CHAPTER |
INTRODUCTION

A. Background

Qur'an is holy book that always keep authenticiyy Alah
until dooms day comes. Everyone could have diffeesssessment
to the Scripture, but there is no different opinebomong Muslims
about the Quran. Indeed, Orientalist who have dbje
perspective assessed that there is no differerteecbre the Qur'an
that read by Muslims in this time and which Muhardndalivered
fifteen centuries agb.

By the originality of itsnazamandusluh people will not have
ability to make something like the Qur'an thoudteyt cooperate in
each othef.It proves more clearly the miracle of Qurihus, it

is fair if the Qur'an, which literally means “the&t text”, is the best

1 M. Quraish ShihabMembaca Sirah Nabi Muhammad SAW, Dalam
Sorotan al-Quran dan Hadits-Hadits ShahifiTangerang: Penerbit Lentera
Hati, 2010), P. 3

2 A. Luthfi Hamidi, Semantik al-Quran Dalam Perspektif Toshihiko
Izutsy (Yogyakarta: Grafindo Litera Media, 2010), P. 171

% As to miracle of Qur'an, the scholars—from Syi'afiy'tazilah, and
Asy’ariah—have different perspectives. Abu Ishagalbm ibn Sayyar al-
Nazam and the first thinker generation of Mu'tazjlaupported by al-Murtada
from Syi'ah and Ibnu Hazam al-Zahiri, prefer to moemphasize that the
miracle of Qur'an is on its contents, not on itsigaage style. While al-
Bagilani and Asy’ariah people like Abdul JabbarJatjani, and Abu Hasyim
al-Juba’i, prefer to see that, the miracle of Quison the contents of texdl{
I'jazu fi dakhili al-Nas) they do not see to the dimension of its origiyadind
the different form ohazamandusluh but more on itfasahah However, they
are still in different opinion, such as in conversii'rob, and its position.
Refer to, Nasr Hamid Abu Zay¥afhum an-Nass: Dirasat fi ‘Ulum al-Qur'an
(Beirut: Markaz as-Saqafi al-‘Arabi, 1994), P. 1756



name chosen by Allah, because there is no any ttett can
compare with the Qur'an since people knew the celtf reading
and writing 5000 years ago. In “Wawasan al-QurfarQuraish
Shihab describes the Qur'an such as a jewel tlmattgpe different
light up to the point of views.

By the name of authenticity and the purpose to ked€pur'an
was revealed to illiterateitnmiy) prophet In this case, most people
consider the meaning of illiterateurmiyy as uneducated one
(disability to read and write). Then, there will Heee questions:
The firstis that statement trudhe seconddoes the messenger that
trusted by Allah is an uneducated (no ability tadend write)The
third, is the purpose of Qur'an’s revelation to unededgtrophet
only to keep the authenticity? Those are the staoints of the
writer's curiosity in facing and interpreting theowd “ummiy of
Prophet Muhammad Peace be Upon him.

By those questions above, the writer observes ¢fiaition of
ummiy that attached to Prophet Muhammad. It still become
something debatable among Muslim scholars. Somghesh said
that Prophet Muhammad is truly uneducated in otdekeep the
authenticity of revelation (al-Qur'an) given by AH. The others
said that the meaning afmmiyhere is less ability of Muhammad in
case of reading and writing, not truly uneducateib strengthened

by the definition ofummiyin Arabic that means someone who has

4 M. Quraish Shihablvawasan al-Qur'an, Tafsir Tematik atas Pelbagai
Persoalan Umat(Bandung: Penerbit Mizan, 2007), P. 3

® Abd. al-Hayy al-FarmawiVietode Tafsir Mawdlu’iy(Jakarta: PT Raja
Grafindo Persada, 1996), P. 78
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less ability in reading and writirfgln this case, there an expert said
that the measure of uneducated is a disabilityse aomputer, not
disability in reading and writing.

Yet, it does not mean that parents who cannot as®ater is
stupid and uneducated, because their time is ditefrom ours.
Therefore, the wordmmiyneeds to be re-interpreted, because it is
actually wrong if we analyze the life years of FrepMuhammad
with the measure of his time. Starting from thasasons above, the
writer wants to find out the truly meaning and pkdphy ofummiy
of Rasulullah PBUH., Based on the Qur'an. Doesniytruly mean
disability in reading and writing or has other mieg? What
wisdom that hidden in the illiteracy of Muhammaderefore, the
writer will focus on the meaning eimmiythat purposed to Prophet
Muhammad.

After passing through some steps of searching,etlae
several verses in the Qur'an that explainmiy,but not all of them

talk aboutummiythat purposed to illiteracy of Muhamm&&eside

® |brahim Anis dkk.,al-Mu’jam al-Wasith Jilid.l, (Mesir: Dar al-
Ma’arif, 1392 H/1972 M), P. 27. Dan Abd al-Rauf Mishri, Mu’jam al-
Qur’an, Jilid 1, (Qairo: Hijazi, 1367 H/1948 M), P. 86

" M. Quraish ShihabMembaca sirah Nabi Muhammad SAW, Dalam
Sorotan al-Quran dan Hadits-Hadits ShahifiTangerang: Penerbit Lentera
Hati, 2010), P. 15

® In book “Tafsir al-Misbah” Quraish Shihab statduatt “the word

ummiy is from word umnimother that means someone who has no skill in
reading and writing. As if his condition either fnoknowledge side or reading
and writing is like with his mother condition wharmnot read and write.”
Moreover, still according tanufassirin that the wordummiyis from word
ummahthat means the society before revealing Qur'an tmayin illiteracy



of Muhammad's illiteracy, those verses also retedéws people
and Christian’s; they who never received and learmbly book &l-
Kitab) and who never had a prophet and messergery, there is
still a distortion of understanding in case of Rreps illiteracy.
Most people in society have an assumption that H&top
Muhammad is an uneducated or illiterate person.tMgslims
argue that prophet is truly illiterate one, while tothers deny it.
They think each other that they have stronger aggisnthan the
others do.

If we see from history side, at the early time pretpwas an
illiterate. However, by his perfection as a messerg Allah, it is
impossible to say that Muhammad is an illitert€irst reason said
that the illiteracy of prophet has a purpose topkéiee authenticity
of the Qur'an as Muslims’ holy book that is notatexl by people.
It is supported by own prophet’'s acknowledgemeat gaid ‘ma
ana bi gari'in” (I cannot read) when he received the first reimtat
in cave hiro’. Moreover, Prophet Muhammad neverahg activity
in case of writing revelation or creating poem. Manterpreters

refer to this argument. In the writer’s view, itusms mystical and

condition. But, Quraish Shihab strengthened thauReélah was definitely in
illiteracy condition gmmiy. See, M. Quraish Shihabafsir Al-Misbah vol: 4
(Jakarta: Lentera Hati, 1992), P. 228

° See QS. al-Bagarah (2): 78. QS. ali Imran (3):@8. ali Imran (3):
75. QS. al-Jumu’ah (62): 2. These verses expliattplain the meaning of
ummiy—with clear redactionifmmiy. But, there is also a verse that implicitly
explains the illiteracy of Prophet PBUH, and iti€QS. al-Ankabut (29): 48.

19 Agus MushtofaMetamorfosis Sang Nab§Surabaya: Padma press,
2008), P. 161
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irrational. As if prophet is, a strange person t@édo has no ability
in writing and reading just because of revelatibn.

Secondly, the illiteracy of prophet is not in so Ifés life, but
it is just in the beginning when he was not beingessenger yet.
Thus, this argument said that Prophet Muhammad ot an
illiteracy one, but he is clever has ability indesy and writing. The
reason is that in Jahiliyah era, Arabian societg baen able in
writing and reading. It is proven by the event tflsng poem on
the wall of Ka’bah hu’allagah.* It shows that the Arabian have
known about writing and had ability to read it. Hower, having
ability is just for few people of honor Arabian fdies, including
Prophet Muhammad. Further, he was a merchant wbaldhbe
able to read and write.

Furthermore, he ever sold Siti Khadijah’s commediti By
remembering that Khadijah is a smart and noble womaviecca.
So it is impossible for her giving the merchant ao illiterate
person® By the reasons above, the illiteracy of propheil] s
become a problem and debatable. There are manyemeés that
strengthen and weaken the argument of illitera@side of Qur'an
verses, there is some hadith talking about illtgrdnought the text

does not mention the wottnmiydirectly.

"bid., 162

2 Wargadinata, Wildana. Fitriyani, Laily.Sastra Arab dan Lintas
Budaya(Malang: UIN Malang Press, 2008), P. 7

13 Syekh Ahmad Bin HajaSejarah Baca Tulis, sifat ummiy (tidak tahu

baca tulis) pada Nabi Muhammad SAVWgyakarta: Pustaka Iqra’, 2001), P. 6



Syekh al-Magqdisi totally denied the argument thabpBhet
Muhammad is an illiterate. He said that scholargehaeen wrong
in interpreting the wordimmiyin the Qur’an. Al-Maqdisi cannot
accept that argumeritHow can an illiterate succeed leading and
well teaching God'’s percept if he has no knowleaiye science?*
According to al-Maqdisi, the scholars’ mistake ecause of wrong
definition in own wordummiy They literal defineimmiyso that the
interpretation is textual such the way it is. Therdwummiywill be
more appropriate when interpreted as Arabian peeptept Jews
and Christians, because these two consider otlogigoan illiterate.
It is the appropriate interpretation wimiy By interpretingummiy
as non-Jews and Christians, personality of promsetiswatun
hasanatwill not be lost®

Muhammad Syahrdft strengthens the argument by asking in
what aspect the illiteracy of Prophet? Is the Pebphiiterate
person? Here, author's makes an analogy, Syahma aveilliterate
in maritime case, though he was an engineer in eivgineering.
Thus, it were common if Syahrur did not know angthiabout
maritime, because it was not his ability. It is sawith the Prophet
did. What case was his illiteracy? Moreover, awthorow that the

Prophet PBUH. Was an illiterate one, because hengaslew or

14 Syekh al-Magqdisi, Kabi Muhammad Buta Huruf atau Genius;
Mengungkap Misteri “Keummian” Rasulullafdakarta: Nun Publisher, 2007),
P. 59

' Ibid., P. 30
' Muhammad SyahrurPrinsip dan Dasar Hermeneutika al-Qur'an
Kontemporer (Yogyakarta: Elsaq press, 2004), P. 182
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Christian. He was also an illiterate in case of tbly book of Jew
and of Christian, because his knowledge was notri@n what he
got from revelation after being a Prophet and Megse Thus, it is
wrong if the meaning aimmiyis that Prophet Muhammad was the
one who could not read and write.

There is another fact that when the Prophet led the
administration system in Madinah, he relied on ingitability.'®
Rasulullah also often sent letter with other leaateilund, such as to
Najasyi, King of Habasyah, Heraklius, King of Romand
Khosrow, King of Persia. Based on those facts, wenak need to
debate the illiteracy of Prophet Muhammad anymdreauthor’s
opinion, the controversy of Rasulullah’s illiteradyas done. It
means that it will always be circulating in a qimstwhether the
prophet an illiterate or not. Thus, there is no something new to
discuss in case of wordmmiyin the Qur'an. There is no other
discussion ofummiy except the controversy between “yes” and
“not”. This is main goal or thing of authors to gimew perspective
of ummiy so that it will not be circulating in debatalihéniys.

Based on those phenomenons, an author has beémrdsp
discuss about verses ommiyin the Qur'an. It will not be in case
of the illiteracy, but in case kind of knowledgeathhad been

bequeathed by Muhammad, in other word, it is trepRet’ style in

Y lbid., P. 183

8 Syaikh Shafiyyurrahman Al-MubarakfuriSirah Nabawiyyah
(Jakarta Timur: Pustaka Al-Kautsar, 2008), P. 406-4

9 Agus MushtofaMetamorfosis Sang Nab{Surabaya: Padma press,
2008), P. 170



getting knowledge. Why? Because there are someweliscussing
aboutummiythat still consist of interesting secret meanioge-
discuss in more detail. Here, authors gives somsegeconsidering
not all verses ofimmiyin the Qur'an refer to Muhammad. That is
the reason why it is interesting to discuss. Isush as a verse in
Surah al-A'raf (7): 157
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“Those who follow the Apostle-Prophet, themmiy,
whom they find written down with them in the Taueetd
the Bibel (who) enjoins them good and forbids thevi,
and makes lawful to them the good things and makes
unlawful to them impure things, and removes fromnth
their burden and the shackles which were upon thsam;
(as for) those who believe in him and honor him hetp

him, and follow the light which has been sent domith
him, these it is that are the successful”

Surah al-A’raf (7) : 158
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“Say: O people! surely | am the Apostle of Allahyou
all, of Him Whose is the kingdom of the heavens #ral
earth there is no god but He; He brings to life eadses to
die therefore believe in Allah and His apostle, tiemiy
Prophet who believes in Allah and His words, antb¥o
him so that you may walk in the right way”



Surah Ali Imran (3) : 20
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“So if they argue with you, say, “I have submittegself
to Allah [in Islam], and [so have] those who follane.”
And say to those who were given the Scripture #ojdiie
unlearned, “Have you submitted yourselves?” Anthdy
submit [in Islam], they are rightly guided; buttifey turn
away - then upon you is only the [duty of] notifica.
And Allah is seeing of [His] servants”.

If we understand it more detalil, it is interestitizat after

mentioning the wordummiy (such as in the wordizy or &)
Qur'an talks about faithful and direction like 45 i 1146, DL 2.8
Sk, 00k, o WATiisn s 2l 36 . Implicitly, there is a certain

meaning that intended by Qur'an, not illiteracy babout
knowledge, such style that granted by Muhammad.
After mentioning the wordimmiy Qur'an used to talk about

faith®® and such kind of directioft. What is the secret purpose of

% From the verse explained above, in al-Quran therdvummiy is
given to people who have no faith, whereas théfiditare mentioned withl-
mu’'minun See: Athaiillah.,Sejarah al-Qur'an Verifikasi tentang Otentisitas
al-Qur'an, (Yogyakarta: Pustaka Pelajar, 2010), P. 97

2L According to Sufism research, guidantédayal) and faith {man)
are source of knowledge, because it comes fromhAlllae Most Truthful and
The Most Knowledgeable. Truth is object of knowledgnd both are light. It
is the opposite of darkness, guiltiness, and sitypi@ihe light fur) is one, but
it is manifested in different intensity to all ctiems: various guidance levels
are exuded from the truth, and various faith leeeéssprayed from knowledge.
So, the interpretersr(ufassirir) said, “God guidance in the heart of the faith is
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this phenomenon? As we recently know, many Mushiei&rmine
a religion rigidly. They interpret Qur'an just takdor granted
without reinterpreting those words of God (Qur'a@pnsequently,
Qur'an is like a dead book and no need to interdréiope that
through comparative method as a mean of analysihoes can
understand more meaning of the words aftemiythat related to
term of faithful and direction. With the result ththe mystery of
prophet’s illiteracy up till now—between yes andt-r@an be
solved.

Based on this background and several reasons albve,
glance, authors just can identify that kind of kiedge given by
Muhammad is a closed knowledge (readdhuri science, kasyf,
syuhudior laduni).?* This knowledge is such out of rational that
suddenly comes from Allah, the most gracious ane mhost
merciful. Here, considering Muhammad is not likenoaon human,

his closeness to The Creator is in most perfecattpdherefore, it is

like pure oil that still has its shiny before theeftouch, and when the fire
touch, the shiny becomes more and more. That isi¢het of the faith: it acts
based on guidance until the knowledge comes. SeejrM.ings,Muhammad
Kisah Hidup Berdasarkan Sumber Klgg{8akarta: PT. Serambi IlImu Semesta,
2011), P. 618-619.

22 |lmu Hudhuri or usually calledlmu Ladunj is a knowledge comes
from Allah swt that given to humalmu Laduniis absolutely determined and
undergirded by spiritual experience that Allah $pibc gives to His lovely
people. According to Amatullah Amstrongmu laduni is God’s gift that
related to knowledge given to Khidir (caused by lisservance). This
knowledge is got through Allah’s presence, not tigio research, thinking, or
mediation. His presence is caused by tadtayq and uncoveringk@asyj. See,
Amatullah Amstrong, Sufi Terminology (al-Qomus al-Sufi) The Mystical
Language of Islam Book fou(t.t: Published by A.S Noordeen, 1995), P. 117
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proper, if his knowledge is directly coming fromlat without
doing any necessary study like others. It is ngvdssible for a
prophet like Muhammad.

Cleverness of prophet in getting knowledge cannet b
compared with common people. He received percepar(at)
without reading any special books, neither expesemor teaching.
Hence, there is a statement, all cleverness thangdby Allah to
common people up until now is like grain of sandnpared with
Muhammad'sS Argument that said prophet is an illiterate, no
ability to read and write could be possibly thatseld knowledge
given by Muhammadhudhuri science, ladurand kasyf In other
side, argument said prophet can read and writef Bujust a gift of
Allah. By considering that Muhammad is a teachent#rpretation,
it can be concluded that not all people has aliititget the message
of God unless the one pointed as messenger whabjyosannot
receive the suddenly revelation. It is like whatppened to
Muhammad when he received the first revelatiorAlaly 1-5. The
prophet was not ready yet at that time, so thaarfswvered Jibril

with ma ana bi gari’(l cannot read§?

2 Al-Yahsubi, Qodi lyad Ibn MusaKeagungan Kekasih Allah
Muhammad Saw terj. Ghufron A. Masadi. (Jakarta: PT Raja Grdd
Persada, 2002), P. 358

4 From the answer of Prophet does not mean thatl&kucannot
read anymore, but it is caused by his clumsy wheemiat Jibril. It is similar
like if we were asked to go, then we answemgal ana bidzaahiblt does not
directly mean that we cannot go because of disabi¢nbut it may be lazy.
This also happened to Rasulullah. So, it does re@tmthat Prophet definitely
cannot read what had been given by Jibril. DriMiuhammad SyahruRrinsip
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Moreover, that prophet's answara ana bi gaari’on Jibril
question was an expression of shocKedt. could be, because
Muhammad was frightened out with Jibril's arrivad, that he could
not read anything. In psychology, thing is not \@eanymore,
because of he is much shocked. This argument caxgdiained by
several hadith that talk about prophet's conditamiter getting
revelation from Jibrif° A hadith said that, Ya'la ever told to ‘Umar
about his will to see Muhammad while he receivedtlaion. In
another time, ‘Umar called him to see Prophet Mutnaich whose
reddish face, hard gasp and back to normal imnegidt

While other argument said that ability of prophetréading
arose when he received revelation for the firstetint said that,
when Jibril came to him in cave Hira’, Jibril brduga piece of
writing then he said to Muhammad, “read!”. Theneafgiving
answer for three times with “I cannot read”, figathat writing was
read by him behalf on God’s name. After that thgeddibril went
away with leaving that sticky writing in prophetisart

Based on that transmission, it can be consideratdRiophet

Muhammad had been able to read the writing of edigel when it

dan Dasar Hermeneutika al-Qur'an KontemporéY,ogyakarta: Elsaq Press,
2004), P. 184

% According to Toshihiko Izutsu, process of revelatacceptance by
Prophet PBUH is not like possessed or crazy nmaajr(ur), and not like
shepherd Kaahir), because in this process, there is a verbal canuation
among three actors; Allah delegated an angel [Jibri order to deliver
revelation to Prophet Muhammad. See, Izutsu, Gdd\éen, P. 168-169

% In book of M.M Al-A’zami, Sejarah Teks Al-Quran dari Wahyu
sampai Komplikasi(Jakarta: Gema Insani Press, 2005), P. 49

" Muslim, Sahih Manasik P. 6
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sent down. So, his illiteracy has been in his owti before the
revelation sent dowff. Talking about revelation, Qur'an itself is the
source of science (logos) that consists of religaspect and
macrocosmic (universe). In this case, it is simikdth hudhuri
science or essence scienbakeka). Therefore, there is indivisible
relation between either human and nature or hunmanhreligion.
However, precisely sensible instinct of human caadr and
understand the meaning of phenomenon. Hence, @nesscience
(hudhur) gives more roles to human instinct or intuitiém.view,
that intuition is human ability to directly get knledge without
doing observation or reasonifiy.

Based on that background, reasoning and severaleong
above, the concept of illiteracy can continuousyealop, not static.
Moreover, if the plan of this research could hassuit to join the
prophet’s illiteracy to be something not sensormt tis knowledge
given by prophet related to case of cover open{kgsyf)
Therefore, this prophet’s illiteracy is not talkemhly in real
illiteracy or not. For explanation above, theraistrong indication
that revelation knowledgekdsyj which Muhammad bequeathed
could be got by pious people or they who have cletation to
Allah. Hence, there is a chance for us to have it.

Method of the revelation knowledgemikasyafajh that

Prophet Muhammad taught need to apply in Muslinchem

% Moenawar Kholil,Kelengkapan Tarikh Nabi Muhamma¢Depok:
Gema Insani, 2001) P. 154

29 Jurnal TeologiaJurnal llmu-ilmu Ushuluddin(Volume 20, Nomor,
2009), P. 166
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B.

learning process, the way how to get it. Becauseitiowledge that
Muhammad method got is directly stirred by Allahofdover, the
revelation knowledgenfjukasyafahis knowledge that pious people
bequeathed as prophets, messenger, ariga’*® Therefore, as
human study by that method, they would get unstolgpacience
and knowledge. They get the knowledge from God véwealed to
them wide knowledge. The knowledge would improwrtaith. In
addition, it would increase their awareness to yapplin all
activities with great struggle, wise thought, goadise attitude,
and nice appearanck.

Finally, interpretation of verseasmmiyin the Qur'an can be
observed through secret express of wondmiy That mentioned
root word of faith {man and guidancehuda)that direct to self-
unity with God (ahdat al-wujud) Therefore, it will have great
interest if an author goes on next part to obseteeply the

Qur’anic verses by the study of comparative anslfsuqgarir).

Research Question

What is the meaning afmmiyin the Qur'an?

C. Aim of Research

To know the meaning of the wowanmiyin the Qur’an.

% Hamdani Bakran Adz-DzakieyPsikologi Kenabian, Prophetic

Psychology, Menghidupkan Potensi dan Kepribadiamakéan dalam diri,
(Yogyakarta: Fajar Media Press, 2010), P. 512

%1 |bid., 513
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D. Significant of Research
1. In academic field, it will add to insight @immiyconcept in the
Qur’an that uncensored science.

2. Through this research, perception of prophet'teiliicy will be

solved. That is not about illiterate case, but gbing about

wisdom sciencehudhuri, kasyf

3. The result of this research is expected to cortgilba thoughts
that are useful thoughts to develop treasuredslaimic studies,
primarily for Ushuluddin (Theology Faculty), inafsir- Hadith

Studies Department, and to be referred for furtlkeearch in the

same topic.

E. Prior of Research

Before deciding to choose and do this researtie
researcher has examined some previous researttes have
same topic, but their focuses are differ€éhbse researches are
below:

The Firstis Psikologi Kenabian, Prophetic Psychology,
Menghidupkan Potensi dan Kepribadian Kenabian dalamdiri,
by Hamdani Bakran Adz-Dzakiey. Relating to Prophet's
illiteracy, there is a process to get science thWathammad
bequeathed. This book has explained the procesgraphetic
psychology perspective, especially for science sfietnprocess,
that can be learnt by society. Hence, common pecgtefollow
the way to get science from God, though he wasdalbnabiyul

ummiy
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The Secondis Metamorfosis Sang Nabi, by Agus
Mushtofa. This book firstly stimulates authors to have ezshk
about ummiy The book explains metamorphose of Prophet
Muhammad, who was illiterate at first, and by petiiess as the
last Prophet, his gradually cleverness could affagtrounding
people. It is not only in case of reading, but dts@olitic, trade
business, and leadership, etc. Then, the writ¢hebook identify
that the illiteracy of Prophet divided into sevesiéps, starting
before and after being a Prophet. That is whyiittisresting to talk
about the prophet’s illiteracy, besides if it reldto Qur'an.

The Thirdis Sejarah Baca Tulis, Sifat Ummiy (Tidak
Tahu Baca Tulis) Pada Nabi Muhammad SAW,by Syekh
Ahmad Bin Hajar . This book is a writer expressiah discomfort
for hearing statement that Rasulullah is one who @ad and
write. Therefore, the writer stated that he dediitdenied the
argument; Prophet Muhammad can read and write illitetate
one). He also gave some reason from Qur’an, Haditt, history
of Prophet and history of reading and writing. lishbe interesting
if there is contradictory argument about the Préghliteracy.

The Fourthis Nabi Muhammad Buta Huruf atau Genius;
Mengungkap Misteri “Keummian” Rasulullah, by Syekh al-
Magqdisi. This book consists of more information abauhmiy
Syekh al-Maqdisi detailed explored the Prophetitercy, either
on Qur’an, hadith, or on their historadbab al-nuzul/asbab al-
wurud). Most of his arguments denied the illiteracy obhet that

means Muhammad is the one who cannot read and. Wfite
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really interesting to discuss it, the illiteracyRrfophet in Syekh al-
Maqdisi perspective, because he interpreted the eéker Quran
or hadith, not only based on the meaning, but &lased on

sociology, anthropology, and psychology of Prophet.

F. Theoritical Frame Work

In this research, the researcher will foars ummiy in
the Quranic perspective. Considering the writerésearch to
explore in case of the illiteracy of Prophet Muhazaehi*BUH, here
in order to get a good result, authors will onlgde on research of
Qur'an verses that explain the illiteracy for Muhmed. It is
purposed to get detailed information about the whiknowledge
transformation that Rasulullah bequeathed to hiplge

Because of all this time, it is still debatable amccholars
about ummiy like Syekh al-Maqdisi who totally denied the
argument that Prophet Muhammad is an illiterate. ddil that
scholars have been wrong in interpreting the wondmiy in
Qur'an. Al-Magqdisi cannot accept the argumentoWv can an
illiterate succeed leading and well teaching Gagkscept if he has
no knowledge and scien¢é?

The other scholar, Shaykh Ahmad ibn Hajar is stestdh

his argument that the Prophet was realtgmiyto maintain the

% Syekh Al-Magqdisi, Nabi Muhammad Buta Huruf atau Genius;
Mengungkap Misteri “Keummian” Rasulullaljakarta: Nun Publisher, 2007),
P.59
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purity (the authenticity of the Qur'an), and itasbook that is
always maintained as the word of God chapter Ai-(ip: 9).

S 4 Gy S ds 22 G

Verily We: it is we who have sent down the Dhikr

(i.,e. the Quran) and surely, we will Guard it (fmo

corruption).

Thus, God guarantees the authenticity of the Quithe
guarantees that are given on the basis of His Qotenge and
Omniscience, and the blessings of the efforts ndés creatures,
especially human beings. With the guarantee ofvélrge above,
every Muslim believes that what is read and listeag the Qur'an
does not differ at all with what has been read hy Prophef®
With the difference views above, then researchdir melt them
through comparative approach of verses of the Qaral how are
the views of the mufassir on the versesimimiy

In this case, author wants to search or dig theningaby
using the comparative method mijgaranah approach.
Comparative methodn{ugaranal) is an interpretation method
which learn a group of Qur'an verses about a t@yyicomparing
between verse and verse, verse and hadith, efitberontent or the
word, also among the opinion of scholars by comgidethe

different aspect of compared objétt.

% Quraish ShihablMembumikan Al-Qur'an, Fungsi dan Peran Wahyu
dalam Kehidupan MasyarakgBandung; Mizan, 2009), P. 27

3 Zahri Idradh al-AhmadDirasat fi at-Tafsir al-Maudhu'i li Al-Qur'an
al-Karim, (Riyadh: Mathabi al-Farazdaq at-Tijariyah, 140%)20
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Through this method, it is expected that thereasmon
ground on the meaning behind the Prophet Sawteréicy except
the debate and about maintain the originality ef @ur'an because

at that time the Arabs is also famousiagmiynation.

G. Methodology of Research
1. Type of Data
This research is kind of library research with gative
method. Authors writes, edits, classifies, redraas] serves
data®® The data is taken from various writing source. The
source can be a book, article, journal, and doctetien
material, etc. The data will be collected to analjlze research
in getting down the case Prophet’s illiteracy ia Qur'an.
Moreover, the qualitative data will be source derence
to help authors for serving it in comparative frame
(comparative method).
2. The Source of Data
a.Primary data
To know further both comprehensive information and
understanding about the research that authorsmdidaources of
data will be used; primary and secondfrPrimary data source
means all data come out of Quran; all verses éwmecially

talk about the illiteracy. Besides that, the esthsources

% Hadari Nawawi,Metodologi Penelitian Sosia(Yogyakarta: Gajah
Mada, 1991), P. 30

% Moh. Ali, Penelitan Kependidikan, Prosedur dan Strategi
(Bandung: Angkasa, 1987), P. 42



regarded as primary sources are books ofr tafeich are
representative to support this research. Thos&sof tafsir
are as follow: Tafsir al-Qur’an al-Adhim by lbn ksat (774 H),
Tafsir Fi Zhilalil Quran by Sayyid Qutb (1906-19663and
Tafsir al-Mishbah by Muhammad Quraisy Syihab,
b. Secondary data
The secondary data of this research is takem
many literatures of books, journals, papersd amebsites
which distinctly discuss aboutnmiy And secondary data is
all discourses that can help researching therdlitg of Prophet
Muhammad, and all relevant opinions and books ppett it.
Moreover, the researcher uses al-Mu’jam al-Mufaliras
alfadh al- Qur’an al-Karim to find the verses ofr@u. Oxfort
Learner's Pocket Dictionary, Cambridge, Advancedrber’s
Dictionary and Dictionary of The Holy Qur'an arelized to
know the lexical meaning of words.
3. Collecting Data Method
Since this research is bibliographical researctgkbo
websites, journals, and papers that have relatiprishthe topic
support the collecting data. In this research, thsearcher
explores several previous findings and researcloe® dby the
experts who have discussed the same topic.
Those previous researches have function as raw data
Based on the data, it is necessary to look for irmsg]

fundamental structures and basic principles inidata to ignore
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the irrelevant dat¥. The data which have been collected by
the researcher is utilized and synchronized wi¢htopic based
on inductive method
4. Analyzing Data Method
Once the data is collected, the datas are analiednhe
following methods:
a. Interpretative method
This method is used to explore the contents ofbtinek, more
precisely reveal the meaning presented. The maghaad important role
in the search for the meaning explicitly and imiglyc and relating it to
the things that are logically related to theorédticgthics and
transcendentaf?
b. Comparative method Mugaran)
Comparative method is to compare the tastsf) verses of the
Qur'an that have similarities or editorial simites$ in the same case or
different text that in the same case. In additibalso compares explicit
contradiction between verses of the Qur'an andtHadth the opinions
of the mufassir in interpretation to the Qurén.
Through this method, it will be more comprehengpieture

regarding the background of an interpretation aad be used as a

3 Anton Bekker & Ahmad Kharis ZubairMetode Penelitian
Filsafat, (Yogyakarta: Kanisius, 1990), P.125

% |nductive method is based on particular fact aadceete evidence
then from the fact and the evidence are concluded generalization. See
Sutrisno Hadi,Metodologi Researcl{Yogyakarta: Andi Offset, 1995), P. 42

% Noeng Muhajir,Metode Penelitian Kualitatif (Yogyakarta: Bayu
Indra Grafika, 1996), P. 65

0 Nasirudin BaidanMetodologi Penafsiran Al-Qur'an(Yogyakarta:
Pustaka Pelajar, 1998), P. 65
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comparison and lessons learned in developing tieepiretation of the
Qur'an in the next period.To initiate a first method of data analysis of
comparative study Dra. Aswarni Sujud says, “A corapae study will
be able to determine the similarities and diffeenof the objects,
people, work of procedures about the ideas of thesqm or group
criticism”.*?

This is similar to Van Dallen’s opinion stating tlmparative
research is a study of comparing two or three evbwptlooking at its
causes. Direction of the use of this method is hawniyinterpretation
by comparing the opinions of the commentators inThfsir Ibn Kathir,
Tafsir Fi Zhilalil Quran and Tafsir al-Misbah, scevget a conclusion
that is enough from the viewpoint of their respeetinterpretations of
the commentators in relation to interpretingmiyparagraph.

While the interpretive procedures with comparatiiethods
can be reached through the following steps:

1. Collecting the verses that have similarities eeseemblance editorial.
2. Examining the cases related to the verse.

3. Interpretatiof?

“bid., P. 146

2 Suhartini Ari Kunto,Prosedur Penelitian:Suatu Pendekatan Praktik
(Jakarta: Rineka Cipta,1998), P. 247-248

® Abudin Nata, Metodologi Studi Islam (Jakarta:Raja Grafindo
Persada, 2000), P. 173



23

H. Systematical of Writing

To get easy understanding for this mini thesishanst
systematically arranged as following:

The first chapter, introduction, authors described the
contents and problem limitations in general. | hdbat it will
make easy to understand the thought of main prabldis chapter
consists of background (reason to choose the topa&search
guestion, aim of research, significant of reseapcior of research,
theoretical framework, method of research, and esyatical
writing.

The second chapter explains general observation or
consideration of meaningmmiybased on definition until history
of ummiyin Arabic nation.

The third chapter explains mufassir opinion aimmiyin
the Qur'an, revelation cause of the verses, anidexion of
comparative analysis theomngqgaranal.

The fourth chapter analyzes the versesmmiy in the
Qur'an by comparative approaahngaranal.

The fifth chapter is closing. In this chapter, the writer will
present result from the explanations of the previchiapters that
have been elaborated in the research and showngiieations for

social and personal.
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