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CHAPTER 1lI

STINGY IN AL-QUR’AN

A. The Term of Stingy
A.1. Bakhila
Bakhila is a stinginess of the possessors of which nat figha
seizure and the opposite of the generosity. Thewdreis stinginess
called the stingy. The stingy is the call to oneows stinginess too
much like the merciful from the mercy. There are tinds of stingy:
stingy of self-possession and stingy of other-pssisa and it is the

most censuréThe proof is the speech of Allah
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“No misfortune can happen on earth or in your soolg is
recorded in a decree before We bring it into eriste that is truly
easy for Allah: in order that you may not despaeromatters that
pass you by, nor exult over favours bestowed upman fFor Allah
loves not any vainglorious boaster — such perssnar@a covetous
and commend covetousness to men. And if any tuok ifiaom
Allah’s Way), verily Allah is free of all needs, why of all
praise®

'Raghib Al-AshfahaniAl-Mufradat fi Gharib Al-Qur'an Dar Al-Ma'rifah, Beirut, t.th, p.

’Q.S. Al-Hadid [57]: 24.
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The word bakhila and its derivation are mentioned for fourteen
times in various form3 All of them refer to the meaning niggardly.

Before talking about it, that Al-Qur'an mentionsetttause of
people being niggard. There are several causeseopl® being
niggard:

Firstly is feeling of self-sufficient. There are nyaverses that

prove it, such the speech of Allah:
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“And let not those who covetously withhold of thétg which

Allah has given them of His Grace, think that igsod for them:

nay, it will be the worse for them: soon shall things which they

covetously withheld be tied to their necks likenasted collar, on

the Day of Judgment. To God belongs the heritagdeheavens

and the earth; and God is well-acquainted wittthait ye do™

This verse talks about the polytheists of Jews ginessed that the
command of Allah for conducting zakat initializédht Allah is have-
not?>

The scholars interpreted this verse; firstly istttiee meaning of
bakhilain this context is the preventing of zakat. Itugpgorted by the
information of Rasulullah peace and blessings d¢aAbe upon him

who interpreted this Allah’ speech: “which they etawsly withheld

be tied to their necks like a twisted collar, oa ay of Judgment”)

(Wl 53 & 42 G Od5kie, Rasulullah peace be upon him said that

%See, Muhammad Fuad ‘Abd Al-Badil-Mu’jam Al-Mufahras. p. 115.
“Q.S. Ali Imran [3]: 180.

°Abi Ja’far Muhammad ibn Jarir Al-Thabadami’ Al-Bayan An Ta'wil Al-Qur'anDar
Al-Fikr, Beirut, juz Ill, 1988, p. 190.
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the miser is people who prevent the right of Allalwill be snake in
the neck It is because of Allah’ speech which comments hise
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“Allah has heard the taunt of those who say: “Trullah is
indigent and we are rich! — We shall certainly melciheir word and
(their act) of slaying the Prophets in defianceigiit, and We shall
say: “Taste you the Penalty of the Scorching Fire!”

Secondly is feeling vainglorious and prideful dilike the verse
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“Serve Allah, and join not any partners with Hinmdado good —

parents, kinsfolk, orphans, those in need, neighladro are near,
neighbors (Nor) those who are niggardly or enpuggardliness
on others, or hide the bounties which Allah hagdwesd on them;

for We have prepared, for those who resist Faifiyrashment that
steeps them in contempt”.

This verse talks about the Jews who concealed #Hmenof

Muhammad peace and blessings be upon him and thisut¢ and

®Abi Fida' Al-Hafizh Ibn Katsir, Tafsir Al-Qur'an Al-‘Adzim Maktabah Al-Nur Al-
IImiyah, Beirut, juz I, 1991, p. 409.

'Q.S. Ali Imran [3]: 181.
8Q.S. Al-Nisa’ [4]: 37.
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they did not tell the people, whereas they founaritten in Tarot and
Bible?
Thirdly is no thanking unto Allah. It is like theexse
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“O Prophet! Strive hard against the Unbelievers atie

Hypocrites, and be firm against them. Their abaddell — an evil
refuge indeed. They swear by Allah that they saithing (evil),

but indeed they uttered blasphemy, and they daftér accepting
Islam; and they meditated a plot which they werabla to carry
out: this revenge of theirs was (their) only retdion the bounty
with which Allah and His Messenger had enrichedthé they

repent, it will be best for them; but if they tuback (to their evil
ways), Allah will punish them with a grievous pegah this life

and in the Hereafter: they shall have none on eartprotect or
help them. Amongst them are men who made a covendht
Allah, that if He bestowed on them of His bountyy would give
(largely) in charity, and be truly amongst thoseovéne righteous.
But when He did bestow of His bounty, they becamestous, and
turned back (from their covenant), averse (fronilitiliment).”*°

This verse talks about Tsa’'labah ibn Hathib al-Axstwvho did not
thank unto Allah after getting blessings and dépaifrom words"*

Fourthly is for fear being poor. It is like the ger

°See Jami’ Al-Bayan...juz IlI, p. 191.
1%Q.S. Al-Tawbah [9]: 76.

Jalal Al-Din Al-Suy(thi Tafsir Al-Dar Al-Mantsar fi Al-Tafsir Al-Ma’tsgrDar Al-Fikr,
Beirut, juz 1V, 1983, p. 246.
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“The life of this world is but play and amusemeatd if you
believe and guard against evil, He will grant yawryrecompense,
and will not ask you (to give up) your possesslbile were to ask
you for all of them, and press you, you would cousty withhold,
and He would bring out all your ill-feeling?®

This verse talks about people who were commandetb toharity
for jihad, but they did not want {3.

A.2. Qatara
Al-Qatru is lessening the expenditure. It is the opposife o
wastefulness. Both are disparaged. Allah said: “atd, whenever
they spend on otherare neither wasteful nor niggardly but remember

that there is always a just mean between thosextvemes” 03; :ﬁ,ﬁ\j

z

Wb SU5 55 05 \piks 15 15,23 1 154850, The man who s avaricious
called the avaricious man, Allah’ speech: “for ntzas always been
avaricious whereas God is limitless in His bour(ty SLedy! 33).

It is a caution for human who is created from stiag nature, like the

speech of Allah: “and selfishness is ever-presenhuman souls”

(‘Cjﬁ\ MY\ g»}gaﬁj). | did pinched something, | pinch it, and | will

pinch it mean | lessened it. The avaricious isrfakilah said: “and the

straitened according to his mean§i{ ,«AJ\ _4#3). The origin is from

12Q.S. Muhammad [47]: 37.
135ee Tafsir Al-Qur'an Al-‘AdzimJuz IV, p. 184.
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the straitened. The darkness is the bright smok#hefgrill and the

stick, as if the straitened and the darkness takeething straitening

him. The Allah’ speech: “blackness will cover the(#% Wf) For

example ghabaral) it is similar with smoke which covered the face
from the lie'*

The wordQatara is mentioned for five times in various fordTs.
All of them refer to the meaning stingy exceptwotplaces. Firstly is
in chapter Ydnus: 26; “To those who do right isaodjy (reward) —
indeed, more (than in measure)! No darkness namshghall cover

their faces! They are Companions of the Gardeny thil abide
therein (foreven)t” ({3 Y 35 148543 585 Vs 33455 godi es ol
NPNUERT e tel Lz 2440, Secondly is in chapter ‘Abasa: 41;

2

(5% &%), The wordQatara in these two verses mean the dust or

darkness.

A.3. Syuh
Al-Syuhis an exceedingly stingy and it is habitually. ahl said

“and selfishness is ever-present in human sows (i3 <221
and Allah said “for, such as from their own covetogiss are saved”

(& &5 34 323). Allah said “begrudging you all help - begrudging

you all” () e it - e 32s7) 26

1“See Al-Mufradat fi Gharib Al-Quranp. 392-393.
1°See, Muhammad Fuad ‘Abd Al-Badil-Mu’jam Al-Mufahras. p. 533.
°See Al-Mufradat fi Gharib Al-Qur'anp. 256.
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The wordSyuhand its derivation are mentioned nine times in Al-
Qur'an!’ Four of them mean stingy, and the last three nisated or
laden. They three are in Al-Syu’arad’. 119: “So Wadivered him and

those with him, in the Ark filled (with all creates)” (2 4 3 22

QM\ ;Jiféj\); in Yasin: 41: “And a sign for them is that We &or

s

their race (through the flood) in the loaded Ark3s Glx G e Eqp

Ok =) a).Li)\ @); and in Al-Shafat: 140: “when he run away (like a

slave from captivity) to the ship (fully) laden” (JJA\ J\ 33,? °

)

Okl

Moreover, the other four verses consist of the nmgaaf stingy in
different case. Firstly is stingy in the meaningseffishness on inner
expense in case of paft.Sometimes it is in case of the husband’s
reluctance to the wife, in case of his exceed tharwife, and in case

of his farewell to the wife. It is like the verse Al-Nisd’: 128:
L bl OF Lgle 28 96 g 5l 0,50 i 5 23 SEY )
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“If a wife fears cruelty or desertion on her hustiarpart, there is
no blame on them if they arrange an amicable settht between
themselves; and such settlement is best; even thowen’s souls
are swayed by greed. But if you do good and pracedf-restrain.
Allah is well-acquainted with all that you do”.

"See, Muhammad Fuad ‘Abd Al-Badil-Mu’jam Al-Mufahras. p. 375.
85ee Tafsir Al-Quran Al-‘Adzimjuz I, p. 532.
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Secondly is stingy in the meaning of jealous orbege’® such as
in Al-Ahzab: 19:
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“Covetous over you. Then when fear comes, you seé them
looking to you, their eyes revolving, like (thosg one over whom
hovers death: when the fear is past, they will smdu with sharp
tongues, covetous of goods. Such men have no faithso Allah
has made their deeds of none effect: and thasigfea Allah”.

Thirdly is in the meaning of grudge or efi¥%guch as in Al-Hasyr:

©
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“(some part is due) to the indigent muhajirs, thagleo were
expelled from their homes and their property wisieking grace
from Allah and (His) good pleasure, and aiding Alland His
messenger: such are indeed the sincere ones hdsat who before
them, had homes (in Madinah) and had adopted thk Fashow
their affection to such as came to them for refagel entertain no
desire in their hearts for things given to thet@dt but give them
preference over themselves, even though povertythas (own

¥Abdullah Muhammad Al-QurthibiAl-Jami’ Li Ahkam Al-Qur'an,Dar Al-Kitab Al-
‘Arabiyah, Kairo, juz XIV, 1967, p. 152.

Dsee Tafsir Al-Qur'an Al-‘Adzimjuz IV, p. 337.



lot). And those saved from the covetousness ofr tbein souls-
they are the ones that achieve prosperity”

The last is in the meaning of covetousiksike in Al-Taghabln:
16:
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“O you who believe! Truly, among your wives and galnildren

are (some that are) enemies to yourselves: so bestahem! But
if you forgive and overlook, and cover up (theiulta), verily

Allah is Oft-Forgiving, Most Merciful. Your richesand your

children may be but a trial: but in the PresenceAltdh, is the

highest, Reward. So fear Allah as much as you lcgten and obey
and spend in charity for the benefit of your owmlsand those
saved from the covetousness of their own souls-#teythe ones
that achieve prosperity”

A.4.Dhanna
Allah said (= w&H & 3 L3) means “neither does he withhold

grudgingly knowledge of the Unseen”. It is stingy\aluable thing?
This word is mentioned once in Al-Qur'an exactlydhapter Al-
Takwir: 242 Here, it means stingy in the meaning of begrudge o

neglect.

“see Tafsir Al-Qur'an Al-‘Adzimjuz IV, p. 376.
“’See Al-Mufradat fi Gharib Al-Quranp. 299.
#See, Muhammad Fuad ‘Abd Al-Badil-Mu’jam Al-Mufahras. p. 424.
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B. The Causes of Revelation
B.1.Bakhila
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This verse Ali Imran: 180 were sent down relatiogoeople who
prevent doing alm$&! While, according to Al-Thabari, it was revealed
relating toAhl Al-Kitdb who concealed the characteristic of Rasulullah
peace and blessings of Allah be upon him and lphmcy. It is such
transmitted by Ibn Jarir and Ibn Abi Hatim from 1Ahbas®

According to Ali Al-Shabdni, this verse relates tmcurrence
between Abu Bakar and Jews namely Fanhash ibn AzUhey
debated about Allah and the truth of Prophet_Muhadhras the
messenger of Allah which has been explained in tTarmal Bible.
Then, Abu Bakar hit his face and they met Rasuiullhey discussed
about this fight. Then, this verse was revealedaiwect Abu Bakar’s

action.?®
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2*Abi Al-Hasan ‘Ali Al-Nisaburi,Asbab Al-Nuz{IDar Al-Fikr, Beirut, 1991, p. 88.
See Jami’ Al-Bayan. juz IIl, p. 190.

Muhammad ‘Ali Al-Shab(niShafwah Al-TafasjrDar Al-Quran Al-Karim, Beirut,
jilid 1, 1981, p. 247.
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“Serve Allah, and join not any partners with Hinmdado good — to
parents, kinsfolk, orphans, those in need, neighladro are near,
neighbors (Nor) those who are niggardly or enpuiggardliness
on others, or hide the bounties which Allah hagdwesd on them;
for We have prepared, for those who resist Faifiyrashment that
steeps them in contempt”
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“No misfortune can happen on earth or in your soolg is
recorded in a decree before We bring it into eriste that is truly
easy for Allah: in order that you may not despaeromatters that
pass you by, nor exult over favours bestowed upmn fFor Allah
loves not any vainglorious boaster — such perssnar@a covetous
and commend covetousness to men. And if any tuok Kfiaom
Allah’s Way), verily Allah is free of all needs, wthy of all praise”
This verse Al-Hadid: 24 were sent down by Allatatielg to event
where a group of Jews came to a group of men oh&fisand gave
them suggestion. It is like Muhammad Abduh saiddiFManar that
such transmitted by Ibn Ishaq, Ibn Jarir, and lbmnbikir through a
valid sanad from lIbn Abbas who said: there werealar ibn Zayd
who allied with Ka’ab ibn Al-Asyraf, Usamah ibn Hab Nafi’ ibn
Abi Nafi’, Bahry ibn ‘Umar, Huyay ibn Akhthab, Rifah ibn Zayd
ibn Tabat. They were all from Jews. They visited then of Anshar.
They counseled them, and said: don’t use up younepioWe are
afraid of you to be poor because of using it. And’'tibe too quickly

to doing charity because you do not know what halbperf®

“’Anshar is a term designating, in Islamic histofye tindigenous people of Yatsrib
(named Medina by the Prophet Muhammad peace behipgrwho embraced Islam.

see Jami’ Al-Bayan. juz XIII, p. 236.
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Most of interpreters said that this verse was slemtn relating to
Jews who concealed the characteristic of_Muhammaakce and
blessings be upon him and did not explain it teoiheople, and they
found it written in their books. Al-Kalabi said:ef Jews are stingy to
speak the truth about the characteristic of Muhadhpeace be upon
him and his attribute which written in their botk.
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These two verses was sent down after Prophet Mulaahpeace
be upon him conductindpaji wada’, and he leaved Mecca while
crying. It relates to the cruel treatment of undedrs Mecca to the
believers. It warns the believers in order to nat #ke the
unbelievers?

Additionally, such hadits that transmitted by Alnidzi from Abi
Hurayrah that this verse was sent down relatinghinomenon when
Salman Al-Farisi was adjacent with the Prophet stk his knee on
Prophet’s knee. The companions said ho, Rasulullet community
who would replace us if we disobey. Rasulullah satdle he hit
Salman and asked him to take the verse, he said lirand convey it

to your community’

#See Al-Jami’ Li Ahkam Al-Qur'anjuz XVII, p. 259.

Quraisy SyihabTafsir Al-Misbah, Pesan, Kesan dan Keserasian Al®u Lentera
Hati, Jakarta, cet V, vol XIlII, 2002, p. 117.

315ee Jami’ Al-Bayan. juz XI, p. 330.
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“Verily, (the ends) you strive for are diverse. B® who gives (in
charity) and fears (Allah), and (in all sinceritgstifies to the best
— We will indeed make smooth for him the Path ts®8IBut he
who is a greedy miser and thinks himself self-siéfit, and gives
the lie to the Best — We will indeed make smoothhion the Path
to Misery”

This verse was sent down when Rasulullah peacélasdings be
upon him said: “every day when then sun set theeetwo angels
around who give information loudly until all creats of Allah can
hear it except human and evil: oh Allah gives teeegous award, and

gives the stingy damagéThen, this verse was sent dowin.

Beside of that, there is other hadits transmitted/inslim** which
talks about the cause of revelation from this velseas sent down
relating to the conversation between Abi Bakr amsl father Abu
Qahafah. Abu Qahafah said to his son Abi Bakr: Mison, | saw you
setting free a weak slave, if you saw what | diol) yvould prefer to
set free strong slave who could do your job indépeatly without you
help. Then, Abu Bakar said: my father, | just wantee thing |

wanted®®

%2This hadits is transmitted by Ibn Jarir. His corteoleame is Abu Ja’far Al-Thabari. He
was born on 224 H in Amul, Tabaristan and he paasey on 310 H in Bagdad.

¥5ee Jami’ Al-Bayan. juz. XV, p. 222.

*His full name is Muslim ibn Al-Hajjaj ibn Muslim i Kusyadz Al-Qusyairi Al-
Naisaburi. He was born in 204 H. He is a great lsehin hadits beside of Imam Bukhéri. His great
work isAl-Musnad Al-Shahilwvhich is well-known withiShahih Muslim.

¥See Asbab Al-Nuz{lp. 301.
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B.2.Qatara
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This verse was sent down relating to the versesréavhich talked
about the regulation of divorce, either divorcadaad or not. Till now
there is no verse which explained about dowry. &bwrit is natural if

this verse explains here.
53 SLY1 055 BBy s (Y 13 G 5 e 0,0 R8T 5 o

This verse is the next answer relating to peopl® Wwbmanded
Prophet Muhammad peace be upon him which recordeddpter Al-
Isrd’ verse 90-93. It also fulminated they who dat want to thank to
Allah as His graces. The unbelievers of Mecca wageple who
surely did not want to believe Muhammad peace mudpm. They
still asked the physical evidences of the trutiPafphet Muhammad
peace and blessings be upon him after they had sleanly the

miracle of Al-Qur'an and its superiority.

B.3.Syuh

P
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There is a _hadits which transmitted from ‘Aisyahowhlked about
this verse. It was sent down relating to situatbrmvoman who has a

husband, but he did not often to visit her andgsrefl to divorce her.

%see Tafsir Al-Misbah...yol I, p. 618.
3'See Tafsir Al-Misbah...yol VII, p. 200.
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She hoped to be always by his side. She had a dailthat he did not
want to divorce her. And she said to him: don’tadoe me and stay
with me as long as you are still legal for me. Hswiransmitted by
Bukhéari from Muhammad ibn Mugatil from Ibn Al-Mulsic and by
Muslim from Abi Karib and Abi Usamah from Hisyath.

In other_hadits, lbn Al-Musayyab talked about tlaeise of why
this verse sent down: that the daughter of Muhamitmadusalamah
was the wife of Rafi’ ibn Shabih. And he did nddihis wife because
of her aged or the other, and then he wanted torclivher. Then, she
said: don’t divorce me and stay being my husband awmout the
distribution of shift was up to you. Then, Allamselown this*®

-~
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This verse was sent down relating to occurrencenvwRasulullah
and Muslims were digging the holkh@ndag around Medina. When
they dig they found a white big stone which nonaldaot break it
except Rasulullah. When Rasul break it there wiasght light which
according to Gabriel it showed that they would bk do conquer all
territories. Related to it the hypocrites who heabdut it, said how

can that light indicated their victory then it wsent down.
Clsoys alll o Sad Oa2 2HISHTG 2 Cpe 3 3 o)) D) c15AA0
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¥see Tafsir Al-Misbah...yol II, p. 123.
%See Tafsir Al-Misbah...yol II, p. 124.
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This verse was sent down by Allah relating to thsecbetween
Rasulullah peace be upon him and Anshéar. That Ansh& to
Rasulullah in order to divide the land for them atheir friends,
Muhaijirin*® into two parts a half. Then, Rasulullah peace f@nthim
said that they had been enough to help, to give thieits, while the
land was theirs. But, they said that they weresBad. Therefore,

Allah sent down this versg.
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Ibn Abi Hatim said: Abu Zur’ah told us, Yahya ibrbdullah ibn
Bukair told me, Ibn Lahi’ah told me, Atha’ the sohDinar told me

.
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from Said ibn Jubayr about Allah’ sayinds< Vs <& 5= ol 25 )

{ 5Lzt 25K V) which caused the community doing syarfah too

much. They do it until get puffy at the foot anaer in the forehead.
Then, Allah sent down this verse to give softenmiyluslims.

While, in other transmission it was revealed rafgtio young men
of Mecca who wanted to emigrate with Prophet Muhaahrout they

were prevented by their wives and children. Theewigaid that they

“Muhajirin refers to the Mecca Muslims who emigratedMedina with the Prophet
peace and blessings of Allah be upon him.

“ISee Tafsir Al-Misbah... vol X1, p. 280.
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were patient with their Islam but they cannot bedaay with them.

The young men obeyed their wives and canceled tgrare??

B.4.Dhanna
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“Verily this is the word of a most honorable Mesgen endued

with Power, with rank before the Lord of the Throngith

authority there, (and) faithful to his trust. An® People!) Your

Companion is not one possessed; and without dasaty him in

the clear horizon. Neither does he withhold grudbina

knowledge of the Unseen”

The scholars agreed that the chapter of this weesesent down
fully once before Prophet Muhammad peace be uporehiigrated to
Medina. This verse commends the Prophet peace E3difgs of
Allah be upon him who received Al-Qur'an while hebut the

accusation on him and on Al-Qur'&h.

C. The Relevancy of The Verses
Ali Imran 180

This verse was sent down relating to wéaud which purpose to
explain the secret of hypocrites and their badualti, and to give

knowledge which can be good example from that{kar.

After the end of Al-Qur'an’s review abouthud battle and its
corporal events. The verses concern in the casehwhtludes the
intrigues of hypocrites and something behind theauls from

deceiving Islam, betraying Muslims and disappomtihe decision

“?See Shafwah Al-Tafasijp. 391.
“3See Tafsir Al-Misbah.., vol XV, p. 111.
“See Shafwah Al-Tafasjijilid I, p. 243.
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about struggle for the sake of Allah. Then, He ising with

mentioning Jews intrigues and their wicked way fiereng resistance
to the call of Islam by putting doubt, confusiordantrigue in order to
warn the believers about their danger like warningm about the
hypocrites. These honorable verses talk about dedsheir attitude
which humiliating the God, and their atrocious aation to Allah swt
such stingy and fakir, breaking the agreementinkjlithe prophets,
betraying the trusteeship which Allah gives and ather crimes and

atrocious characters of this damned Kind.

Al-Hadid: 24

When Allah The Almighty mentioned the forbidden wemand
the preference of Allah to men than women in hgetaefore, there
was the verses which forbid from desiring thing ethAllah favored
to this two kinds of sex because it is the reasoenwious and hate.
Then, Allah mentioned the rights of pair (husband wife), gave the
steps which should be taken in condition of disdéreck?®

Then, Allah swt mentioned some conditions of théalievers in
the hereafter; He tortured Jews because of unbedpfidiation and
denial in the verses of Allah. Then, He mentionexket ofAhl Kitab
which had straying ideology, and something He psaaito them
from eternal torture in the hell. We asked protacto Allah from it*’

According to Al-Shabdni this chapter is startednite talk of the
majesty of The Creator and His great charactesisiitien, it invites
Muslims to do charity and be generous for the sdk&llah to realize
the magnificence of Islam. Thus, Muslims shouldetakpart in jihad
either with the money or with the soul in ordegt happiness in the

world and in hereafter. Furthermore, it talks abth& believers and

“>See Tafsir Al-Misbah.., vol Il, p. 292.
“°See Tafsir Al-Misbah...yol XIII, p. 447.
4'See Tafsir Al-Misbah.., vol XIlI, p. 438.
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the hypocrites. The believers are like walking wiitle light and the
hypocrites are like walking in the dark. This cleaps closed with the
goal of messengers and the command to be fealab A&l
Additionally, Allah exposes the hypocrites and timpelievers who
were tricked by the worldly life, therefore AllaBminds the believers
in order not to act like them such akl al-kitdb who tricked by
worldly life. Then, Allah assumes worldly life aitg trick and closes

this chapter with the virtue ehqwaand good actioft’
Muhammad 37-38

That the beginning of the chapter is talking abibet unbelievers,
then about the believers. It also talks about tlypobrites. This
chapter more concerned on considering them asahged for Islam
and Muslims. The verses talks about jihad and #spanse of the
hypocrites:’

According to Quraisy Syihab the relevancy of thesse as quoted
from Al-Bigai is that the content of this last vers the content of the
first verse of this chapter. That Allah will hunaite the unbelievers
and honor the believers because they are indeednducting what
Allah command*

This chapter begins with the talk of waafirah against the
unbelievers; they are people who oppose Islam, de@ymessenger
and forbid the call of Islam in order to prevenbplke holding Islam.
Then, it is continued with the command to face talitthe unbelievers
in order to clean the world from their badnesstier; it explains the
way of magnificence and the victory and gives tbguirements for
Allah’s help to believers. This chapter is closedhwthe call for

“8See Shafwah Al-Tafasjm. 318.
“9See Shafwah Al-Tafasijp. 321.
*’See Tafsir Al-Misbah... vol XII, p. 117.
*lSee Tafsir Al-Misbah...yol XII, p. 492.
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believers to pass the way of magnificence and myctrough jihad
without any fear and weakness toward badrfess.
Al-Lail 8

Relating to this verse Quraisy Syihab said that tlarse and the
verse before can be understood as the command @nygaiseful
activity and to avoid any useless. It is also tammand to do charity
in accordance with Allah’s order and His messentfen about the
award is given to Allah. It is similar with the camand to look for the
wealth by doing hard effort and the result is giterllah>?

Al-Bagarah 236

When Allah mentioned several laws relating ridkah, thalaq,
‘iddah, rujuk, ‘adhl He mentioned in this verse the law rafdha’,
because divorce could be caused by separation. tBoesea husband
divorced his wife and she had baby. Then, she dutke child.
Sometimes she lost the child or prevented her mashba nurse the
child as giving sorrow to him. Therefore, this \eeracts as the
optional of divorced wife who had child to nursitige child and
paying attention on the need. Then, it is continbgdhe explanation
of the law of pair separation because of the d&ae. obligation of
wife includes iddahto keep the right of husband. It is like Allahdsai
in case of engaging woman iddah and about the right of woman in
getting a half of dowry or fully after separationdivorce.

The relevancy of this verse with the last verses lma connected
from the side that the last verses explain abaeditiorce to touched
wife, while this verse talks about the divorce tgauched wife either
after deciding the kind of dowry or not.

Al-Isrd’ 100
It is the continuation answer relating to peopleowdemanded

Prophet Muhammad peace be upon him which recordeddpter Al-

*?See Shafwah Al-Tafasip. 205.
*3See Tafsir Al-Misbah... vol XV, p. 364.
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Isr&’ verse 90-93. It also fulminated they who dat want to thank to
Allah as His graced’

Furthermore, this verse indicates the unbelievietkey have the
source storage of wealth, they surely will not wge that wealth
because they are really stingy. It also can be ngtaled as the verse
which purposed to all people because they havechtzacter of
stingy>®

Allah mentions Al-Qur'an and the guidance inside thee truth of
Prophet and challenges the unbelievers to createsame but they
cannot. The digression of the unbelievers who ask the physical
miracle except Al-Qur’an is also mentioned hereeht talks about
the story of prophet Misa and the lie of Firaumaly, it is finished
by several verses about the authority of Allah Hisloneness?®

Al-Furgan 67

This is the continuation of the verse before whetplains the
condition and the situation of believers to otheszations and The
Creator. It also describes their spiritual attitdéfter describing their
relation among other creation and The Creator, tkise describes
their attitude or action to the weafth.

In this chapter Allah tells the denial of hypocsit® the prophecy
of Muhammad and Al-Qur’an. He mentions several sihthem and
tells the story of several prophets and the agitafitheir community
which purpose to entertain Prophet Muhammad. Ailstglls about
the accusation of unbelievers and several reasotisaegyuments to

rebut them. In the beginning, it mentions theirits to Rasulullah.

**See Tafsir Al-Misbah...yol VII, p. 200.
*>See Tafsir Al-Misbah...yol VII, p. 202.
*’See Shafwah Al-Tafasip. 157.

*'See Tafsir Al-Misbah...vol IX, p. 151.
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Moreover, it mentions the base of the oneness dadatithority by
showing several signs in the nattfte.
Al-Nisd’ 128

The last verse states the statement of Allah asdstatement of
what read in holy book; that is the revealed ver3dwere is no
something new from the contents of last verses.oAlihe talks are
like what written in holy book. Thereby, this versgplains the new
thing which is the part of promised statement ofAlin the verses
before>®

According to Quraisy Syihab which the conclusienthat it is
natural if they conduct the statement after gettinglance from the
last verses. The wealth of orphan in the hand afdjan is given to
them. There is a good marriage relation among tpkeam girls. Based
on that fact, it looks that this verse relatesh® last verses. There is
always mistake or miss communication in marriadgehis mistake
cannot be solved by the pair and it has becomeriauseproblem
which threaten their harmony, so therefore thisseestated the
solution®®

Al-Ahzab 19

This verse is the continuation of the explanatidntiee verses
before which talk about the bad action of the hypes who asked
permission to get back to Medina with the reasan tlone guide their
home. Then, Allah exposes their bad intention thetually they
wanted to run away from the war. While this versmtmue that
expose that the hypocrites is people who do nott wanse up their
money or to give anything as help in safe situatfon

*8See,Shafwah Al-Tafasimp. 269.

*°See Tafsir Al-Misbah...yol II, p. 739.
9See Tafsir Al-Misbah....vol II, p. 735.
®iSee Tafsir Al-Misbah...yol XI, p. 239.
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It tells about the waahzaband the action of hypocrites who doubt
to go to jihad and prevent all goodness. Thus, PAtammands he
believers to follow Rasulullah in case of patientl atruggle. Then, it
tells about the wives of the Prophet and commahdmtto follow
Rasulullah in case otuhud because they are the example of all

women in the world?

Al-Hasyr 9

This verse continues the explanation of the lastsesge by
mentioning the people of Medina and commands thath Wwour
praises. It is the continuation of the last vensbgch talk about war-
gains which got without any battle. This war-gaiasfor the fakir
while praise them with four praisés$.

This chapter consists two things fai’ and ghanimah - and
mentions the requirements and the law. Then, itagéxg the secret of
specializingfai’ to fakir in order to it will not be monopolized liige
rich and it will make equal prosperity. It also lumtes the companion
of the Prophet who get great appreciation for thpesority’* of
Anshar and Muhajirif

When Allah mentions the good characteristic of Mus| He
continues mentioning the blamed character of hyfes;rthey who
did not give help to believers and justified thevdeand help them to
against Muslims. Finally, this chapter is closed rbgntioning the

name of Allah and His characteristfc.

%2See,Shafwah Al-Tafasip. 519.
®3See Tafsir Al-Misbah.., vol XIII, p. 535.

®The emigrates leave their home and state for the& to Allah and the helpers give a
help to Allah’s religion and consider the need loé £migrates like wealth and house as most

important.

%°See Shafwah Al-Tafasjp. 346.
°See Shafwah Al-Tafasip. 353.
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Al-Taghéabun 16

According to Quraisy Syihab that in the last vergdmh has
explained the position of child and partner andddenmanded to do
charity. Thereby, the verse above looks that itestd people know
the explanations, so be fear to Allah relating tergthing especially
to child, partner and wealth, and do His commarglgi@od as they
can.

These commands are strengthened in this verse diingstthe
guidance which said by Rasulullah, and the obeeidrycconducting
the commands and avoiding the prohibitions.

This chapter talks about the glory of Allah andludes group of
human who fear to their God and unbelievers who rditl want to
recognize the grace of God. It also gives exantmecondition of past
people who deny the truth of messenger that théyogeire because
of their digression. Moreover, it consists allurern® obey Allah and
His messenger and gives threat for people who distiie allurement
as the threat which Allah gives to their wife afmildren because most
of them prevent doing emigration. Additionally, ig closed with
charity for the sake of Allah to maintain His retig and with threat
for the stingy because the character of believets ihave charity in
order to get His bless as the part of jihad inviag of Allah?®’

Al-Takwir 24

This verse commands Rasulullah peace be upon him hed
received Al-Qur'an while he denied the accusatiorhim and Al-
Qur’an. It strengthens the last verses which erpléine condition of
Al-Qur’an which brought by honor Gabriel. It indtea the perfection

of Al-Quran. Furthermore, the last verses commaadbriel by

®’See Shafwah Al-tafasirp. 390.
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explaining his attributes which has been mentiobgdthe verse
before®

This chapter begins with the explanation of doorgsatal its signs.
It includes the character and the revelation ofRhgphet who receive
it and the people who become the object of thataggtion. Then, it
is closed with the explanation of wrong assumptdrunbelievers
towards Al-Quran. Additionally, it mentions that|-@uran is

maw'’izhahfrom Allah to His peopl&?

D. The Interpretation
D.1. Bakhila
Ali Imran 180
According to Al-Thabaf® the meaning of‘bakhila” in this
position is to prevent zakat. It supports the néalsakhban) from
Rasulullah peace be upon him. That he interpregsvédrse that to
which they so niggardly cling will, on the Day oe&urrection, be
hung about their necks. He said the niggard isothe who prevents
doing the right of Allah and this action causesnake enlaced his
neck. It is such the verse which comments this: Gaslindeed heard
the saying of those who said, Behold, God is politeamve are rich.
Allah described the speech of Jews polytheist whoned that Allah
is poor when He commands them to do z&kat.
Moreover, Allah will turn the thing which someoneepents for

zakat with into a belt in their neck like the shapavell-known belt’?

®8See Tafsir Al-Misbah...yol XV, p. 111.
%9See,Shafwah Al-Tafasip. 523.

°Al-Thabari is one of classical interpreter schaldt$s full name is Abu Ja'far Al-
Thabari who was born in 224 H and passed away b 31 see,Metodologi Tafsir Kajian
Komprehensifp. 67.

"lSee Jami’ Al-Bayan...juz II, p. 190-191.

?See Jami’ Al-Bayan...
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While Muhammad Abduli interpreted this verse that when Allah
encourages people to sacrifice their self in jilead the previous
verses, He commands here to sacrifice also the ynonghad and
explains a serious threat for the people who amgystin sacrificing
the money for the sake of AlldA.

Furthermore, lbn Jarir and Ibn Abi Hatim transnaitteom Ibn
‘Abbas, that this verse related #hl Al-Kitdb who concealed the
characteristic of Prophet Muhammad peace be upon dnd his
prophecy. So, the stingy here is stingy of knowkedand the
explanation of the rightt

Then, Abduh said most of the interpreters arguatl tthe meaning

of “akiab 2 #26T &” is the money. That stingy here is stingy of the

imposed alms. The lack of statement about it i:bse of the kind of
the conciseness of Al-Qur'an. Then, most of théestant is leaved.
Therefore, it is able to understand by the conteiten, the
contextures are indicative of it and the ambigsitege safe. So, he
does not forewarn to someone’s attention, thatttineat is for the
stingy of all things which human has as the gratél@ah. Then,
actually in Al-Qur’an Allah allows us the good afite adornment.
The intelligent also affirms it that Allah not fa&rgeople to sacrifice
all things they work, and maintain the wretchedpgte®

While, the other interpreters argued that stingyehe stingy of
knowledge. That the speech is for the Jews who wele the
characteristic of Prophet peace be upon him andeaded it. The

“Muhammad Abduh is the famous modern interpreterwle born on 1849 M and he
passed away on 1905. He is well-known as the irtegpwho used the methadab ijtima’i. See,
Metodologi Tafsir Kajian Komprehensf. 250.

"Muhammad Abduh,Tafsir Al-Quran Al-Karim Dar Al-Ma'rifah, Beirut, cet I, juz 4,
t.th, p. 257.

"Ibid, p. 258.
Ibid, p. 258.
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previous opinion keeps the generality, that morgeyhe grace of
Allah. Also, people are requested to thank forkhewledge and the
superiority. Then, people who are stingy with ilexh disbelief kufr),
not thank’’

Meanwhile, according to Rasyid RidAghe wisdom of letting text
on blacken stingy here is stingy with somethinggaies spending it
as the part of graces of Allah onukallat Because the forbidder of
the right, only he forbids because he supposed Wwhdbrbids from
the money he has is good for him. It is like thedd& of enjoying the
pleasure, repelling the calamity and disease andgimng the
accuracy of having necessity.

Moreover, Ridha said the intention of somethinqigfi is the
money. When we look at the selected opinion thetggt here is
general among money, knowledge, superiority, ahgrates of Allah
to human which is possible for human to take befi&fi

Al-Nisa’ 37

While relating to the verse in Al-Nis&d’ 37, Al-Thalb said that
actually they are stingy with the knowledge whicHaA gives to
them, and then they are stingy with not giving exjltion about it and
concealing it. It is not stingy of money. It coldd stingy of money if
the verse is such as below, Then, their stingy fismoney, and
command another with stingy of mon&y.

Further, Ridha comments this verse of Al-Nis&’ akescription for
swank and prideful people. This verse did not neentivhat thing

stingy, and then it favors with stingy of money. #he kindness to

bid, p. 258.

Mluhammad Rasyid Ridha is the student of MuhammadlUAbHe was born in 1865 M
and he passed away in 1935 because of traffic aectithis method in interpreting Al-Qur’an is
mere to his teacher’'s method. Skketodologi Tafsir Kajian Komprehensy, 271.

See Tafsir Al-Qur'an Al-Karim p. 258.
8see Tafsir Al-Quran Al-Karim p. 259.
815ee Jami’ Al-Bayan...juz Il, p. 89.
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parents and family, not only mean the kindness kgney. By
knowing what we have learnt before, that the kisgneould be by
speech and behavit.Therefore, the meaning of stingy here is the
stingy of such that commanded kindness. Then,ntase general than
stingy of money; it consists of leniency speecleeging, advice in
schooling. Also, concealment the grace of Allahludes the
concealment of money and knowledge, and scoldilegfamily. It
allowed preferring to stingy by forbearing the mprbkan scolding.
That haughtiness and pride appear the arrogancedagmity. It
explains us that people who contaminate the desirethose
depravities are not good people, because the dignitils the denial
of the right. When it impacts the speech, the dewtithe denial of the
right, it entails the preventing. The preventingti® stingy. The
obvious pride is hate by Allah.

The phenomenon of the pride is like do stingy addydeed which
is commanded by Allah and require the other to tilmyg, either by
the speech or by the action, concealed the grdcgah by negating
it and no thanking on it by doing charity. Thus)ahl threatens them
with torture for them because of their pride, digfestingy and no
thanking which insult them all among the pain, hiation and
lowness®

Specifically, Ridha comments why Allah not use idiciahumand
prefer to use dictioh al-kafirin. It indicates that this moral and deeds
are the character of disbelief people, not thankielgef peoplé?

Muhammad 37
According to lbnu Katsfr this verse Muhammad: 37 means the

unbelievers have narrow minded which shows they stiegy.

825ee,Tafsir Al-Quran Al-Karimjuz V, p. 99.
83eeTafsir Al-Qur'an Al-Karim...,

8seeTafsir Al-Qur'an Al-Karim...,
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Moreover, Qatadah comments that “Allah has saithking out the
money is like taking out the hate”. He spoke thehtrthat money is
beloved, and it will not be exchanged except ifte thing people
more beloved?®

Moreover, according to Al-Al08] who interpreted it and the next
verse said when they are called to charity actibejr money is
requested and they are stingy which means no gaatign in general
definition or having relationship. Charity actioor fthe sake of Allah
means acceptable charity by Allah. Then, it inchudbarity for the
poor, the family, the invasion, feeding the guesikat, etc. It is not
particular in charity for invasion and zakAt.

Al-Lail 8

According Al-Allsi this verse talked about peopléhov have
stinginess in charity action for sake of Allah, gmevent the thing
Allah grants as His grace to apply it in the way$ich He
commanded, and the people feel not need his Godhwihkilike no

desire to good action, obedience and increasahething®®

D.2.Qatara
Al-Bagarah 236
According to Al-Thabari who interpreted this versehich
concluded that the measure of the man’s obligatmra divorced

woman is not in proportion to woman, but accordimghe difficulty

®lbn Katsir is the classical interpreter scholars ldbmplete name is Abu Al-Fida’
Iméduddin Isma’il ibn Umar ibn Katsir Al-Dimasydie was born in 701 H and he passed away in
774 H. He has a phenomenal work nanieifsir Al-Qur'an Al-‘Adzim See,Metodologi Tafsir
Kajian Komprehensifp. 60.

8see Tafsir Al-Quran Al-‘Adzimijuz IV, p. 184.

8His full name is Abu Al-Ma’ali Jamaluddin ibn Al-gi@ Abdullah Baharuddin ibn
Muhammad Al-Khathib Al-Aldsi Al-Baghdadi Al-Husairwho was born in 1273 H and passed
away in 1342 H. His great work in interpretatiorRi8h Al-Ma’an Fi Tafsir Al-Quran Al-‘Adzim
See Metodologi Tafsir Kajian Komprehensyf, 204.

8Mahmad Al-Allsi,R(h Al-Ma’anj Dar Al-Fikr, Beirut, juz Xll, t.th, p. 105.
®lbid, juz XV, p. 189.



59

and the ease of the m&hWhile, Baghawi® interprets it into in
proportion of the rich and the poor which meanstam the position
and the ability.

Then, Abduh said that this verse talks about theotilen for
touched woman by her husband, either they have ttheakind of
dowry or not. Furthermore, he interprets it thatgde who have much
money give dowry based on his ability and the paso based on his
ability which means the dowry is proper with opmiof the religion
and the society. The difficulty of dowryngfagal) is spark of life.
This difficulty could be called stingy if it is iahtionally, then the
husband lived as the poor lite.

Al-Isrd’ 100

Al-Thabari said the meaninghmabhin this verse is money. Then,
he further interprets this verse into if the hyp@s are really stingy
with that money, do not ameliorate with the money another,
because you are fear to charity action and stifignen, Al-Thabari
said that human is stingy and greedy, for man Hasya been
avaricious whereas God is limitless in His boufity.

Thereby, this verse indicates the nature charatierof human
being which is very stingy to utilize the possessithough they have
much even that utilizing belongs to something thaye to utilize*

Al-Furgan 67

Al-AlGsi interprets this verse into do not subserilover the

limitation of generosity and do not tighten the siiction of the

miser. Abu ‘Abd Al-Rahman Al-Habaly said extravaganfsraf) is

See,Jami’ Al-Bayan...juz Il, p. 546.

IHis full name is Abu Muhammad al-Husayn ibn Masilid Muhammad al-Farr&' al-
Baghawi well-known as Al-Baghawi. Al-Baghawi wasrban 433 H and he passed away in 516
H. His major work isTafsir Al-BaghawiSee Metodologi Tafsir Kajian Komprehensg, 290.

92See,Tafsir Al-Quran Al-Karimjuz II, p. 429.
%see Jami’ Al-Bayan...juz IV, p. 154.
%iSee Tafsir Al-Misbah.., vol VII, p. 202.
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the charity on insurgence, and pinclytdr) is forbearance of
obedience. While Ibn ‘Abbas and Mujahid said ts@éf is the
expense on insurgence of Allah, aigtér is preventing the right of
Allah.* It is like the_hadits:

)45}3 (.u,uL?.C (J’f‘ o 4:51.6 o cz\gjbu LSS JB ctL.,a jj LS Je c&& &J@-
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Meanwhile, according to Quraisy Syilfalwhich the conclusion is
that the wordyagturumeans giving something less than what people

can give in accordance with the condition of giaed receiver®

D.3.Syuh
Al-Nisd’ 128

Ibn Katsir gives a comment that Allah swt has tahdl made the
law in case of the condition of a pair: sometimascase of the
husband’s reluctance to the wife, in case of hiseed than the wife,
and in case of his farewell to the wife.

Furthermore, according to Ibn Katsir the first atind is when the
wife is scared to her husband if he will estrarmgenfher or avoid her.
Then, she is allowed to drop down her right or sahthem such as
expense, clothes, or built in and any other whiadtudes in her rights.
And for the husband should agree with that and nat allowed for

her to be generous on him, and also not allowetidigband to accept

%See Rih Al-Ma’anij juz VII, p. 15.
%See Rh Al-Ma’ani,

*"Muhammad Quraisy Syihab is one of interpreters wbime from Indonesia. He was
born on 16 February 1944 in Rappang, South Sulawesi

%seeTafsir Al-Misbah..yvol IX, p. 151.
See,Tafsir Al-Quran Al-‘Adzimjuz I, p. 532.
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it. Therefore, Allah said it shall not be wrong tbe two to set things
peacefully to rights between themselves, then ktefeapeace is best
which means peace is better than divorce. Allati aad selfishness is
ever-present in human souls which mean peace iterbétan
farewell %

This verse was sent down relating to Sawdah ibn’@am/Ahen
Sawdah was aged, Rasulullah peace be upon himndeéest to
divorce her. And the peace between two is by R#ablgave her turn
to ‘Aisyah. Then she accepted it and kept it. Therea hadits

transmitted by Ibn Abbéas which tell about this ctind:

oy ale B o B Jse) Lealley OF 8330 oz 1 JB e o e
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‘Ali ibn Abi Thalhah comments about the peace iattlierse. He
transmitted it from Ibn Abbas that the peace idhaiae. A husband
gives a choice to his wife between stay and farewdle external
meaning of the verse is that better for the pale&we the right of the
wife in the husband, and he accepted it. It isdpdtian divorce such
what Rasulullah peace be upon him did to Sawtfah.

Meanwhile, Abduh gives a comment about this vehse it talks
about anticipation for something which the husbhates if some of
the causes or some of signals appear. Arrogamesy{y'® is like
arrogance and dignity, and anything like that whictiludes in bad

105ee Tafsir Al-Quran Al-‘Adzimjuz I, p. 533.
0I5ee Tafsir Al-Quran Al-‘Adzimjuz I, p. 533.
192See Tafsir Al-Quran Al-‘Adzimjuz I, p. 533.

1%according to Ibn Manzh(r in “Lisan Al-‘Arab’nusy(zis the hate feeling of one of
pair, either husband or wife, to the partner. Meaitey according to Wahbah Al-Zuhaily in “Figh
Al-Islam wa ‘Adilatuhu”, nusy(zs the disobedience of one of pair to what hesstould obey and
the hate feeling to the partner.
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behavior. Irresponsivel’fadh) is inclination and deviation from
something. It means “and if a woman has reasorado ifl-treatment
from her husband, or that he might turn away fra’,hor avoid her
because of the existence of something bad on leasel there is no
merely worry or accidental anxiety which demand fear feeling.
This feeling is deleted, as the caution in makihg tlaw based on
much anxiety in woman. It is the miracle of wondérAl-Qur’an.
Therefore, if the wife saw her husband was busk wigreat calamity
of finance or politic, or solving undisciplined faem of scientism,
and any other of worldly problems or religious Imesis, she should
not think that as the excuse which allowed himdamplain and regret
on her. The duty of the wife is to make clear ameestigate what she
saw as the sign of disharmony and avoidance. Tihehe has known
that it was caused by external factor, not becaishis hate and
dislike on her good service, she should forgive hasband and
tolerate on something she dislikes. Meanwhileh# fas known that
it was caused by his hate and dislike on her,aukhnot be wrong for
the two to set things peacefully to rights betwdmmselves®
Meanwhile, Abduh comments about “And selfishnessever-
present in human souls”. He said that Allah hadaged to us in this
foresight the causes which change the status betweejugal and
between peace which has good purpose and the albews different
matter and disunity, for the sake of avoiding amdggling our self in
that problem. That isyuhwhich means emerging stingy from desire
or greed. The meaning of present in human sotlatsghe is liable on
him. Then, when the required effort comes, Allatindi prevent her to
put effort in order to set things peacefully arketadvantage; actually
the women are desirous on their rights in portowry, and good

companionship and stingy on them. The man is atsiraus on their

1%sSee Tafsir Al-Quran Al-Karimjuz V, p. 445-447.
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money and begrudge on them. Better for they tweetoember that
this is the weak of human soul which has just damag benefit, and
treat it; do not be stingy on thing and allowanceget benefit.

Actually, the worst stingy is if one of pair is hgi stingy for the

satisfaction of his/her couple after they two espréheir feeling and
make great agreement about it. In contrary, theulshbe tolerance
each other and broad mind¥d.It is like what this verse below
indicates:

But if you do good and are conscious of Him - bdhdbod is
indeed aware of all that you do. It means if you dood
companionship, then you love, sympathy, forgiveheather, and be
fear on disharmony and avoidance, and anything lwicEn cause
rights preventing or disunity. Allah is indeed awaf all that you do,
there is no something hides for Him even in itadesecret, or intent.
Then, He will give good reward to you who do goadd to you who
are conscious with the effect left over. Some oénpreters said: the
purpose of this verse is to motivate the husbandsder to care with
their wives and to less disharmony and avoidancen frher-°
Moreover, if the husband hates her because of ldeage and ugly,
like Allah said in other verse “for if you dislikhem, it may well be
that you dislike something which God might yet makeource of
abundant good*’

Meanwhile, Sayyid QutHB® in his tafsir “Fi zhilal Al-Quran”
gives a comment about “and selfishness is evereptem human
souls”: thatsyuhor selfishness always and forever presents in huma
soul. Selfishness here has several kinds; selfsshae money and on

19%5ee Tafsir Al-Quran Al-Karimjuz V, p. 447.
1%85eeTafsir Al-Quran Al-Karimjuz V, p. 448.
197Q.S. Al-Nisa’ [4]: 19.

1%5ayyid Quthb was born on 9 October 1906 and heepaaway on 20 August 1966
because of the sentence to die by hanging.
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emotion. Several reasons which raises this sedsfinn husband’
soul while facing his wife exist in the life of paBometimes the wife
abandons him as the cause of delayed dowry or egpen calls
selfishnes®n money which retains marriage contract. And somest
the wife abandons because of her night portioneif lusband has
other beloved wife. It is not considered as vitdtbr to classify it as
selfishness on emotion which retains marriage eshtifhe command
on all abandoned condition to the wife is for heodness. God
method did not obligate her with anything, butlibws her to act, and
gives her freedom to see and think her problenhagksows-*°

Ihsan and taqwa, they will never lose from their owner. Allah
knows all their souls do; He knows all their moswend secrets. The
soul of believers is happy becausehsfanandtaqgwa And the appeal
of soul is in the name of Allah who knows all yoa. dt will make
cheer the soul and the pray will be accepted. Bildh is the only one
who will make cheer and accept the pray.

Further, we find other method; it is by confrontitige reality of
human soul and the circumstance of human life i idealism
reality or realism ideality, and considering it #ise peace in
composition of duality.

Al-Ahzab 19

The interpreters differ in the meaning syfuhwhich Allah uses to
describe the hypocrite in this case. Some of thamd shey are
described with begrudge in the loot. It is the apinof Qatadah.
Meanwhile, Mujahid said that the hypocrites begeidg the
goodness.

Actually, Allah describes the hypocrite with cowael and
begrudge. It means like Allah describes them begjngdto believers
in the loot, goodness and cost for the sake ofbhAllallah said

1%95ayyid QuthbFi Zhilal Al-Qur'an, Dar Al-lhya’ Al-Turats Al-‘Arabi, Beirut, cet VI
juz IV, 1971, p. 540.
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begrudging you all is in the situation of people owhecalling
reputation. They are fear to the pain, and theyraser while dividing
the loot. It is supported by a piece of Allah’ sayiGod is indeed
aware of those of you who would divert others frigiting in His
cause which the interpretation is that Allah knqve®ple who delay
other to do war, begrudge with the loot Fath Mecca. Allah
describes them with begrudge believers because of their hostility
and hateful. Actually, their hateful to Muslims liecause of their
begrudging in the loot and goodness. Then, it isnab because their
goal is to search the loot. If they were looking fbe loot, it is
appropriate people who said that they really hh&elelievers, their
deed reflects it. Then, the next “begrudging youtlaat is good”
which means they begrudge in the loot when thesets get.

Imam Al-Maraght'° gives a comment in his book, begrudging you
all means ungenerous you all with expense and Relphermore, Al-
Maraghi said that this verse tells that the hypesrdo not want to
help the believers either physically or money. Bugn, when danger
threatens them, the Prophet and the believersemambhem looking to
the Prophet for help. The eyes of the hypocritesewelling in terror
like the eyes of one who is overshadowed by deaanswhen a fear
appears. It burns a bravery and the hypocritesoftithe war. Yet as
soon as the danger has passed, they will assdklievers with sharp
tongues means if the situation is safe, they spksdtly, and they are
pride of unforgettable moment in help and bravery, they lie about
it.

Meanwhile, Al-Maraghi said that the hypocrites legrudging the
believers that is good. It means the hypocrites usargenerous and

desirous in the loots when the believers get, tt@yot want to lose

110|-Maraght was born in 1881 M in Egypt and he pdsaway in 1952 M. His full
name is Ibn Musthafa ibn Muhammad ibn Abd Al-Mun’ial-Maraghi who famous as Al-
Maraghi. Seeletodologi Tafsir Kajian Komprehensif, 328.
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something in their hands. Briefly, sometimes theyfaar of pain, and
sometimes they begrudge in the loots.
Al-Hasyr 9

According to Ibn Katsir that Allah eulogizes Al-Avé&s and
explains their favor, respectable, honor, no jesloon them,
unselfishness. Then, Allah said that war-gains|dbaloffered, too,
unto the poor from among those who, before themAghar),had
their abode in this realm and in faith; they arageamts (Muhajirin).
It is like told by _hadits that Umar said: Khalifadvised to the first
Muhgjirin in order to know their right and keep itheonor. Then, he
advised to good Anshar who had abode in this reahah in faith
before emigrants come in order to accept their ikésd and forgive
their mistakes. This hadits is transmitted by Bukfi&

Moreover, Ibn Katsir said that as their honor aesbect, Anshar
love emigrants and give their money. There is atojgs in their souls
to emigrants for what Allah blesses to them suclstatus, honor,
grade, and faith.

Therefore, Allah said for, such as from their ovavetousness are
saved, it is they, they that shall attain to a lyaptate. It means
whoever is saved fronsyuh or covetous here, then they will be
prospered and succeed. Rasulullah peace be uporevemsaid in
hadits which transmitted by Ahmad:
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The complete name of Bukhari is Abu Abdullah Muhaaadnibn Ismail ibn Ibrahim
ibn Al-Mughirah ibn Bardizbah Al-Ju’fi Al-BukhéariHe was born on 13 syawal 194 H and he
passed away in 256 H. He is the famous expert dithand he gets title as the leader of Mu’'min
in hadits Amir Al-Mu’'minin fi Al-Hadit3. His great work namedl-Jami’ Al-Shahihwhich well-
known withShahih Al-Bukhari
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Meanwhile, Abdullah said that the meaningsyuh which Allah
mentions in Al-Quran is in the meaning of if angoreats his
brother's money unjustly. It includes in stingy,eavworse than
stingy.

Moreover, according to Ali Al-Shab(if that anyone who kept
and saved by Allah from stingy, they will be progzeand succeed.
Covetous is the serious stingy along with greedy awidity. It is an
instinct in human soul, so that it is strongly atting. lIbn ‘Umar said
people who prevent their money are not called amsetbut what
called it is if people are greedy and tend to sbimgtthey have no,

such as in hadit¥"
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Meanwhile, according to Imam Al-Maraghi they aremge who
lived in Medina and had aboded in the faith befem@grants. They
have honor characteristics, great habits which @reir good soul,
and noble behavior. Thus, they love emigrants ameetghem well
like what they do for their self. Rasulullah pedis upon him has
made brotherhood among them. They lived in the dafsAnshar
together, so that they felt calm and happy.

2Ahmad ibn HanbalMusnad Al-lmam Ahmad ibn Hanb®ar Al-Fikr, Beirut, jilid 111,
t.th, p. 323.

3His complete name is Muhammad ibn ‘Ali ibn Jamil®thabni who was born on
1928 in Syiria. His major work iShafwat Al-Tafasir

145ee Shafawah Al-Tafasijuz Ill, p. 328.
1°Al-Maraght, Tafsir Al-Maraghj Dar Al-Nasyr, Mesir, juz XXVIII, t.th, p. 41.
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Al-Maraghi explains the bad impact of covetous,sh&l: people
who keep their souls from greedy on money and gtorgit, they are
the lucky people and saved from any damage. Theimgaf fear of
syuhor covetous is not by being generous with all weehét is like a
hadits below*®:

C.w\yz;ﬁ:J\srujwab\duabijoiwuﬁujépm
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According to Quraisy Syihab tersyuhis used in the meaning
stingy with great desire to always have somethirigere are several
people who understand it in the meaning of instargbotential which
present on every people which cause them feel sighk to give what
on their hand. Based on thisukhl is used for the meaning really
factual happened the unwill to give, asylhis in the meaning just in
potential form which can be actualized or not. &k@s someone may
give something though their hearts is tight to diVe

Al-Taghéabun 16

According to Ibn Katsir this verse commands peaplerder to
seriously effort and use all power. It is like whexplained in
shahihaif!® from Abi Hurairah ra who satd®

Loy conanal Lo ane 1530 ul oSl 13" 1y e ) o & sy JU
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It is also an exclamation for people who criticemeything which
Allah and His messenger command. You all do noergjg from it

185ee Tafsir Al-Maraghj p. 42.
See Tafsir Al-Misbah...yol X, p. 538.

Y8Thijs is the term of Islam which is used to call the great books namelghahih
Bukhari and Shahth MuslimThese two books are agreed Myl Al-Sunnahas the most correct
book after Al-Qur’an.

1195ee Tafsir Al-Qur'an Al-‘Adzimjuz VIII, p. 139.
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either in right side or in left side; you all dotrgo before the will of
Allah and His messenger; you do not be differemdheather about
with Allah command; you do not be discouragement.

Moreover, It is a command for people in order tteothe wealth
which Allah gives to them to their family, the falkand the poor, and
needy; and behave kindly to creation of Allah lkkah do kind to
them, so that they get goodness in the world anebffter. But, if they
do not do it, they will get sorrow in the world ahdreafter-*

Moreover, Al-Maraghi comments this verse, thatsitai call to
seriously put effort in fear of Allah and surely tas good as possible.
Further, it is also a call to surely offer the vikakhich Allah gives to
them to the fakir, the poor, the needy, and fortlaing which brings
the goodness afmmahand religion, the happiness of the religion and
the world. That is the goodness of the wealth ams $or them, and it
is also a motivation to be generous and explain ttie obedience is
surely good-*

The next piece of verse supports the motivatiotat@harity, Allah
said anyone who leaves stingy and greedy on motiey are
included in people who successful in what they hapel get all they
want in the religion and in the world. Thereby,yh®mcome beloved,
delighted, and compassionated people, and get ireggiand heaven
in hereafter with position close by side of Allah.

D.4.Dhanna
Al-Takwir 24
Here according to Ibn Katsir said that this verdis that Prophet
Muhammad peace and blessings be upon him is ntodmegrudge of
whatever has been revealed to him. Some people iteaith bi

dhaninwhich means suspicious. So, Prophet Muhammad tiome

1205ee Tafsir Al-Qur'an Al-‘Adzimjuz VIII, p. 139.
1215ee Tafsir Al-Maraghj juz XXVIII, p. 129.
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who suspicious with whatever has been revealedno And some
people read it withi dhaninwhich means sting}?

Sufyan ibn ‘Uyaynah said thahaninanddhaninare same which
mean a lier and a neglecter. Qatadah said Al-Qusasupernatural,
Allah revealed it to Muhammad and he did not colemkat from
human, but he conveyed, published and gave itaplpavant.

In mutual accord, Maraght gives a comment that Muhad is not
a neglecter of Al-Quran and all stories of Proghand wisdoms, but
he is trustfulness and he did not change any latidrany meaning of
Al-Quran®

E. Al-Quran’s View on Stingy

To elaborate the definition of stingy totally intdi is not easy to
retell and describe it in very clear descriptiorhefiefore, here the
researcher is only focusing on two opinion of sfinigfinition, which
are considered as the representative and the iamarhe related to
the motion of research. Firstly is the opinion ohgy definition to
Raghib Al-Asfahani, and secondly is the opinionsbhgy definition
to Ibn Manzhr.

According to Raghib Al-Asfahatfi®, that stingy meanswner
forbearance from something which he/she has nd tmglprevent or
jail it.'#

In etymology, stingy has several meanings. Thd finganing is
greedy harsy) and miserliness to something they have. It is the

contradictory meaning of giving priority to othetsgr). People who

122See Tafsir Al-Quran Al-‘Adzimjuz VIII, p. 336.
1235ee Tafsir Al-Maraghj juz XXX, p. 58.

2%4e is a well-known man of letters who comes fronhfitgdn and he passed away in
502 H. His major work i#\l-Mufradat Fi Gharib Al-Qur'an See Mahm(d, Mani’ Abd Al-Halim,
Metodologi Tafsir Kajian Komprehensif Metode ParaliATafsir, PT. RajaGrafindo Persada,
Jakarta, 2003, p. 304.

12g5ee Al-Mufradat fi Gharib Al-Qur'anp. 38.
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give more priority to other will definitely ignortheir own need. In
other way, the stingy people always want to havaething they not
own. If they succeed to get it, they will be stinggd not want to
spend it. Someone really wants something, so therethat someone
becomes the stingy.

Meanwhile, according to Ibn Manzhdr, in etymolodyngy is the
opposite of generous. In terminology stingy is tappy feeling of
soul in preventing something to give and to take tight of other
people which can give benefit for own self and dantpr other
people!?®

It is only through a carefully understanding of gueial ideals and
values of Al-Quran®’ and the assessment of our socio ethic
conditions, problems and compulsion that we canptd@ocreative,
innovative strategy for change.

Al-Qur'an provides compasses to people in theiraaoaction in
the world. It should be actualized with the valeésocial action in
order to be relevant with certain era of contexitrtfrermore, it should
be got involved concretely in society where somegbjl@ms emerge.
The involvement must be correct and in accordangth \the
contemporary demand. The Al-Quran’s view will best abstract
when it is not relevant with reality. Surely, itashd be accompanied
by relevant social dat&®

The intellectual and religious necessity to accashpland
systematically reconstruct the methodology of esegef Al-Qur'an

Is something exact. Due to the fact that the dentdrsthcial episteme

29pn Manzhirr Al-Anshari (Ed.Amir Ahmad _Haydar)Lisan Al-‘Arab Dar Al-Kutub
Al-‘limiah, Beirut, jilid 6, 2005, p. 162.

2"'The central positions of Al-Quran in Islamic stediare first as the inspiring and
motivating source to think creatively and contertipldy. Second as the distinguisher of the right
and the wrongd]-furgan). See Taufik Abdullah & M. Rusli Karim (ed)etodologi Penelitian
Agama,PT. Tiara Wacana, Yogyakarta, 1989, p. 128.

1284endar Riyadi, Tafsir Emansipatoris: Arah Baru Studi Tafsir Al-Qam, CV. Pustaka
Setia, Bandung, 2005, p. 85.
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(the way in which society view) is always dynamitlso the
characteristic of Al-Qur'an is inclusive to be fdceith reality; it is
opened to verify the truth of the verses throughous approaches
and scientific methodologies. Moreover, the chamastic of Al-
Qur’'an is not exclusive in accepting multi interjatéon and inquires
multidimensionality of approaches for widening tidea of Al-
Quran, so that it is going to be more contextdahctional, and
transformativeé?®,

The discourse of religious thought demands us defreing and
reinterpreting religious text in the frame of answg modernity
challenges and problems of mankind. Al-Quran withintellectual
and humane vision again is demanded to be ablewelap its ideas
synchronically with the problems of humanity as tmeoral
message’.

Relating to the topic of stingy in Al-Quran, acliyaAl-Qur'an
explains stingy as one of bad attitude by some gesuch adakhila,
gatara, syuh, dhannalf we try to investigate deeply, these terms
implicitly point to ethic which can be useful incsety.

The success and the advance of society surely degethe good
and fine attitude and ethic. Everything that disess about Al-
Qur'an’s view on stingy should be first comprehehdryy how Al-
Qur'an views on the nature of society’s ethic. 8istingy is a crucial
thing consequently Al-Qur'an suggests to do chantget happiness
in world and hereatfter life.

Allah swt has explained in His holy book namely @Qi+’an that
anyone whose soul is free from the stingy, theytheelucky one.
Allah, The Almighty, said:

129bid., p. 253.
¥9bid., p. 79.
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“But those who before them, had homes (in Medina) aad
adopted the faith-show their affection to such as& to them for
refuge, and entertain no desire in their heartshfimgs given to the
(latter), but give them preference over themsele®gn though
poverty was their (own lot). And those saved frome t
covetousness of their own souls-they are the ohat dchieve
prosperity”

Muhammad Asad gives comment about this verse téfard the
coming to them of “those who have forsaken the dorokevil”. This
relates, in the first instance, to the historicaishar (“helpers”) of
Medina, who had embraced Islam before the Prophetishis Mecca
followers’ coming to them, and who received thaigefes with utmost
generosity, sharing with them like brethren theamodwellings and
all their possessions. In a wider sense, the abefees also to all true
believers, at all times, who live in freedom anduws#y within the
realm of Islam, and are prepared to receive withnoprms anyone
who is compelled to leave his homeland in ordebbaaable to live in
accordance with the dictates of his faith.

Thus, greed, niggardliness and covetousness anesdaut here as
the main obstacles to man’s attaining to a happtesn this world
and in the hereafter.

There are several hadits which give more additias@hment
about this verse. It is such_a hadits which tratteohiby lbn Jarir Al-
Thabari from Ibn Abbas who said: “about the sayafighllah “from
their own covetousness are saved”. The meaningheir town

covetousness is gave a loose to, so that theyttierfaith.

131Q.S. Al-Hasyr [59]: 9.
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In other _hadits, Ibn Mas’td said: “the meaning dlaX saying
“from their own covetousness are saved — it is thlgy that shall
attain to a happy state”, is a drag on the weditbtloer people, then
they eat it.”

Furthermore, Al-Thabari gives a comment, “the megnof His
saying “it is they, they that shall attain to a pystate”, is people who
kept from the stingy. They will be safe. Their pnaill reach to by
their God.”

Allah swt explains that the action of stingy in e€ad kindness to
faith people includes is belonged to the charastierof hypocrites.
This statement is enough to be a proof for theesoptible of stingy.
Allah swt has said in Al-Qur’an chapter Al-Ahzal&-19:
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“Verily Allah knows those among you who keep baakef) and
those who say to their brethren, “come along ta Bsit come not
to the fight except for just a little while. Cove®over you. Then
when fear comes, you will see looking to you, tlesies revolving,
like (those of) one over whom hovers death: butwtie fear is
past, they will smite you with sharp tongues, coustof goods.
Such men have no faith, and so Allah has made deeids of none
effect: and that is easy for Allah.

Abu Al-Hasan Al-Mawardi said that there are foutenpretations
of Allah’ saying “begrudging you all help”. The diris stingy in the
meaning begrudge on goodness. This is the opinfoMwahid.
Secondly is no will to be in war with Prophet araliévers. It is the

opinion of lIbn Kamil. Thirdly is stingy in the meag begrudge on
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the loot or war-gainsghanimal they get. It is Al-Saddi’s opinion.
Fourthly is stingy on alms for the sake of Allah.

Furthermore, Al-Mawardi also gives more commentdcivhthe
conclusion is that it has three meanings. Firsglgtingy in dividing
the loot such the opinion of Yahya ibn Salam. Sdbors stingy on
the wealth which they use to alms for the sake Bb&hA It is Al-
Saddi’'s opinion. Thirdly is stingy on the victoryf dProphet

Muhammad saw. Allah swt said:
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“And let not those who covetously withhold of thétg which
Allah has given them of His Grace, think that igsod for them:
nay, it will be the worse for them: soon shall thengs which they
covetously withheld be tied to their necks likenasted collar, on
the Day of Judgment. To God belongs the heritagheheavens
and the earth; and God is well-acquainted withheit ye do”

Besides of several verses and hadits which hava bwmtioned

above, Rasulullah peace be upon him also ever said:
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132Q.S. Ali Imran [3]: 180.
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“Abu Hurairah ra who heard Rasulullah peace be upion said:

“the representation of stingy people and genereople is like two

people who wear iron shirt. The iron shirt covérsitt body from

the chest until the grpin. For generous people,ittwe shirt will

widen till cover the finger, while for the stingpo will to do

charity anymore, the iron shirt will firmly squeez®re their body
and be tighter; they want to widen it, but it carino

Imam Al-Khaththabi gives a comment that is a dggian which
Rasulullah made for the generous who wants to dwitghand the
stingy who keeps the wealth. He described both saohpeople who
want to wear the iron shirt to covering their bodyhey wear it
through the head. At the first time, that shirt @®s/the chest until
their hand can be inside, and they pull it down endétasulullah saw
represented people who want to do charity like oo can wear
that shirt until completely covering all of body.hile, the stingy is
like people whose hands circle in the neck, noecdle chest. When
they want to wear the shirt, the hands prevent theti the shirt
cannot be pulled down to covering the body. Thedeamite with the
neck. Finally, the shirt precisely makes them seremd heavy, not
cover and protect them.

The main point of that description above is tha generous, by
doing charity, the chest will be wide and the hanlight in weight to
give a help. In other side, the stingy, the chedtlve tight and the
hand is heavy to use the money for charity. Thismmeg is signaled
in Allah’ saying below:

133a1-Bukhari (Ed. Fuad Abd Al-BagiShahih Al-BukhariMaktabah ‘lbad Al-Rahman,
Mesir, 2008, p. 174.
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“The Jews say: “Allah’s hand is tied up” Be theanlls tied up and
be they accursed for the (blasphemy) they uttery, N@th His
hands are widely outstretched: He gives and sp@iddis bounty)
as He pleases. But the revelation that comes tofyamu Allah
increases in most of them their obstinate rebeklfiod blasphemy.

Amongst them We have placed enmity and hatredhdl day of

judgment. Every time they kindle the fire of war]lah does

extinguish it; but they (ever) strive to do mis¢hom earth. And

Allah loves not those who do mischief.”

F. Stingy and Social Trouble

The reality of economy in 21 century which we woskk is not
the distribution of the world cake to be apporti@mty so that the
poverty which colonized more two-third of the wowldll be lost. But,
in other way, the transparency show off the weualithchallenge the
poor more, which will make them jealous and suffér.

Islam does not bound the wealth, but it gives dioecin order the
wealth to be right and could be a beyond infestatiat once. The
wrong is to allow the forbidden things in procesgarning the wealth
and accumulate it with the opinion that the weatthld make the life
eternal; or could do anything by the wealth withpay any attention
to the rule of religion. It relates to the proce$&arning and using the
wealth which surely managed by the ethic and trgulation in

Islam 3¢

13%Q.S. Al-Maidah [5]: 64.
135eeMembangun Fondasi. p, 78.
1%SeeMembangun Fondasi. p, 86.
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“It is not righteousness that you turn your facewdards East or
West; but it is righteousness-to believe in Allatd dhe Last Day,
and the Angels and the Book, and the messengespetad of your
substance, out of love for Him, for your kin, fampbans, for the
needy, for the wayfarer, for those who ask, andtlierransom of
slaves; to be steadfast in Prayer, and practicelaegharity; to
fulfill the contracts which you have made; and t® form and
patient, in pain (or suffering) and adversity, ahdoughout all
periods of panic. Such are the people of truth@Ghd-fearing**’
There are many verses in chapter Al-Bagarah whigilaen the
problem of charity. Here, simply we will talk thaw of alms and
charity in detail which in range of Al-Qur'an. Alsd@ is about the
attitude and the way in charity either individuatiiytogether, which is
able to change the society into a kinship systenchwhonors the
togetherness, helpful, and affection. This syste@bie to increase the
human quality into the honor step, either as thergor the charity
receiver-®®
The explanation in this study promises a consigtdaw which is
unbounded by certain time and place. But, we shooldforget to
look back and realize that this study comes asaftissver for the past
condition and the fact. The fact and the realityohlthe verses of Al-

Quran was facing the Islamic society at that tiraad possibly to

137Q.S. Al-Bagarah [2]: 177.

138luhammad Abas Auldylukadimah Sayyid Qutb, Dasar-Dasar Sistem Ekonarsiab
Dalam Kitab Tafsir Fi Zhilal Al-Qur'anPT. Pustaka Litera Antar Nusa, Bogor, cet |, 1$94.3.
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reface another Islamic teaching in the future. Tthetre are also
people who are stingy on their wealth, who neednstrstimulation,
convinced interest, and parables to be able toinoevtheir hearts.
Also, there are stingy people who do not want teegihe money
except in the way ofiba, forced, andriya’. Moreover, there are
people who give the money while said abuse whicftshilne heart,
and just give the threadbare thing and unused argniibis known
from the content of the following verses. In othay, there are also
people who give the money based on sincere intenfibey are the
kind, the generous, who spend their good wealttn sihcere and
good intention>°

Recalling the gift for another is a bad and blaraatbit which
shows a contemptible feeling; because the natynaétde of human
does not want to recall the thing they have hacepgixbecause of
several reasons such as the tendency to be pradssémhk down the
receiver, and to get attention from another. Thgraiotivation of the
giving is because of human, not Allah. All of théselings will not be
in Muslim’s pure heart. Therefore, recalling thét guill bring the
disadvantage to the giver, because it will awaledirogant feeling,
and prefer to look down another people. If it i treated, it will
cause the bad habit of hypocrite suchriga’ and far away from
Allah, and also it will bring the disadvantage e treceiver, because
it will impact a disgrace and broken heart whiclismthe envy and
revenge:*°

According to economy, the will relates to humanchptis desire
and ability to fulfill that need. Therefore, thdegftive need is the need
which can be fulfilled, or called the will. The mkeand the satisfaction

are the main of human sacrifice of economy. Balsictte wealth is

139pid,
L9pid, p. 3.
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needed to satisfy the human desires. Thus, wetalklabout the will
and the satisfaction of human.

The will of human is unlimited. It almost never g$o If a will has
been fulfilled, another would arise. Thereby, hunsénuggle the life
to fulfill all unlimited will, but none can satisfthem. Actually, that is
the characteristic of the will which need the dffof human to
fulfilling the unlimited will.

Actually, human are greedy and impatient in fuligj the
unsatisfied will. They never stop to reach somethiEvery new will
becomes a motivation to do more. This fact becotheskey of
human success.

Nevertheless, people are driven to action by thadural instinctual
disposition in order to preserve the species, wihigy are inspired by
their conscience so as to promote its progresaidmancement’*

Rasulullah has described the greedy and the ufiedtisf human
for the will in every time. Bukhari transmitted th@asulullah peace
be upon him said: “if Allah gives a golden hillhaman, they will ask
second golden hill. If they get the second goldéinthey will ask the
third. The human will not be satisfied till theyeattead.”

The comfort feeling includes no primary and effiti@eed things,
but the thing which gives the pleasure and the oaable to human.
The usage of that both needs make the human libeiteg easier and
happy. The daily food, shirt and home stay is teednof life, but the
good and delicious of the food is the pleasure i@ [Thus, the
pleasure gives more happiness and utility for human

Enjoying the pleasure is allowed in Islam. Islameguunderstands

the natural desire of human in wondering and engyhe beauty of

14l5ee,0n The Origins.., p. 82.
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this life. Islam also admits the need of humantier natural beauty. It
also allows human to enjoy the pleasure as theid{é

Relating to the standard of life, there are twoasgts of thinking;
firstly, suggesting surely avoiding and denying lifie's worldliness
pleasure; secondly, giving more stressing on tkarjuand enjoying
the worldliness pleasure as the purpose of lifarmsakes the middle
way between fanaticism in spiritual value and maliem. Islam
blamestapabratabecause it is considered as the unnatural life Way
also curses the materialism because wastefulndss.fiflst concept
causes the stingy, and the second makes humaryaleartd selfish.
Islam curses the good people who are stingy or eisess, and
suggests us to live unpretentious in utilizing wesalth*?

The teaching of Islam actually purposes to remimel human in
order to utilize the wealth proper with their alyiliThey should not
press the utilizing of the wealth too much, so thay will direct to be
the stingy. People should be moderate in the ingizso that it will
not threaten the circulation of the wealth (hidihg wealth), and it
will not make the economy of society weak.

As a wise people, they should not be too greedy, tan poor.
They cannot hide the wealth from the need peoptehave right to
get help.

The verses of Al-Qur’an have described the prircgdl the middle
way in charity. If it is fully conducted, it can ckease the damage in
economy which is wastefulness and stingy. Everydgoeople, either
rich or poor, is commanded to utilize the wealtlogar with the
ability. The rich can survive the standard of lifeell though in
condition of less money. The expending of each needurely
different based on the responsibility of econonys lallowed which

as long as the expending is not wasteful and stingy

142See Membangun Fondasi, .p. 42.

1435ee,Psikologi Sosialp. 54.
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Redundant in self-satisfaction or in spending tiealih for useless
things is called luxury. The fee of luxury is udyahore expensive
than the benefit someone gets from the pleasulam I$orbids the
extravagance because it can cause the unproduatideimmoral
industry, and the crime and the trouble in socighych can destroy
the unity and integrity in society?

The level of social status makes people blind. Tdetyand collect
the wealth excessively without considering the feattion, so that it
will cause the confusion and the sorrow of econdorya million
people in society. Keeping the wealth may be alth¥é is good and
giving profit. In contrary, if it is just for sodiatatus or other similar
motive, and not for helping the society, it is ddesed as the damage

in society, and it will be not tolerant®.

G. The Impact of Stingy

Actually, Islam gives many individual freedoms tontan in case
of consumption. They are free to spend the wealtiuy the good and
allowed things to fulfill their will without any wlation on “purity
borders”. However, the freedoms here are only &ohibn the good
and pure things. The limitation does not give am®gdom to Muslim
to spend their wealth for the thing which has ne der their
prosperity. Thereby, everyone is fully allowed toykthe good and
clean things as long as it does not bring the dafugyethe safety and
prosperity of the country. This principal is explad by Al-Qur'an in
chapter Al-A'raf: 15744

1%%See Psikologi Sosialp. 49.
145SeePsikologi Sosialp. 56-57.

14%Qadri Azizy, Membangun Fondasi Ekonomi Umat, Meneropong Prospek
Berkembangnya Ekonomi Islafustaka Pelajar, Yogyakarta, cet |, 2004, p. 20.
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“Those who follow the Messenger, the unletteredpRed, whom
they find mentioned in their own (Scriptures)-irethaw and the
Gospel-for he commands them what is just and ferb@m what
is evil; he allows them as lawful what is good (gqmare) and
prohibits them from what is bad (and impure); hieases them
from their heavy burdens and from the yokes thatugoon them.
So it is those who believe in him, help him anddal the Light
which is sent down with him-it is they who will mper"

Here, Allah gives an example about the dangeroushwiappened
in society who lives in extravagance till they beeothe stingy,
because the devil always breaks the rules whichbeas made by
Allah. Therefore, human is commanded to not exgawmae in
consuming the thing, because this action meanewviolly the devil’
steps-*’

The utility of luxurious thing is like a poison wdi kills slowly but
it surely will break the society. The utility makésiman be lazy,
wasteful and royal. It also can cause the bad hatiith can decrease
the love to another. Moreover, they will always aler to get the
luxury, and they cannot govern their self from tiesire to bother the
rights of another and to seize their wealth by Ithsaed ways. In
short, they will sacrifice another even the progpef society just to
satisfying their personal desires. Therefore, Islarhids the utility of

“bid, p. 22.
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luxurious things excessively which can cause theatge and danger
of society**®

Besides of that, clearly Islam forbids someonede the luxurious
things by the way getting the profit from the damadg other people.
Most of capitalist people spend billion rupiah tornsve their
luxurious life while a million people cannot fulftheir need*®

Redundant in self-satisfaction or in spending tlealir for useless
things is called luxury. The fee of luxury is udyahore expensive
than the benefit someone gets from the pleasulam l$orbids the
extravagance because it can cause the unproduagtideimmoral
industry, and the crime and the trouble in societych can destroy
the unity and integrity in society°

By hiding their wealth means they have humiliatbd tevel of
utilizing. Thereby, it decreases the production gnrechance for work
in society. The expression “stingy is bad for them”Al-Qur’an
comprehensively contains the lacked and the weakimegconomy
aspect, for example there will be bankrupt indestriand the
enhancement of unemployment which caused by theense of
wealth from society.

For the bad impact of the wealth dissimulationQAl¥an reminds

to stingy people in chapter Al-Takasur 1-2.
ABa 55 & (1) 553 s

“The mutual rivalry for pilling up (the good thingd this world)
diverts you (from the more serious things), untiuyvisit the
greaves.”

Allah also said, “Woe unto those who give short suea: those

who, when they are to receive their due from otmewple, demand

“Bbid, p. 51.
“Ibid, p. 52.
S9bid, p. 49.
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that it be given in full, but when they have to s@& or weigh
whatever they owe to others, give less than whaiies
Thereby, Al-Quran gives strong warning to peopleonhide the
wealth without using it and spending it for a goeslmand society.
People should be moderate in the utilizing, so thawill not
threaten the circulation of the wealth (hiding thealth), and it will

not make the economy of society weak.

H. Stingy about Treasure

To get more detail description about stingy, esgdcin case of
treasure, we cannot apart of charity or alms. Thesethings have
dependability relation. Therefore, we will talk reatbout charity and
alms. But, here the researcher is not focusing hanity, it just the
way of researcher to get more detail descriptioouabhe motion of
research.

In Islam, charity is a gift which heads for keepthg goodness and
the purity based on the feeling of togetherndagafu) and help
(ta’dawun). In other way,riba is the stingy and the bad which is
egoistically without look at other people importanc

Moreover, charity is a gift without expect of wagasd therriba
Is a debt restitution with forbidden addition whightaken from the
sweat and blood of debtors. It is called from thhea because that
addition is from the profit of their effort. It isalled from the blood if
they used that addition to take care of their fgmilot to get the
profit.

Another condition that must be done is an obligatmlive simple,
no extravagance by avoiding to wasting the wedlttereby, the will

to utilize the wealth for extravagance can be Hkaiitby simple
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limitation, so that the possibility to have more altk is always
opened, which can be shared through zakat andlaters™*

In Islam, the utilizing of the wealth has certalmcacteristic; first,
there are no differences between spiritual need thadworldliness
need. In other religions, there is a separatiomwéen religious need
and non-religious need.

There are certain actions which well-known as relig or
spiritual, and non-religious or worldliness. Islames not differentiate
among the kind of needs. It is because Muslims gwesr wealth to
widows, orphans, and poor basis on the loyalty padsuance in
Allah. 1t is like their liberality to utilize theimealth for own self,
children, and parents. It is also such the goodmthey pray and do
pilgrimage, and it is similar with another action lausiness in the
purpose of getting money for the life honestly. Tokkowing verse is
relating to this case:

“They ask you what they should spend (in chari8gy, whatever
you spend that is good, is for parents and kinaedi orphans and
those in want and for wayfarers. And whatever youltdt is good-
Allah knows it well**?

“But seek, with the (wealth) which Allah has bestadl on you, the
Home of the Hereafter, nor forget your portionhistworld: but do
you good, as Allah has been good to you, and setkogcasion
for) mischief in the land: for Allah loves not tleosvho do
mischief*>3

This verse has many meanings such as that this wetonly gives
the lesson about the balance between the beyosdlia@d the
worldliness, but also about the ethic or moral amneng the wealth
while still keeping good action to another or tight of another; no

greedy, no by seizing the right of another, norngieal, no damage to

*l5eeMembangun Fondasi, .p. 37.
157Q.S. Al-Bagarah [2]: 215.
1%3Q.S. Al-Qashash [28]: 77.
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other. The Allah’s command to do good action totheoincludes in
earning the wealth, so that the efforts in earnirgwealth should be
accompanied with the intention in order to givedfd@rior another.
There is no Islamic teaching which suggests theplpeto be
beggar, sluggard, poor or another bad action. isla@aching always
gives an emphasizing to people in order to be gimet demander;
paying zakat, not the receiver; giving alms or ithianot the receiver;

the generous, not the stingy; broad minded, nbt tiginded">*
§f 5..1}3’@ 515 (2) ossizg M e 1060 1) il (1y Gpaflatly %3

(3) O ihsi5

“Woe to those that deal in fraud-those who, whesythave to
receive by measure from men, exact full measurewhen they
have to give by measure or weight to men, givetleas due*>®

Led 2y sk Vi g el (1) 3l 0 s

“Woe to every (kind of) scandal-monger and backbieého piles
up wealth and lays it by, thinking that this wealbuld make him
last forever®

It not only strengthens that human is created bBghAhdnd the faith
to the creator is the consequence, but also strengthe relevancy
between the faith and the good action. The faith case of
beyondliness and the good action in the world asvagve the
consequence in the hereafter later. It is also eWidence for the
impossibility to break up the faith and the effastearn the wealth.
This verse mentions that we are commanded and sigghéo give

part of the lovely wealth to lacked people, eitlrerelation of family

1%SeeMembangun Fondasi. p, 47.
195Q.S. Al-Muthaffifin [83]: 1-3.
1%6Q.S. Al-Humazah [104]: 1-3.
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or not. They who have the right to receive the aéxsept the family
are orphan, poor, lacked traveler, beggar, anddtimg free the slave.
It is Islamic teaching to do alms and charity.sltniot the obligation
which every Muslim must do. It is an honor teachwigch the pious
not quit of the value of humanity. Explicitly, rence to giving

money, “giving money” is impossible to do by theopoand just be
done by people who have completed the primary resedl main

obligation.

It is clear that the utilization of the wealth isldm should be
proper with the Islamic teaching. We are not alldwe think that
individual right as the result of the hard worloig right to fully use it
including in forbidden thing and damage. Generatlis forbidden to
cruel and immoral action. It is not only ethic gaius and legal
frameworks in process of earning, but also inzsilt.

Muslims are commanded to utilize the wealth, firsdr own self,
then the wife, the children, and the family. Alltbis is considered as
worship. A proverb said “the alms begin from themad which
strengthens the importance of the principals @nsabove.

Secondly, the consumption is not only limited ie tle’s need or
the efficient need, but also the pleasure and libeved life’s luxury.
Al-Qur’an allows us to enjoy the luxury of life &sng as still in the

rule 7

158\2% sl Z)ujg\ 5

Actually, human are greedy and impatient in fulig the
unsatisfied will. They never stop to reach somethiEvery new will
becomes a motivation to do more. This fact becotheskey of

human success.

15'SeeMembangun Fondasi. p, 30.
1%8Q.S. Al-Ma’arij [70]: 19.
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Rasulullah peace be upon him has described thelygraed the
unsatisfied of human for the will in every time. iari transmitted
that Rasulullah said: “if Allah gives a golden hil human, they will
ask second golden hill. If they get the second golkill, they will ask
the third. The human will not be satisfied till hare dead.”

Allah also said in Al-Qur’an, “And Worship God alnand do not
ascribe divinity, in any way, to aught beside Hémd do good unto
your parents, and near of kin, and unto orphand,the needy, and
the neighbor from among your own people, and thghter who is a
stranger, and the friend by your side, and the arayf and those
whom you rightfully possess. Verily, God does rmte any of those
who, full of self-conceit, act in a boastful manneor those who are
niggardly, and bid others to be niggardly, and eahevhatever God
has bestowed upon them out of His bounty; and schdve readied
shameful suffering for all who thus deny the trtith.

The words in that verse clearly means that disstran of Allah’s
graces is like the denial. Someone should enjoyifiady simulating
the food, shirt etc. as thanking to Allah for Haces.

All verses of Al-Quran and_Hadith of Rasulullahapge and
blessings of Allah be upon him strengthen the tacenjoying the
pleasures and the beauties of life is allowed amsas long as still in
the borders. The forbidden things are like miscahdwhich in
contradiction with the norm of society.

Redundant in self-satisfaction or in spending tlealir for useless
things is called luxury. The fee of luxury is udyahore expensive
than the benefit someone gets from the pleasulam l$orbids the

extravagance because it can cause the unproduatideimmoral

199Q.S. Al-Nisa’ [4]: 36-37.
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industry, and the crime and the trouble in socighych can destroy
the unity and integrity in society°

The verses above clearly explain that human hawudyafreedom
to enjoy the need and the pleasure of life. Hunrarjust reminded to
have natural characteristic and not over the berateorder to be able
to responsible, so that it will not threaten thegperity of the society
as the result of extravagance.

Therefore, stingy in treasure is; firstly when some does not
utilize the wealth for own self and family livingouo the need, and
secondly when someone does not utilize the wealthutpose good
and generous.

Generally, Islam considers as the crime the peeple forbid their
self to utilize the wealth to satisfying the alladvdesire, or try to do
stingy in their utilizing. By not utilizing the wéa which has been
given by Allah means they have done three faultst,Rhey do not
thank to Allah because of not utilizing the wedtihtheir self, family,
and their friends which has been given by Allahe Tommemoration
for unthank people is in chapter Ali Imran 180.
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“And let not those who covetously withhold of thétg which
Allah has given them of His Grace, think that igsod for them:
nay, it will be the worse for them: soon shall thengs which they
covetously withheld be tied to their necks likenasted collar, on
the Day of Judgment. To God belongs the heritagheheavens
and the earth; and God is well-acquainted witlheit ye do”

1%95eeMembangun Fondasi. p, 49.
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By the name of the wealth “the grace of Allah” humare
reminded that the best utilizing of the wealth pergt not stocked.
People who stock the wealth are considered to hikaok people
because of not utilizing the wealth to purpose gd&ydnot giving the
wealth means they has repealed several right aétyoto use it, so
that there is a wrong utilizing of the grace ofakllwhich is actually
for the goodness of human.

It is like in the verse of Al-Quran above, the eBd crime is
people who hide the wealth from the society. Thegpsse that the
stingy action is good for them, however Al-Qur’dates that action is
bad and no benefit for them. By doing this actithrey have ignored
that the utilizing of the wealth is very importantproduction process.
In other word, they waste the wealth of generaletgavhich should
be used to get other wealth.

Third is by hiding their wealth means they have Hhiated the
level of utilizing. Thereby, it decreases the prctthn and the chance
for work in society. The expression “the stingy&d for them” in Al-
Quran comprehensively contains the lacked and vieakness in
economy aspect, for example there will be bankimghistries and the
enhancement of unemployment which caused by theenee of
wealth from society.

For the bad impact of the wealth dissimulation,(Alf'an reminds
to stingy people in chapter Al-Takatsur 1-2.

“The mutual rivalry for pilling up (the good thingd this world)
diverts you (from the more serious things), untiuyvisit the
graves”

Thereby, Al-Quran gives strong warning to peopleonhide the
wealth without using it and spending it for a goeslhand society.

Stingy means coagulating the sources of moneyaregofrom the
proper utilizing.
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Islam gives the middle way between two extreme whliife by
allowing to spending the wealth normally and nosigéully or stingy.
It suggests to normally behaving in shopping andnga People do
not need to be wasteful and royal till spendingradiney they have by
extravagance with no consideration. People alsoaldhwot be stingy
till not utilizing the money for their self, familyr another good need.

The teaching of Islam actually purposes to remimel human in
order to utilize the wealth proper with their alyiliThey should not
press the utilizing of the wealth too much, so thay will direct to be
the stingy. People should be moderate in the igizso that it will
not threaten the circulation of the wealth (hidihg wealth), and it
will not make the economy of society weak.

“And who, whenever they spend on otharg neither wasteful nor
niggardly but remember that there is always a ean between
those two extremes®

This is the most wise and good way of utilizing tixealth. In case
of charity, people should not be too much thougtyttny to give the
best.

The similar principles are also stated in chaptels/’ 29: “make
not your hand tied (like a niggard’s) to your neoky stretch it forth
to its utmost reach, so that you become blamewantiaydestitute”

The meaning of “your hand tied (like a niggard®)ybur neck” is
the characteristic of stingy in utilizing the wdémltn contrary, “stretch
it forth to its utmost reach” shows the people vdre too much in
fulfilling the will. That verse gives one generalineiple about the
simplicity which is used by people in utilizing tesalth. As a wise
people, they should not be too greedy, and too.pduy cannot hide
the wealth from the need people and have righetdglp.

181Q.S. Al-Furgan [25]: 67.
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The verses of Al-Qur’an have described the prircgdl the middle
way in charity. If it is fully conducted, it can dease the damage in
economy which is wastefulness and stingy. Everydgoeople, either
rich or poor, is commanded to utilize the wealtlogar with the
ability. The rich can survive the standard of lifeell though in
condition of less money. The expending of each nmsedurely
different based on the responsibility of econonys lallowed which

as long as the expending is not wasteful and stingy



