CHAPTER Il
THE PRAYER TIMES CONCEPT
IN PERSPECTIVE OF SHIA ITHNA ASHARIYYAH

Prayer Galah), which is the most fundamental and significanspeat of
worship (badah) is obliged for every Moslem. There is no exceptior this
worship. A Moslem who has met the prescribed resouénts and conditions has
this obligation of prayer obliged for him. This @ation bounded by times which
have been described in the holly Qur'an chaptdBaajarah verse 103Seét up
regular prayers: for such prayers are enjoined oelidvers at stated times”.
Moreover, the Prophet Muhammad PBUH as the messenigéllah SWT
clarified those times in his traditiomddith) as written in many hadith books. In
consequence, Moslem scholars agreed that prayeldshe based on times which
are explained in the holly Qur'an or the hadittitef prophet PBUH

As a part of Islam, Shia Ithna Ashariyyah schoadlhafught also agreed that
prayer is an obligation for every Moslem in hisientife. They also agreed that
prayer is based on times as prescribed in the QlUy'an and the hadith.
Nevertheless, the concept of prayer times theyoped every day are different
which the concept performed by the general schboh@aught Ahl Sunnah Wal
Jamz’ah (Sunnischool of thought).

Therefore, this chapter will explain and descritie ¢oncept of prayer times
performed by Shia Ithna Ashariyyah. First, the drigtof Shia Ithna Ashariyyah

(then called Shia) needs to be described to knew gast and how this school of

! Susiknan Azharillmu Falak Teori dan PrakteRrogyakarta : Lazuardi, 2001, p. 73
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thought founded. From the history, it also can bewikn how their thought in
Islamic law shaped especially about prayer timéwnT this chapter will clarify

the specific topic about the concept of prayer srmecording to Shia.

A. The History of Shia Ithna Ashariyyah
Discussing about the history of Shia specificallyjaSIthna Ashariyyah
in this chapter is important when researching theught of Shia Ithna
Ashariyyah. The past, when this community was faahds the basic ground
to know which color Shia Ithna Ashariah is. Undé&héathe history has made
up the color of thought, belief and faith of Shilanla Ashariyah. Therefore,
firstly the writer will explain the history, and éh specifically clarify the
concept of prayer times of Shia Ithna Ashariyyah.
1. The Emergence of Shia
Shia, which etymologically means group of peopla, the
vocabulary of Moslem thought used to refer a grafippeople who
obedient in following Ali bin AbuTalib and hisAhl Bayt (family or
generetion). Terminologically, the word Shia refersa group of people
who fight and wage a struggle the aspiration ofRhephet PBUH family
and also desire his generation to be the succe$sbtie Prophet. This
group is a part of Islam which acknowledges Ali Bibu Talib as the

successor and caliph of the Prophet PBUH and hagha to be the

2 Ibnu ManzdrLisan al-Arab Juz Il, Mesir: al-Dar al-Misriyyah, p. 394.
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khalifah after him®> The name “Shia” is a short form of the Arabic
phrase: Shiatu Ali— a follower of ‘Ali". Ali, son of AbuTalib, was the
cousin and the son-in-law of the Prophet of Islam.

To describe the emergence and the genesis of Blidyistorians
either Moslem historians or non-Moslem historianaveh different
opinion and argument. Some of them said that Stpaared form Persia.
The reason is that the belief of God interferenne determining
leadership and hereditary of power was unknown riab& world, but
was very recognized by Persian citizens. Neversiselbis argument was
rejected by Shaikh Muhammad HusaiasKif al-Gka. He said that it was
impossible because the majority of religion belteviey Persians is
Zoroastrian. This statement will only cause enmibgstility and
detestation among Moslerfs.

On the other hand, some historians said that Sasaanproduct of a
Jew called Abdullah Bin Sab He was incognito to become a very kind
and godly person which took breath away s@ai@bah (companions of
the Prophet PBUH). However, behind those things tdniget is to make
troublesome and propaganda amamdzbah He also made ideas to
glorify Ali excessively’ Nevertheless, this argument is refused by some

historians. The reason is that it is illogic if awd can influence the

® Hans WehrA Dictionary of Modern Written Arabid,ondon: Allan and Yunmi Ltd.,
1971, p. 499.

* M. Quraish ShihatSunnah-Syiah Bergandengan Tangan! MungkinkdaRarta: Lentera
Hati, 2007, p. 64.

> |bid.
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thought of friends of the Prophet PBUH. Moreovégha Husain, a
distinguished Egyptian scholar, confuted the argunmend state that
Abdullah bin Saba’ was only a fictitious figure whiwas made up by
anti-Shia group.

The most acknowledge argument and the most admitsed
credibility or subjectivity either by the followers Shia or Sunni is that
Shia emerged since the period of the Prophet MuhaadmRBUH, or at
least after he passed away. The cause was theobatha Bakar Al-
Shiddq in Thagfah Ban Saidahto be the first caliph after the Prophet
Muhammad PBUH. The family of the Prophet PBUH anthe of his
companions considered that Ali bin &@alib was the most proper and
has the right to be the successor and the caliptrecProphet PBUH than
Abu Bakar. Abdul Ham Mahntid agreed this argument by citing the
argument of DrTaha Husain that the truth of the caliph occupation was
belongs to Ali’

Terminologically, the word “Shia” existed since theriod of the
Prophet Muhammad PBUH. This word was referred ligdad bin al-
Aswab, Salnin al-Farisi, Aba Dzar al-Giffirr, ‘Amar bin Yasir and
people who love honestly and sincerely to Ali BimuATalib, even

thought they did not have any political purposeeyvere calleShiatu

® See mordaha Husain, Ali wa BanuhuMesir: Dar al-Ma’arif, 1953, p. 98-100.
’ Abdul Halim Mahnd, Al-Tafkr al-Falsaf fr al-Islam, Beirut: Dar al-Kitab al-Lubrani,
1982 p. 169.
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Ali® Then, addressing the terminology of Shia becanearel after
Uthman bin Affan was killed. Moslem community became separatea int
three groups. First, people who took revenge fordeing Usman bin
Affan and blamed everything to Ali bin AbTalib were called
Uthnaniyah Second, people who stayed loyal to Ali were chlle
Alawiyah The third was the rest of people who did not lmgoon this
political disorder (no name for these people). T$itsation continued
until the leadership of Mawiyyah. In Abhkisiyah period, name of
Uthmaniyah and Alawiyah was erased. Since then, the nexist was
SunnahandShia®

The next development of Shia was generally signgd the
development of politic-religion thought and spezfly by the thought
development abouimamah (to call the way of leader commutation
hereditarily). Many historians said that the esseoicShia development
was the thought about leadership commutatiomamah™®

2. The Branches of Shia

Historically, Shia has separated into uncountabteugs and
communities, but according to al-Bagi in his book“al-Farqu Baina
al-Firaq” he clarified that generally Shia has separated fiotr main

groups which each group has separated into somi groaps. Those

8 http://muhsinhar.staff.umy.ac.id/?p=499, diaksasgp10 maret 2011, jam 21.00.

°® Muhsin Amili, A’yan al-Shig Beirut: Dr al-Ta%ruf, Vol. I, p. 18.

19 Abdulaziz A. Sachedinakepemimpinan Dalam Islam: Perspektif Syj'aer. llyas
Hasan, Bandung: Mizan, 1991, p. 363-368.
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main groups are: Shia Ghulat (the extreme), Shiaa’'léyyah, Shia

Zaidiyyah and Shia Ithna Ashariyyah.

a. Shia Ghulat

This group has separated into some small groups asicAl-

Salx’iyyah, Al-Khattabiyyah, Al-Guibiyyah and Al-Qaimitah. All
off these small groups are extreme and excessivBak’iyyah and
Al-Qaramitah were extreme in glorifying Ali and regarded ham
God. Al-Khatabiyyah was too excessive in considering Imanti Ab
Ja'far al$adiq and his ancestors as God. Al-@hiyyah was also
extreme because they believe that actually Allahdeant Jilat to Al
bin Abu Talib, not to Muhammad PBUH, and Jibwas wrong.
However, all these groups were not exist anymongese extinct?

b. Shia Isma’iliyyah

This group of Shia is also calléghia Sab’iyyah(Sh’ia seven)

because they only have seven Imams. The first &mrmli and the
last is Imam Ismail bin Ja'far A$adiq. According to history, Ismail
died five years before his father Imam Ja’far diddvertheless, this
group believes that Ismail did not die yet. He \aitipear once more
in this world, so his coming is being waited, sashithna Ashariyyah
and Ahl sunnah is waiting for the emergence of Imdahdi. This

group also separated into some small groups sudlsnasiliyyah

' M. Quraish ShihabSunnah-Syiah Bergandengan Tangan! Mungkink@p® cit p. 69.
See more detail Abal-Khair binTahir al-Bagdidi, Al-Farqu Baina al-Fiag, Mesir: Muhammad
Ali Subauh Press, p. 313.

21bid., p. 70-73.
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Nizar, Isma’iliyyah Musta’'i and Isma’iliyyah Al-Tayyibi. They

survive until now and stay in India and Pakistan.

c. Shia Zaidiyyah
Shia Zaidiyyah is the followers of Zaid bin Muhananain Ali
Zainal Abidin bin Husain bin Ali bin Abdalib. This group believes
that imamah can be occupied by who has a lineage uritinkah
binti Rasulullah PBUH, whether the generation of $&n Hasan or
Husain, as long as he has capability, knowledgticg, and bravery.
Therefore, they chose Imam Zaid bin Ali Zainal hess of his
bravery to fight against tyranny. Zaidiyyah estsibltheir law based
on Al-Qur'an, hadith and logical reasoning. They dot bound
hadith only from the Prophet PBUH family, but akbe narrations
from other sahabah (Companions of the Prophet PBUH). Their
Aqgidah (faith) follow Mu’tazilah school of thought andetin shariah
(Islamic law) is in line with Abu Enifah School of thought and a
little with Shafi’ T school of thought?
d. Shia Ithna Ashariyyah
Shia Ithna Ashariyyah is one of Shia group which tie largest
followers. They are calletthna Ashariyyah(twelve) because they

believe in twelve Imams which the first Imam is ima&\li bin Abu

3bid., p. 73-78.
*bid., p. 78-83.
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Talib and the last Imam is Abal-Qasim Muhammad bin al-Hasan or
al-Mahdi al-Muntalar (the waited}?>

This group is also called EAmiyyah Ja'fariyyah because their
belief in Imams and one of those Imams is Imamaidal-Sadiq.
They believe that all of those Imams have a lineaje Ali bin Abu
Talib and Ftimah Al-Zahra, the daughter of the Prophet PBUH.

These twelve Imams dfe

=

Abi al-Hasan Ali bin AbiTalib, 23 SH — 40 H, then his son,
Abti Muhammad al-Hasan bin Ali (alaKi), 2 H — 50 H, then
his brother,

3. Abi Abdillah al-Husain bin Ali (Sayyid al-Shuhay 3H-61H

4. Ali bin al-Husain (Zainal Abidin), 38 H—-95 H

5. Aba Ja’far Muhammad bin Ali (al-8yir), 57 H—- 114 H

6. Abu Abdillah Ja’far bin Muhammad (&adiq), 83H — 148H

7

8

9

N

Abt Ibrahim Masa bin Ja’far (al-Ka@im), 128 H - 183 H
Abi al-Hasan Ali bin Misa (al-Riza), 148 H — 203 H
Abt Ja’far Muhammad bin Ali (al-Jawasl), 195 H — 220 H

10. Aba al-Hasan Ali bin Muhammad (alddi), 212 H — 254 H

11. Aba Muhammad al-Hasan bin Ali (al-Ashik), 232 H — 260 H

12. Abu al-Qasim Muhammad bin al-Hasan (al-Mahdi), 255 H, and
then he disappeared before he grown up and prddicti
appear in this world as Imam Mahdi al-Muntadzae (tfaited).

This group is the majority citizen of Iran, IraquWait, Bahrain, India
and Saudi Arabia. The detailed perception and ohactyf this group

will be explained more detail later.

!5 http:/fid.wikipedia.org/wiki/Dua_Belas_Imam, diass pada 10 Maret 2011 pada jam
21.00.
8 M. Quraish ShihatQp. Cit.p. 126-127.
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B. Shia Ithna Ashariyyah School of Thought

Ithna Ashariyyah school of thoughmédzhabp is usually known as
Ja’fariyah school of thought. This school of thou@hen called madzhab) is
one of Shia madzhabs which is the closest to Suomadzhab. The basic
differences are in three aspects: the obligatiomedfef or faith, the imam
which has no sinnja’sizm) or maintains him self from sinning, and the last
and the most important is the obligation to holdt@rauthoritative quotation
al-Quran and hadith as the main source of lawn thhge thought to make an
individual interpretationijtih ad) which in their opinion the door of ijtidl is
never closed until now.

The name “Ja’fariyyah” indicates that the Imamho$ tmadzhab is Imam
Ja’far as Siifi'iyyah which the Imam is Imam Sifi' T and so does the other
madzhab. Imam Ja’far is the most important magmdt&hia in Islamic
Jurisprudencefigh) which is the main worshipibdadah) and trasactions
(mu'amalahl. His name is Ab Abdillah Ja’'far Bin Muhammad &adiq. His
father is Muhammad al-d@gjir son of Ali Zainal Abidin son of Husain son of
Ali bin Abu Talib. According al-Rifi'1, he was born at 80 of Hijriah in
Madinah and died at the age of 65 years old atof4#jriah in Madinah and

buried in Bigi’ cemetery*?

" Abu Bakar AcehSyi'ah Rasionalisme dalam Islai@olo: CV. Ramadhani, Ed. IV, 1984,
p. 99.
8bid., p. 111.
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From the cradle, he learned from his father to eraall of knowledge
and morals. His father's purity and softness charamfluenced himself
potently especially in manner of individual asadstit (zuhd, God
consciousnesdggwz) and contentmenigénz’ah). That's why he was titled
al-Sadig which means honest because he was very honeshaah@ good
attitude on everything. Imam Ja’far was a persoiciwvivas chosen in good
deed, the most expert in hadith, and the masterany aspects dfgh, and
had the most perfect behavior and prudence.

Ja’fariyah also called lamiyyah Ithna Ashariyyah because this group
believes that their legal Imams are twelve Imantishds been discussed
before in Shia Ithna Ashariyyah. Then, the ternSbfa sometimes refers to
Shia Imamiyyah. This madzhab, in term of figh is closer Stafi'iyyah
school of thought although, in some aspects, theyddferent from the four
Ahl sunnah. They are more similar to Zaidiyyah vhiold on to Al-Qur’an
and hadith that is narrated by their Imams. Thegypeaithat the door of ijtid
is not closed yet and refuse analogywds) as long as their Imams which
know everything about Islamic lawsHariah) are along with thenr

Shia also consider consensiyg§’) as one of their source of law. They
comprehend ijrd as the consensus of their scholars toward theianhs

thought regarding a problem. Then, although thdysee analogy to be the

¥ bid., p. 113
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source of considering the law, they put analogyaiwvery high level, so
everything considered right by analogy also consideight by religiorf°

To understand al-Qur’an, they reference its intgiron from books
written by the interpreters of Shia. One of theagiaterpreters of Shia is Al
bin Abu Talib. Either Shia or Sunni considered Ali as thestfiAl-Qur'an
interpreter in the Islamic history because he ueddteract with the Prophet
PBUH and got him explaining and clarifying the miegn(ta’rif) and the
interpretation of the holly Qur'an. Ali did not gntleserve in controlling the
collection of the Qur’an, but also had a wide knedge about the history of
the revelation of the verse and chapter, almutkamit and mutaslabihat
verses, an also said that he had sixty kinds krig@ef the Qur'an. He was
the most narrated person about al-Qur’an. Ibnuadptvhich was the student
of Ali, said that Ali was a person who knew mucloatthe extrinsic and the
intrinsic of the noble Qur'aft

Hadith, in term of Shia is sayings and actionshefnha’sizm (people who
have no sin or protected from sinning). The gnai is the prophet
Muhammad PBUH and the twelve Imams of Shia. Theatian of the hadith
will be examined carefully by interviewing the retor. Then, the narration
of the hadith will pass some narrators which witthem the friends of the
ma’sim (the Prophet, ahl bayt and the Imams). Therefaréerm of hadith,
they give priority to the hadith narrated by theirams or the narrators of

Shia.

20 M. Quraish Shihalgp. cit.hal. 238.
2L Abu Bakar AcehSyi'ah Rasionalisme dalam Isla@p. cit.p. 155
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Concerning the figh and law, Hasby, as cited by Bakar Aceh, said
that the figh of Shia, even though based on Al-Quiand Hadith, they differ
with the majority jumhup of Sunni scholars in some aspétts

a. Their figh is based on the interpretation whichnsmutual accord
with their main ground. They do not accept the rjprietation from
other interpreters or hadith narrated by the otiaerators.

b. Their figh is based on hadith and theorems whidepied from their
Imams. They will not accept any theorem used by riegority
Scholars of Ahl sunnah.

Using this way, less than 400 students of Imamad&éave written books

of figh. The figh source of Ja’fari madzhab, whigh famous with 400
problems, collected in four main books. These baales (1)Ushil al-Kafr,
by Shaikh Al Ja‘far Muhammad bin Yaifg al-Kulairn al-Razi (w. 329
H/940 M), (2)Man La Yahzuruhu al-Fagh, by alSadiq Ibnu Bibawaih al-
Qumni (w. 381 H/991 M) (3&4)Al-Istibsar and Tahdib al-Afkam by
Shaikh Al Ja'far Muhammad Ibnu al-Hasan Taist (w. 460H/1068 M).
These four books are the main reference and theiah@ook of the scholars
of Shia Ithna Ashariyyah as the six books which Itessn the manual book of

Ahlusunnah.

C. The Concept of Prayer times in perspective of Shilhna Ashariyyah

2|bid., p. 113
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The obligation of prayer which becomes the maitapibf Islam is an
absolute obligation. It means every Moslem is adigo perform prayer, so
is Shia Ithna Ashariyyah. Prayer is an obligatidmol has to be performed
by its followers, without exception. The obligatgsayer that they have to do
is same, five obligatory prayers. This statemertrisngthened by the hadith
in their book al-Kft:
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Means: Narrated from Ali bin Ib&ghim, from his father, from Hamid bin
Isi and Muhammad Bin Isitil from al-Fizl Bin Shidzn from
Hammazd bin /sa from Hariz from Zutirah, he said: | asked Ab
Ja’far As about what has Allah obliged about pré&/@&hen, he said:
five obligatory prayers at day and night. Then,sked again: did
Allah mention and explain it in the holly QuranbiJa’far said:
yes, Allah SWT has said to His Prophet PBUH: “Aqihisalata
lidulzki al-shamsi & gasaqi al-lail (establish regular prayer:
Establish regular prayers - at the sun's declirlettie darkness of
the night)”. Dulzk Al-Shamsi means declining the sun. So, between
the declining of the sun until the darkness of highere are four

28 Aba Ja'far Muhammad bin Yatth Al-Kulaini, Al-Kutub Al-Arba’ah al-Furu’ min al-
Kafi (3-4-5), Qum: Muassasah Agariyan li al-Tiba’ah Wa al-Nar, Ed. |, 2005, p. 735.
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prayers, Allah has mentioned it, explained it amnglspribed the time.
And gasaq al-lail means the middle of night. ThdahASWT said:
wa quran al-Fajr, Inna Quran al-fajr kana mashhda (for the
prayer and reading in the morning carry their testiny.) and that is
the fifth prayer.”
In Shia’s point of view, as written in their reface books mentioned
before, every prayer has two times. This argumedaded in the hadith

narrated from Imam Ja’far Aadiq:

Dt e das oy dee i) QT e A am) mdl e
SFAAE s e o eE 0 et o 8 s
Oy o S Jsis (5) diee W o JB Ol oy e e

4 el w34 U

Means: “Shaikh Rahimahullah told me from Abua€m Ja’far bin
Muhammad from Muhammad Bin Yatgfrom Ali bin Ib@zhim from
Muhammad bidsz from Yunus bin Abdurrahman from Abdullah bin
Sinzn said: | heard Ab Abdillah said: every prayer has two times,
and the first time is more eminent.

The meaning of two times for every prayer declarethe hadith above

is a concept of prayer time which gives two chdicees. To clarify that

statement, M. Quraish Shihab in his bodkuhnah-Syi'ah Bergandengan

tangan, Mungkinkah!”said that the two choice times is special time and
combination time. Every prayer can be performedsaspecial time or its

combination timé? It is freely to choose. Nevertheless, the mosmnenti to

perform prayer according to the hadith is as s@passible at the first time.

24 Aba Ja’'far Muhammad bin Hasan Biisi, Al-Kutub al-Arba’ah al-Ibtitsar (1-4), Qam:
Muassasah Agariyan li al-Tiba’ah wa al-Nar, Ed. |, 2005, p. 102.
%M. Quraish Shihalgp. cit.p. 245.
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The meaning of special time is that at that timgy @ame prayer can be
performed or the exact time is only for one speqgiiayer. For example, the
special time foDuhr prayer will prevail only foDuhr prayer and the other
prayer such as % or Magrib can not be performed at this time. Vast the
combination time means that at this time two prayean be performed
together or the time for combining two prayers. &ahis timeDuhr and Ar
can be performed together without any delay of tilmé only at this time.
Nonetheless, it should also be noted that the psapeall cases are separate.
It's not that they pray eight raka’ats (fDuhr and Ar for example) straight,
as part of one prayer. It is the same regular fofprayer, but combined into
one time, not one prayer. The first should be peréa first and the last
should be the last.

This two choice time is only for four prayeuhr, Asr, Magrib, and
Isha), Subuh or dawn prayer is not included. Hetive,concept of prayer
time of Shia Ithna Ashariyyah usually known as ¢hprayer times. These
three times aréuhrain, Ishaz’ain, andFajr. Duhrain is time for combination
of Duhr and Ar, Ishd’ain is time for combination of Magrib and Isha yea,
and Fajr is the specific time for Subuh pra¥fefhis kind of prayer times
concept which differ between Sunni and Shia. Shrmarnonly known with its
three prayer times even thought the pray five psays Ahl Sunnah wal

Jana’'ah does.

% Muhammad Jawad Magniyyah, Figh al-lmam Ja’far al-Sidiq, Qum: Muassasah
Ansariyan li al-Tiba’ah wa al-Nar, Ed. VII, Vol. 1, 2007, p. 142-145.
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The argumentation of Shia regarding these timéseiverses of the holly

Qur’an which only mention three times for prayéBah Siad:
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Means: ‘And establish regular prayers at the two ends efdhy and at the
approaches of the nightHud [11]: 114§’

The phrased 4ok (the two ends of the day) is time for Subuh atfttss
end of the day, and time f@uhr and Ar for the second end of the day. The
phraseddll (» W3 (the approaches of the night) is time for Magrildl dsha
prayer’® The text of verse only says about three times fits¢ and the
second end of the day and the approaches of the) migt five.

Another verse says also about three times for psayd¢lah SWT said:
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Means: Establish regular prayers - at the sun's decliketlie darkness of
the night, and the morning prayer and reading: fbe prayer and
reading in the morning carry their testimongl-Isra [17]: 78f°

uadl dgla (the sun's decline) is the time fDuhr and Ar prayer. The

phrasedsll 3£ (the darkness of the night) is time for Magrib dslla. The

" English Translation Text Copied froBivinelslam's Quran Viewer software v2.910
developed by Jamal Al-Nasir.

%8 Muhammad Jawiad Magniyyah Figh al-lmam Ja’far al-Sadiq, Loc. cit

29 English Translation Text Copied fromivinelslam's Qur'an Viewer software v2.910
developed by Jamal Al-Nasir.
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last is_adll o= 8 (the morning prayer) is the time for Subuh prayéris verse

also clearly mentions three times for praifer.

1. Duhrain Time
As clarified beforeDuhrain time contains two prayers thaDishr
and Asr prayers. It's calleduhrain because the two praydéyshr and
Asr is performed aDuhr time. So, generally this time is only ouhr
prayer and Ar prayer. This time starts when the sun declineshan the
sun across the culmination point of the day and evitkn the sun sets on

the western horizon. The clear explanation for thise is described in

this statement:

5 15) G aanll g gl w3y e dlaee U 3055 o dee JL
il @ ada L3 oda O V) b adll 5 jglall 3y fots a2
i) o 5 e Legis 039 (3

Means:“Ubaidah bin Zumzrah asked Al Abdillah aboutDuhr time and
Asr time, Abi Abdillah said: when the sun declines (across the
culmination point of the day), it is the time fbuhr and Asr,
except that this prayeruhr) before this prayer (), then you
are at these two times until the sun sets.

The hadith above indicates tHanhr time or when the sun declines
and across the culmination point of the day istthee for two prayers

Duhr and Ar. Duhr prayer must be performed first thasrAecause

%9 Muhammad Jawad Magniyyah Figh al-lmam Ja’far al-Sidig, Loc. cit.

31 Abu Ja'far Al-Sadiq Muhammad bin Ali bin al-Husain binaBawaih al-Qumm Al-
Kutub al-Arba’ah Man kz Yahuuruhu al-Fadh (1-4) Qum: Muassasah Aariyan li al-Tiba’ah wa
al-Nasr, Ed. I, 2005, p. 57.
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Duhr was the first prayer obliged than other pragsrexplained by Ab
Ja'far:
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Means: “Ali bin Ibr ghim from Muhammad bidsi from Yinus from
Yazd bin Khalfah said: | said to Al Abdillah that Umar bin
Handalah came to us at once. Albdillah said: then he will
not lie for us. | said: he said that you had saltt the first
prayer obliged by Allah to His prophet PBUH ixhr because
of the revelation of Allah Agimi aalata li duliki al-shamsi
(Establish regular prayers - at the sun's declines)

In this Duhrain time, each dduhr and Ar prayer has two choice
times. Duhr prayer has the special and combination time Agrddoes.
So, Duhr has time which at that time the only prayeowéd to be
performed iDuhr. It is at special time fdduhr. Asr also has time which
at that time, the only prayer allowed to be perfednis Asr prayer. It is

at special time for &. Moreover, atDuhrain time there is a time to

combine betweeBuhr and Ar prayer.

%2 Abu Ja’far Muhammad bin Yaitp, Al-Kutub Al-Arba’ah al-Fuii’ min al-Kaf7 (3-4-5),
Op. cit, hal 737.
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To explain these two choice times fBuhr and Ar prayer at
Duhrain time, Muhammad Javiaal Magniyyah cited the words of &b
Ja'far alSadiq in his booK'Figh al-lmam Ja’far Al-Sadiq” :
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Means: “And Imam AlSadiq Alaihi al-sabm said: when the sun
declines, the time for (onhpuhr prayer begins until a period
for praying four rakaat passes. When the periodoof rakaat
has passed, the time for bafuhr and Asr prayer begin until a
period for praying four rakaat is the only left. ¥fhthe period
of four rakaat before sunset is the only left, tinee for Duhr is
out and the time is (only) forsAuntil the sun sets.

The statement revealed by Abu Ja’far above cleaxlylains the
times inDuhrain time. He explains when the special timeQahr only,
the special time for g only and the combination time for both prayers
Duhr and Ar. The special time foDuhr only is begun when the sun
declines or when the sun has gone across the ationpoint of the

day. This time is only a period of performing foakaat ofDuhr prayer.

It is a very short time. So, a period for perforghiiour rakaat after the

% Muhammad Jawad Maghniyyah,Figh al-lmim Ja’far al-Sadig, Op. cit, p. 142. See
also Al Ja'far Muhammad bin Hasan Alsi, Al-Kutub Al-Arba’ah Tahdb Al-Afkam, Qum:
Muassasah Agariyan li al-Tiba’ah wa al-Nar, Ed. |, 2005, p. 194.
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declining of the sun is the special time Buhr prayer. At this time, only
Duhr prayer is allowed to be performed.

Then, the special time forsh prayer only is when the sun is about
to set approximately a period of performing foukaat of Asr prayer.
So, a period for perfoming four rakaat afrforayer before the sun sets is
the special time for g prayer. At this time, only & prayer can be
performed. Although a person does not perf@ahr prayer until this
time, he has to perform shA first and then prayDuhr at outside of
Duhrain time.

Then, the rest of time between the special timeDiainr and the
special time for Ar is the combination time for both prayddsihr and
Asr. This time is begun by the end of the speciaktiior Asr or after
passing four rakaat dpuhr prayer after the sun has gone across the
culmination point of the day. Then, the end of thienbination time is
before the beginning of the special time fosrArayer or before the
period for performing four rakaat ofsAprayer. The consequence of this
combination time is that someone can perform pragesoon as he has a
time to pray. After prayinduhr, he does not need to delay or wait the

next time to pray Ar for instance.

Isha’ain Time
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Conceptually, Isiiain time is same a®uhrain time. However,
Duhrain time is performed at day anda'siin time is performed at night
by the end of Ar or after the sun sets in the western horizons Time is
begun with Magrib prayer and then followed by Idirae. Whereas,
Magrib time begins when the sun sets and marketidgisappearing of
the red cloud in the eastern sky. This statemeciaisfied by Abu Ja’far
and cited by Muhammad Jawa Magniyyah in his boolcigh al-lmam

Ja'far Al-Sadig®*:
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Means “Imam Al-Sadiq As said: the time for Magrib is when the red
cloud has disappeared from the eastern sky...”

The disappearing of the red cloud from the eass&gnis sign that the
sun has completely set. When the sun set, it fdmegastern sky so the
light of sun will appear on the eastern sky. Thhs, red light will also
disappear, when the sun set behind the westerndmori

In Isha’ain time, there is also the choice time for Magaid Isha
prayer which means there are special time for dmdgrib prayer, the

special time only for Isha prayer, and the comlamatime for both

¥ Muhammad Jawad Magniyyah Figh al-lmam Ja’far al-Sadig, Op. cit, p. 143.
% The complete redaction of the hadith above is:
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See Abu Ja'far Muhammad bin Yalg Al-Kulaini, Al-Kutub Al-Arba’ah al-Fug’ min al-
Kafr (3-4-5. Op. cit.p. 738.
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Magrib and Isha prayer. The different wifluhrain time is the starting
time and the ending time. The time is based orirtegpretation and the
judgment of the Imam Abu Ja'far Aadig as the Imam of Shia Ithna
Ashariyyah school of thought.

Regarding the special and the combination timeMagrib and

Isha time, Imam Ja’far describes as follow:
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Means:“And Imam Sadiq As said: when the sun sets, the time for (only)
Magrib prayer begins until a period for praying #e rakaat
passes. When the period of three rakaat has patisedime for
both Magrib and the last Isha prayer begin untipariod for
praying four rakaat before midnight is the onlytlaiVhen the
period of four rakaat is the only left, the time fdagrib is out
and the time is (only) for Isha prayer until midnig

% Muhammad Jawad Magniyyah Figh al-lmam Ja’far al-Sadig, Op. cit. p. 144.
The complete redaction of this hadith is:
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Read Al Ja'far Muhammad bin Hasan Alsi, Al-Kutub Al-Arba’ah Tahdb Al-Ahkam,
Op.cit, p. 195-196.
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The hadith above gives the detailed clarificationthe time of Magrib
and Isha in Isfiiain time. When the time for the special time of dvia,
when the Special time for Isha and when the contioindaime for both
Magrib and Isha are clearly described.

The special time for Magrib begins when the sus setd marked
by the disappearing the red cloud on the westeynuskil a period for
performing three rakaat of Magrib prayer passesshiort, a period for
performing three rakaat after the sun sets is pleeial time for Magrib.
This time is the only time for Magrib prayer. Thehe special time for
Isha prayer is a period of performing four rakaafobe midnight.
Clearly, when the night is approaching midnighpesiod of four rakaat
before midnight is the special time for Isha praygonsequently, when
someone does not pray Magrib until this time, he twaperform Isha
prayer first then pray Isha out side the time.

The combination time for Magrib and Isha is betwéss special
time of Magrib and the special time of Isha. Tliset begins by the end
of a period of praying three rakaat and ends befar@eriod of
performing four rakaat before midnight or before #pecial time for Isha
begins. The combination time of Magrib and Ishatiengthened by the

hadith of Imam Ja’far:
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Means:“some of our friends narrated from Ahmad bin Muhaaswanfrom
al-Husain bin Sa’id from al-@sim Bin ‘Urwah from Ubaid bin
Zurarah from Al Abdillah As said: when the sun sets, two
prayers begin except this prayer is before this.

The hadith above indicates that Magrib and Isha tbagin when
the sun sets. It should be noted that practicailggrib prayer is

performed first before Isha prayer.

3. Fajr Time
Fajr time or dawn time is the time for Subuh prayarthe holly
Quran, Subuh prayer is called &ur'an al-fajr because Subuh is
performed at dawn time and the obligation of regitAl-Qur'an at dawn
time is only in Subuh prayer. Subuh prayer begihgmwthe true dawn

rises on the eastern sky until the sun rises. I@a@ifar said:
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Means:“Narrated from Ahmad bin Muhammad Bisz form Abdullah
bin Mugrah from Misa bin Bakar from Zuirah from Al

37 Aba Ja’far Muhammad bin Yattp Al-Kulaini, Al-Kutub Al-Arba’ah al-Fuii’ min al-
Kaf (3-4-5. Op. cit.p. 740.

% Abu Ja’far Muhammad bin Hasan Hisi, Al-Kutub al-Arba’ah al-Istitsar (1-4), Opcit.
p. 114. This hadith also cited by Muhammad JaswWagniyyah Figh Al-lmam Ja'far al-5adig,
Op.cit. p. 145.
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Ja’far said: Subuh prayer is between the risinghaf dawn until
the rising of the sun.

The concept of Subuh prayer time applied by Shearwadifferent
with the concept of Sunni. Begin with the risingtbé dawn and end

with the rising of the sun. There is no differenaifh



