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CHAPTER Il

STINGY IN SOCIAL LIFE

A. Definition of Stingy

To elaborate the definition of stingy totally intdié is not easy to
retell and describe it in very clear descriptiorhefiefore, here the
researcher is only focusing on several perspectigésstingy
definition, which are considered as the represmetaand the
important one related to the motion of researchstlyi is stingy
definition based on economy perspective. Secondlybased on
psychology perspective and the last is based dnlegyg perspective.

In etymology, stingy is synonymous with miser, ragfjand penny
pinch. While in terminology, according to economgrgpective,
stingy mostly means very rigid, detail and love ltrea In
contradiction with our common society’s view, iroaomy stingy has
positive meaning, because it demands people insidee militant.
They have to be more detail and technical. Peapleconomy who
did not do that can be called failed, because Haaxe to give priority
to activity which gives additional score and ledlre activities which
not give any addition.

While according to psychology, stingy is a humandam
consciousness attitude which not want to reactiiglpnother. They
do not want to forget their own need and give jiydo other people,
because they always feel worried though they amy vieh. This
attitude enters into religious moral of human aidads them to think
tightly. It will cause emotion and rashness in mird addition,
according to sociology’s point of view, stingy isfear of losing
something someone has for what he has. It could bear to loss
routinized work and wealth. This fear will encougageople to do
something they need to survive their right suchdamonstration,
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because human has preference to keep their rigbhglthw and
something else which make them comfort.

B. Social Ethic’s View
A society can never carry out its concerted actigthout the
existence of a relations network which would cdnoggi the basis for
the synthesization of its various psycho-tempotaiments. Further,
every social relationship is in essence a cultuedlie embodied in

both the ethical norms and the aesthetic orderligeda that society.

According to Emile Durkheim as quoted by Ken Plumrtieat
society is not only an association of a group alividual, but more
than that. Society is one system which formed Igpeiation among
individual inside and represents a certain realiyich has own
characteristic. A formed group of society will thjrfeel, and act with
different ways compared with isolated society. Whéccording to

Stephen Sondheim, society is not individual anyniore

To realize it should be resulted from the inte@ctof social; they
are realm of persons, realm of ideas and realmbpécts. These
realms do not act separately from one another. Téwey rather
incorporated in a concerted action whose patterdetermined by
ideological archetypes which originate from thdmeaf ideas so as to
be applied by means of the realm of objects toeaghiobjectives

specified by the realm of persohs.

'Malik Bennabi,On The Origins Of Human Societyhe Open Press, Kuala Lumpur,
1928, p. 55.

’Ken PlummerSosiologi, The Basic®T. Raja Grafindo Persada, Jakarta, cet Il, 2013,
23.

%Accordingly, any action is necessarily the outcoofedynamic interplay between
persons, ideas and objects. This obviously impiieg no action can be achieved without the
existence of a set of relations which are necedsalipk together the components of each of the
three realms to one another so as to mould them ant integrated whole for the sake of a
concerted action. Se@n The Origins Of Human Society. 27.
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Human society is not a mere aggregate of indivelbait they are
rather such the subscription of these individualsrte and having the
same direction in order to achieve a specific psiymfunction.

In social exchange theory, it is said that the orase develop a
relation is to get benefit as good as possibles Tieory is based on
economic model loss and profit which say that prafi got from
reward minus cost. Reward is anything pleasuretamget it is needed
cost. In social relation, reward could be love dtemtion from
someone, so we should want to help him. In thismpte, love and
attention from someone we love are pleasure thihghwcould be
categorized as rewards, while helping him is cadledinpleased thing
(cost)?

Further, the way to make good society is by imprguine faith of
individuals and the religiosity. Because, consetlyemneligion, as a
regulative psychological force, plays a fundamera& not only as a
set of guiding principles and values but also bseaits prohibiting
nature may have pathological manifestations whamibunts to mere
repressior.

In the process of social change to create a goetktgois that
human being should transform from the state ofdpaim individual to
that of a person. It occurs by changing their prinaualities to social
trends which would link them to society.

The inner side of our self will ask our self-actmation in social
activity, and act to form a connection bridge whideded by between

man with special character and social creation withre characters.

“Dian WisnuwardhaniHubungan InterpersonalSalemba Humanika, Jakarta, 2012, p.
16.

*Therefore, religion has almost a total influencetmnpersonality, whether with regard to
the determination of its basic components or wéthard to generating, in some exceptional cases.
See,On The Origins.,.p. 83.

®In the concerted activity done by a society cossistthe necessary bonds between the
ideas and objects. Gathering of individuals in dade situation is a sensible manifestations of tha
relation in one field. Se®n The Origins...p. 33.
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The sensitivity to our own self will help us to leagrogress as social
creation which always act rationally and well.

The social role will suggest us the solidarity @hd tie to other
people. There is a strong historical relation hehéch in philosophy
called social contract theory; an agreement whickdenby each
member of group of people to get a tied relafion.

Thomas Hobbes considers the type of human andtgadnech can
be recognized as the base of assumption which taieds by
naturalistic sociology. To Hobbes human behaviodetermined by
desire and greed which realize human self into kardlict situation.
But, that human has reason. Reason enables tieadfuinfortunate
human to be solved and let the hard conflict tochanged into
cooperation without any violence. It is done thriougrmation of
political state which protects the people from theh of their own
desire and greed. Thereby, to Hobbes actually husarazy to war

and give priority to their self, but need safety.

In the theory of Hobbes we find a basic assumptitat in truth
human is selfish. They are determined creatiorthmit are able to act

rationally.

In every place we can see the human’s differentlwis going to
change a conflict and strengthens the differenvertical dividing
structure and horizontal. Every community is difetiated by non-
equivalent scheme. In mostly communities, thevisys a little part
of individual which has high position in governmeand mass is

placed on lowest position.

Then society makes social dividend and causedthetsred social

discrepancy. All of those will be always seen, r&fd poor, boss and

'See Sosiologi, The Basicp, 28.
8See Sosiologi, The Basicp, 39.
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slave, black and white. In society, the differerecased as moral sign
to determine someone is better than the other. Aaima@lue often
attributes to this marking as limitations which egpt normally and

pathologically?

In addition, economic and social reforms must besebaon a
culture of respect for life, of non-violence, of altigue and
inclusiveness and of genuine solidarity. This wilquire putting
people into the center of the agenda and makingelingination of
poverty, rather than economic growth, the focus &monomic
planning. It will also require a re-ordering of tipresent power
structures, at the level of the family, trade unémd business, right up
to governments and organizations such as the Wadndde
Organization or the World BariK.

Therefore, every society, whether severe of tolarathe degree to
which it insists upon conformity to its norms, ¢hefs some forms of
human behavior as intolerable and introduces, fahdb or informal
levels, taboos and sanctions governing such behaVlie tabooed
behavior usually includes some kinds of behaviat #re biologically,
“natural”. Regardless of social definittdrsuch tabooed behavior may
include incest, adultery, voyeurism, and exposBtg.the taboos need
not apply exclusively excesses of greed, frauderiiness, may also
be included. Religious deviancy — heresy, schisméielief or
heterodoxy — can be defined as taboo. In sometisiisa at some
times, or among some people the same behavior lmfdenay be

considered permissible or even valued: the fadtttiey are devalued

°See,Sosiologi, The Basicp, 204.
Yvendy Tyndalelslamic Millennium JournallIMFO, Jakarta, vol Il, 2002, p. 47.

1By biologically “natural” we mean behavior thatiiself is not biologically damaging
and that requires no social definition or labe$tistain it.
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in particular times, places, or situations makestlsocially but not
biologically unnaturat?

Again, it must be stressed that maintenance of sochal relation
is possible only when sensitivity, fact, and salfitol are present,
and all of these place a strain on the individuabvmust hold back
the full flow of his thought or preoccupation. Additional cost may
be the sense of isolation that such fact entaisjtfis precisely the
most important topics governing the relationshipneen the parties
that must be avoided.

C. Psychology’s View

According to Freud that the attitude of human issidelly
determined by the tendency to improve the happiaedst is not only
influenced by the conscious choice, but also by ooscious
encouragemertf.

The religious attitude is influenced by severatdes such as social
effects, experiences, needs, and thinking processtly, social
factors include all social effects in case of impng the religious
attitude such as the educations from parents, Istoagitions, and the
pressure of social condition. Most people who ediscussed the

social factors in case of religious developmentgiréo consider the

2Joseph Behrman and Robert LilienfelBetween Public and Private The Lost
Boundaries of The Selfhe Free Press, New York, 1979, p. 58.

¥Where the necessity of avoidance of taboo topiasgsl a great strain on the individual
a produces a further sense of estrangement froge ttwbo are particularly important to one, then
the necessity of developing an alternative peeumror friend to whom went of intimacy is a
consequence of excessive privacy in another spifeome’s social relations. This is part of the
dynamics which result in the creation of peer geoapd is certainly a constituent of deep personal
friendship. Intimacy is thus a psychological conmpdmt to internally forced privacy. Segetween
Public and Private...p. 72.

“Robert H Thoules$engantar Psikologi Agam#&ajawali Pers, Jakarta, t.th, p. 15.
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suggestion concept as the only source of religiatisude of all
people’®

The field of psychology has something useful to aagut human
satisfaction. If one reviews the major psycholobidheories
motivation, including those of Hull, Freud, and Ntag, one is struck
by the uniformity with which satisfaction refersttee experience that
accompanies the reduction of desire. A sense @faetion is at its
peak as during the reduction of a desire. Gettomgething we want

or need is what satisfaction and pleasure areballi®

On the other hand, it must be pointed out thatstheeties would
achieve their state of harmony and integrality cadythey succeed to
create a formal, non-personal relations network ingowards as
much perfection and extensions as possible.

The psychologists said that most of the roles & figuration of
several opinions (of religion) would be influendgirrational factors
like necessary, and feelings, etc. These fact@salways the main
factors in determining some beliefs, while sevea#ibnal factors only
play the second rofé&.

Some people speculated said that religion is tepomse of the
needs which are not fully completed in this worltie basic needs of
primitive human are the safety from all threatshsas starvation,
illness, and destruction by the enemies. Most ef daily life are
purposed to avoid these dangers, though all areeaty repealed®

Another human’s need which helps to form the rehgattitude is

the necessity for everyone to adapt with the faat the life will be

YIbid, p. 29.

®3ohn P HoustoriThe Pursuit of HappinesScott, Foresman and Company, Amerika,
1981, p. 3.

"See Pengantar Psikologi Agama, 45.
85ee Pengantar Psikologi Agama, 32.
%See Pengantar Psikologi Agama, 105.
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end sooner later. The fact of the death is definiteiversal for every
creation. Therefore, individually human can imagihis expectation
in word formula and make it as a wished thing tketaction, then
make it as an acceptable thifg.

Basically, people cannot live alone without therigpal range,
though in biological and physical they probably camvive their life
in vegetative life level. Through the social intdran, people can
realize the individually life, because they cann@alize the
possibilities and the talents as individual withauterrelationship in
social interaction, which just get stimulations gnoup life with
another peoplé*

Generally, according to Gabriel Tarde, the humafe lis
determined by two kinds of main phenomenon. Finstithe existence
of inventions which formulated by a high intelligen individual.
Secondly is the imitation process of those invergiby many people.
The phases of the imitation could cause the neeritions which then
formulated by individual. The imitation is also tmeain factor in
individual development. It is such as the existesichabitual custom
which actually based on hereditary human imitatiben causes new
certain traditiorf?

Most of modern psychologists admitted that the rateeaction of
human to help is the hostility which could happémm@y time. Their
reason is that people who get the help will feekéml and weak in
front of the helper. This feeling will always flaog in heart, and then
they will try to surpass and rival it while theyost the outlook of the
hostility’s hate in front of people who ever help.is happened
because the receiver always feels lacked and wedkont of the

giver. In other way, the giver wants to be seeil dgserving people.

See Pengantar Psikologi Agama, 114.
“GerunganPsikologi SosiglRefika Aditama, Bandung, 2002, p. 25.
“bid, p. 31.
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It is the feeling which increases the painful sattit becomes the
hostility.*®

When someone is asked about what makes their ldanmgful
and what contributes on their happiness, genethfly will answer
about a close relation. Close relation is a keyoaf prosperity
including happiness, health of mental, health ofsthand long life*

In the preamble to its 1946 constitution, the WoHtkalth
Organization defined health as a “state of comppdtgsical, mental
and social well-being and not merely the absencealiséase and
infirmity”. Imagine a continuum with health on oead and death on
the other. In this definition, the healthy end afir ocontinuum
represents an ideal rather than a precise conditddong the
continuum, people define themselves as healthyckram the basis of
criteria established by themselves, relativesnétee co-workers, and
medical practitioners. Because health is relative,can view it in a
social context and consider how it varies in défdr situations or

cultures?®®

lllness entails breaks in our social interactionthbat work and at
home. From a functionalist perspective, then, besigk must be
controlled so that not too many people are relef®ed their societal
responsibilities at any one time. Functionalistteods that an overly
broad definition of illness would disrupt the war@s of a society.

Sickness requires that one take on a social reé & temporarily.
The sick role refers to societal expectations alibatattitudes and
behavior of a person viewed as being ill. Accordiogsociologist
Talcott Parsons, well known for his contributiors functionalist

theory, has outlined the behavior required of peansidered sick.

bid, p. 4.
‘See Hubungan Interpersonap. 1.
“Richard T SchaefeBociology MattersMcGraw-Hill, Amerika, cet Ill, 2008, p. 258.
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They are exempted from their normal, day to dapoeasibilities and
generally do not suffer blame for their conditioviet they are
obligated to try to get well, which may include lseg competent
professional care. Attempting to get well is paraely important in
the world’'s developing countries. Modern, automatedustrial
societies can absorb a greater degree of illnesdisability than
horticultural or agrarian societies, where the lamslity of workers is

far more criticaf®

Perhaps, this condition was truly happeneglmliyah society; it is
the society which does not honor the spirit ofrisland not apply the
law in all aspects of life. This religion has salvihe problem by its
own way, and determined in human soul that the tweébky have is
the wealth of Allah, and the blessing in the hahndhe rich is the
blessing of Allah. This phenomenon cannot be derigdanyone
except by stupid people who know nothing about réseson of the
coming of the blessing.

All of those are the blessing of Allah, and no @ae determine it.
It is like the sample a tree which grows by thephafl nature energy
such as sun, ground and field, water, and windplewill not be able
to create all of those elements. Therefore, if fiicb gives a little
money to another, in fact that little money is theney of Allah, and
if the rich lends the money, that loan is the loaAllah, and it will be
accumulated into a greatest number by Allah. Isthetpoor as the
receiver being the reason for the rich to get tlealth more from
Allah??”

According to Sukanto, stingy is included in atarg&fsio; it is the
disability to control behavior which caused byéés in central neural

(no coordination between emotion and ratio). Ataxiafsio is

“bid, p. 259.
?'See Psikologi Sosialp. 5.
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indicated by the disability of someone to contnsl ehavior because
of the weakness in coordinating brain energy andl smergy.
Actually, ataxia nafsio is not called illness sdult it is deviation and
disruption of soul which could be an illness. Ataxiafsio includes in
kind of parasite nafsio. Need to know that the piégacan cause side
illness easily such as stingy. Parasite nafsio sidima blind that in
property’s right of human consists the right of akll which should
give to certain people as the need of jihad inihg of Allah?®

Stingy is a bad personality which has very biguefice either to
the actor or the society. For the actor he willdheays avoided in
daily intercourse, because other people think thay will not get
benefit of togetherness from him. While for socittis behavior will
cause egoism ad individualism which both is vergg#aous for the
effort to building society basis on kinship andetigerness?

Relating to the psychology concept by Jung thatpthehological
make-up of the individual, at least in the histarisocieties, is so
embedded in religiosity which is an integral pdrhs nature. To this
effect, sociology has defined the human being asligious animal.
This definition underscores an aspect of the usalepsychological
background, common to all the individuals of the@ps, according to

which every individual builds up his personalify.

“Sukanto, Nafsiologi, Suatu Pendekatan Alternative Atas éleii, Integrita Press,
Jakarta, cet I, 1985, p. 189-193.

M. Ishom El Saha & Saiful HadSketsa Al-Qur'an; Tempat, Tokoh, Nama dan Istilah
Dalam Al-Quran Lista Fariska Putra, cet I, 2005, p. 97.

)t follows from the above that religion interveriaghis psychological make-up too, that
is in the determination of the constituent elemesftghe individual's personality or selfhood.
Therefore, it directly intervenes in the proces<aoifiditioning and adaptation which consists, as
we saw earlier, of a twofold operation: filteratian the one side, and selection/assimilation, on
the other.

Moreover, in order to give a precise definition tbé social role and significance of
religion, it should be stated that the processarfditioning consists of discord, on the one side,
and accord, on the other. It results from this psscthat the conditioned and adapted individual
would be different and distinguished from the nomditioned one, for he would have to be
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The inner side of our self will ask our self-actmation in social
activity, and act to form a connection bridge whigeded by between
man with special character and social creation withre characters.
The sensitivity to our own self will help us to eaprogress as social
creation which always act rationally and w#ll.

Evidently, the end result of the psychological gssin that case is
the same in that the individual gets rid of a $etrdi-social trends and
attitudes and acquires, instead, new trends anddss compatible

with the needs of sociefy.

moulded in accordance with the archetype of theiespdn whose relations network he is
integrated and assimilated. S&x The Origins.,.p. 80.

%1See,Sosiologi, The Basicp, 28.

4t is like Jung illustrated that the shaping of smality depends on a universal
psychological background common to the human spgerd simultaneously draws upon the
accumulated experiences which mankind has undergimee her early days. Se®n The
Origins.., p. 78.



