CHAPTER Il
UDERSTANDING TOWARD FIR'AUN AND STORY

A. Firaun, Religion, and Slavery
1. Firaun

Firaurt is a title of supreme authority in Egypt, as
well as the Emperor, the King, or President elseahBut
Firaun was used for the rulers of Egypt were being
arrogant and cruel. Before further discussing alvaloib
the Fir'aun, it helps explain the problems that wanbe
limited by the researcher. Here, researcher relyaon

quoted by al-Tabari in Jami'ul Bayan, as follows:

! The word Firaun is mentioned 74 times in the @Qutapok at asxe
515:0s ¢l

Other data said, as written by M. Ishom El-Saha &aidul Hadi in
Sketsa Al-Qur'an Tempat, Tokoh, Nama, dan Istilatihat the name of the
Fir'aun called no less than 67 times.

M. Quraysh Syihab adding that the degree Fir'auargto ruler who
ungodly in Egypt. At the time of Prophet Yusuf degrcarried by ruler was
malik / king. At the time of the Prophet Yusuf, thder did not oppose his
prophethood, it is very open and open deliberatimok at M. Quraisy Syihab,
Tafsir Al-Mishbah, Pesan, Kesan, dan KeserasiaQi-an, Jakarta: Lentera
Hati, 2002 volume 14, p. 530
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"At one time, Firaun had a dream about
something. Fire came from the direction of 'Baitul
Magqdis' towards the Egyptians. The fire left the
Children of Israel and burning houses in Egypt.
Then Fir‘aun asked the matter to the witches and
priests. They answered: will come a progeny
Children of Israel and will oppose the (royal)
Baitul Maqdis. He had a sign on his face, that he
will destroy Egypt. Thus, Firaun commanded Bani

2 Abi Ja’far Muhammad Ibn Jarir At-Tabadami'ul Bayan Volume
19, Beirut: Lebanon, 1988, p. 68
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Israil to kill all the boys were born, let the givho
was born alive. Firaun also said to the people of
gibt: look at the slave who work outside, put

them.”
According to estimates by historians, Fir'aun were

lived during the Prophet Moses was Ramses Il knas/n
Ramses al-Akbar. He ascended the throne in 1311 BC.
Egyptian king were did not arrogant and cruel, sash
living in the time of Prophet Yusuf called malikestribed

in the Quran. Yusuf: 50 and ¥(He was a King of Egypt,
when Egypt was a greatest kingkom at that tininhe
word "Fir'aun”, according to Ali Fahmi Hasyim, iotn

® Waryono Abdul Ghafur, M.AgTafsir Sosial Mendialogkan Teks
dengan Konteksyogyakarta: eLSAQ, 2005, p. 129
el 5k dw 35200 Ju b Al &1 ) a1 6 Js2 des U o o U 063
ERED b S G Yy
And the king said: "Bring Him to me." but when thkeessenger came
to him, [YOsuf (Joseph)] said: "Return to Your Loahd ask him, 'What
happened to the women who cut their hands? suviy,ord (Allah) is Well-
Aware of their plot.™
ohled 1K el it Bp o8 F T o s g g s UG
& JEP
So when He had furnished them forth with their gmns, He put the
(golden) bowl into his brother's bag, Then a creied: "O You (in) the
caravan! surely, You are thieves!"
4 Ahmad BahjatFiraun Wa at-Tughyan al-SiyasyBeirut: Al-Asyr
al-Hadis, 1988, p. 7
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only special for the king of Egypt, but rather angeal

expression of the Arab’s

Fir'aun story is a story most often mentioned m th
Qur'an as compared to other stories from the puosvio
race. The word "Firaun” is repeated more togetii¢n
Moses. Fir'aun was a degree which used ancienttiagyp
king. The word is derived from thdebrew Per-Owhich
means the Big House. This degree be applied to the
ancient Egyptian kings for generations, becausg Were
considered to be incarnations of the gods of Egyph as
Horus, Buto, and others. The Firaun were livedtha
time of Prophet Moses was Ramses I, who ruled Egyp
from 1304-1237 BC. Ramses Il was one of the kinigs o
the new dynasty which replaced the kings of Hykos
Dynasty (1700-1550 BC), after conquering and expel
them from the land of Egypt

In the present study, researcher specialized to

examine the Fir'aun associated with the story ofd&ain

® Ali Fahmi Khosim,Bahsan ‘an Furu’ al-Arahi Cairo: Markas al-

Hadharah al-Arabiyah. Whitout year, p. 35

M. Ishom El-Saha dan Saiful Hadsketsa Al-Qur'an Tempat,

Tokoh, Nama, dan Istilaljsta Fariska Putra, 2005, p.
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the Quran. The Bible states that the Firaun wHedru
Egypt at the time of the birth of Moses died wheasls
was in Midian (Ex. 2: 23, 4: 10). Upon his retunorh
Midian, Moses faced Fir'aun Fir'aun different fades
already concluded in Section Closing Year According
the Biblical exodus by comparing information frommet

Bible with established historical faéts

In connection with the story of Firaun and Moses,
the Qur'an repeated 30 times, both in the shorbiog
description. Each repetition gave new informatiomgave
particular emphasis. Ibn Taymiyyah explained tHse t
repetition was because Fir'aun was the number one
dissidents. He was used as a symbol of the pinnzicle
human disobedience to God, were manifested, among
others, appears from his statement that he (Fir'aas
the only god the Children of Israel (Surat al-Qaj:

38). In this case, the Qur'an want to convey thesage

" Dr. Louay Fatoohi dan Prof. Shetha Al-Dargazé&kjarah Bangsa
Israel dalam Bibel dan AI-Quran Bandung: Mizania, 2008, p. 169.
Translatted fromHistory of the Infallibility of the Qur'an(A.S. Noordem
1999)
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that a king destroyed by God even though he rezegni
the oneness of God in the final seconds of hig($ée= QS.
Yunus [10]: 109},

M. Quraish Shihab explained that the Fir'aun
intended was king who ruled at the time of the peip
Moses. His name was Marenpath. He was a ruler the
nineteenth dynasty, circa 1491 BC. Before the dynas
ruler of Egypt named by the Qur'an with the titkeny" ie
the time of the Prophet Yusuf as. Egypt was under
governmental Heksos were had been expelled by the
people of the land. After that, the Egyptian ruteamed
himself with Farahah / Fir ‘afin

According to Ibn 'Ashur, Ramses Il had divided
the territory into 36 regions. Each region led byuéer
were carried out the orders from Fir'aun. At tlaet one
of the groups of people who lived in Egypt was Bani
Israil. Their presence in Egypt starting from thregence
of the Prophet Yusuf as. In the past, Egypt comgpdsen

8 M. Quraisy Syihab, Tafsir Al-Mishbah, Pesan, Kesan, dan
Keserasian Al-Qur'anJakarta: Lentera Hati, 2002, volume 14, p. 530

® M. Quraisy Syihab, Tafsir Al-Mishbah, Pesan, Kesan, dan
Keserasian Al-Qur'an(Jakarta: Lentera Hati, 2002) volume 5, p. 188



31

two major parts. The southern part of Upper Egypten
was now popularly known as ash-Sha'id, while treosd
part was the northern Egyptian capital, Manfis (sekK30

km from Cairo). This last part was defeated by Hsks
Historians disagree about when they ruled. Howetvett,

is almost agreed, power Heksos ended around 1700 BC
According to the dictionary al-Munjid, his reigntheen
1650 to 1560 BC., Before they were defeated by Adhymu
founder of the dynasty XVIiP.

In his book, Sejarah Bangsa Israel dalam Bibel
dan Al-Quran Dr. Louay Fatoohi dan Prof. Shetha Al-
Dargazelli assert that the Qur'an explained Firldentity.
According to them, Fir'aun intended in a periocerbddus
was just one Fir'aun, not two. The Firaun opprégbe
Israelites, and he pursued them when the exodus fro
Egypt. All the verses of the Qur'an very clearliers only
to the Firaun. In the verses of the Qur'an wells the

story of Moses was not one mention of a new Fir'gun

9 M. Quraisy Syihab, Tafsir Al-Mishbah, Pesan, Kesan, dan
Keserasian Al-Qur'anJakarta: Lentera Hati, 2002, volume 10, p. 305
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Egypt. All mention of Fir'aun in the Qur'an refdosthe

figure™.

Abd Al-Wahhab Al-Najjar explained, in his book,
The Stories of Prophets, stated that the storhe@kkodus
in the Qur'aan can be aligned with the Biblicairoldhat
Firaun the oppressor different from the figure'dtin in
the Exodus story. This view was also presented by
Maurice Bucaille (1995) in his famous booKgjarah
Bangsa Israel dalam Bibel dan Al-QurafBut, Dr. Louay
Fatoohi and Prof. Shetha Al-Dargazelli refute this
argument. Most Muslim authors found Firaun (the
oppressor) in contrast to Fir'aun (of the ExodDsificult
to understand why the authors conclude that there i
different Fir'aun. In fact, the Qur'an explainedyoabout

one Firaur?. The latter is used as a handle by researcher.

It is also interesting to noted that although the
commentators of the Qur'an in the past also knosv th

contents of the Bible, they never stated that the of

1 Dr. Louay Fatoohi dan Prof. Shetha Al-Dargazeifi,cit, 169
2 This book published on approximately on year 760K at Dr.

Louay Fatoohi dan Prof. Shetha Al-Dargazedlgjarah Bangsa Israel dalam
Bibel dan Al-Qur'an (Bandung: Mizania 2008) p. 170
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Qur'an can be understood as referring to the twaui.
Mostly they were explicitly reject the Bible's ctaiwith
took the basic text of Qur'an, such as Ibn Kat$BO(-
1372) in his classic book, Qisash Al-Anbiya '(Ibmatkir,
1985, page 317). This proves, first, that the t#xQur'an

is not at all ambiguous on this issue. Second, mmode
interpreters Qur'an were received claims "two Eir"ain
the Bible took the stance because they believe ttiat
archaeological findings-were did not affect thevjpoas
interpreter-prove this conclusion. Al-Najjar and daille
submit archaeological datas to confirm their vieWthich

is that Ramesses Il was Firaun Merneptah wasuRir'a
oppressors and; were drowned while pursuing the
Israelites. View of "two Fir‘aun” was consideredstead

and an arbitrary interpretation of the text Quifan

In beside the fact that the Qur'an explicitly
mentions only one Fir'aun, also contained cleadence
that the Firaun of the oppression and the Firafithe

exodus are the same. The first evidence contaimete

3 Dr. Louay Fatoohi dan Prof. Shetha Al-Dargazéiil, p. 170
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letter of Al-Qasash: 28 In the third verse, the letter
stated that the contents of the verse was an exubanof
the story of Moses and Firaun. Then, mentioned the
crimes committed by Fir'aun and the atrocities caiheoch
against the Children of Israel before the birthMidses.
Furthermore, the story continues on from birth oddds
and Firaun granted permission to his wife to Moleds
alive. The story continues with the departure ofsk®to
Midian, the Exodus, and was informed that Fir'aun
drowned. Thus, the text the Qur'an very clearly tied
story of Moses were dealing with only one Fir'aun.
Atrocities committed by Fir'aun spoken since beftive

birth of Moses to the Firaun destroyed at'3ea

Interesting to note here related to the answers
given by Fir'aun to Moses, "We cherish among ourilfa

when you were a kid and you lived with us a fewrgea

% He (Moses) said: "It was an agreement between ntk thee.

Whichever of the two terms | fulfill, there is nemiand (extra) on me (again).
Allah is witness over what we say.”

% bid, p. 171
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from your age, did'nt you" (Surah Al-Syu'ara '[2618"9)
interpreted by modern commentators Al-Najjar as a
warning from Fir'aun for Moses that they were hiadd
together in childhood in his father's palace. B¢ same
answer interpreted by Ibn Katsir that "proves tha
Fir'aun were sent to Moses was the same when aVcde
opposed to an explanation of the Book (Jews) that t
Firaun were Moses fled from him died during Moses
lived in Midian. While the Fir'aun to Moses wasfdrent.
Thus, Ibn Katsir did not to dispute whether the'akin
Ramesses Il, the son of Firaun Merneptah or anosioe
she has no reason to impose an arbitrary intetpretaf
the text of the Qur'an*

The Qur'an gives a unique description of Firaun
Ramesses Il that proved to be. The Qur'an mentioas

word Fir'uan in two verses as Dhul al-autad. The

o OCONr NERVEGIOED SheOll Ja o 1
$IE o @ CGONQE B INZ weO 2OON wed
VRS ¢xvV CaR XUEHO €PN
[Firaun] said [to Misa (Moses)]: "Did we not kgifYou up among
us as a child? and You did Dwell many years of Yiderwith us.
" Dr. Louay Fatoohiop.citp. 173



following verses before and after, consideringtalf very
relevant to understand the meaning of the above

expressioft:

The first verse:
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Or are those the kingdom of heaven and earth that
they exist between them?, Then let them up the
stairs (to the sky). A large army which was there
from the classes that association, will surely be
defeated. Have denied (the apostles) before merkea
it the Noah, 'Ad, Fir‘aun autad owner, and Thamud,
you Luth, and residents Thicket. They are the
factions allied against the apostles. (Surah Saad
[38]: 10-13)

Second verses:

'8 |bid, 191
19QS. Shad/38: 10-13
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Have you not seen how your Lord do to the people
of 'Ad, the people of Iram who have high
buildings, which had never built a city like that,
other countries, and Thamud who cut the large
rocks in the valley; and the Fir'aun autad owners,
who do domestic arbitrary, and they do a lot of

damage in this country, and they do a lot of
damage in that country. (Surah Al-Fajr [89]: 6-13).

The commentators differ about the meaning of
the Qur'an's description of the Firaun "autad aWne
because the plural of autad-watad-have a number of
different meanings. Among the many interpretations
which say the word autad is "power or extraordinary

brutality”, because he has a lot of troops. Bug,feaning

2 QS. Al-Fajr/89: 6-13



of "pegs" or "spikes" used Fir'aun when crucify feople
who move to the religion of Moses is more wideledis
such a witch:
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Then the sorcerers bow down with prostrate,
saying: "We have believed in the Lord of Harun

and Musa." Fir'aun said: "Do you believe in Musa
before | give you permission as well. Indeed he is
your chief who taught you magic as well. Then
surely | will cut off your hands and feet to the

cross opposite sides, and indeed | will crucify you
all at the base of the palm tree, and actually you
shall know which of us is more grievous and more
enduring siksanya. "(Surah Ha Tha [20 ]: 70-71).

21 QS. Taha/20: 70-71
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The fact that The Qur'an talked about the Fir'aun
who ruled Egypt since before the birth of Moseghe
exodus encourage the very important conclusion tatheu
long power of Fir'aun. Moses born at the time afalin
was in power and died in pursuit Firaun againstséso
Based on that, the old Firaun power of can beutaied
by summing all of these: (i) the duration of thegne
Fir‘aun before Moses was born, (i) age when Mdsts
Egypt to the median; (iii) the duration of the timden
Moses lived in Midian; and finally (iv) the duratiof the
time when Moses lived in Egypt after returning from
Midian %,

Approximate length of the rule Fir'aun can be

seen by the following statement:

First, the Qur'an did not state in which year that
in the time of Fir'aun, Moses was born. This meaean
only make an estimate of the minimum duration @& th

king's power.

2 Dr. Louay Fatoohi dan Prof. Shetha Al-Dargazeii,cit p. 176
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Second, the conclusion how long Moses lived in
Egypt before towards Midian it can be concludednfrthe
following verse of the existence of Moses in Egypt:

Al E AU ey S ST sinls $3AT A s
s . e > ) &)
DB D

"And when Moses was old enough and perfect his
wits, We gave him wisdom (Prophethood) and
knowledge. And thus do We reward those who did
good. (Surah Al-Qasash [28]: 14)

2. Religion and Magic in Egypt

Religion is the main axis of the Egyptian society
Ancient Egyptians, whether rich or poor, are thesowho
obey. They worshiped many gods. In the earliesesim
before and during the Early Dynastic Period, eaxtall
district (also called nome) has its own god. Furtiwe,
during the period of the Old Kingdom, Fir'aun ameit
monks created nasioanl religion. The official relig
unites the gods, beliefs, and rituals locally.

23 Ali Fahmi Khosim,Bahsan..., op.citp. 19
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Official religion of the Egyptians became very
complicated and diverse, because sustained manlgsmyt
about the creation and the gods as well as th&awber.
Besides that, a description of the position and the
importance of gods and rituals are held for thamjected
to change and continue to evolve through the cistfir

Myth is a story of religious or sacred folk tales
which tells about the origin of the earth, the ggasople
or society and so on. Sometimes the stories that ar
important in the community who do not know how ¢ad
and write, is part of the oral tradition which werarried
out in the form of ritu&P.

Meanwhile, Wilhelm Schmidt, as quoted by Karen
Armstrong, said there has been a primitive monsethei
before humans worship. At first, they acknowledgeré¢
is only one Supreme Lord, who has created the wanttl

organize human affairs from afr

4 Don NardoMitologi Mesir, Depok: Oncor, 2001, p. xiii

> MachrusMitos dan KekuasaaMakna Mitos dalaSm Kekuasaan
Raja-Raja Mataram IslapTeologia, Volume 19, Nomor 1, Januari 2008, p. 4

6 Karen AmstrongSejarah TuhanBandung: Mizan, 2012, p. 27
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Motives of thought, preaching, and worship of
Egyptian society devoted to the idols that haveolbex
cultural heritage of Egypt, both in terms of langeiand
thought. For example, a king became the center of
attention, and political movements, as well asidea of a
social community made him obeyed, so that was Kt
pyramids were worshiped in day-night

For example, hieroglyphics, drawings ancient
Egyptians used as a written language, noting that t
Egyptian magic and religion are closely relatede Gods
of Egypt, in contrast to other cultures, witchcraftrusted
to mankind. In comparison, according to Greek
mythology: Prometheus-whose name means "thinking
ahead"-must outsmarted the gods in order to ginefine,
which represented life and knowledgje

During this process, a number of local deities
began to be widely worshiped and considered asea th
creators, each associated with a different creatigth,

and identity as deities gradually merged with otjenis®.

p. 35

27 Ali Fahmi Khosim,Bahsan..., op.citp. 19
% David ColbertDunia Ajaib Harry Potter Jakarta: Gramedia, 2006,

29 Don Nardoop.cit, p. xiii
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According to religion in Egypt, magic was created
in the form of the god Heka shortly after the wowds
created. Heka actually a word that means "magidéterA
arriving at ears of the Greeks, and then given allo
spelling and pronunciation, the word changed to efgeg
which is the root word in the English language ibaised
now, magic®,

One of the Egyptian god "Toth", even more closely
associated with magic. Besides mastering astronamaly
mathematics, Toth also mastered the science ofnigeal
which always associated with witchcraft in ancient
cultures. He is usually depicted carrying a perd has
written several books which revealed mysteries of
alchemy and science.

Egyptians greatly depending on on the enchanters
and spells. An action will happened only with spake
Sometimes, the words were spoken in the wax or axdly
which formed according to the form of a person loject.

These mantras usually used to heal, but sometinses a

%0 David Colbertop.cit, p. 36
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used for doing less well. A magician, Weba-enartatad
been revive a small doll alligator in a court. Tdm@mals
kill people which commit adultery, then restoredhe its
original form by the magician. One more wizard-ptit®o
be a leader in using this technique to "mastethallkings
under his power". He causing the enemy ships twiced
by a replica ship sank.

However, the Egyptian magicians did not think too
much about material possessions compared to hslines
According to a text, "He is a priest of the livirdping the
right thing without seeking reward. Such teachers in
righteousness®.

Such was the ancient Egyptian civilization, a field
of idolatry. In those days, two vocabulary is nared
outstanding significance ie the word al-Din andralik.
The word al-din, which has a special meaning aboet
belief systems relating to the affairs of the waitd faith,
have the same meaning as the word religion-asdebje
of the Jews, Christians, Muslims, and Buddhists. In
Ancient Egypt, the sense as it does not apply. éurici

Egyptians cling to some things, for example prayer,

%1 David Colbertjbid, p. 37
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sacrifice. The same thing done was worshiped cow as
god, the creators, and that turn. All of that whith
religious foundations of Ancient Egypt

According to Ali Fahmi Khosim said in his book,
Bahsan 'an Furu' al-Arab, an important basic ofin@ent
Egyptian religious system ie not able to break afwasn
the figure of Fir'aun, which declared himself agdrien of
God, idols, even the god he worshiped. His words wa
sacred principles. Firaun became the main referema
last for all the rules.

In fact, for matters of divinity, there is a strang
understanding, that there is no direct relationfigween
humans and gods. All of these relationships havegato
through intermediaries of Fir‘aun. This is why terd
"al-din" to be something far from the thinking aficgent
Egyptians. They do worship to the idol that wagti&d to
of Fir‘aun. This is the underlying declaration afdun “Ul

‘;‘:\J\ ?S'-'J u'33

32 Ali Fahmi Khosim,Bahsan..., op.citp. 20
#bid, p. 21
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3. Slavery

The Qur'an has did not provided a detailed picture
regarding change of status of Bani Israil in Egyptame
the slaves and even abused. In some verse, thanQur'
reminds Bani Israil to do reflection, how the cdrati
when Firaun and his followers were oppressed them,
killed their sons and let the women alive, and Head

had saved them from miséfy

Slavery did not only has destroyed tradition and
civilization of Bani Israil, but also has damagdukit
mentality. The people of Israel have lost theirntitg.
Family of Yakub became a stranger in Egypt. AltHoag
first they had a place of honor in the kingdomthe end
the people of Egypt probably aware that the "nativeere
more entitled to power and got a respectable posttian

those "strangers"”, and that strangers can did hiot s

% Dr. zulkarnain Abdullah, MA,Yahudi dalam Al-Quran: Teks,
Konteks dan Diskursus Pluralisme Aganf#ogyakarta: eLSAQ Press 2007)
p. 159

View of Al-Qasash: 49, which says: "And (remembafien We
rescued you from Fir‘aun and his followers, thdijcifyou with punishment so
cruel: they slaughter your children and let the emahildren live thy are
women. And in this there was a great trials ofltbed. "
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position of indigenous people. This was the modealr f
were always haunt mankind in the history of ethnigal

sovereignty of any nation in the world, to the pres
day®.

B. Story in the Quran

The academics sciences of the Qur'an, in general,
notice that miracle of the Qur'an lies in a bealtif
sentence structure, good in the language selecéind,
placement impartial vocabulary. Abu Hasan al-Nadawi
mentioned miracle of the Qur'an is not just in terof its
linguistic, but also on the coverage aspect ofgialis
information, and disclosure of old stories thatro live
in folklore, and even not all of them can be reedain
historical research. Meanwhile, Mahmud Musthofaagot
that the miracles of Qur'an lies in what the efi@etained

by the reader or the people who listen.

% Dr. Zulkarnain Abdullah, MAjbid, p. 159
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Indeed, each author has a different observation and
appreciation of one another. But, apparently it &an
concluded miracles of the Qur'an lies in threedhjne the
language of beauty and precision that influence¢aders
and listeners; magical stories, and illustratioris hts
teachings on cue science. All aspects of this inenirvby
the Qur'an and can weaken the opponents of thh, trut
which is also an evidence of the truth of God drelttuth
of the Apostlé®°.

The miracles of the Qur'an can be seen from all

sides, among others.
1. Miracles of the Qur'an in terms of linguistic

Appreciate the beauty, precision, and accuracy
discussion of the Qur'an is not easy. But the reratthe
Qur'an is precisely in terms of language, in additio the
contents of illustrations. History has shown thegt Qur'an
was revealed by the sequence of events and nod loase
verse or sura as seen in a al-mushaf. Even thesrefghe

Qur'an was revealed to spontaneously answer th@ytho

% Azyumardi Azra,Sejarah dan ‘Ulum Al-QuranJakarta: Pustaka

Firdaus, 2001, p.. 113
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problems faced by the prophet. The researchersdfoun
remarkable miracle owned al-Qur'an, which is impues

for humans to be able to match both the content and
language. Naufal Abdul Razak when researching ef th
Qur'an found continuity in the number of words used
While Rashad Khalifah found consistency on the
discharging opening sura number of letters. Mealendit
Ramani, al-Bagilani, and Rashid Rida, notice theulbg of

the language of the Quran far more than the beafity

Arabic literaturé’ .
2. Miracles of the Qur'an in terms of news

All the teachings contained in the Qur'an as a
whole are miracle for his opponents. But therecamain
parts that really ijaz, and anyone can not do d, i
concerning news about the supernatural, both @dest
are not identified in the study of history or theeets that
will happen in the futur®,

a) News stories of the past

¥ \bid, p.. 114
bid, p.. 124
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One of the strengths of the Qur'an and also a
miracle is the exposure of old stories that no érye in
Arab folklore at the time, and not to be found is i
entirety in historical studies. Strength is empbegiin of
the Qur'an sura Hud/11: 49:

e 5 G 238 5 31 Gl S5 ) L) S T 2 L
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"It is among the important news of the Unseen
which We revealed to you (Muhammad), you
never know, nor your people before this."

This verse was revealed in the context of the retory of
Nuh and his followers rescued in the story of aagfeood as a
trial for the opponents of the prophets preachirige Qur'an also
tells of other prophets, such as lbrahim, Ismailith Ya'qub,
Yusuf, Musa, and Harun. The story hard to idengifiyhumans

without using a revelation.

The series of stories in the Qur'an disclosed abahte
religious teachings, and describe the consequdncdésose who

oppose it. This is one of the privileges and powfethe Qur'an.
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The stories are not something fictional, but isidved to be

something that never happened on éarth
b) news events that will happen in the future

In addition to the events of the past through aeseof
stories, the Qur'an also reveals events that wdlg both in this
world or in the hereafter. The events depictechm Quran will
happen, some have been proven in history. Allals saysurah
like al-Qamar/54: 45:

@R W 058 aad i

"The Group will surely be defeated and they witreat to
the back"

¥ Anthropological research greatly helped to solke mystery a
story. For example, the story of Nuh. Umar Anggamathe study mentioned
that Nuh had four children, ie Sam, Ham, Yafat, aRight. More see
Azyumardi Azra,Sejarah dan ‘Ulum Al-Qur'anJakarta: Pustaka Firdaus,
2001, p.. 125-126

Umar anggara was a faculty member at the UniversftyGadjah
Mada, Yogyakarta, and reconstructing the historicajins of ethnic diversity
of the human race, which he wrote in a paper titlddhe story of Ancient
History in the Qur'an", in the Miracle al-Quran aamldSunnah on Science and
Technology, Jakarta: Gema Insani Press, 1995.
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Through this letter, Allah tells Muhammad that Quafa
mushrikeen nation will be defeated. This verse wasealed
during the Apostles still lived in the city of MexcSeveral years
later, in the year 8 H, they were defeated in teneof Fath al-
Makkah"®.

Furthermore, the Qur'an also states that the Haster
Roman Empire (Byzantium) would be defeated by Mus]ias

mentioned in the letter as follows:
Fele a8 e b 2V B3 g B A e &P
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"Alif lam mim, the Romans have been defeated Easter
(Byzantine centered in Constantinople). In the estar
land, and they will get a win after the defeat,airfew
years. Affairs to Allah before and after they wAnd in
the victory of the Romans, the believers will regi”

C. The importance of stories in the Qur'an

40" Azyumardi AzraSejarah dan..., op.Gip.. 127
“1 QS al-Rum/30: 1-4
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The Qur'an is the sacred book of Islam which costai
guidance for mankind to achieve kehidpan happyhia world
and the Hereafter, and unseen. As Allah says:

42% on ~ (7 S el ’oﬁ/.
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Means: and we have sent down to You the Book
(the Qur'an) as an exposition of everything

To deliver, on several occasions the Qur'an usestiry
as a messenger. Therefore, the stories in the rQisr'ane of the
psychological factors that are important and aetlus express a
refutation of the beliefs, to persuade and to taghto explain the
principles of Islamic da'wah and establish, anémgthen the
hearf®. Psychology included one branch of science thiiega
the attention of the Qur'an. Empirically, the plogy was
developed to give help to people with psychiatigodders. The
Qur'an shows the concept that those who fear Alldhalways

avoid feelings of sadness and worry in his life;éhese the soul is

220 :dal
43 A. Hanafi, MA, op.cit, p.. 20
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filled with the gift of faith given by God. In addition, social
themes are also a considerable part mentioneckiQth'an, both
in terms of fostering family ties, kinship, commiyniand social
stratification principle put forward as a criticisof human

behavior developéd

D. Various Stories in the Qur'an

Because of the large stories contained in the Quoén
course also many typologies used in telling a paldr story.
While the kinds of stories in the Qur'an considttheee kinds of

46.

1. Models of History

4 Azyumardi AzraSejarah dan ‘Ulum Al-Qur'an(Jakarta: Pustaka
Firdaus, 2001), p. 150
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"O Children of Adam! If it came to you apostles ydur religion

itself, which tells these verses of my to you, warefear Allah and

made repairs, then there is no fear, on them anddh not grieve. "

4 Azyumardi Azrapp.cit, p. 151

Look also QS. Alu Imran/3; 112

% Muhammad A. KhalafullahAl-Quran Bukan Kitab Sejargh
Jakarta: Paramadina, 2QQ2 101, translatted froml-Fann al-Qashashi fi al-
Qur’an al-Karim, 1999, by Zuhairi Misrawi and Anis Maftukin
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Models of history is a story which tells the starief
historical figures such as the prophets and amystad some
stories that believed to be those who passed asliyr In this
scope, the validity of history is not the main abjee of a story.

But, to put forward a charming literary eleméhts

Example for the model historical figure in the @uar'can be

found in the story below:
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"The 'Ad rejected. Then it would be the enormity of
my doom and my threats. Verily, We sent against
them a furious wind, on that fateful day constantly
that menggelimpangkan human subject as if they that
uprooted palm. So how powerful my doom and my
threats. (Q 54: 18-21)

“"Ibid, p. 102
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The Qur'an explained this incident with the deswipof
literature amazing The words selected truly preaise clear, so it
can foster the impression and arouse feelifkgs. word usage
(wind) accompanied.<_< word (strong) and saig-~: (fateful
day) given adjectivexiws (continuous). Even more impressive,
the wind power said Al-Quran with winds that canage human

beings as if they were just a fallen palm tree.

The reason of the Qur'an tell the narrative mocdes wery
simple. The Quran only want the souls of the fwlos of
Muhammad growing feeling of fear of His punishmeBé¢cause
the Qur'an want to show them a picture that makeses of fear
grows strong and big. Therefore, chosen The fateldnts of
'‘Ad, so that their minds are not directed agaihst ihterests of
other events. So the essence of the above narristiom foster
feelings of fear of God rooted in the soul and haoma
consciousne$’

This was reinforced with the events and charactets
mentioned in detail. So whatever the reason, @lljoirrelevant
to say that of the Qur'an giving or tells a histalievent. That can

be said is that these stories are tales of psyglualbliterature

“8 |bid, p.. 102
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that has a purpose, which is a warning and a 188sionshort, it
can be concluded that the delivery methods the stathe Qur'an
is different from that applied in literature historbooks.
Khalafullah clearly explained all the stories oktlQur'an are
included in the category of literary-historical IstoSo assessment
standards that should be used in vote is not #teedfithe art and

historical linguisticd”.
2. The Parable Models

Model of parable is a story that is meant to déscand
explain a thing or values. Thus, the model doesreqtire that
this story was based on a story of history andityealay be a
fictional story within the constraints of those whassetf.

The story of parable is a story used as an exaraie
made in of the Qur'an. The story of this modelase included in
the category of literary stories. Even the comntensamake it as
part of a discussion of the dimensions of literary historical

narratives. This happens because their concepfidimeostory of

9 Ibid, p. 103
*Y|bid, p. 108
*bid, p. 101
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the history of of the Qur'an is a story that poréraa certain
historical reality. Events that believed to be #wents depicted
actually occurred. Dialogue that told in the staryonsidered as
something inevitable and ever spoken by a figureloftheir
minds all the events related in the story theraasaddition and
subtraction. Thus, they make it as a valid soufdeistory. From
this, the world catastrophe interpretation begiitgey often find a
dead end when it comes to faced with the sidesonfraversial
stories in of the Qur'an that does not deservestodmtroversial.
The only way they could find to understand theistoof of the
Qur'an is by restoring all matters of controversyGod and they
can only approach it with the theory of literatuskwil and

returned on of the Qur'an.

Definition of parable story that developed in therent
discourse is a parable as part of the sciencengfukege and the
beauty of one of the instruments stylistics. Aragiylistics often
based on reality and in fantasy or general pracfideus, an
occurrence that should not happened phrased. Ak asethe
characters do not need to be of a real charadterdialogue does
not have to come from certain people talk. This msea parable

story simply by using the power of imagination. féfere, the
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classical commentators to conclude that the stdryparable

Qur'an is the story of literary style or stifty

Interpreters of the parable stories in Qur'an shaviack
of understanding that these stories are part ety story. The
proof, in the tafseer lengthy talks often foundoassted with the
relationship between the literary parable. Varianganings,
schools of thought, and the moral values it cowldh® explained.
Means that when faced with a parable, the commanstaave not
touched the meaning, schools of thought, and matales in the
story to the fullest. To be able to touch and hapgwith a

parable, Zamakhsyafisaid, it takes a habit or routine practfce

2 Muhammad A. Khalafullahibid, p. 125

3 Al-Zamakhshari was born in Zamakhshar, Khwarezméad
became a renowned scholar of the Mutazilite schoblslam®™ He used
Persian for some of his work, although he wasangtisupporter of the Arabic
language as well as an opponent of the Shu'ubiyyeement® After losing
one of his feet to frostbite, he carried a notatideclaration that his foot was
missing due to accident, rather than a legal antipatdor any crimé” He is
best known foAl-Kashshaaf a seminal commentary on the Qur'an. The
commentary is famous for its deep linguistic analys the verses, however
has been criticised for the inclusion of Mu'taeilghilosophical views. For
many years he stayed in Mecca, for which he becknmvn as Jar-Allah
("God's neighbour"). He later returned to Khwarezvhere he died in 1144 at
the capital Gorgan (in the present Gulestan Preyilran).
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Not all materials parable stories of the Quran waes
result fantasy or imagination. Most stories paraaken from real
events, such as the story of two angels that haea lescribed
above, including the historical events the projibetid™.

According to Zamakhshari, the parable of the Qur'an
deliberately used to convey the message, becaubasitbeen
enacted and often used by the Arabs. In additibis, ¢an be
evidence of the consistency of of the Qur'an whih erse which
says that of the Qur'an was not revealed to theangnexcept
with their speech habits and procedures. Paralblgge dur'an, at
certain times using the modality most likely imaginthe human
mind, or a form of reality that often happenedha human mind.
Subjunctive often used because it has a substanfiaénce or
effect in giving the impression on the mind andlsguman than

when using the real thing

Accessed from http://en.wikipedia.org/wiki/Al-Zantedhari tanggal
29/1/2013

> Muhammad A. Khalafullahgp.cit, p.126

*5bid, p. 128

%% |bid, p. 129
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3. Models of Legend or Mytf'.

That is the story taken from the myths that knowa a
prevailing in social community. Usually the purpost myth
stories of this kind is to reinforce the purposartérpreting the
thought or thinking problems. Need to know, an eetrof myth
in the story not be used as a destination for iy sbait it serves as

an instrument stories to attract listeriérs

The story of the myth has literary materials and/ ho use
them. In terms of material, literary material irstorical narratives
real events that are formatted in such a way théa@Qun the
frame of literature to support the effectivenesshefachievement
of the aims and objectives stories.

®" The distinction between myth, legend, and folkialeneant simply
as a useful tool for grouping traditional storiessmany cultures, it is hard to
draw a sharp line between myths and legends. lstdadividing their
traditional stories into myths, legends, and fdésasome cultures divide them
into two categories, one that roughly corresporai$otktales, and one that
combines myths and legends. Even myths and foktale not completely
distinct. A story may be considered true (and ttoeee a mythos) in one
society, but considered fictional (and therefofelktale) in another society. In
fact, when a myth loses its status as part ofigioels system, it often takes on
traits more typical of folktales, with its formertlivine characters reinterpreted
as human heroes, giants, or fairies.

accessed from http://en.wikipedia.org/wiki/Mythojp@9/1/2013

8 Muhammad A. Khalafullatgp.cit, p. 101
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Al-Razi®®, as quoted by Khalafullah said, when

interpreting the word of God:
:J"f:ﬁ‘)‘j\ QK&J—}K&Q\_&%\; Lijj 4o /;H*/Q? &/\ji.k/f:}}
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Even (the real thing), they deny what they do not
know it perfectly and they have not received an

%9 Abu Abdullah Muhammad ibn Umar ibn al-Husayn ajfa al-
Bakri al-Tabaristani Fakhr al-Din al-Razi (Arabisss)) (n e o dese dilae sl
GO ol ad o Sl el e op gpesdl op ), most commonly  known
as Fakhruddin Razi was
a Persian Sunni Muslimtheologian and philosophes wirote in Arabic. He
was born in 1149 in Ray (today located inlIran),d adied in 1209
in Herat (today located in Afghanistan). He also oter
onmedicines, physics, astronomy, literature, hystord law.

He first studied with his father, and later at Mand Maragha, where
he was one of the pupils of al-Majd al-Jili, whotirn had been a disciple
of al-Ghazali. He was accused of rationalism, desjpie fact that he restored
many to the orthodox faith.

His commentary on the Koran (Qur'an) was the masied and
many-sided of all extant works of the kind, comimgsmost of the material of
importance that had previously appeared. He devioit@delf to a wide range
of studies, and is said to have expended a largein® on experiments
in alchemy. He taught at Ray and Ghazni, and bedazeaé of the university
founded by Mohammed ibn Tukush at Herat.

In his later years, he also showed interest in itigst, though this
never formed a significant part of his thought.

accessed from http://en.wikipedia.org/wiki/FakhfDah_al-Razi,
29/1/2013

%' QS: Yunus: 39
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explanation. So people before them had rejected
the apostles. Then, see what was the wrongdoers.

Related with the verse, al-Razi said:

"Verily, when they heard the story from the stories
of the Qur'an, they said, 'This book only contains
tales of the past." And they did not know that the
Qur'an is in fact the story is not material. Howeve
other things outside of the story.

From that description, according Khalafullah, itpeprs
that al-Razi distinguish between the material aral éssence of

story®%,

According to the literature review, the story has of
uses. Among other things, the story can stimuledelers to keep
abreast of events and the perpetrators, whethee#uer liked the

actions or did not. Influence of can be penetréditeha story of

1 For examples of verses that categorized as mytmlafullah
already explained quite lengthy explanation. pleaselKhalafullah...,p. 139-
140

See also his statement on p. 142
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humari®>. Muhammad A. Khalafullah, in his boeRur'an bukan
Kitab Sejarah said there are two things that must be considered
in studying the stories in the Qur'an. First, thiemt and purpose

of the story. Second, the specification of the Ifimalue that

comes from every intent and purpose of the &fory

George Zaidan, a historical figure in modern Arabic
literature who has written more than twenty bookstdny of
major Islamic events, preferring the story as bad4. Because in
his opinion, the story is the best way to studytdmsand learn
moreé”. Regarding the use of story in the Quran, Muhathma
Abdel Haleem in the booMemahami Al-Quran: Pendekatan
Gaya dan Temaxplained that the story in the Qur'an is used
regularly to reinforce the teachings of faith andhdviof®.
Historical truth is not the intent and purposels Qur'an. Stories
of the Qur'an is not relevant to be used as armsioreference,
for it is essentially a part of history and elensenf religion.

62 A. Hanafi, MA, op.cit,p. 21

83 Muhammad A. Khalafullahgp.cit, p. 55

® A. Hanafi, MA,op.cit, p. 22

% Muhammad Abdel HaleemVlemahami Al-Quran: Pendekatan
Gaya dan TemaBandung: Marja’, 1999, p. 180, translatted byiR&uhud
dariUnderstanding Al-Qur'an: Themes and St{d899)

For more informations look at Muhammad Abdel Halep®80-182
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Which must be believed is that the truth of therie®in the

Qur'an are none other than the values containgd in

Among the meanings pretty interesting to be disstiss
connection with the stories in the Qur'an is theiomeanings
and psychological will be revealed by Muhammad A.
Khalafullah. In addition to be used as a mediunptotect the
teachings of the Prophet Muhammad and attack thatets who
doubt the validity of divine revelation came dovenhim, social
and psychological meanings serve as universal fmns
described in each of which tells the story the konbetween the
apostles with people. Universal provisions, in tuorecame part of
the sunnatullah that is always relevant in eveaceland tim®.
Because of the importance of the position in tleyshuman life,

the Al-Quran put stories as a medium to describepdtople who

®Muhammad A. Khalafullahp.cit, p. 55

In this case, Muhammad A. Khalafullah exemplifiean@ssenger
always sent to the people with the language. Atyevace sent an apostle or
prophet and every people will go to their death arzshy more.

Regarding the use of story in the Qur'an, Muham#ladel Haleem
in the bookMemahami Al-Qur'an: Pendekatan Gaya dan Templained that
story in the Qur'an is used regularly to reinfothe teachings of faith and
conduct.
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live in the past and to facilitate an abstractéssube accepted by

the mind with eaé.

Social values and psychological (personality) cioeiz by
of the Qur'an through the verses is a necessitpeoproud
Muslims. Not quite up there, a Muslim is also oated to reflect
on and apply the social reality in order to prokettthese rules

are part of the miracle of the Qur'an.

Al-Qur'an utilize elements of emotional and psycigital
in a story as a weapon to debate, dialogue, thregfat the same
time explaining the basics of Islam. Not only thig stories of
the Qur'an are also used to encourage the Prophiedfimad and
his followers of the Ansar and the Emigrants Tribe.

While the a condition of a people described of ghe'an
as in story 'Ad, the people and the Prophet SyMatlyan. They
all have special conditions that are not owned thopeople. As
a long story most mentioned in of the Qur'an, \adg if the story
of the Fir'aun did not get in on it. The story olis& and Midian,
which included in the discussion, both closely asged with
story of Firaun. Thus, researchers took a red athré¢hat,

implicitly, story Fir'aun included in this idea.

7 A. Hanafi, MA, op.cit, p. 22
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To understand it, Khalafullah explained to the two

categories of explanatiotis

First, is meant by social provisions were ideas@néed
of the Qur'an about certain values that serve egotomotive of
progress and dynamic factor of a nation. Thesesidea universal
as a description of sunnatullah that will alwaysrélevant to the

conditions, time, and a different place and at tam.

Secondly, what is meant by personal provisions is
instincts or mental condition, or emotional, or naémpersonality
that will determine the success or failure of d pabgress. That
is, the personal-psychological phenomenon that deflermine
the success of a ruling principle in him. Phenontéaa will arise
when they feel a change in the times, as incredibb@zement,

conservative attitudes, and radicals, as desciibte Qur'af’,

Both of the above was the last thing that will geas a
way to understand the stories Fir'aun. That is@asad with the
controversial actions in defense of his kingdomnirihe threat of

Musa. Sebagaimaa known, empire foreseen by the craagi

% Muhammad A. Khalafullahgp.cit, p. 57
% bid. p. 58
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Firaun will be destroyed by the arrival of a childtionality of
the Israelites. Hence the fears, Fir'aun ordersdgbvernment to
commit mass murder to every baby boy who was bbaret
Namely, mengalisis actions Fir'aun to the commuyritth at the
level of understanding of how the Firaun of theimty and

power.
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