CHAPTER Il

IMPLEMENTATION OF WIJI DADI IN SURAKARTA WEDDING

TRADITION

A. Definition of wiji dadi

Cycle of Javanese life has values and norms ohkfedity. These norms
and values are used to get the balancing of litkerorlt is made basing on
societies’ need that continued as a tradition. &hteaditions are applied in a
tradition ceremony. Then, every region has a differtradition based on the
society’s truth. Cycle of Javanese life is begamfipregnancy until death.

Chronologically, the series of Javanese weddingmeny aresiraman,
midodreni, marriage settlementpanggih or meeting ceremony, wedding
reception, and past-weddifdn the meeting ceremony panggih that based on
Javanese wedding tradition is being after doingnilaeriage settlement. Meeting
ceremony is begun by putting the betel. Then @ostinued by stepping on egg,
sindur binayang, pangkon timbang, tanem, kacar kucur, andsungkeman.®

Wiji dadi or stepping on egg ceremony is a ceremony whitieiisg after
putting the betel. Step on egg mgidak endhog is traditional ceremony which is
doing in the wedding ceremony of Surakarta styte. Yogyakarta style, egg does
not put in the bottom, but it is put on a tray. Tdeemony is led by the bride’s
make up and wiped the egg to bride and bridegrodon&head. Then, the egg is

! Thomas Wiyasa Bratawijay&jengungkap dan Mengenal Budaya Jawa, Pradnya Paramita,

Jakarta, 1997, p. 117

2 graman was conducted before the marriage day. Each obttie and bridegroom are

conductedsiraman in their home. Then it is continuing wittmidodareni in the night which has
expected that the bride is very beautiful. In thermmg, they conduct a marriage settlement based on
their each religion. The next agenda is conducgiagggih and reception based on their economic
condition. Three or five days later were bengynduh mantu in the bridegroom'’s houskbid, p. 143

3 Artati Agoes,Kiat Sukses Menyeleggarakan Pesta Perkawinan Adat Jawa Gaya Surakarta

dan Yogyakarta, Gramedia, Jakarta, 2001, p. 43
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broken by the bride’s make dpMoreover, in the Sundanese wedding ceremony it

is namelynincak endhog ceremony which has the same procedure wighdadi.

B. TheProcedure of wiji dadi

The procedure ofviji dadi is the bridegroom steps the egg until broken by
his right-foot without footwear. When the bridegnodroke the egg is witnessed
by the parents. The bridegroom is stand positiorthieyleft-foot and the bride
squats in front of him. Then, the bride cleans igpftot with the water obunga
setaman and dries up with towel.

Wiji dadi shows the bridegroom breaks the egg does noheseotwear.
It is difficult deed because the function of thetf@ear protects the food from the
risks. This is mean that doing the house holdiifaot easy, many things which
have to fill the daily’s family. It is not permitiefor the bridegroom who has the
main role in his family as the paterfamilias hatigs helpings to the parents or
other. So, he has to be hard work to fill his daifamily.

Then, the bride, who will be a mother in the famihas obligation to
obedient her husband order sincerely and gloriolg#gides that, they shouldn’t
forget the parent’s services that have been pedesid cared them full affection.

C. TheMaterial of wiji dadi

Wiji dadi needs some materials which will contribute to irealthis
ceremony. The material of this ceremony is an eggupada or tray, bokor,
water dipper, water dfunga setaman, towl, and water of pitcher.

Ranupada or tray is a place to wash foot, and it is a symiolvife’s
obedient to her husbandBokor is water place which is contained the water of

bunga setaman, consisting of rose, jasmine, andikgmBokor is made from

* Ibid, p. 46

®sedttp://biyas-w--fisip08.web.unair.ac.id/artikel_d#t41419-Umum
Upacara%20Wiji%20Dadi%20%20dalam%20Pernikahan%20A28Jawa%20.htmposted
on January ", 2012
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copper or metal, so it is not easy to leak. l®#pr symbolizes a power. While, a
water dipper is used to take the water that as eyrab expectation of wife
facilitation towards serving her husband.

Bunga setaman symbolizes the fragrance of love and feels intbase
hold life and saves face of their famfly\Besides that, it is an expression toward
getting goodness and happiness in the house htdd Water of pitcher
symbolizes the open minded of the couple so theytltak limpidly and quietly;
like the character of water. Then, the egg putsadmay which is closed with

white clotH symbolizes happiness and sadness in the house Iifeld

D. TheMeaning of Egg

Egg has the deep philosophical meaning. The meaofiregg is rising
when the egg is broke by outside power, so theingele will break. But, a new
life will begin if the egg is broke by inside power

Egg symbolizes a beginning of life. Also, it symket an expectation of
generation. Then, egg has the specific meaninghnsishowed through parts of
the egg itself. The skin of egg means happeningepta building bound, the
white part of egg means pureness and wife’s seniibe yellow part of egg
means greatne$s.

Also, egg symbolizes the virginity of female andedonot touch her
inside. So, nobody holds the egg’s substance withwaken it firstly. The
meaning is a male not tasted a pleasure withowerohose female’s virginity.
This broken egg symbolizes as hymen broke to be@nieyo.

Spliting up the egg means splitting a hyrheas the biological

obligation'® between husband and his wife to continue the géioer so it is

® Artati Agoes,Op. cit., p. 46

" Ibid, p. 44

& Seewww.scribd.com/doc/35037067/30/Upacara-Wiji-Dpdblished on January% 2012

° Hymen is a part of outside organ of female repetidn. Female reproductions materials are
divided into 2 kinds, which are inside and outsaigan. Inside organ is belonged dearium that
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namelywiji dadi (become a seed). Therefore, someone who doesdtemony
because of some reasons believes that this cereocmmtgining of meaning and

moral value toward their house hold life.

E. Tradition and The Society

Tradition comes frontraditium means everything that is inherited from
the past. Tradition is the product of human cregtiand the work passed down
from generation to generation. That tradition ipleggl on customs, arts, and
property. In addition, the word tradition is a ts&tion ofturats. This word is
infinitive form which has mean all humans inherdrh both are either property or
nobility from their parent$:

Tradition means everything which is accepted frohe tancestors,
belonging to custom, habit, and precept. Basedhesetsources, it is clear that the
tradition is a legacy of the past that was preskrvail now. Legacy of the past
belonging to values, social norms, patterns of bienand customs that are the
manifestation of various aspects of fifeGenerally, the tradition used to refer the
values, norms and customs of the past, but itas@able and followed by certain

groups even defendéd.

produce ovumiuba fallopi is functioned as ovulation place, uterus has foncas growing place of
embryo and vagina is functioned as entrance pldcgperma when coitus time. Whereas, outside
organ consist ofmons pubis, bibir mayor, bibir minor, Klitoris, vestibula, mulut uretra, and mulut
vagina which has hymen.

19 Biologically, egg is produced with meeting processween male’s semen (spermatozoa)

and women’s semen (ovum) in uterus. Uterus is & @fainside women reproductibhwhich has
function as implanted place of embryo. This proéesslled fertilization process. Fertilization pess

is begun from entranced ovum to tuba fallopi andilfzed by spermatozoa through ejaculation.
Although, it's a lot of spermatozoa ejaculated,yoohe spermatozoa which can pierce to ovum. If
ovum failed to fertilize, it would become a blooddaleave as menstruation. But, if it successes, wil
grow up become zigot. In womb, zigot grow be an smmbAfter four month, this embryo became a
fetus because it was being respiration system arfégily organ so ready to born in the world.

"' Ahmad Ali Riyadi,Dekontruksi Tradisi , Ar-Ruzz, Yogyakarta, 2007, p. 119
2 file Pdf http://lib.uin-malang.ac.id/files/thesis/fullchap®1210073.pdf

downloaded on november 2013

* Imam BawaniTradisionalisme dalam pendidikan Islam, Al Ikhlas, Surabaya, 1990, p. 23
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Thus, that tradition that has been accepted bydloeety will be alive in
their supporter’s life. So the tradition will becenma source of the person's
behavior. Then, the tradition is something thatlheesn conducted for a long time
and become a part of the life of a group. The eprag of the tradition is an
effort to perpetuate the human’s experience throsgbries heredity. This
tradition is a source of information that is usedyaide to determine the society’s
perspective to solve the problems.

The tradition did not contain a bad unsure becafiseeed to review and
research again. It is different with traditionalisam act which a priori viewed that
the ancient tradition is right, so it must be folkd and enduretf. Therefore, a

Muslim have to critical and unjustified without sefatheir unsure.
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Just in the same way, wherever we sent a Warnerdaefou to any
people, the wealthy ones among them said: We foond fathers
following a certain religion, and we will certainlyollow in their
footstep.” He said: “what! Even if | brought youttes guidance than that
which you found your fathers following? They sdiftr us, we deny that
you (prophets) are sent (on a mission at afl).”

There is many kinds the form of the tradition, suak ceremony.
Ceremony is a form of public awareness before theywe recognized
handwriting. This is not a form of formal ritual reenonies such as flag
ceremonies that often commemorated by us. In #riencony contains the sacral

value and it is supported by the local communitynely traditional ceremonies.

“ Nurcholis Madiid,|slam Doktrin dan Peradaban, Paramadina, Jakarta, 2005, p. 552
¥ Qs. Az-zuhruf(43): 23-24Abdullah Yusuf ‘Ali, The Holy Qur’an Text and Translation,
Kuala Lumpur, Islamic Trust, 200p. 606
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The ceremony is a series of actions or deeds tieab@unded by certain rules
based on customs, religions, and beliefs of aqdati society. While, traditional
ceremony is a ritual which is conducted by the gaiens occurring in a
particular area. This ritual is a form of societygghavior in the past, such as,
differentiating of the traditional ceremony. Theremmonies consist of burial
ceremony, wedding ceremony, and ritual adoptioeftdin.

For anthropological viewed, ceremony has two aspe@mely the ritual
and ceremonial. According to Winnick (1977), rituala set or series of acts,
usually involving religion or magic, with the seque established by tradition.
Rite is not exactly the same with the cult, becahserite is an act that is done
every day. According to Van Gennep, ceremoniakriaee belonging to birth,
puberty, marriage, and death. While, ceremony changing pattern of behavior,
which is associated with variation in the stagedifef religious purposes and
strengthen the celebrations of groups in certduagons. It is like ceremony of
animal renewing, new fire, et€.

Javanese society'fsadmirer and supporter of cultural institutiondPalace as
the central of Javanese cultdfeespecially in Yogyakarta and Surakarta Palace; the
heritage of Mataram Palace. The tradition was foumdhe implementation of
traditional ceremonies, including the ceremony wthb marriage, and death. But,
basically traditional ceremonies and traditionalrmage in Indonesia are the same
area, is sacred and hope unto Allah to obtainsafed happiness in the future.

Tradition lived in the society’s life. In additiothhe society is association of
people who live together in a long time, have systnd social structure. So, the

existence of the tradition means religious expogssnedia, held the group, and

6 Nur syamslam Pesisir, LkiS, Yogyakarta, 2005, p. 18

Y Limitation of Javanese society did not put on catig ofsantri and abangan, but the
society who has loyalty to Javanese culture

¥ Muhammad Damamiylakna Agama dalam Masyarakat Jawa, LESFI, Yogyakarta, 2002,
p. 13

' Thomas Wiyasa Bratawijay®lengungkap dan Mengenal Budaya Jawa, Op. cit., p. 173
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entrenchment of the group. A tradition which isgemed by the society could be the
local wisdom of a particular region, because & ispecific character and property of
this region.

Tradition can be developed into a local wisdom heeat becomes a source
of the society’s knowledge. Besides the traditibe, society’s knowledge came from
history, art, religion, interpretation, formal amflormal education, and other wisdom.
Local wisdom is one of cultural product. As thetatdl product, the local wisdom
builds on value, norm, and rule which have beerdooted to the act. Furthermore,
local wisdom is world live, science, and other tetgg of live which is being activity
of the society to fade their live probleffsAccording to John Haba, local wisdom
referents to some cultural properties which growd aevelop in the society, are
known and believed as the important unsure to gthem the social relation among
the society’

Many experts give restrictions on ritual. AccordiogGlukman, ceremony
is association of human activities complexity aedhhically, but involved a
human’s behavior in the social relationships, waerstuals are more restricted
category of ceremonies, but symbolically more camgecause it is associated
with social and psychological case deeper. Theadbar of ritual refers to the
nature and purpose of the mystic. According to Rinaany, the difference both
are in the action aspect that involved somethingtiogl or not. According to
him, ritual is divided into 4 parts; (1) magic actiuses the materials which have
mystical forces (2) religious action as the culttlhe ancestors (3) constitutive

ritual changes the social relations by referencedbnition of mystic rites to

%% Sukendar, dkkKearifan Lokal dalam Pelestarian Sumber Daya Air di Kecamatan Sempor
Kabupaten Kebumen, IAIN Walisongo Semarang, Semarang, 2010, p. 19

*! Based the definition, local wisdom has role on eian conflicts among the ethnics. The
function of local wisdom is a). The identity of atbb). The Element of solidarity among the ethnic,
c). Not force, d).give motivation about togethesiethe community, e).change the way of thinking
and interaction between person and group, anddjivisite the solidarity. See Irwan Abdullah, (ed).
dkk, Agama dan Kearifan Lokal dalam Tantangan Global,
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make life special (4) factitive ritual is not usém improving productivity and
material of a group?

Turner (1966) said that generally ritual dividedoir? parts; life crisis
ritual and ritual of affliction. Life crisis rituak ritual which is doing base on life
circle man and ritual of affliction is ritual whidls being on difficulty problem.
Life crisis ritual is organized in the some stagethe human life, such as ritual
of birth and marriagé®

This tradition spreads in the Indonesian socielifeswidely. It is caused
Indonesia has wide regions and spreads the etlaticnnin the whole regions.
Each ethnic has different customs as a symboleutliqueness and richness of
Indonesia, such as JatfaThese symbols are viewed in the society’s life
dominantly.

Symbol is a complex and unclear term. Accordin@&ssirer, the symbol
is part of a world of human meaning and signifi@arnies in the designated
referent. Then, according to Rodney Needam (1928) that the function of
symbol, “ social symbols is not only merely to markentrance the importance of
what symbol is, but also to evoke and sustain aotiemal eminent to what
declare does to be important in the social groupQuentin”. From these
statements, it is clear that symbol is not only im&@sning, but encouraging to do
something ideaf’

Then, society is association of people who liveaiparticular area in the
long time period and have the same rules to reaelsame god&f While, humans

are people who living in the society. In anthrogyl@spect, definition of human

22 H
Ibid, p.19
> Anasom, (ed.)Merumuskan Kembali Interelasi Isam-Jawa, Gama Media, Yogyakarta,

2004, p. 189

** Java is an island which has inhabitant more th&h 6d-about 96 million. While, definition

of Javanese people is people who use Javaneseatzags their dialects in the daily life and lived i
central or east Java and everyone who come frosnréigion. See Franz Magnis Suseika Jawa
Sebuah Analisa Falsafi Tentang Kebijaksanaan Hidup Jawa, Jakarta: Gramedia, 1984, p. 11

> Anasom, (ed.)Op. cit., p. 184
%% Joko Tri Prasetyd)mu Budaya Dasar, Rineka Cipta, Jakarta, 1991, p.36
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being is divided into 2 parts; biological and secigdtural human. The human is
studying anatomy in biology, then, in the socictwal studying all of aspects of
human being. The association of the human beiiis a tradition; something
that has been conducted for a long time and begamief the society’s life.

Discussion about the society, it is not separatmftheir faith. This case
is focused on tradition and Javanese'’s faith bexatiselation with tradition and
Javanese custom.

Javanese society has tradition which has been rpesseuntil now.
Javanese society is a unity of community who hglchdrms of life because of
history, traditions, and religion. The smallesttgdrsociety is family. This family
that live around of relative environment namelyager. Then, they associate in
the region. Each of the regions has norms, langyagestoms, and valués.
Javanese relative system is viewed in custom laveyTwork together to help
each other osaiyeg saega praya. Therefore, the Javanese society is the unity of
society, not alliance of individual.

In addition, the Javanese society is divinity styciét can be seen from
many faiths and traditions that embraced by théegpas the influence of culture
in the past. Their faith is divided into 3 classiions are pre-Hindu Buddhist
period, at the Hindu Buddhist, and the arrivalstain period.

1. Pre- Javanese Hindu Buddhist period
The society’s belief in pre- Javanese Hindu Buddhis divided into two
parts, namely animism and dynamism.
Animism is a belief of the existence of spirit thatbeing in objects,
plants, animals, and humans alone. Everything wisieble to move is belonging

to live object which has magical power. By the &klthey assume that is the

38

%’ Budiono HerusatotdSimbolisme Dalam Kebudayaan Jawa, Adipura, Yogyakarta, 2000, p.
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spirit outside the human’s power. Thus, they pragough ceremony within
offering toward out of the spirft

To bring the ancestors, the society invipesewang to lead the ceremony.
Besides that, they make statue of the spirits deoto get the ancestor into the
statue. This ceremony is involved within givingesfhgs and burning incense or
others as something which has favored by our amsesThe ceremonies are
being the sound and dancing toward the ancestgppyhand pleasing and
approving to give blessings for their families. §heligious ceremony is found at
the time, but it has different form and functiongcls asbarongan and wayang
show.

In this ceremony not only beinBerewang, but also offerings toward
danyang or mbahurekso which is on river and under the plant. The offgsused
to support their belief to the power of spirits andequest media tmbahurekso
toward protect their self from disturbance of theis?°

While, dynamism is a faith to object which has avpooutside our self.
The function of object is increasing the inner poweough magical object or
jimat, such as dagger, spe&gngsong jene, agate akar bahar, and tiger naif®
This is conducted to increase the inner power ofesme toward influence the
world.

Thus, the basic thought of anymism and dynamisfaiilk that the world
is inhabited by spirits and supernatural force.sThelief becomes Javanese
natural belief pre-Islamic society.The basic comcep the natural beliéfis
opinion that the nature inhabited the spirit. Besidhat, the nature is viewed as

the more strengthen (adikodrati). Thus, the hunma@ngomake good relation with

*® Darori Amin, (ed).)slam dan Kebudayaan Jawa, Gama Media, Yogyakarta, 2000, p. 6

*1bid, p. 8

bid, p. 10

*' The natural belief or namely natural religion isrispality of the nation which has grew
spontaneously within the nation itself. S&jarah Peradaban Idam di Indonesia, SKI UIN
Yogyakarta, Pustaka, Yogyakarta, 2006, p. 16
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outside power of them toward prosperithis aim is reached through symbol to
make easier understanding and description abdikodarti. The function of
symbol is holding the solidarity among the socisythe follower of the beliéf.

2. Javanese tradition and belief at Hindu-Buddha perio

Tradition of Hindu comes from India. In Java, threval of Hindu was
begun from using quantification &ka; which symbolized fall out of animism.
The name ofsaka was dependent ofji Saka; a son of Brahma who came from
India. He went to Java and arrived Medangkamulan; at the time was led by
Dewatacengkar. Both made a battle betweéji Saka and Dewatacengkar. But,
the winner wasAji Saka. Dewatacengkar had to giveMedangkamulan as Aji
Saka’s mine. It is happened on 78 M. Besides thddt of places on Javanese
island use name from Sanskrit. Relief of Borobuunple cannot be interpreted
without knowing about the Indian treatises of Madrag?>

Basically, the culture which is being during at #limBuddha period is
infestation of Javanese Hindu-Buddha beliefs obJahese activities are applied
in the ceremonies which can be seen at the time.cEBhemony is performed to
get prosperity of Gods. This phenomenon can be sedhe case of buffalo
sacrifice which contained by Indian mythology. Ierral Java and East Java are
being statue oDurga Mahesasuramardini, it meantDurga who slaughtered a
buffalo. Louis Charles Damais argues that "gravenes" in the Javanese
language namelynaesan. It is caused replacing tether monument of buffalo
(Maesa) are used to slaughter it in the burial ceremosfpite Islant*

Hinduism brings belief about gods or idols who rilile world.**They are

like Brahma, Vishnu and Shiva (the god of the MaimKing) and others. King

*? Sgjarah Peradaban Islam di Indonesia, SKI UIN Yogyakarta, Pustaka, Yogyakarta, 2006,
p. 18

*1bid, p. 17

** Darori Amin, Op. cit., p. 17

% Budiono HerusatotdQp. cit., p. 39
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of the Mountain Gods was the official god of Majajp&ingdom® He was not
Siwa and Buddha, but a blend of both as king afet nf all Gods stadewa (the
hyang ning inisti hyang). Besides that, other faith being on the Holy boekeipt,
the bad spirit, nature’s lavgamsara (affliction), andmoksa (eternal happiness).
Whereas, the teaching of Buddha beingkasunyatan (eternal rightness) consist
of 4 points aredukha (affliction), samudaya (cause of affliction)nirodha (low
profile), and marga (disengagementf The God of Buddha nameBang Hyang
Adi Budha.

The Influence of Hinduism is really strong in Ja@s@ society. It is
caused that Hinduism gives and brings up the Jaeaaelture parallel with the
big kingdoms by the faith of animism and dynamisimol has some traditions
and custom roles specifically. Besides that, Hiaguimproves the philosophy of
life, insight the universe, and the theories otesthat is ruled by the kings as
representative of gods toward regulate the soadifg; he is person who blessed
by the gods® Thus, Hinduism is based on animism and dynamismakes the
human establish the relationship with the godssgmdts directly.

The culture of Hindu-Buddhist is understood andligd by the Javanese
scholars that focused on pantheist mystical phghgolt views that man is the
little universe orjagad cilik and reflection from the big universe jagad gedhe
and God oBrahman. The main character of mystical teachings is miyitioal
belief and educational system. So, the mysticatitism-Buddha gives authority
to the king as God kind.

3 Majapahit kingdom was built on 1293 M and collapsed on 1500t is the biggest of

Hindu’s kingdom in East Java and paid big influetedavanese society of Hindu’s belikfajapahit
kingdom was the last kingdom in Indonesia. Accagdio Negarakertagama, the region authority of
Majapahit belonging tdawa, Sumatra, Semenanjung Malaya, Kalimantan, and east Indonesia. This
kingdom reached the glory bayam wuruk (1350-1389) wittpatih gajah mada which popular with
their oath namelgumpah amukti palapa.

* Darori Amin, Op. cit., p. 122
38 |btihadj Musyarof, (ed.),slam Jawa, Tugu, Yogyakarta, 2006, p. 37
*1bid, p. 48
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3. Javanese traditions and beliefs in the Islamicopleri

Islamic religion entered in Indonesia before™18entury under the
influence of Malacca. It was undeniable that theserced of Islam in Java related
to collapsed of Malacca to Moslem traders. Thegreti developed from Malacca
to some cities in the coastal area until east lediam archipelago before 1511 M.
The region was explored by the Moslem traders. I8ty the Javanese people
ruled to spread Islamic teaching in the redidhe big influence of Islamic
teaching was dominated in Gresik and Tuban, bediesewere crowded port as
the entrance gate to Majapahit kingdom.

Early, Islam did not spread into inland area of plaégace as popular with
Hindu's culture. Then, Islam only thought to thenfier of backwoodsman.
According to history, Islam came and spread to hedta had been influenced by
the mystical teaching$.

Koentjaraningrat explained that the various rebgip of the Javanese
Muslim society divided into 2 groups, naméffam Jawa andlslam santri. The
first group was less their loyally to Islamic teauxhand mixed of syncretism
elements pre-Hindu and Islam. Then, the secondpgwas more obedient to
conduct the Islamic teaching namely puritan. Bogytwere still influenced by
animism, dynamism, Buddha and Hintfu.

With almost the same substance, According to Gegatzanese society is
divided into 2 group based on the religious staggangan andsantri. Both are
belonging to Islam nominally. But, the first groapncerns their live and believes
on tradition before Islam namefbangan or kejawen. While, the second group

realizes their self are Muslim and tries to liveséan Islamic teaching namely

** Abu Su’ud,Islamologi Sejarah Ajaran dan Peranannya Dalam Peradaban Umat Manusia,
Rineka Cipta, Jakarta, 2003, p. 122

* Ibtihadj Musyarof, (ed.)Op. cit., p. 50

*? Darori Amin, (ed.)Op. cit., p. 92
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santri.** The group ofabangan usually comes from the associations; the group
who tries to apply the life perfection of humanrgethrough some practices is
ascetic, meditation, and mystic. Here, almogprofayi traditional have to call as
kegjawen, despite they recognize the Islamic teaching. Tneup of santri
manages their live based on Islamic rule; desp#g tonduct their religious deed
mixed by unsure of Javanese local tradifion.

Meeting process between Javanese culture and Islake paradigms.
The first, islam is otonomy religion so did not deaculturate with Javanese
culture. The basic of the paradigm is viewed Isfeom textual aspect. Whereas,
other paradigms look at Islam as the improving loa religio before, not clean.
This paradigma looks at Islam from substantive eespthat emphasizes
aculturation of the Islamic religion in the socistiife.

Combined between Islam and local tradition builhsareligious varieties
in the society. Firstly, Islam and local traditiabsorption and destroy each other
which happened in the early Islamic entrance irmJ®econdly, Islamic religion
makes the basic of society’s life. It is the eféeof aculturation between Islam
and local traditiorf?

The developing of Islamization in Java got aftdtagsing the kingdom of
Majapahit in the 18 and 17 which was changed by Islamic kingdom of Demak.
This period was marked by the appearance of thgioet leader who spread
Islamic teaching around of Java. They were popwigr Walisongo and spread
Islamic teaching peacefully. It was conductedSopan Kalijaga who combined

between Islamic teaching and Javanese culture ghreyncretism.

3 Group ofpriyayi is carrier the cultural of Javanese tradition @ett around of the Palace

of Surakarta and Yogyakarta. Until noprjyayi develops the varieties of Javanese art, suchraseda
orchestra, wayang, and batik. Esthetic and relgjiexpectations are around of them. SEeanz
Magnis SusenoFEtik Jawa Sebuah Analisa Falsafi Tentang Kebijaksanaan Hidup Jawa, Jakarta:
Gramedia, 1984,.p3

44 H
Ibid, p. 14
* Mudjahirin Thohir,Memahami Kebudayaan Teori, Metodologi, dan Aplikasi, Semarang,

Fasindo Press, 2007, p. 241



46

Etymologically, syncretism frorayin andkretiozein means combining the
elements which are contradiction. Then terminolaltyc a school of philosophy
and theology to compromise the different and caintteon object. Simuh said
that syncretism in religion is an attitude that sle®t view about the right or
wrong or not question about whether or not of thlégion. For those follower
viewed that all of religion is true and good. THere, they tried to combine the
good elements from the various religions whichai#ht from othef?®

In the explanation above, knew that Islam whicheli@ys in Indonesia is
Islamic mystic which is marked by tolerance andpaatgon with local belief and
culture. Thus, Islamization process in Indonesi@adsatinuing for the previous
faith, not changing the faith and religious locetian*’

These actions have positive and negative impact. gdsitive impact is
syncretism as a media of the society to acceptisléeaching easier. Then, the
negative impact is difficult to distinguish betwetre real tradition and Islamic
teaching.

The practice of syncretism occurs in several aspeictife, such as belief,
ritual, literature, and so on. An example of sytisre in ritual is ceremony of
midodareni. Midodareni is a ritual which is conducted in the night before
wedding celebration. This ritual is used to invite angel that will give beauty to
the bride, and protect the couple from dangers rbeind after ceremony.
Therefore, the bride should not sleep until midhighe was accompanied by her
close relative to spend the last night of his yolar Muslims, this event is
conducted withahlil, readingal-barjanji, sholawat, and so on.

The society’s responses to syncretism are divideml 3 groups. The first
group rejects of syncretism. They conduct the Igdareachings nicely and be

careful on the local tradition. The action of groigpbased on Al-Qur'an and

*® Darori Amin, (ed.)Op. cit., p. 87
4" Azumardi AzraJaringan Ulama Timur Tengah dan Kepulauan Nusantara Abad XVI| dan
XVIII, Mizan, Bandung, 1994, p. 35
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hadith teaching, so the ritual which not appropsatwith the teachings is
illegitimate done.

The second is moderate group. A person who is b&inthis group
assumed that proselytizer has to wehikmah (the wise ways). Therefore,
slametan ritual of the life cycle which does not explaintive Qur'an and hadith is
not prohibited, but allowed to conduct the rituathim combining the Islamic
unsure®® This is conducted by the proselytizer toward ate@py the society
who had the previous faith and local traditions.

Syah Waliyullah Ad- Dihlawi gives suggestion to tese of tradition and
local culture. He said that is being differencewssinlslam universal andlslam
local. Islam universal is contained the concrete basarhing that does not
change by space and time. While, Islam local haci8p character that is
determined by the situation and particular dfegurthermore, every place found
Islam within the local tradition, such as Islam davwelam Amerika, Islam Persia,
and so on.

The third receives the syncretism wholly. This guged their less
knowledge about Islam, so they cannot distinguistwben Islam and tradition.
Because of these combining make the society asstiméghe tradition which
cannot be separated from religion. Thus, they \erdened by two elements of
religion and traditions are regarded as religion.

Religion is conviction system and applied actiorthaf society to intertpet
and response to their feels. As the convictionesystreligion be a part of and
contens of the cultural system in the society. @ssithat, religion becomes
activator and controller of the society’s actiorw&énd action based on their

cultural and religion’® Furthermore, all of the society’s action is infieed from

*® Darori Amin, (ed.)Op. cit., p. 109

**1bid, p. 110

**Mudjahirin Thohir, Memahami Kebudayaan Teori, Metodologi, dan Aplikasi, Semarang,
Fasindo Press, 2007, p. 43
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the value system which has source from their igeaching and applied in the
action symbols.

Religion is conviction system individually and irved their emotions
and thinks of individual. This is applied in theligon actions (ceremony,
praying, and action) which has individually or sdccharacter of the part or
whole society.

The existence of religion in the society’s live mbg orientation which
has believed their rightness. Thus, religion iskibeg conviction in the society’s
live, not a religion which has being base on tleehéng of alquran and hadits.
Islamic religion has general character, but theiesgs conviction has local
character; it is based on environment, history,@rtlre of the society.



