CHAPTER 1lI
HADITH OF PROCREATION

Procreation is related to nearly all the principfeSyariat protections (from
damages) and purposes (towardss/ahat). Since marriage as the only path of
procreation is not limited tprotect the continuity of lineage (Aifz al-nasl), but
also containing many protectioniz al-nafs, hitz al-din, and hifz al-ansab), the
discussion of this theme could be very wide. Thaeefthe author needs to limit
the range of Hadith collection into kind of Hadithich is only related to
procreation based on definition that was discugs@devious chapter.

This chapter focuses on discussing Hadith contginimdef towards
procreation, either direct, or indirect, and alsodkof Hadith that contains
indication (arinah)® to procreation. Qarinah meant by the author in this
discussion is conditional aspects of procreationhsas; procreative efforts,
relationship of men and women, and everything asilt® of procreation like
creation of offspring and pertaining to preservaind human species.

A. Order of marriages and multiplication of mankind
(@) Quoted fromMa rifat al-Sunan wa al-Asar:

! Order @ms) is whole or part of sentence contains a demanjgihgowards subordinate
(talab al-fi'l ‘ala wajhi al-isti'la) because of the existence @par al-amr, either with real demand
(igtida)) or choice fakhyir). Opponent ofamris nahy. It is a demand to abandon an act towards
subordinate falab al-tark ‘ala wajhi al-isti'la).

2Qarinah is derived from thearana, which meangama'a (to combine or to put together) or
sahaba (to proximate or accompany). Making somethingQ@minah is to gather or proximate
something with something else. See more: Nazar Wi&tuhammad Jan Bintamd/-Qarain wa
Ahammiyatuha fi Bayan Al Murad min Al Khithab 'Inda al-Usuliyyin wa Al fugoha, Mecca,
Jami’ah Umm al-Qura, 2012, p. 31-32

As a term which generally used itlsu/ Figh, garinah (acording to'Ata ibn Khalil) is
everything clarifies the type of demand, and deteesthe meaning of the demands when it is
combined or put together with the demanfullu ma yubayyin nau’ al-talab wa yuhaddidu
ma’nahu i2a ma jama’a ilaihi wa sahabahu). See: 'Ata bin Khalil, Taysir al-Wusil Ila al-Ustl,
Oman, Dar al-Ummah, 2000, p. 19

 Ahmad ibn al-Husain ibn 'Ali ibn MusaAl-Baihaqi al-Khasrujardi al-Khurasani, Ma rifat
al-Sunan wa al-Asar, Shamela Library v 3.28, www.shamela.ws, 2010, ¥blp. 207

[ 32]
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(b) Quoted fromA/-Ifsah ‘an Ahadis al-Nikah'®:
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(c) Quoted from7aisir al-‘Allam: S yarh ‘Umdat al-Ahkanr:
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According toal-Albani, the Hadith narrated frora‘id ibn Abi
Hilal that was quoted byl-Haitami that also published ifiami' al-
Sagir, is da’if.® Al-Ajluni said: This Hadith isnursal, narrated byal-
Baihaqi andAbd al-Razzaq.”

Takassaru is a verb containing a meaning of ordei/ (amr),
derived from kasura-kasran, meaning huge number. Transformation
into such form gives it meaning of being huge. Ward can be
literally translated to:Be a huge number!”

Mubahin is a noun {sm), derived from mubahah. 1t means

pride. Its composition of beinghabar inna that comes with a pronoun

* Al-Haitami says,"This Hadith is a one which became well-known dised, except that
in it, on some narrationzakassaru was replaced with the worthnasa/u.” Ahmad ibn Muhammad
ibn ’Ah al-Haitami ibn Hajar, al-Ifsah ‘an Ahadis al-Nikah, Oman, Dar al-Islamiyah, 1986, p. 12

® Al-Bassam says This Hadith was narrated with a lot of meanih@bdullah ibn Abd al-
Rahman ibn Salih Al-Bassam, 7aisir al-‘Allam Syarh ‘Umdatal-Ahkam, Shamela Library V.3.28,
www.shamela.ws, 2013, vol. 2 p. 43 3

® Muhammad Nasir al-Din Al-AlbaniD/a’if al-Jami' al-Sagir, Beirut, al-Maktab al-Islamiy,
1988, no. 2484 3

" Isma’il bin Muhammad Al-Ajluni, Kasyaf al-Khafa, Nasyir Dar al-Quds, Downloaded on
10 Augustus 2013 from__http://www.fikihkontemporema/2013/05/download-kitab-kasyful-
khofa-wa-muzilul.html, vol. 1 p. 380
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(damir) that returns to the Prophet, gives the word nmegrthe pride
of the Prophet. The complete sentence of variousliwg of Hadith
can be literally translated t&Marry, multiply, for | shall be proud of
you (Because of your number

Al-Sugt which is mentioned in narration froa-Baihaqi means

miscarriage fetus. Another narration mention thegdy and the story
about it came with wordingit was said to it, "Go to heaven!" Then it
said: "Not before my parents.” then was said td'@pme with your
parents!®

Al-Bassam explains that things mentioned in sequential is th

Hadith contain large benefits which in the end wakurn to the
spouses themselves, children, community, religiemg many. He
describes, there are at least four kinds of bemefithings mentioned
in the Hadith as follow:

(1) Marriage keeps genitals of husband and wife,tfiere is
promise between them ur-agd so they will become loyal
to each other, focused without glancing to othenraad
women, and looking at each other as true lovers.

(2) There will be an effort to reproduce in order rhultiply
mankind that to be God's slaves and the Prophet’s
followers. The huge number of followers will becortie
obvious pride of the Prophet. Because of their hugaber,
they will live happily.

(3) There will be benefits from the protection ohelage
continuity, there will beta‘aruf, taaluf, ta'awun, and tanasur
among mankind.

(4) There will be protection towards lineage purBecause if
marriage does not exist, there will be no genitstody.

® The word al-sugt is found in the narration afbd al-Malik ibn 'Amir and 'Asim ibn
Bahdalah. See: Habib al-Rahman Al-‘Azami (ed). a/l-Musannaf’ Ii al-Imam Abd al-Razaq,
Mansyurat Majlis al-‘Ilmiy, downloaded on 10 Agustus 2013 from
https://archive.org/details/mosanafol. 6 p. 160
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The lineage will go off and human’s life will endg un
chaos. There will be no heir and rights, and thalebe no
foundation @s:) and constructionffuri).’

Al-Munawi says, this is a recommended order, eves said
that it is obligation. The prophet with this hadittmands mankind to
increase their number, angkcreasing the number of mankind cannot
be realized except through the increasing of bgadescendants
within marriage. Some commentators said, this isst ju
recommendation, because doing this thing sometitaeswaste the
other more important things about worship towardsl.Glherefore,
the recommendation is limited to anyone capablerdlare different
opinions between scholars whether doing this ofidecounted as

“ibadah or otherwise not°

B. Order of marrying loving and prolific woman
1. The Prophet's order to marry prolific woman so his people will
become numerous
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Ahmad ibn Ibrahim told us, Yazid ibn Harun told us, Mustalim
ibn Sa'id ibn son of sister of Mansur ibn Zazan told us, from
Mangur ibn Zazan from ibn Mu'awiya ibn Qurrah from Ma'qil
ibn Yasar, he said; a man came to the Prophet (pbuh) then he

° Abdullah ibn Abd al-Rahman ibn Salih al-Bassam, Joc. cit.
191Abd al-rauf Al-Munawi, Faidl Al Qodir, Cairo, Al-Maktabah Al-Tijariyah Al-Kubra,
1994, vol. 3 p. 269
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said: I indeed found a woman that is from honorable ancestor

and beautiful, but she is barren, if I could marry her? He

replied: "No." Then he came again a second time and he says

s0, then he came third last time the Prophet (pbuh) said: "marry

a loving and prolific woman, for I would be proud of your

number before the other people.'!

Al-wadud and al-walud are objects thaf'ul bih) or adjectives
(na't/wasif) of deleted object namely/-imraat, a woman which was
told by a man who came to the Proptn: asabtu imraat). Mukasir
bikum which is khabar of inna amplifying its meaningtaukid) came
with pronouns @amir) ya’'which is returned to the person who spoke
(mutakallim) asism inna becomeSgawab talab.

Relationship betweern/ab and jawab is similar withsyarat and
Jjawab, meaning that the existence fivab depends on the existence
of syarat. In this case, scholars estimate a discardedlitional
clause. Therefore, the order towardg/-wadud al-walud, can be
literally translated td¢Marry a loving and prolific woman. When you
do that, | therefore would be proud of other peqgjte followers of
other Prophets"

Al-hasab means having a noble bloodline. It is a Synonym/of
gadr. The explanation of this was narrated fréthu Hurairah: “A/-
hasab means good deeds of father and ancestaks/ al-jamil).”*?

Al-Mansib literally meansal-asl wa al-Marji (root or place to
return). Abu Tayyib explains this word in the Hadithlt"means the
highness among people

" Latalid means not bearing children. There are two possible

meanings intendedijrst, as if he (a man) already knows that she is no

YAbu Dawud, Sunan Abi Dawud, no. 1754 This Hadith is safih, narrated by reliable
sources, and there is mutabi’ (mutual sources) from narration by al-Nasai, Sunan al-Nasai, no.
3175. Hadith with similar wording is also narratey] Ahmad ibn Hanbal, Musnad Ahmad, no.
12152; 13080, antbn Majah, Sunan Ibn Majah, no. 3851.Mausii’at al-Hadis al-Syarif al-Kutub
al-Tis’ah, Global Islamic Software Company, 2000

2 Muhammad bin Isma’il Al-San’ani, Subul al-Salam, Beirut, Dar al-Kutub al-‘Ilmiyah,
2007, vol. 3 p. 111
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longer menstruating or getting ofdlor second,she was married to
another man but she did not have childfén"

Al-wadud, is a form ofsigat mubalagah meaning ‘much’ and
‘repeated’ @/-kasrah wa al-tikrar). Abu Tayyib defines that the
meaning is a girl who has much of love towards Imesband.A/-
walud which is the same form means -often or potentiddhng forth
many children.

According to Abu Tayyib, two words are bound each other.
Since the loving characteristic exists in a womand the wanted
thing by the Prophet is many followers, then it t@nrationalized by
mind that both fertility and love is the intermegiavhich causes the
creation of many children. When a prolific womannist a loving
woman, then her husband would not like her (He f&#l reluctant to
have sex with him. She therefore will not be feaéitl and there would
be no child). That is why these two characterissicbound one
another. In general, the character of a persomflaeinced by the
character of close family, some members of the lfamifects the
character of others. Both characteristic could bewn from the
behaviors and situations of her family relationsliig/ a/-garabah).*®

It is known that the ability of bearing many chédris likely
belong to a maiden; a virgin. According dbSaffarini, besides of its
literal meaning which is much childbearingf;walud in this Hadith
probably means a virgin. He then quoted narratidn Hadith
" alaikum bial-walud' and equated this narration with another
narration;" “alaikum bi al-abkar". He infers that the Hadith contains
al-waludis an encouragement to marry a virg&ikr). Although the

potential to give birth is certainly unknown, howeyvbearing many

¥ Muhammad Syams al-Haqq al-‘Azim Abadi AbuTayyib, ‘Aun al-Ma’bid, Beirut, Dar
al-Kutub al-‘Ilmiyyah, 1990, vol. 6 p. 33

14 Khalil Ahmad al-Saharnafuri, Bazl al-Majhud, Beirut, Dar al-Kutub al-‘Ilmiyyah, 2007,
vol. 10 p. 14 L

> Muhammad Syams al-Haqq al-Azim Abadi Abu Tayyib, op.cit.,p. 34
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children is a possibility that usually comes alavith a virgin (a/-bikr
madinnah bikasrat al-awlad).*®

Al-Ghazali explains two ways to understand whether a woman
is prolific or in contrary not. The possibility af widow who already
has children is clear. But when it is unknown likethe case of a
maiden, then a man should consider the youthfulreess body
healthiness because the ability of many childbgaisrusually dwells
within a healthy young femaf€.

Mukasiris derived fronvnukasarah. 1t is a noun {sm), transitive
subject (nuta'addi), able to take direct objectfafu/ bih). The word
means much or many more than “objects”; being sap&r “objects”
at wealth and companions; or having much water riokdthan
“objects”*® The meaning is “who will be proud of you becauséhe
number of my followers”. The pride of the Prophetfiubahah) also
can be found in narrations bfanakahu-takassard' -which according
to al-Albani is da’if-. There are indications th&fuhaddisin accept the
Hadith because it is strengthened by anothéid (sa4ih) narrations

and they consider it as narration by meanmgdwayat bi al-ma’na).

2. Choosing a virgin because of beauty and fertility
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® Muhammad Ibn Ahmad Ibn SalimAl-Saffarini, Syarah Sulasiyat Musnad al-Imam
Ahmad, Beirut, al-Maktab al-Islamiy, 1988, vol. 1 p. 242

1" Abu Hamid Al-Ghazali, Ihya ‘Ulum al-Din, Beirut, Dar al-Ma'rifah li al-Tiba'ah wa al-
Nasyr, 1991, vol. 2 p. 41

18 Search with keyword: /S, (mukasarah). Almaany Online DictionaryMujam “Arabi-
“‘Arabi, retrieved on 10 October 2013 from https://www.amy.com



Pagel|39

Narrated from Abd al-Razzaq, from Ma'mar, from Ibn Has_im
from Makhul, He says, the Prophet (pbuh) says: "you should
choose maidens (virgin) and marry them, for surely they are
more prolific, sweeter mouth and brighter."’

Aftahu arhaman is antaqu arhaman, as the words was found in
other versions of wordingNatig means throwing d/-ramyu), and
antaqu arhaman literally means throwing children. It is an ex@ies
of a woman who bears many children. The similardivay of hadith
is found inSunan Ibn Majah (No. 1851) withisnad Da’if

A'zab derived fromfazb means sweetness. It is said that the
meaning ofa’zab afwahan is having sweet spittle, and it is said that the
word is a metaphor of good conversation, rare djaruspeaking and
bad language toward the husband because of heshyigess, and
because she has never live together with any of (imas never been
married)®

Agarru gurratan means more sparkling, which has two possible
intended meaninggirst, the sparkling of white and clear color of
skin, and the second,sparkling of inner beauty such as good
personality and good companionshig- (usyrah).*

The Hadith containingecommendation of marrying virgin is
often narrated with various words/{riwayat bi al-ma'na). One of
narrations was quoted by @hazali in al-/hya with wording:
“'Alaikum bi al-wadud al-walud’ He then explains why choosing a
maiden is better than a widof?.

According to Al-Ghazali, there are three significance of

virginity. Those are:First, a virgin is generally preferred by men

9 Habib al-RahmarI- Azami (ed.), op.cit., vol. 6 p. 160

2% Muhammad bin Abd al-Hadi Al-Sindi, Hasyiyah Ibn Majah, the explanation of Hadith
no. 1851, Mausii’at al-Hadis al-Syarif al-Kutub al-Tis’ah, Global Islamic Software Company,
2000

*! Ibid.

?2 Al-Ghazali narrated the HadittAlaikum bi al-walud and leant it to one which is narrated
from Ma'qil ibn Yasar by Abu Dawud. He said,;' This Hadith issahih fiom Ma'qil Ibn Yasar (As it
is known that the hadith from Ma’qil ibn Yasar was narrated with wording: Tazawwaju al-
wadud... al-hadis) See:Al-Ghazali, loc.cit.
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because of inexperience factor. The husband wikema easier to
make her feels more comfort. This is a state wilaffacts both her
and her husband, reinforces the meaningi/eudd in her. It was
human nature that they will always feel familiar ttose who first
they loved. When a woman already has some expesendgth
another man and got used to him, then sometimesvgheot like
some characters possessed by her new spouse. @Hdgust ignore
him. Secondyirginity brings complete devotion of the husbdaader
because her temper and characteristic was notlisktd yet by any
man other than her spouse. It would be hard tobkstawife’s
character when her character has been formed bremman.Third,
she has never really fallen in love with anothemmia general, the

strongest love is a love towards the first fan.

Recommendatia to marry a maiden.
The Hadith containinga/-wadud-al-walud shows besides the
recommendation to marry a woman because of helitfervirginity

Is also important. Hadith about the importanceigdinity as follows:
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Narrated from Jabir ibn 'Abdullah, he said: One time, we were
with the Prophet (pbuh) in a war. When we were traveling back
and had approached the city of Medina, so I spurred my camel
pace. Then someone caught me up from behind and put a halt
to my camel with his stick to be very slow as a slowest camel
most of you have ever seen. Then I turn my face around, then i
found out that the person was the Prophet (pbuh). Then I said,
‘O Messenger of Allah, verily I got walimat al-'urs waiting.” He
asked: ‘Are you just married a woman?’ I replied: ‘Yes.” The
Prophet (pbuh) then asked, ‘To an older lady or a younger one?’
(‘To a widow or a virgin?’), I replied: ‘A widow.” The
Prophet (pbuh) said, ‘But why didn't you marry a younger girl,
so that you could play with her, and she could play with
you?’Jabir continues, ‘So when we were about to enter the city,
the Prophet (pbuh) said to me, 'Slow down, and enter at night,
so that she who has not combed may comb her hair, and she
who has not shaved may shave her private area.'”™*

The Prophet encouragdsbir to find a playful wife, and wants the

both of them to enjoy each other. There is anotlweding of Hadith:

The Prophet (pbuh) said: “But why didn't you marry a younger
girl, so that you could play with her, and she could play with
you, and you could make her laugh, and she could make you
laugh?™*

C. Hadith of many children
Children are the result of chain effect that ocauaturally because of
initiative effort of their parents towards marriagad procreation. In the
previous Hadith, there is indication that the wdnt@man is a woman who
would bring many children. It is shown that the erds to strengthen the
effort towards the purpose. This purpose is foumanfthe usage afigar

mubalagah; al-walud, and jawab al-talab, mukasir bikum following the

24 Al-Bukhari, Sahih al-Bukhari, no. 4846 Mausii at al-Hadis al-Syarif al-Kutub al-Tis ah,
Global Islamic Software Company, 2000

* Al-Bukhari, Sahih al-Bukhari, no. 4948, see also: No. 2745 and 590@ysi ‘at al-Hadis
al-Syarif al-Kutub al-Tis ah, Global Islamic Software Company, 2000
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form of order. Since there igarinah, it is necessary to explore narrations

about having many children, those are:

1. The Prophet's prayer for His companion wishing himchildren and

wealth
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“Sa'id ibn Rabi' told us, Syu'bah told us from Qatadah, he said:
I heard Anas said that Umm Sulaim had said to the Prophet
(pbuh): May you pray for that your servant Anas. "He said: 'O
God, may thou grant him a lot of wealth and children and bless
what thou have given to him."

It was stated bybn Batal, interpretation of Al-Bukhari that this
Hadith is about prayer of the Prophet to his ser¢anas ibn Malik)
to live a long life and have many possession "Asgkvity is not
mentioned in this Hadith, then it contains two ploitises: First, a
prayer to Anas to have many children means trantonly happen if
Anas is long-lived, then a prayer to have manydchi also means a
prayer to extend his ag8econd,a barik lahu fima a'taitahu’ means
what is given by God is a long lifé.

To say about death, the Prophet (pbuh) knows thagreon's
age do not increase and decrease as destiny af ssraleady written
when he was in the womb of his mother. Howeverrethare
possibilities of the death that God has determioelis servant; if he

Is obedient and cautious, so his death will beydelaOn the contrary,

% Al-Bukhari, Sahih al-Bukhari, no. 5859; 5868; 5901; 5902 with various wording.
Mausii ’at al-Hadis al-Syarif al-Kutub al-Tis’ah, Global Islamic Software Company, 2000

27 <Ali ibn Khalaf Abu al-Hasan Ibn Batal, Syarah Sahih Bukhari, Riyadh, Maktabah al-
Rasyad, 2003, vol. 10 p. 106
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if he is disobedient and ungodly, then his age bélless than that.

Al-Dawudi states that the Hadith above causes the refusal of

Hadith about the Prophet's prayer for the faittiéllowers of him to
be given a little number of wealth and childreng dhose who have

no faith and deny him to be given a lot of wealttd ahildren. He

weakened the Hadith because the Prophet (pbuh)lysencouraging

people to get married and to bring forth baltes.

The Prophet's prayer for those who have no faith ath deny him

wishing them children and wealth
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Hisyam ibn 'Ammar told us Sadaqah ibn Khalid told us Yazid
ibn Abu Maryam told us from Abu 'Ubidillah Muslim ibn
Misykam from 'Amr ibn Gailan al-Saqafi he said, "the Prophet
(pbuh) prayed: "O Allah, those who believe me and have faith
in me and know what I brought was really from You, then
shorten their possessions and their children, and give them
desire to meet You and quicken their judgment. And those who
do not believe in me, and do not acknowledge what I brought
was the truth from You, then extent his possessions, his
children and age."*

% The Quran said about the destiny of human in Q-4

9 Ahmad ibn “Aliibn Hajar Al-Asqalani, Fath al-Bari fiSyarhi Sahih Bukhari, Beirut, Dar
al-Fikr, 2000, vol. 11 p. 142 B

% The narration withisnad sahih, except there is controversy in the level of conipa (a/-
ikhtilaf fi al-suhbah). Tbn Majah, Sunan Ibn Majah, no. 4123 ,Mausii’at al-Hadis al-Syart al-
Kutub al-Tis’ah, Global Islamic Software Company 2000. The nawratdf this hadith is
consideredsahih by Ibn Hajar al- Haitami. See: Ahmad ibn Muhammad ibn ‘Ali ibn Hajar al-
Haitami, A/-Fatawi al-Hadisiyah, Beirut, Dar al-Fikr, 2004, vol. 1 p. 357
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Al-Sindi gives his comments towards the prophet's saying:
"shorten their wealth and their childrede meaning i§so they will
not be stricken by fitnah coming from both wealtid ahildren”. A
person who has a lot of wealth and children oftannot devoid of
fitnah. Meanwhile, the situation of having manyldten with just a
little treasure would lead him to immoral acts andke him tend to
abandon the difference betweg#wa/ and haram. While the Prophet's
saying "extent their wealth and children” (naméipge unbelievers)
means; $o they will enjoy the worldly pleasures of havoigldren
and wealth and forget the torment they will recéite

Arguing al-Dawudi about the Hadith which literally contradicts
the one narrated by Anas, Ibn Hajar states thatethe no
contradiction concerning tasabab al-wurud of both narrations,
because these two Hadiths came to talk about ttteergag of two
things at once 4/-mal and al-walad) related to misfortune
(fitnah).While the reason why the Prophet prayed for leisvant -
Anas- wishing things he did not like it to happerother believers is
that situation of having a lot of children and pEsssons is not
something that can do harms to him, and things that Prophet
dislikes is the fear of destruction caused by htraf wealth and

children®?

D. Pride of the Prophet for the abundance of his follwer
Mukasirun bikum logically shows that it is purpose of the Propaet
a reason to marry prolific woman in order to givetbmany children and
people will continue their lineages. Positionimgkasirun bikum as “ illat or
hikmah indicating the purpose of Syariat is near to baiagect. However,

it is necessary to firstly understand what the Redpneans with the phrase.

31 Muhammad bin Abd al-Hadi Al-Sindi, Hasyiyah Ibn Majah, No. 4123, Mausii’at al-
Hadi's al-Syarif al-Kutub al-Tis ah, Global Islamic Software Company, 2000
32 Ahmad ibn “Ali ibn Hajar Al-Asgalani , loc. cit
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To understand the meaning ofukasirun bikum, it iS important to trace

narrations containing the phrase outbivadudal-walud context

1. The Prophet's order not to kill each other
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Yahya ibn Sa'id and Waki' told us, they say, Isma'il told us,he

said, told us Qais from Al-Sunabihial-Ahmasi, Waki’ said: The

Prophet (pbuh) said: I am the one who will precede you to enter

al-Haud (lake), and I will be proud of large number of you, then

you do not killing each other after me >

Fa la tagtatilunna is a verb contains a meaning of prohibition
(nahy) derived fromgatala-gatian which means killing. The meaning
of igtital is fighting or killing each otherNunin this word gives the
meaning of seriousness(ikid).

The prophet's sayingz /a tagtatilunna which follows mukasir
bikum shows that both things have relationship each rotAdu
Tayyib explains the form of causality of things mentionedHadith
above. The prophet saying implies that war or rigjlieach other
necessitates the interruption of lineages becaudweed from dead
corpses is impossible. This action of killing widad the people to
lessen. Therefore, the purpose that the prophettswem achieve
cannot be realized. That is why the Prophet (pdaH)ids war. If
someone said that people who were killed that thieg because of
their destiny, and there is nothing to do with iogttthe descent
because of war, then he is wrong. On the conttagy,continuity of

% This Hadith isnarrated by reliable sources and there is mutabi’. Ahmad ibn Hanbal,
Musnad Ahmad, no. 18289, Mausi’at al-Hadis al-Syarnif al-Kutub al-Tis’ah, Global Islamic
Software Company, 2000
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lineage can be described as optional @kbsfyar), and the act of
killing causes the continuity of descent to be lroloff. In other
words, a man actually has two provisions of desfline firs{ he died
because he was killed, anble secondhe died because of other
causes. With the latter destiny, he could live Emthan the first
cause. So with the war his death can be soones. argument is also
rejecting the concept of destiny which says thatl Get only one
condition for human deat.

2. The Prophet's order not to return to disbelief
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Abbad ibn 'Ubbad ibn Habib ibn Muhallib ibn Abi Sufrat al-
Muhallabi Abu Mu'awiyah told us 'from Mujalid ibn Sa'id from
Qays ibn Abi Hazim from al-Sunabihi he said, The Prophet
(pbuh) said: I indeed will be proud of the number of you, then
do not you return to kufi after me; some of you beheaded some
other.”

Yadrib can be read with two ways. When it is regam
(yadrib), then it becomefawab talab of fa la tarji’unna, meant to be
the intrinsic meaning ofufi. When it is readrafa’; (yadribu), it

becomesgumiah haliyah which may not be tied to the previous word,

% Muhammad Abd al-Rahman Al-Mubarakfuri, Tukhfat al-Ahwadzi fi Syarhi Sunan Al-
Tirmidzi, Beirut, Dar al-Kutub al-‘Ilmiyah, 1990, vol. 1 p. 35

% This Hadith is narrated by reliable sources and there is mutabi’. Ahmad ibn Hanbal,
Musnad Ahmad, no. 18302 and 19774. Hadith about prohibition b getting back towardsufr
is also narrated bjl-Bukhari, Sahih al-Bukhari, no. 1625; 4054; 5124; 6893, antlslim, Sahih
Muslim, no. 3179, Mausi’at al-Hadis al-Syarif al-Kutub al-Tis’ah, Global Islamic Software
Company, 2000
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or tied as descriptive word towardss:*°
In another Hadith, the Prophet said that people wWiioa

Muslim are infidel:
g UET R FNER PC
Cursing a Muslim is wickedness, while killing him is kufs:>’

There are various definition @/ which its general usage is to
describe kafir and kuffar. Ton Hajar, after earlier in his book has
explained eight definitions afufi, he added thatuf in this Hadith
has its own meaning beyond those already mentiorfesl meaning is
to cover the truth or righ{satr al-hagqq) for kufr literally means
closing or to cover. Whereas, the obligation of Musover another
Muslim is to give each other help. Hence, if thélydach other, they
will eliminate each other rights. The tenth defont of kufr is
committing a great sinf{’/ al-kabair), and killing fellow Muslims is a

major sin as it was indicated in this Hadith.

3. The Prophet's order not to return to the setbacks
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Kholaf told us ibn al-Walid told us 'Abbad ibn 'Abbad from
Mujalid of al-Sya'bi from Jabir ibn 'Abdullah said; The
Messenger (pbuh) said: Indeed today you are united in one
religion, and I will be proud because of your number, then do
not be the ones who walk back to the setbacks.*

% Ahmad ibn “Ali ibn Hajar Al-Asqalani, op. cit., vol. 13 p. 30

3" Al-Bukhari, Sahih al-Bukhari, no. 46, Mausii’at al-Hadrs al-Syarif al-Kutub al-Tis’ah,
Global Islamic Software Company, 2000

%% Ibid.

% This Hadithis Sa]ﬂh, narrated by reliable sources. Ahmad ibn Hanbal, Musnad Ahmad,
no. 14283. Hadith about/-gahqgara is also narrated byl-Bukhari, Sahih al-Bukhari, no. 6097;
6098; 6099; 6526 Mausii’at al-Hadis al-Syarif al-Kutub al-Tis’ah, Global Islamic Software
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Din readnakirah contains the meaning of glorification/{tankir
Ii al-tazim). It means solid religion, possessing perfectnsfite and
totality of goodnes&’

According toal-Munawi, the order in this Hadith is a warning
from the Prophet to his companions not to follove thath of
disbelievers, heretics, immoral people, and insibucto them to
always walk in the path that was prescribed by Him.

Al-Qadi said, the people who returned to setback mearhéy
Prophet are apostatesndgrraddin) from nomadic tribes who had
converted to Islam during the prophet’s life sushMusailimah and
his companions. It is said thatutadd means going back from
attitudes they used to have at the time of the lDgsincerity,
straight intentions and keeping away from love obrldliness)

towards offending behavidf.

4. The prophet's waiting for his followers ona]—Haqd
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91Abd al-rauf Al-Munawi, op. cit., vol. 2 p. 557
*bid. B
42 Muhammad Abd al-Rahman Al-Mubarakfuri , op. cit., vol. 9 p. 8



Ahmad ibn Hanbal said, Yahya ibn Sa’id had told us, Syu’bah
had told us ‘Amr ibn Murrah had told us, he said, I heard
Murrah said, a man from the companions of the Prophet had
told us, he said: The Prophet (pbuh) stood among us on the red
camel of Hadramaut then he said: "Do you know what day is
this day?" Our reply: Day of qurban. Then the Prophet (pbuh)
said: "You are right, the great pilgrimage. Do you know what
month is this month?" Our answer: Zu al-Hijjah. Prophet (pbuh)
said: "You are right, the month of Allah The Most Strong. Do
you know what this place is?" Our answer: Masy'ar al-Haram.
Prophet (pbuh) said: "You're right." Prophet (pbuh) said: “Your
blood and your property is haram for you as in this day, in this
month, and in this place where you stood. Remember! I'm
ahead of you towards the lake, I will be waiting for you and I'm
proud of your number, then do not tarnish my face (put me to
shame). Remember! You have seen me and heard me, and you
will be held responsible for things about me. Whoever then lies
on my behalf shall prepare his place in Hell. Remember! I will
save a few men or women or other men, I say: O my God! My
friends, and then said to me: you do not know what they did
after you.”*

The explanation about the meaning &fHaud can be found in
another Hadith narrated by Muslim. The Prophet:sétdis a lake
which will be entered by my peogie the hereaftex"” It is the lake of
al-Kausar.

Al-Haud andal-Kausar is something established in thesi and

“3 This Hadith is narrated by reliable sources and there is mutabi’, except the existence of
anonymous narrator from companion; da’7f Ahmad ibn Hanbal, Musnad Ahmad, no. 22399,
Mausi’at al-Hadis al-Syarif al-Kutub al-Tis’ ah, Global Islamic Software Company, 2000
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included in /jma' Ahl al-Sunnah wa al-Jama'ah. The followers of
Prophet’s tradition consider it as part of religious faith/{'aga’id al-
diniyyah). The hadith about this matter is usually intendi@deject
the heretical groups and deviafits.

Word kausar following wazan fau'al is derived fromkasroh. It
was calledal-Kausar because of having abundant water. It is told by
Sa'id that its water is even much more than the statisarsky at dark
night. He saidal-Kausar is a river in heaven. It is one of the many
kindnesses given by God to the Prophet (pblin).c Abbas said that
the meaning okausaris plenty of goodness.

In the Hadith above, the Prophet gives his warnimghe
companions not to lie on his behalf (spreadingef&ladith). It is truly
an act that can make the actor becakaér, such as lying on the
prophet behalf to justify the unlawfut#i/i/ al-mahrumat). Although
a lie for the purpose of reconciling two partiesconflict is allowed,
there is no exception on the falsification of threghet's sayintjas it

was stated in a Hadith:

A lie on behalf of me is not the same with a lie on behalf of

someone else.*’

The prophet’s sayind'ya rabbi, ummati' implies that there are
some people who cannot enter the lake. According-@urtubi, they
are people who are apostateufrad) from the religion of Allah, those
heretical groups, or those who doing things that rast blessed by
God. Because of their deeds, they will be removedfthe lake.

Qurtuby specifically explains that they are peopdening out of the

4 Al-Saffarini, op.cit., vol. 1 p. 537
45 H
Ibid.
*® Ibid., vol. 2 p. 195 B
4" Al-Bukhari, Sahih al-Bukhari, no. 1209, anuslim, Sahih Muslim, no. 5,Mausii "at al-
Hadis al-Syarif al-Kutub al-Tis ah, Global Islamic Software Company, 2000
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Muslim congregation lik&hawarij, Rawafid, and Mu’tazilah, and the
people who dispute much in their group. Besidesnthinose whom
will be removed from the lake are the cruel pedplezalimun) that

are excessive in terms of cruelty and injusticehsas ignoring the
rights and ownership of the others people, as agefjeople who often

commit major siné®

E. Hadith about huge number of Muslims
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Abd al-Rahman ibn Ibrahim al-Dimasyqi told us, Bisyr ibn Bakr told
us, Ibn Jabir told us, Abu'Abd al-Salam told us from Sauban, he said:
The Prophet (pbuh) said: ‘Nations are about (in the future) to gather
together to fall upon you as people would fall upon a trencher to eat’.
The companions asked if that would be because of their small
members at the time and the Prophet replied ‘No! You will then be of
great multitude; but you will be scum like things carried down by a
torrent. And Allah will take fear of you from the breast of your
enemy and cast enervation (walhn) into your hearts.” He was asked
the meaning of enervation and he replied ‘It is love of the world and
dislike of death.”

The Prophet likens his people at the time wifkpusa, something that is

“8 Al-Saffarini, op.cit., vol. 1 p. 536

49 One of the narratorApu abd al-Salam) is considerednajhul (as it is stated by Abu
Hatim al-Razi), and the rest i$iggah. Abu Dawud, Sunan Abi Dawudno. 3754. The similar
wording of Hadith is also narrated Byhmad ibn Hanbal, Musnad Ahmad, no. 21363 ,Mausti’at
al-Hadis al-Syarif al-Kutub al-Tis ah, Global Islamic Software Company, 2000
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swept away by the flow of water in the form of scand dirt. It happens because
the Muslims at that time only had a bit of effondacourage. God eliminate fear
from the hearts of the enemy. At the same time, ghervation 4/-wahn) is
injected into the hearts of Muslims. This meand thage numbers of Muslims

sometimes cannot prevent Muslims from things brigdiarm to them.



