CHAPTER IV
ANALYZING THE PRAYER TIMES CONCEPT IN PERSPECTIVE O F
SHIA ITHNA ASHARIYYAH
A. The Concept of Shia Ithna Ashariyyah Prayer Times

Prayer falah) is the principal worship in Islam. Therefore¢@n not be
performed mistakenly. There are certain times wtaatange and regulate
when prayer should or must be performed. Allah $&tsup these times and
declared it in the noble Quran and the traditidvadith) of the Prophet
Muhammad PBUH as five daily prayers. Each of tHasedaily prayers has
two times, the first is worthier then the other ofkis statement is in mutual
accord with the hadith of the Prophet PBUH whicll that the best activity
is to perform prayer in the beginning of its tinlNonetheless, regarding the
details of religion doctrinedyriz’), Shia has some differences especially in
the matter of prayer times. Sometimes, Shia recamisepostponing
performing prayer until it reaches the last tine.

In Shia belief, either from their hadith books owrh the books written
by their scholars, every prayer has two times. fifseis special time and the
second is combination time. There is also an opirsaid that prayer times
divided into prior time, special time and combipatitime. First, the prior
time for performing prayer is at the beginning loé time as declared in many
hadiths. The superiority of this time than the othis like the superiority of

the hereafter toward the world and Allah lovesgheeyer which is performed

! Hidayatullah Husein al-HabsyBalat dalam Mazhab Ahlulbait, Kajian llmiah Dari-Al
Qur’an, Hadits, dan FatwaBangil: Yayasan Islam al-Baqir, 1994, p. 83.
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at the beginning of the tinfeSecond, the special time is the time which only
a certain prayer can be performed at this times Tinie is the special time
for every prayer and will be clarified in the ne@xfplanation. In conclusion, at
this special time, for example the special timeAsr prayer, only Ar prayer
can be performed and someone is not allowed t@peuhr prayer or the
other prayers. Third, the combination time is timet that someone can
combine two prayers together, but it performed ssply and the first prayer
must be the first and the second is the secomdnlinot be reversed.

Duhr and Ar have both special time and combination time. 3jecial
time forDuhr prayer is when the sun declines from the midfiigay or when
the sun across the culmination point until a penbgerforming four rakaat
of Duhr prayer passes. So, a period of performing fakaat of prayer after
the declining sun from the middle of the sky is #pecial time forDuhr
prayer. The special time forsA prayer is when the sun is about to set
approximately a period of performing four rakaatAgf prayer. So, a period
for perfoming four rakaat of #& prayer before the sun sets is the special time
for Asr prayer. The time between these two special tiofid3uhr and Ar is
the combination time for both prayers. Clearlysttime is begun from the
end of the special time fdpuhr prayer and ended when the special time for

Asr time begins

2 Abii Ja’far Muhammad bin Yaiih Al-Kulaini, Al-Kutub Al-Arba’ah al-Furu’ min al-f7
(3-4-5), Qum: Muassasah Adriyan li al-Tiba’ah Wa al-Nar, Ed. I, 2005, p. 737.

® Muhammad Jawad Magniyyah, Figh al-lmim Ja'far al-Sadig, Qim: Muassasah
Ansariyan li al-Tiba’ah wa al-Nar, Ed. VII, Vol. 1, 2007, p. 142. See alsoiAba’far Muhammad
bin Hasan alFusi, Al-Kutub al-Arba’ah al-Ibtilzar (1-4), Qim: Muassasah Aariyan li al-
Tiba’'ah wa al-Nar, Ed. |, 2005, p. 194.
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The explanation about the combination timeDafhr and Ar above is
supported by the hadith written Tahdzb al-Azkam by al-Tast which means:
“if the sun declinespuhr and Ar time begin, yeDuhr prayer is performed
before Ar prayer, then you are in the time for both prayetavith this legal
ground, Inamiyyah Ithna Ashariyyah school of thought allowscmmbine
Duhr prayer and # prayer in the combination time. If the time ignoav and
only enough for performing four rakaatsrAprayer must be done first and
Duhr prayer can be performed out side the tigaed).°

For Magrib and Isha prayer times, the jurist of hax Imamiyah said
that the time begins when the sun sets in the webt&izon. The intention of
the setting sun is the setting of the whole suRk.dissappearing of red light
in the eastern sky is a sign that the sun has aieiplset, because when the
sun set, it faces the eastern sky and producekgreadn the eastern sky. So,
when the red light has completely disappeared ftbeneastern sky means
that the sun has also completely set in the westafizon®

As the concept dbuhrain time Duhr and Ar times), Isha’ain (Magrib
and Isha) also have special time and combinatioa.tlt means that there is a
special time for Magrib, a special time for Ishal ancombination time for
both Magrib and Isha prayers. The special timeMagrib prayer is begun
when the sun sets which is signed by the disappgdhie red light in the

eastern sky. This time ends when a period for pevifoy three rakaat of

4 Ibid., Abi Ja'far alTasi, Tahdzb al-Azkam, Hadith No. 1592, p. 192.

® Muhammad Ibrahim Jannati, Figh Perbandingan Limazib, Indonesian Translation:
Ibnu Alwi Bafagih And Friends, Jakarta: Cahaya, 20 354-357.

® Abu Ja'far Al-Kulairi, Al-Kutub Al-Arba’ah al-Fuf’ min al-Kafi, Op. cit. hadith no.
4821 p. 738.
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Magrib prayer passes. So, the period of perforntimge rakaat of Magrib
prayer after the sun set is the special time fogiibaprayer. Otherwise, the
special time for Isha prayer is a period of perfimgnfour rakaat before
midnight. Clearly, when the night is approachinginight, a period of four
rakaat before midnight is the special time for Igitayer’ Consequently,
when someone does not pray Magrib until this tihve has to perform Isha
prayer first then pray Isha out side the time.

Finally, the combination time for Magrib and Ishayer is between the
two special times of Magrib and Isha. This time ibegvhen a period of
performing three rakaat of Magrib has passed add with the beginning the
special time for Ish&.The combination time between Magrib and Ishass al
clarified in the hadith of Imam Ja’far 8kdiq: “when the sun sets, the two
prayers (Magrib and Isha) begins, yet Magrib praigedone before Isha
prayer”?

Based on the explanation of prayer times aboveg Bhina Ashariyyah
allows to combine two prayers in one timelashr prayer and # prayer
combined in one time or Magrib and Isha prayer doetbin one time too.
Therefore, although they perform five daily prayehe can perform them in
three times. These three times is knowrDasrain time forDuhr and Ar
prayer, Isha’ain time for Magrib and Isha prayed alawn orfajr time for

Subuh prayer.

" Muhammad Jawad Magniyyah Figh al-lmam Ja’far al-Sadig, Op. cit.p. 144.

® Ibid.

° Abu Ja'far Al-Kulairi, Al-Kutub Al-Arba’ah al-Fufi’ min al-Kafi, Op. cit. hadith No.
4832 p. 740.
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On the contrary, the prayer times explained abewdifferent with the
the prayer times applied by Sunni. They declared the five daily prayers
must be performed in five times too. It's basedlmhadith narrated by Jabir
bin Abdullah r.a.:
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Means: Yahya bin Adam Narrated from Ibnu al-Makak from Husain bin
‘Al7, He said: Wahfib bin Kaisin Narrated me from abir bin
Abdullah and he is an Adari, he said that Jilast came to The Apostle
of Allah PBUH and said: Stand up and pray it! Thea (the
prophet) prayeduhr (noon) when the sun had passed the meridian.
Then the Jibit came to him at & (Afternoon) time and said: Stand
up and pray it! Then the Prophet prayedr Avhen the shadow of

1% Ahmad bin Hambalylusnad AhmadOp. cit, vol. 29, p. 60.
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everything was as long as itself. Then the Wlibame to him at
Magrib (sunset) and said: stand up and pray it! mhbhe prophet
prayed Magrib when the sun sets. Then theiJtame to him at
Isha (Night) time and said: stand up and pray it! Thée prophet
prayed Isla when the twilight had ended. Then the dilsame to
him at Fajr (dawn) time and said: stand up and prdyThen the
prophet prayed it when the dawn rises. Then thelJiame to him
on the morrow forduhr and said: Stand up and pray it! Then the
Prophet prayedi/uhr when the shadow of everything was as long as
itself. Then the Jibbk came to him for & prayer and said: Stand up
and pray it! Then he prayedsAwhen the shadow of everything was
twice as long as itself. Then the Jilmame to him for Magrib prayer
and said: Stand up and pray it! Then he prayed Magt the same
time as before. Then the Jibcame to him for Isihprayer and said:
stand up and pray it! Then the Prophet prayedilainen about the
half or the third of the night had passed. Then Jtmil came for
Fajr prayer when there was a fair amount of liginidasaid: stand up
and pray it! Then the Prophet prayed Fajr. Then dit@il said: the
time is anywhere between two time@\Narrated by Ahmad)

Consequently, performing the five prayers in fiveds is a must because the
Prophet Muhammad PBUH used to perform the prayerfve separate
times. They allow combining two prayers only whbaey face some certain
conditions or there are some special requirementdot it. This kind of
combination is usually known gsma’.

Jama’ in English language means to combine, to unitd, tancollect.
In term of Sunnjama’ means to perform two prayers combined in one time.
For example, to combinguhr and Ar prayer inDuhr time or in Ar time. It
is also possible to combine Magrib and Isha prayédagrib time or in Isha
time! In term of Sunni’s jurisprudence, to combine twayers need a
special requirement and condition. Regarding combiriwo prayers, the

Sunni scholars have agreed that:

* Alwi Husein, Menjamak Salat Tanpa Halangan Boleh atau Tidak&karta: Lentera,
2006, p. 65.
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1. The forbidden combination:
a. All of five prayers in one time
b. Between Ar and Magrib prayers
c. Between Isha and Subuh prayers.
d. Between Subuh ariduhr prayer.
2. The allowed combination (some said obligatory andthes said
optional):
a. BetweenDuhr and Ar prayer for who is in Arafah field to
fulfill the pilgrimage Hajj)
b. Between Magrib and Isha prayer for who is in Mutifiia for
Hajj .

However, the Sunni scholars have difference opinaiyout the
possibility of performingama’. Here is the explanation for the opinion of
four Imams of Sunni regarding the requirement ondton allowed to
performjama’.

1. Malikiyyah
Combining two prayer ojama’ can be performed because of some
reasons: journeys@fan, sick (naraz), and muddy rain with the darkness
of night*?
a. Journey gafar)
Journey can be a cause to permit jama’. It is atb¥or any journey

whether it has reach the distance that allows somdo shorten

2 Abdurrahman al-&iziri, Figh ‘Ala Al-Madzihib Al-Arba’ah -Maktabah al-Similah al-
Isdar 3.8, vol. 1, p. 748.
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(qasr)™® prayer or not.Jama’ according to Mlikiyyah is only
permitted and not strongly recommended, so it itebenot to
perform jama’. Moreover, Milikiyyah clarified that combining two
prayers is only allowed for land journey. It is nmssible for air or
sea journey.

b. Sick
Sick that militate a person to perform prayer deta ritual ablution
is also a cause to perforjaama’. If a person gets stomachache, he is
allowed performingama’ suwar’ which means to prajpuhr at the
end of the time and continuously pragr/at the beginning of the
time. Another example is felling afraid of headadreunconscious
which militate to perform prayer, sgama’ tagdm* can be
performed.

c. Muddy rain with the darkness of night
If a hard rain falls at night and the conditionasmpletely dark,
someone can perforjama’, but this jama’ is only can be performed

together fama’ah) in the mosque.

2. Shafi'iyyah
The scholars of Sifi'iyyah school of thought clarified that combining

prayer can be performed only in two conditionsrijmy cafar) and rain.

13 Qasr in term of prayer means to shorten a prayer tmamnumber rakaat is four become
two rakaat. The distance that is allowed to shottenprayer is 3arsakh(1 farsakhequal with 8
Km)

14 Jama’ taqdim is to combine two prayers which aee€figgmed at the first prayer time,
such as to combinBuhr and Ashr prayer &@uhr time or Magrib and Isha at Magrib time.
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Otherwise, not to performama’ is better because some scholars have
different opinion in permittingama’.*®
a. Journey gafar)
Someone is permitted to combine two prayers whernishen a
journey and the journey must has reawwsifah al-gar (the distance
which allowed to shorten a prayer)
b. Rain
Rain is also the cause of permitti|agna’. It must be a hard rain so it
drenches everything. The combination praydlowed is jama’
taqdm.
Hanafiyyah
The scholars of Hanafiyyah have a strict rule imp#ing jama’. jama’
is not allowed in any conditions. It is only allogvévhen someone is
performing pilgrimageHajj).*°
Hanabilah
According to the scholar of Hanabilah, combiningotyrayers is
permitted although to leave it is bettdamatan be performed when
someone is on a journey with the distance whichll@sved to shorten a
prayer, sick, giving a suck, an over menstruatiamman, taking a pee

continuously, a person that can not differ timegeeson that is affarid of

losing his thing, health and reputation, rainyuclp and muddy day/.

!5 Abdurrahnan al-Jiziri, Figh 'Ala Al-Madzihib Al-Arba’ah Op. cit
18 1bid.
7 bid.
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From the explanation about the conditions of pamgtama’ above, it
is clear that according to the scholars of Sunaifggming jama’ is allowed
as long as in a special condition as mentioned.dang prayers can not be
performed at will or even less it becomes a ha@iihough performingama’
is permitted, not to perform it is better.

On the contrary, Shia Imamiyah has different pointiew concerning
jama’. In Shia, there is no special condition or requieat to performjama’.
This makes a clear difference between Sunni and. Shinni strongly clarify
that prayer must be performed on time and can eatdmbined except in an
emergency situation. In contrast, Shia allows carnlgi two prayers any time
and without any special condition or requirements.

Beside the condition and requirement in perfomarga’, the time for
combining prayers between Sunni and Shia is alffereint. According to
Sunni, there is two kinds gama’, jama taqdm (early combination) and
jama’ ta’khir (late combination). Jama’ tagdim is to combine tprayers
which is performed at the first prayer time. Foaewle is combininduhr
and Asr which is performed aDuhr time or combining Magrib or Isha and
performed at MagribJama’ ta’khr is to combine two prayers and performed
at the second prayer time. For example is combiBialgr and Ar which are
performed at Ar time or combining Magrib and Isha which is penfied at

Isha time'®

'8 See more Abdurrahin al-Jiziri, Figh ‘Al Al-Madzzhib Al-Arba’ah Op. cit, p. 746.
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On the other hand, Shia does not perfgama’ tagdm or jama’
ta’khir. Combining prayers can be performed anytime ag &min the certain
time. It does not mean that Shia combining two praypecomes one prayer,
but in practice, they perform it separately oneradinother. The first prayer is
performed first and the second after the first prayphia considers that the
permission to combine prayers is for easy of peadplevorshiping the
Almighty God.

Comparing the different types of combination betw&gnni and Shia,
the writers assume that permitting jama’ is a datlatproblem. Moreover, in
the Sunni school of thought, their scholars diffeexch other. They have
different opinion about the condition that is alkmvto combine prayers.
Look at the argument of Hanafiyyah, alkiyyah and Shfi'iyyah for
example. Hanafiyah gives a strict rule in permgtijama’. Combining
prayers can be performed only when someone is ctimgipilgrimage
worship whether in Mecca or in Muzdzalifah. Otheonditions are
unacceptable. On the other hand,alilyyah and Shfi'iyyah allow
combining prayers in case of journeafar) or rain.

Therefore, it is not fair to give a negative judgrner even blame Shia
when they allow combining prayers without any cagesh as journey, fear or
rain. Combining prayers is not the principal dowrof Islam Usal) which is
constant and unchanged. It is a branch doctrfog?’j which has some
differences among the scholars according to theught. It isijtih ad: which

means the individual judgment and interpretationhef scholars from every
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school of thought. Thus, it is possible to find sodifferent opinions about
combining prayers because this opinion or thoughiased on the different
capacity of knowledge of evemujtahid (someone who make a judgment or
interpretation). The difference also can be frorifiedent information about
the hadith of the Prophet PBUH, the environmentddan and the condition
of the society where mujtahidlive.

There are two possibilities of the resultigihad. It can be right or
wrong. But, a man can not judge whether the resuiftihad is right or
wrong according to Allah. Clearly, a man only judge truth ofijtihad based
on the method or rules that they have made to raaggeod result of ijtiad
which close to right. If the ijtifid obeys the rules, it can be considered right.
In contrast, if thdjtihad disobey the rules, it can be considered wrong. The
problem is that whose rules that should be usedapmiied? The Muslim
scholars have many different opinions regardingrtiles ofijtihad. Sunni
have their own rules and so do Shia. As a reduis mot fair to judge the
ijtihad of Sunni scholars using the rules of Shia. Ondbwtrary, using the
rules of Sunni to Judge the ijiith of Shia is also unfair. It should be
proportional to use the rules.

However, there is a formulation concerning the Itesfujtihad whether
it is right or wrong. The formulation is from thadith of the Prophet PBUH.

It says:
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Means:“when a judge passes a judgement and effort thenjudgment is
right, he gets two rewards and when passes a judgeand effort
then his judgment is wrong he gets one reward.

The hadith explain that there is no wrong or rightijtihad. If a
mujtahid has try to effort in passing a judgement no maittes right or
wrong, he get reward because of his effort. If ©igight in his ijtitrad and
make a good judgment, Allah will give him two redsr Still, if he is wrong
and does not make a good judgment he gets onedelMae most important
in ijtihad is that amujtahid has try to do his best, act as the rulegtibfad
and head for maintaining the law of Allah.

The rules and the requirements toijtib ad generally aré:

1. Do justice, so anjtihad passed by anujtahid has a validity and
good quality. However, if someone try to effort fam self, he does
not need to fulfill this requirement.

2. Mastering all of Islamic law sourc@sThese sources are applied to

formulate and conclude a judgment. Mostly, différeasult of

ijtihad can be caused by different source.

1% Al-Bukhari, Sahih al-Buklarz, Al-Maktabah Al-Stmilah al-kdar 3.8, Vol. 22, p. 335.

%0 Shaikh Muhammad al-Hudhari Bek, Ushul Figh, Indsae translation by Faiz el-
Muttagien, Jakarta: Pustaka Amani, 2007, p. 810-811

! The Muslim scholars have argument concerning theces used in ijtihad. The Sunni
scholars based their ijtihad on four sources: al& Hadith (only from the Prophet PBUH),
consensusijina’), andgiyas (analogy). Otherwise, Shia scholars based th@iag on al-Qur'an,
Hadith (from the Prophet and the Imams), conse(ipug’), and mind. This different source cause
a different result of ijtihad.
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Undoubtable, the four Imams (Imamahk, Imam Hanaf, Imam
Shafi'1, Imam Ahmad bin Hambal), which are the great ImamSunni, are
qualified. These four imams are credible people thedfollowers of Sunni
obey theirijtihad. Their instruction and guidance regarding Islahaww is
practiced and applied by the majority of Muslimstlre world. Some books
which are the result of theijtihad become a manual life for their followers.
In short, their capacity iijtihad is undoubtable.

Otherwise, if Sunni has four Imams as their refeeerbhia has twelve
Imams with Imam Ja’far as the master piece. It do@smean that Imam
Ja’far is the best among the twelve Imams, but Indarfar is the one who
codified the Shia jurisprudence and declared ifa@&fafd school of thought
(madzhab Ja’fal. Fairly, the Shia followers take thghad of Imam Ja'far
as their reference to pass them a judgment comgerhieir Islamic daily
problem. Imam Ja’far is a jurist which has capatityudge and interpret al-
Qur’an and Sunnah.

Imam Ja’far is an intellect person especially ilarsc law. From the
cradle, he learned from his father to master akraiwledge and morals. His
father’s purity and softness character influenceasklf potently especially in
manner of individual asceticisneyhd, God consciousnesga@iwg and
contentment danz’ah). That's why he was titledl-Sadig which means
honest because he was very honest and had a gitodeabn everything.

Imam Ja’far was a person which was chosen in geed ,dhe most expert in
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hadith, and the master in many aspectdigif, and had the most perfect
behavior and prudence.

Therefore, higjtihad regarding combining prayers without any cases of
journey, fear or rain are acceptable and considaseitie result ajtihad that
based on al-Qur'an and Sunnah. Moreover, Imam rJwés the teacher of
Imam Abu Hanifah and Imam Malik. If these two ImaofsSunni put their
trust in him and made him as their teacher, scetigeno reason for us not to
trust his intelligence to produce a judgment.

The opinion in permittingama’ without any requirement or condition
is also supported by the hadith found in the habibk of Sunni such as
Shahih Muslim. In the chaptai-jama’ baina al$alatain fi al-hazar, Muslim
wrote that Rasulullah PBUH combined two prayershwitt any cases

mentioned by the four Imams of Sunni.
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Means: “Ahmad binYunus and Aun bin Salam told us from Zhanu
Yunus said: Zuhair told me, he said: Abu Zubaidtaoile from Sa’id
bin Jubair from Abbas, he said that Rasulullah PBldémbined
Duhr and Ar together in Madinah without any case of fear or
journey”.

22 Muslim, Sahih al-Muslim Al-Maktabah Al-Skmilah al-ksdar 3.8, Vol. 4, p. 6.
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Means:“from Ibnu Abhis, he said: Rasulullah PBUH combin@&dihr and
Asr, Magrib and Isha in Madinah without any case exirf or rain.

These two hadith clarify that Rasulullah ever camehli two prayers either
Duhr and Ar or Magrib and Isha without any cases of jourrfegy or rain.
Moreover, Tirmidzi also wrote in his book call&lnan Tirndz with the
narration also from Ibnu Alals. The narrations said that the Prophet PBUH
ever combined prayers without any special conditiorequirements.
The result of combining two prayers above, the evritoncludes that
there are three times of prayer in Shia:
a. Duhraintime
Duhrain time (the time foDuhr and Ar prayer) begins when the
sun across the culmination point of day time or e across the
meridian of the sky. At this time, the value ofaohour angle (HA) or
fazl al-dair is 0° because the hour angle is calculated framikridian.
The time is 12 O’clock based on solar time. At laoaan time, the time
is not 12 o’clock, but it can be less or more dejgeon the value of
equation of timed). Therefore, the Local Mean Time (LMT) when the
sun is on the meridian (Meridian Pass) is formuldigMP = 12 — e A
moment* after this time passing is the beginninglnfhrain time and

this time will be a base for the other calculatadnprayer times. Then,

23 H
Ibid. p. 10.
4 This moment usually known #@stiyar and the maximum value is 3 minutes.
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the result of meridian pass can be converted t@ zone WIB (105°),
WITA (120°), WIT(135°) with formulaMP + (A zone —h local) : 15 It
should be noted thalitiyar one until two minutes must be added to the
result of calculatior?
b. Isha'ain time

Isha’ain time (the time for Magrib and Isha prayersyins when
the sun sets. The sign is that the upper diskeo&thn is parallel with the
horizon. Calculation regarding position of the ssnmeasured from
center point of the earth, so the calculation lbas¢lude the Horizontal
parallax of the sun, horizontal deep, light refi@tt and Semi diameter
(SD) of the sun. But then, the horizontal paraltédthe sun is too small
(00° 00’ 8”) so it can be ignored. Based on thissippon of the sun at the
beginning Isk’ain time can be calculated throughout verticalizmm
circle (ho Isl’ain): - (SD + Refraction + Horizontal Deepy® After
knowing the height of the sun, the solar hour arftggl at this time can
be calculated using the formula:

Cos to = Sin ho : Cosp* : Cosd™ — Tan®* x Tan 8™
Then, the beginning of Iatain time converted in zone time is:

12 + to - (e + X zone — local) : 15F’

5 Muhyiddin Khazin,limu Falak dalam Teori dan Prakiikfogyakarta: Buana Pustaka, Ed. Il
2008, p. 87-88.

%6 |bid. p. 90-91.

" The result of this calculation must be addedhiya; . Ibid. p. see Ahmad Izzuddiimu Falak
Praktis (Metode Hisab-Rukyah Praktis dan Solusinfasalahnnyg)Semarang: Komala Grafika,
2006, p. 61.
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c. Fajrtime
Fajr time (for Subuh prayer) starts when the daisest At this
time, the dawn light is stronger then twilight. Téf®re, to know the
height of the sun at this time is -19° + hdstin. After knowing the
height of the sun, the solar hour angel (to) & time can be calculated
using the formula:
Cos to = Sin ho : Cosp* : Cosd™ — Tan®* x Tan 8™
Then, the beginning of Subuh time converted in Zone is:
12 + to - (e + % zone — local) : 15¥®
Using those formulas, the beginningladihrain time, Isi'ain time and also
Fajr time can be determined easily.

Beside the problem about combining two prayersrethe another
problem that Shia differ Sunni. The problem is tBhia consider a special
time for every prayer which only a certain prayan de performed. This
special time is out side the combination time. Example, the special time
Duhr prayer is only for performinQuhr prayer. The other prayers can not be
performed at this time. So is the special timeAsr, Magrib and Isha. The
certain prayer is the one that can be performed.

If we make a deep research to this special timeyilldéind that special
time is divided into two kinds, special time at theginning of prayer time
and special time at the last of prayer time. Thecsb time at the beginning

of prayer time is the special time fdwuhr and Ar. So, when prayer times

2 |bid. p. 62-63.
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begin Puhrain begins when the sun declines from the middleay and
Isha’ain begins when the sun set in the westerizdy, it is the special time
for Duhr and Magrib. At this time, onlypuhr and Maghib that can be
performed. The special time at the last prayer igrfer Asr and Isha prayer.
So, before the prayer time is up (approximatelyeaigal to perform four
rakaat of a prayer), it is the time to performr Aand Isha when these two
prayers are not performed yet. In short, when agredoes not perforipuhr
and Asr until this time for example, he must prayrAirst, and then he prays
Duhr outside the time.

After examining the description of special timesowdy the writer
summarize that the length of special time is onlgesiod of performing 4
rakaat after the beginning of prayer time and leetbe end of prayer time for
Duhr, Ahsr and Isha, or three rakaat after the bwggof prayer time for
Magrib. The writer assume that the length of tresiqu is approximately 4
minute$®. Therefore, it can be said that the special tioreDiuhr is after the
sun across the culmination point of day time fanihutes, the special time
for Asr begins 4 minutes before the sun sets, the spauialifor Magrib starts
after the sun sets for 4 minutes, and the speoi@ for Isha start 4 minutes

before midnight. 4 minutes is equal 1°.

29 4 minutes is not an exact period because the gbéstopraying 4 rakaat depends on person who
prays. It can be longer than 4 minutes or eventless 4 minutes. So, 4 minutes written above is

only an example, not the exact time as the follevedrShia do. Every person has different period
to perform 4 rakaat of a prayer.
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To determine each time of special times, these ditasncan be used:

1. Special time foDuhr
This time begins directly by the sun across theidrer of the sky
or the sun across the culmination point of day tifreecalculate the
length of this time use the formulslP + (A zone —\ local) : 15 + 4
minutes or (the period of performing 4 rakaat). The result is the
end of special time fdDuhr. After this time passes, the combination
times betweemuhr and Ar begin.

2. Special time for Ar
The simple way to determine it ig1e beginning of Ista’ain time
— 4 minutes or (the period of performing 4 rakaat) The result is
the end of combination time dbuhr and Ar, and it is the
beginning of special time forgh Remember, at this time only Ahsr
prayer can be performed.

3. Special time for Magrib
This special time begins directly when the sun.sgte simple way
to determine the end of this time ibe beginning of Ista’ain time
+ 4 minutes or (the period of performing 4 rakaat) The result is
the beginning of combination time of Magrib anddsind it is the
end of special time for Magrib.

4. Special time for Isha
The length of special time for Isha is 4 minutdse(fperiod of

performing 4 rakaatpefore midnight. Firstly, it is necessary to
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know the time of midnight. At this time the positiof the sun is in
the opposite of meridian and the value is also 1&0®qual 0°.
Therefore, midnight time is at 12 o’clock basedtbe solar mean
time. To converting the solar mean time to zonetisnby using the
formula: 12 - e + £ zone —A local) : 15. The result of this
calculation is midnight time. Then, to determine theginning of
special time for Isha is by subtracting the midhigime by 4
minutes (nidnight — 4 minutes (the period of performing 4
rakaat)). The result is the beginning of special timel&ira and the
end of combination time for Magrib and Isha. Atsttiime, only

Isha prayer can be performed.

B. The Legal Grounds of Shia Ithna Ashariyyah in Praye Times.

Formulating Islamic legal jurisprudence in Shiatle authority of
Imam Ja’far alSadig as the founding father ofmadzhab Ja'fat So,
concerning prayer times, Imam Ja'far is the maip Wwéy this mazhab has
their own formulation which is different with Sunrctually, Imam Ja’far
also applied the valid sources to produceijtisad and pass his judgment.
The sources are al-Quran, Sunnah, consengng § and mind.

Regarding prayer times, there are many verses iaeplats obligation
and also its time. However, the interpretation akibase verses is different
according to the scholars of Sunni and Shia. Shset what they practice

concerning prayer times on al-Qur'an and Haditshi holly Qur'an, Allah



92

has mentioned the times for prayers, but it is clear and specific. For

example is chapter Hud verse 114 and chapteralbnse 78:

LOExGOC EO050REO O we 3 ApSatm [R5 Y|
FITQHE e GCHwROO B BOs O& O w3
TR ... n0 A @a X

Means: ‘And establish regular prayers at the two ends efdhy and at the
approaches of the nighttHad [11]: 114§°

BO050REO O wa 3 S0l
FOEERNY L0t wad QOOBANT@>a NS
) O70D OO0 IO A e PHBOXIN
) 077022 OHNO B PO XAXIHAM @
FOALE& TN &AX@E PO XX #AM e S
&I
Means:“Establish regular prayers - at the sun's declink the darkness of
the night, and the morning prayer and reading: foe prayer and
reading in the morning carry their testimong&l-Isra’ [17]: 78)**
These two verses of al-Qur'an only show us the gegrexplanation
about prayer times. It does not explain the exawt ind the exact prayer that

should be performed. The detail clarification relyag prayer times is

explained by the messenger of Allah Muhammad PBEHeasaid:

32 10 st kel
Means:*Pray as you see me praying...”
Therefore, hadith has a significant role to expkama clarify the global
meaning of al-Qur'an. Moreover, there are somerpmétation {afsr) books

which the explanation is based on the hadith ofRftephet PBUH. In result,

%0 English Translation Text Copied froBivinelslam's Quran Viewer software v2.910
developed by Jamal Al-Nasir

*! |bid.

32 Al-Bukhari, Satih al-Buktari, Al-Maktabah Al-Skamilah al-kdar 3.8, Vol. 3, p. 7.
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different interpretation is not only caused by elént background,
knowledge and environment of an interpreter, bab alaused by different
information about hadith earned by every interprete

Because of the urgency of hadith as the instrumentlarify the
meaning of Qur’an, the writer prefers to criticittee legal ground of prayer
times based on this aspect. Al-Qur’an in Sunni 8hah point of view is the
same. The different is in the interpretation whish based on hadith.
Otherwise, in hadith, the Muslim scholars differsomme aspects such as the
narrations, the acceptance criteria, and the irg&fpon. Because of this
reason, the writer will try to make a deep reseaegjarding the hadith about
prayer times.

Hadith, as the manifestation of the Prophet autypois differently
comprehended by the Muslim scholars. The mazhalslam has some
different interpretations and understandings abthé essence of this
authority. For example is the different interpretatabout hadith in Sunni
and Shia. Shia considers that the Prophet PBUHeamessenger of God has
an absolute authority guaranteed by God reveldboreverything he do and
say. His hadith is an absolute truth and undoubtallevertheless, Sunni
differentiate hadith according to his position amde. Muhammad as the
prophet is not considered as the messenger of {odlang. But, his
existence as the human being also considered éwemh he lived as the
messenger. Therefore, the Prophet PBUH has a [ligsito produce

something based not on the God revelation, buti®@mtbdividual judgment to
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respond a problem. These two different paradigmecty implicate the
different sight of Sunni and Shia to judge theugtaif hadith.

Furthermore, Shia has a larger understanding ahadith. Hadith in
Shia is not only from the Prophet PBUH, but alsergthing from the
ma’sium (the prevented from sinning). The meaningr@’'szm in Shia also
becomes wider. The title aha’sum is not only for the Prophet PBUH, but
also for the twelve Imams of Shia which has a dileeage to the Prophet
PBUH. So, hadith according to Shia is every thimgmes out from the
Prophet PBUH and the twelve imams, including theards, deeds, and
decisions. Shia considers the position of the Imentise same as the position
of the Prophet to explain the meaning of al-Qurlamaddition, they said that
the divine inspirationilham) of the Imams is comparable with the God
revelation of the Prophét.

Thus, Sunni and Shia have a clear difference ierriefy hadith book.
Sunni regard six books of haditSafvh Bukhirz, Sahth Muslim, Sunan Ab
Dawud, Sunan Tirmlz, Sunan Nasa@’and Sunan Ibnu Bah) as their main
reference in hadith. Otherwise, Shia considers fmawks of hadith oal-
kutub al-arba’ah(Al-Kafr by al-Kulaint, Tahdzb al-Azkam andal-Istibsar by
al-Tasi, andMan La Yahuruhu al-Fadgh by al-Qumni) as their manual and
reference. From these four books, AdfKby al-Kulain is the prime book.

The scholars of Shia and their followers agree abwel excellence of

Al-K aft, the priority of its citation, the validity of itkhabar and the

% Wahyuni shifarur RahmaltEpistimologi Hadits dalam Pandangan Sunni Syifibm
Jurnal Studi llImu-limu Al-Qur'an dan Hadit&]IN Sunan Kalijaga Yogyakarta, Vol. 7, no. 2, Juli
2006, p. 255.
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completeness of its judgment. They agree that tloé lsontain all of reliable
narrations until now. According to Shia, this bagkthe most magnificent
and fundamental books of hadithAl-K afi is the most reliable literature in
hadith from it appearance undil-Allamah al-Hillr and his teacher. According
to al-ulan@’ al-mutagaddinin (the early scholars), this book takes the cake
for three centurie¥

The excellence of Al-Kfi is also proofed by the opinion of some
scholars about this book. For example, al-Fid adf&ar in his shara:
(explanation) said: “Al-Kfi is the most magnificent book, mogtigah
(reilable), and the most complete bookus@l working through. Muhammad
Taqgi al-Majlisi also said that there is no book reweitten matched with Al-
Kafi.® From theses excess and excellence, #kkhe hadiths in this book
including the hadiths about prayer time are reéadohd can be considered as
the legal ground for permittingama’. Hence, Al-Kafi and the three other
books in Shia have a same position as the six boikadith in Sunni.

Clearly, Shia refuses to refer the Sunni books Umezdhey have their
own books and made it as their reference. Thisse¢fis caused by different
sight about the definition of hadith. AccordingSanni, the source of hadith
is only the Prophet PBUH. Otherwise, according tda$hadith is not only
from the Prophet PBUH but also from Ali bin Abu Tibaand the other

eleven Imams. Furthermore, Shia have their owrrgitto accept a correct

% Aba Ja'far Al-Kulairi, Al-Kutub Al-Arba’ah al-Fuir’ min al-Kafr, Op. cit, p. 20.

% Husain al-HabsyiAkal dalam Hadits-Hadits Al-#7, Surabaya: Yayasan Pesantren
Bangil, 1994, p. 26.

% Abdul Hasan al-Gifri, al-Kulainr wa Al-Kaf7, al-Mu’assasah al-Nashr al4dsii, p. 418.



96

(Sahih) hadith. This criteria is different with the crii@ in Sunni. The late

scholars dl-ulam@’ muta’akhkhirn) have codified the criteria of hadith

shahih. So, hadith is considered shahih when ittsntee requirements as

bellow:

1. The sanad (the chain of narration) continue to al-ma’sam (the
Prophet and Imams) without break.

This condition goes on from the beginning until thstsanadand
must continue t@l-ma’siam, the Prophet PBUH, Ali bin Abu Thalib or
the other eleven Imams. The laahaddoes not require continuing to the
Prophet because hadith in Shia also can be leaneth® Twelve
Imams®’

2. The narrators are from Imamiyah school of thought n every level.

The followers of Shia will not take any hadith froother group
except the hadith narrated by their Imam. The tnfth narration has a
good quality when it leans on the Prophet PBUH,oklthe other Eleven
Imams. The majority of Shia will not accept anyraéion other than
Shia. They only refer to a hadith when its narrai®a follower of Shia
too.

3. The narrators are ‘adil (justice) andzabit (has a strong memory)

The scholars have a variety argument and opinia@utahdalah

(justice) of a narrator. According to the populpimion ‘adilah is a soul

which encourages to affarid of AllaHagwa, self preventing from

37 Ja’far Sulhani, Ushil al-Hadith wa Atkamuhu F limi al-Dirayah (Qum: Maktabah al-
Tauhd, p. 50, see more in other book of hikulliyat Fr limi al-Rijal, Beirut: Car al-Mizan, 1410
H, p. 186-187.
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sinning and self maintaining from bad déBdabit is a person with a
strong memory about what he listened and capaldelieer his memory
whenever he wants to. In Shia traditiorzahit narrator is a person who
keeps his memory from mistakes, and also capabéxptain and keep
the hadith he narrates from any imbalartes.

Moreover, the Shia scholars differ with Sunni sen®lregarding
‘adalah  alsahabah (justice of the friend of the Prophet). Sunni
considers everyahabahis ‘adil. On the contrary, Shia considers that not
everysahabahis ‘adil. Their argumentation about this based ano the al-
Qur'an which clarify that somgahabah are a@dil and some are not. The
verse talking about the justice and the excellafcahabahis Q.S. al-
Taubah [9]: 100, al-Fath [59]: 18 dan 29, al-Hagg@]: 8. Then, the
verse mentions about the injusticesahabahis Q.S. al-Munafiqun [74]:
1, al-Ahzab [44]: 12, al-Hujurat [60]: 6.

For these reasons, the Shia scholars compromisedjuhblified
sahabahwhich meet the conditions defined by the haditiotars of Shia
by an examination throudghm al-Rijal andJarh wa Ta’dl. In result, Al-
Kasysy dividedsahabahinto threé&”

1) Thesahabah of Abu Ja’far and Ab Abdillah a.s.: Zugrah bin

A'yam, Ma'rif bin Kharabtz, Bafd bin Mu'awiyyah, Al
Bashr Al-Asadd, Al-Fazil bin Yas&r, dan Muhammad bin

Muslim Al-TaifT.

 |bid., p. 134.
% Ibid., p. 135.
“%|bid. p. 165-169.
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2) The sahabah of Abu Abdillah a.s.: @mil bin Dirraj, Abdullah
bin Maskin, Abdullah bin Bqir, Hamnad bin Usnan,
Hamnad binIsa, Abana bin Usrn.

3) Thesahabah of al-Kaazm and Ridh or Abi Ibrahim and Ab al-
Hasan a.s.: ¥hus bin Abdurrahian, Safwan bin Yahy Bayya
al-Saturi, Muhammad bin AbAmir, Abdullah bin Mugrah, al-
Hasan bin Mhbub, dan Ahmad bin Muhammad bin Akdasr.

Examining the criteria of hadith as mentioned befahe cause of
difference in combining prayer times between Suand Shia becomes
clearer. Moreover, the difference is also causedliffigrence point of view
concerningadalah al-sahabah Hence, do not blame Shia when they do not
refer to the hadith books of Sunni because the Sthalars will complain
that the Sunni’s hadiths do not qualify the crdeof Shia’s hadith. It is not
fair to judge and criticize a hadith of Shia usthg criteria applied by Sunni.
On the contrary, it is also not fair to judge aittadf Sunni using the criteria
applied by Shia.

Obviously, the difference in a branch of religioocttine uri’) has to
be knowledgeable. In hadith world, every group thas own preference, so
it is possible to produce a different interpretatiBlaming each other is not a
solution for this difference. It only causes digyramong Muslims. Unity is
more important and principal than separation.

In addition, Yusuf Qaradhawi explain that to untlmg a hadith — for

example a hadith about prayer time — with a corweaterstanding and far
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from divergence and falsification, someone hasagel it on the guidance of
al-Quran so he gets a guidance from the almightyl @hich head to the
truth.** Al-Qur'an is the legal constitution which is theusce of Islamic laws
and the hadith is the instrument to clarify andlaxpthe meaning of this
constitution. For this reason, a correct hadithusdhaot be in contradiction
with the Qur'anic value®

Therefore, a research to the content of haditheisessary to know
whether its content is in conflict with al-Qur’an ot. Before researching the
contents, the writer will mention the hadiths fréxhkK afi which Shia refer

them ashujjah (reasons) to apply the concept of prayer times.
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“! yusuf QradhawiBagaimana Memahami Hadits Nabi PBUBandung: Mizan, 1993, p.
92.

“2 Shia also considers that the content of haditulshoot be in conflict with the value of
al-Qur'an. See more Hashim al-Musawi, The Shia,lrabzSyi'ah, Asal-Usul dan Keyakinannya,
Jakarta: Lentera, 2008, p. 235.
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1. The contentrfatan of hadith abouDuhr and Ar prayer times

a. The hadith that stateBuhr prayer begins by declining the sun is
narrated by Hatalah from Alm Abdillah, Marsar bin Hazm from
Abii Abdillah, and Ubaid bin Zdarah from Al Abdillah. All of
these narrations explain thHathr time begins when the sun declines.
Although the redaction is different, it has a sanmeaning.

b. The hadith that states when the sun declines, ragep times begin
is narrated by Ubaid bin Zanah from Al Abdillah and al-Barg
from al-Qasim.

2. The content of hadith about Magrib and Isha prayees
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a. The hadith that states Magrib time begin when #e light in the
western sky disappeared is narratedBayzu Ashabina (part of our
friends) from Alm Abdillah.

b. The hadith that states two prayer times (Magrib &sith prayer)
begin when the sun sets is narrated by Ubaid bmardln from Al
Abdillah.

c. The hadith that states Magrib time is until a gesadf night Umar bin
Yazid from Aba Abdillah.

d. The hadith that states Isha time is until a thifdight or middle of
night is narrated by AbBashr from Abia Abdillah.

3. The content of hadith about Subuh prayer times

a. The hadith that states Subuh time begins when #vendises is
narrated by Ishaq bin Amr.

The redactions of those hadiths are different, leading the same
meaning, prayer times. If we examine those conteatsfully, we will find
that meaning of those hadiths is not in contraplictvith al-Qur'anDuhr and
Asr begin when the sun declines. Some interpretaris as Al-ALisi said that
the wordu&ll & i 23l Jdi (establish regular prayers at the sun's dedliime
chapter al-Isra verse 78 is fouhr and Ar prayer** Magrib and Isha begin
when the sun sets. This statement is in line wdths-< J (till the darkness
of the nigh} also in chapter al-Isra verse 78. Pabaabai which is cited by

Quraish Shihab in his bodkafsir Al-Mishbahsaid thatldl Gue ) (eedll & gal

43 Shitabuddn Mahmad Al-Alast, Rk al-Ma’ani fi Tafsr al-Qur’an al-‘Adzm wa al-Sab'i
al-Mathanz, al-Maktabah al-Stmilah al-kdar 3.8, Vol. 11, p. 43.
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(at the sun's decline till the darkness of the nighthe time for four prayers:
Duhr, Asr, Magrib and Isha. In short, the time when the denlines is for
Duhr and Ar, so the time in the darkness of the night isMagrib and Isha
prayers.

Moreover, the prophet PBUH in his life ever combingo prayers
without any special conditions. This statementnisline with the hadith
narrated by Muslim irshahih Muslimand Tirmidzi inSunan Tirmidzihich
is told by lIbnu Abbas. He said that Rasulullah PBtdithbinedDuhr and Ar
or Magrib and Isha in Madinah without any caseafrijey, fear or rairf*
Shia believes that combining prayers is allowednat the difficulties of

performing prayer®

44 Muslim, Satih al-Muslim,Op. cit, Vol. 4, p. 10.
4 Nasir Makarim Syirazijnikah Keyakinan Kita? Pekalongan: al-Mu’ammal, 2007, p.
158-159.



