CHAPTERIII

BASMALAH DISCOURSE AND PERSPECTIVE

A. TheDefinition of Basmalah

In terms of etymology, Bismi-allahi-al-rahmani-al-rahimi sentence
consists of three words, namddy ismi (by name),A/lah and al- Rahman al-
Rahim.*

Cyril Glasse in ‘Encyclopedia of Islam’ definbasmalahas a sentence:
"Bismi Allah al-Rahman al-Rahim (in the name of Allah the merciful and the
almighty¥. He further explained thatasmalahusually spoken by Muslims
many times in a day as a prelude to doing anyafatstue®.

Indonesian dictionary defindmsmalahbriefly with © bismillah’, with the
name of Allah used to say if someone will do sorimefh Meanwhile, in
‘Encyclopedia of Islam in Indonesia’ mentioned thasmalahs the designation
for ‘Bismillah’ (in the name of Allah, the Most Compassionate, khest
Merciful).

Basmalahis also defined in ‘The Encyclopedia of Islam’ths formula
“bi ismi allahi al-rahmani al-rahimi’ also calledtasmiyah (to pronounce the
[divine] Name}. Common translation: “In the name of God, the Glam the
Merciful”; R. Blachere’s translation: “In the namef God, the Merciful
Benefactot

From thebasmalahdefinition above, briefly it can be concluded that

basmalahis another name dbismiliah which is the name foBismi-allahi-al-

! Usin S. Artyasalngin Hidup Sukses dan Berkah? Awali dengan Basmhal®uang Kata, Bandung,
2012, p.126.
2 Cyril GrasseEnsiklopedi Islam (singkatP T Raja Grafindo Persada, Jakartdeglition, 1999, p.54

3 Ibid.

* Kamus Besar Bahasa Indonesialai Pustaka, Jakartd® &dition, 2005, p.157.
®> The Encyclopedia of Islamew edition, Luzac&co, London, 1960, p.1084.
® R. Blacherel.e Coran Paris, 1947, p. 142-144.
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rahmani-al-rahimi sentenceBasmalahis usually spoken by Muslims in starting
everything.

Further explained thabasmalahis the identity that differs between
Muslims and non-Muslims, because at the first tbmemalahjust spoken with
“bismillah’, without any additionak/-rahman and al-rahim’. Quraish people are
used to sayingismiliah, so basically they have known God before the coming
of the PropheMuhammad N. But God in their view is often associated with
idols like Latta, Uzza, Manat and Hubbal which is very different from the God
as taught by the Prophit

With the additional al-rahman and al-rahim then God is no longer
attributed to the idols but attributed to Allahetbne,that is no partner for him.
The additional a/-rahman and al-rahim also makebasmalahas a glorious
sentence, andasmalahis one of the highesthikr in the realm of Islam because
in basmalahis pronounced God's name with following other greames,a/-
Rahman and al-Rahint".

Greatnes®asmalahalso confirmed bymam ‘Ali bin Abi Talib & that
everything contained im/-Qur’an is summarized ina/-Fatihah and all that
contained ina/-Fatihah is summarized ibasmalah

The formula occurs twice in the text @tQur’an: In its complete form in
Surah al-Naml[27]: 30, where it opens Solomon’s letter to theeen of Sheba:
“Verily, It is from Sulaiman (Solomon), and verily, it (reads): In the name of
Allah, the Most Gracious, the Most Mercifulbn a second occasion, in its
abridged form insurah [11]: 43:“(Noah) said: Ascend into the Ark! May its
voyaging and its anchorage be in the name of Gddhally in its complete

form, it begins each of the Qur'anitrraks, with the exception ofirah [9].°

" Usin S. ArtyasaQp. Cit, p. 124.
8 |bid, p. 245.
° The Encyclopedia of Islamew edition, Luzac&co, London, 1960, p.1084
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B. Basmalah in Islamic Per spective
1. Basmalahn Ulum al-Qur’an Perspective

In al-Qur’an, basmalahis an inseparable part because he was a part of
al-Qura>n. Prophet teaches that the entire contents:i/aPur’an which
totaled 114 surah except surah al-Taubah, all written by starting with
basmalahas it is written insurah al-Naml. Therefore, the firshMushat of
which was written by a committee headed Byid ibn Thabit & on
Khalifah Abu Bakr @ command, all thaurahs in it are written starting with
basmalahas the Prophdfl commands. In the preparation of the Ottoman
ManuscriptsKhalifah Uthman ibn ‘Affan @ also ordered the preparation of
manuscripts committee to follow the commands of Br@phet which
includebasmalahon everysurah of al-Qur’an exceptsurah al-Taubah.*®

Many statements of the scholars who say that the@spBismillah before
known with complete structure, Muslims usually s#yngs Bismika
Allahumma (by thy name, O God), and then replace it with therd
"Bismillah" (the name of Allah), after it dropped the wortl@od which
reads:

Mo seslyl dllses) 5

Meaning: “Say (O Muhammafl: ‘Invoke Allah or invoke the Most

Gracious (Allah)ar-Rahman ™

Of the verse then they sdyasmalahwith the phrasé' Bismillahi al-
Rahmani'. When surah al-Naml down, then they get to know more

basmalalsentences according tarah al-Naml verse 30:

lz-v—:-;'\ J‘\;S‘ a e ) g'r"-“t"‘n o 4l

% Hamka (Haji Abdul Malik Karim Amrulah)Tafsir Al-Azhar PT Pembimbing Masa, Jakarta, no year,
p.59

1Q.s. al-lsra’ [17]: 110.

2 Q.s. al-Naml [27]: 30.
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Meaning: “Verily, It is fromSulaiman (Solomon), and verily, it (reads):

In the name of\llah, the Most Gracious, the Most Merciful”

According toMahmud Shaltut, it does not matter whether it was true
that basmalahgradually recognized as the above description,rtiportant
thing is that religion told the Muslims to rebdsmalah and religion called
on Muslims to readbasmalahat any time there is important work about to
begin as listed in variousadith*®

Associated withbasmalah,in his commentary Shaikh Muhammad
‘Abduh says thata/-Qur’an is our leader and examplBasmalahthat led
teaches us that a job should begin viatsmalah However,al-Qur’an tells
us to saypasmalahcomplete and intact. That is, we do not just neemtine
name of Allahill to seek His blessings and ask for his Hélp.

Seen fromgird'ah, basmalahhas many variations. Scholars agreed that
readingbasmalahsimply by uttering the phrasBismi’ is flawed or bad. But
if pronounced ‘bismillali is considered sufficient, and the most perfect is
‘Bismi-Allah-al-rahmani-al-rahimi’.

In reading the wordalalah in basmalah the scholars agreed that the
letter 'lam’ in word ‘A/lah’ should be read thifrargig), as the lettermim’
previously is reackasrah This is in contrast with thégam' jalalah that the
previoussurah is readdammah or fathah.*

This verse is the first verse ofirah al-Fatihah verses which is included
in the Makiyah category, as revealed in the majority of the badk
commentari’. But some are still disputed to see the realityl ahe

13 Mahmud Shaltut, 7afS7r al-Qur’an al-Karim, trans., Penerbit CV.Diponegoro, Bandung, 19842 p

1 Usin S. Artyasalngin Hidup Sukses dan Berkah? Awali dengan Bésma Ruang Kata, Bandung,
2012, p.126.

5 Abu Jundulloh Ababjl Quantum Basmalah: Mengungkap Fakta Menakjubkanekatan Basmalah
dalam Berbagai Sudut Pandari@enerbit Yayasan PP. al-Furgon, Madiun, 20125 1126.

18 This is revealed by a group of scholars belonginthe category of TafSir bi al-ma'thir such as Al-
Tha’labi, 7afsir al-Tha’labi (Beirut; Dar al-lhya’ wa al-Turath al-‘Arabi, 1st edition,1997), p.161. Al-
Baghawi Ma’alimu al-Tanzil (Maktabah Shamilah) 1:49. Ibn ‘Utaiyyah al-Muhar al-Wajiz fi TafSir al-
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terminology ofMakiyyahandmadaniyyahin the context of definitive, also
questioned whethebasmalahincludes part ofal-Fatihah or not’. And
perhaps it is reasonable, as reveale@lnykh Zamakhshari that part ofa/-
Fatihah are down in Makkah and other parts are down in iN&d®. Ibn
Kathir also said the same thing in kedsir that surah al-Fatihah is included
in Makiyyah category as agreed hiyn ‘Abbas, Qatadah, and Abu al-
'Aliyah. Whereas another opinion frombu Hurairah, Mujahid, 'Ata’ bin
Yasir, and al-Zuhri said thata/-Fatihah is down in Madinat?.

In the view of IbnMas'ud, as written byAbu Su'ud®’, that basically
basmalahis not included as the verse af Qur’an, which then this opinion
is also held by thélanafi and Maliki madhhab. This opinion is very well
known and then used as the basis of law, especralprayer. But on the
contrary, continuedAbu Su'ud, according to expertgira’ah of Madinah,
Basrah, Sham, dan thdiugaha, basmalahis a separate paragraph which
also became part of the verses:bQur’an.

But in spite of these differences , he explainest tinis verse is an
integral part ofa/-Qur’an itself, so that the majority of scholars make the
verse as the most important part when doing th&iggtincluding the

activity of readinga/-Qur’an.

Kitab al‘Aziz (Beirut: Dar al-Kutub al-‘Ilmiyah,1st edition,2001) ,1:65. Tbn Kathir 7afsir al-Qur’an al-
‘Azim (Maktabah Aulad li al-Turath), I:151. Al-Razi, Mafatih al-Gha’ib (Riyadh: Maktabah Mustafa al-
Baz,1997), 20. Al-Baidhawi, Anwar al-Tanzil (Maktabah Shamilah), 1:13. Abu Su’ud Tafsir Abu Su’ud
(Maktabah Riyadh al-Hadith, 1st edition), I: p.11 etc.

" Most scholars in this case there is a differercwavhetheBasmalahis part of a/-Fatihah or not, and
whether it includedMadaniyyahor Makiyyahcategory.

8 He also alluded to this problem in initiatingrah al-Fatihah interpretation. Rea@amakhshari; a/-
Kashat, Maktabah al-Abikan: Riyadh,1st edition,1998, I. p.99

¥ Anwar Mujahidin, Pemurnian Tafsir Surat Al-FatihafAnalisis Struktural Terhadap Pemikiran Ibn
Katsir Dalam Karyanya Tafsir Al-Qur'an Al-Adzin$uka Press, Yogyakarta, 2013, p.45.

2 Abu Su’ud, Irshad al-‘Aqli al-Salim Ila Mazaya al-kitab al-Karim, Maktabah Riyad al-Hadith, Riyadh
,1st edition, I: p.9-11
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‘Ali al-Sabuni said thatbasmalahis the best expression in open or start
any form of activity of both world and hereafterBesides this verse is
unique if it compared to some other verses. Thegueness lies in several
things like sentence structure is used, the chofogords, the relationship
between one sentence with another sentence, thalipluof meanings of
each word, connotative of each word, as well asrapcehensive contents
include the entire contents afQur’an.

As for the relation withasbab al-Nuzul or causes the revelation of this
verse, there is a difference of opinion, which esstate to a particular event.
According toAbu Zamanin, the fundamental reason for the revelation of this
verse is closely related to the events of writing $entence, when the verse
110 of surah al-Isra’ [17] is derived. Then also when verse 30safah al-
Naml[27] was derived, and they write the sentebasmalatf?

2. The Virtue ofBasmalah

The Prophet’s command to initiate all actions viadsmalahshows how
great basmalah sentence. Someone who does not initiate actiorib wi
basmalahthen he just rely on himself and none of the r&sins into
control of himself. But for those who start eveop jwith basmalahthen it
means God has been involved in it, so they are rstaigle in the act and
there are always reminded when there is somethimoggun their actions.

Ibn Kathir while explaining thébasmalahvirtues, he was quoting some
riwayah, one of which is narrated frodfmam Abu Muhammad ‘Abd al-
Rahman ibn Abi Hatim by path of Uthman ibn ‘Affan & isnad that the
ProphetN was asked aboukismi-Allah-al-rahmani-al-rahimi. Then he said

"he is one of the names of God, the distance betwae and the great name

ZL* ATi al-Sobuni, Rawa’i al-Bayan fi TafSir al-Qur’an, Dar al-Kutub al-Islamiyah, Jakarta , 2001, p.32.
22 1bn Abi Zamanin, 7afSir al-Qur’an al-‘Aziz, vol.l, al-F aruq al-Hadithiyah, Kairo, 1st edition, 2002,
p.117
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it is just like the distance between the black ainite part of the eye, such
as nearby®?

He re-quote a history of al-Nasa'i al-Yaum wa al-Lailahand Ibn
Mardawaih in his commentary, frohadith of Khalid al Hadha, Abu Malih
bin Usamah bin Amir, from his father, he said, "I ride on the vehiole
ProphetN., because of a fall, | said 'wretched devil!" thensaid, do not say
so because the devil will be big as a house, bubsmillah, it will shrink
as it flies, it is because of the influencebasmalatblessing?*

Although basmalahjust a short sentence, but it has extraordinatyes
so that it would not be exhaustively researchedeHae somdasmalah
primacy, in the perspective of jurisprudence anfisgu
a) JurisprudenceHigh)

Jurisprudence is the scientific discipline that rekee the legal
position of amukallaf act, which involves mandatoryadb, ibahah,
unlawful, or karahah. In this context,basmalahhas a very close
relationship.

1) Basmalahis wajib or must be read, when someone would
slaughter an animal, sacrifice, shooting or thrgvtarts when
hunting, or when releasing animal hunters to captuey.

2) Basmalahis sunnahto be read when readingurah after al-
Fatihah in prayer, either greeting prayers read aloudaortf It is
as the opinion ofAbu Hanifah, later corroborated bybn al-
Hamam and al-Halabi. However, according toAbu Yusuf,
basmalahis not includedsunnahor mustahab. Although it thus,
scholars agreed that it is natakruh. Also a sunnahto read

basmalahwhen writing or reading books or any positive atyi

% Anwar Mujahidin,Op. Cit, p.58.
% bid., p.58-59.
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3) Makruh to readbasmalahwhen eating foods that doubtful, or
when smoking cigarettes. Alsmakruh read basmalahwhen
readingsurah al-Taubah, but according to the &amli, sunnahto
readbasmalahwhen it was in the middle. Meanwhile, according
to Ibn Hajar, haram to readbasmalahat the beginning ofurah
al-Taubah andmakruh when in the middle.

4) Mubahto readbasmalahwhen starting to walk, sit, or stand.

5) Basmalahis haram to read when doing unlawful acts, may even
cause the infidels 4afir). Basmalahis also Aaram to be read
perfectly whenjunub or are menstruating, unless the intention is
not to reada/-Qur’an, but only in order to get a blessing
(tabarruk) or intenddhikr®,

Basmalahprimacy in view of jurisprudence is very appearted
advocate any Muslim to start any good work by negdiasmalah It is
based on aiadith of Abu Hurairah @ narrated by Abd al-Qadir al-
Rahawi d:

cui&\m@mydu@fiy

With the consideration that the study of jurispnucke is associated
with ‘amaliyyah, then no one seems to say thaismalahhas a very
important position in jurisprudence because viadsmalah all actions
initiated.

Mysticism (7asawwuf)
As readings are highly recommended by the Profttet be read
at the beginning of every deed done, then of coiiisevery influential

in the tradition of Sufism. In this case, whatneresting is delivered by

% |bid, p.46-47.
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one contemporary scholar of Sufism, namdiaikh Muhammad
Nadhim ‘Adil al-Hagqani d aboutbasmalah

Without saying Bismi-Allahi al-rahmani-al-rahimi something

goes to be bad, like headless. Not say@agmalahwill make

you with Satan, not with God. Who saiBismi-Allahi al-
rahmani-al-rahimi means said, O God, | beseech Thee to be with

Thee! Because every crisis that exists today isalmz people

have forgotten to saBasmalah and therefore they forget God.

Whatever they do will succeed. And the angels cthiese who

abandon God.

Before discussing further holasmalahinterpreted by scholars
of Sufism, we first point out what it means to Saoii Mulyadhi
Kartanegara briefly define Sufism as one branch Islam that
emphasizes the dimension or aspect of Islamictspff. Agreed with
the definition Nahrowi Tohir adding that Sufismrelation to religious
understanding, he emphasizes aspects of esoteaucekoteric aspect,
emphasized the spiritual interpretation thahir interpretation.
Meanwhile, in relation to human, Sufism emphasg®stual rather than
the physical aspect, and in life, Sufism preferterife than mortal
world?”.

From the above, it is understood that in termsntérpreting the
verses ofa/-Qur’an, the mystic interpretation emphasized inward than
zahir interpretation. Similarly, when the Sufis intefpbasmalah they
also prefer to interpret the esoteric rather ti@neixoteric interpretation.

When interpretingoasmalah al-Tustari, one of suff interpreter

wrote:

= o)
W { ) ) A e ot s e e Jren S T

% Mulyadhi Kartanegaravlenyelami Lubuk TasawuPenerbit Erlangga, Jakarta, 2006, p.2.
2" Moenir Nahrowi Tohir,Menjelajahi Eksistensi Tasawuf, Meniti Jalan Menijuhan Penerbit As-
Salam Sejahtera, Jakarta, 2012, p.1.
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Abt Bakr [al-Sija] reported that Sahl was asked about the
meaning of [God's words], In the name of God the
Compassionate al-Razman), the Merciful @l-Ram)?®. He
replied:

The ‘ba’ stands for'baha” Allah’ (the magnificence of God,
Mighty and Majestic is He), thein’ stands fofsana’Allah’ (the
resplendence of God), and timefm’ stands formajd Allah’ (the
Glory of God), Mighty and Majestic is H8 Allah is the Greatest
Name, which contains all His names. Between ‘A’ and
‘Lam’ there is a cryptic letter, something of an unsieem an
unseen to an unseen, a secret from a secret toret,se reality
from a reality to a reality, of which no one cartaat an
understanding except those who are pure of all iskees, and
who take what is permissible according to whattiigusated by
their faith. Al-Rasman is a hame which contains a quality from
the aforementioned cryptic letter between &l andLam. Al-

% Al-Tustari placedbasmalah as the first verse of the firsirah. The inclusion of théasmalahas a

verse ofSirah al-Fatisah is obligatory according to the &fi1 opinion, while more generally it is
thought not to be incorrect to begin asyah with the BasmalahexceptSirah al-Taubah Since the

verses in the text are not numbered, it is notiptesor us to know whether or not Tugtaonsidered it
to be one of the verses &firah al-Fatifah. In any case, it was customary for exegetes twtdes

separate section to their commentary onBhsmalah.

% These being the three consonants forming the man$i ismi meaning ‘in the name of’.



Page |35

Rahim is the One who inclines to His servants in kindnbg
providing for them, this being a ramificatioda() [of the
significance of this name], while in origin it isidHinitiation
(ibtida) [of all things], as a mercyd/Amah), related to His pre-
eternal knowledgé’

Abt Bakr added:

In other words, through the zephyr of His graced Gdginated
whatever He willed in the kingdom of creation, aft mercy
because He is the MercifulAli b. Abi Talib A said: Al-
Rafman and al-Rafim are two names of compassion, one of
which [signifies] greater compassion than the gfhdsy them
God, Exalted is He, has expelled despajunif) from the
believers among His servants.

One of severaifi saints who have the work of interpretation is
Ibn al-‘Arali. According to Ibn al-‘Arabin his mystical book of afsr,
‘Tafgr al-Qur’an al-Karim', when describindgpasmalahhe asserted,

That by (calling) Asma’ Alkzh, then Alkh’s names projected
showing his privilege, which is above propertied #me Essence
of Allah. While the form itself suggests His name dirattiwhile
the fact thatasma’ showed His singularity. God is itself a name
for Essencel$mu dlat) of divinity in terms of the absolut name
itself. Not from the connotation or understandihg hature of the
gift of his properties, as well as not for the gep$ "not making
giving nature.

"Al-Rahn@n” is the title of an abundance of the universahfor
and completeness based on relevance wisdom anamel® the
reception at the beginning of the firsAl*Ralim" is Abundant
for completeness meaningful prescribed for humangeims of

%0 Alternatively, we might read it as: ‘this beingaanification €arj, while in origin @sl) the initiation [of
creation] is a mercyré&smah) connected to His pre-eternal knowledge’. Eithaywthis passage indicates
that Tustar understands the creation as a manifestation ofsGaquahlity of being the Merciful, as is
confirmed by the explanation that follows it.

31 Both are two compassionate namiesn ragigan), of which one is more compassionadeagc) than
the other’. In his commentary @asmalahTabaf explains that of the two forms derived from thebat
root r- i-m, al-rafman denotes a stronger quality thahrasim. According to a tradition narrated in
Tabal’'s commentary on the authority of @rzant, ‘[the divine namehl-Raiman [denotes mercy] to all
creatures, while the nans-Ra/m [denotes mercy] to the believers.” According to taeo tradition
narrated on the authority of AbSdid al-Khudri, ‘Jesus, the son of Mary, saidAl*Ragman is the
Merciful in the next world as well as in this warlal-Rasim is the Merciful in the next world.” See Ab
Jdfar al-Tabat, Jami‘al-bayan an taivil ay al-Quran, (Cairo, 1955-69). vol. 1, p. 148-9.
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the base end because it often stated, "O Almigatiynan for the
World and the Hereafter, and Merciful for the Hérea"

That means the projection of a perfect humanity] gmace
thorough, both general and specific, which is a ifeatation of
the Divine Essence.

Ibn al-‘Arabi further explains that there are 18 letters spdken
Basmalah While the amounts stated in writing 19 letter§. the
sentences were separated, the number of sepdtate lgas 22.

Eighteen letters indicate the existence of realha tonnoted
with numbers, 18 thousand naturals. Because ther ®iif is a perfect
count to load the entire number structukéf is the mother of all strata
no longer count aftehlif . So, it is understood as the mother of all nature
mother called/abarut Natural, Malakut, Throne, Chair, Seven Heaven,
And the four elements, as well as three separalizedes each in
separate sectiond® From this explanation, it is clear how much the
philosophy has been influenced and entered inrtexgretation of Ibn
al-‘Arabi.

Unlike Ibn al-‘Arala, Shaikh ‘Abd al-@dir al-Jaikni has his own
paradigm of understandinasmalah which his sifi pattern is not
affected by the mode of mystical philosopffy.

Shaikh ‘Abd al-@dir al-Jaikni in his bookal/-Ghunyah Ii Talibi
Tariq al-Haq ‘Azza wa Jalladiscussed at length drasmalah In which
he explains his preference bésmalahand its commentary’. It looks
like he gives individual attention ttwasmalah as reflected in his

statement:

%2 Muhyiddin Ibn al-*Arabi, TafSir al-Qur’an al-Karim, Dar al-Yaqdah al-¢ Arabiyyah, Beirut, 1986, p.7-8.
33 ki

Ibid., p.8
34 Shaikh Abd al-Qadir al-Jailani, Tafiir al-Jailani, Vol.I, Markaz al-Jailani lil Buhuth al-‘Ilmiyyah,
Istambul, 2009, p.30.
% Look in his work,al-Ghunyah Ii Talibi Tariq al-Haq ‘Azza wa Jallain the discussion of theasmalah
benefit and it§afsr . He also described before in detail abmagmalahin al-Nahl verse 30.
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In the Name of Alh [ Bismillah)" is a treasure for those who
remember, a mighty resource for the strong, a ptigeetalisman
for the weak, a radiant light for lovers, and afjbydelight for
those who are filled with yearning.

“In the Name of Alih [Bismillah]" is the consolation of our
spiritual naturegarwah]. "In the Name of Alih [Bismillah]" is
the salvation of our bodily fornfashbah].

"In the Name of Alih [Bismillah]" is the light that illuminates
our breast$sudur].

"In the Name of Alih [Bismillah]" is the organizing principle
that regulates our affaifgmur].

"In the Name of Alih [Bismillah]" is the crown of the truly
confident[taj al-wathiqgin]. "In the Name of Alh [Bismillah]" is
the lamp of those who reach their destinafsraj al-wasilin].

“In the Name of Alih [Bismillah]" is that which satisfies the
needs of ardent lovefgiughni'l-'ashiqin]

"In the Name of Alih [Bismillah]" is the Name of the One who
honors certain servants and humiliates certairesesf/ibad] .

"In the Name of Alih [Bismillah]" is the Name of the One who
keeps the Fire of Hell in store for His enemiesaasambush
[mirsad], and who keeps the Beatific Vision in store fors Hi
friends as a promised rendezvous [mi 'ad].

"In the Name of Alih [Bismillah]" is the Name of the Single
One without numbejWahid bi-la ‘adad] "In the Name of Alh
[Bismillah]" is the Name of the One who endures forever withou
end [al-Bagi bi-la amad]. "In the Name of &l [Bismillah]" is
the Name of the One who stands firm without suppgrprops
[Qa'im bi-la 'amad]

"In the Name of Alih [Bismillah]" is the invocation that serves
as an introductiofiftitah] to everySirah [of al-Qur’an].>®

C. Basmalah in I slamic Scholar s Per spective
The scholars agree theasmalahis the word of Allahll. Listed in al-
Qur'an at least insurah al-Naml [27]: 30. “Verily, It is from Sulaiman

(Solomon), and verily, it (reads): In the nameAdfah, the Most Gracious, the

Most Merciful”

% Shaikh ‘Abd al-Q@dir al-Jailini, a/-Ghunyah Ii Talibi Tariq al-Haq ‘Azza wa Jalla, vol.l, Maktabah Al-
Sagafiyah, Beirut, 1988, p.186
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Islamic scholar not deny the importance of readoagmalahwhen
starting surah, it is no exception, including when someone wilakea every
activity, whether related to worship or the othsuch as when doing other
activities, which of course is positive. Althougthslars admit that thilsadith is
not found in the six books dfadith standards, but they have different opinions
regardingbasmalahmentioned insurah al-Fatihah. |s Basmalahincluding parts
of surah al-Fatihah or not®’

Scholars have different oppinion about wheth&smalahs a verse from
surah al-Fatihah and everysirah of al-Qur’am>® or whether it is a separate verse
revealed only once, to separate om&ah with another surai®’. Some
companions ofAbu Hurairah, ‘Ali ibn Abi Talib, Ibn ‘Abbas , Ibn ‘Umar 9,
and the Tabi'in like Sa'id ibn Jubayr, 'Ata', Al-Zuhri and Ibn Mubarak and
Makah Figh scholars and experts of a/-Qur’an as Ibn Kathir, also some qira'at
experts of Kufah, and figh expert like 'Asim al-Kisa'i, Imam Al-Shafii and
Imam Hanbali found that Basmalah is one of the verses in surahs in al-Qur’an.

Imam Malik and the scholars of Medina, Auza' tribes , some scholars of
Sham, Abu ‘Umar and Ya'qub (both included Qurra' experts of Basrah) that
their opinions are considered the most authentic one according to Abu hanifah
madhhab. They found that basmalah is a separate verse, and revealed to clarify
the first surah and separate from one surah to another.

While ‘Abdullah Ibn Mas'ud & said that basmalah is not the origin of
al-Qur’an. This opinion is shared by most Hanafi scholars. Among the
arguments that reinforce is a riwayah of Anas bin Malik & who said that he
had been praying behind the Prophet N, Abu Bakr, ‘Umar and Uthman 9.
They opened al-Fatihah with reading the sentence Alhamdu-Iillahi-rabb-al-

37 M. Quraish ShihabTafsir al-Misbah Penerbit Lentera Hati, Jakarta, 4th edition, 2120
3 Hamka Tafsir al-Azhay Op. Cit, p. 59.
39 Mahmud Shaltut, 7afsir al-Qur’an al-Karim, Op. Cit, p.43.
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‘Alamin. They do not start with reading Bismillah, both at the beginning of
surah al-Fatihah or beginning of every surah™.

Differences of opinion regarding the status basmalah gave
implications for jurisprudence law on readib@smalahin prayer. Here are
some opinions about readibgsmalabbased on thenadhhalpriests;

1. According to theMaliki Madhhab
Imam Malik stated thaBasmalahis not part ofsurah al-Fatihah, and
thereforeBasmalahis not readable when readiggrah al-Fatihah in prayer.
He argued, among others, becau$®ur’an is mutawatir, in the case of
riwayah lines delivered by the many and convincing. Wihiile riwayah of
Basmalahin al-Fatihahis not. The proof is the fact about the disagredmen
Besides, according to the followers Milik, there is no authentiewayah
that can be used as the argument bHasmalahon a/-Fatihah is part of a/-
Qur’an. In fact quite the contrary, so muehwayah proves thabasmalahis
not part of i’ Based on these descriptions, it is not requireading
basmalahin a/-Fatihah during prayer times either wiirri or hard?
2. Hanafi Madhhab
In the opinion ofAbu Hanifah, basmalahis not part ofa/-Fatihah and
also not part of the otheurahs. He was opening for signaling the beginning
of the sirah*®. Abu Hanifah found thabasmalahreading inal-Fatihah while

praying issunnaf* and softly spokef.

0 Ahmad Mustafa al-Maraghi, Tafsir al-Maraghi. Op. Cit, p.30-31.
41 |
Ibid
2 Anwar Mujahidin,Op. Cit, p.57.
3 Muhyiddin Ibnu al-* Arabi, Ahkam al-Qur’an. Op. Cit, p.5.
44 114
Ibid. p.6.
4> Anwar Mujahidin Loc.Cit.
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3. Hanbali madhhab

Imam Ahmad ibn Hanbal found thatbasmalahis one verse of theurahs
contained ina/-Qur’an*®. Even in one of higjaul, Imam Ahmad stated that
basmalahis the first verse of everyirah in al-Qur’an *'. Thus, Imam
Ahmad found that basmalahis the first verse inal-Fatihah anyway.
However, in contrast tdmam Shafii that requiresbasmalahread aloud,
Imam Ahmad readBasmalatslowly and nosunnahto be hardenéfl

4. According toShati’i Madhhab

Basmalahread law in a/-Fatihah in prayer is obligatofy, because
Basmalahis one verse of/-Fatihah and al-Fatihahis a pillar of prayer itself.
"And indeed we have given you (O Muhammad) sevepetitige and
glorious Qur'an."(Surah al-Hijr. 87)

In al-Umm al-Imam Shafi'i said, Bismillah is including seven verses of
al-Fatihah, if left whole or in part is not enough to re@tsmi-Allahi-al-
rahmani-al-rahimi at the remaining cycles.

Imam Shafi'i who assesbasmalahas the beggining ofurah al-Fatihah,
and because the prayer is not valid without readitgatihah, then
basmalahshould be read when readisgrah al-Fatihah. The reason is quite
a lot. Fakhruddin al-Razi outlines no less than fifteen proposition. Among
others, narrated byxbu Ghurairah @ which states that the PropH8f said,
"al-Fatihah contains seven verses, the begginingiisni-Allahi-al-rahmani-
al-rahimi” (Narrated byal-Tabrani and Ibn Mardawih). Similarly, the

Prophet's wife information. UmrSalamah d stated that the Apostle of

% Ahmad Mustafa al-Maraghi, Op. Cit, p.30.
*”Hamka,Op. Cit, p.60.

8 Anwar Mujahidin,Op. Cit.,p.57.

9 Muhyiddin Ibnu al-*Arabi, Op. Cit, p.6.
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Allah WM. Read a/-Fatihah including basmalah (Narrated byAhmad Ibn
Hanbal, Abu Dawud and al-Baihaqi)®°.

Imam Bukhari also narrated that the Prophet's companions, Alras
Malik Q, asked how the Prophdd reading a/-Qur’an. Anas replied,
extending his reading. Then, Anas exemplifies ergismillah, al-rahman,
and al-rahim. In addition, it has becomgna’(agreement) that all Muslims
recognize everything listed in the mushhaf as #rsas ofa/-Qur’an. That is
why scholars agree not consider the wdénahin’ which is read at the end of
al-Fatihah as the verses o0#&/-Qur’an. While basmalah no one refused
inclusion in the manuscripts

From the above, it is clear how each one has aeame to the opinion of
each. To that end, it seems less appropriate ifblaene an opinion and
justify the other. For Quraish Shihab in his commagn might ask the
guestion whether the Prophi&t wanted to show Muslims the diversity of
readings and how to practiéelf this is so, then the difference of opinion
aboutbasmalahis no need to debate.

On that basis also scholars of various schoolshofight agree that a
person who believes thaasmalahis part ofal-Fatihah, the prayer is valid

when ma'mum against people who do not reaasmalahin prayer®.

D. Spirituality Contained In Basmalah
Talking about spirituality contained ibasmalah it will be a lot of
revealed things from him. This is because the gidfibasmalahitself. Before

readingbasmalalh someone just rely purely physical. But when hd head

9 M.Quraish ShihabTafsir al-Mishbah Op. Cit.,p.30-31.
*!bid, p.31.

*2bid., p.31

3 bid., p.31-32.
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basmalahthen it will grab more and more divine light whiadds to the energy
and blessings in the att

Someone who started every activity withsmalah the activity will be
good, beautiful, and true, and will avoid the teatioin of lust which deflect the
human heart. MakingBasmalahas a starting point of each act means avoiding
ourselves and others from harm so that all ouroastiare able to benefit all
people and the universe.

Basmalahspeakers when hooking his words with God's powner tdis
help, it is as if he said, "By the power of God atid help work | do can be
done. Whatever activities we do cannot be doneowitthe consent and help of
Allah l.”

With utterbasmalahand appreciate its meaning, then the person eall f
weak in the presence of God, but at the same tarie &lso gaining strength and
self-confidence because he gave himself compldtelysod and expect His
help™®.

Associated withbasmalah there are at least five values must be
manifested in our daily lives that it values alideto AllaHlL.

1. Allah W as Target
The first spiritual values heldasmalahis to make his readers to realize
fully that what we all do should do to God or imet words to make God as
the only target. Someone who has set God as &,tasgeiould be willing to
sacrifice anything for the sake of AlldM. Word of God,"... there are
people who sacrificed himself, seeking the pleastirdlah™®’.
If Bismi-Allahi-al-rahmani-al-rahimi already spoken then abstinence for

us to dozal/im. Basmalahsentence should be a source of inspiration to do

> Abu Jundulloh AbabilQuantum basmalah, Mengungkap fakta Menakjubkan liethe Basmalah
dari Berbagai Sudut Pandanyayasan PP Al-Furgon, Madiun, 2013, p.1.

5 M. Quraish ShihatQp. Cit.,p.29

* |pid

> Q.S. al-Baqarah [2]: 207.
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good and spread love, in accordance with the nabfir&od contained
therein. With basmalahalso personal ambition should be abolished and
replaced with a shared passion to pursue achiewdmen

For someone who expects guidance, then by redmasgalahand by
pleading for his help with the permission of God &is power, the guidance
of Allah will come to him so that every activity Nbe filled with God's
guidance and kept away from strayihg

2. Follow the terms and rules of Allllh

Started work with the name of Allah, means somdwasbeen involved
Allah B in it. Thus, the provisions and rules of All# are followed in
order to obtain the pleasure of Alllh

This was done by a person because he recognizeswmisweakness
before God. That he cannot do anything without itliervention of God.
According to Shaikh Muhammad Rida, a servant who realized that the
ability to do and the work that comes from God,wik act on his behalf.
Someone will say, "I started this work in the naohé&od the almighty and
the Mercy. | do this work on his behalf. | wantgiease Him, not please me.
For him, not for me. | do not do the job on beludlmyself. This work is for
God, not for me®®

3. Recognize weaknesses and limitations

In the basmalah also contains the values of awareness of human
weakness and limitationBasmalahspeech lasting into the soul, will be the
driver of the birth of humble attitude. A servanilwealize that he can do
and move on permits and His will. He is also awthia his success is not
solely on intelligence. He believes that God plagedle in it.

8 Usin S. Artyasalngin Hidup Sukses dan Berkah? Awali dengan BASNHAL@p. Cit.,p.171-172.

9 E.Purnama As-Shidigie, and frienddencari Berkah dari Basmalah, Hamdalah dan Salawsi
Maghfiroh, Bekasi, 2011, p.28.

0 Usin S. ArtyasaQp. Cit.,p.171-183.
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For this reason, when starting a job usually weewgught by our
teachers to readBismillahi tawakkaltu 'ala Allah, la Haula wa la quwwata
illa billahi, with the name of Allah | place my sole trust,rthés no power
and strength except with Allah.”

4. Involve Allahl in All Activities

If we want to be a part in reaching the truth, ireathe name of God in
each of our activities. Work, worship, seeking kilenge, and business must
involve the name of God in it. All activities mustvolve God. By doing so,
togetherness between us and God, will open thetddauth.

More specifically, a servant of involving God inegy pulse, put it in the
form of an appointment. This promise is spokenvarg prayer to always
act with God,"Verily my prayer, my worship, my life and my death for
Allah, the Lord of hosts. No partner for Him. Ao, that was commanded,
and | am the first to surrender (to God§™'.

5. Passionate Life With Allalll

We have realized that God created man as any pnofleese issues aim
to test who among us is the best achievement gjatidns. The people who
make God the source of life spirit will remain opistic because it makes
God as a wish.

They are fully aware that suffering and happiness tao things that
must exist and be passed by the people of thisdwwVith that realization,
he will continue the life in spirit. As stated Byn ‘Ata'illah, "As long as you
are in the world, do not be surprised by the ersteof suffering. Indeed
suffering arises only because it is the naturepgir@priateness or original
character". The very wise and touching hearts ghrasas interpreted by
Shaikh Fadlallah, "All the experiences and events in the world asistant

change in the range of two opposite propertiesthis world there is no

1 Q.S. al-An'am [6]: 162-163
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happy and comfortable conditions that can be tdudtels said, people are
looking for what is not created (the world are tolzlieved), then it will be

exhausting him in the sense of [085."

E. Basmalah in Psycological Perspective

In view of Sufism, primary basis for any Islamiaptice is a change in
behavior towards the inner consciousness, towandinperfectiofi’. Departing
from this fact, it can be concluded that the teaghiof Sufism as expressed by
Nurcholish Majid is closely related to psycholoditeehavior -based moral
teachings, which according to Hamka, psychologmziavior always has the
spirit to out of the disgraceful behavior and geoifavor charactét.

From the above brief exposure, presumably to beenstobd that any
practice that is done by every Muslim should bdefddy good intentions and
sincerity of consciousness. Thus do the deedsniitidead to the perpetrators of
moral perfection. The concept of Sufism if it igltg actualized will be used for
the benefit of psychological behavioral changesetgd in Sufism.

What is meant by the mysticism very much in linéhwthe verses oé/-
Qur’an, for example when Allalll speaks about prayer, then God clearly said
that the purpose of prayer is to prevent the cufppm indecency and evil. As
Allah B says:

65;@ 2 lasd 2 g B )
The goal of prayer is certainly not going to beiacéd if the offender

did not run it with humility and prayer as a meditormake the behavior change

and a better mental attitude. Similarly, the wor&od as:

%2 |bn “At’illah, Bunga Rampai al-Hikam7@hgiq: Syaikh Fadlallah), trans, Serambi, Jakarta, 2008,
p.198.

%3 M.Amin Syukur,Menggugat TasawuPustaka Pelajar, Yogyakarta, 1999, P.14

% Abdullah HadzigRekonsiliasi Psikologi Sufistik dan Humanis®aSAIL, Semarang, 2005, p. 22.

% Q.S. alAnkabut [29]: 45.
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In this verse God commanded man to turn to God wdahence and
prayer. This verse seemed to be telling us abauintiportance of the state of
mind of a servant to the granting of a petitionéaese the patient is a condition
associated with life course closely linked to tgghological state of a person.

Relation tobasmalah if someone who readsasmalahand conditioning
himself as he did the acts of worship that are rilesd in the science of Sufism,
it is very possible if the read&asmalah will undergo psychological behavior
changes towards moral perfection. Especially ibesded with the Prophet that
all the works that are not preceded lbgsmalahthen rejected, sbasmalah
became the foundation for the realization of thalgd every act of worship.
The psychological behavior changes are expectdoetexperienced by those
who practicdbasmalahare:

a) Improved moraldal-taraqqr al-akhlaqi)

Someone who used to initiate actionsbdasmalahwill be fully aware
that every movement step is always supervised by & God is always
there beside him. With this belief, thbasmalahrole as a ‘self control’ that
led to one's moral improvement. He would be emiagd to do that violate
the norms and he will be afraid to violate religiqurohibitions.

b) Understanding annihilated in absolute reality-fana’ i al-hagiqah al-
mutlagah)

By reading basmalah it means someone has to bring God in him.
Basmalahmake him feel that whatever he done is essentisBed on the
permission of Allah and his control. With this kindfl confidence, someone
will always keep the morals and behavior. God'dinghess becomes the
goals, and in every single moment that his breadhndt escape from the

remembrance of Alldl.

% Q.S. al-Baqgarah [2]:153.
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c) Peace and happiness of the saM(ima'ninah au al-sa‘adah)
Readbasmalahalso able to make the soul calm, because by rgadin
basmalahsomeone will always remember Allah and remembraricgllah
is the way to get peace of mind. As Allllhsays:

i s 81 ST VT B ST gl salary 1]

With the peace of mind someone will feel the ultiendappiness.
Because happiness will only be felt by those whodam soul.
d) The subjective light
Those whose hearts are calm as the influentasialahwhich he read
when they wanted to start a job, little by littldlvemit positive light in him.
This is caused by the manner that preserves thevimlof licentious acts.
e) Intellectual illumination
The authors are also many who wrote that tesginalahcan educate the
brairf®. It is very likely because the intelligence isated to one's
psychological condition. The calmer the soul of exspn, the easier the
person understands something and it greatly affietstlectual brilliance.
f) Lose of fear of death
Those who have believed God's presence fully imryeaetivity, he
realized that his presence in the world is bec#@usas created by God, what
belongs to God who had entrusted to him, and dlllreturn to God, with no
exception, in other words, he realized that onettayvill die and return to
God. People who readasmalahand appreciate its inherent meaning and
present the spirit dbasmalahin his life, he would not fear death, even he
missed the coming of death because deataisilah to meet with God.

7 Q.S. Al-Ra'du [13]: 28.

% |n some of the books mentioned, that with readiagmalahin a certain amount, it will improve
children's intelligence. One of them is in the bd@kantumBasmalahcompiled by Abu Jundullah
Ababil.
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Peace of mind gained blygasmalahreaders, will deliver him to eternal
heaven of God, as Allall says:
3 236 (28) Hop Loy el ) ) (27) Headetd 3 Gl g
P30y g L35 29) st
g) Lose of the sense of ¢t C

Sin is usually done by someone because he fedlsithane is watching
him. The lack of oversight makes someone easilysarfitly to commit a sin.
Basmalahread by someone when starting everything prevémt from
committing sin, it is most likely because at thedisomeone readsmsmalah
then he has the intention of something good. Itewannatural if anyone
would reacbasmalahwhen they wanted to commit acts of sin. Thuss itot
directly basmalahprevent someone from sinning and of course thderea
will carry out what he purposes to the full faithdaask God to be protected

and kept away from sin.

%9 Q.S. al-Fajr [89]: 27-30
0 Abdullah Hadzig,Loc.Cit Five changes in the psychological behaviowsini psychology known as
behavioral changes towards the inner consciousnessds moral perfection.



