CHAPTERI

INTRODUCTION

A. BACKGROUND

One proof of the greatness of Alllhis the revelation o@l-Qur’'an as a
guide to mankind. Evergarah in al-Qur'an from al-Fatihah to al-Nas, has
excellences. As the ProphE said, “Whoever reads @urah from al-Qur’an,
will get something good. One good will be foldedftdd. | do not sayAlif Lam
Mim, onesarah. ButAlif is onesirah, Lamis onesuarah andMim is onesurah.”*

Allah B does not distinguish the excellences of evaargh or verse in
al-Qur'an, "We have neglected nothing in the BoSdkBut there aresirah and
verses that have excellences based on the Prbpgetdance. One of those is

basmalah

There ishadith narrated by aRahawi from Aba Hurairah@, he said:
3@&?@\@@%&33} J 3 A H

“Every important matter which is not precededdagmalahthen it lost
its blessing”.

" Al-Tirmidhi, al-Jami’ al-Sahih Sunan al-Tirmidhi, vol. v, Dar Thya’ al-Turath al-‘Arabi, Beirut, 1989,
p.175. Below is the full text of the Aadith in Sunan al-Tirmidhino. 2910:
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2 Q.S. al-An’am [6]: 38

? Jalaluddin al-Suyuti, Jami’ al-Ahadith, vol. xv, Dar al-kutub al-‘Ilmiyyah, Beirut, 1997, p.315. This
hadith, sometimes, is returned to the Prophethammad N as the hadith Marfu! sometimes also
justified as hadith mursal narrated by Abu Hurairah Q. Then, the text (matan) of this hadith is also

different in various transmission, it sometimes esmwith a pronunciatiofiy-o; 2 Mo Jb 5 Al 3?

z

(’i»\ 340 5IJ|), sometimes also Withjii/f 349), and also (’CL_ET 34°). Thus, there is a difference of opinion
between expertsadizh in their justification, but most of them justifiedh adith Hasan.
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The scholars have explained that the phéserilla hirrahmanirrahimi
was just known as complete arrangement after theffthe sizrah al-Naml

verse 3¢,

>(Y+) ) A i ey 5 O 0 £

Before that, they mentioned the senterimemika-alzhumma then
Bismillzhi and Bismillahirrahmani to finally get off thatsirah, al-Naml verse
30°

In this regard, the scholars agreed themalahis one verse in thgirah
al-Naml verse 30. However, they differed in terms of wketbasmalah
including one verse of eactiras in al-Qur'an. ’

The companions such as #blurairah,Ali ibn Abi Talib, Ibn ‘Abbas,
Ibn ‘Umar D and tabi'n like Sa'id Ibn Jubair, 'Ata’, Al-Zuhri and Ibn Mubarak
and figh scholars of Makkah and experts of a/-Quran as Ibn Kathir, as well as
some Qira’ah experts of Kuffah and its Figh specialists as 'Asim al-Kisa'l,
Imam al-Shafi and Inam Hanbali stated thabasmalahis one verse of every
sirah contained iral-Qur’an exceptsirah al-Taubakf

Meanwhile, Inam Malik and Imam Aba Hanifah stated thabasmalahis
not one of verse in eadrah of al-Qur'an. It is just a prelude to determine the
beginning of eackirah.’

Quraish Shihab inTafsr al-Qur'an al-Karin7 more focused on the
different view of scholars abobiasmalahposition inal-Fati/ah. He described

two different opinions orasmalah First, the opinion of Ab Hanifah stating

* Mahmud Shaltut, 7afSir al-Qur’an al-Karim, trans. A.A.Dahlan, at.gl Penerbit CV. Diponegoro,
Bandung, 1989, p.42.

> Q.S. al-Naml [27]: 30

® Mahmud Shaltut, /bid.

” |bn al-‘Arabi, Ahkam al-Qur’an, Dar al-Kutub al-‘llmiyyah, Beirut, p.5.

® Ahmad Mustafa al-Maraghi, Tafsir al-Maraghi, 2" edition, trans. Ansari Umar Sitanggal, at.al.,
CV.Toha Putra Semarang, Semarang, 1992, p.30.

° Tbn al-*Arabi, Loc. Cit
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thatbasmalahs not part ofal- Fatihah. Second, the opinion of Bm Shafii who
stated thabasmalahis the first verse iirah al-Fatihah.*°

Then to mediate both opinions, Quraish Shihab eefeto ‘Abduh
opinion quoted byRashid Rida in Tafsr al-Manar that somehowbasmalahis
verse ofal-Qur’an.tt

In addressingbasmalahh Mahmud Shaltut chose not to highlight
different opinions oasmalat? According to him, the principle is that religion
ordered every Muslim to redshsmalahat any time starting activiti€s.He also
explained about two terms basmalahi.e. in term of strengthening the spirit to
do goodness, and in term of distancing someone ftoing evil.**

There are also many interpreters who interprdiadmalahreviewed
from various aspects, both in terms of grammafidalwu andsarf) or in terms
of language (etymology), in addition to a review @frahs, forms,
characteristics, position, composition as well s pgrivileges. Those variety
interpretations are influenced by the scientifickzaound of interpretef> One
is sufi interpretation pattern.

One of severakifr saints who has the work of interpretation is Iibn a
‘Arabi. According to Ibn al-‘Arabin his mystical book offafgr, "Tafsr al-
Qur’an al-Karm", when describinpasmalahhe asserted,

That by (calling)Asma’ Alkzh, then Aleh’s names projected showing his
privilege, which is above properties and the EssaidAllah. While the
form itself suggests His name direction, while filoet thatasma’showed
His singularity. God is itself a name for Esser{tenu al-dfat) of
divinity in terms of the absolute name itself. Nimim the connotation or

' M. Quraish ShihabTafsir al-Qur’an al-Karim, Tafsr Surah-surah Pendek Berdasarkan Urutan

Turunnya WahyuPustaka Hidayah, Bandung, 1997, p.7.

> Mahmud Shaltat, Op. Cit., p.43

Y Ibid., p.42.

bid., p.47.

5 Departemen AgamaQrientasi Pengembangan llmu TafsBinbaga Islam Departeman Agama,
Jakarta, 1989, p.14.
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understanding the nature of the gift of his prapsrtas well as not for

the sense of "not making giving nature."

"Al-Raaman" is the title of an Abundance of the universal foamd

completeness based on relevance wisdom and relevtrg reception at

the beginning of the first'Al-Rahini' is Abundant for completeness
meaningful prescribed for humans in terms of theebend. Because it
often stated, "O AlmightyRaiman for the World and the Hereatfter, and

Merciful for the Hereafter."

That means the projection of a perfect humanity] grace thorough,

both general and specific, which is a manifestatainthe Divine

Essence. *°

Ibn al-‘Arabi further explains that there are 18wrahs spoken in
basmalah While the amounts stated in writing t8ra/s. If the sentences were
separated, the number of separaiais was 22.

Eighteensurahs indicate the existence of realms that were cathafith
numbers, 18 thousand naturals. Becauseuhnah Alif is a perfect count to load
the entire number structurllif is the mother of all strata no longer count after
Alif . So, it is understood as the mother of all natmeher calledJabarut
Natural, Malakut, Throne, Chair, Seven Heaven, and the four elesnastwell
as three separate deliveries each in separatersecfiFrom this explanation, it
is clear how much the philosophy has been influénaed entered in the
interpretation of Ibn al-‘Arab

Unlike lbn al-‘Arati, Shaikh ‘Abd al-Qdir al-Jaitni'® has his own
paradigm of understandifsmalahwhich hissifi pattern is not affected by the

mode of mystical philosophy’

'® Muhyiddin Ibn al-* Arabi, Tafiir al-Qur’an al-Karim, Dar al-Yaqdah al-* Arabiyyah, Beirut, 1986, p.7-8.
17 i

Ibid., p.8
¥ There are several pronunciationsSafikh Abd al-Qadir’s name. Kurdi Language read as ‘Evdilqadiré

Geylani, Persia Language read as ‘gp&:f );LEM 4¢’, Urdu language read as ‘d)’\af ulﬂ\; );LEM A’ | his
name was also pronounced as ‘Abd al-Kadir al-Jilli, Abdolgader Geylani, ‘Abd al-Qadir al-Jilli, ‘Abd al-
Qadir al-Jilani, and ‘Abd al-Qadir al-Jailani. Actually the strongest opinion is ‘Abd al-Qadir al-Jilani and
it is often used in the most of writings. But, here the researcher prefers to use ‘Abd al-Qadir al-Jailani
based on how it is written down in Tafsir al-Jailani and International English Transliteration System.
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Shaikh ‘Abd al-@dir al-Jaibni in his booka/-Ghunyah Ii Talibi Tariq al-
Haqg ‘Azza wa Jalladiscussed at length dmasmalah In which he explains his
preference obasmalahand its commentari). It looks like he gives individual
attention tdbasmalahas reflected in his statement:

In the Name of Alih [Bismillah] is a treasure for those who remember, a
mighty resource for the strong, a protective tadéisnfor the weak, a
radiant light for lovers, and a joyful delight ftrose who are filled with
yearning.

In the Name of Alh [Bismillah] is the consolation of our spiritual natures
[arwah]. In the Name of Allh [Bismillah] is the salvation of our bodily
forms| asbah) .

In the Name of Alh [Bismillah] is the light that illuminates our breasts
[sudur].

In the Name of Alh [Bismillah] is the organizing principle that regulates
our affairs/umur].

In the Name of Alih [Bismillah] is the crown of the truly confiderftaj
al-watigin/. In the Name of AHlh [Bismillah] is the lamp of those who
reach their destinatiofsiraj al-wasilin].

In the Name of Alih [Bismillah] is that which satisfies the needs of ardent
lovers/mughni al-'ashigin].

In the Name of Alh [Bismillah]" is the Name of the One who honors
certain servants and humiliates certain servaibes].

"In the Name of Alih [Bismillah] is the Name of the One who keeps the
Fire of Hell in store for His enemies as an ambysiisad/, and who
keeps the Beatific Vision in store for His frieras a promised rendezvous
[mi‘ad].

In the Name of Alih [Bismillah] is the Name of the Single One without
number /Wahid bi-la a’dad]. In the Name of AHh [Bismillah] is the
Name of the One who endures forever without grddBaqgr bi-la ‘amad].

In the Name of Alih [Bismillah] is the Name of the One who stands firm
without supporting propgQa'im bi-la ‘amad].

Indonesian people also used to pronounce it as ‘Abd al-Qadir al-Jailani and used it in almost of all
writings.

®Shaikh Abd al-Qadir al-Jailani, 7afsir al-Jailani, Vol.l, Markaz al-Jailani li al-Buhuth al-‘Ilmiyyah,
Istambul, 2009, p.30.

% Look in his work, al-Ghunyah Ii Talibi Tariq al-Haq in Basmalahchapter, the discussion of the
basmalahbenefit and itSafgr. He also described before in detail abbasmalahin al-Nahl verse 30.
(Shaikh Abd al-@dir al-Jaibni, a/-Ghunyah Ii Talibi Tariq al-Haq ‘Azza wa Jalla, Maktabah As-
Saqafiyah, Vol.I, 1999, p.169-189.)
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In the Name of AHh [Bismillah] is the invocation that serves as an
introduction/iftitah] to every $rah [ofal-Qur’an].?*

Attention of Shaikh ‘Abd al-@dir al-Jaikni to basmalahis more apparent
in Tafsr al-Jailani. Interpretation of eachasmalahat the beginning afirah, he
interpreted them differently. Thus, there are lrd#rpretation modes associated
with basmalah

In the other books ofafsr, the interpretation dbasmalahis usually only
done at the beginning af-Fatihah, andsirah al-Namlverse 30. Even Hamka in
his Tafsr said briefly that it will be so boring if 1ldasmalahare interpreted all,
so he interpretedasmalahin a/-Fatihah only? Meanwhile, in hisTafsr, Shaikh
‘Abd al-Qadir al-Jaikni listed basmalahat the beginning of eversirah, and
interpreted them differently.

The diversity ofbasmalahinterpretation inTafsr al-Jailani increasingly
reinforce the complexion of Shaikh ‘Abd ak€r al-Jaikni's interpretation
namelyishari pattern. Although he did not explain himself refyag the method
of interpretation, but his statement in the intrcithhn explaining enough the
indication. He said;

O my brother, may God make you in eternal, dondpitee me because of
something | have and do not be too reduced me beazfusomething that
became my goal. Because one of tWnatullah shape is revealing
something disguised in his knowledge and took #wrets of his magic.
God has the right to do whatever he wants and dmysn the law for
something that she wants. There is no power ongtineexcept His and
enjoyment of anything in your hand, then it conmesnf Him. He who tells
the truth and he also gives guidance to the straigth®?

Basmalahwas consistently mentioned by Shaikh ‘Abd ad@® al-Jaikni

at the beginning of eadarah and interpreted differently implying the importanc

! Shaikh Abd al-@Qdir al-Jaikni, ai-Ghunyah Ii Talibi Tariq al-Haq ‘Azza wa Jalla, vol.l, Maktabah al-
Saqafiyah, 1988, p.186.

> Hamka (Haji Abdul Malik Karim Amrulah)Tafsr al-Azhar, Vol.I, PT Pembimbing Masa, Jakarta, no
year, p.62.

% Shaikh Abd al-@dir al-Jailini , Tafsr al-Jailan, vol.l, Op. Cit, p.33.
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of basmalahin starting to read the verses of Zi/l and understand its meaning.
Starting something with the name of ZlIl is anadabfirst revealed by Aliilh ll
to the Prophefl in his words;'read the name of your Lord who create&'”

As a figure oftasawwuf, Shaikh ‘Abd al-@dir al-Jaikni made his reading
of al-Qur'an as a spiritual journey towards God. So to stamsmalahbecomes
the main entrance. This is in line with the prideipf the greatest Islamic
tasawwur that God is the first and the last, infinitely Ireand hidden. Thus,
everything begins with his name and through hisenamery motion and direction
is happened® But in the spiritual journey, Shaikh ‘Abd ala@ir al-Jaikini was
not stuck in Wahdatul Wujiid ideology as espoused by tkafis like lbn al-
‘Arabt.?®

In some papers are never mentioned that Shaikh a&¥ghdir al-Jaikni
have a work ofafgr, even DrMusfir bin Sa’id al-Qahtani said that Shaikh ‘Abd
al-Qadir al-Jaikni spent more time with giving advice and teaching titda much
attention was devoted to writifg.However, later revealed that he turned out to
have a work which by his own commentary entitidd-awatih al-liahiyyah wa
al-Mafatih al-Ghaibiyah al-Muwadihah il Kalim al-Qur daniyah wa al-Hikam al-
Furganiyah*®

This tafsr is successfully recorded again for the hard work o
DR.Muhammad Fadil al-Jailani al- Hasani who is a descendant &haikh ‘Abd
al-Qadir al-Jaikni. He managed to colletafsr manuscripts from various libraries
in the world, including manuscripts froRashid Kirami Library in Tablus which
is a private library since the Ottoman dynasty.dBelcmanuscript obtained from a

minister's private library in Europe. The third maaript is stored in the Library

** Sayyid Qutub, Fi Dhilali al-Qur’an, trans., Gema Insani Press, Jakarta, 2000, p.30.
25 B
Ibid.
% shaikh ‘Abd al-@dir al-Jailanz, op.cit. p.30.
*”'Sa’id bin Musfir Al-Qahtani, Buku Putih Syaikh Abdul Qadir al-JailarPT Darul Falah, Jakarta’®3
Edition, 2005, p.27.
2 Shaikh Abd al-@dir al-Jailini, Op. Cit, p.34.
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of Cairo which was about 300 years old. And lashusaript was written in India
in 622 H?®

In fact, the presence dfafsr al-Jailani appeared controversy, because it
was found in the library of Vatican, the holy city Catholics and there are
scholars who said that thiafsir refers toNi’matullah al-Nakhjuwani. But the
editor, Shaikh Fadil, has been doing research for 32 years, and vi2@dibraries
in some countries to prove that the book is retidly work of Shaikh ‘Abd al-
Qadir al-Jaikini. *° His work was also reinforced hy-Sayyid Muhammad Nuri
Sabri, mufti a/-Qadiriyah library, in his book entitledMaktabah al-madrasah al-
Qadiriyah al-' Ammah fi Baghdad' explained that among the works of Shaikh
‘Abd al-Qadir al-Jaikni is a book otafgr namedTafsr al-Qur’anul Karim with
his own handwriting. The affirmation of SayyMuri strengthened Shaikhadil
to publish this book with the titl€afsr al-Jailanz. 3*

According to Shaikh #dil there are several advantagesTaifsr al-
Jailani. For example, for instance, a phrase often useddnmymentators in the
first verse 8rah allkhlas: "Say (OMuhammad)." But Shaikh ‘Abd al-@dir al-
Jailani never wear name directly but by nicknames, sucli@dshe most perfect
apostle,® and so forth.

In Sirah al-Fatihah Shaikh ‘Abd al-Qdir interpreted verseghairil
maghdizbi 'alaihim walagallin with people who doubt and turn away from the
right path, as well as those who has been decdiyatie material world and the
devil. The other interpreters in general interpietiee verse with the Jews and

Christians. For this reason the Executive Chairmib,TM (Lembaga Takmir

# |n his preface t@afsir al-Jailinz, Dr.M.Fadil as the editor ofTafsr al-Jailani explain that some of
the information from themal-Sayyid ‘Abd al-Mutalib al-Kailani said that there was another script
handwritingresults Sheikh ‘Abd al-Qadir al-Jaili stored in theQadiriyyah library in Baghdad, but the
manuscript has been missing since several centagies

*pl-Kisah. 2010.Kitab Tafsir Syaikh Abdul Qadir Al-Jilani: Menepiéontroversi Retrived on 2%
November 2013 from http://www.majalah-alkisah.com/index.php/beritahtamngat/725-kitab-tafs -
syaikh-abdul-gadir-al-jilani-menepis-kontroversi

3L Shaikh ‘Abd al-@dir al-Jailini, op.cit.p.26.

% bid., p.452.
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Masjid) NU, KH Abdul Maman said that Shaikh ‘Abd al&gir al-Jaikni not easy
to get stuck in the category of religious and ettgrbups>

The advantages are more complete with the differeterpretations of
basmalahon eachsirah so that there are 114 interpretations relateobsimalah
This adds to the uniquenessTafsr al-Jailani and makes it very important to be
learned and studied especially abbasmalahwhich prior to the re-emergence of
this book is very rarely discussed as a major tdpic that reason, the researcher
is keen to examine the topic basmalahin Tafsr al-Jailani and appoint it as a
thesis.

In this thesis the researcher limits the discussiorthe interpretation of
basmalahin Juz 'Ammawith the consideration that luz ‘Ammathere are various

mainsirahs asal-lkhlas, al-Falag andal-Nas. As the words of the Prophi&t
g ake &) o B Jsey JB Uiy o)) 0155 & G5 ST6 L g ade 1 Lo

OV el Jaad 8] oy s (s lg 5 b
“From Abi Said al-hudri that someone heard someone else saagh
al-lIkhlas repeatedly. The next day he came back to the etdpland
told him the incident as if he thought it paltryhén the Prophdil said:
"By the One that | am in His hands, for it is comgtde to the third oél-
Quran. "(Narrated by aBukhari)

The Prophel also said abougiirah al-Nis andal-Falag;
LAl et Ul 5 4T ey ade & Lo @) Jmy JB: JB jale o de o0

From 'Ugbah ibn 'Amr that the Prophet said: "Do ymi see the new
verses revealed last night that there are nothirgh sas them?Qul
A'ndhu bi rabbi al-FalagandQul A%dhu bi Rabbi al-Ms. "(Narrated by
Muslim)

* Nu online. 2010TAFSIR AL JILANI: Tafsir al Jilani Relevan dengasbinekaanRetrived on 2%'
November 2013 fromhttp://www.nu.or.id/ a, public-m, dinamic-s, detmb, 1-id,25251-lang, id-c,
warta-t, Tafgr +al+Jilani +Relevan+dengan+Kebhinekaan-.phpx
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In addition,Juz 'Ammaalso contained 3&irahs of the 114irahs inal-

Qur’an. So, one third of thairahs ofal-Qur’an are contained iduz' Amma

B. FORMULATION OF PROBLEM
This research is qualitative, it is necessary tonfdate the problem in
this study. The formulations of the problem are:
1. How did Shaikh ‘Abd al-@dir al-Jaikni interpretbasmalahin everysurah?
2. Why did Shaikh ‘Abd al-@dir al-Jaikni make different interpretation of
basmalahn everysirah?
3. What is the significant obasmalahfor the meaning of eversizrah in al-

Qur’'an?

C. AIM AND SIGNIFICANT OF RESEARCH
1. Aim of research
Based on the formulation of problem above, the goatriting of this
paper are:
a) To know how Shaikh ‘Abd al-&lir al-Jaikni interpret basmalahin
everysurah.
b) To know why Shaikh ‘Abd al-@ir al-Jaikni makes different
interpretation obasmalahin everysirah.
c) To know the significant obasmalahfor the meaning of eversarah in
al-Qur’an.
2. Significance of research
The significance of this research is expected tetreeveral things, they
are:
a) Add more perspective of the various interpretatiespecially thesifr

pattern, one of whom wagafsr al-Jailanz, work of Shaikh ‘Abd al-
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Qadir al-Jaikni which has been more widely known assidz, not as
Mufassir

b) Explore various interpretations obbasmalah which is interpreted
differently by Shaikh ‘Abd al-@dir al-Jaikni in eachsirah.

c) Provide scientific contributions for Muslims, and a material for the

future research.

D. Prior Research

Literature has an important position in qualitatiesearch? Although
not many papers that talked about Tedsr al-Jailani and there is no one has
discussed about Shaikh ‘Abd akd) al-Jaikni interpretation orbasmalahin
his tafgr, but according to the researcher there are sepefars that can be
used as a comparator in this study, some of whieh a

Al-Shaikh ‘Abd Qadir Al-Jailani wa Arauhu al-I'tigadiyah wa as-
siifiyah work of Dr. Sa’id bin Musfir al-Qahtani which is then translated by
Munirul Abidin, M.Ag asBuku Putih Shi&h Abdul Qdir al-Jailani, revealed
about Shaikh ‘Abd al-@dir al-Jaikni biography and his faith view in
perspective ofAhlu al-Sunnah wa al-Jagfah. In this book Dr.Sa'id explain
some aspects of Shaikh ‘Abd akd) al-Jaikni and tried to clean up from the
things that are superstitious and cult. Howeveremtalking about the works of
Shaikh ‘Abd al-@dir al-Jaikni he made no mention of the works Tdfsr al-
Jailani.

In his other worksal-Ghunyah Ii Talibi Tariq al-Haq ‘Azza wa Jalla,
Shaikh ‘Abd al-@dir al-Jaikni explains several aspects lmismalahin some
discussion. He put the discussionbasmalahin one chapter that is divided into

four parts. First, he discussed abdaismalahin Sirah al-Namlverse 30 at

* Septiawan Santana KJENULIS ILMIAH Metodologi Penelitian Kualitatif Yayasan Pustaka Obor
Indonesia, Jakarta, 2010, p.10.
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large®*Second, there idbrah about the Kingdom of Solomon (here, Shaikh
‘Abd al-Qadir al-Jaikni used Isra’iliyat story). Third, the discussion of
basmalahvirtue 3 and the last is discussion lmismalahinterpretatior?’ In this
work, he does not lidgbasmalahinterpretation at the beginning of eacras.
But he insists thabasmalahis the beginning of everyuras in al-Qur’an.*®This
states the importance tasmalahposition inal-Qur’'an according to Shaikh
‘Abd al-Qadir al-Jaikni, so he needs to interpret Akhsmalahat the beginning
of everysurah.

Muhammad Anis Mashduqi, in his research repdfigtode Tafsir
Sufistik Shaikh ‘Abd al-@lir al-Jailanz, said that based on Farmawi theory
TafSir al-Jailani is a tahlili Tafsir and refers to al-Dhahabi theor§afsir al-
Jailani usedtafSir bi al-ra’yi al-mahmudi method withtafsir sufi al-ishari as a
basic of interpretatioll. Here, he also has not explained yet about tHerdiit
interpretation obasmalahn 7Tafsir al-Jailan.

In line with the analysis of Anis Mashdugqi, MiftakhHuda, a student of
Tafsir and Hadith of Usuluddin faculty of IAIN Walisongo Semarang said in his
thesis,The Method of Interpretation of Shaikh ‘Abd aldy al-Jailans in Tafsir
al-Jailanz (Study in Surah al-Bagaradgidthat Shaikh ‘Abd al-@dir al-Jaikni
usedzahlili method in higafsir especially insurah al-Bagarah. The style used in
interpreting the verses idshari style, in accordance with his scientific
background. He also said that in interpretimga/ al-BagarahShaikh ‘Abd al-

% Shaikh Abd al-@dir al-Jaibini, a/-Ghunyah Ii Talibi Tariq al-Haq ‘Azza wa Jalla, Op. Cit, p.169.
*bid., p.179.

7 bid., p.182.

* |bid., p.186.

39 Muhammad Anis MashdugiVletode Tafsir Sufistik Shén Abd Qdir al-Jailanz, STIQ An-Nur,
Yogyakarta, 2010, p.115.
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Qadir al-Jaikini not only used/shar7 style but alsdazzi style’®. So the research
that the researcher will do is different from Miftaul Huda'’s work.

Muhammad Awaludin, a student dfafsir and Hadith Faculty of UIN
Sunan Kalijaga Yogyakarta, in his thesigfsir sufi Shaikh ‘Abd al-gir al-
Jailani dalam Kitab al Ghunyah li Thalib Thariq al-Hag Azava Jalla,
discussed more about the style of Shaikh ‘Abd @hQ al-Jaikni's
interpretation in his book/-Ghunyah Ii Talibi Tariq al-Haq ‘Azza wa Jalla. In
his thesis he also discuss about Shaikh ‘Abd aliQal-Jaibni’s interpretation
of basmalah But it is notbasmalahin Tafsir Jailani. Here he concerned wufi
style of interpreting through many aspect of largguatyle that used by Shaikh
‘Abd al-Qadir al-Jaikni in interpretingbasmalahin a/-Ghunyah Ii Talibi Tarig
al-Haq ‘Azza wa Jalla**.

Abdurrohman Azzuhdi, a student @tfsir and Hadith Faculty of UIN
Sunan Kalijaga Yogyakarta, in his thesis, TafslfJalani (Telaah Otentisitas
Penafsiran Sufistik Abd 4&gir al-Jailani dalam Kitab Tafsir al-Jailni)
explained thafTafsir al-Jailini is a unique7afsir because in interpreting the
verses, author not only usedfi pattern but alsgahir pattern. The author also
started everywurah with opening statement and mentiortismsmalahin every
surah and interpreted it differently. But, here Azzuhdld not explain more
about the different interpretation lbhsmalah In his thesis he more concerned in
the authenticity offafsir al-Jaikinr; does it belong to Shaikh ‘Abd ala@ir al-
Jailant or Ni’matullah bin Mahmud al- Nakhjuwani. Although he has explained

deeply about the different characteristic@fawwuf of both and whatasawwuf

40 Miftakhul Huda, The Method of Interpretation of Skk Abd Gdir al-Jailani in Tafsir al-Jailani
(Study on Surah al-Bagarghp thesis of Tafsir and Hadis Faculty of IAIN VWalhgo Semarang,
Semarang, 2013.

*! Muhammad AwaludinTafsir sufi Shi&h Abd Gidir al-Jailani dalam Kitaba/-Ghunyah li Talibi Tariq
al-Haq ‘Azza wa Jalla, a thesis ofafsir and Hadith Faculty of UIN Sunan Kalijaga, Yogyakarta, 2011.
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characteiTafsir al-Jailinz is, but he has not been brief yet to conclude liorw
Tafsir al-Jaikini refers tg*?

M.Quraish Shihab iTafsr al-Qur’an al-Karm, Tafgr atas Srah-sirah
Pendek Berdasarkan Urutan Turunnya Wahput al-Fati fiah as thesurah of
the first down. Sdasmalahis the first verse interpreted. In his work Quraish
Shihab discussed differences of opinion about wdrdbasmalahis the first
verse ofal-Fati iah or a separate ver§&Then after that he interpretbdsmalah
with supported by the opinions of the interprete8ayyid al-Tabataba'l. But as
another interpreter, he also only interpreted egdtasmalahin al-Fati /zah.

Sri Nuzilawati, Tafsr andHadith student of IAIN Walisongo Semarang
in her thesisKedudukan Basmalah Dalam Kitab Jéamh Bayan‘an Ta'wli
Ayyil Qur'an Karya Al Ja’far Muhammad Ibn Jarir Ath-Thabardiscussed the
meaning ofbasmalahand some problematic in surroundings and how the
basmalahposition and interpretation accordingdieTabari. Though this essay
has discussedasmalahat length, but rather focuses on the viewaléf abari
which he interpretsbasmalah only on al-Fatif/ah and the pattern of
interpretation was different from Shaikh ‘Abd akd) al-Jaibni.

From the explanation above, it is looked still véagking references
which discussTafsr al-Jailani and no one has yet discussed the papers
specifically on Shaikh ‘Abd al-&lir al-Jaikni interpretation orbasmalahof Juz

'Ammain Tafsr al-Jailani. That is why this research is badly needed.

2 Abdurrohman Azzuhdi, Tafsir Al-Jailani (Telaah @tisitas Penafsiran Sufistikbd Qidir al-Jailanz
dalam Kitab Tafsir Al-Jailani) , a thesis Béfsir and Hadith Faculty of UIN Sunan Kalijaga, Yogyakarta,
2013.

3 M.Quraish ShihabTafsr Al-Quran Al-Karim; Tafgr atas Surah-surah pendek Berdasarkan Urutan
Turunnya WahyuOp. Cit.,p.7.
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E. Theoritical Framework

Tafgr al-Jailanz is an ancientafsr text that fall into the category of
literature tafst booK*. Therefore, study of the book should pay attenton
aspects of the manuscript and its linkages witlerobooks. For aspects of the
script, can be used philological theory, while aspeof the relationship with
other texts can be approached with intertextuabrgheln this study, the
researcher did not use the theory of philology bseahe purpose of this study
is not to determine the authenticity of the intetption but the author would
only approaciafgr al-Jailani with intertextual theory.

Intertextual theory is used to express the full mreg of the text content
in comparison to other existing t&ktIntertextual principle is considered that
the creation and reading of any text cannot be dati®ut the presence of other
texts as reference. The new text does not just thkeprevious texts for
reference, but also deviate and transforming irsegbent texf{§,

Julia Kristeva says that every text is a mosaiquitations, absorption
and transformation of other teXtsAnd work behind the creation of subsequent
works, named as hipogram.

In the case oTafsr al-Jailanz, inclusionbasmalahon eachsurah and its
different interpretation is a problem whose anseanot be found ifafsr al-
Jailanz. That requires information from other books thaynsontain the answer
to the problem. And the only book which may contaiformation that is Kitab
al-Ghunyah [i Talibi Tariq al-Hag ‘Azza wa Jalla a work of Shaikh ‘Abd al-

4 Ahmad FurgonTuhfah al-Athfal wa Hilyah Abna’ al-Kamal Karya i#in Qasim bin al-‘Abbas al-
Hasani (Suntingan Teks, Terjemahan&Analisa Intestighd) IAIN Walisongo Semarang, Semarang,
2009, p.11 (or see directly to Isma’il Hamihastra Kitab” dalam Kesusastraan Melayu Tradisiona
Zalila Syarif and Jamilah Haji Ahmad (ed.), DewamahBsa dan Pustaka Kementerian Pendidikan
Malaysia, Kuala Lumpur,®iedition, 1993, p.399).

*51dem.,p.16.

6 A.Teuw, Sastra dan llmu Sastra, Pengantar Teori SasPastaka Jaya, Jakarta! @dition, 1984,
p.145-146.

4" Ahmad FurgonQp.Cit, p.17.
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Qadir al-Jaikni because in it there is his interpretatiorbagmalah Thus, in this
study,al-Ghunyahis hipogram ofTafsr al-Jailan:.

The second approach used by the researcher ideattell history
approach. Intellectual history is the study of lileigtuals, ideas, and intellectual
patterns over tim& Intellectual history resists the Platonist expgetathat an
idea can be defined in the absence of the world,iatends instead to regard
ideas as historically conditioned features of ttwlevwhich are best understood
within some larger context, whether it be the cwnhiaf social struggle and
institutional change, intellectual biography (indwal or collective), or some
larger context of cultural or linguistic disposit® (now often called
“discourses™®.

Intellectual history is a sub-discipline of histpwhich is the focus of the
discussion about the ideas and human thought. fitsmeds are developed in
Intellectual History: Thought conducted by indivads, Ism or Understanding,
intellectual movement, period, and thought collextilntellectual history aims
to understand ideas from the past by understanitiieigp in context. The term
‘context’ in the preceding sentence is ambigudusan be political, cultural,
intellectual and social. It is important to realthat intellectual history is not just
the history of intellectuals. It studies ideas lasytare expressed in texts, and as
such is different from other forms of cultural leist which deal also with visual
and other non-verbal forms of evidence. Any writteate from the past can be
the object of intellectual history. The concepttloé "intellectual” is relatively

recent, and suggests someone professionally cattemth thought. Instead,

8 peter E. Gordon, (2012)WHAT IS INTELLECTUAL HISTORY? A FRANKLY PARTISAN
INTRODUCTION TO A FREQUENTLY MISUNDERSTOOD FIEH2arvard University, retrived on
Saturday 29 November 2013 at 15:13 pm.
fgrom http://history.fas.harvard.edu/people/facdibpuments/pgordon-whatisintellhist.pdf

Ibid.
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anyone who has put pen to paper to explore higothoughts can be the object
of intellectual history’.

In this study, the object is Shaikh ‘Abd akd) al-Jaikni and His work,
Tafgr al-Jailani. In the field of jurisprudence, Shaikh ‘Abd akd) al-Jaikni
was a follower of thdlanbali and Shafi'i Madhhab In theology, theHanbali
madhhabis the textualistmadhhab While Shafi''s Theology is Ash‘ariyah
patterned synthesis.

Islamic theology itself, broadly divided into threstreams; rationalist
stream, which is represented by tMu'tazilah textual stream, which is
represented byHanbaliyah, and synthesis stream, which is represented by
'Ash'ariyah and Maturidiyyah The third stream of theology affect the
interpretation pattern, which divides into tWafsir bi al-Ma'thur and Tafsir bi
al-ma'qul. And there is also the additional, combinationhaf two, so the pattern
interpretation is divided into three textual, coniml and compromisé

The development of the Islamic sciences is in kvith the Muslim
political power growing. This case influenced orvaxiety of interpretation.
Scholars with different scientific backgrounds afféheir interpretation work.
So there are patterns of interpretation suchfiass, philosophy,tasawwuf
scientific, linguistic, theological, and so .

One of interpretation pattern tmsawwuf or ishari pattern. Scholars
divided sufism into two kinds; Theoretical sufismased on discussion,
observation and assessment and practical sufishreled on asceticism, by

multiplying the devotions and spiritual exercisegjét closer to Gotf

% Wikipedia, the free encyclopedia, (201®tellectual history retrived on Saturday 23November
2013 at 15:13 pm. from http://en.wikipedia.org/Mliktellectual _history

°L A Hasan Asy’ari Ulama’lMembedah Kitab Tafis-Hadis (Semarang: Walisongo Press, 2008), P.5.
*2 Departemen Agam@rientasi Pengembangan lImu Taf<Op. Cit., p.14.

%3 |bid. p.246
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Similarly with sufism,tafsr sifi was divided into two, i.dafsr sifr
nazari and tafsr sifi ishari™* or tafsr sif7 faidhi as al-Dhahabi saitf. Tafsr
sufi nazari patterned on theoretical interpretation whikfsr sifr Ishari
patterned on practical Sufism.

According toSubhi al- Salih tafsr isharr is interpreting the verses af-
Qur’an not like its proper meaning, but the textual megmixed with spiritual
meaning.”® In line with this, Manna Qathan stated that in tleese there are
textual (zahir) meaning and spiritua{bathin) meaning. Zzhir meaning is
something that appears in mind before anything elkde the spiritual meaning
is what behind the hidden cues that appear by pewplo are experts in
mysticism>’

The majority of scholars admigharz safi interpretation because it rests
on practicakufism. Suchsufism is in line with the teachings of Islam beaaits
does not conflict withal-Qur'an and Hadith.>® They do not deny the outside
Zahir verse interpretation as long as the interpretadimes not stray so far from
its source in Islam?

The sif7 interpreter believes thatl-Qur’an besidezzhir meaning, it also
has a spiritual meaning. This is in line with timersal Hacith narrated by al-
Firyabi by riwayah of al-Hasan that the ProphBt said,"Each verse there is
Zahir and batin meaning, for everyurah there is ahad, and for eachhad there

is amatla’”®®

>* Ibid

°* M.Husain al-Dzahabal-Tafiir wa al-mufassiran, Vol.Il, 1976.

%6 Subhi as-Shalilylembahas lImu-ilmu al-Qur'arPustaka Firdaus, Jakartd! Bdition, 1993, p.392.

*” st. AmanahPengantar llmu al-Qur'an/Tafs, CV. Asy-Syifa’, Semarang, 1993, p. 325.

*® |gnaz Goldziher MADZHAB TAF®R Dari Klasik Hingga Moderntrans., Penerbit eLSAQ Press,
Yogyakarta, 3 Edition, 2006, p.218.

> |bid, p.219.

% Mahmud Basuni Faudal[AFSR -TAFSR AL-QUR’AN;Pengenalan Dengan Metodologi Tafs
Penerbit Pustaka, Bandung, 1987, p. 251.
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The scholars disagree in legalizitafsr ishari, some of them allowed
tafsr ishari (with some conditions), and others forbadé'itmam Al-Zarqani

provided explanation abotdfgr isharr by saying:

it Lo o) Sy Cadly Jold) QLY el i 5LaY ol s 0L LG
Al

It means: "a different interpretation @fl-Qur'an according to the

enacting of the verse, because there is an implisttuctions, known

only by those trained and virtuous soul, for whibhy can combine the
sense implied by the explicit purpo$é".

Such interpretations cannot be obtained with thartsfof discussion and
thought, but it isLadizni science, the science given to someone as a rmefsult
piety to Allah l. As God said inal-Qur'an which means!'So be afraid of
Allgh; and Alizh teaches you. And &H is the All-Knower of everything®

In the face of thidsharz interpretation, the scholars got differences. Some
of them justified and even considered it as thdegéon of one's faith and
ma'rifah, but some did not justify it, even accusing himbefng a distortion of
the teachings of Ath .

Scholars who justifysharz interpretations based dtadith narrated by

Bukhari, where Ibn Abbas & understands verse:
(1 jadly sdlly ) i el 13)

Meaning: "Once Alih's help and victory come$*That verse is a signal
that the Prophdfl is close to death.”

61 Shaikh Muhammad ‘Abd al-*Adhim al-Zarqani, Manahil al-"Irfan 7 ‘Ulum al-Qur’an, Vol.l, Dar Ihya’
al Turath al-‘Arabi, Beirut, p. 546.

®2bid, p.12

%3 Muhammad Tagqi’uddin al-Hilali and Muhammad Muhsin Khan, THE NOBLE QURIN, Dar-us-Salam
Publications, Riyadh, 1999, al-Bagarah [2]: 28Z6p.

* QS.al-Nasr [110]: 1.
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Furthermore, IbnAbbas, as written by Al-Suiti asserts thaal-Qur’an
contains various cultures and scienceir and batin, the magic will not run
out and the top goal will not be affordable. Thosho dive with great
tenderness will undoubtedly be saved, and those wdive with radical
inventions will fall, it contains news and imagefglal and faram, Nasikh and
mansukh mufkam and mutashabih either zzhir or batin. the zihir form of
reading and the inner form ek'wil. Learn from scholars and put away from
stupid people.®®

Badruddin Muhammad Ibn ‘Abdullah Al-Zarkashi is included among
those who do not suppadharz interpretation (refusedafsr bi al-ishari), he
said: 'sufi saints in interpreting the words aFQur’an is not interpretation but
invention meaning that they only get when readfigSimilarly, Al-Nasafi said,
as described bxl-Zargani and Al-Suyuti:

SUH bUL il Loy Olee Ul Lgae Jgaally W alels e p0all

Meaning: Nas texts should be based itshir, playing in another sense

by the mysticism is a form of fraud’”

To cope with the deviations ¢&fhart interpretation, then among scholars
have provided criteria for acceptable interpretgtidl-Zarqgani wrote as follows:
Not to be contrary to the compositiong#ir al- Qur’an.

1. Not state that the meaning ahari is the true meaning (the only
meaning), without angzhir meaning.

2. Ta’wilshould be not too far away, with absolutely nothimglo with the
text.

3. No contrary teshar? law ornagk.

4. There is arshari emphasize (supporting) reinforcing it.

5 Ahmad Musthofa Hadnamroblematika Menafsirkan AlquraGV.Toha Putra Semarang, Semarang,
1993, h. 44-46

®Ibid., h. 46-47

*"Ibid., h. 47
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He also explained that the terms of the above megla condition of
receipt ofisharr interpretation, which may not necessarily be te@cnot a
standard requirement, nor was it confirféd.

Tafgr Ishari present seems to bridge between the spiritualpauydical
aspects of verse and combines betwaeal-ma'thur and bi al-ra'yi style. This
suggests that the texts are in order to be undetstod implemented as worship
by everyone, not just certain peopi8ome ofsifi mufassir are al-Naisaburi
with his Tafsr; Hara'ib al-Qur’ an wa ragl@’ibu al-furgan, al-Tustari with his
work; Tafsr al-Qur'an al-azm, al-Sulami with his bookHaqz'iq al-Tafsr.”
And Shaikh ‘Abd al-Qdir al-Jaikni "%, asuff saint known as the king of the
trusteeqSultan al-‘Auliya’) and also has the titl§haikh al-Islam.”?

F. Research Method
1. Type of research
The type of research in this paper is library resealt means that the
data is taken from data-based research or literaturthe library® The
researcher explores various books that have retevemthe themes to be
discussed for further investigation. The reseaodused on Shaikh ‘Abd al-
Qadir al-Jaiknt’s interpretation ofluz Amma basmalahin Tafsr al-Jailant
to be studied.

% Muhammad ‘Abd al-‘Azim Al-Zarqani, Manahil al-’irfan i ‘ulim al-Qur’an, vol.l, Isa al-babi al-
halabi, Beirut, no year, p. 81.

% |gnaz GoldziherQp.Cit p. 219.

“ Mahmud Basuni FaudaBp.Cit p.257.

" Shaikh Abd al-@dir al-Jaitini, A/-Fathu al-Rabbani wa al-Faid al-Rahmani, Dar al-Fikr, Beirut, 1988,
p.3.

2 3aid bin Musfir Al-QahthaniBuku Putih Syaikh Abdul Qadir al-Jailar8® Edition, TransMunirul
Abidin, M.Ag, PT Darul Falah, Jakarta, 2005, p.15.

”® Abdurrahmat FathonMetode Penelitian dan Teknik Penyusunan Skrigsieka Cipta, Jakarta, 20086,
p. 95.
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2. Data Source
In collecting the data required, the researchefopmed the literature
search, by reviewing and discussing various bookbkveritings of scholars
and experts that have relevance to this study. iShi®ne in order to obtain
the data required. The data source is divided imm categories, namely
primary data sources and secondary data sources.

a) The primary data source is the original sofftcehich includes the
work of Shaikh ‘Abd al-@dir al-Jaikni especially the book oFafsr
al-Jailani.

b) Secondary data sources, which include works relatéloe subject.

3. Collecting data
The technique of collecting data is by documentsiydy which is
according to Suharsimi Arikunto is to find data abthe things or variables
in the form of notes, transcripts, books, newspgpeagazines, inscriptions,
minutes of meetings, agenda, and so f6tth.
4. Technique of Analyzing Data
Data analysis is the process of ordering the datae form of patterns,
categories and the basic outline of the unit ineordd obtain a substantial
theme. The process of preparation, organizatioocgssing the data to be
used to justify or condemn the hypothesis is caffedcessing and data
analysis.

The techniques of data analysis in this researeh ar

a) Descriptive-analytic. Descriptive is a method thaes a fact-finding
by using the proper interpretation, while the atialis an attempt to
describe something carefully and targeted. Thus anors will
describe, explain about Shaikh ‘Abd aid)y al-Jaikni's

" Syarifuddin AzwarMetodologi PenelitianPustaka Pelajar, Yogyakarta, 1997, p. 9.
7> Suharsimi ArikontoProsedur Penelitian Suatu Pendekatan dan Prakik Rineka Cipta, Jakarta,
2002, p. 206.
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interpretation ofJuz ‘Ammé& basmalahin Tafsr al-Jailani. From
this description, it is expected to answer the fdation of the
problem above clearly.

b) Content analysis. According to Soejono, contentyaigis effort to
express the content of the book that describeshbeacter of writer
and his condition at the time of this book writtém.another word,
content analysis is a method to express writersught that is

discussed®

G. Structureof Writing

In order to obtain this study to be maximum resuhe discussion are
carried out or organized into three main sectiangoduction, contents and
conclusion’” To obtain a complete and systematic discussion easl to
understand, then the discussion in this paperheildivided into five chapters,
and each chapter consists of sub-section as tleevinty description:

Chapter one, is an introduction that is the blugpof this study
containing the short description about the studg awll bring us to the
discussion in the next page. This chapter cons$tseveral sub-chapters,
covering the background as the glance descriptiboutathe problem of
basmalahgenerally and especially ifiafsir al-Jailani, formulation of problem
as the map of study, the aim and significance séaech, literature review or
prior research as the references which strengttienstudy and differs from
previous study, research methods as the formularithg method that is used
in this thesis, theoretical framework as the bakeory of study and gives a
view sides of the analysis, and structure of wgites the guidance of every

chapter in this thesis.

’® SoedjonoMetode Penelitian Suatu Pemikiran dan Penerajiineka Cipta, Jakarta, 1999, p.1.
" Setiawan Santana Kylenulis llmiah Metodologi Penelitian Kualitatif Yayasan Pustaka Obor
Indonesia, Jakarta, 2010, p.xii.
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Chapter two, this chapter will discuss about theegal topic of the
subject of study. Herbasmalahwill be explained generally at large, about the
definition of basmalah basmalahin Islamic perspectives, Islamic scholar
perspective on it, Spirituality that contained asmalahand basmalahin
psycological perspective. This chapter will give theneral perspective about
basmalahand then bring the reader into the next chaptar whil discuss more
specific aboubasmalahin Tafsir al-Jailani.

Chapter three, this chapter will discuss abouthiography of Shaikh
‘Abd al-Qadir al-Jaikni and his work,Tafsr al-Jailanz in order to know the
thought of ‘Abd al-@dir al-Jaikni in deep and know the method of
interpretation ofTafsr al-Jailani. And then mentionedasmalahinterpretation
on everysurah of Juz ‘Amma inTafsr al-Jailani.

Chapter four contains the analysis of discussi@mvalin order to get the
answer of problem formulation. Here will be analytze interpretation of Shaikh
‘Abd al-Qadir al-Jaikni on basmalahin every surah, the reason why Shaikh
‘Abd al-Qadir al-Jaikni interpretbasmalahdifferently on eachsurah and the
significant ofbasmalahfor the meaning of everyisah inal-Qur’an.

Chapter five is closing. This chapter is a finadgess of writing based on
the result of the research from previous chapteiere will be written a result of
the research as the answer of problem formulatoshiort discussion so the
readers are able to know the result of researchergbyn Then, giving
suggestion for the readers and the next study vghpossible to do after this

research. And finally, is closing statement frora tesearcher.



