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CHAPTERIII

GENERAL VIEW ABOUT THE CHARACTERISTIC OF WOMEN

A. Definition of The Characteristic of Good and Bad Women
a. Definition of Term Characteristic

The term character means that a person, espeuwibliyn you are describing a
particular quality that they have or someone whoskaviour is different from most
people, especially in a way that is interestingusmy! Beside that irKkamus Besar
Bahasa Indonesjacharacter is the nature of psychic, moral, oravedr that making a
differences with the othér.The characteristic means the spesific chardcter.
Macmillan English Dictionarynentioned about the means of term character iarakv

meanings aré:
a) Qualities of personality

b) The qualities that make something clearly, differdrom anything and

interesting or attractive
c) Someone’s reputation
d) A person in book, play, film, etc

e) A person of a particular type

! cambridge English Digital Learner, London: CambedJniversity Press, copyright 2008
2 Tim RedaksiKamus Besar Bahas Indonesia Pusat Bahasa Edisg#elakarta: Gramedia
Pustaka Utama, 2008, p. 623. See also, W.J.S Pdemuata,Kamus Umum Bahasa Indonesia Edisi
Ketiga, Jfkarta: Balai Pustaka, 2006, p. 521
Ibid.
* Editorial Staff of Macmillan, Macmillan English Dictionary For Advanced Learner
International Students EditioiMalay and London: Macmillan Publisher, 2002
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f) Good personality qualities, especially the quaitief being brave and
determined when doing something difficult

g) A letter, number, or symbol that is written
b. Definition of Term Good and Bad

Human also have same potential to be good or lganlefifrom their nature and
behavior. InKamus Besar Iimu Pengetahydaarm good means the nature of something
that could perfect of the existent and the inteoigct, values, desires or rational Will.
According to Aristotle term good mean as naturé énge if someone can realize all the
potential and the nature of the ratidierm good also mean elegant, proper, regular,
useful, and not bafl.The meaning of term bad is damaged or rotten, , ugbprly,

unpleasant.

In Macmillan English Dictionarymentioned about the means of term good in

several meanings afe:
a) Something of high quality or standar
b) Able to do something well
c) With qualities to do something
d) Honest and morally correct
e) Giving pleasant feeling

f) Pleasant to look at

® Save. M. DagunKamus Besar llmu Pengetahualakarta: Lembaga Pengkajian Kebudayaan
Nusantara (LPKN), first edition, 1997, p. 91
6 .
Ibid,
"W.J.S Poerwadarmintap.cit, p. 81
8 |bid, p. 196
° Editorial Staff of Macmillanpp.cit, p. 612
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g) Feeling healthy or happy

h) Fairly large amount

1) Usable or not spoiled

j) Showing pleasure

k) High in society

[) Likely to earn money

m) Giving a lot of value

n) Through and complete

0) Funny or interesting

Term bad also has several meanings-are:
a) Not pleasant or enjoyable
b) Causing problems or harms
c) Of very low quality

d) Not appropiate or fair

e) Painful or injured

f) Evil or behaving badly

The term of Good same with righteous translatedriabic with al-s}o>lih}.
Etymologically the wordal-s}o>lih} come from the woral-s}o>luh}a in dictionaries
language of the Qur’an is described as an antonfytheowordfasid that the mean is

91bid, p. 89
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broken. So, definition ofal-s}o>lih} or good is absence or broken off dam&ge.
According to Toshihiko lzutsu, there is no word tlee Quran that can show the
religious of human characteristic more clear thae termal-s}o>lih}.*? Toshihiko
lzutsu argues that the appropiate term as the wmtari the wordal-s}o>lih} is fasid

because according to him the antonym of the wasg/iahis notsholehbuth}asan®®

The majority of interpreter argued that the meanaiggood and bad is a
pleasure and disast€rjt is not the effort that did by human by good dmatl effort.
Term h}asanahand sayyi'ah mentioned in the Quran have meaning pleasure and
disaster®> The termh}asanahor good andsayyi'ahor bad in the Qur'an means the

pleasure and disast&r.
c. Déefinition of Term Women

Several ways to understand the meaning of women nuisbe separated from
the case of gender and sex. About this case therwvants to see in two cases, where
the women in the context of gender is defined adrtherent nature of the human to be
feminine” While women in terms of sex is one of the sexas sfgned by reproductive
instrument in the form uterus, the egg and thedirsa that women can get pregnant,
give birth and give suck. With time changing, ma®ople have understanding about

women life in the social role. However, Nasaruddimar gives limitation in view of

M. Quraish ShihabTafsir al-Quran al-Karim (Tafsir atas Surat-Sur®endek berdasarkan
Urutan Turunnya WahyuBandung: Pustaka Hidayah, 1997, p. 478-490

12 Toshihiko Izutsu,Etika Beragama dalam al-Qur'anTerj. Mansuruddin Djoely, Jakarta:
Pustaka Firdaus, 1993, p. 331

3bid, p. 337

1 |bn Taimiyah,Baik Dan Buruk Menurut Al-QurarTerj. Abd. Aziz MR. Yogyakarta: Mitra
Pustaka. 2004, *1edition, p. 1

5 Like Q.S A>li Imra>n: 120, at-Taubah: 50, 52, dtaf :68, 131, 130, 168, as-Syu'ara>":
48,30, al-Qas}as}: 84, Hu>d: 114, al-Furga>n: 76Ma>’idah: 49,106, ar-Ra’'du: 31, al-Bagarah: 155-
156. Seeibid, p 1

'8 |bn Taimiyah,Baik Dan Buruk (Al-Hasanah Wa Al-Sayyiah) Agar Tdati Nikmat Dan
Dosa Terasa NistaTerj. Fauzi Faisal Bahreisy. Jakarta: PT. Serdimu Semesta. Cet. 1. 2005, p. 35

" About this definition look at Mansour Fakithnalisis Gender dan Transformasi Sosial
Yogyakarta: Pustaka Pelajar, tth., p. 7-8. See dislia C. Mosse,Gender dan Pembangunan
Yogyakarta: Pustaka Pelajar, 20002, p. 3.
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this problem, he argues that gender more emphasmsasculinity or femininity, while

sex more emphasis on growth and chemical compnsifithe body?

In Encyclopedia of Islam, term woman comes fromAha&bic al-mar’ah, plural
an-nisa’ same with term women, adult women or girls is dpposite kind of marr
The same thing is by Dr. Nasaruddin Umar, M.aknisa’ has meant female gender,
same with the Arabic wordl-rijal which means the male gender. In English is the
woman and plural form is women as the oppositeeoitmar’ While in Kamus

Umum Bahasa Indonesi@omen is defined as a female is more subtle,girl &*

Women is the species who have contributed to tbeodical species. Women
are who can keep increase the next generationgc#ity, most of people forget about
special quality of women, precisely they just usamen to serve as engines of human
reproduction. Even worse, ignored and their repctide ability are only used as a
means of satisfying biological needs of man, buided their reproductive functici.

Woman is a creature who has the same psychic msctnd roles with mef.
According to Najib Mahfudz, woman is an integrattpat the integrity of the nation or
society who has rights and responsibilities as mdm being. Also according to him
woman is the personification symbol motherland \always gives love, protection and
warmth to the people and the nation and at the semngeobtaining cherished, protected

and warmed by the people and the naffoHis opinion is based on normativity of the

BNasaruddin UmarArgumen Kesetaraan Gender: Perspektif al-Qur'dakarta: Paramadina,
1999, p. 35-36

¥ Hasan Muarif Ambary, Nurcholis Madjinsiklopedi IslamJakarta: Iktiar Baru Van Hoeve,
1993, p. 125. Sedition.

2 Nasaruddin Umanp.cit, p. 159.

Z4V.J.S Poerwadarmintap.cit, p. 1147.

22 Fatima MernissiyVanita dalam IslamiTerj. Yaziar Radianti, Bandung: Pustaka, 1993/ p.

% Bermawy Munthe, Wanita Menurut Najib Mahfudz (Telaah Strukturalisn@enetik)
Yogyakarta: Bidang Akademik UIN Sunan Kalijagd etlition, 2008, p. 34

% bid, p. 34
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Qur'an that describe women as human beings who th@epportunity to play wide
and has a unique functién.

The termal-nisa’ with various forms repeated 59 times in the Quf®amith the

classifications:

1. Al-nisa’ in terms of female gender as a surah an-Nisa>sev@rand 32 which
describes the rights of woméhThe portion of the division in this verses are not
solely determined by the biological reality as anvem or a man, but is closely
related to the reality that gender is determinectiyural factors that relate to
them. Meanwhile, the measure of the portion of theision of roles is
determined by external factors, or according tongeof this termonology of
verses, be determined by the concerned effort.

2. Al-nisa’ in the meaning as wives in surah al-Baqgarah vemmad 22 for example
that verses mentions the names of the Prophetesvif

%t can look from some surah in the Qur'an thatdss about women.

% Apdul Bagi’, Al Mu’jam Mufah}ras Li Al Fad}il Quran p. 699

27 Alla>h says in Q.S an-Nisa>’ (4): 7

g Logit sl 558 3120 28 & 0 ogh 35 & & ey 53005 ol 45 & &t Jussl

“from what is left by parents and those nearesatedl there is a share for men and a share for
women, whether the property be small or large,-¢eeinate share.” Abdullah yusuf ali has
resisted the temptation to translate “next of kia$ this phrase has a tecnical meaning in Indian
Law, referring to certain kinds of heirs, whereasédrhe people mean are those whose in heritance
is to be divided. The share are spesified. Heregéeeral principles are laid down thet female
inherit as well as males and that relatives whoehao legal shares, orphans, and indigent people
are not to be treatedshly, if present at the dornsiTheir “feed” may be charged to the property as
part of the funeral expenses.”

And surah an-Nisa>'(4): 32,
D &) aliad e dll Ly G @ s g 1T B s Jsl ek o 3Kak o 458 G S

“and in no wise covet those things In which Alladtthbestowed His gifts more freely on some
of you than on others: to men is allotted what Thayn, and to women what They earn: but ask
Allah of His bounty. For Allah hath full knowledgéall things.”

% Nasaruddin Umamgp.cit, p. 161-162.
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Quran has many versions of term women, suchahsisa’, al-mar'ah, al-
untha, al-umm Termal-nisa’ becomes one of the names of surah in the Qtit'am.
another verse the wordl-nisa’ indicates female gender. Besides thatnisa’ also
mean wives® Termal-mar'ahis the simple form o&l-nisa’ that mean wifé* Women

profiles in the Qur'an have variation, covered gand bad wome?f

Term al-nisa’ is the plural ofal-mar'ah mean adult womef?. Al-unthameans
the female gender in general, from the infant edliderly. Ternal-ummin terms of the

biological mother* and means a place to stay or rettirn.

B. Good and Bad Women in Islam at Glance
Islam raises women and men status and puts theheisame positiotf. Like
hadith:

ol Blas sl )

"Actually women are siblings of mef."

% Lajnah Pentashih Mushaf Al-QuraKedudukan Dan Peran Perempuan (Tafsir Al Quran
Tematic) Jakarta: Lajnah Pentashih Al Mushaf Qur'afy, 2009, p. 3, see also surah an-Nisa>' verse 7
and 32

%0 See surah al-Bagarah (2): 187, 222, 223, 226, 234., Also surah an-Nisa>' (4): 15 dan 23,
al-Ah}zab (33): 30, 32, 52, A>li Imra>n (3): 61 }dt}ala>q (65): 4 dan al-Mujadalah (58): 2-3

31 See surah at-Tah}ri>m (66): 10 on imraah Lut}, amh Noah, and at Tah}ri>m (66): 11 on
imraah pharaohs. Sa&h-nisa’ andimraah never used for underage girls, even these two svasgd
more for women in relation to women's reproductasks.

32 Surah al-Qa>riah (101): 9 see aliid, p. 9

#bid, p. 15, excerpted from Ibnu Munzijsamul Arab jilid XV, p.. 321 compare with ‘Abdul
Bagi’, Al Mu’jam Mufah}ras Li Al Fadhil Qur'anp. 513

3 See, surah al-Qas}as} (28): 7

% Lajnah Pentashih Mushaf Al-Qur'aop.cit, p.16

% Hasan al-Banna, dkirofil Wanita Muslimah Terj. A. Mujab Mahali, Solo: CV. Pustaka
Mantiq, tth, p. 14.

3’See, Abu Dawud on chaptdRaharah 94, Tirmidzi on chaptetlaharah 82, ad-Darimi
chapter wud}u’: 76, Ahmad bin Hanbal chapter 6 6 2nd 377
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The differences between women and men are justdbasenaturally instinc,
interests and to protect the rights of them. Between and women there is a strong
interaction instinct that is the main basic relasioso they can help each otfferslam
has given rules relating to women. In the Qur'arehs a special surah callad-nisa’
and the meaning dn-nisa’is women. Women who are good in Arabic is cabéd
mar’atus al-s}o>lin}ahwhich implies fairly broadal-s}o>lin}ah is mu’annasderived
from the wordal-s}o>lih} in Arabic, literally means opposite from wofdsid in
Arabic, imperfect or damageédThis meaning indicate that something is not brokiea
meanings of the righteous at-s}o>lih} is like the healthy, strong, sturdy, decent,
appropriate, proper, useful, peaceful and Kfhth Englishal-s}o>lih} means good,
right, proper, sound, solid, virtuous, useful;ifigf, suit-able, and appropriateSo good
women oral-mar’atus al-s}o>lih}ahthat has the meanings that mentioned above, such
as: wives, mothers, children, educators, teaclkeenployees, officers or leaders. Good
women are women who have the skills and expentisanyy field she choo$8.Good
women is a expectation to everyone, like as theehmipthe good man and a good
husband or a good child.

In the Qur'an there are many verses that discusstaiases relating to women,
like the concept of good women armar’atus al-s}o>lih}ah*® This shows that Qur'an
also gives attention to the status of women inlifeand even strengthens their identity

by providing the special rules to them that sugabith her nature. By that concept the

3 Like surah ar-Ru>m 21:
4 598 38 0¥ BB 3 Oy s 3858 (K e ) 1 Lol 18040 2 (Sl T T 2
“and among His Signs is this, that He created fou ynates from among yourselves, that ye may
Dwell in tranquility with them, and He has put lowed Mercy between your (hearts): Verily In that
are Signs for those who reflect.”
%9 Fagihuddin Abdul KodirBangga Menjadi Perempuan Perbincangan Dari Sisi téo®alam
Islam Jakarta: Gramedia Pustaka Utama. 2004, p. 81
“0See Lisan Al-Arah 11/516-517 darAl-Mu’jam Al-Wasith juz I, p. 520
*1 See Mu’jam Al-Lughah p. 523
“2 Fagihuddin Abdul Kodirpp.cit, p. 88
3 Word al-s}o>lih}ah is mu’annathderived from the word meanira-s}o>lih virtuous woman,
the woman who is strong in virtue and always tryrtake it happen. See Ahsin W. Al-Hafidgamus
llmu Al-Qur’an, Jakarta: Amzah, second edition, 2006, p. 265
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women are expected to follow it, so women can aehtbe degree ddl-s}o>lih}ah or
we call them as good women.

Nowadays the reality of women indicates that nbtvamen saidal-mar’atus
al-s}olin}ah, therefore to call a woman ial-mar'atus al-s}o>lih}ah need some

criterias. To mention the criteria the writer wifer on Qur’an:

EUall bl 3 TS Gyt e pdiats 4 8 G el B Gt Sy

3 Shopdy Sl 48 008 oS D ke G Bl S8 Lt

2

fred 50 08 & S pale T 96 2SG0T 56 244,20 @w\

“Men are the protectors and maintainers of womesgduse Allah has given the
one more (strength) than the other, and becausey Bupport them from their
means. Therefore the righteous women are devolmbgdient, and guard In (the
husband's) absence what Allah would have them guesdo those women on whose
part ye fear disloyalty and ill-conduct, admonistern (first), (Next), refuse to share
their beds, (and last) beat them (lightly); bufTifiey return to obedience, seek not
against them means (of annoyance): for Allah ist\tigh, great (above you all)*

This verse shows that good women armar’atus al-s}o>lih}ah has two
characters, there are: obedient and keep theiectsplity. Among the signs of piety
are submissive and obedient to God in carryingrbsitcommandments, exercise rights
and domestic leadership, such as obeying her hdsbkeadership, keeping secrets of

marital and household.

In verse 34 surah an-Nisa>" has mentioned thatllagacters of good women or
al-mar’atus al-s}o>lin}ahareqanitatandhafiz}at lil ghaibh For more details, the writer

will describe these characters by following dederip

* Q.S an-Nisa>’ (4): 34
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1. Qanitat

Term“ganitat” is a form ofjfama’ mu’annathof word “gqanit” the meaning
Is “who humble themselves to God”, “obedient”, “subsive”. Surahan-nisa’
verse 34 covered the life regulation married coupteterm‘ganitat” in many
definitions means obedient to her husband. Obedneatns follow the right and
good command from her husband and the commmadamitacy to religious
orders. Not called obedient if follow the wrong aoand and contrary with
religious order. Obedient to her husband also meassede husband command

then her self neet®.

Qanit is one of the characters that owned by a belieiéter someone
believesin, then the next level is to carry out orders andid His prohibitions
and we call them obey. A dependable steadfast dedience woman called
ganit The Quran mentioned many words abganit that indicated the woman

is obedient and believe in her religion. Amongkeses that show this case is:
Gl U el oily Geitls olledly Gelidd O
SBiaity ety olhady Geslly oplaly ol bl
s T8l 55105 sty sy Calaidly Slastally Geadlial

§rod Takes 1305 548 o AU

“For Muslim men and women,- for believing men anohwen, for devout
men and women, for true men and women, for merwanagen who are patient
and constant, for men and women who humble theessdlw men and women

who give In charity, for men and women who fasd(deny themselves), for

%> M. Thalib, Analisa Wanita Dalam Bimbingan IslaiSurabaya: Al Ikhlas, 1987, p. 11.
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men and women who guard their chastity, and for amhwomen who engage
much In Allah’s praise,- for them has Allah prepériorgiveness and great

reward”*®

Verse above explains that a believer has no chexzept obeying the
command of Alla>h and His Messenger. Decision ddAh and His Messenger
are the laws contained in the Qur’an and haditshithge come to this generation
and maintained its purityanitis character of a believer, s@anit always hold
on to the Qur'an and hadith, without turn from them

One of the differentiation between Muslim woman atider woman is the
deep of her faith in God and a sincere belief thhatever happens in this
universe and whatever fate to humans only happethéywill and decree of
Alla>h. Whatever happened to a human being camaatvoided, and whatever
does not occur in humans cannot be forced to happehis life people have no
choice but to fight hard on the right way and dodaeeds and worship. She
always believes that she always needs God's helg@idancé’

2. Hafiz}at lil Ghaib

“Hafiz}at lil Ghaib” means women who keep themselves behind their
husband. According to the explanation in the Taf&lrMaraghi, “bima
hafiz}allah” means because God commands that maintain thenthanpabey
Him and do not obey their lust. In this verse thisran advice and a barrier for
women to spread the secrets of husband and wifmila8ly, women are
requiring maintaining the property of the men aratters that related to it from
loss?® A very important thing to protect by a woman i thecret of her
husband, that unknown by others. The husband @sadkeep the secret of his

wife. The explanation same as words of the Prophet:

44,

Q. S al-Ah}za>b (33): 35
*” Muhammad Ali al HasyimiMuslimah Ideal Yogyakarta: Mitra Pustaka, 200C" &dition, p.

8 Ahmad Musthafa Al Maraghyiafsir Al Maraghy Semarang: Toha Putra, 1986 edition, p.
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"And she (a nice lady) did not deny her husbanth witmething that he
hated in (keeping) himself and his propefy.”

If a woman wants to be a pious woman, it is enoughéo to learn the
courtesy from the Quran then executes accordingpgmty. Civilization
contained in the Qur’an is higher than all of ¢aation and decency, and would
be appropriate to use for every nation, in eveac@land at all times. Thus,
based on surah an-Nisa>’ verse 34 it can be coedltitht the characteristics of
good women oal-mar’atus al-s}o>lih}ahare:

a. Obedience to God

Obedience to God is to be obedient and loyal tehallrules of Allah in
this life, including life rules of married coupl&his character is based on
the other character. Obedience to God is spedificadans to comply or do

God's commandments that relate to religious worspwoman al-

s}o>lin}ah is woman who can keep the relationship with Godlbyg her

obligations such as: prayer, fasting, charity, andon. Like word of the

Prophet Muhammad:

gy coolll § Lomp laimgy bagd by Ll Lo 130 5140 3y

osd b ol S e a T U s

“If a woman pray five times, the fasting a montmfaan, maintaining
his honor, and obey her husband, so said to hea y8u into heaven from

whichever door you like*

9 Imam Nasa’iSunan Nasa’l Juz VBeirut: Dar al Ma'rifah, 1993, p. 377.
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b. Obedience to husbands

Obedience to her husband means precede commahdshand than her
or other purposes. Obey means follows the goodrigid order, and does
not oppose to religious instruction. If the husbajides something that
against religion, it is not obligatory for the wife fulfill, even she has to
avoid the order.
c. Keeping Honor

There are several kinds of keeping honor: to mairttarself honor when
the husband not at home, keep away from all stath dishonor include
maintaining treasure husbardThe core of the guard of honor of a woman
lies in the consciousness of its dignity as a hutming in this context as a
wife. Aware of self-esteem also means leaving thitftat are not worth
doing, for example, does not close properly geiaital
d. Trustworthy

Al-mar’atus al-s}o>lin}ah or good women are always far away from
treacherous nature. If her husband is far from kbee carries out the
obligation to keep them well and her husband's gntgpeven though devoid
of oversight husband. Also she can keep secretgebeather home life and
her husband. In carrying out her duties, she iimdooking for blessings
of God.

Beside that, women who do not good deed or wethalh bad women or in
Arabic is calledal-mar’atus al-sayyi'ahare women who try to leave the right of a
husband and wife, arrogant and disobeyed centadelship, even violate their human
demands nature, that consequently lead to theudéisin life of married couple. To this
kind of woman or wife surah an-Nisa>' verse 34 abgvovide a way to correct it, is

the husband gives guidance and leadership. Herahdshas to cope with a variety of

% Imam HanbalMusnad Ahmad Ibnu Hanbagirut: Dar al kutub al-llmiyyah, 1993, p. 243.
L M. Thalib,op.cit, p. 11.
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ways, such as gives warnings, broke away from #tk br if need to hit her. But keep
in mind that this means levels need to be adjust¢le type of women.

So automatically, the characteristicsabimar’atus al-sayyi’ahor bad woman is
the opposite of the characteristicsabimar’atus al-s}o>lin}ahabove, and always tends

to do negative actions that are opposite to thehiags of the Qur'an and the hadith.

C. The Existence of Women pre-Islamic Period

Generation is to keep the existence of a speciesryHiving naturally has
motivation to keep their generation. Unusual thisghere is a father who hates his
daughter. According to the views of Arabic peoplefobe Islamic era, someone
considered has children if he has male babiesthem, the true family and the most
respected of others is a mother who successfullg ath to more than three boys. The
strange thing is why must they hate women? Infalttpf children born through the
mother's womb. According to Aisya Abdurrahman inr lmok said that the living
condition in the past that forced them to add mates minimize female birtt. For
them, women could not be used to fortify and kesapiliy's good name, even they are
always the target of the enemy. This is as a darobtfee good name of their tribe. This

tradition is not only exist in the Arabic placelalso occurs in other placé.

More ironic for the Arabic people, they are hatenven, but on the other hand

they are very respect to their mothers particulanyterms of nicknames. In the

>? Aisyah Abdurrahman binti SyatiSayyidati Baiti an-Nubuwwah (Putri-Putri Nabi SAWEr;j.
Abdul Kadir Mahdamy, Solo: Pustaka Mantiq, 199053.

>* Like Alla>h says:
e fond B0 L B8 T e 3 U B0 8550 ) 5 B S5 6 3 v e 1 Ay ak o ek B
e 5 & el als B4 W 3l SN £ g aang G al5T g g & &5 &6 Ginos UL frod
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Offspring, one of the other: and Allah heareth atmbweth all things.Behold! a woman of
‘Imran said: "O My Lord! | do dedicate unto Theeatls In My womb for Thy special service: so Accept
This of Me: for Thou hearest and Knowest all thintyghen she was delivered, she said: "O My Lord!
Behold! | am delivered of a female child!"- Andahllknew best what she brought forth- "And no vwsse i

the male like the female. | have named Her Marg, latcommend her and her offspring to Thy protection
from the evil one, the rejectedd.S ali Imran (3): 34-36
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nicknames sometimes they do not use his fatherisendut they use the name of his
mother’® Stranger ting is sometimes they also called ttgelsnwith female namés.
Also say that the angels are the daughters of &wvhile offerings case to slaughter
they have their own way. For example, something elsaful and tasty will distributed
to the men, except if the animals were offeredasdand then the meat is eaten by men
and women togethé.

Most of Jahiliyyah people hate their daughters. So with their ruthlésey Kkill
their innocent babies. Most of them do it, becatisgy think that daughters will
embarrass their famif A man who do that action first is Lukman bin Ad thie
Ancient Arab tribes. He killed all his wives treasble to him; he also killed all of his

daughters, because he affraid if sometimes thdybwitreason?

Another thing that cause to murder girls is afiitieir daughters as captives or
marriage to people who are not eqifaln addition, because their love is so deep for
their children and they know the risk will be borbg their children because they

assume that her daughter has a lot of weaknesses.

Murder of girl is a tradition of the ancient reliaghere a girl used as sacrificial
offerings in their God§&' Like in Egypt before Islamic era, a girl is thradvinto the
Nile.®? In her book, Aisya Abdurrahman said that it migketsomething to do with the
reason they are called angels and idols with herefa This is a tradition that has been

ingrained among them.

>* Aisyah Abdurrahman binti Syatiap.cit, p. 54

> This case shows in the Qur'an surah an-Najm (5322

*®See surah an-Najm (53): 19-22, at}-T}u>r: 39, ahts: 40 and an-Nah}l: 57
>’ See, surah al-An’am (6): 139

>% Aisyah Abdurrahman binti Syatigp.cit p. 57

* Ibid.

*|bid, p. 58

*! |bid, p. 59

* |bid,

* Ibid,
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Another reason that cause they kill their daughtafraid of shortage and
destitute. But, all of that occurs are because nyiaad disbelief? This is bad image
and miserable about the women condition injétdiyyah era that cover the good side
of women. Unstrangely if the abomination hides sitving beautiful and good in the

past®

Different with that case, most of the cultural kesge of the Arabic people have
to identify themselves or their tribe with the nawfetheir mother. They call their
angels, their idols by the name of wont&his legacies is raise the women level and
save them from slaughter. Among the Arabic pedmeet is an instinct that is related to
the rescue to prevent the massacre. Everyone masheer, wife, sister or girlfriend who
can undermine their willing to kill their daughteictually, the female babies grows

up, they will play a role in life. Without womerhdre would be no birth.

Starting from the case above, it can be seenlieatiliing of female babies only
occur in some of tribes, not all of Arabic counsié This is evidenced by the respect in
the Arabic society to women. It is usual if in aeathere are two opposing traditions.

This also happens in today’s, in an area whereathes two opposing events.
D. Several Views About The Characteristics Of Women

a) Psychological Perspective
Woman known as God'’s creatures have a special weh&Vorld of women
have scheme and certain basic structures of wonimtiavior’® The main

source of women’s nurture based on the birth olayB® With it, the women

* Like Q.S al-Isra>' (17): 31

® bid,p. 63

* Ibid,p. 65

*” Ibid,p. 67

*® Kartini Kartono,Psikologi Wanita 1 Mengenal Gadis Remaja dan Wab#wasa Bandung:
Mandar Maju, 2006, p. 3

* Ibid.
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increase an adaptive dynamics and new situatioadaptable, it is increase thin
patterns of femininity and special nature of moltioed’°

From that point, it appears that the physical oftaréstics of women
different from men. The differences of anatomicatl gohysiological between
them also cause the differences in behavior pattefrvomen and activity
structures of men. The differences of natural phlggical are reinforced by the
structure of the culture, customs and especiallyitiiluence of education. So
women are trying to find and understand theirself.

In the transcendental relationship as the embodiroénheir spiritual
element, women are always trying to improve thewesgl' This is prove that
women are dynamic, not static. Therefore, the maysform of women is
different with men. The existence and characteristiwomen is different with
men’? Women also have an independence substanceeltstandigheid So,
every woman always fights for her existence or lb&ing and to establish the
reality of her life to develop thef.

The substance of women in terms of ontofdgys stand-alone,
zelfstandig, independent. In a psychological sense, womenrdegpreted as
someone who has the establishment, her own chaisedbon their need3.In

an ethical sense, the substance of a woman isligahas ability to evolve and

70 i
Ibid.
" Women are dynamic with a variety of behavior arpression. Although different in terms of

expression, women always have changes of perspnalit the core remains essentially identical &t th
woman as a man who authentic of personality anghaumbous nature. Seibjd, p. 6

”? The existence of women includes physical and spifimode of existence, including how

women are aware of and appreciate the nature amehinge of her personality, namely: understanding
relationships with the world around her, with exbigg in it and with our fellow human beings. See,
ibid, p. 5

73 .
Ibid.
" The doctrine of the existence or being with all tharacteristics or properties; become part of

metaphysics.

" Ibid, p. 6
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establish herself based on the pattern of her dwice, to the higher standard of
living.”®

With all the potential of women make them be arhantic personality.
As an independent person, a woman is a providefanter. In communication
theory, women are the person who cannot stand aldtifeout her world,
without her communication and participation in gdile. So that means women
living in her world?’

Women are personal social; they are personal pgyotsical and need
relationship between physical and psychic with beoman. Women also want
loved, she wants to be appreciated and recogifAdthmen are willing to open
up and make other people be happy. As the lastogarshe not too concerned
with herself and thinks of the happiness of othespecially her children and her
husband happine$s.

In interpersonal space, women try to find the magrand significance
of her self to establish itséff. Thus, women also become social beings, who can
enjoy the perfection with the others. In essenaanen also can work well with
men. At different times, sometimes women are pasaivd select patterns of
behavior tend to be succumbing to the ffaBome characters of woman are:
beauty®” gentlene<§ and humility®® In addition, women also act to take care,

protect, more settle®. This is suitable with the nature of motherhood/snen.

" Ibid.

7 Ibid, p. 7

’® Ibid, p. 9

” Ibid.

% \Women feel meaningful if she useful for others,eesally the children and her husband. See,
ibid, p. 11

! bid, p. 15

®Traditional opinion says that the beauty of womeweting beauty, loveliness, elegance, and
refinement of behavior. Seibid, p. 16

® An element of smoothness and softness always spfeadSeeibid, p. 17

* Humble means not arrogant, does not surpass kexyswilling to give in and try to
understand the conditions of other. Sbi.

* Ibid, p. 19
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b) Teological perspective

In this case the woman has characteristic thate®hith feminine qualities
such as love, beauty and compas&foBeauty owned by women has its own
greatness. In additionwoman is a figure that isljiko receivé’’ Analogically,
all of natural things have a pair of each, suchnastion with silent, high and
low, inside out, gentle rough, hot and cold, up dodn, male-femal& Women
and men have the balance of characteristic, alwaylne and cannot be
separated? Women are also identical with her.

Women beauty show that women have a relationstip the inner region of
a private woman, so the beauty of nature's hastef6 women's live¥ This
shows her feminine attitude. The beauty of natuneckvmakes women related
with greatness possessed by rien.

The nature and essence of the softness of a woshamie dominant in
women personalities. Women also have the abilityotatrol her. By her natures
like love, mercy, kindness, gentleness, grace aalitly, so that she is able to
create sintimacy with otheP4.But, the nature of which is owned by women
cannot serve on the social level, because theserenatill undermine the
authority of the law? So that the level of social need the nature masewf
men that the resulting structure is more stablesarmhger.

In short, the nature of women and men are two clers that complement
and inseparable each other. Both of them have prepébe interdependence
and mutual support. Among men and women have thieqtenature to each

% Sachiko MurataThe Tao of Islam: a Sourcebook on Gender RelatiprisHslamic Thought
(Kitab rujukan Tentang relasi Gender dalam Kosmoltan Teologi Islam)Terj. Rahmani Astuti and
M.S Nasrullah, Bandung: Mizan, 1996, p. 88

¥ Ibid, p. 90

% Like Q.S Hu>d (11): 40

% Sachiko Muratagp.cit, p. 93

% |bid, p. 108

*! Ibid, p. 109

*? Ibid, p. 113

* Ibid, p. 116
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other. So between them put into pairs and makearélyfaof marriage® Islam
has taught that married each other well behaved¢chwiaised the sense of
comfort between them. Women have the potentialalartce the mood in the
household, to restore the strength of her husbéedH.

Women as a place from what comes out of it. So woterd to give a sense
of comfort, and not surpass the others. Women @bsoot have the same level
with men® Heart women also tend to their children and hugbsivomen have
the power to hide or store something. Locus of aherois a proof of her
affection to her children.

c) Cosmological Perspective

From the cosmology perspective, human come fromntbaiage between
natures that exist in the physical and spiritualitg®® And then human who
leads the high reality and low reality. High reais referred to as the father and
law reality is called mothé¥. In this case mother as someone who receives the
influence and father is someone who gives influéfid&oman is the locus of
the changes that can givesbirth a cHildnd also the locus of the receiving
activity. Beside that, women have ability to attréee opposite seX? In the
other hand, women also have a feminine naturet¢has to surrendéf*

* See, surah ar-Ru>m: 21

% See, surah al-Baqgarah (2): 228

% |bid, p. 199

*Mother is all-encompassing in terms of motherh@®ek,ibid, p. 203

% Ibid, p. 200

* Ibid,

% As Aisya said that women have taken the heart @fttophet when he chose them and they
chose. Seabid, p. 249

' Ibid, p. 210



