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CHAPTER IV
The Analysis ofUmmiy Interpretation to The Interpreters,

The Similarity and The Difference

A. The difference and the similarity ofummiy interpretation to
the interpreters

In the previous chapter, chapter 2 and chaptehe3atthor
has explained the verses and the definition ofatbiel ummiywith
different variations. In this chapter, the authav8l describe
further the applications aimmiy meaning in the present context
and reveals the secrets of the Qur'an, which redetd theummiy
(when it was) and the propha&nmiy.

Therefore, it is possible; the two are related, smeresting
to be revealed. As already highlighted by the anstladbout term of
ummiyin the Qur'an, it was intended to outline threimdh, the
first is the Prophet Muhammad that is found in buedA'raf
verses 157-158. Then, the teurmmmiy dedicated to the Arabs or
the Arabian society, as that found at Ali Imransesr20/75, and in
surah al-Jumu'ah verse 2, and the lastmiyterm was destined to
People of the Book (Jewish Christians), as whalagxed at al-
Bagarah verse 78.

Thus, the variations inmmiymeaning became diverse. Both
ummiythat in general, which the vocabularies wordingiglural,

and alsoummiywhich in personal nature (special), in which the

! More details see in chapter 3 in the talriemiy
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ummiyis projected to the Holy Prophet. In this case, sbholars
and commentators are often to have a disagreeetitors have
put the opinions at the previous chapter. Ovenalifassir interpret
the meaning of the wordmmiyin almost the same opinion, which
has to do with “reading and writing”However, it is different
when the verse aimmiyis projected to the Prophet or thmmiy
society. Below are some examples of interpretation.

For example Quraish Shihab, on the verses alnmntiy,he
more appropriate to use the word “not good at regaelnd writing”
(illeterate), in a sense, themmiyprophet andummiysociety was
not able to write and read. Just like as old maayonvho are not
proficient enough in using computers.

However, that does not mean he is “stupid” and uoatbd
Imam Ibn Kathir explained the meaning of the wanshmiy at
surah al-A'raf 157, he said that: the natureuwimiyto Prophet
Muhammad is the nature, which is its emergence, ale=ady
mentioned in the holy book the Taurah and Bibelth&armore
became the justification that he is a messeng&anf who brings
the treatisesrisalah) by his predecessors. Which in essence called
upon to faith and Islam; Tauhid.

Sayyid Quthb interpreted surah al-A’raf verse 15&yv
interesting, where thisimmiy prophet, believe in Allah and His
sentences. It is suggests that a person who preache preacher

must be initiated with the nature of faith, to winat preaches to,

Z See Chapter 2 for the definitions of the wardmiy
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clarity in his heart, and his beliefs. Therefoteert explained the
nature of prophets who sent to all these peoplehhabelieves in
Allah and the sentences (His books)”. This is @elgi what he
preaches to the humankind himself.

The difference of language in interpreting the garsmiy
among the interpreters is natural. Because thedlin different
era and the characteristic of their interpretatimook is also
different. Firstly, Ibnu Katsir is well known wittbi al-matsuras
his interpretation stylesecondly Sayyid Quthb is well known with
bi al-matsurandbi al-ra’yi in his book Fi Zhilalil Qur'an. The last,
Quraish Shihab is prefer to ude al-ra'yi and adabi ijtimai
approach. Therefore, among those three interpreteree an
interest typology in observing the vensemiywhich then related
to the context of this day.

Regarding the difference in interpretation of theamng of
ummiy,Khoiron Rosyadi assumes that the difference isdoet to
the substance, but more to technical and conditi®texrhaps, the
difference was motivated by the scientifically mhgan from each
the commentators, models of interpretation, andcthraitions of
context and timé.However, the most important to notice is that
the meaning ofummiyis need to be directed and developed as
contemplated by al-Qur'an.

With an understanding above, in order to evolveumeniy

and the intent of the Qur'an can be appropriatalltthe readers,

® Khoiron Rosyadi,Prophetic Education, Cet.1, (New York: Student
Library, 2004), P. 38
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the authors explained into the following sub-cheptind table of

ummiyby mufassir.

Table of Sameness and Difference of Mufassir’s Intpretation

on Ummiy Verses

No Quran Word Mufassir’s Interpretation
Verses Order
1. | Al-A’raf S e Ibnu Kathir: The Prophet
(7):157 whose name has been

mentioned in previous Holy
Books

Quthb: llliteracy Prophet
Quraish Shihab: Prophet whp

is not capable to write and

read
2. | Al-A'raf S e Ibnu Kathir: llliteracy
(7):158 Prophet whose characteristi¢s

have been mentioned in
Allah’s previous Holy Books
Sayyid Quthb: llliteracy
Prophet who has believed in
Allah and His words
Quraish Shihab: Prophet whp
is not capable to write and

read whose knowledge is




101

gained certainly from Allah

Al-Bagarah
(2): 78

< a0t 0 8%
Osel el

Ibnu Kathir: People who is
not capable to write and read
Sayyid Quthb: llliteracy
People

Quraish Shihab: People whg
do not know Holy Book or
because their condition is like
when they were born by their
mother (m).

Ali Imran
(3): 20

=

Ibnu Kathir: Polytheist,
llliteracy Ummah(The
Arabs)

Sayyid Quthb: People who is
not capable to write and read
Quraish Shihab: People whg
do not get Holy Book,
especially Polytheist of

Mecca

Ali Imran
(3): 75

o G 3

Ibnu Kathir:ummiyis ahli
kitab

Sayyid Quthb: Non-Jew
Arabs

Quraish Shihabummiyis
People who do not get Holy
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Book, which mean the Arabg

6. | Al-Jumu'ah | 529 ¢ & | lbnu Katsir: llliteracy Nation,
(62): 2 that literacy tradition is
minority.

Sayyid Quthb: The Arabs,
purportedly, they are
illiterate, commonly disable
to write and read. Sayyid
Quthb addsimmiyare Non-
Jew

Quraish Shihab: Arabs who
are not capable to write and

read

B. Relevance of Interpretation of Mufassirs in Nowadag Context
1. The Spirit of Da’'wah to Ummiy Society

The first thing that we must learn from the Qurian
relation to the general society emmiysociety (which are not
proficient in reading and writing), the most imgot is to
attract attention and broad the chest first tanledo gain
knowledge. The second and the main goal is to aserehe
capacity of faith in the hedlft.

Because da'wah is essentially an attempt to grow an

interest in trends to what we called for, namelyarts

* Murtadha MuthahariAkhlak Suci Nabi yang Umn{Bandung: Mizan,
1995), P. 160
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Therefore, the da’'wah of Islam is not confined rete verbal
activity, but includes all the activities, eithgrogen or intended
actions in order to grow the trend and interes$slam?

Therefore, the da'wah of Islam is an activity, @hiis
inherited by the Prophet Muhammad to his ummat.ohlisly
have to keep and maintain it for the life of Islarmour midst. If
not through the struggle of da'wah, Islam may natehthe
strength, will not be widespread, may not be maietd and no
proof of God may be enforced on the creatdres.

Da'wah must also not intended to coerce way, ovdtys
that are not good. Because in essence, if we warfiring
kindness to someone, it should be in a good watybyndorce.

This is confirmed by Allah in Surah Ali Imran ver2e.

Sl gy dily S Sl B 1l5 0 Ipan) b fsalal O el

So if they dispute ye (about the truth of Islamiy:3 |

submitted myself to Allah and (so are) those whimfo me.
“And say to the people who have been given the Baudk
to those unlettered: "Do you (want to) convertdtam?" If
they convert to Islam, in fact they have a clug] dnthey
turn away, then your duty is only to convey (theses of
Allah). And Allah sees His servants.

® N. Fagih Syarif H,Menjadi Da’i yang Dicintai, Menyampaikan
Dakwah dengan Cara yang Efekiifakarta: Gramedia Pustaka Utama, 2011),
P.2

®lbid., P. 4
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Moreover, this verse, the Prophet Muhammad. Sent by
Allah. Not to force when doing da’'wah. Then leakierh with
their choice, do not force them, because the chavgs
solicitation and delivery of teaching; God will dahine how
they further because Allah is most seeing of Hisas#s, who
obey Him. It is, as already stated by Quraish Shiha his
Tafsir (al-Misbah), in conjunction with the da’'walith ummiy
society which is the verse invite to discussion or da'wah
without coercion.

Propaganda like this that should have to be made to
promote. This invitation is not only to people whave been
given the Book, but also to those winmmiy(which is not good
in literacy or illiteracy) those who did not get the Bible,
particularly the idolaters of Mecéa.

In addition to not force, in the da'wah, the Praphe
Muhammad who isimmiy,believes in Allah and his sentences.
Here there is a cue that has its own value. Innsesevhen a
da’'i do a da'wah, it must be preceded by faith led ta’i to
what he invited to, clarity in his heart, and hidiéfs.

Therefore, then called the nature of prophet wheeist to
all these people that Hibelievesin Allah and the sentences
(His books)" This is precisely what he preach to the man
himself. Also, cue the consequencesudn which preached to

humankind. Means, to follow what they are told, the

" M. Quraish ShihabTafsir Al-Misbah: Pesan, Kesan, dan Keserasian
Al-Qur'an. Juz 2 (Jakarta: Lentera Hati, 2002), P. 53
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jurisprudence, and follow the sunnah and deedss Tihi
established by God in His Worthnd follow him so that you
can hint.®

Not only Quraish Shihab, Sayyid Quthb in his comtagn
(Fi zhilalil Qur'an) is slightly different in emplsézes this
verse, he interprets on the point of emphasis tmviothe
teachings of Prophet Muhammdittiba’ rasul). Means with
submission, defensiveness’, and with convictionrthé€zalled to
recognize the oneness of God Substance, onené&ighifyah
and oneness @fawwamahstewardship of the universe’.

In essence leads to monotheism. Means using boGloodf
as judge to decide their problems and make thessnanhaj
guidelines. In relation with da'wah, in essencespardoing
da’'wah invited to the faith and recognize the osers# God, in
addition, how to imitate the Rasul's natures angblement
them in daily life. Sayyid Quthb was apparentlyydetailed in
explaining the function and purpose of the majopa@nforming
the missior.

In da’'wah, not only to certain people who beconedbal
of da’'wah, but all mankind. Whether people of Is|ahristian,
Jewish, Buddhist, Confucian, and others. Such pn¢gation is
reinforced by Imam Ibn Kathir, that the messag®aohammad
is for the whole universe and all mankind. As kndinom the

teachings of religion and affirmed in many verse®uor’an and

®Ibid., P. 37
° See Chapter 3
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Hadith. And not specifically to the Arabs and thersunding
areas?

Imam Ibn Kathir, in this verse explains that Godd ha
commanded His servant and messenger, Muhammaddén o
to invite the people of the book and the idolater$ollow the
path, enter and run his shari’ah and all that @ddry God to
him. Besides that, Rasulullah PBUH is an infalligeotected
from sin), as if the Prophet had the slightest akist it will
have an impact or effect on his overall missionerEfore,
Allah grants privileges, with the infallible status Prophet
Muhammad, and other prophets in deliver his messageder
to avoid deviation at aff:

In the side da'wah, the infallibility of the Proghis no
doubt anymore. This is because all actions of thepliet
Muhammad, by Allah’s commands and instructionsrg6al-
Anbiya’ 21:45).

Ogpdy Lo 13] sledl all oy ¥ sl V_sxf K s

Meaning: Say (O Muhammad): "Verily, | just give a
warning to you all with the revelation and Nor dpabple to
hear the call, when they are warned"

All which delivered by the Prophet based revelatiuot by
lust. Therefore, the infallibility of the Prophetarc be

19 See Chapter 3
' Abduh Al-Baraq,Bukan Dosa Ternyata Dos&Jogjakarta: Penerbit

Pustaka GRHatama, 2010), P.12
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accountable because it based on the instructibnallah.
(Surah an-Najm 53: 3-4).

9 Yl e Ol sbl e shay g

Meaning: “Nor was saying and it (the Qur'an) acoaydo

the will of his desires. Speech was nothing bug\gelation
revealed (to him)

This assurance was given by Allah SWT. directlytisat
no man can resist his infallibility. The Qur'anaigproof of his
infallibility. Hadith of the Prophet form of speeclaction,
determination to something that the Prophet did, ais
complement of the Qur'an which remains broad chera2

This was reinforced by the interpretation of Quneshinab

to surah al-A'raf verse 158.
Y 2V lslacdl e d ) e oS sy 3 W) T L B
SLSy AU g ) WY ) sy DL 15l gy o 5a V) )
Oj.\_:ﬁ vﬁ-j el
It means: "Say:" O mankind verily | am the messergfe
Allah to you all, the God who has dominion of theatens
and the earth: there is no God (worthy of worshipgides
Him, the turning on and off, so believe in AllahdaHlis

Messenger, ummiy Prophet who believes in Allah tanidis
sentences (his books) and follow it, that ye maguided.

With the interpretation, thatmmiyProphet had believed in
Allah and to His sentences. Although this is somngthhat is

so obvious, but the emphasis is, has a very degming that

2 |pid., P. 13
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each mission must first be credible, well underdtcand
believed by the deliver. The verse above stated ummiy
Prophet who believes in Allah and to His senteisest it*®

In this verse, at the present era, this is the kihda’'wah
that need to baeri-uri, as in the common da’wah groups, many
ordinary people gathered. The preachers or dalnsferred the
knowledge to the public by way of oral, then, oetinpeople
were caught with sound, without he wrote. It istadolie when
the verse is then interpreted and construed, tlkeme obstacle
for theummiy(who could not read or write) to gain knowledge
or learn by listening as the earlier da'wabh.

In addition, for the concept of the infallibilityf ahe
Prophet., Can be emulated by the da’is, in whianaam who
preach, invite someone to do good, then the preawshst clean
themselves first. In a sense, a preacher shouldyalvkeep
morals, behavior, language, wherever and wheneves, i

because it concerns the delivery of vision-mis$mrda’'wabh.

2. The Spirit of Ummiy in Teaching-Learning
Consideringummiy in nowadays context, many of our
people have been able to spell, read, count and/ @rgen
kindergarten kids. In contrary with Rasulullah’sead is very
extremely different because his society did not magpreciate

literary culture. Moreover, it became shameful disg.

13 See Chapter 3
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In The Prophet’s era, memorizing culture is mormsohant
than literary culture. Thus, the Arab has very regrability of
memories until now. Therefore, Prophet’s illiteratyant by
researcher is heritage of way Prophet Muhammad.p.kearns
to gain knowledge.

This is why The Prophet was ordered not to hurrgnvhe
got revelation from Jibril and so in articulatineem. Therefore,
in nowadays context, this method suits with thecess of
learning in Pesantren even more in Quran memajizin
Students of Pesantresahtr) must imitate exactly what their
teacher teaches makhrojul huruf

Then learning process is very different with Waster
context. Emotional relationship between teacher andient
only in transferring material that student may halitferent
opinion with what teacher teaches. In Pesantremtrisaust
obey and imitate fully what teacher teaches evenmemn
Quran teaching. This is exactly the same as wheyphet
Muhammad p.b.u.h was receiving revelation fromilibr

Besides teaching-learning process, in Pesantrealsis
taught how to behaveakhlak, tirakat fasting, zuhud, wira)i
which all are Prophet Muhammad p.b.u.h teachesreBgon
knowledge is light and the light will internalizelg to purified
soul. All in all, the redefinition of ummiy covenmaksiat's

influence towards our quality of knowledge.
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Imam Syafi'i rahimahullah said,
3 Y A 3 5 dld 3 gy old 9 ) ganl Bk 2 o5 ) o3e
| ever told about my bad memorizing to Waki'. Thes urged

me to leave maksiat. He told me that knowledgeighbt lof
Allah and the light will not be given to sinful man

On the other hand, in this case Quraish Shihab isaédwhy
Qur'an was revealed to the publicunfimiy because people of Arab
get a blessing, the coming of the Prophet Muhamrmihdre, he is
not teaching the people who have the knowledgedar ta the
sanctity of the almost holy people, but they are dimes who are
very misguided. We can imagine the misguidance igndrance
among others that they worshiped their idols. THelsi have
absolutely no artistic and beauty value, but ibrdinary stones
which does not have any meaning.

By that a statement comes, not just how sacredQiméan is
that it was revealed to the more civilized publibjgh
knowledgeable, and more advanced. Thus, the Qis'anly used
as a joke and the awesomeness of it also mustdoead. It is very
reasonable when Qur'an was revealed to the publimmiyand its

own prophet is alsammiy
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3. The Achievement of LaduniSciencé’ by Prophet’s Ummiy
If we notice at the paragraph with the ediilonmiy which
contained in surah al-A'raf verses 157 and 158, reviitbe
second verse, themmiynature directed to Prophet. l.e. with the
editor.

JeWls sl (3 e LSl wigag ) oV 1 el Ogny
I ede pdy Sl b Jy S e alens Byl el
a3y 098y 4 gl 2l ogle ST B Ny o] i piag

Ol va Al ane 3T g1 sl Ignsls
Meaning: (Namely) those who follow the Messengég t
Prophet who umi that (name) they found written I t
Torah and the Gospel which is on their side, wha tioeem
to work on the kindness and forbid them from ddimat and
justify to those unjust all that is good and fohitiem evil
things and dispose of their burdens and the shadkiat
exist on them. So those who believe in him, horiar, help
him and follow the light which is sent down to tlight (the
Qur'an), they are the lucky ones.

4 Science laduni which is intended by the authothésscience that in
it's acquisition way by the soul power, holinessdaadiant light. And the
process is very diverse, among of it is, a prooé#sspiration after the sanctity
of life. So the science, indeed, is acquired thacgrof God or even the
revelation of God breathed into man's spirit whasgn by Him. And that
power is usually owned by the Sufis, saints of Gad] of course the Prophet.
More details, read the booKtaduni Science in Modern Learning Theory

Perspectivg written by A. Busyairi Harith (Yogyakarta: Pukea Student,
2004)
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Y 2V lslacdl e o ) e oS sy 3 W T L B
SLSy AU g gl oY ) sy DL 15l gy o 5a V) )
Ogad ol 5931,
Meaning: Say: "O mankind verily | am the messengker
Allah to you all, the God who has dominion of theatens
and the earth: there is no God (worthy of worslig$ides
Him, the turning on and off, so believe in AllahdaHlis

Messenger, the Prophet the umi who believe in Adlafl to

His sentences (his books) and follow it, that yeynba
guided. "

In these two verses we can observe, at the erftecdurah

it was mentioned that there are lafagal, )\ , 3% ,and

0s8, According to the author, here is exciting to loeeiled,

although Prophet Muhammad PBUH isimmiy,where he did
not read the book or books written by earlier peppbwever,
he had been taught directly by Allah. l.e. by th@riwal
journey which is very high. Therefore, he was givime
maturity in thinking and intelligent in buildingsiciety.
Therefore, the consequences of faith is where hieves
what his Lord commanded and a banned, In TafsiZHalil
Quran?® Sayyid Quthb explains that to be a faithful person
must know the nature of God and believe that tiemo god

but He, and Muhammad is the messenger of God

!> sayyid Qutb,Fi Zhilalil Quran, vol 5, (Jakarta: Gema Insani Press,
2002), P. 36-37



113

(readshahada). Thus, the consequences of faith who
commanded to the person, following the jurisprugenand
follow the sunnah and deeds, it is possible, toagelue. And
faith here, is not in the heart only, but also ficad. Naturally,
if there is a questioml'ilmu bil ‘amal.

Because revelation is the culmination process & th
spiritual height (soul), specifically given to tirophet from
God. To them, the realities of the highest positidure are
given, to be delivered to mankind. The functiorscience is to
understand some of the facts, know the rules arretse

After the past some generations and centuries, thoge
science has yet to reach. So even though it isséiy® fact,
which can be entered only by the conscience oebets, who
believe in its truth. In addition, there is a hbarnthich tightly
closed and do not know or they do not want to Héed.

Faith actually needs to be understood not meretpale
statements about God and His word and also Hisengss, but
a continuity of self-criticism and existence ciigim, and nature
criticism where life is always new and updated.

Thinking and Critical attitude is innate talents fafth,
while faith grows an attitude and critical thinkingithout faith
and critical attitude, then someone's faith waseniitke a robot
(instinct) is indicated by the submission frozen of natutents

and animals.

'® Muhammad Husein Haika§ejarah Hidup MuhammadJakarta: PT.
Pustaka Litera Antar Nusa, 2001), P. 56
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Thus, it is strengthen by interpretation of Quidishab, at
al A'raf :157, there are three important pointsserged Firstly,
it contains the testimony of the oneness of Allakt.SThe
Prophet Muhammad PBUH is His messen§econdlythat the
ummiy Prophet was believed to God and to his sentences.
Thirdly, note which become very important as the conseguenc
of the faith command in Him, is to follow him, dwat you may
get aclue. Thus no clues to be gained except by follgwin
him.*’

Thus, the Qur'an calls the intellectualsuhsl albab or the
raasihuun. They who have the ability to understand the
revelation whether ingauliyyah (al-Qur'an) andkauniyyah
(sunnatullahform of natural law and human natut.Yhe
consequences of our faith results, Ibn Kathir erglathat
whoever believes in Allah and his messenger, whepsophet
who had theummiy nature and was mentioned in the earlier
book of God, which the Prophet has proved all hisds with
actions, therefore follow his deeds so that youegetie™®

This indicates that the people with knowledge mist
accompanied with a strong faith. Because it coddHhat the
person has a lot of knowledge, but do not maki#er to God,
but increasing their distanced themselves to thesrof God

and he violated his shari'ah, then the person tisadly getting

" See chapter 3
18 Abdul Munir Mulkhan,Manusia Al-Qur'an, Jalan Ketiga Religiositas

di Indonesia (Yogyakarta: Canisius Publishers, 2007), P. 115

% oc. Cit,490
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away from the guidance and instructions of God. The

knowledge he have became futile.

This fact can be seen at scholars in Indonesie i§ smart
or intelligent in the brain, but do not want to tee prayer,
fasting, and violate God's law, meaning their kremge is in
vain. This is the relation of science and faith ttrere
transcendentablumminallah.

In addition, the figure of scholars not only thagko are
highly educated, bachelor's degree, doctorate, paiofbssors.
Scholars are those who always seek truth and geedhat is
why they always defended the oppressednthglum and who
are treated unfairly.

If there are scholars who do corrupt, violate relig
norms and the rules of society, then the peopke tliks cannot
be called as a scholar. For doing #adim to himself and to
others. It is seen as today is officials in our oyt This
statement is about the relation of science and faith its
social communityhablumminannas.

As stated in Surah Ali Imran verse 75
YVl anl O) o iy ) eag sk 4wl O) n LS T ey
Jor e 2 Lile e 196 8L U5 L ale s L Y) ) 03

Osalay oy IS A1) s 05lss
Meaning: “Among the People of the Book there amsé¢h
who if you entrust him great fortune, the returryta, and

in between them there are people who if you entiustone
dinar, not refunding you, except when you alwayHBect
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That is because they say: "There is no sin for gaingt
thoseummiy They tell a lie against Allah while they know.”

In this verse, Imam Ibn Kathir interprets that Gadl told
about the Jews that among them there are thosarthataitors.
Then reminded thenu’'mininin order to not to be fooled and
mired into believing them. Among them there aregbeavho if
entrusted to treasure as ogmthar will be returned to the
owner?

In this verse, Sayyid Quthb explains that this i3esish
character. If they have a trustworthy and well nanit was
just pointed out to his fellow Jews. As for the pleowho are
non-Jews, which they call thenmiypeople the Arab nation -
which in essence - is all the non-Jews - thereisin for Jews
to take and seize his property, delude and deddiem, to
falsify them, and squeeze them to not feel guiityhie slightest,
using various means that contemptible and desgmcabts.
Quraish Shihab added the assumption that peopialfdaceive
infidels or who is not Moslem religion can be j€istil.

Indeed, this attitude is not different from thdtatte of the
Ahl al-Kitab who denounced this. Those, who think so,
criticized and denied by Allah as His criticism aredbuttal of
the Ahl al-Kitab. Verily, Allah likes the deeds of fear people,
which perform perfectly trustworthy and always kelpis

20 |pid., 105



117

promise’* This indicates that the relationship between hisnan
hablumminannasust be good. Not to be fraudulent or corrupt.
And the Jewish people, characterized in the Quréen,

stated in Surah al-Bagarah verse 78:
Osdy NI o Oy Ll WL QLS Ogalay Y Ol ging

Meaning: “And among them are illiterate, not knogvin
the Scripture (Torah), except tales lie and thegt ju
guessing.”

The meaning of this ayah is, among the people ef th
books, there are ammiy people, they cannot read and write.
“Except for the stories of lies”, i.e. a lie chattand lie
conversation which is in the mouth only. They spake
suspicion with no reference in to books of God. ey say
that the alleged conversation and it comes froitab. “And
they are just guessing.”

In this verse, Sayyid Quthb explicitly interpretsoat the
difficulty of expecting the faith of the Jewish m®. Even too
difficult, among them there anemmiy who did not knowal-
Kitab (taurah) unless the nonsense fairy-tale. Moreover,
Quraish Shihab added that actually, the three est(ilusion,
fairy tales, and not internalized-reading) coulduinelerstood as
the intent of this verse.

Because this all three things are the nature ofesdewish

people, even for most religious people includingsMus. This

I More See Chapter 3
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is disgraceful, especially as the sound of thedasih they only
guess in all matters related to religion. The rextalbove can
deliver the subject to mishap.

From the verse above, we can learn that not toaimit
nature of the Jewish people who are fraudulent dewkitful,
and like to justify any means, no more with sellihg verses of
God for their interest. In addition, if our offitcanow are
conducting such actions, as was done by the Jella) Aas
prepared the threat and poignant torture.

In this case, why did the author alludesluni science?
Due to the process of science achievement is girdéam
Allah. Sciences like this according of the mystmi$en referred
as sciencéudhurior sciencekashaf.We as people who live in
the present age, may acquire or imitate ‘style’ vikeolge
passed down by the Prophet PBUHhefirst, to Faith in God,
because faith is the light of science. That is light that
illuminates the darkness of all ignorancéhe second as
demonstrated by the scholars,vaiya'i.

The noble naturegwira'i) of a person according to al-
Jailani, lies in the efforts to fulfill the rightsf Allah. Attention
to the words of wisdom and expert scholars’, whkedr words

as medicinal and result of revelation from Allah.dddition to

2 More See Chapter 3
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his position as heir to the prophets. Thereforepating to al-
Basri, wara’ is the greatness of religfdn.

So a person whaira'i is person who most wary of the
world. Because thing that eliminate wara’ accordiag al-
Jailani was the heart that loves the world, andsequently is a
blended between haram and haram, lost shame ihdfdaod,
so lost the control of God.

Then al-Jailani gives tips, to always remember @Gothe
depths of his heart. And its relation to surat abAverse 157,
the Qur'an describes thenmiyProphet told his people to do the
ma’ruf and forbid them from doing mungkar, and ifiystor
them all the good things and forbitl.

Thus, if the officials or intellectuals implementektyle
like this, especially in relation to the searchipgpcess of
science or learning. So, essentially sciences tdmewision by
the Lord,(laduni sciencehudhuri sciencgkashafscience), it is
not impossible for us to get it. It is reasonalhe aot strange
because those who believe and shar'iah definitely can get a
clue and revelation by thousands ways to get it.

Finally, the people who imitate Rasul's ‘style’ their

process of searching for knowledge and sciencesyt wilil

% KH. Muhammad Sholikhin,17 Jalan Menggapai Mahkota Sufi,
Syaikh Abdul Qadir Al-Jailani(Yogyakarta: Penerbit Mutiara Media, 2009),
P. 252

4 See chapter 3 how the interpreters interpretvibise to ask for doing
Allah’s command and to avoid His forbidence, als@sk for eating legal and
good food.
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happen is that their nature and behavior will alsvaghold the
justice, keep the trusteeship, and will not comdetwiation,
bribery or corruption either.

Because he is not only rich in intellectuality, lalgo rich
in its spiritual side. Which he always guarded hyd(either in
act or spoken word. So that in his life, thing thét appear is
the wisdom a valuable lesson, which can be usedrefiection,

role models for the audience.



