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CHAPTER IlI
MUFASSIR OPINION OF UMMIY

A. Interpretation of Ummiyin the Qur'an
1. Categorization verses oUmmiy
The termsummiyis mentioned 6 times in various forins
Of course, any mentions of it were in the differsentence
structures and contexts. This is because the Quearrevealed
gradually to the events that took place in whickrguime had
the different situation and condition (contéxijo be clear, the

author discusses the categorizationsramiyverses below:

2. Verses ofUmmiyin Singular Forms (Single)
a. Surah al-A'raf (7): 157
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! See: Ahsin W. Alhafidz, M.AKamus Iimu Al-Qur'an (Jakarta:
Amzah, 2006). See al-A'raf 157/158-ali Imran (20/78-Bagarah 78-al-
Jumu'ah 2. P. 302

2 Yusuf Qardhawi,Berinteraksi dengan Al-Quran(Jakarta: Gema
Insani Press, 1999), P. 26
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3.

b. Surah al-A'raf (7): 158
Sllacdl b & G ba (S Ay gl S T L S
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Verses ofUmmiy in The Plural Forms (jama’)
a. Surah al-Baqgarah (2): 78
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b. Surah Ali Imran (3): 20
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c. Surah Ali Imran (3): 75
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d. Surah al-Jumu'ah (62): 2
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B. Makiyyah and Madaniyyah Category and the Chronology
Descending of RevelationAsbabun Nuzu) Period

As already noted in the sciences of the Qur'atuif al-
Quran) that the Qur'an was revealed all at once into the
sama’uddunydsky on the world) idaylat al-Qadrnight. Then, the
Qur'an was revealed gradually to the world in theiqu between
20 years to 25 years, counted from the time of Rebpuhammad
lived in the post-apostolic Mecéa.

In its revealing, Quranic verses were revealinghe two
major cities, i.e. Mecca and Medina. Generally,ofmis classify
the verses of the Qur'an into two, Makiyyah and &fagyah
verses. The Makiyyah verses are any letter or verse redeal
during the Prophet settled in Mecca during theqekaf 12 years 5
months and 13 days, i.e. began from the 17th of defwan, 41
years after Prophet'siilad (born) until the beginning of Rabi ‘al-

Awwal, 54 years after Prophet’s born.

% Jalaluddin Abdurrahman Al-SuyuttJ-Itgan fii Ulumil Qur'an, Jilid
1,P.142

* Generally, if differed betweeMakiyyah and Madaniyyah most of
Makiyyahverses are short addadaniyyahverses are longviakiyyahverses
content are usually about faith, threat, rewardnifr God),the history of
previous-era people within an education, and habituniversal humanity
values, such as human equality, justice, freeddmalitas, and showered with
human right. Whereadladaniyyahverses contain the laws, including related to
tradition/behaviour oduniawi such as laws of society, state, war, internationa
relation, inter-religion, and the others. The pagmMadaniyah verses discuss
about practical action for all of Medina societyyclude believer and
unbeliever. Read: Budhy Munawwar Rachmakrgumen Islam Untuk
Liberalisme (Jakarta: Grasindo, 2010), P.177
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While the Madaniyyah verses are, any letter orevelerived
after theHijrah, i.e. for 9 years 9 months 9 days. It was from the
beginning of Rabi‘al-Awwal, 54 years after Prophas born, to 9
Dhul al-Hijjah 63 years after Prophet’s born, il&th Hijriyyah
year’ Thus, the Quranic verses were revealed in Mexa i
approximately 19/30 consists of 86 letters. Appmmatiely Qur'an
revealed in Medina roughly 11/30 of the contenttltd Qur'an,
which consists of 28 letters, and all verses wérklétters.

Started by al-Fatihah and ended by an-Nas. Ascstateal-
Khudlari in the bookTarikh Tasyri, said that the number of al-
Qur'an revealed in Mecca were 19/30 whereas in Nedvere
11/30. The letters were fallen down in Mecca wekdedters and in

Medina just 23 letters, these are according toaagtopinion’

Table of Ummiy Word in The Qur’an

The process of revealing Qur'anic verses relatedmmiy
verses cannot be separated from the context inhwthiese verses
were revealed, Mecca or Medina. For more detailsuminiy

vocabulary in the Qur'an, which entered into the tategorization

® It was same, in concept al-Makkiy and al-Madaniy, there are no

agreement among the scholars. The first said Makkiy verses were falling
down in Mecca even after the Prophet's hijra, amgl Madaniy verses that
verse were falling down in Medina. The second apirsaid thaMakkiy was a
verse addressed to the Mecca’s society Madianiy verses addressed to the
Medina’s society. See moreAl Itgan fi Ulumil Quran Jalaluddin
Abdurrahman Al-Suyuthi, P. 101

® M. Hasbi Ash-ShiddieqqySejarah dan Pengantar llmu al-Qur'an dan

Tafsir, (Jakarta: Bulan Bintang, 1990), pub. Xllim, P-52
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that fall down in Mecca and in Medina, and the objd the verses

to the Prophet himself or others, the author shioim ithe table

below:
Group .
No | Word Place of of Subject Object of verse
Verse of verse
verse
1. | gd | (7):157 | Mecca | Allah Prophet
Muhammad
PBUH
2. | &g | (7):158 | Mecca | Allah Prophet
Muhammad
PBUH

3. | ais (2): 78 Medina| Allah Jews

PR
5

A4

4. | 24 (3): 20 Medina| Allah The Arabi
mosrikoon and
who did not

given any books

S, | &3 ¢ ()75 Medina| Allah Arabic people

6. |s c&x|(62):2 Medina| Allah Arabic nation

&Y
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1. Surah al-A'raf (7): (157)
a. The Verse’s Redactions and its Translation

Bl (3 eais LS wadg sl L;.,‘y\ & Jsw ) Osm
tAs Sl b sy S e aleny Sl oah LAY
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It means: “(It is) the people who follow the
Messenger, the Prophet wammiythat (name) they
found written in the Torah and the Gospel text, who
told them to work on the kindness and forbid them
from doing that unjust and justifies they are good
and forbid them evil things and dispose of their
burdens and the shackles that exist on them. So
those who believe in him, honor him, help him and
follow the light which is sent down to the lighhé
Qur'an), they are the lucky ones.

b. Asbab alNuzul
Asbab al-Nuzuls an event that led to the revelation
of the verses of the Qur'an, to explain the lawiag on the
events and discuss causes, either directly debieeduse it
occurred after or later as a bo@mong the important
principles in understanding and interpreting, thera® is
asbab al-Nuzuhttention. As acknowledged by scholars, the

Qur'an was reveal in two parts. The first partt plarived

" Hasbie Ash-ShidigieSejarah Pengatar llmu Al-Quran dan Tafsir
(Jakarta: Bulan Bintang, 1991), P. 64
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spontaneously (without any particular reason),sitthe
majority of the contents of the Quran, as showhe T
second, lowered after a certain event or a quesfiomll,
time of the revelation, the twenty-three years.

It is this last part is looked for the reasons of
revealing. Because knowing the causes and eveattsvédre
accompany and associated with a nash will helpntonkit,
and understand what it medhsnam Ibn al-Aid Dagiq said
that explanationAsbab al-Nuzulis a powerful way to
understand the meaning of al-Qur'an. Syaikhul Islizm
Taymiyah said that knowingsbab al-Nuzulwould help to
understand the verses of Quran; because the sciehc
Asbab al-Nuzul will pass the science of origination,
(Quranic verse was revealed regarding the cadses).

c. Munasabah ayah

Etymologically, munasabahmeans al-Musyakalah
and al-Mugarabah which means resemble each other and
approach each otl8rmeaning that in addition, also means
adjustment, relation or relevante. Terminologically,

munasabahis the similarity and closeness among the

® Yusuf Qardhawi,Berinteraksi dengan Al-Qur'an(Jakarta: Gema
Insani press, 1999), P. 360

° Al-Itgan, juz 1 P. 38

10 Ramli Abdul Wahid, Ulumul Quran (Jakarta: Raja Grafindo
Persada, 2002), P. 91

1 Abdul Jalal,Ulumul Qur'an (Surabaya: Dunia limu, 2000), P. 154
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various verses, letters and sentences that resudtede
relationship.
Abdul Djalal defined this term as correspondence
relationship between one verse with another vasséetters
of the before and after. The relationship formslude
attachment and the meaning of the verses and wariou
relationships or inevitability in mind, such as sal)
equivalence, and resistance relationturfasabah in the
form of reinforcement, interpretation, and replaeetrll2
Moreover, for this verse, Ibn Thahir Asyur saidttha
there is still a connectiormunasabahwith the previous
verse. This is a reasonable explanation about vet® tpe
grace of God. Those who fear Allah, pay zakat agltve
in Allah and the messenger—when he comes—Banil]srae
when this message delivered to the Prophet Mosaslly
they were not the follower of prophet, however, Assyria
wrote, they must have the determination to follown fon
his arrival if they know his arrival. Therefore,ighverse

contains news for those excited about the coming of

2 Munasabahis so important in interpretation, it has manydiions,

i.e.: 1. Find the implicit meaning in the arrangetnand structure of sentences
or verses and surah in al-Qur’an, in order to nthkeparts of al-Quran relating
and look a unity as thwahyufrom Allah. 2. Make understanding the al-Quran
easily. 3. Strengthen the believing of al-Quranghtness asvahyu 4. Refuse
accusation that the structure of al-Qur’an is disor See: Ramli Abdul Wahid,
Ulumul Qur'an Op. Cit.P. 94-95
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Prophet Muhammad, which is also, in line with whizted
in the Old Testament (Deuteronomy X to XIV and XY/

And this word has a message and events at the time
that Mohammed had invited 70 selected people tdogo
Migat, and explain the prayer of Moses when he and his
retinue was feeling mighty hill shocks (earthquake)en
he explained that God would pour out His mercyhose
who follow Muhammad?

d. Content of Verse in General

This paragraph described the general attitudes of
Muhammad, the God’s messenger and Prophet thatbaust
followed. First, Muhammad is thenmiyProphet, who did
is not good in reading and writing. This trait ggwlie sense
that anummiywas impossible to read and understand the
Torah and the Bibel belong to the Jews and Chnistthe
ancient stories about beforehand people. This grakat
the treatise brought by Muhammad is really comenfaod
Almighty. Second, clearly the Torah and Bibel sigdahis
arrival. Third, the Prophet told to do that doingogness
and forbidding the badness; Fourth, Prophet maygtos

13 M. Quraish ShihabTafsir al-Misbah: Pesan, Kesan, dan Keserasian
Al-Qur’an, ( Jakarta: Lentera Hati, 2002), Juz 5, P. 268

4 Teungku Muhammad Hasbi Ash-Shiddieq¥afsir An-Nuur
(Semarang: Pustaka Rizki Putra, 2000), P. 1490
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and forbid the bad. The Fifth, the Prophet has reddhe
handcuff burdens and onerdis.
e. Mufassir's opinions about the meaning ofimmiy in QS.
al-A'raf verse 157
In interpreting a verseanufassir(an expert tafsir Al-
Qur'an) have different opinions. The differencedise to
commentators influenced by the socio-cultural, redie
background that belongs, as well as the methodalegy.
Here the author will show the opinions of sevenalfassir
including below:
1) According to Imam lbn Kathir
In this verse, Imam Ibn Kathfrinterprets that Allah
SWT. Explained that the nature of the Prophet

!5 Departemen Agama RIAI-Qur'an dan Tafsirnya Jilid VIII, Juz 9
(Yogyakarta: Universitas Islam Indonesia, 199565 PL-614

% |bn Kathir is classifiedmufasir in mutaakhirin period, where this
generation was emerged in period of decline ofnislae. since the fall of
Baghdad had occurred in the year 656 H/1258M tmtilonset of the Islamic
revival movement in the year 1286 AH / 1888 AD oonfi VII until XIlI
century of Hijry. (P. 17)mutaakhirin method is not much different from
mutaqoddiminwhich usdahlili (analytic) andnugorin(comparison) methods.
In terms of systematic interpretation, tafsiutaakhirin considered better,
which has a pattern consisting of interpretatiofissome description and
separated from each other, within the title andtigeb, but it is still sorted
according to the arrangement of the verses inmhehaf View: Nashruddin
Baidan, Perkembangan Tafsir Al-Qur’an di IndoneBi&,Mandiri Three Ones
Library 2003, Solo, P.19. In addition, also, onetleé characteristics of Ibn
Kathir's tafsir (w 774/1373) which quite prominerg he often refers to
previous ulama*-scholars’, like-minded as the scholars “Salaf’. dAalso
important, the term “Salafi” is so popular at thement is actually intended as
the identity of the followers of “Salaf” which ofterefers to the works of lbn
Taymiyya. From here, we can understand why tafsir Kathir occupies a
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Muhammad had been mentioned in the books that first
God revealed to the Apostle (Prophet) especialy th
Torah and the Gospel, which the Prophets and the
Apostles preached to his people and suggested them
following the Prophet Muhammad.

Many historical stories mentioned how the nature of
the Prophet Muhammad, both gentle, not rude, iift st
not like a fuss in the market, and do not returih fev
evil, but forgive. In essence, the nature of thepRet is
not advocate except the good and forbids nothirngx
the unjust, evit’

In this verse, God stated that God's mercy
encompasses all things, not a creature that ddegeha
share of His mercy. However, God explained mor¢ tha
His great mercy would be determined in those who
believe; fear Allah, who follows the Prophet
Muhammad. Only those who are assure as definitely

lucky and happy in afterlif&

special position among the followers of “Salaf’. dArlbn Taymiyyah's
influence was clearly coloring Imam Ibn Kathir'sotights. It was clear when
Ibn Kathir includes his teacher’s, Ibn Taymiyyahijtiugs that later published
separately under the titleMugaddima fi Usul al-Tafsir View more:
Merayakan Kebebasan beragama, Bunga Rampai Menyarmbutahun
Djohan EfendiPenerbit ICRP, Jakarta, 2009, P. 165

" H Salim Bahreisy, H Said Bahreisyerjemah Singkat Tafsir lbnu
Katsier, Jilid 1ll, (Surabaya: PT Bina limu, 1992), P. 484

' Ibid., P. 487
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2) According to Quraish Shihab¥
In this letter, Quraish Shihab in Tafsir al-Misbah,
interprets the meaning of paragraplmmiy no
good/smart in writing and reading. Then, he addsrg
that, in the presence of the Prophet'smiy or marks it
as proof of Muhammad'’s prophethood. In this context
the Qur'an asserted in the surah al-Ankabut [28]: 4

&:)jl\-b—:i‘ ;.)U)Y \SLM 4.14_;‘- YJ u\;’fuﬁwuﬁjlﬁ&sbj

Meaning: “And you have never read before (Al-
Qur'an) book something else and you do not
(never) to transcribe it with your right hand, if

(you have red and written), if the people who
refused you doubt you.

% |In the context of Indonesian mufassir, the authietberately take
tafsir al-Misbah belong to Quraish Shihab (1944kide many mufassir are in
Indonesia, such as the Tafsir an-Nuur Majid (Ha&bh-Shidigie’s work),
tafsir al-Azhar (Buya Hamka’s work), and others.we know, today, tafsir al-
Misbah has been widely known by the general puldia book of tafsir which
assessed objectively. Among scholars who refernedQbraish Shihab are
Muhammad Tahir lbn "Assyria in his Tafsir at-Tahviia at-Tanwir, ath-
Muhammad Husayn Tabatabaei in his tafsir al-Mizatafsir al-Qur’an, al-
Biga'i; ash-Sha'rawi; al-Alusi; al-Ghazali, and eth. Why | choose al-
Mishbah?, First, this tafsir is very contextualth® conditions in Indonesia,
which many respond to some actual things in thedwof Islam in Indonesia
or international. Second Quraish Shihab gathered this as very good
interpretation of the various mufassir's interptietas, and arranged it in
language that is easily understood and learnedaksodwith a good systematic
discussion followed by audiencehird, Quraish Shihab is an honest person in
quoting the opinion from others mufassir, he fredlye mentions the other
people’s opinion. Whereas the method used in tabkiishbah is tahlili
(analytic) method, while the characteristic thaediss al-Adabi al-ljtima’i.
View: http://studitafsir.blogspot.com /2012/11/ gish-shihab-dan-tafsir-al-
mishbah.html (05/03/2013)
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Why not, it was possible that some people at the
time said; many verses of al-Quran delivered, wiliigh
redaction and content were awesome, amazing, and
showed many things unknown (at that time) were
Muhammad’s reading resdf.This verse also asserted
more about demand to follow the prophet, not ordynf
the Jewish. However, also whoever follows Muhammad
will get the God’s mercy. Which that prophet was an
ummiy not smart in reading and writing, whose name
and attitude taken from Torah and Bibel by Jewist a
Christian scholars, although many parts of bothkboo

were deletet and the present is just implicit.

3) According to Sayyid Quthb

20 M, Quraish ShihabTafsir al-Misbah: Pesan, Kesan, dan Keserasian
al-Qur'an, Juz 5 (Jakarta: Lentera Hati, 2002), P. 270

2L As we may know that the characteristics or nanfré¢he Prophet
Muhammad, in the book of the Old Testament, thleg,Xews and Christians,
have removed the text of the Old Testament, whetbe word “apostle” and
“ummiy inside, so they moved it from the properties bgled to Prophet
Muhammad personally. But apparently they did natize that there are in the
texts that have been change by them, hints thatepteeir fraud and the truth
of the Qur'an information. In my oppinion, it beaamvident that the existing
properties on a privatemmiyProphet, it is really a miraclenfikjiza) to prove
the authenticity of Muhammad's prophethood andQhbéan holy book. Read
Tafsir al-Misbah juz 5, P.272
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In this verse, Sayyid Qutkhexplains aboutmmiy
projected to Prophet Muhammad as illiterate. Over a
Sayyid Quthb explains this verse with redactiomllye
it was a great news which gave a witness that Baai
was given an information surely since last time wbo
coming a prophet whaimmiy (illiterate), after their

prophet, Musa and Isa. The information came to them

2 Here, the author would like to use a work of Sey@utb, which was
given the title of tafsir Fi Zhilalil Quran. As kmm, tafsir fi Zhilalil Quran
which an authored book by Sayyid Qutb (1906-19669rie of the books of
tafsir that have a new breakthrough in interpreihgQur “an. Bannerman said
that fi Zhilalil Qur'an as the greatest works, (tegsiece), from Sayyid Qutb.
He considered fi Zhilalil Qur'an as an advanced Bmelligent tafsir, and a
testament to the strength of author’s intellectyalbee: Anthony John, “Let
My People Go.. No. 15, Vol. VI, 1995, 7

Seen from the method of interpretation used inrt&fisZhilalil Qur'an
can be classified into type of tahlili method. Thgtan interpreter paragraph
explaining the content of the various aspects ¢hat and explaining surah by
surah in each letter in the order contained in theshaf. According to Isa
Boullata, which quoted by Antoni H. Johns, Qutubapproach in
understanding al-Quran is tashwir approach (defioep which is a force that
seeks approaching displays a message of al-Quram @escription of the
present, living and concrete, which can lead tomoherstanding of “actual” for
the readers and give a strong boost to do sometXieg/; Abdul Mustagim &
Sahiron Syamsudin (edytudi al-Quran Kontemporer, Wacana Baru Berbagai
Metodologi Tafsif (Yogyakarta: Tiara Discourse, 2002), 11anna ‘al-
Qaththan, Mabahith fi' Ulum al-QurarfRiyadh: Mansuri al-Asr al-Hadith,
1973), cet-to 3. P. 373

From understandintashwir method performed by Sayyid Qutb, it can
be said that thé-i Zhilalil Qur'an’s interpretation is included intdl-tafsir
Adabi Al-ijtima’i (literary-cultural and society). This is becausé the
background that he was a poet, until he could tleelbeauty of the language
and the values that brought al-Qur’an, which i& it a very high and great
language style.
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about that prophet sending, his attributes, treatis
method, and religion-peculiarity.

Thus, the Prophet whammiywill tell people to do
that ma'ruf (goodness) and prohibit them from doing
munkar (unjust deeds). He commanded them the good
and prohibited evil things upon them. The prophebw
ummiy will throw heavy weights, it is shackle and
dedicated them who believe in him. The followers of
these prophets fear of God, payedkat from their
wealth, and believe in the verses of Allah. Newsoal
came that convinced them that the people who leliev
in the Prophet’'simmiy glorify and honor, support and
help him, and follow the instructions, which brotidly
him, then, “They are the lucky ones”.

Therefore, this treatise was brought by the Prophe
who ummiywith clear disposition, as out of the hand of
God. He has not contaminated (polluted) by anything
except the teaching of God. He has also not taibted
the teachings of the earth and the human mind! This
prophet was tasked to bring treatise of human edtur

mankind®*

%3 Sayyid QuthbTafsir Fi Zhilalil Qur'an, (Jakarta: Gema Insani Press,
2003), P. 34
**|bid.,P.36
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2. Ali Imran (3): 20

a. The Verse’'s Redactions and its Translation

S il ol g A g ) et LT o Ak B
g £ o6 e Go s Oy 13881 a8 1,a0nd B 2Raledf Gy
9@39 g

So if they argued/ quarreled with you so say: "I
submitted/surrendered my face/front to God
and who followed me." And say to those who
were given The Book and the
illiterates/belongers to a nation: "Did you
submit/surrender?" So if they submitted/
surrendered/became Moslem, so they had been
guided, and if they turned, so but on you (is)
the information/ communication, and God (is)
with the worshippers seeing/knowing.
b. Munasabah Ayah
This and the previous versasunasabahare almost
the same. Urge to voicBauhid Islam. Where the previous
verse, verse 18-19, talking abaduhiyyah waahidahbelief
in one God. In additionuluhiyyah wahidah here means,
oblige to obey his orders, implement Shari'ah laamd
enforce all aspects of life according to the teagiHe
bestows.
Therefore, themunasabahfor this verse to the
previous, the Prophet said that in order to convhe

unbelievers and polytheists, he should not pushrsgiu
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Nor should he argue and fight with them. Becausetalsk
or mission of the Prophet is simply to tell thethruso that
people recognize the truth. Therefore, anyone \shailling
to accept, he will be given guidandedayah. However, for
those who know the truth, but he did not want toeat it
for any reason, then there is no use in dialogukdabate
with him. Surrender to God who is watching his pettly
His servants.
Content of Verse in General

For the general content of this verse is still édko
the previous verse, i.e., there are four pointtheflessons
learned: First, Most of conflict and strife is envy and
fanaticism, rather than ignorance of the truth asdence.
Secondlythe only accepted religion by Almighty God is
Islam. Now, if the followers of other divine relas
subservient to God, then they should move to thgioa of
Islam. Thirdly, our duty to those non-Muslims especially
those who are hardheaded, no more than conveyrgnd,a
debate and fight insteaBfourth, People are free to choose
religion, and they should not be forced to acceparicular
religion ideology. Who would choose a path, anchthe

himself would later bear the risk either bad ordjoo



d. Mufassir's opinions about the meaning oummiy in QS.
Surat Ali Imran (3):20
1) According to Imam Ibnu Katsir

In this verse, Imam Ibn Kathir explains God
commanded His servant and messenger Muhammad
PBUH to invite the people of the Scripture and the
idolaters to follow his path, entering and implemen
shari’ah and all that areordered by God to him. If they
convert to Islam, then they have obtained guidaBaoé.
if they turn away from the invitation, then the
obligation is simply communicating the message of
God to them, while it is God who will judge them,
because they will come back to him and he who gives
guidance to whom He wants and misleading whom He
wants anyway. According to the wisdom His strong
proof (hujjah). And it is Allah who Aware of His
servants, who should get guidance and who should be
misled. He could not be asked what he had done, but
His servants who should hold accountable to Him all
their doings and deeds.

In addition, this verse gives instructions and real
argument that Muhammad treatise is for the whole
universe and all mankind. As can be seen from the
teachings of his religion and affirmed in many esrs
and hadiths. According to historical records hdeeyli

reported and narrated by experts of hadith such as
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Bukhari, Muslim and others, that the Messenger of
Allah had sent letters to the kings in some paftthe
world and to the princes of mankind from the Arabd
other nations, to those who awemmiy people of
Scripture and the idolaters, invited them to conhver
Islam and returning to the path of Allah. Thingsieth
have been done by him solely as a realization af'$Go
command to him as the messenger to all humanity.
writer's view, Ibn Kathir on the interpretation tfis
verse confirms that invites all humanity to mondahe
Oneness of God.

2) According to Sayyid Quthub

Sayyid Qutb in his commentary bodki Zhilalil

Qur'an, explains that this verse describes if there are
People of the Scripture and the polytheists whaieag
with you about the truth of Islam. Then sa¥,
surrender myself to Allah and (so are) those whiowo

me."
The wordlttiba’ here has a purpose and not merely

heart justification, namelittiba' follow the Prophet. It

is like expressionaslamtu wajhii which also has a

specific purpose. That is hot merely a greetindnwital

or belief with the heart. So it was that Islam,,igive

up submissive, obedient, aittiba'. Thus, the faith of

% H Salim Bahreisy, H Said Bahreisyerjemah singkat Tafsir Ibnu
Katsier, Jilid 8, (Surabaya: PT Bina Iimu, 1992), P. 38
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3)

Prophet Muhammad and hisanhaj. Muslims follow
him in faith and thananhaj oflife. Therefore, ask the
People of Scripture and thenmiypeople (do not know
to read and write) to seek clarity and distinctiand
give mark distinguishing, so there is no mixing and
vagueness?

So, in this verse, Sayyid Quthub interprets the
emphasizing point of following the teachings of the
Prophet Muhammad PBUH, with submission and heart
conviction, called to recognize the oneness of God
Substanceuluhiyyah oneness andawwamahoneness
“stewardship of the universe”. In essence, it letms
monotheism. l.e. making God’s book as judge toesolv
their problems and make theiranhajor guidelines of
lives. The word oimmiyin this verse, Sayyid Qutb did
not explain in detail, just giving the impressitrat the
ummiyis not knowing how to read and write.

According to Quraish Shihab

In this verse, thdafsir al-Misbahexplains about
the interpretation ofummiy the verse which is
interpreted commands the Prophet Muhammaditiaunsi
also the people who followe. Similarly the editorial
uses. He was not ordered to declare “not the peaipie

trust me” because there is no use to believedbdésn't

% Sayyid QuthbTerjemah Tafsir Fi Zhilalil Quran Jilid 3 (Jakarta:

Gema Insani Press, 2001), P. 70
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form the ideals of Apostle? Faith without “the ffuis
still not enough.

Moreover, this verse invites to discuss without
coercion or ‘propaganda’. This invitation is raily to
people who have been given the hdmk also tgeople
whom ummiy,namely those who do not get the
scriptures, particularly the idolaters of Meét&ay to
them, “Have ye vyielded yourselves” as we have
surrendered to Him?

In this verse, the Prophet Muhammad sent by
Allah not to force when preaching@hen leave them
with their choice, do not force them, becatisacharge
wasdelivery ofteaching; God will determine how they
further because Allah is Seer of His servants, olhey

Him.

3. Surat al-Bagarah (2): 78
a. The Verse’s Redactions and its Translation
55 vy 14 81 7yt vy s B2l v o g
And from them (are) illiterates/belonging to a pati
they do not know The Book except (as)

wishes/desires/lies and that they are except asguimi
supposing.

%M, Quraish ShihabTafsir Al-Misbah: Pesan, Kesan, dan Keserasian
Al-Quran. Juz 2 ( Jakarta: Lentera Hati, 2002), P. 53
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b. Munasabah Ayah

Munasabahfor this verse with the previous, 75-77,
God confirms, that in fact there is no longer htipst people
like them would believe. Because, faith has its own
character. Nature of faith is tolerant, smooth,tigerand his
window of heart opens to receive divine light. Thtise
nature of faith is a straight character, consisteard
objected to the change and bending.

The next verses tell the Muslims about the state of
Israel, that they were divided into two groups. Tirst
group is those who are illiterai@mmiy),ignorant, and do
not understand at all about the book which wasalexdeto
them. They do not know it unless the assumptionsssges,
and tales about the safety of doom, whereas theywao
were God has chosen people whose deeds and gyrisabe
committed are forgiven.

The second group is the group that manipulated the
stupidity and ignorance of reading and writing, émeh they
make up lies and falsehood against God's book,gehére
word of God from their places witte'wil to suit their
purpose, hiding and revealing what they want, amidew
their own words then they publicize to the sociatyl they
say it's part of the book of God. All this they flr profit
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and some of their works, as well as to preservie trwver
and leadershif®

Tafsir al-Misbah explains, the nextunasabatof this
verse with the next is that who is more reasontiblget that
big accident. Verse 79 explains about it. After lakpng
their bad behavior, then this verse confirms thateffect of
the ugliness, i.ea big accidenhamely the set of all kinds of
torture, or the valley in hell reserved for peopt#h Jewish
or otherswho writessomething on the basis of his lustin
kitab which Allah has revealedyith their own handsthen
say,"this, that what he wrote was from God" with the intent
to benefit a littlefrom the offense. Swoeto them for what
namely the lieghat have been written by their own hands
andwoeto them for what they are and will be working &n.

The woe happens to people who have written scaptur
with their own hands and change it. Because, onthef
main causes of reluctance of the faithful Jewisipeeially
ummiyyun is their religious leaders that changed the Torah
teach false beliefs, and so forth. They do notquerfthe
function of their intellectual responsibility antakir religious

knowledge to deliver his people towards the rigithp

28 M, Quraish ShihabTafsir Al-Misbah: Pesan, Kesan, dan Keserasian
Al-Qur'an. Juz 1 ( Jakarta: Lentera Hati, 2000), P. 151
#bid., P. 232
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c. Content of Verse in General
The general content of this verse, there are artioang
Jews people whammiy (illiterate), who did not know the
book except under a delusion and they are justsjugs
Moreover, even if the Jewish people can read, gdigehey
are no better than the illiterate is, because tteynot
understand their own books, or at most followingtheir
own allegations. They forge their own writings retname
of God. Maybe for a while it gives advantages enthbut it
IS just a miserable profit if they “get whole wortait lose
their lives” (Matthew xvi. 26). Writing with theiown hands
means they create their own books, which have heevaf
revelation®
d. Mufassir’'s opinion about the meaning ofummiy in QS.
al-Baqarah (2):78
1) According to Imam Ibnu Katsir
Purpose of this verse is there amamiy people
among the scribes, they cannot read and write. éfixc
for the lying stories”, i.e. A lie chatter and cemnsation,
which was limited only to the mouth. They spoke on
suspicion that there is no reference in the boolsod.
Then they say that the alleged conversation conoes f

al-Kitab “And they are just guessing”.

%0 Abdullah Yusuf Ali,Qur'an Terjemahan dan Tafsirnyuz 1s/d XV,
(Jakarta: Pustaka Firdaus, 1993), P. 38



73

That is, they just lie and do not know its contents
They find your poverty is presumptive. Then it is
proceed with the next verse, al-Bagarah verse 8, a
confirmed. “So woe to those who write the Book with
their hands, then they said, "This is from Allaffhey
want to sell it at a cheap price. They are a grafugther
Jews. They are called monks astray through idleliand
chatter and take the treasure of human with vanity
manner

As-Sadi said, “There is a class of Jews who wrote
a book that is on them. Then they sell it to thalb’ by
saying that the book is from Allah. As such, theyvdn
taken with a cheap price. In a hadith narrated by
Bukhari, who received from Az-Zuhri through mulgpl
paths to Ibn Abbas said that the People of thepfee
have exchanged God’s Scripture, change it, andewrit
with their own hands, then they say that the bedkam
Allah. It was intended to be sold at a cheap prite.
“Woe to them as a result of what their hands have
written and woe to them as the consequences of what
they do. “That is, woe to them because of the died
deeds-fetched that they wrote with their own hand.

Moreover, woe to them for eating the forbidden good

31 Muhammad Nasib Ar-Rifa’i,Kemudahan dari Allah, Ringkasan
Tafsir Ibnu Katsir Jilid I, (Jakarta: Gema Insani press, 1999),3. 1
%2 Ibid., P. 158
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2) According to Sayyid Quthub

In this verse, Sayyid Qutb explicitly interprets
about the difficulty of hoping the faith of the Jelwv
people. Even so difficult, among them there amnemiy
(illiterate), who did not know al-Kitab (the Torahipless
the nonsense fairy-tale.

One of the lies tales which are not in accordance
with the justice of God, did not fit with his Sudmand
not in line with the true perception of the deedsl a
vengeance is their assumption that they would servi
the ordeal, despite whatever they do and theynaiilbe
touched by the fire of hell but only for a few daysd
after that they will go out into a place filled Wit
pleasures of heaven. Why are they guided by thee fal
tales? why do they limit this time to believe thed, if it
was happening earlier an agreement to define the
boundaries of timé&?

3) According to Quraish Shihab

In this verse, Tafsir al-Misbah explaingdat the
term ummiyis interpreted in the sense of not knowing
the book. Andamong themthe Jevs there are also
groups ofummiyyun,they do not knowthe book but

amani meansmerely delusion, which is born from lies

% Sayyid QuthbTerjemah Tafsir Fi Zhilalil Quran Jilid 1 (Jakarta:
Gema Insani Press, 2001), P. 152
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delivered by rabbis of Jews without any basis trey
only expect

Ummiyyunare people who do not have knowledge
of the scriptures or even those who are illiterate.
Ummiyyunis rooted from the wordm,the mother. As if
their situation in terms of knowledge is similar ttee
situation when a newborn by her motH&Fhis verse is
a third reason why the Prophet Muhammad and Muslims
are warned not to expect much concerning the fafith
Jews.

That is, because some of them are not aware of the
Torah and it is contain, so that their conditioe aot
like who are knowing from the holy book of Toralath
the Prophet Muhammad is the messenger of Allah. If
they just do not know it, it could be possible titay
believe {man). However, in fact they are more than that,
as the next verse, namely that they know or belisve
merelyamani.

Thus group ofummiyyun had only false and
unfounded hopes, for example, only the Jews enters
heaven, or they are not tortured in hell exceptafdew
days. They believe only myth, superstition &hdrafat
which were taught by their religious leaders. In a

tradition stated that the Companions of the Prgpbet

% M. Quraish ShihabTafsir Al-Misbah: Pesan, Kesan, dan Keserasian
Al-Qur'an, Juz 1 (Jakarta: Lentera Hati, 2000), P. 230



Abbas R.a, interpreted the tewmmmiyyunin the sense
not knowing the meaning of scriptural messages,
although they may memorized. They are just wistdul,
amani in terms of the above verse, Ibn Abbas who
interpreted by “just reading it". Those circumstas@re
those, which are mentioned by the Qur'dbike a
donkey carryindpooks” (Surah al-Jumu'ah [62]: 5).
Actually, those three characters (dreaming, fairy
tales, and reading that are not internalized) can b
understood as the intent of this verse. Becaussetho
three are the character of some Jewish people,raush
religious people including us, Muslims. This is
disgraceful, especially as the closing of the suthay
only guess in all matters pertaining to religiorbo&e

characters can deliver the doer to the crash ¢ulpri

4. Surah al-Jumu’ah (62): 2

a. The Verse’s Redactions and its Translation
Sl e o aele B L Vo G5 G Sa el 5
ot e A 8 2 S0y 128 i)
He it is who hath sent among the unlettered ones a
messenger of their own, to recite unto them His
revelations and to make them grow, and to teach

them the Scripture and wisdom, though heretofore
they were indeed in error manifest.
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b. Asbab al- Nuzul

Tafsir Ibn Kathir described thaisbab al-Nuzubf this
verse is, at first, Arabs cling to religion left Wrophet
Ibrahim but then there was a man named Amr bin lyuha
going to abroad to trade but failed in the tradent he
arrived and brought idols from the land of the Zmtoians
and ‘propaganda’ to the Arabs as an intermediabyita the
closer relationship to God, since then the Araluk ®yirk,
and Amr bin Luhay as the interpreter of idol langgialways
made new laws for his personal gain regarding faad
livestock, and eventually he became the richest mathe
midst of Bani Khusa'ah society.

Then Allah sent the Prophet Muhammad bring law
(sharia), doctrine of God as well as any inteneghe affairs
of human life in the world and hereafter. God deraphet
Muhammad in the midst efmmiyyin societyo read to them
His verses, edify their behavior, and teach readiegbook
of God and the wisdom of prophecy tradition.

¢. Munasabah Ayah

Munasabah of this second verse of the surah al-
Jumu’ah, Tafsir al-Mishbah explained, which is Istil
associated with the next verse, verse 3-4, thatidsning of
ummiyyunalso meant for non-Arab people, as said lbn Al-

Assyrian and Biga'i. “And Allah has also sent him the

% H Salim Bahreisy, H Said Bahreisyerjiemah singkat Tafsir Ibnu
Katsier, Jilid 8, (Surabaya: PT Bina limu, 1992), P. 118
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other of ummiyyin— non-Arab people — that is the same with

the ignorance of the Arabs in the reading and mgitf the

group of Zoroastrian, Jewish, and Christian atitine.” 3

The verse above implies the existence of otherlpsop

who will embrace Islam afteal-ummiyyun that relate to
them and be like them. That they “relate and be thkem”
hinted that they will understand Arabic to undemdtdslam
and recite verses from the Quran. Thus, this verse
proclaiming that there are non-Arab people who will
embraced Islam, such as Persia, India, China, kslan
Turkey, Tartary, and others. Thus much less Thébnr
Asyur. Al-Biga’'i also expressed the later opiniom his
commentary’

d. Content of Verse in General

In this verse, Allah explains that Allah has raised

among the illiterate Arabs a Messenger who was teatl
mankind, and to bring the book of wisdom. Thaths virtue
of God given to whom He wills. This verse descritiext the
Prophet Muhammad was sent by God bringing the drtah
people who do not know to read and write at thaetiThe
apostle was not coming from anywhere else, butides ras
part of that society, and the Apostle itself isoadgummiy,

he never learned to write and read from childhootl the

% M. Quraish ShihabTafsir al-Misbah: Pesan, Kesan, dan Keserasian
al-Qur’an, Juz 14 ( Jakarta: Lentera Hati, 2002), P. 48
¥ Ibid., P.50
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revelation. Therefore, he is an Apostle from amdhg
ummiysociety.

At the end of the second verse explains that the
changes in anmmiyoccurred after the arrival of the Apostle
from among themselves. Before the apostle was Hesre
are many digressions happening in the Arab nalibry are
not only illiterate, but alsammiyin terms of religion and the
right path. For example, they bury their daughtexlive,
tribal warfare, and they made the temple, a plawetlie
gathering of the idols they worshiped.

e. Mufassir's opinions about the meaning ofummiy in QS.
al-Jumu’ah (62):2
1) According to Imam Ibnu Katsir
In interpreting editorial of thismmiyverse, Imam
Ibn Kathir tents more tammiynation (the Arabs). “He,
such a great God and perfect, has sent in the eniofd|
the ummiyyin, Arab nation a messenger from among
themselves to recite to them the verses of Godedifgt
character and soul of their beliefs, and teach theok
of God and Wisdonfsunnaturrasul)”.3®
2) According to Quraish Shihab
In this verse, Tafsir al-Misbah explained tredt
Ummiyyinmeans Arabs and people who are not good at

writing and reading. Because the term used heptuisl

% H. Salim Bahreisy, H Said Bahreisjerijemah Singkat Tafsir Ibnu
Katsier, jilid 8, (Surabaya: PT Bina limu, 1992), P. 118
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form. Allah says: it is onl\Him without the intervention
of anyonewho has sentto theal-Ummiyyin,the Arabs,
an Apostle, the Prophet Muhammad PBUH, Thatn
amongthosewho ummiyyin,which is not good at reading
and writing- so they are very familiar. Apostiead to
them Hisverses, when he was ammiy.

Not only that, the Apostle who ismmiy also
cleanses therof evil minds, hearts, and behavas well
as teachesexplains the words and deetis them the
book, the Quran and thevisdom, the understanding
religion or science, and actual scientific and rsitfie act
when in fact theyare read, taught, and sanctified it
earlier, i.e. before the arrival of the apostles, and after
they strayed from the teachings of the prophet Adna
truly been in real digressionlt’s really great the
apostolic evidence of Prophet Muhammad that has bee
described above verse and really big favor to the
community He loved®

Imam Fakhruddin Razi writes in his commentary
on the verse as follows: “Human perfection is aiedi
by knowing the truth and virtue, and doing the
righteousness and virtue. In other words, humandsei
have the potential to theoretically determine and

practically implement them.

%9 M. Quraish Shihab, Tafsir Al-MisbaFPesan, Kesan, dan Keserasian
Al-Quran. Juz 14 ( Jakarta: Lentera Hati, 2002), P. 45
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Allah revealed scriptures and sent the Prophet
Muhammad to take humans achieve both. From hege, th
words recited the verses of Allah, means the Prophe
Muhammad delivers what he received from God to
mankind, while cleanses means “perfecting the
theoretical potential to acquire llahiyyah knowletig
and teach al-Kitab is an intimation of teachingtésral
knowledge andsharia And wisdom is “knowledge of
beauty, secrets, motives, and benefitshudri'ah” That
ar-Razi was titled al-lmarff.

While Muhammad Abduh interpretsurify themis
“cleanse their souls of the misguided beliefs, rsosaamd
dirtiness etc. which are rampant at the time of
ignorance”. And teaching al-Kitab is understood by
Muhammad Abduh as the teaching of writing with a
pen”, because Abduh said as quoted by Rashid Rida i
Tafsir al-Manar “the real religion (Islam) which sa
brought by the Prophet Muhammad has required tioem t
learn writing with pens and free them from illdaey
because religion push (rising) civilization, as lwas
setting the affairs of the people”.

As for al-Hikmah means, according to Abduh was
“confidential issues (religion), knowledge of tten, an

explanation of the benefit, as well as how to pcactand

“bid., P. 46



so on. Imam Shafi'i understands that al-Hikmah msean
the Sunnah as no other than the Qur'an that Prophet
Muhammad taught except as-Sunnah. Therefore, this
verse does really explain, the Arabs get a gifif th the
coming of the Prophet Muhammad there.

Because He is not teaching the people who have
the knowledge or add to the sanctity of the holgpte
who have almost, but they are the ones who are very
misguided. We can imagine the misguidance and
ignorance, among others, if we notice that thealdd
worshiped. The idols have no artistic value andubga
but it is ordinary stones, which does not have any
meaning®*

3) According to Sayyid Quthb

In interpreting this verse, Sayyid Quthb explains
that the purpose of the editoriaimmiy are Arabs.
Supposedly because the Arabs are the ones who are
illiterate, because they generally cannot read Gamhot
write. Imam Jashas authorship of Ahkam al-Qur'an
mentions a hadith withousnad that the Prophet said,
“The moon was like this, like this, and like thife
signaled with his fingers)indeed we are people who

cannot count and ummiy cannot wfite

“bid., P. 47
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It is mentioned above that people who cannot write
asummiybecause its tent to the condition at birth by his
mother, and the ability to write was going to pieetnd
learn. Perhaps, the people who are not able tce writ
named as the people whmmiyis because Jews usually
tell them apart from other people, "Surely they are
“joiem”. "In Hebrew,ummiyis attributed to other people
because they qualify themselves as chosen childfen
people of God’s, while the other people are enslave
people. Thisnisbatin Arabic with the singular form is

‘ummiyyun’. The last fact is closer to the theme of this
surah*?

5. Aliimron (3) : 75

a. The Verse's Redactions and its Translation

N
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Among the People of the Scripture there is he who,
if thou trust him with a weight of treasure, will
return it to thee. And among them there is he \iftho,
thou trust him with a piece of gold, will not resuit
to thee unless thou keep standing over him. That is

because they say: We have no duty to the Gentiles.
They speak a lie concerning Allah knowingly.

42 sayyid Quthb,Tafsir fi Zhilalil Quran, Jilid 11, (Jakarta: Gema
Insani Press, 2003), P. 268
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b. Asbab al-Nuzul

About the cause of the revelation of this véfséyn
Jarir At-Thabari narrates that most of the Musligedl his
wares to the Jews in the days of ignorance. Afteyt
converted to Islam, the Arabs asked price of thedgoThe
Jews said, “We are not responsible and you hawveght to
demand us to court because you have left yourioelig
They said that they found that the provisions i ldw. That
is why the Almighty Allah answered their questiamsh his

words:

Opaley oy IS Lo Oglsis.
...And they speak a lie concerning Allah
knowingly.
It means they know and realize that they are
deliberately lying in that regard, but they havektmw, that
in the law there is no provision that allows fotraging the
Arabs, and consuming Muslims wealth unlawfully. daity,
they already know it absolutely, but they do natksto the
book of the law, they are more likely followingaglid) to the
words of religious leaders and consider them as the
mandatory provisions to follow, but their leadergpress
their opinions on religion matters by usitadgwil with reason

and passion. They did not hesitate to change thgnat

43 http://tafsiranmanusia.blogspot.com/2012/03/aligim75-sd-79.html

01/05/2013
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word in Torah to strengthen their opinion. In audfif they
really retain the opinions of the excuses that¢atlengthen
it.

Also narrated by Ibn Munzir from Sa’id bin Jubai
said: After getting verse 75 the Prophet said:

Yl ovle u""\é v FLYI! ilald G st o L &bl el ds

Wl U lsge L LY
The enemies of God (the Jews) have lied. There is
no provision in the Jahiliyya but has been under th
soles of my feet (already canceled) except mandate.
This mandate is required for good person and bad
person.
¢. Mufassir's opinion about the meaning oummiyin QS. ali
Imran (3): 75
1) According to Imam Ibnu Kathir
In this verse, Ibnu Kathir interpreter that Allahdch
told about the Jews, that among of them are tmaitor
Therefore, it is remindeds to the Muslim in ordet to
be tricked and sink in believing them. Some of them
when we believed in them in keeping amethar so they
will revert to the owner.
And for another, when we believed in them in
keeping one dinar they will not revert to the owner

however with the difficulties and addicted for mamnyges
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2)

we will get it. Just for ondinar, they do it; however, for
the more they will break the trust.

Then Allah told that the scribeemmiyyin) tell a lie
unto God that based on their religion there isink and
it is one of infraction for taking Arabian’s and tieg
them without legally, whereas Allah has forbiddeutireg
the people right illegally, but they were fibér.

For the next of Allah decree, Anyone from the
Scripture Expert get the promises given by the &wmuolit
the faith of Muhammad after delegated, as Allah $aid
the promises from the prophets as well as the membe
Beside that they sheer of Allah’s interdictions} tee
rule in the right way; get the rule from the lastssenger
Muhammad, so Allah does like the piety pedfle.
According to Sayyid Quthub

In this verse, Sayyid Quthub interprets about the
impudent of Scriber unto God.That was giving the
examples from the scriber in the socialization
(muamalah and carry out the transaction. In addition,
there are Scribers that believed to return the tiveblut
there are some betrayals, greedy and complicatet for

that did not return the right to the owner. Their

“ H Salim Bahreisy, H Said Bahreisyerjemah Singkat Tafsir Ibnu

Katsier, jilid 8, (Surabaya: PT Bina Iimu, 1992), P.103

4 bid., P.105
¢ bid., P.106
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philosophy is contemptible, that is being a liarthe
name of God in consciously and intentionally.

Those are the Jewish’'s characters, when they are
trusteeship it is manner to the same Jewish ondyfoh
the people Non Jews that callechmiy,namely Arabian
(Non Jewish) there is no harm and sin in seizing an
taking the property or wealth, deceiving, falsifyin
against them, counterfeiting theirs, squeezing them
without any mistakes with despicable acts. In trasse
ummiydefined as Arabian that is not Jewtéh.

3) According to Quraish Shihab

In this verse, the interpretation of al-Mishbah

explains about the meaningwihmiy,it is the people that
does not obtain the Holy Qur'an or the people cdls:
As it has been explained in the interpretation Hyeo
interpreters, such as: Ibnu Kathir, al-Maraghi,. 8that
the point of this verse is about keeping a trusiipeand
faithful.

Among the scriber, Jewish, Christian and some of
the Islam clergies know that based on the realitythe
ground, the meaning of expert scriber is definibe f
Jewish, and when they were lying in the name oir the
religion, they would say, “there is no sin for osdb it to

theummiy exactly for the people who don’t get the holy

4" Sayyid Quthb Terjemah Tafsir Fi Zhilalil Quran Jilid 3 (Jakarta:
Gema Insani Press, 2001), P. 141
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book, that's Arabiaff. They would tell a lie to the God,
when they knovthat everything they say is nonsense or
when they have knowledge about the religion.

In another hand, the scriber had assumption tlegt th
may deceive Moslem that had different religionhem,
the people of Mecca polytheism or uneducated people
This assumption resembled to the people’s opinmua
deceiving, that deceiving to the unbeliever or non-
Moslem is right.

The fact that this attitude is not different froiret
people of scriber is that critized. Their thoughtritized
and disagreement by God as the critize and disagnate
to the scribers people. Really, God likes the d#qulety
people that get the trusteeship comprehensiveugtr
their promises.

In addition, it was explicated in Misbah
interpretation, God would not waste any good dééw:
good unbeliever also would get the reward, but the
reward in the world only, because the good deey daoe
does not have immunity or everlasting until the détgr.

It is invulnerable got through heart deed. Thafaiih
unto God Almighty. Without having faithful, kindres

“8 M. Quraish ShihabTafsir Al-Misbah: Pesan, Kesan, dan Keserasian

Al-Qur'an. Juz 2 ( Jakarta: Lentera Hati, 2002), P. 153
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charity can only survive for a while, only for theghest

earthly life®

6. Surah al-A'raf (7):158

a. The Verse's Redactions and its Translation
B 4.0 e K . s @ 2 w s 4% P
ot Sl 4 e s ) Jolg G 0 T s
SeB sl 2 ad dts dly BB Sy E A Y o5l

05365 1 STa0 4 el Al

It means : said: “O mankind, on the reality, I'meth

messenger of Allah to you all, the God who has

dominion of the heavens and the earth: there iGod

(worthy of worship) besides Him, the turning on and

off, so believe in Allah and His Messenger, thepPei

who ummiybelieving in Allah and to His sentences (His

books) and follow him, that you may be guided.

b. Munasabah Ayah

Surah al-A'raf contains many things related torien
points of faith, laws, stories, and others. In \sse this
letter focuses his talk about the problems disaisise
Makiyyah verse, which confirmed the basics of thlarhic
missionary endeavor: unity of God, both in mattefs
worship and dealingssyri’, set the day of resurrection and
revelation treatise (holy book) in generally ande th

revelation to Muhammad in particular treatise. Tisighe

“bid., P.155
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basic of religion mission from time to time. This the
ultimate goal of al-A'raf.

Moreover, formunasabahthe relation between this
letter with the previous letter ar€irst, the last letter (al-
An’am) begins by setting praises to God to uphcégi®d
Tauhid while al-A'raf letter explaining about the
importance of tabligh (religious broadcasting),Targhib
(recommendation or appeal), aharheeb(threats).

Second surah Al-An’am explaining something that is
forbidden and lawful by Allah, surah al-A'raf aloes
summarize and limit the discussion simply to dehge t
people who set up something with the name of Aléhout
any knowledge.

Third, Surah al-An‘am warns man to the treatise (divine
revelation) and rejects all kinds of doubts (doulptbn the
right of the treatise. In surah al-A’raf outlinetet main
points of the treatiseFourth, Surah al-An’am lighten the
distress suffered by the prophet Muhammad PBUH ezhus
by the behavior of the polytheists. In al-A'raf dizssed the

properties Apostle that then entice them to beliav@m >

. Content of Verse in General

Generally, the content of this word obliges usditofv
the Apostle to all the commands and prohibitiot's. mot

included in the area that we must follow is somwgtthat is

0 Teungku Muhammad Hasbi Ash-Shiddieqwfsir An-Nuur Juz 2,

(Semarang: Pustaka Rizki Putra, 2000), P. 1354
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not related to the rights of God and not too caneérwith

being right that brings benefit and refused thekage, such
as the issues that concerned of farming and custbhuse
Prohibition order on these issues are purely guieamly.

After God tells the Prophet Muhammad properties
contained in the Torah, the Gospel also contaihedgtory
of the people who are followers of the Torah, ahd t
Gospel, then in this verse Allah commanded Muhamtoad
explain that the happiness is for all people whtowo him
in any of the groups.

In essence, it explains that the first verse, thaplket
Muhammad PBUH sent by God to all mankind in thigld:o
Second, the right to be worshiped in Allah, the Hinty
God in His creation, oneness in his deeds and snstate.
Third, the ummiy Prophet, the last prophet sent by God,
really believe in the Almighty God, and believe fihe
scriptures that God had sent His apostles earlier.
Mufassir’s Opinions about the meaning oummiy In QS.
al-A'raf (7): 158
1) According to Imam Ibnu Kathir

In this verse, Imam Ibn Kathir interpreted thatahll
sent Prophet Muhammad in order to declare to all
mankind that he is really the Messenger of GodlIto a
mankind of the various kinds of color, tribes, paty to
the human that exist in those days, even to the wian

would come up to the Day of Judgment, so it's glory
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given by God to the Prophet Muhammad. as the cofver
all the Prophets Apostlés.

Therefore,everything that has to be ordinance of
God, both commands and prohibitions, through his
messenger, i.e. Muhammad. We are sent to obey Him.
For he has heaven and earth, that really ther® igod
but He, who turn on everything off, which meanst tha
everything in his hands, setting, descending, nefys
giving, turning on and off.

Because it is followed by the sentence: So believe
Allah and his messenger, that is a prophet whothad
ummiy that properties has mentioned earlier in the book
of God, which the Holy Prophet has proved all hizdg
with actions, because of it, follow his trace desdghat

you get a clue.

2) According to Quraish Shihab

In this letter, Tafsir aMisbah explained that the
Prophet Muhammad was sent by Allah Swt. For all
mankind, with the worgami‘an Not only sent to certain
Arab societies-Mecca only.

The ummiy Prophet which are not good at writing
and reading getting certain information from Allgie
All-Knowing, and he also was the Prophet who belgev

in Allah and His Words, His books, His commands and

L H Salim Bahreisy, H Said Bahreisyerjiemah singkat Tafsir Ibnu

Katsier, Jilid 1ll, (Surabaya: PT Bina limu, 1992), P. 484



93

guidance, all that he resume practicing, as wellaas
strong belief is example and role model for allyofy,
people of Muhammad. Because whoever believes in Him
will surely get a clué?

The conclusion in this paragraph contains many
important records which need to be consideredt,Firs
contains the testimony of the oneness of Allah St
Prophet Muhammad as His messenger. Testimony is
presented in a clear delineation. Without believihg
delineation is not legitimate faith, nor Islamic.

Question is a faithful description of the command
that preceded the introduction of the propertiekisfHe
who has dominion of the heavens and the earthetiger
no god but He, which turns on and off, so believaliah
and His Apostle.

This verse also illustrates that the nature of the
Prophet Muhammad. Both the past verse and the srerse
following verse fragment, thaummiy Prophet who
believes unto Allah and to His sentencgscondly that
the ummiy Prophet was believed by God and to his
sentences.

Although this is something that is so obvious, but
the emphasis has a very deep meaning, that easiomis

must be credible early, well understood and betielvg

2 M. Quraish ShihabTafsir Al-Misbah: Pesan, Kesan, dan Keserasian
Al-Qur'an, Juz 5, ( Jakarta: Lentera Hati, 2002), P. 275
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the deliver. Are not the above verse states timamiy
Prophet who believes in Allah and to His sentences?
Thirdly, very important note is the consequence of the
command have faith in Him is to follow hireg that you
may get a clue

Thus no clues to be gained except by following him.
Sayyid Quthub Continued indeed this is not just a
religious faith that blossomed in the heart, nat jthe
well symbols of religious symbols or religious &ts, but
follow the Prophet perfectly. Regarding what he
conveyed from his Lord and what he shari’ah and
sunnah. He conveyed the Shari'ah of God with hisig/o
and actions.

Islamic religion is nothing but a fragment of wligt
described by this last subsectidatlow him so that you
may get a cluas previously ordered to believe in Allah
and His Messenger. If religion is merely faith grilyen
surely enough is enough when the verse stops at his
word; Faa aaminu warasulih billahso believe in Allah
and His Messenger. Sayyid Quthub with a little

shortening.

3) According to Sayyid Quthb

On this verse, Sayyid Quthb explains the meaning of
this verse is there are 3 important poinErstly, it

contains the command to believe in Allah and His
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Messenger® Secondly the ummiy Prophet Muhammad
believed in Allah and his sentences.

Thus in addition to clarity, this gesture also litas
own position and values. Thus, it must be precdued
preaching the faith by the preachers to what Higiogis
proselytizing, clarity in his heart, and his bedief

Therefore, it was mentioned the nature of prophet
sent to all these people that Helieves in Allah and the
sentences (Hi books)This is precisely what he preaches
to the human their selves. Third, hinted the conerges
of faith to human. That is to follow what they aoéd and
shari'ah, and follow the sunnah and deeds. This is
established by God in His Wor6iand follows him so
that you get the clue®®

°3 Sayyid QuthbTafsir fi Zhilalil Quran, Jilid 5 (Jakarta: Gema Insani
Press, 2003), P. 36
**Ibid., P.37
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