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CHAPTER III 

HADITH OF PROCREATION 

 

 

Procreation is related to nearly all the principle of Syariat protections (from 

damages) and purposes (towards mas}lah{at). Since marriage as the only path of 

procreation is not limited to protect the continuity of lineage (hifz{ al-nasl), but 

also containing many protection (hifz{ al-nafs, hifz{ al-di>n, and hifz{ al-ansa>b), the 

discussion of this theme could be very wide. Therefore, the author needs to limit 

the range of Hadith collection into kind of Hadith which is only related to 

procreation based on definition that was discussed in previous chapter.  

This chapter focuses on discussing Hadith containing order1 towards 

procreation, either direct, or indirect, and also kind of Hadith that contains 

indication (qari>nah)2 to procreation. Qari>nah meant by the author in this 

discussion is conditional aspects of procreation such as; procreative efforts, 

relationship of men and women, and everything as results of procreation like 

creation of offspring and pertaining to preservation of human species. 

 

A. Order of marriages and multiplication of mankind 

(a) Quoted from Ma’rifat al-Sunan wa al-As\a>r3: 

 

                                                 
1 Order (amr) is whole or part of sentence contains a demanding job towards subordinate 

(t}alab al-fi'l 'ala> wajhi al-isti'la>>) because of the existence of s{i>gat al-amr, either with real demand 
(iqtid{a>') or choice (takhyi>r). Opponent of amr is nahy.  It is a demand to abandon an act towards 
subordinate (t}alab al-tark 'ala> wajhi al-isti'la>).  

2Qari><nah is derived from the qarana, which means ja>ma'a (to combine or to put together) or 
s}>ah{aba (to proximate or accompany). Making something as Qari<nah is to gather or proximate 
something with something else. See more: Nazar Ma’ruf Muhammad Jan Bintan, Al-Qara>̀in wa 
Ahammiyatuha> fi Baya>n Al Mura>d min Al Khitha>b 'Inda al-Us}uliyyin wa Al fuqoha>, Mecca, 
Ja>mi’ah Umm al-Qura>, 2012, p. 31-32 

As a term which generally used in Us}u>l Fiqh, qari>nah (acording to 'At}a ibn Khali>l) is 
everything clarifies the type of demand, and determines the meaning of the demands when it is 
combined or put together with the demand. (Kullu ma> yubayyin nau’ al-t}alab wa yuh{addidu 
ma’na>hu iz\a> ma> jama’a ilaihi wa s}a>habahu). See: 'At}a> bin Khalil, Taysi<r al-Wus}u>l Ila> al-Us}u>l, 
Oman, Dar al-Ummah, 2000,  p. 19 

3 Ah{mad ibn al-H{usain ibn 'Ali< ibn Musa>Al-Baihaqi< al-Khasrujardi< al-Khurasa>ni<, Ma’rifat 
al-Sunan wa al-A<s\ar, Shamela Library v 3.28, www.shamela.ws, 2010, vol. 11 p. 207 
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د قال وْ عُ سْ مَ  نِ االله بْ  دِ بْ عَ  نْ ا عَ ذَ هَ  ةِ دَ فَ الحَ  رَ ي ـْسِ فْ قال المؤلف: قال أحمد: رَوَيْـنَا ت ـَ

 ا أَ نَ غْ لَ ب ـَي: وَ عِ افِ الش صَ  االلهِ  لَ وْ سُ رَ  ن سَ وَ  هِ يْ لَ عَ  ى االلهُ ل أبُاَهِيْ  مَ ل ْـرُوْا فإَِنيقال: تَـنَاكَحُوْا تَكَث

 باِلْس طِ قْ بِكُم اْلأمَُمَ حَتى.  

(b) Quoted from Al-Ifs}ah ‘an Ah{adi>s\ al-Nika>h{4:  

 هِ يْ لَ ى االله عَ ل صَ  بيِ الن  نِ عَ  هُ نْ الى عَ عَ ت ـَ االلهُ  يَ ضِ ل رَ لاَ  هِ بن أبيِ  دِ يْ عِ سَ  نْ قال المؤلف: عَ 

 .ةِ امَ يَ قِ الْ  مَ وْ ي ـَ مَ مَ لأُ اْ  مُ كُ ي بِ اهِ بَ أُ  نيْ إِ ا فَ وْ رُ ثـ كَ ا تَ وْ حُ اكَ نَ ت ـَ الَ قَ  هُ ن أ مَ ل سَ وَ 

(c) Quoted from Taisi>r al-‘Alla>m: Syarh ‘Umdat al-Ah{ka>m5: 

 سَ يْ لَ ف ـَ تيِْ ن سُ  نْ عَ  بَ غِ رَ  نْ مَ فَ ، تيِْ ن سُ  احُ كَ ":"الن مَ ل سَ وَ  هِ يْ لَ عَ  ى االلهُ ل صَ  الَ قَ "وَ قال المؤلف:

 ".ةِ امَ يَ قِ الْ  مَ وْ ي ـَ مَ مَ الأُ  مْ كُ بِ  اهٍ بَ مُ  إنيْ ا، فَ وْ رُ ثـ كَ ا تَ وْ حُ اكَ نَ ت ـَ:"الَ قَ ، وَ ني مِ 

According to al-Alba>ni<, the Hadith narrated from Sa'i>d ibn Abi< 

Hila>l that was quoted by al-Haitami< that also published in Jami<' al-

S{\agi<r, is d{a'i<f .6 Al-Ajluni< said: This Hadith is mursal, narrated by al-

Baihaqi> and Abd al-Razza>q.7 

Takas\s\aru > is a verb containing a meaning of order (fi'l amr), 

derived from kas\ura-kas\ran, meaning huge number. Transformation 

into such form gives it meaning of being huge. The word can be 

literally translated to: "be a huge number!” 

Muba>hin is a noun (ism), derived from muba>hah. It means 

pride. Its composition of being khabar inna that comes with a pronoun 

                                                 
4 Al-Haitami< says, "This Hadith is a one which became well-known discussed, except that 

in it, on some narration, takas\s\aru> was replaced with the word tana>salu>.” Ah{mad ibn Muhammad 
ibn 'Ali< al-Haitami ibn H{ajar, al-Ifs}ah 'an Ah{adi<s\ al-Nika>h{, Oman, Dar al-Islamiyah, 1986, p. 12 

5 Al-Bassa>m says "This Hadith was narrated with a lot of meaning.” Abdullah ibn Abd al-
Rah{ma>n ibn S\a>lih Al-Bassa>m,Taisi<r al-‘Alla>m Syarh ‘Umdatal-Ah{ka>m, Shamela Library V.3.28, 
www.shamela.ws, 2013, vol. 2 p. 43  

6 Muhammad Nas{ir al-Di<n Al-Albani<Dla'if al-Jami' al-S}agi<r, Beirut, al-Maktab al-Islamiy, 
1988, no. 2484 

7 Isma’i<l bin Muhammad Al-Ajlu>ni<, Kasya>f al-Khafa, Na>syir Da>r al-Quds, Downloaded on 
10 Augustus 2013 from http://www.fikihkontemporer.com/2013/05/download-kitab-kasyful-
khofa-wa-muzilul.html, vol. 1 p. 380 
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(d{ami>r) that returns to the Prophet, gives the word meaning; the pride 

of the Prophet. The complete sentence of various wording of Hadith 

can be literally translated to: "Marry, multiply, for I shall be proud of 

you (Because of your number)." 

Al-Suqt} which is mentioned in narration from al-Baihaqi< means 

miscarriage fetus. Another narration mention this word, and the story 

about it came with wording: "It was said to it, "Go to heaven!" Then it 

said: "Not before my parents." then was said to it, "Come with your 

parents!"8 

Al-Bassa>m explains that things mentioned in sequential in this 

Hadith contain large benefits which in the end will return to the 

spouses themselves, children, community, religion, and many. He 

describes, there are at least four kinds of benefits of things mentioned 

in the Hadith as follow: 

(1) Marriage keeps genitals of husband and wife, for there is 

promise between them in al-'aqd so they will become loyal 

to each other, focused without glancing to other men and 

women, and looking at each other as true lovers. 

(2) There will be an effort to reproduce in order to multiply 

mankind that to be God's slaves and the Prophet’s 

followers. The huge number of followers will become the 

obvious pride of the Prophet. Because of their huge number, 

they will live happily.  

(3) There will be benefits from the protection of lineage 

continuity, there will be ta'a>ruf, taa>luf, ta'a>wun, and tana>s}ur 

among mankind.  

(4) There will be protection towards lineage purity. Because if 

marriage does not exist, there will be no genital custody. 

                                                 
8 The word al-suqt} is found in the narration of Abd al-Ma<lik ibn 'Ami<r and 'A>s{im ibn 

Bahdalah. See: Habib al-Rahma>n Al-‘Az{ami (ed). al-Mus{annaf li al-Imam Abd al-Raza>q, 
Mansyu>ra>t Majlis al-‘Ilmiy, downloaded on 10 Agustus 2013 from 
https://archive.org/details/mosanaf)<, vol. 6 p. 160 
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The lineage will go off and human’s life will end up in 

chaos. There will be no heir and rights, and there will be no 

foundation (us}u>l) and construction (furu>').9 

Al-Munawi says, this is a recommended order, even it is said 

that it is obligation. The prophet with this hadith demands mankind to 

increase their number, and increasing the number of mankind cannot 

be realized except through the increasing of bearing descendants 

within marriage. Some commentators said, this is just 

recommendation, because doing this thing sometimes can waste the 

other more important things about worship towards God. Therefore, 

the recommendation is limited to anyone capable. There are different 

opinions between scholars whether doing this order is counted as 

‘iba>dah or otherwise not.10 

  

B. Order of marrying loving and prolific woman 

1. The Prophet’s order to marry prolific woman so his people will 

become numerous: 

ثَـنَا يزَيِدُ بْنُ  ثَـنَا أَحمَْدُ بْنُ إِبْـراَهِيمَ حَد هَارُونَ أَخْبـَرَناَ مُسْتَلِمُ بْنُ سَعِيدٍ ابْنَ أُخْتِ حَد

مَنْصُورِ بْنِ زاَذَانَ عَنْ مَنْصُورٍ يَـعْنيِ ابْنَ زاَذَانَ عَنْ مُعَاوِيةََ بْنِ قُـرةَ عَنْ مَعْقِلِ بْنِ يَسَارٍ 

إِني أَصَبْتُ امْرَأةًَ ذَاتَ حَسَبٍ قاَلَ جَاءَ رَجُلٌ إِلىَ النبيِ صَلى اللهُ عَلَيْهِ وَسَلمَ فَـقَالَ: 

فَـقَالَ تَـزَوجُوا وَجمَاَلٍ وَإِنـهَا لاَ تلَِدُ أفَأَتََـزَوجُهَا قاَلَ لاَ ثمُ أتَاَهُ الثانيَِةَ فَـنـَهَاهُ ثمُ أتَاَهُ الثالثَِةَ 

  .ني مُكَاثرٌِ بِكُمْ الأْمَُمَ الْوَدُودَ الْوَلُودَ فإَِ 

Ah{mad ibn Ibra>hi<m told us, Yazi<d ibn Ha>ru>n told us, Mustalim 
ibn Sa'i<d ibn son of sister of Mans}u>r ibn Za>z\a>n told us, from 
Mans{u>r ibn Za>z\a>n from ibn Mu'a>wiya ibn Qurrah from Ma'qil 
ibn Yasa>r, he said; a man came to the Prophet (pbuh) then he 

                                                 
9 Abdullah ibn Abd al-Rah{ma>n ibn S\a>lih al-Bassa>m, loc. cit. 
10 'Abd al-rauf Al-Munawi, Faidl Al Qodi<r, Cairo, Al-Maktabah Al-Tija>riyah Al-Kubra>, 

1994, vol. 3 p. 269 
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said: I indeed found a woman that is from honorable ancestor 
and beautiful, but she is barren, if I could marry her? He 
replied: "No." Then he came again a second time and he says 
so, then he came third last time the Prophet (pbuh) said: "marry 
a loving and prolific woman, for I would be proud of your 
number before the other people.11 
 
Al-wadu>d and al-walu>d are objects (maf'u>l bih) or adjectives 

(na't/was}f) of deleted object namely al-imraat; a woman which was 

told by a man who came to the Prophet (inni as}abtu imraat). Muka>s\ir 

bikum which is khabar of inna amplifying its meaning (tauki>d) came 

with pronouns (d{ami>r) ya' which is returned to the person who spoke 

(mutakallim) as ism inna becomes jawa>b t{alab. 

Relationship between t}alab and jawa>b is similar with syarat} and 

jawa>b; meaning that the existence of jawa>b depends on the existence 

of syarat}. In this case, scholars estimate a discarded conditional 

clause. Therefore, the order towards al-wadu>d al-walu>d, can be 

literally translated to "Marry a loving and prolific woman. When you 

do that, I therefore would be proud of other people (the followers of 

other Prophets)." 

Al-h{asab means having a noble bloodline. It is a Synonym of al-

qadr. The explanation of this was narrated from Abu> Hurairah: “Al-

h{asab means good deeds of father and ancestors (al-fi'l al-jami<l).”12 

Al-Mans{ib literally means al-as}l wa al-Marji (root or place to 

return). Abu> T}ayyib explains this word in the Hadith: "It means the 

highness among people." 

\La>talid means not bearing children. There are two possible 

meanings intended;  first, as if he (a man) already knows that she is no 

                                                 
11Abu Da>wud, Sunan Abi< Da>wud, no. 1754. This Hadith is s{ah{i<h, narrated by reliable 

sources, and there is muta>bi’ (mutual sources) from narration by al-Nasa>i<, Sunan al-Nasa>i<, no. 
3175. Hadith with similar wording is also narrated by Ahmad ibn Hanbal, Musnad Ahmad, no. 
12152; 13080, and Ibn Ma>jah, Sunan Ibn Ma>jah, no. 3851. Mauṣū’at al-Ḥadīṡ al-Syarīf al-Kutub 
al-Tis’ah, Global Islamic Software Company, 2000 

12 Muhammad bin Isma>’i<l Al-S{an’a>ni<, Subul al-Sala>m, Beirut, Dar al-Kutub al-‘Ilmiyah, 
2007, vol. 3 p. 111 
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longer menstruating or getting old,13 or second, she was married to 

another man but she did not have children"14 

Al-wadu>d, is a form of s}i>gat muba>lagah meaning ‘much’ and 

‘repeated’ (al-kas\rah wa al-tikra>r). Abu> T}ayyib defines that the 

meaning is a girl who has much of love towards her husband. Al-

walu>d which is the same form means -often or potentially- bring forth 

many children. 

According to Abu> T}ayyib, two words are bound each other. 

Since the loving characteristic exists in a woman, and the wanted 

thing by the Prophet is many followers, then it can be rationalized by 

mind that both fertility and love is the intermediary which causes the 

creation of many children. When a prolific woman is not a loving 

woman, then her husband would not like her (He will feel reluctant to 

have sex with him. She therefore will not be fertilized and there would 

be no child). That is why these two characteristic is bound one 

another. In general, the character of a person is influenced by the 

character of close family, some members of the family affects the 

character of others. Both characteristic could be known from the 

behaviors and situations of her family relationship (ha>l al-qara>bah).15 

It is known that the ability of bearing many children is likely 

belong to a maiden; a virgin. According to al-Saffa>>rini<, besides of its 

literal meaning which is much childbearing, al-walu>d in this Hadith 

probably means a virgin. He then quoted narration of Hadith 

"’alaikum bial-walu>d" and equated this narration with another 

narration; "’alaikum bi al-abka>r". He infers that the Hadith contains 

al-walu>d is an encouragement to marry a virgin (al-bikr). Although the 

potential to give birth is certainly unknown, however, bearing many 

                                                 
13 Muhammad Syams al-H{aqq al-‘Az{im A<badi< Abu>T}ayyib, ‘Aun al-Ma’bu>d, Beirut, Dar 

al-Kutub al-‘Ilmiyyah, 1990, vol. 6 p. 33 
14 Khali<l Ah{mad al-Saharnafuri, Baz\l al-Majhu>d, Beirut, Dar al-Kutub al-‘Ilmiyyah, 2007, 

vol. 10 p. 14 
15 Muhammad Syams al-H{aqq al-‘Az{im A<badi< Abu> T}ayyib, op.cit., p. 34 
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children is a possibility that usually comes along with a virgin (al-bikr 

mad{innah bikas\rat al-awla>d).16 

Al-Ghaza>li< explains two ways to understand whether a woman 

is prolific or in contrary not. The possibility of a widow who already 

has children is clear. But when it is unknown like in the case of a 

maiden, then a man should consider the youthfulness and body 

healthiness because the ability of many childbearing is usually dwells 

within a healthy young female.17 

Muka>s\ir is derived from muka>s\arah. It is a noun (ism), transitive 

subject (muta'addi <), able to take direct object (maf'u>l bih). The word 

means much or many more than “objects”; being superior to “objects” 

at wealth and companions; or having much water to drink than 

“objects”.18 The meaning is “who will be proud of you because of the 

number of my followers”. The pride of the Prophet (al-muba>hah) also 

can be found in narrations of "tana>kahu>-takas\s\aru>" -which according 

to al-Alba>ni< is d{a’i<f-. There are indications that Muh{addis\i>n accept the 

Hadith because it is strengthened by another valid (s{ahi<h) narrations 

and they consider it as narration by meaning (al-riwa>yat bi al-ma’na>). 

 

2. Choosing a virgin because of beauty and fertility 

عَبْد الرزاَق عَنْ مَعْمَر عَنْ ابْنِ حثيم عَنْ مَكْحُول قال: قال رَسُوْلُ االلهِ صلّى االله عليه 

أفـْوَاهًا وَ أَغَر و سَلمَ: عَليْكُمْ باِلأبَْكَارِ فاَنْكِحُوْهُن، فإَنـهُن أفَـْتَحُ أرَْحَامًا ، وَ أعْذَبُ 

  غُرةً.

                                                 
16 Muhammad Ibn Ahmad Ibn Sali<mAl-Saffa>rini<, Syarah S\ula>s\iya>t Musnad al-Ima>m 

Ahmad, Beirut, al-Maktab al-Islami<y, 1988, vol. 1 p. 242 
17 Abu Hamid Al-Ghaza>li<, Ihya> ‘Ulu>m al-Di>n, Beirut, Dar al-Ma'rifah li al-Tiba'ah wa al-

Nasyr, 1991, vol. 2 p. 41 
18 Search with keyword: ةمكاثر , (muka>s\arah). Almaany Online Dictionary, Mu’jam ‘Arabi><-

‘Arabi><, retrieved on 10 October 2013 from https://www.almaany.com 
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Narrated from Abd al-Razza>q, from Ma'mar, from Ibn H{as\i<m 
from Makh{u>l, He says, the Prophet (pbuh) says: "you should 
choose maidens (virgin) and marry them, for surely they are 
more prolific, sweeter mouth and brighter.19 
 
Aftah{u arh{a>man is antaqu arh{aman, as the words was found in 

other versions of wording. Na>tiq means throwing (al-ramyu), and 

antaqu arh{aman literally means throwing children. It is an expression 

of a woman who bears many children. The similar wording of hadith 

is found in Sunan Ibn Ma>jah (No. 1851) with isna>d D{a’i<f.  

A'z\ab derived from‘az{b means sweetness. It is said that the 

meaning of a'z\ab afwa>han is having sweet spittle, and it is said that the 

word is a metaphor of good conversation, rare of vulgar speaking and 

bad language toward the husband because of her big shyness, and 

because she has never live together with any of man (has never been 

married).20 

Agarru gurratan means more sparkling, which has two possible 

intended meanings. First, the sparkling of white and clear color of 

skin, and the second, sparkling of inner beauty such as good 

personality and good companionship (al-‘usyrah).21 

The Hadith containing recommendation of marrying virgin is 

often narrated with various words (al-riwa>yat bi al-ma'na). One of 

narrations was quoted by al-Ghaza>li <in al-Ihya> with wording: 

“ 'Alaikum bi al-wadu>d al-walu>d” He then explains why choosing a 

maiden is better than a widow. 22 

According to Al-Ghaza>li<, there are three significance of 

virginity. Those are: First, a virgin is generally preferred by men 
                                                 

19 Habib al-Rahman Al-‘Az{ami< (ed.), op.cit.,  vol. 6 p. 160 
20 Muhammad bin Abd al-Ha>di< Al-Sindi, H{a>syiyah Ibn Majah, the explanation of Hadith 

no. 1851, Mauṣū’at al-Ḥadīṡ al-Syarīf al-Kutub al-Tis’ah, Global Islamic Software Company, 
2000 

21 Ibid. 
22 Al-Ghaza>li <narrated the Hadith 'Alaikum bi al-walu>d and leant it to one which is narrated 

from Ma'qi<l ibn Yasa>r by Abu> Da>wud. He said, "This Hadith is s}ahi<h from Ma'qi<l Ibn Yasa>r (As it 
is known that the hadith from Ma’qil ibn Yasar was narrated with wording: Tazawwaju> al-
wadu>d… al-hadi<s\) See: Al-Ghaza>li<, loc.cit. 
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because of inexperience factor. The husband will make it easier to 

make her feels more comfort. This is a state which affects both her 

and her husband, reinforces the meaning of al-wudd in her. It was 

human nature that they will always feel familiar to those who first 

they loved. When a woman already has some experiences with 

another man and got used to him, then sometimes she will not like 

some characters possessed by her new spouse. She could just ignore 

him. Second, virginity brings complete devotion of the husband to her 

because her temper and characteristic was not established yet by any 

man other than her spouse. It would be hard to establish wife’s 

character when her character has been formed by another man. Third, 

she has never really fallen in love with another man. In general, the 

strongest love is a love towards the first man.23 

 

3. Recommendation to marry a maiden. 

The Hadith containing al-wadu>d-al-walu>d shows besides the 

recommendation to marry a woman because of her fertility, virginity 

is also important. Hadith about the importance of virginity as follows: 

 مَ فيِ غَزْوَةٍ فَـلَمهُ عَلَيْهِ وَسَلى اللصَل ِبيا مَعَ النهِ قاَلَ: كُنا قَـفَلْنَا  عَنْ جَابِرِ بْنِ عَبْدِ الل

لْتُ عَلَى بعَِيرٍ ليِ قَطوُفٍ فَـلَحِقَنيِ راَكِبٌ مِنْ خَلْفِي فَـنَخَسَ  ا قَريِبًا مِنْ الْمَدِينَةِ تَـعَجكُن

بِلِ فاَلْتـَفَت فإَِذَا أنَاَ  بعَِيرِي بِعَنـَزةٍَ كَانَتْ مَعَهُ فَسَارَ بعَِيرِي كَأَحْسَنِ مَا أنَْتَ راَءٍ مِنْ الإِْ

لِ اللهِ صَلى اللهُ عَلَيْهِ وَسَلمَ فَـقُلْتُ ياَ رَسُولَ اللهِ إِني حَدِيثُ عَهْدٍ بعُِرْسٍ قاَلَ بِرَسُو 

فَـهَلا بِكْراً تُلاَعِبُـهَا أتََـزَوجْتَ قُـلْتُ نَـعَمْ قاَلَ أبَِكْرًا أمَْ ثَـيبًا قاَلَ قُـلْتُ بَلْ ثَـيبًا قاَلَ 

نَا لنَِدْخُلَ فَـقَالَ أمَْهِلُوا حَتى تَدْخُلُوا ليَْلاً أَيْ عِشَاءً لِكَيْ قاَلَ فَـلَ  وَتُلاَعِبُكَ  ما قَدِمْنَا ذَهَبـْ

  تمَتَْشِطَ الشعِثةَُ وَتَسْتَحِد الْمُغِيبَةُ.
                                                 

23 Ibid. 
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Narrated from Ja>bir ibn 'Abdullah, he said: One time, we were 
with the Prophet (pbuh) in a war. When we were traveling back 
and had approached the city of Medina, so I spurred my camel 
pace. Then someone caught me up from behind and put a halt 
to my camel with his stick to be very slow as a slowest camel 
most of you have ever seen. Then I turn my face around, then i 
found out that the person was the Prophet (pbuh). Then I said, 
‘O Messenger of Allah, verily I got wali<mat al-'urs waiting.’ He 
asked: ‘Are you just married a woman?’ I replied: ‘Yes.’ The 
Prophet (pbuh) then asked, ‘To an older lady or a younger one?’ 
(‘To a widow or a virgin?’), I replied: ‘A widow.’ The 
Prophet (pbuh) said, ‘But why didn't you marry a younger girl, 
so that you could play with her, and she could play with 
you?’Ja>bir continues, ‘So when we were about to enter the city, 
the Prophet (pbuh) said to me, 'Slow down, and enter at night, 
so that she who has not combed may comb her hair, and she 
who has not shaved may shave her private area.'24 
 

The Prophet encourages Ja>bir to find a playful wife, and wants the 

both of them to enjoy each other. There is another wording of Hadith: 

  قاَلَ "فَـهَلا جَاريِةًَ تُلاَعِبُـهَا وَتُلاَعِبُكَ وَتُضَاحِكُهَا وَتُضَاحِكُكَ"

The Prophet (pbuh) said: “But why didn't you marry a younger 
girl, so that you could play with her, and she could play with 
you, and you could make her laugh, and she could make you 
laugh?”25 

 
 

C. Hadith of many children 

Children are the result of chain effect that occurs naturally because of 

initiative effort of their parents towards marriage and procreation. In the 

previous Hadith, there is indication that the wanted woman is a woman who 

would bring many children. It is shown that the order is to strengthen the 

effort towards the purpose. This purpose is found from the usage of s{i>gat 

muba>lagah; al-walu>d, and jawa>b al-t}alab; muka>s\ir bikum following the 

                                                 
24 Al-Bukha>ri<, S}ahi<h al-Bukha>ri, no. 4846, Mauṣū’at al-Ḥadīṡ al-Syarīf al-Kutub al-Tis’ah, 

Global Islamic Software Company, 2000 
25 Al-Bukha>ri<, S}ahi<h al-Bukha>ri, no. 4948, see also: No. 2745 and 5908, Mauṣū’at al-Ḥadīṡ 

al-Syarīf al-Kutub al-Tis’ah, Global Islamic Software Company, 2000 
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form of order. Since there is qari<nah, it is necessary to explore narrations 

about having many children, those are: 

 

1. The Prophet's prayer for His companion wishing him children and 

wealth 

ثَـنَا سَعِيدُ بْنُ الربيِعِ  حَد ُعْتُ أنََسًا قاَلَ قاَلَتْ أم ثَـنَا شُعْبَةُ عَنْ قَـتَادَةَ قاَلَ سمَِ سُلَيْمٍ  حَد

 للِنبيِ صَلى اللهُ عَلَيْهِ وَسَلمَ أنََسٌ "خَادِمُكَ" قاَلَ "اللهُم أَكْثِرْ مَالَهُ وَوَلَدَهُ وَباَركِْ لَهُ 

 فِيمَا أَعْطيَْتَهُ"

“Sa'i<d ibn Rabi<' told us, Syu'bah told us from Qata>dah, he said: 
I heard Anas said that Umm Sulaim had said to the Prophet 
(pbuh): May you pray for that your servant Anas. "He said: 'O 
God, may thou grant him a lot of wealth and children and bless 
what thou have given to him.'26 

 
It was stated by Ibn Bat}a>l, interpretation of Al-Bukha>ri> that this 

Hadith is about prayer of the Prophet to his servant (Anas ibn Malik) 

to live a long life and have many possession ”As longevity is not 

mentioned in this Hadith, then it contains two possibilities: First, a 

prayer to Anas to have many children means that it can only happen if 

Anas is long-lived, then a prayer to have many children also means a 

prayer to extend his age. Second,"wa ba>rik lahu fi>ma> a't}aitahu" means 

what is given by God is a long life.27 

To say about death, the Prophet (pbuh) knows that a person's 

age do not increase and decrease as destiny of a man is already written 

when he was in the womb of his mother. However, there are 

possibilities of the death that God has determined to his servant; if he 

is obedient and cautious, so his death will be delayed. On the contrary, 

                                                 
26 Al-Bukha>ri<, S}ahi<h al-Bukha>ri, no. 5859; 5868; 5901; 5902 with various wording. 

Mauṣū’a>t al-Ḥadīṡ al-Syarīf al-Kutub al-Tis’ah, Global Islamic Software Company, 2000 
27 ‘Ali ibn Khalaf Abu al-Hasan Ibn Bat{al, Syarah Sahih Bukhari, Riyadh, Maktabah al-

Rasyad, 2003, vol. 10 p. 106 
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if he is disobedient and ungodly, then his age will be less than that.28 

Al-Da>wudi states that the Hadith above causes the refusal of 

Hadith about the Prophet's prayer for the faithful followers of him to 

be given a little number of wealth and children, and those who have 

no faith and deny him to be given a lot of wealth and children. He 

weakened the Hadith because the Prophet (pbuh) is truly encouraging 

people to get married and to bring forth babies.29 

 

2. The Prophet's prayer for those who have no faith and deny him 

wishing them children and wealth 

ثَـنَا صَدَقَةُ بْ  ” ارٍ حَدثَـنَا هِشَامُ بْنُ عَم ثَـنَا يزَيِدُ بْنُ أَبيِ مَرْيمََ عَنْ أَبيِ حَد نُ خَالِدٍ حَد

عُبـَيْدِ اللهِ مُسْلِمِ بْنِ مِشْكَمٍ عَنْ عَمْروِ بْنِ غَيْلاَنَ الثـقَفِي قاَلَ قاَلَ رَسُولُ اللهِ صَلى 

 قَنيِ وَعَلِمَ أَن مَنْ آمَنَ بيِ وَصَد هُممَ اللهُ عَلَيْهِ وَسَلمِنْ عِنْدِكَ  الل مَا جِئْتُ بِهِ هُوَ الحَْق

قْ  لْ لَهُ الْقَضَاءَ وَمَنْ لمَْ يُـؤْمِنْ بيِ ولمََْ يُصَد بْ إلِيَْهِ لِقَاءَكَ وَعَجنيِ فأَقَْلِلْ مَالَهُ وَوَلَدَهُ وَحَب

  الَهُ وَوَلَدَهُ وَأطَِلْ عُمُرَهُ ولمََْ يَـعْلَمْ أَن مَا جِئْتُ بهِِ هُوَ الحَْق مِنْ عِنْدِكَ فأََكْثِرْ مَ 

Hisyam ibn 'Amma>r told us S}adaqah ibn Kha>lid told us Yazi<d 
ibn Abu> Maryam told us from Abu> 'Ubidillah Muslim ibn 
Misykam from 'Amr ibn Gaila>n al-S\aqafi< he said, "the Prophet 
(pbuh) prayed: `O Allah, those who believe me and have faith 
in me and know what I brought was really from You, then 
shorten their possessions and their children, and give them 
desire to meet You and quicken their judgment. And those who 
do not believe in me, and do not acknowledge what I brought 
was the truth from You, then extent his possessions, his 
children and age.`30 

                                                 
28  The Quran said about the destiny of human in QS: 71:3-4  
29 Ah{mad ibn ‘Ali<ibn Hajar Al-As\qalani, Fath al-Bari fi<Syarhi S}ahi<h Bukha>ri, Beirut, Dar 

al-Fikr, 2000, vol. 11 p. 142 
30 The narration with isna>d s}ahi<h, except there is controversy in the level of companion (al-

ikhtila>f fi al-s{uh{bah{). Ibn Ma>jah, Sunan Ibn Ma>jah, no. 4123, Mauṣū’at al-Ḥadīṡ al-Syarīf al-
Kutub al-Tis’ah, Global Islamic Software Company 2000. The narration of this hadith is 
considered s{ahi<h by Ibn H}ajar al-Haitami.< See: Ahmad ibn Muhammad ibn ‘Ali ibn Hajar al-
Haitami, Al-Fatawi< al-Hadi<s\iyah, Beirut, Dar al-Fikr, 2004, vol. 1  p. 357  



P a g e | 44 
 

 

 
Al-Sindi< gives his comments towards the prophet's saying: 

"shorten their wealth and their children" The meaning is "so they will 

not be stricken by fitnah coming from both wealth and children". A 

person who has a lot of wealth and children often cannot devoid of 

fitnah. Meanwhile, the situation of having many children with just a 

little treasure would lead him to immoral acts and make him tend to 

abandon the difference between h{ala>l and h{ara>m. While the Prophet's 

saying "extent their wealth and children” (namely those unbelievers) 

means; “so they will enjoy the worldly pleasures of having children 

and wealth and forget the torment they will receive.” 31 

Arguing al-Dawu>di about the Hadith which literally contradicts 

the one narrated by Anas, Ibn Hajar states that there is no 

contradiction concerning to sabab al-wuru>d of both narrations, 

because these two Hadiths came to talk about the gathering of two 

things at once (al-ma>l and al-walad) related to misfortune 

(fitnah).While the reason why the Prophet prayed for his servant -

Anas- wishing things he did not like it to happen to other believers is 

that situation of having a lot of children and possessions is not 

something that can do harms to him, and things that the Prophet 

dislikes is the fear of destruction caused by fitnah of wealth and 

children.32 

  

D. Pride of the Prophet for the abundance of his follower 

Muka>s\irun bikum logically shows that it is purpose of  the Prophet as 

a reason to marry prolific woman in order to give birth many children and 

people will continue their lineages. Positioning muka>s\irun bikum as ‘illat or 

h}ikmah indicating the purpose of Syariat is near to being correct. However, 

it is necessary to firstly understand what the Prophet means with the phrase. 

                                                 
31 Muhammad bin Abd al-Ha>di Al-Sindi<, H{a>syiyah Ibn Majah, No. 4123, Mauṣū’at al-

Ḥadīṡ al-Syarīf al-Kutub al-Tis’ah, Global Islamic Software Company, 2000 
32 Ah{mad ibn ‘Ali< ibn Hajar Al-As\qalani <, loc. cit.  
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To understand the meaning of muka>s\irun bikum, it is important to trace 

narrations containing the phrase out of al-wadu>dal-walu>d context. 

 

1. The Prophet's order not to kill each other 

 نَابحِِيثَنيِ قَـيْسٌ عَنِ الص ثَـنَا يحَْيىَ بْنُ سَعِيدٍ وَوكَِيعٌ قاَلاَ ثَـنَا إِسمْاَعِيلُ قاَلَ حَد حَد

عَلَيْهِ وَسَلمَ أنَاَ  الأَْحمَْسِي قاَلَ وكَِيعٌ فيِ حَدِيثِهِ الصنَابحِِي قاَلَ قاَلَ رَسُولُ اللهِ صَلى اللهُ 

 فَلاَ تَـقْتَتِلُن بَـعْدِي فَـرَطُكُمْ عَلَى الحَْوْضِ وَإِني مُكَاثرٌِ بِكُمْ الأْمَُمَ 

Yahya ibn Sa'i<d and Waki<' told us, they say, Isma'i<l told us,he 
said, told us Qais from Al-S}una>bih}ial-Ah}masi, Waki’ said: The 
Prophet (pbuh) said: I am the one who will precede you to enter 
al-H{aud{ (lake), and I will be proud of large number of you, then 
you do not killing each other after me”33 
 
Fa la> taqtatilunna is a verb contains a meaning of prohibition 

(nahy) derived from qatala-qatlan which means killing. The meaning 

of iqtita>l is fighting or killing each other. Nu>nin this word gives the 

meaning of seriousness (tauki<d). 

The prophet's saying fa la> taqtatilunna which follows muka>s\ir 

bikum shows that both things have relationship each other. Abu> 

T}ayyib explains the form of causality of things mentioned in Hadith 

above. The prophet saying implies that war or killing each other 

necessitates the interruption of lineages because to breed from dead 

corpses is impossible. This action of killing will lead the people to 

lessen. Therefore, the purpose that the prophet wants to achieve 

cannot be realized. That is why the Prophet (pbuh) forbids war. If 

someone said that people who were killed that they died because of 

their destiny, and there is nothing to do with cutting the descent 

because of war, then he is wrong. On the contrary, the continuity of 

                                                 
33 This Hadith is narrated by reliable sources and there is muta>bi’. Ahmad ibn Hanbal, 

Musnad Ahmad, no. 18289, Mauṣū’at al-Ḥadīṡ al-Syarīf al-Kutub al-Tis’ah, Global Islamic 
Software Company, 2000  
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lineage can be described as optional act (ikhtiya>ri <), and the act of 

killing causes the continuity of descent to be broken off. In other 

words, a man actually has two provisions of destiny. The first, he died 

because he was killed, and the second, he died because of other 

causes. With the latter destiny, he could live longer than the first 

cause. So with the war his death can be sooner. This argument is also 

rejecting the concept of destiny which says that God set only one 

condition for human death.34 

 
2. The Prophet's order not to return to disbelief 

ثَـنَا عَبادُ بْنُ عَبادِ بْنِ حَبِيبِ بْنِ الْ  أبَوُ مُعَاوِيةََ عَنْ حَد ِبيبِ بْنِ أَبيِ صُفْرةََ الْمُهَلمُهَل

مجَُالِدِ بْنِ سَعِيدٍ عَنْ قَـيْسِ بْنِ أَبيِ حَازمٍِ عَنِ الصنَابحِِي قاَلَ قاَلَ رَسُولُ اللهِ صَلى اللهُ 

 مُكَاثرٌِ بِكُمْ الأْمَُمَ فَلاَ تَـرْجِعُن مَ إِنياراً عَلَيْهِ وَسَليَضْرِبُ بَـعْضُكُمْ رقِاَبَ  بَـعْدِي كُف

  بَـعْضٍ 

Abba>d ibn 'Ubba>d ibn H{abi<b ibn Muhallib ibn Abi< S}ufrat al-
Muhallabi< Abu> Mu'a>wiyah told us 'from Muja>lid ibn Sa'i<d from 
Qays ibn Abi< H{a>zim from al-S}una>bih{i< he said, The Prophet 
(pbuh) said: I indeed will be proud of the number of you, then 
do not you return to kufr after me; some of you beheaded some 
other.35 

 
Yad{rib can be read with two ways. When it is read jazm 

(yad{rib), then it becomes jawa>b t}alab  of  fa la> tarji’unna, meant to be 

the intrinsic meaning of kufr. When it is read rafa’; (yad{ribu), it 

becomes jumlah h{a>liyah which may not be tied to the previous word, 

                                                 
34 Muhammad Abd al-Rahma>n Al-Mubarakfuri, Tukhfat al-Ahwadzi< fi< Syarh{i Sunan Al-

Tirmidzi,  Beirut, Dar al-Kutub al-‘Ilmiyah, 1990, vol. 1 p. 35 
35 This Hadith is narrated by reliable sources and there is muta>bi’. Ahmad ibn Hanbal, 

Musnad Ahmad, no. 18302 and 19774. Hadith about prohibition to not getting back towards kufr 
is also narrated by Al-Bukha>ri<, S}ahi<h al-Bukha>ri, < no. 1625; 4054; 5124; 6893, and Muslim, Sahih 
Muslim, no. 3179, Mauṣū’at al-Ḥadīṡ al-Syarīf al-Kutub al-Tis’ah, Global Islamic Software 
Company, 2000 
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or tied as descriptive word towards kufr.36 

In another Hadith, the Prophet said that people who kill a 

Muslim are infidel:  

  لِمِ فُسُوقٌ وَقِتَالهُُ كُفْرٌ سِبَابُ الْمُسْ 

Cursing a Muslim is wickedness, while killing him is kufr.37 
 

There are various definition of kufr which its general usage is to 

describe ka>fir and kuffa>r. Ibn H{ajar, after earlier in his book has 

explained eight definitions of kufr, he added that kufr in this Hadith 

has its own meaning beyond those already mentioned. The meaning is 

to cover the truth or right (satr al-haqq) for kufr literally means 

closing or to cover. Whereas, the obligation of Muslim over another 

Muslim is to give each other help. Hence, if they kill each other, they 

will eliminate each other rights. The tenth definition of kufr is 

committing a great sin (fi’l al-kaba>ir), and killing fellow Muslims is a 

major sin as it was indicated in this Hadith.38 

 
3. The Prophet's order not to return to the setbacks 

ثَـنَا عَبادُ بْنُ عَبادٍ عَنْ مجَُالِدٍ عَنْ الشعْبيِ عَنْ جَابِرِ بْنِ  ثَـنَا خَلَفُ بْنُ الْوَليِدِ حَد عَبْدِ  حَد

مْ اللهِ قاَلَ قاَلَ رَسُولُ اللهِ صَلى اللهُ عَلَيْهِ وَسَلمَ إِنكُمْ الْيـَوْمَ عَلَى دِينٍ وَإِني مُكَاثرٌِ بِكُ 

  الأْمَُمَ فَلاَ تمَْشُوا بَـعْدِي الْقَهْقَرَى.

Kholaf told us ibn al-Wali<d told us 'Abba>d ibn 'Abba>d from 
Muja>lid of al-Sya'bi< from Ja>bir ibn 'Abdullah said; The 
Messenger (pbuh) said: Indeed today you are united in one 
religion, and I will be proud because of your number, then do 
not be the ones who walk back to the setbacks.39 

                                                 
36 Ah{mad ibn ‘Ali< ibn Hajar Al-As\qalani, op. cit., vol. 13 p. 30 
37 Al-Bukha>ri<, S}ahi<h al-Bukha>ri, no. 46, Mauṣū’at al-Ḥadīṡ al-Syarīf al-Kutub al-Tis’ah, 

Global Islamic Software Company, 2000 
38 Ibid. 
39 This Hadithis sahi<h, narrated by reliable sources. Ahmad ibn Hanbal, Musnad Ahmad, 

no. 14283. Hadith about al-qahqara> is also narrated by Al-Bukha>ri<, S}ahi<h al-Bukha>ri, no. 6097; 
6098; 6099; 6526, Mauṣū’at al-Ḥadīṡ al-Syarīf al-Kutub al-Tis’ah, Global Islamic Software 
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Di>n read nakirah contains the meaning of glorification (al-tanki<r 

li al-ta'z{i<m). It means solid religion, possessing perfect strength and 

totality of goodness.40 

According to al-Muna>wi<, the order in this Hadith is a warning 

from the Prophet to his companions not to follow the path of 

disbelievers, heretics, immoral people, and instruction to them to 

always walk in the path that was prescribed by him.41 

Al-Qa>d{i< said, the people who returned to setback meant by the 

Prophet are apostates (murtaddi>n) from nomadic tribes who had 

converted to Islam during the prophet’s life such as Musailimah and 

his companions. It is said that murtadd means going back from 

attitudes they used to have at the time of the Prophet (sincerity, 

straight intentions and keeping away from love of worldliness) 

towards offending behavior.42 

 

4. The prophet's waiting for his followers on al-Haud{ 

ثَنيِ  ةَ قاَلَ حَدعْتُ مُر ثَنيِ عَمْرُو بْنُ مُرةَ قاَلَ سمَِ ثَـنَا شُعْبَةُ حَد ثَـنَا يحَْيىَ بْنُ سَعِيدٍ حَد حَد

 رَجُلٌ مِنْ أَصْحَابِ النبيِ صَلى اللهُ عَلَيْهِ وَسَلمَ قاَلَ قاَمَ فِينَا رَسُولُ اللهِ صَلى اللهُ عَلَيْهِ 

 حْرِ قاَلَ وَسَليَـوْمِكُمْ هَذَا قاَلَ قُـلْنَا يَـوْمُ الن مَ عَلَى ناَقَةٍ حمَْراَءَ مخَُضْرَمَةٍ فَـقَالَ أتََدْرُونَ أَي

صَدَقـْتُمْ يَـوْمُ الحَْج الأَْكْبرَِ أتََدْرُونَ أَي شَهْرٍ شَهْركُُمْ هَذَا قُـلْنَا ذُو الحِْجةِ قاَلَ صَدَقـْتُمْ 

الأَْصَم أتََدْرُونَ أَي بَـلَدٍ بَـلَدكُُمْ هَذَا قاَلَ قُـلْنَا الْمَشْعَرُ الحَْراَمُ قاَلَ صَدَقـْتُمْ قاَلَ  شَهْرُ اللهِ 

فإَِن دِمَاءكَُمْ وَأمَْوَالَكُمْ عَلَيْكُمْ حَراَمٌ كَحُرْمَةِ يَـوْمِكُمْ هَذَا فيِ شَهْركُِمْ هَذَا فيِ بَـلَدكُِمْ هَذَا 

                                                                                                                                      
Company, 2000 

40 'Abd al-rauf Al-Munawi, op. cit., vol. 2 p. 557 
41 Ibid. 
42 Muhammad Abd al-Rahma>n Al-Mubarakfuri <, op. cit., vol. 9 p. 8 
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مَةِ يَـوْمِكُمْ هَذَا وَشَهْركُِمْ هَذَا وَبَـلَدكُِمْ هَذَا أَلاَ وَإِني فَـرَطُكُمْ عَلَى الحَْوْضِ أوَْ قاَلَ كَحُرْ 

 عْتُمْ مِني أنَْظرُكُُمْ وَإِني مُكَاثرٌِ بِكُمْ الأْمَُمَ فَلاَ تُسَودُوا وَجْهِي أَلاَ وَقَدْ رأَيَْـتُمُونيِ وَسمَِ

ذَبَ عَلَي فَـلْيَتَبـَوأْ مَقْعَدَهُ مِنْ النارِ أَلاَ وَإِني مُسْتـَنْقِذٌ رجَِالاً أوَْ وَسَتُسْألَُونَ عَني فَمَنْ كَ 

قَذٌ مِني آخَرُونَ فأَقَُولُ ياَ رَب أَصْحَابيِ فَـيُـقَالُ إِنكَ لاَ تَدْريِ مَا أَحْدَثوُا  إِناَثاً وَمُسْتـَنـْ

  بَـعْدَكَ 

Ah{mad ibn H{anba>l said, Yahya ibn Sa’i<d had told us, Syu’bah 
had told us ‘Amr ibn Murrah had told us, he said, I heard 
Murrah said, a man from the companions of the Prophet had 
told us, he said: The Prophet (pbuh) stood among us on the red 
camel of Had{ramaut then he said: "Do you know what day is 
this day?" Our reply: Day of qurba>n. Then the Prophet (pbuh) 
said: "You are right, the great pilgrimage. Do you know what 
month is this month?" Our answer: z\u al-H{ijjah. Prophet (pbuh) 
said: "You are right, the month of Allah The Most Strong. Do 
you know what this place is?" Our answer: Masy'ar al-H{ara>m. 
Prophet (pbuh) said: "You're right." Prophet (pbuh) said: ‘Your 
blood and your property is h{aram for you as in this day, in this 
month, and in this place where you stood. Remember! I'm 
ahead of you towards the lake, I will be waiting for you and I'm 
proud of your number, then do not tarnish my face (put me to 
shame). Remember! You have seen me and heard me, and you 
will be held responsible for things about me. Whoever then lies 
on my behalf shall prepare his place in Hell. Remember! I will 
save a few men or women or other men, I say: O my God! My 
friends, and then said to me: you do not know what they did 
after you.’43 

 
The {explanation about the meaning of al-H{aud can be found in 

another Hadith narrated by Muslim. The Prophet said: "it is a lake 

which will be entered by my people (in the hereafter)." It is the lake of 

al-Kaus\ar. 

Al-H{aud {and al-Kaus\ar is something established in the nas}h and 

                                                 
43 This Hadith is narrated by reliable sources and there is muta>bi’, except the existence of 

anonymous narrator from companion; d{a’if. Ahmad ibn Hanbal, Musnad Ah{mad, no. 22399, 
Mauṣū’at al-Ḥadīṡ al-Syarīf al-Kutub al-Tis’ah, Global Islamic Software Company, 2000 
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included in Ijma>' Ahl al-Sunnah wa al-Jama>'ah. The followers of 

Prophet’s tradition consider it as part of religious faith (al-'aqa{>’id al-

di>niyyah). The hadith about this matter is usually intended to reject 

the heretical groups and deviants.44 

Word kaus\ar following wazan fau'al is derived from kas\roh. It 

was called al-Kaus\ar because of having abundant water. It is told by 

Sa'i>d that its water is even much more than the stars in the sky at dark 

night. He said, al-Kaus\ar is a river in heaven. It is one of the many 

kindnesses given by God to the Prophet (pbuh). Ibn ‘Abba>s said that 

the meaning of kaus\ar is plenty of goodness.45 

In the Hadith above, the Prophet gives his warning to the 

companions not to lie on his behalf (spreading false Hadith). It is truly 

an act that can make the actor become ka>fir, such as lying on the 

prophet behalf to justify the unlawful (tah{li<l al-mahru>ma<t). Although 

a lie for the purpose of reconciling two parties in conflict is allowed, 

there is no exception on the falsification of the Prophet's saying46as it 

was stated in a Hadith: 

 كَذِباً عَلَي ليَْسَ كَكَذِبٍ عَلَى أَحَدٍ  إِن  

A lie on behalf of me is not the same with a lie on behalf of 
someone else.47 

 
The prophet’s saying; "y>a rabbi>, ummati<" implies that there are 

some people who cannot enter the lake. According to al-Qurt}ubi<, they 

are people who are apostate (murtad) from the religion of Allah, those 

heretical groups, or those who doing things that are not blessed by 

God. Because of their deeds, they will be removed from the lake. 

Qurtuby specifically explains that they are people coming out of the 

                                                 
44 Al-Saffa>rini<, op.cit., vol. 1 p. 537 
45 Ibid. 
46 Ibid., vol. 2 p. 195 
47 Al-Bukha>ri<, S}ahi<h al-Bukha>ri, < no. 1209, and Muslim, Sahih Muslim, no. 5, Mauṣū’a>t al-

Ḥadīṡ al-Syarīf al-Kutub al-Tis’ah, Global Islamic Software Company, 2000 



P a g e | 51 
 

 

Muslim congregation like Khawa>rij, Rawa>fid{, and Mu’tazilah, and the 

people who dispute much in their group. Besides them, those whom 

will be removed from the lake are the cruel people (al-z{a>limu>n) that 

are excessive in terms of cruelty and injustice such as ignoring the 

rights and ownership of the others people, as well as people who often 

commit major sins.48 

 

E. Hadith about huge number of Muslims 

مَشْقِ  حمَْنِ بْنُ إِبْـراَهِيمَ الدثَـنَا عَبْدُ الر ثَنيِ حَد ثَـنَا ابْنُ جَابِرٍ حَد ثَـنَا بِشْرُ بْنُ بَكْرٍ حَد حَد ي

أبَوُ عَبْدِ السلاَمِ عَنْ ثَـوْباَنَ قاَلَ قاَلَ رَسُولُ اللهِ صَلى اللهُ عَلَيْهِ وَسَلمَ يوُشِكُ الأْمَُمُ أَنْ 

ا فَـقَالَ قاَئِلٌ وَمِنْ قِلةٍ نحَْنُ يَـوْمَئِذٍ قاَلَ بَلْ تَدَاعَى عَلَيْكُمْ كَمَا تَدَاعَى الأَْكَلَةُ إِلىَ قَصْعَتِهَ 

زَعَن اللهُ مِنْ صُدُورِ عَدُوكُمْ الْمَهَ  ابةََ أنَْـتُمْ يَـوْمَئِذٍ كَثِيرٌ وَلَكِنكُمْ غُثاَءٌ كَغُثاَءِ السيْلِ وَليَـَنـْ

قَالَ قاَئِلٌ ياَ رَسُولَ اللهِ وَمَا الْوَهْنُ قاَلَ حُب مِنْكُمْ وَليَـَقْذِفَن اللهُ فيِ قُـلُوبِكُمْ الْوَهْنَ ف ـَ

نْـيَا وكََراَهِيَةُ الْمَوْتِ  الد  

Abd al-Rahma>n ibn Ibra>hi<m al-Dimasyqi< told us, Bisyr ibn Bakr told 
us, Ibn Ja>bir told us, Abu 'Abd al-Sala>m told us from S\auba>n, he said: 
The Prophet (pbuh) said: ‘Nations are about (in the future) to gather 
together to fall upon you as people would fall upon a trencher to eat’. 
The companions asked if that would be because of their small 
members at the time and the Prophet replied ‘No! You will then be of 
great multitude; but you will be scum like things carried down by a 
torrent. And Allah will take fear of you from the breast of your 
enemy and cast enervation (wahn) into your hearts.’ He was asked 
the meaning of enervation and he replied ‘It is love of the world and 
dislike of death.49 

 
The Prophet likens his people at the time with al-gus\a>; something that is 

                                                 
48 Al-Saffa>rini><, op.cit., vol. 1 p. 536 
49 One of the narrator (Abu abd al-Sala>m) is considered majhu>l (as it is stated by Abu> 

H{atim al-Ra>zi<), and the rest is s\iqqah. Abu Da>wud, Sunan Abi< Da>wud,no. 3754. The similar 
wording of Hadith is also narrated by Ahmad ibn Hanbal, Musnad Ahmad, no. 21363, Mauṣū’at 
al-Ḥadīṡ al-Syarīf al-Kutub al-Tis’ah, Global Islamic Software Company, 2000 
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swept away by the flow of water in the form of scum and dirt. It happens because 

the Muslims at that time only had a bit of effort and courage. God eliminate fear 

from the hearts of the enemy. At the same time, the enervation (al-wahn) is 

injected into the hearts of Muslims. This means that huge numbers of Muslims 

sometimes cannot prevent Muslims from things bringing harm to them. 


