CHAPTER Il

AN UNDERSTANDING OF DEVIATION OF RELIGIOUS PACTICES

A. An Introduction of Deviation of Religious Practices

In Cambridge dictionary, Deviation is noun claudeeveas deviate is adjective, it means
to do something which is different from the usualcommon way of behavingThen the
meaning of Religious Practices is religious behaa® commonly. So, the word of “deviation”
when it is related with “Religious Practical” it mues that all of religious practical that deviate
from the absolute law. The, for easy to call, ie tiext discussion the word of “Deviation of
Religious Practical” is resumed by “DRP”. And wh&a are talking about religious practices of
course we will talk about religion firstly. And rgion it means teachings, which regulates the
system of faith (trust) and worship to the Lord Adimty and procedures rules related with
human interaction and human and environméentalthe belief in and worship of a god or gods,
or any such system of belief and worshiphen, we talk about religion it must be need amuc

enough time, because religion do not only an utdedsng but also history of human existents.
B.  The History of Religion®*

At the beginning of an idea about religion cladstbaory of religion said that religion
arises when the explorers of the tribe or one ptadeavel to the tribe/ other places and found
that they has a different God with the God thaythave in the place of origin. An emerging
theory in the civilizations Greek and Roman old,ickhhas a lot of God or one God to be

worshipped giving the impression of always compaiietween the God with others GoBut

! See: Cambridge Advanced Learner’s Dictionary, @ Eidition, Digital Dictionary.

2 Setiyawan, EbtaKamus Besar Bahasa Indonesia (KBBijfline Vol.1.1. Tend to KBBI (edisi IlI),
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% See: Cambridge Advanced Learner’s Dictionary, @ Edition..,

*If mapped in a linear line, an outline of the bigtof religion consists of two camps, are: filstestern
Religions or Semitic religions which include 3 majeligions: Judaism, Christianity, and Islam. Asecond,
Eastern religions or religious Arya that includendu, Buddha, Zoroaster in Persia, Greek traditeomd others.
See: Deden HimawanMenuju ke Huludalam Alfathir Adlin, ed.Spiritualitas dan Realitas Kebudayaan
KontemporefBandung & Jogyakarta: Jalasutra, 2007) p. 14.

® Ancient Greek historians mention, Herodotus (488)4n his way to Egypt to try to explain that thel
Horus Anom and which has been embraced by the padftgypt is almost the same as the god Zeus gudlA
were believed to Greek society. It can be arguativlinat is proposed by Herodotus is a general yhebreligion.
Likewise with Euhemesus (330-260) who said thatdgbds had in "history" at the first, only sevenafluental
people but then people cult him as God post theg.dsimilarly, the Stoic philosopher argues thatdbds are the
personification of the sky, ocean, and marine. #en the philosophers then try to explain how theds had



Jews and Christians has different views in thigcder them the Children of Israd4ni Israil)
did not worship the variety God and do not havéed#nt rituals, and if there is a difference, in

outline both of them have the same views and m=tibdbut human life, Yahwéh.

Based on the differences those, apparently eadheoktreams tend to claim the truth
what are they believed. Until consider anotherastre inevitable, then they fell down to war.
Still in the same line with the narrative of thergtabove, there is the Confucian Chinese are
saying does not know God and the Holy Book bubis o produce a civilized culture, morality,
and peacé.Thus, it is understood that basically DRP rootthi# phenomenon of human life has
been around since the civilization of our ancestéthough on the other side, history also
reported that to produce a civilized and moraluweltshould not be done based on the religious
belief.

At the age of enlightenment countless religionshie Middle Ages to the #8century,
thinkers tried to find the solution of the bloodgndlict that occurred in classical times. Comes
the understanding that belief in God as the Creaitahe World, which is enforces the laws of
nature, provide moral demands for human, and p®rmgiging happiness in the hereafter for
those who do good or pious deédEhis understanding emphasizes tolerance with tséch
concept of religious and open up new understandifigsligion that religion gave birth to the
theologians, and so forth.

Relation to the religion professed by Muslims, Jand Christian’s religion has a history
closely linked to the Islamic religion. All thregeaassessed as having the same root, the
teachings of Abraham a¥iillah Ibrahim regarded as a pioneer of the presence of Eastern
religions. In Judaism, Musa as a milestone teachiriga in Christianity, and The next

Muhammad in Islam as the Apostle who served to eegaonfidence in the previous religidn.

become part of religious belief. See: Daniel L.sP&even Theories of Religioterj. Inyiak Ridwan Muzir
(Yogyakarta: IRCiSoD, 2012) p. 13.

® Ibid..,

" Ibid.., p. 15.

8 Ibid.., p. 16.

° Although the people of God is one, but it is retiagd that din) religion different people in practice;
Regardless of their religious interpretation, thdsng advised as Apostle who convey God's reveldagdifferent,
even with his book too. When the charter of Maditadk place, the area of Yathrib when it split it camps.;
One follow Muhammad’s religion and Musa’s religio®+even if we see from the previous history, thisd also
relate the Christians which at present is a dispet&veen the Palestinians and Israel—rooted tuitias the two
groups clashed, and Yahudi against Islam. Fronbéggnning position of Muhammad in a matter of stelship of
the community not as an absolute ruler, not a grabdveryone should convert to Islam, but he wag tadked to



Construct of religion is considered linear condtroicGod, both of them seen as objects
of metaphysics and raw nature. But regardless @fctinstruct of the mind certainly there are
critical attitude. Then grow the questions aboutitnk called religion, religious motives, to the
human penchant for ritual or religious attitudestitg become central criticism.

Different with the form of knowledge or other sdiéin fields, religion touched the
highest reality, putting people in a position afité and infinite, and rests on an incomplete
understanding—man in an uncertain position. Sonegtipeople become strangers in their own
religion, but on the one hand it can not be sepdrfitom religion rooted in their |if®. Golden
peaks of religion become too influence and finatigtkes religion looks like dominates human
life—it is also become one of the factors that ghaivth critic figure to the existence of religious.

Along the development of science, religion triesagsociate the religion with science,
wishfully that religion is not only the object ofysticism which is tend to be difficult to digest
by logic—supernatural characteristically—in orderstrengthen the faith of believers. And at
the end of the 19th century, especially in the &@0th century, there was a paradigm of
understanding of the religion—of the limited pagadi“ideals” to the "historicity” to which only
revolves around the "doctrine” to the entity "sdmgical”, of discourse "essence" towards the
"existence™! Albert Einstein, for example, that the intelligenfamous physicist in the 20th
century is said that God is not a theological motléhought, but rather an expression of faith
that guide his life. Faith in God underlies sciBatthinking; and at the same time anyway, his
religious views influenced by scientific thoudfit.

One's understanding of the phenomenon of religi®nthieologically-normative or
doctrinal departing from tradition and human camgion—aspectual or dimensional (holistic or
does not reflect wholeness) or even multi-dimeraiapproaches—can not be blamed. Religion,
especially from the theological side not just tatkabout the man with the God, but awareness

lead a country. This is confirmed by the haditht tthee Prophet saidl-Islam din wa ad-Daulahlslam adalah
agama dan NegaraTlhat if the analogy with verses of al-Quramad-dina ‘indallah al-Islam It is not intended
Islam is religion and state, but Islam is a religicGee: Olaf Schumanmgama Negara dan civil society:
Pengalaman Kristen dan Isladalamislam Negara dan civil Society: Gerakan dan Peraikitslam Kontemporer
ed. Komaruddin Hidayat dan Ahmad Gaus af (JakBasamadina, 2005) p. 108.

1 william Mclnner.Agama di abad Dua Puluh Satip.,76.

* Amin Abdullah,Studi Agama Normativitas atau Historisitaégyakarta: Pustaka Pelajar, 2004) p. 9.

12 At first Einstein never thought that he would haveeep faith, but as of when he entered the seofet
nature, respect and admiration for God deepenedwéte astonished by the universe, the following ifigd.
However, by some community theories are often @sedn alibi to reinforce the ideology of relativisfhough in
modern times, scientists stated that no more mlgythan he is. See: Jalaluddin rahrRatkologi AgamdBandung:
Mizan, 2004) p. 52-53.



group (sociological), awareness of the origin digren (anthropological), needs to establish a
strong personality and peace of mind (psycholopieakn the view of life on the extent to
religion which is become a powerful impetus weetsobtain optimal welfare (economics).
While the relationship with the fundamental valuasd ethics, religion approached as
philosophically. And when viewed in relation to thenction of prophet revelation, religious
emphasis on the views of a critical attitude towsatt situation in the neighborhdde-until the
time the position of religion associated with conmityissues.

Come the criticism of religion—when religion is daio dominate human life—what
makes some figures moved and tried to separateebatweligion and state (secularism) but in
the end this kind of effort also collapses and wugdeeconstruction by religious discourse in the
next period. Separating the absolute relationstefwéen religion and society may not be
achievable. However, the existing system in theesp@nd the nature of religion has a different
way of working, so that not all problems can begnated anyway. Here then would be required
of repeate the attempts to outline the boundaeikgious dimension "private" and “"publit* So
in the spirit of religion it is reflected the relogis values not only held in personal lines, babal
practiced and beneficial to the community, as anfaf religious wisdom (general line)—
atmosphere createdaldatun Thayyibatun wa Rabbun Ghafur, Gemah Ripah Jinawe
Because, either theologically or sociologicallyligien can be seen as an instrument for
understanding the world—through symbols, valuelsgioeis meaning contained therein is said
to add to the discourse of human activiyTheoretically, in a broad sense the development of
religious values in accordance with the wishesefltuman life.

Religion is present with a variety of appearancessfrsimply teaching morality to
ideological movements, individual spiritual journtyexplore the nature of social, realized the
existence of mass violence, until the solemn riteslogmas as though hegemony. Defining
religion is the first difficulty faced by the acades. Therefore, religion is a complex object
(complexities of religion). He not only set the dhmgical aspects of the problem (beliefs,
feelings, rituals, or moral stance) only—likewige,Islam Religions also talks about everyday
human, such ordinances eat, sleep, passage aadlso f

13 See: Amin AbdullahStudi Agama. p. 9-10.

14 Bachtiar EffendyMasyarakat Agama dan tantangan Globalisasi: Menipdgrangkan Konsep Deprivasi
Agama(Jakarta: Jurnal Ulumul Qur'an. No.3. Vol.VII, 19%. 49.

% bid.., p. 45.



And what is more, the definition of religious etleeatrism or subjectively. This
definition describes religion always in accordamgth the experience and appreciation of one's
religious beliefs. According to Mukti Ali—former tftonesian Religious Ministerial—religion is
to believe in the existence of One God and the lahish revealed to His messenger confidence
for the happiness of human life in this world aheé thereafter. In this sense it is clear that
religion is meant by Mukti Ali Islam—this can bederstood from the word "God Almighty"—
because that recognizes the oneness of God is,Isl&ite recognizing Trinity Christian or
Hindu who believes in the gods. Unlike the defomtiof James Martineau, Religion is the belief
in God is always alive, that is the soul and thangi will that governs the universe and has a
moral relationship with humans. Here, Martineaurdigbn as if belief in a personal God does
not play at all. Or change the definition of therd/dGod as "the Transcendent Power",
"Supernatural Reality" or "something outside (a &&)". While the discussion about God or
the like above concepts commonly known as theolagfortunately, not all of religions are
discussed with another say it just have a theol®dghe two classifications above shows that
religious understanding religion is something tietnot easy translated but not difficult to
understood.

History is the past, but that does not mean thébds not have an influence on the times.
History is a testament to human survival, a teachdife now and in the future. And talk about
the history of religion, many historians has argadbut theoretical discourse knowledge to
further religion. The associate of religion witheteciences other until trial separation with the
condition of religious communities (secularism)—tthall begins with the historical process.
And at the end of religion as well as other humetivédies, which can be explained through the
theories of existence in accordance with the pweosl nature of religious formation.

Here, the writer presents the following about rieligfrom a various perspective.

1. Religion in a Various Perspective

a) Religion According to Islamic Perspective (al-Qur'a)

The Qur'an as a guide for Muslims teaches peop#dvtays run based on scienden(i)
and reasonakal). It can be seen in the verses of the Qur'annteaition the word sciencéniu)

and reasonakal) multiple times; even God also denounced those edhaot use their intellect

% See: Jalaluddin rahmésikologi Agama. p. 20-21.



as appropriaté’ The command as the Muslim holy book, the Quras & function as a guide
for the Muslims well as a mercy to all the worltisitt require itshalih fi kulli zaman wa makan

(corresponding in each state)—al-Qur'an has impbgasition in human life. Was the prophet
Muhammad as a carrier of God's revelation, dutyexplain the basic principles contained

therein.

Basically the Qur'an describes the various aspddtsiman life, that for generally, have
a basic teachings, not only explain abtauhid or Unity of God, worship, human story of the
Prophet Muhammad as the ideal and history of tbhehet and the followers of earlier, but also

about economic issues muamalat human rights, science and others.

Religion is also a word that is often mentionedhe Qur'an, the word religior£) in
the Qur'an can be seen in Q.S ali-Imran (3):73;&Bagarah (2):256; Q.S al-Fatihah (1):4; Q.S
at-Taubah (9):36, 122; Q.S al-Hijr (15):35; Q.SAalfal (8):49; Q.S al-Hajj (22):78; Q.S an-Nur
(24):25; Q.S asy-Syu’ara (26):82; Q.S al-Ahzab ®3)Q.S as-Shaffat (37):20; Q.S Shad
(38):78; Q.S adz-Dzariyat (51):6, 12, 56; Q.S alavig (70):26; Q.S al-Muddatstsir (74):46;
Q.S at-Takwir (82):9, 15, 17-18; Q.S al-Muthaffif{g3):11; Q.S at-Tin (95):7; Q.S al-Ma’un
(107):1; Q.S al-Kafirun (109):6; Q.S an-Nashr (120Religion (»3) also has meanings in the
Holy Qur'an, among them; Religion’s wordz{!) it meansal-lkhlasu lillahi bih Q.S an-Nisa’
(4):146; Q.S al-A'raf (7):29; Q.S Yunus (10):22;al-‘Ankabut (29):65; Q.S Lugman (31):32;
Q.S az-Zumar (39):2, 11, 41; Q.S Ghafir (40):41, ®F al-Bayyinah (98):5, Religion’s word
(02 it meansukhuwwah fihi(see on the explanation wkhuwwah imaniyygh Religion’s word
(¢ it meansishthifa-uhu minallahQ.S al-Bagarah (2):132; Q.S ali-Imran (3):19, 8S al-
Maidah (5):3; Q.S at-Taubah (9):33; Q.S an-Nahl):88 Q.S an-Nur (24):2; Q.S ar-Rum
(30):30; Q.S az-Zumar (39):3; Q.S asy-Syura (42)Q1S al-Fath (48):28; Q.S al-hujurat
(49):16; Q.S ash-Shaff (61):9, Religion’s wody() it meanstahrifuhu Q.S ali-Imran (3):24;
Q.S an-Nisa’ (4):171; Q.S al-Maidah (5):77; Q.SAalam (6):137, 159; Q.S ar-Rum (30):32;
Q.S asy-Syura (42):21, Religion’'s word:y{)) it meansharosatuhu bi al-QuwwahQ.S al-
Bagarah (2):193; Q.S al-Anfal (8): 39, 72; Q.S atihah (9):11-12, 29; Q.S al-Mumtahanah

Y The word ‘akal” in Holy Qur'an include: Verbal nouqgaluuhu: 1 verseTa'qilun: 24 verseNa'qil 1
verse,Ya'giluha: 1 verse and/a’qilun: 22 verse. See: Harun Nasutidtkal Dan Wahyu Dalam Islaifdakarta: Ul
press, 1986) p.5; that's word often meet as muchlvd@is that spread into 30 surah and 49 verseed usvary
object, classifications, and the discussion topae: BaharuddirRaradigma Psikologi Islam.p. 117.



(60):8-9, Religion’s word ') it meanshurriyatun I'tinaquhu (lihat penjelasan pada makna
hurriyyatun ‘agidal), Religion’s word () it meansdzammu munkarghQ.S al-Bagarah
(2):217; Q.S an-Nisa’ (4):46; Q.S al-Maidah (563, Q.S al-An’am (6):70; Q.S al-A'raf (7):51,
Q.S at-Taubah (9):12, Religion’s word{') it meansraf'ul haraja fihi (see: explanation on the
meaning ofal-ltsmu rafa’ahu an al-Mudhthaor see too the means béraja), Religion’s word
(0 it meanswujub at-Tiba’ah: Q.S al-Bagarah (2): 132, 193; Q.S ali-Imran (3):89, 85;
Q.S an-Nisa’ (4):125; Q.S al-An’am (6):161; Q.SAalfal (8):39; Q.S at-Taubah (9):11, 29; Q.S
Yunus (10):104-105; Q.S Yusuf (12):40; Q.S an-Na#)(65; Q.S ar-Rum (30):30, 43; Q.S asy-
Syura (42):13; Q.S al-Bayyinah (98):5, Religion'sr (»4') it meanswahdatuhu baina al-
Anbiya’ (see the explanation al-Islamu din al-Anbiya’u jami'ajy Religion’s word {:a) it
meansal-Wadh't Q.S Yusuf (12):76; Q.S Ghafir (40):26.18 The dssions were different,
begun from universal religion as the religionlbfahim or tauhid (monotheism or Oneness of
Allah) until devoting it to certain religions suels Jews or Christians.

The Holy Qur'an calls upon all of people tauhid or the Oneness of God,
the Divine Unity means thenutlag oneness of the Divine essence, that God is one and
everything plural contrary to His nature, theren@thing to him.Tauhid comes from the word
wahdahor wahid that means singlé.auhidis pure Oneness and simple unity of transcendental
experience, fostering the belief that any man psesk essentially belongs to God which is in
effect to protect people from all of self-asserttbvaracter, pride, greed, etc and as materially and
spiritually born pure fraternal not suspicion abthé supernatural—speculative view—that can
not meet the expectations and human aspiratiorcgulse the Unity of God is the unity of
infinity.*® Allah says:

(1-4:(112 =2aV) sl hsiS el (S aly A algal ol dalall dl) 2a) ) 58 (8

“Say: He is Allah, the One and Only; Allah, thesEtal, Absolute; He begetteth not, nor
is He begotten; and there is none like unto HimS @l-lkhlas (112): 1-4.

A description of the religion dfuhidis explicitly stated in the Qur'an Q.S al-Mu'minun
(23): 52 and al-Anbiya (21): 92; God also added tha religions of th@s-Shaabi'inthe former
before God sent prophets before Muhammad, inclutiedeachings brought by Prophet Dawud

(Zabur), Musa (Taurat) and Isa (Injill)) is moneistic religion (Oneness of Allah) followed as a

18 Wahbah zuhaili, dkkEnsiklopedia al-Qur'anterj. Tim kuwais (Jakarta: Gema insani, 2007 6.
19 Hakim Abdul HameedAspek-aspek Pokok Agama Islarerj. M. Ruslan Shiddieq (Jakarta: Dunia
Pustaka Jaya, 1983) p. 30-33.



religion of Prophet Ibrahim and all his followess according to what is commanded by Gbd.
As also with the people who believe in Allah andgtret Muhammad truly—either Judaism or
Christian—in the end day and pious deeds they itechorrect peopl&-

And if it is associated with the current contexisticoncept is one point that unites
religion with another religion, because in the esseevery religion followed by mankind has the
same basic idea that is worship of the One Essence.

The relation with religion in the Qur'an, Islamespgically referred to several times in the
Qur'an. There mentioned that true religion is &gyion of Islam. Among them, Allah says:

G Ll S (e s g Lo alall anels Lo day (e ) LS il odl) Calia) Lo g DY) Al die 03 )
(19:(3) U me J) ol ay yus )

“The Religion before Allah is Islam (submissionHdas Will): Nor did the People of the
Book dissent therefrom except through envy of eattler, after knowledge had come to them.
But if any deny the Signs of Allah, Allah is swiift calling to account.” Q.S ali-Imran (3): £9.

Even mentioned in the Qur'an that the Prophet Ibrdiequeath to his sons to follow

Islamic religion?”® However, God also revealed to His servant thatetfi® no compulsion to

2 For more clearly, see: Q.S al-Bagarah (2):83,@35 ali-imran (3):51-52, Q.S an-Nisa’ (4):125, QIS
Maidah (5):72, 117; Q.S al-An’am (6):14, 56, Q.SA&kf (7):59, 138, and others, about the versed #xplain
about the prophet exclamation to Oneness God. Thken theal-Qur'an digital versi2.1, freeware © Hak cipta
hanya milik Allah, Jumadil Akhir 1425 (agustus 2D0@nline, available at. http://www.alguran-digitadm.

2 |ihat: Q.S al-Bagarah (2): 6Zauhidreligion not only command the human to the Oneoégslah but
also instructed to apply doing weth@'ruf) and leave the ev{lmunkar) which overall include principle of equality.
See: Q.S an-Nahl (16):90.

2 See also: Q.S ali-Imran (3): 85 for mention oéisic religion in the Quran.

% gee Q.S al-Bagarah (2): 132; regard to the ine¢mfion of the above verse, the priests of Islaneha
much opinion in this case. In Tafsirul wajiz thisrse interpreted as: Indeed accepted religion Aitdh is only
Islam which includes the faith. There is no disgat& ahudi and Nasrani but has come the knowleddbeoTaurat
and the Injil to them of the obligation to Onenesership, and obedience to God. Disagreement bettesm was
due to mere violations and hostility towards trahd purity and sheer malice. Anyone who disbeli¢ve
revelations of Allah and of its unity, in truth Gedry quickly reckoning and the quickly give whaisdrve to them.
See: Wahbah Zuhaili, dkkensiklopedia Islam..p. 53; Compare with Imam Muhammad ar-Razi say that
meaning of “islam” is derived from the 3 sentendest, annahu ‘an ad-dukhul fi al-Islam ai fi al-diyad wa al-
mutabiah.This notion refers to tve versevala taqulanna liman algaa ilaikum as-Saldm@ameans timan shara
mungadan lakum wa mutabi'an lakimSecond,man aslama ai dakhima fi al-Silnwhich the word ofal-
Silmiderived fromal-Salama-al-SalamahThird, ar-Razi refer to Ibn al-Anbari that saj-Muslimu: al-Mukhlishu
lillahi ‘ibadatuhu (the pure worship of God. ThetIslam: ikhlashu al-Din wa al-Agidafpure religion and belief),
this case relates to the interpretation of Islameirms of language, while understanding the Isla8tiari‘ah is
defined as faith. Imam Muhammad ar-Razi Fakhrudblin‘Allamah Dhiyauddin,Tafsir Mafatih al-Ghaib(Tafsir
ar-Razi) (t.tp: Dar al-Fikr, 566-604 H) Juz.7, @52

Compare also with Quraish Shihab in his commeragagyes that religion or devotion to Him, marked by
"submission” to God is absolute. Islam means sulionisis in the nature of a God-ordained and tauhthe
prophets, from Prophet Adam to Prophet Muhammadaditked that if the word Islam is not mistaken iis trerse
is understood as the doctrine that brought theh@bpluhammad, as well of religious and sociologresiew that
was the name given by the teachings of the proglubiammad. Even the agidah Islamiyah, anyone whodhiba




follow Islamic religion because the right path ahd wrong path have been shown clearly. And
Allah is Hearing and Knowing*

The reasons are that coercion contrary to the mgaand purpose of religion. So
whatever the reason Islamic way of life can notrbplemented by some force because it is a
matter of faith, and faith is essential; heart peols and awareness that both of them outside
coercion. While the description of the war gitdd as the obligations contained in the verses of
the holy Qur'an, is essentially related to the oheclof constekstual verses. That is when the
disbelievers Kafir) embattle the believers to remove their religiorafly). Islam practice the
message word ahere is no compulsion in religiprand Muslims believe that the principles
become part of a collective ethos then peopleflaitk enter Islam voluntarily. So according to
Islamic principles, command for war is seen to émamnd foster an ethos that recognizes the
right to freedom of religion. On the other sideftleacommand associated with a particular
situation. That is when civilization arose, adutif and disintegrate, the same situation will
happen again. Tolerance turned into persecutiorit f8eds to build the strength and freedom of
religion. This attitude in Islam is also expressetbr you your religion, to me my religidn

The holy Qur'an also points always associate wighdoctrine of human morality. Allah
sent Prophet Muhammad had no other to enhance huomeaality, so in this case the prophet
Muhammad as the ideal personal that his attituderdeng the messages of Holy Qur’an is the

best example for mankind. All of it is inherenthim a role model for every human even the

verse in demand to embrace the teachings broughituinammad, though the sight of Allah all the redigg brought
by the Messengers is Islam, so anyone since thghBrcAdam to the end whom not follow the religicnRasul
teached taught that chosen by God, God does nephaitcM Quraish Shihalfafsir al-Misbah: Pesan, Kesan dan
Keserasian al-Qur'arfCiputat: Penerbit Lentera Hati, 2000) p. 38-39.

The root of Islam isSalamwhich means feeling safe, intact and integral.sTition refers to Q.S al-
Bagarah (2):208; Q.S az-Zumar (39): 29; Q.S an-f¥®1; Islam means to surrender to God. See:Rpshshilat
(41):11, 13, 15; and Q.S an-Nahl (16):49.

Two important things to consider in terms of Islare integral to the faith of Islafirst submission to God
and the essential characteristics are impossiliteowt faith. And both (Islam and faith) is a venygortant religious
ethics in al-Qur'aThesecondmeaning refers to the act of faith in the firstte&ice consisting of martyrdom, prayer,
alms, fasting and pilgrimage. Islam is an extemadion or concretisations faith. These concretisati5 reflect the
rite which was then called the pillars of Islamvéd-iPillars of Islam not only reflects the rituakpi but also the
social piety. Even in the formulation of the lawaafy country are not only rite eschatological disiens but also a
moral dimension creed, prayer, alms, fasting, algtimage (pillars of Islam). Realizationing imamuaght Islamic
conclusions through the pillar of Islam will reminbey a moral community and or—borrow Fazlurrahradaarm,
said as Muslim community. See: Tafskkar-Akar Kekerasan / Konfli(Laporan Penelitian Individual, 1AIN
Walisongo Semarang, 2005). P.50-51; Regard thepimtation of the word Islam in the Qur'an can heliged
further in the books of other commentatdedgir).

% See: Q.S al-Bagarah (2): 256.

% M. Fathullah GulenMemadukan Akal Dan Qalbu Dalam Berimaearj. Tri Wibowo Budi Santoso
(Jakarta: PT RajaGrafindo Persada, 2002). P. 19-20.



word and its provisions are explanatory of Islataiw.*® And morality as one of the principal
teachings of a religion to be an important parhuman life, it makes the distinction between
humans and other creatures which indirectly algostintable or not suitable characterization as
khalifahin this world—in accordance with social norms.

The explanation of the prophet Muhammad on thetiposof religion in his life also be
seen in discussion with Ali RA, which one when Akked the Prophet about the principles
underlying the behavior of primary, he replied:esge is my modality, reasonable minds is my
basic religion, love is my basically, passion is wghicle, remember God is my best friend,
anxious is my friend, impatient is my cloth, knodde is my hand, satisfaction is my treasure
loot, refuse pleasure is my profession, confideagay food, the truth is my suggest, obedience
is my stock purchasingihad (struggle) is my habit, and my pleasure is in dairorship?®’

b) Religion According to Psychological Perspective

The discussion of religion does have significaresg by psychologists, not only in the
delivery process, but also the origins and dynamildgere are some minor notes about the
psychology of the religious leaders view. The wridesides it into two types, namely the view
that psychologists tend to be hostile of religiarttee cons and pros views of religihSome

view the figure cons psychology of religion, are:

James Leuba: Religion as irrationality and charag&hology. Directly, in 1921 Prof.
Leuba of Bryn Mawr College's published the resafta study of the percentage of people who
occupy academic positions in various fields of gtudho believe in God and the immortality of

the human soul. He pointed out that the religioelgebs of the people have more of a physicist in

psychology?®

Believe in God the soul Immortality
physicists 44%. 51%

% See: Q.S al-Ahzab (33): 21.

2" Hakim Abdul HameedAspek-aspek Pokok Agama Islam..72.

% |n line with the historical development of humifie—both of science and technology—culture that
exists in our world is, when there is a phenomenbrihe individual streams try brings the opinion tire
phenomenon. So is it the world of psychology, acpsjogy pro with religious figures (non-secular} lalso many
figures that counter the religious (secular). Aoynpeting thought giving criticm and of course tlaso criticism
based on what the apology and basic research.

2 Robert H. Thoules®engantar..p.7.



psychiatrists 24%. 20%

According to him, the reaction of religion is saagto the reaction of a person's religion
when met with daily life and the spirit of religisunystical experiences can be explained by the
basic principles of psychology and physiology. Henduded that after the experiences of
religious mystics’ statement usually naive and ifahcso that making religion become junky
and unreasonabl&’ But although in his criticism of religion is vehard, in the essence Leuba
want to renew faith, not destroy.

Critical power against traditional religion as i@l to matrealistic science, so the further
he also proposed a theory of "intelligent spiritutmpulse” toward moral perfection, which is a
trend that reputed as fundamental characterisfitaiman nature. And to be able to develop a
natural spiritual power, Leuba suggest the exigeat institutional religion. For example
ceremonies, worship, confession and sacral arththatbeen modified and developed with the
help of scientific knowledge and experience togethe

B.F Skinner: religion as behavior firmer. According Skinner (1953), diversity of
religious experience occurred because it was fabbywy stimuli that reinforce. In many ways
this affirmation is actively performed by religioleaders and other power controll&Skinner
said that the religious institution creates alldanof fortitude, religion and the actions are
repeated because the firmer caltedsionreducing behavioHis opinion, just a critical of the
religious traditionalists who have historically ped by negative affirmation or threat of
punishment and the techniques used religion tenplogative and destructive behavior
sometimes even encourage resistance which weakengotwer of religious agents. And this
happens because the technique is applied by waglgion most strengthening agents or

clergy?

George Vetter: religion as a response to an unégg@esituation. According to Vetter
(1958), religion does not have value to provideesaf The reason is that the negative

assessment: naive conception of God is anthropdnmrwar and other outrages committed in

%0 Jalaluddin rahma®sikologi Agama.p.164.
3 bid.., p. 165.
% bid.., p. 166.
#bid.., p. 168.



the name of religion throughout history, retardatimowledge of religious leaders with regard to
social issues, failure of religious faith in theoshempirical relations consistent with moral
behavior (in positive religion makes people to dmd and give help but negatively religion
encourages people to commit treason and crime)gdhelation of religious institutions in the
field of political and social waste of resource ltlea-Including money, time, and energy—

conducted by religious institutions, and so fdfth.

For him, religion behavior is the human responsa situation that is unpredictable and

uncontrollable. There are two factors that deteemimether the behavior occurs, ate:

1. Behaviors that are beneficial to the previous situawill be repeated again in the ritual
forms and the same situation in the future. Thosa idesperate situation, God often

addressed as parents.

2. According to Guthrie the theory of learning (conity theory of learning), the behavior
tends to run if the behavior change associatedutsiye stimulus complex or if the
situation at least in progress when another sgonathange other situations—in a state

that tends to be maintained as the final act rejat stimulus complexity.
Veter also identifying two religious behavior greujpat meets the criteria,

a. "Ontreaty Behavior" such as prayer or meditaticat itean be maintained for a long
time and may provide the necessary tranquilitypf@ctical action stimulant.
b. "Orgy Behaviour” as a dramatic ceremony that divedividuals long enough so

stress emosialnya gradually disappear by itself.

According Veter, problems encountered someone cdy lme solved by applying "a
systematic method of science is centered on thblgg not the method that is the fictional

religion"®

Of several contra prominent religious psychology\a) there is one figure most

influential secular psychology throughout histoBigmund Freud (1856-1938):religion as a

*bid.., p. 169.
*bid.., p. 170.
*bid.., p. 171.



childish gratification of desire. The relationstiptween religion and human nature are clearly
reflected in the Oedipus complex descriptions, Whepecifically speaks about relationship
between childhood sexuality with their religiousvel®pment.Everything was the son-father

relationship. God was the extalted father and threging for the father was the root of the need

for religion®

Deeper, Freud assumed that religious rituals daoaipy positions that are beneficial to
humans; it has no meaning in human life. For hime, itlea of religion does not come from the
One God or other Gods, because the gods did nsit@&xid no sound comes from the heart in the
contemplation of the world that usually leads tah+ really believed in the power of human
reasonEverything in this world is an expression of theemions of an intelligence superior to
us, which in the end, though its way and bywaysd#fieult to follow, orders everything for he

best—that is, to make it enjoyable for.1is

In his ideas are written in the article: obsesgicgons and Religious Practices states that
behavior of religious people as well as the behathat occurs in his neurotis patients, seems
like the people who suffer from mental illness whibese disorders occur due to the suppression
of self (into-me or control of the ego instinctsndhif it is in the realm of sexuality caused by
mental obsession disorder one’s; in religion héedat a mental disorder universal obsessfon.
Votes cast religion makes a person back on therexmes that occur in childhood which the
experience of projecting themselves into the exenorld of the divine.

Religion is the result of satisfying the desire amat the result of observation and

thinking. An illusion that is harmful to individugland society. Which originated from the

37 Sigmund Freud is famous psychological figure withig theory; psychoanalysis and sexuality. Through
a new analysis of the human personality, a gregthmdogist in Vienna, Austria managed to electthg world of
medicine. He plumbed the human psychology almostptetely, from dreams, jokes, and gestures to obiie
emotional states of human personal relationshiph@ping the mores of society in depth. He didjusitspawn the
idea in people's hearts about the secret relatipish in matters of human history, good peoplerahghiloshopy,
even religion. See: Daniel L. Pal§even Theories of Religionp, 82; Countless books that successfully
accommodate various theories, including his viewsaligion. Theory of religion contained fotem and Taboo
(1912-13), obsessive Actions and Religious Practi¢@807), The Future of an lllusion(1927), Moses and
Monotheisn(1938). See: Peter Gay on biographicab@mund Freud: a Brief Lifen Sigmund Freudlhe Future
of an lllusion. James Strachey, editor and translation in Engl{glondon: Hogarth Press and Institute of
Psychoanalysis, 1928) p. viiii-xxii.

3 Sigmund FreudThe Future of an lllusion.p. 28

% Ibid.., p. 23.

0 Daniel L. PalsSeven Theories of Religiorp.,98.



behavior of the individual learning about religiodggma at an early age and then blocked for
critical thinking to it, likely to be dominated lilge constraints of thinking and going through the
control its implus through the impression causedday, also to leave instinctive desire as well

as fear'!

Freud affirmation of religion as an illusion is cheterized by special features that come
from desire. Trust is referred to as an illusiorewlsatisfying the desire to be an important factor
in motivation. Satisfy the wants or a desire idewfan image activity to object that reduce
tension. lllusion arises from imagination, so peoptho want (something) if it requires
(something is). And to satisfy (needs he wantsait be done keeping in mind (what he needed).

Freud notes that the illusion is meant here is phuv@lusion of reality*?

In contrast to the illusion which is defined as thelief confidence—which will be
realized in the future—Freud explicitly argues theligion is not delusional: a belief which we
believe to be the truth, however, will not materlin the future. So the secret of the power of
religion lies in the extent to which a person bed their religion. Religion is one's belief in
what he believed.

Freud saw religion as a transitional period betweleiidhood and the adult phase of
human development. He suggests that compulsiveosisuchildhood—which he equated with
religion—simultaneously tend to disappear in theeflgoment process. The same thing will
inevitably grow from the universal compulsive nesis3®

While the views of leaders of the pro-religious @sylogy—counted a lot of character
psychology of religion pro—such as, Thomas Agostictor Frankle, William James, Carl
Gustav Jung, and others. And here The Writer oelcdbes a character only:

Carl Gustav Jurl§ defines religion as the relationship between consmness and the
unconscious psychic processes that have a lifetsofown. According to him, religion is
dependence and defensiveness to the experientieriadafact. Religion is consideration and

careful observation on dynamic factors; powers,uheonscious energies; archetypes, and the

1 Jalaluddin rahmaPsikologi Agama.p. 173.

2 |bid.., p. 174-175.

3 Ibid.., p. 186.

* |bid.., p. 218-219; Jung was one of Freud's followers milagntial, but his views on religion different
from Freud. He considered religion in terms of enopl and even said that the data of religion isvpn through
empirical.



symbols that reveal the life energies, and dynamoeement that existed at esoteric dimension
beyond human control. Religion is able to connecivith the enduring myth are in the process
of creating harmony between ego and non-ego, angl fitirthermore characterized by how

consciousness is altered because of the connewitionhe esoteric.

Someone had to crawl through every day and folloer will of God, to reach God
because it will make someone form the religiouguatt—the nature of true religion. Jung
believes that each person will find true individtyahot through collective religious practices,
but through individuation or self actualization. afhreligion is accompanied by developing
ownership of individual character, no different expnces. Every religious experience brings
meaning, vitality, and life satisfaction, which sas everything, looks like beautiful. According
to him, religion can also heal psychological digethst occurs due to awareness of one side, and
he example it with Western rationalism. Awarendssne side can lead to the development of a
dangerous resistance to the unconscious. Violecisevdll be taken unilaterally by reason will
cause severe spiritual suffering, intense spiritgaiffering. And when the controlled
consciousness, he was confronted by the dangercoingcious loss. Religion and magic is made
to meet the likely nature of the hazard occurring eepair the damage caused.

c) Religion According to Sociological Perspective

Parse reality in terms of the sociology of religisrone of important side from religious
discipline academics. From the sociological termve, can determine the elements or the
elements of the basic concept of a public trustslaf historians who investigates the socio-
religious phenomenon, and the most influential agnehich Fustel de Coulanges (France) and
W. Roberston Smith which are both of their fundatakst ideas being essential foundation built
upon the theory of religion by Emile Durkheim; nbw became the father of modern sociology's

most powerful influence on anthropological thoutht.

% Nafisul Atho’, Semata Demi Fungsi Sosial Agandalam Sekapur Sirih Emile DurkheinThe
Elementary of Religious Lifeégrj. Inyiak Ridwan Muzir (Yogyakarta: IRCiSoD, 2D1p. 6; Emile Durkheim was a
sociologist thought that his name first appeareceligious theory. The article begins with defease the effect
this Durkheim, sociology a place in moder life, gamg from issues of governance, economics, edutaggen
public discussion forums; talk show on televisiand so forth. See: Daniel L. PaB8gven Theories of Religiorp.,
129-130; theory developed by Emile Durkheim saitidve great influence in the social sciences andlesjanding
with Marx and Freud in terms of its influence oe thinking of the 20th century. Other sociologisalrks, such as
Douglas, Turner, Leach, and Levi-Strauss also cdy loe understood when placed in the anthropoldgiadition
established by Durkheim. See: Emile Durkheilihe Elementary of Religious Lifep.,7.



While Sigmund Freud introduced his controversy wem religious, Emile Durkheim on
the other hand build revolutionarily theory of gatin. In his work entitledrhe Elementary of
Religious Life(1912), Durkheim argued that religion and soceztg not be separated; even both
of them need each other. Social solidarity is sbimgtthat should be prioritized in a society.
Because the basic structure of life is this soligghat so moral obligation as well as private
ownership then moves out of the basic meaningsgdtherness that happens. And morality that
governs an individual's relationship with the ofhewrhich is also became a standard in all of
group that can not be separated from religidn.

Furthermore, according to Durkheim morality andgieh can not be separated in a
social framework. And an assessment of whethelobamormal behavior basically determined
by each group. This happens automatically becduseassessment is something relative. For
example, in the modern reality consumerism is nb@attgude, but if faced with another group
probably the statement is not necessarily true uscaach group has different standards—most
likely for that statement the other groups will $hgt consumerism is abnormal attitude because
it is like hedonism characteristic. Moral and reigs also can not be understood without
considering the social framework. So that, whenekiercontext changes, it is probable moral
and religious rules system to be changed. Likiaénlslamic teachings, the verses in the Qur'an
down by public contexts time ago. Thus, the sed@ctif meaning in a sentence of verses must be
interpreted more detail to produce a thorough wtdading.

The definition of a religion is a unified systembefiefs and practices relative to sacred
things, that is to say, things set apart and fodeid—beliefs and practices which unite into one
single moral communitgread: Church in Christiargll those who adhere to them. The second
element thus holds a place in the definition teato less essential than the first: In showing that
the idea of religion is inseparable from the iddaadchurch”, it conveys the notion that religion
must be an eminently collective thitigde also mentions that the characteristic of retigfiaith
is not contained in “natural and supernatural” ibus contained in “sacred”. And the antonym
of “sacred” is “proven”. For them, he is warningus that the sacred is not always good and the
proven is not always become bad thing, becauseaplplbhe good and bad things are could be

6 See: Daniel L. Pal§even Theories of Religiorp.,137-138.
" Emile Durkheim,The Elementary Forms of Religious Lifie,eng. Karen E. Fields (New York: The Free
Press, 1995) p. 44



both of them. The sacral appears primarily conaemigh what is the concentration of a society
while the profane appears to be related with wheipersonal attention of an individdal.

This analysis (Durkheim’s analysis) is come frors lesearch on primitive society of
Australia. There, he is research based on the an beliefs religion because according to him
the essence of religion will not be found on thefame of the religion, but on the basis of
religion.

Magic and religion can co-exist because it is assed with the personal and social. But
both of them are something different and can noetpeated.Magic is an entirely different
matter. Granted, magic beliefs are never withowedain currency. They are often widespread
among broad strata of the population, and there even peoples where they count no fewer
active followers than religion proper. But they dot bind men who believe in them to one
another and unite them into the same group, livirggsame life. There is no “Church of magic”.
Between the magician and the individuals who cdnsioh, there are no durable ties that make
them members of a single moral body, comparablfddies that join the faithful of the same
God or the adherents of the same €llt.

d) Religion According to Phenomenological Perspective

Along with an understanding and appreciation oigrelis practices and the effects of
science and technology development produce a vugnyfisant role on human consciousness
about what they call as religious phenomenon—hureaastually get bored on the monotony of
religious interpretation, the characteristic is mative-theological and certainly, religious
interpretations require a historical-critical aldeato give some color to the freshness of religiou
studies.

However, in its development, regardless of the rexté normative religion and doctrine,
scientific-empirical approach to religion is somas far beyond its authority. Emerging theory
of psychological and sociological approaches suctvant to show that religion is only a mere
social phenomenon, as if only religion was bormfrime clash of realities of life. The religious
essence be destroy, religion was lost religiousnsoand transcendently holiness and was not
sacred again.

8 Daniel L. PalsSeven Theories of Religiorp.,145-146.
9 Emile DurkheimThe Elementary Forms of Religious Life.eng.., p. 42



Then this concern born to the study of religionténms of religious phenomena and
student of religious studies then enrich its stiiilgugh a phenomenological approath.

Phenomenological approach is trying to obtain astiolpicture and more fundamental
about the phenomenon of human religiosity, are nooiigersally, transcendental and inclusive
not particular-exclusive. Phenomenological approamdpired by the philosophical approach
developed by Edmund Hussler which is attemptedbtaio the essence of human religiosity.
This effort seems to try to reverse the directtorrestore a religion study of historical-empirical
to the hilt. If at the previously the religion siuid historical-empirical, this time the researcteer
be neutral {alue-neutra), so the more phenomenological approackakie-laden(bound by
religious values that believed and owned by itseaeifits>* According Hussler, phenomenology
is knowledge of pure consciousness.

Basically sociology examines the properties of therious religions that focus
investigations on public confidence in the powerfaims, or psychology that examines the
religious influence on the spiritual life orientéal reality or phenomenon by applying epoch
(delaying of the opinion or judgment and learn ieditision that is round of the essence
appointment or wezen). This concept was broughH® Rumke by using the method in
analysis psychology to learn happy sense; W. Hesregpply to psychology of religion; K. Jasper
work on it as a historical culture; and H.C. Humfid C.A van Pursen introduced the working
principle of the natural sciences. So that shoudd dmphasized is that the principle of
phenomenology is not only applied to the field bilgsophy, but also the science of the religion
soul?

Its relation to religion, phenomenology of religias discussing how the symptoms
manifest themselves based on the fact which fullgcdbes the nature according to the truth.
Religion builds itself to give rate whereas phenoategy of religion while giving a

contradiction explanation with the description bé tarikhi symptom complexly. But religion

0 Daniel L. PalsSeven Theories of Religiorp.,11.

1 |bid.., p. 11-12; Basically, phenomenological terms usedpltiosophy in the mid-18th century,
pioneered by Kant and Fries. Then, is famous byeHaghis book entitled’hanamenologie des Goistahich
examine, the form of the development of human donsoess in accordance with the philosophy of his.w
Making it clear, that phenomenology is not onlyeason, but the method of philosophizing which &idguished
by the spirit of openness. But it seems some pebplee encountered this attitude mental before dnm tof
phenomenology is used, such as diantaranya SodatePlato but, ultimately popularized by the pheenology
of Edmund Husler. See: Syamsuddin Abdullah, dkknomenologi AgamdDirektorat Jenderal Pembinaan
Kelembasgaan Agama Islam, Jakarta, 2010) p. 1-3.

Ibid..,



does not only limit the power of the religious sasdto the physical religious behavior, such as
religious ceremonies and religious institutionst aiso have to know the character of religion
through various spiritual streams, as found irgrelis literature. By trying to unlock the secrets
of religion, phenomenology of religion looking faoeligious symptoms to large-scale that
relation with the ideal and the structure equatiares not bound by time and place. Located as
openly that encrusted by basic of religious soggland religious background of psychological
symptoms>>

Thus, it can be concluded that the religious phesraiogy perspective is a belief in the
reality of the one’s who considers with the God ehhihas dimensions of intrinsic and extrinsic
to its adherents, in other words (ie), religiong®eéhe various meanings to adherents.

2. The Essence and Religion Function

As substansional, the essence of religion liesherbelief* doctrine, faith and religious
practice, either to the Gods or one God (tauhide—#issence of belief lies on the divine
dimension, acknowledge the transcendent and thredsasoly, and Beyond. On this dimension
someone would does what religious obligations fuégardless of the psychological impact,

despite in the fact there is psychological effect.

While functionally, the essence of religion is nsagttempt to connect with the religion in
answering the problems of life—human existencéneworld, not just the problems of personal
divinity because religion is not only something lesove (relating to certain matters) but also
religion associated with other common problemsidgret also talked about the usual things, the

world, and everyday life.

%3 |bid.., p. 10-18.

** The difference between "faith and belief" thattgfaith) is the confidence (trust) very deep. skris a
strong feeling that arises from the relation betwaeerson and the other (both of human and supeahaeality)
because of the appearance of one party to the atheomeone who is true and can be expected. Muadmin
fayyadl, Teologi Negatif Ibn ‘Arabi: Kritik atas Metafisikdetuhanan(Yogyakarta: LKiS, 2012p. 81; while the set
of beliefs but faith is a higher stage of faith &#ese the faith, the trust has reached peak injerisdtith can be
understood as a belief that is very strong, whigbears in the relation between the one and the béeause one
party has really trustworthy and expected. In fag@stimony or testimony emerged, surrender or ssfiomn, and
loyalty or fidelity. Belief is often understood ithe context of non-religion, such as belief in @eadlogy or
mythology.lbid.., p. 82.



Citing the opinion of the theologian Paul Tilliakeligion is the state of when someone
filled ultimate concern, attention to the end, miiten that causes other concerns introductory

course, and which itself contains the answer withstjons about the meaning of our liv&s.

Meanwhile, if viewed in terms of its function, asrponally religion able to give meaning
to one's personal to the events it faces, it igsigeothe moral guidance and emotional about how
one’s should behave as as religiounist in the Gaah, and nature’s presence. The believed
religion is the belief which is typical for thermdividual meaning and deep understanding for
themselves, although different from what other pedelieved. And as socially, religion is able
to make faith, trust, or collective action presenby religion as a social institution as a social

meaning, as a bonding in the unity of creation.

Religion offers people a perspective on life, etise, and the meaning of the appearance
of harmony of all creatures as mystery "the mosammegful freshness latent in all things" while
from trancendent dimensions religion present dasaflange to limitations, a means for revelation

(ilham) to get in on holines¥.

According to Zakiah Darajat, in her bookBéranan Agama Dalam Kesehatan Mental”

the religion functions ar#":

a) Religion provides guidance for controlling humanpirtses as a consequence of a

person's psychological and physical growth.

b) Religion can provide mental therapy for humanshii ¢oping of difficulties in life. As
when coping disappointments that sometimes cani&terbing inner and can make

people desperate. Here religion helped restorecaaumness to the Creator.

c) Religion as a moral control, especially on the stycthat coping ethical problems, such
as free sexual behavior (for the current contexdrigy and the most recent are politics

syndrom, economics and culture, Pen).

*5 Jalaluddin rakhmad?sikologi Agama. . 35.

5 William Mclnner,Agama di Abad Dua Puluh Satip.,77.

* Hanna Djumhana Bastamamtegrasi Psikologi dengan IslaniYogyakarta: Pustaka Pelajar dan
Yayasan Insan Kamil, 2001) p. 132-133.



Basically, Zakiah emphasize psychological functiaisreligion, while Nico Syukur
Dister besides express emotive-affective functind and socio-moral function of religion, he
also added intellectual-cognitive function,
that is religion as a means to satisfy the humagllect when humans overcome the questions
that are fundamental. For example, when peopleahsiut the essence of creation and the
purpose of their existence on this earth, Nico @&xgld that there are two sources of satisfaction
which can be found in religion by the intellecteafirst, religion can provide confidential

knowledge; Second, give satisfaction in ethicalsjoas>®

Religion is needed in order to clarify the meanargl purpose of human life. That
religion fills the spiritual side of man which cat be met by rationality and science. Even
according to William James, religion will alwaysigbas humans have feelings of anxiety.

Like the analogy of the existing structure in husapasically religion also has a body
and soul. And any religious body touched, the siuleligion also had to go touched. And if
one’s touch the soul of religion, it automaticalgs touched the body—touching the body,
means touching these organs, because essentialheargans form one body. Religion organ
shape the religion body, both of alpha or omega+aftbe past until now. While the discussion
of religion about "right and wrong", is not realecessary. Because each person has a specific
religion for himself and the others have no righjudge a religion believed by each on®'s.

Then it originated from the weaknesses that erisicience, dialectic of history proving
that the development of science contribute itsetf religion—enlightenment against religious
phenomena. Bellah noted that the psychologicalsatblogical views as proposed by Sigmund
Freud (regarding the non-rational powers in humetioa—unconscious in a dream-theory),
Max Weber (on the concept of leadership based arnsthatic authority which connotes divine),
and also Karl Deutsch (which refers to the "blegsior grace as factors which allows complex
systems to functionally) that actually puts religio an important position. In short, the science

was not able to take over the task of (religionheécable to make people understand the wrld.

58 i
Ibid..,
¥ Hazrat Inayat KhanKesatuan Agama-agama |de&drj. Yulian Aris Fauzi(Yogyakarta: Putra Langit,
2003) p. 11.
60 Bachtiar EffendyMasyarakat Agama dan tantangan Globalisasi: Menipgrangkan Konsep Deprivasi
Agama(Jakarta: Jurnal Ulumul Qur'an. No.3. Vol.VII, 19%. 47



So, when deviation is associated with religiouguate, it means that any attitude or
behavior of religious people who do not conform wibat the obligate by religion. That
indications are the bad characteristituflika) that inherent in daily of religious people, like
bad moral religious in both of individual and sd@phere; carelessness in its attitude, arrogant,
condescend the others, fanatic in a trust, hedofBeasure prioritizes ideology), concern of
worldly position without think of hereafter, andhets. Which is in the short term or long term
will have a negative impact the relationship betwbenself and God, fellow humans, and the
environment. Because, basically, in every religioas always taught its followers; to love each
other; another; either treatmeitigan, honesty dmanal), truth Ghidg, as well as other good
gualities such as forgivenesaf(v), justice (adl), brave §yaja’ah), patient §habi, a sense of

shared ihuwasa), give thanksgyuk, trusteeshilm), and others

3. The Elements of Behavior-Forming
a. Soul

Soul is one of component of human psychic widelydigtd in the field of science.
According to Aristotle (384-322 BC), soul is divatlento two parts, are irrational and rational.
With respect to understanding the soul, Tetenskant statedrichotomihuman psyche, are (1)
cognitions related with the introduction, (2) eroatrelated with feelings (3) conation associated
with willingness. In connection with this definitipKi Hajar Dewantara suggests that the human
psyche with a term of cognitiogipta), feeling (emotion), and intentiokdnas).**

A psychology figure, Sigmund Freud argued that s®ualivided into 3 genre are (Bas
Es (Id) is the biological aspects of the original gystin the personality; from this aspect
growing another aspect, (Bas Ich(Ego) is the psychological aspect of personahtyt tarise
because the organism needs to relate well to tdewerld (reality), (c)Das Ueber Ich(Super
€go) is sociological aspects of personality thaemesentative of traditional value as well as the
ideals of society as interpreted by parents ta ttaldren; this is manifested in the form of order
and prohibitiorf?

C.G. Jung, argued that the human soul consistsvofnatural are consciousness and

unconsciousness. Both of nature do not only cotdxis also relate compensatory, which is

®1 Kartini Kartono,Psikologi Umun{Bandung: Alumni, 1984) p. 53-54.
%2 Sumadi Suryabrat&®sikologi Kepribadiar(Jakarta: PT RajaGrafindo Persada, 2008) p. 125-127



conscious function as adjustment to the outsidédaaord unconscious function as an adjustment
to the world in®®

While al-Ghazali said that the human psyche hasnémsions: physicaljiém), vegetable
(natiyyal), animal phayawaniyuy, human ifsaniyal), all of them have different aspects and
each functions, either physically or spirituallyndh management dimensions of human soul id
divided into: (a) physical dimensions: having mammtus motion, (b) vegetable dimensions:
have varied motion, (c) animal dimensions: a mo#éimd perception and (d) human dimensions:
self-awarenesy.

In the Magshad al-Asna fi Syarh Ma’ani Asma’ Allah al-Ha&h book al-Ghazali
mentions that the being (soul) humans are dividéal two groups are the life and death which
are life is more perfect than the being dead. Afedi$ divided into 3 levelsdarajat) are angels,
humans, and animals. The middle position has maate&imd human nature has the potential to
have an angel or beast. When one’s can beat bagglesnd trying to get better to perfection
they can achieve the similar position with the dsgbut if one’s has always followed a bad
desire in their self—controlled by lust encouragam@hiriyah)—they will be more likely to
resemble animaf$.

In the holy Qu’ran, spirit or soul callethfs. Nafgeferred to as the basis for being, able
to accommodate the human psyche and accommodatedithensions, such asAqg|, al-Qalb,
al-Ruh, al-Fitrah Essentially,nafs accommodate the potential from each of the pspdical
dimension, both of the good potentigddwa) or bad potentialfQjur).®® Proportionally,nafsis
the soul dimension betweenh position andism position; Ruhbecause it comes from God so
that invite to the transcendentally whilismderived from material things so that toward to gnjo
material things. In the holy Quran, the wordradfsis found 297 times as much; in the each
word of the form of a singulam{ufrad as much as 140 times, plural are 2 versiongus 2
times, anfus 153 times and in thdi'il form are 2 times; with a variety of meanings,

classifications, and object versés.

%3 bid.., p. 156-157.
2: Rafy SapuriPsikologi Islam: Tuntutan Jiwa Manusia Moddtlakarta: Rajawali Press, 2009) p. 356.
Ibid..,
66 This explanation is based on an understandimadj tie verses in the Qur'an that use the word aoai-
Nafs Lihat: BaharuddinParadigma Psikologi Islam: Studi tentang ElemerkBisigi dari al-Qur'an(Yogyakarta:
Pustaka Pelajar, 2004) p. 92.
" bid.., p. 94.



From the explanation above, can be concluded igasdul has some elements which are
for each of these elements has its own functionisupéct if developed; good or bad which will
be manifested in a person’s behavior.

Talking about distractions that occur in one’s saudtomatically talk about mental
health, because the science of mental health gloskited to the avoiding someone of disorders
and psychiatric illnesses. According to Marie Jahodhental health include (a) a good
personality attitude towards self—the ability rexizg self well, (b) growth and the development
and self-realization are good, (c) mental balanogy of views and resistance to all of pressure,
(d) self autonomy that includes regulatory elemeémtthe behavior of or free behavior, (e) the
perception of reality, free from variances needwel as having empathy and social sensitivity,
and (f) the ability to mastering and integrate with environment®

Meanwhile, according to Zakiah Darajat mentallyltisapeople, can be viewed through
4 indicators, are (a) when a person is able todawoeental disorder (neuroses) and illness
(psychosis), (b) when a person in unable to adfusbciety, nature and God, (c) when a person
is unable to control himself to all the problemsl @ircumstances of daily life, and (d) when in a
person realized harmony, and harmony between tim¢airfenctions>

According to the Islamic perspective—related witle tinderstanding of the DRP as the
disturbance that occurs in one’s soul—behavior rdmg maladaptive disorder, or character
disorder or others variances is a form of persondisorder. So that personality disorders can be
interpreted here as series of behaviors that delitbm the pure human naturéréh) that
cause disease in a person’s soul that will beiraytHecked out dalb may}.”® This disorders
caused by the domination of the passions that eages soul to do bad thing as always. And all
of disorders above manifested in the bad persgnalithich is in terms of the Islamic
psychological is also referred to as psychopatholog

Told as psychopathology because it has two maimactexistics: (a) the bad behavior
can interfere realization and individual self-adizegion, that caused by pathological symptoms
such as anxiety, restlessness, indecision, feanadion, doubts, conflicts, moodiness, laziness,
and others. For example, a person who in his tnearalways felt jealous, so his life will always

% |krom, Titik Singgung antara Tasawuf, Psikologi Agama désehatan Menta({Jurnal lImu-ilmu
Ushuluddin, Teologia, Volume 19. No 1 Januari 2008)85.

bid.., p. 187.

0 Abdul Mujib, Kepribadian dalam Psikologi Islamp, 351.



be in anxious condition, and anxious in lookingo#tter people, (b) the sinful bad behavior
forbidden by God. Such behavior can also contamittfa human soul as dotsuktal), black
tarnish the sanctity and heart brightn&ss.

With the opinion above, al-Ghazali reinforces hmnen that says thatal-Akhlaq al-
Khabitsah amradhu al-Qulubi wa asgamu an-Nufughich is bad manners is a heart diseases
and mental iliness. HeraJ-Khabitsahis Arabic word, a synonym fakhlag al-Madzmumaff
And from the meaning above, the point of DRP iscdlthe existing problems in one’s soul,
which when related to the social aspect so the symp or thus disorders also clash of social
norms.

b. The Dimensions of Consciousness

Consciousness is a dimension of the human psyehematters relation to the structure
of the human psyche must relate to the dimensiédmsl if there is consciousness then

automatically there is unconsciousness.

Conscious and unconscious in this discussion ienaxplanation in terms of conscious
doing something on purpose; and unconscious insémse of doing something that was not
intentional’®

Consciousness here is a discussion about the ¢ftdéibe brain waves when a person is
doing activity, either in the waking state (litexpbr not awake (sleep). So it can be said that a
conscious state is a state or mental condition,revlaeperson can take control or self-aware
condition and spirit of nature and the world besiled unconscious condition is the opposite
situation, a condition or mental condition, whengeason can master or self-aware condition and

spirit of nature and the world beside.

According to Jung, the structure of awareness hesn@onents? are mental functions

and attitudes of each soul has an important rokeiman orientation in the world.

™ bid.., p. 352-353.

2 Abu Hamid al-Ghazalihya ‘Ulum al-Din(Beirut: Dar al-Fikr, 1991) juz.lll, p. 53.

3 This interpretation regardless of conscious undading that impulse is an action based on
considerations of a very old soul and unconscimuise that usually arise because of the urge siredsomething
that is in essence then tried to hiden—basicalhgonscious impulse is not lost but recorded inltiveer brain
conscious human, so sometimes overflow in wordautibn is not accidental, for the reason, forgerg eeaction
formation. This statement refers to Q.S Muhammad): (29, 30; See more on M. ‘Utsman Naj&l;Qur'an dan
llmu Jiwa,Ahmad Rofi’ Usmani (Bandung: PUSTAKA, 1985) p. 42-4



a) The function of the soul is a form of mental adtivihat the theory does not

change in different environments. Jung, distingessthumans into 4 main

functions of the souf®

Mental The Soul The Way of Soul Working

Function Characteristic

Mind Rational With assessment: true or false

Feeling Rational With assessment: happy or [not
happy

Sensing Irrational Without assessment: conscjous
sensory

Intuition Irrational Without assessment. not |an
instinctive

b) The attitude of the soul that is the directionhd general psychic energy or libido
is incarnated in the form of human orientationtte soul, inside and outside. The
way interacts between one individual with otherivigbals who have different
forms. Jung, divides them into 2 categories areoggtt and introvert.

In Islamic teaching, Harun Nasution said that i@ Bufism teaching the state awareness
become the essence of a state, among are the @sarefithe communication between the
human soul with God, the awareness of closene&®otband ability to communicate with Him
which can only be done by certain people that ie athle to clean and purity soul from all of dirt
and crime”®

Psychology is primary, the science of consciousndis researchers deal with
consciousness directly when possible and indiredtipught the study of physiology and
behavior, when necessary. Psychologies are nownmetuto the essential questions of our
discipline: how does the mind work? What the majonensions of human consciousness? Is

consciousness individual or cosmic? What meanstlame to extend human consciousness?

" See: Sumadi Suryabrafasikologi Kepribadian, p. 158-162.

> Basically, every human being has four functionst, &f the four functions that no one there will de
function of the dominant (and dominating most depel); superior function and determine the perstyrigpes of
people. At first the four functions of the pair,thfithere is another function of the dominationasfy one being
superior function, are the conscious control & Bihd as a consequence the other functions tofdréoim which is
in the unconscious. hen these functions will retaimpensatory means growing superior function,gifeater the
inferior function will be compensated and the geedhe disruption to the balance of the soul tlzet manifest in
uncontrollable actions. So the ideal goal of theettgppment of one's personality is related to fuorctin life is to
bring the essence functions in the light of conssieess, in order to reach perfect human predicate.

’® |[krom, Titik Singgung antara Tasawufp, 181.



These questions have not yet had a full treatméhtrmacademic science, having been ruled out
of inquiry by the dominant paradigm of the pasoé®@o yearg’

Back on the discussion about consciousness, inruadg conditions—either while
activity (thinking) or not (sleep)—brain still waskthrough the nerve cell movements by
releasing cargo (cargo that looks almost the saeegtric waves), brain conditions have never
been at the 0 (zero) point, because if it is attlieero) as well as brain dead and not functioning
point, because the brain is the center of the laatiyity. This situation is inversely proportional
to a condition where a person in the alpha sthtd,is a condition where in full consciousness,
clear, powerful and creative, this can be doneutjinothe state | the body such as meditation,

dzikr, relaxation and the similar activities. The brainve@&onsists of 4 conditions, are:
a) Beta

That is a situation where a person in the chade stad irregular, looks like someone
who in a stress or frustration stat€haos happens in the brain, causing brain overload
performance one can not think clearly and well, fresh, and far from concentration. In
generally, when a person is awake in the circunes®nthe conditions most likely to be in this
condition (beta), the frequency is high than 13 Herforming logical works brain. In this
situation the senses with a very significant radgrmation from the outside enter through the

senses, responded and then arrested by the’Brain.
b) Delta

It is the condition which is a person as physicaltgl psychologically was not dreaming,
it means that was not doing any work. This situai#in the 0.5 to 3.5 Hz frequenty.

c) Teta

That is a condition when a person is in a sleegireaming stat&’ This condition is when
the mind or brain works well, clear, and transpgrarsituation that is quite clear when the brain

" Robert Ornstein, in the introduction to his receabk The Nature of Human Conciousness: A Book of
Readings (1973)n The introduction of Charles T. Taftranspersonal PsychologieSharles T. Tart, ed. (London:
HARPER & ROW PUBLISERS, 1975) p. 3.

8 Taufiq PasiakRevolusi IQ/EQ/SQAntara Neurosains dan al-QurafBandung: Mizan, 2003) p. 164-
165.

" Taufiq PasiakRevolusi IQ/EQ/SQ p. 162.



is working, mind on the calm state. This situati®@lso still part of a very good state of healing

occurred at a frequency 3,5-7 Hz—a better situatiagher than the delta state.
d) Alfa

That is a condition when a person in a very goauitan, the frequency is at a point 7
or 8 to 13 Hz. This situation is very good if ugedlearning, can also make a major contribution
towards the unconsciousnéss.

To put this more formality, a large proportion otalligent people are experimenting
with Altered State of Consciousness (ASCSs) in thewes, and finding that the experiences they
have are of extreme importance in creating a pbidbg and a style of life. The conflict between
the experiences and philosophies resulting fronseh®SCs and the attitudes and intellectual-
emotional systems that have involved in our ordirstate of Consciousness (SoCs) are a major
factor behind the increased alienation of many [eedpom conventional sciendd. The
widespread experience of ASCs by young people,thadspiritual experiences are also often

occurring in ASCs.
C. Religious Attitude

When compared with the condition of religion in @thcountries, level of religious
guantity in Indonesia much larger than other caasjrthe UK for example. Every week Church
was filled fully—different whit in the UK—mosque @nother worship place also busy visited
by society, especially in the celebration of tleast, either Eid or Eid al-Adha (in Islam),
Christmas Day (in Christianity), and so forth. Butreality Indonesia gets ratification as above

corrupt countries, while the UK below. What lieshimel this phenomenon?

8 According to the interpreter of dream, the dreamone way or means for brain to proclaiming
themselves—expressing the secrets of the soul, wheerconscious braindifficulty in providing the @mmation.
Dream interpretation has sometimes also high,th far something to come. In Islam, we can deritesson from
a dream experienced by the Prophet Yusuf. The tcgatid,
DUJ)n}.d\u.a\c‘)auau‘)\JMUA:;‘);@LAMd;‘)ﬂu,nw\h}‘)ﬂdlﬁ(dujﬂcw\ém&d)u)u\ dj\..«u.ﬂu.u\

(o=

According to the theory of Freudian slip, theren@thing accidental, everything happens on the bafsis
intent, including the issue of a dream. Their drésm subconscious state, a person's interpretatiamat happens
at the conscious.

8 Taufiq PasiakRevolusi IQ/EQ/SQ p. 163-164.

8 bid.., p. 164.

8 Charles T. Tart, ed:ranspersonal Psychologiesp., 12.



Properly, religion becomes a moral force, a soofagood and noble values. Indonesia is
a country where is the religion get powerful inflge. However, the fact that it faced a moral
resolution luck—it can say luck because the corompit is too difficult to be solved so rarely
fulfilled. Religion as seems like helpless providegtivation to live honestly and fair as well as

the radical religious actions, and experienceghers®

If religion is not a basis for human values—but gsychological, religious proven to
have a significant role to between man and otheatares of God's creation—there arose an
interpretation which says that manifestations digi@n are no longer perceived to mankind.
Here, the religious duty to make religion as owhgrof personal autonomy and authority, in
addition to integrating religion with other aspeitts manifestations of the religious attitude with

religion animates without interfering with the aottities another aspects.

According to Vergot® religious attitudes are divided into two there amitu the
fundamental and elementary; most fundamental rlgyi  experience
influenced by intuition and emotion while the elartary and religious attitudes or religious
motivation influenced by one's affections and msB. At first, religious experience only being
the spontaneous in the form of mental impulses. @atually boost will change to intuition,
intuition was at first merely a mute which tendkie not recognized by yourself, but if it is
developed then someone will be aware of the iminieind they will be know and will ultimately
formed faith in personal and social scale, then la@®s attitude either physically or spiritually.
And validity of religious attitudes (religiousityerson can be measured and developed through
conflict management—religion requires the developmsf a personal nature from witHif.
Because of that the self development emerging foomseligious differentiation that really

attached to and growing out of their soul.

1. Factors Affecting Religious Attitudes

8. BertensPerspektif Etika: Esai-esai tentang Masalah Aki{¥agyakarta: Kanisius, 2001) p. 185-186.

8 Nico Syukur DisterPsikologi AgamdYogyakarta: Kanisius, 1989) p. 98-99.

%prof. Antoon is a Belgian psychologist, in his woektitled Godsdienst psycholodie show that
religion—especially monotheism religion—as psyclyitally characterized by two basic symbols, areittege of
the mother and the father image. And his opinicanseinclined to follow the opinion of Sigmund Frewidh his
theory of Totem and Taboo.

87 Nico Syukur DisterPsikologi Agama.p. 91.



Basically the religious impulse is a psychologibabst which has the naturally basic in
one’s self. Was being in their soul, that one’®ofteel the impulse to always run to the creator.
It's just human conception in finding differentfdifent God, accordance with the level of
thought and religious developméfitin its creation, one’s has tabi'at and also inetudatural
readiness to know God and understand His creaiohconnsideret with the soul and body in
mankinds, their activity on the body and other dedsalife—ignore the divine essence in self—
often makes people careless and inattentive ta th@id®® So the expression received be
different, religious people are pure and earnest @rtainly impact on moral and emotions,
whereas people who are not serious to the religioaisinspire the essence of religious will most

likely not have an impact on their life, either rally or emotionally.

In Indonesian Dictionary, Psychology is a noun thatins science that deals with mental
processes, either normal or abnormal and effecb@mavior or can also be interpreted as
knowledge about symptoms and mental activitfes.

However, the general psychology is now interpretedhe study of human behavior and
human experience which this science has been ggoraoidly since the beginning of the 20th
century either in the methods or conceptual. Antims of research, can also be considered that
psychological as a system of various research msttiwected at understanding of what is done,
thought and felt by humaris.

Al-Quran (Islam) says that encouragement of religiattitude, one of them is influenced
by the mental state of human which threatened #ietys and peace of their life, so need
something that can save him and seek shelter essiat is God. It is refers to Q.S al-An’am
(6): 63,

1(6) Alas¥1) S (e (535S o2a (g Uil ol s 5 Le i a3 s )y Dall bl 4 S8 (e B
(63

8 M. ‘Utsman NajatiAl-Qur'an dan Iimu JiwaAhmad Rofi’ Usmani (Bandung: PUSTAKA, 1985) p. 39-
40; See more in al-Qur'an Q.S ar-Rum (30): of tatural human religious impulse.

8 bid.., p. 40-41.

% Ebta SetiyawarKamus Besar Bahasa Indonesia (KBBRdf.

L Robert H. Thoules®engantar Psikologi Agamap. 13-14.



Say: "Who is it that delivereth you from the dadcesses of land and sea, when ye call

upon Him in humility and silent terror: 'If He ontlelivers us from these (dangers), (we vow) we
shall truly show our gratitude%"

a)

b)

While the psychology, the main factors affectinigieusness includes 4 kinds, are:

Social factors; these factors include about aBadial life influences in the development
of religious attitudes, such as the influence aficadion or teaching and various other

social pressures.

Variety of experiences that help religious attitsiddeespecially regarding
experiences: (a) the real world, include the presesf the meaning of beauty, harmony
and goodness of the world plays a role in religi@astudes. Presenting the self-
assessment attitude towards something can alsadt@nal basis to reinforce the belief
that we have. This experience can bring people antintuitive way and no verbal—the
point of awareness of one's religious—which stétaseal world and the moral demands
of the system is an expression of the spirituallavtirat has a religious significance. And
those who are theistic—expressing awareness—byngayhat the world is a
manifestation of God and the moral demands of theré will be accounted fof. (b)
moral factors or moral conflict, that is the expege of conflict between behavioral
inducment that able to guide them in the good twacand the inducements that did not
seem right if seen other one’s. This conflict iddad someone on the characteristic of
dualism religious attitudes where the good indudneemsidered in accordance with the
God Will whereas the not good inducment come frbewrhagical powers and considered
to be contrary to God's will (In Islam is referremlas demonsgtar)) and (c) affective
factor emotional religious experience, this expereeis esoteric and sometimes generally
referred to as a religious experience; associaiéd mysticism (read: Sufism in Islamic
literature).

Factors that arise when needs are insatiable—eithete or in part— will result in a
presumption to religious satisfactions. Broadlyadeg, these requirements include: the

need for safety, love, gain self-esteem, the needavhich arises because of the death as

%2 See also in Q.S Yunus (30):30.
% Robert H. Thoules®engantar Psikologi Agamap, 29-34.
* Ibid.., p. 59



well as the afterlife after life in this world, poishment in hereafter and others. This
theory is adapted of the theory of Abraham Maslow&rarchy of needs, which if
examined the hierarchy of human needs very inflaeon the person's attitude toward
religious belief. It means that when the soul ofnlan need or desire can’t be denied, the

ones will do anything as they want.

c) The thinking process or reasoning verbal or int&llal factors include rasionalization. In
contrast to the psychological analysis that exglémat religious beliefs are influenced by
irrational factors, such as religious feelings &mel other mystical experiences, according
to the partly opinion—reflect from the various apim that discussion about the religious
polemic—this factor have big role in the formatioh religious views. Because the

intellectual foundation is the real reason for gdon religious beliefs.

Humans are creatures thinkingagawan an-Nathig a gift from God that makes mind
potential to human which is with their mind the Famrcan consider between good and bad, right
and wrong—a logical consequence of the beliefderttuth religious meaning, because of the
reason is one of factors that can help the a parsbnding God. Regardless on the what factors
is more dominant religious attitude; the third edgrmnabove had synergy in the formation of

religious attitude.

Vergote adding that personal religious attitudendg only obtained by rationalizing
religious motives are spontaneous. But also ithes iesult of demystifying the spontaneous
motives. However, in this case he agrees with Fsetingory that uses the symbol father as the
beginning of human closeness with Goe-seems like the son and father relationship. Far, hi
religious attitudes like this that deserves menésra true religion. With following reasorisst,
the Judism-Christian tradition suggests that thee treligion manifest themselves in the
purification efforts, which is the purification tspontaneity deificationSecond dynamic
psychology shows that there is no natural harmagtywéen man and the intrinsic values such
that (the intimacy between father figure to thddi®

% Nico Syukur DisterPsikologi Agama. p. 92
% Ibid..,



Person's religious attitude is also related witkt&es are religious consiousness and
religious experience. Religious consciousnessstate where religion is present or felt in mind
and can be tested through introspection—mental céspend religious activities, while the
religious experience is an element of feeling imsmdousness that brings conviction that
generated by the actioarfialiah). In other words the religion process is feeling ¢he influence
of religious consciousness and consequently cafelbas a result of the convictidh.Thus,
religious attitude is integration among religiousolwledge, feelings, and the complex of
religious attitude’s one and the closely linkedtperson’s psyche so that influence on the views

and person’s religious attitude.
2. A varieties of Religious Practices Conflict

Here, Religious Practices conflicts divided as rham@nflict and emotional conflict;
moral conflict that is the conflict arising fromethbehavior itself against everything outside
theirself (the others as an impact of their behayicand emotional conflicts that arise as a result
of conflict with theirself (a state of psychic ometional disturbance). Religious Practices
conflict in this discussion is also basically clgseonsidering with the factors underlying the

occurrence of religious attitudes.
a) Religious Moral Conflict

Moral conflict is some experience about the cohfbetween some trends regarding
personal behavior and order system that authaigxplicitly clear look. In general, the system
is referred to as the moral law, whereas psychoédgiroblems arising from such a system
called moral conflict. The moral law can also bgamled as a system of social order that
developed by a community and passed on to the gengration through a social conditioning
process, which is on the other side it is also négrh as a obligation system that binds society

without questioning whether or not the system iseffieial when viewed from the social sitfe.

Based on reality, most people often develop a gégtise when the behavior is (as it
were) considered wrong by social education recei$edhere it is clear that, moral conflict is
most likely due to environmental factors (behavfactor) beside because of the religion

97 Zakiah Darajatllmu Jiwa AgamdJakarta: PT Bulan Bintang, 2005) p. 6-7.
% Robert H. Thoules®engantar Psikologi Agamap, 71.



understanding not totally. Moral conflict can bgasled as one of the religious attitude; the
conflict between the forces of good and the baal jperson (personal uncertainty, also caused by
the religion understanding is not comprehensiveheW the point of the force is being on the
rival, and if personified such as the characterisficreatures or the devil beings as opposed to

God, or an image of good world with bad wotid.

Moralities are intimately connected with religiogood people whose religion can be
ascertained that morality can be accounted foeratise the people are moral degenerate, most
likely against their religious beliefs are lessesen nothing. This interpretation is based on
empirical data that says that behavior, attitudevay of thinking person can not be separated

from their faith because belief is included in sr@rsonality constructioff”

But that does not mean moral conflicts is the dattors behind religious attitudes, some
people seem to make it through the moral confidetd to the belief in God with the practical
needs that they realize to support this belieuiffisiently motivated to do what is right. They
realize that without religious beliefs they willtnme good at all. When giving consideration right
through those processes it means recognizing éhgtaus belief is not intellectualization their
moral experience but trust posed by the practiegds. Realizing the importance of practical
needs to have faith which is it would accept théhfas true belief'°* Because the idea of
religious attitudes can appear to be a motive sepefinement and the love of self-sacrifice be
more effective than the motives arising from owtdiaeirself.

Various opinions say that a good deed is the tmaetion of religion and that everything
that is not associated with this goal is an inniovathereticy and it should disappear from every
religious ided® But psychologists are also not eligible to papiéte in talks about the true
purpose of a religion. The issue of religious trfathctions has practical relations with religious
education. For example, the problems are often werteced by this nation, latent and not

endless; corruption.

% In Q.S an-Nas stated that the devil (teaser) stmsif two sides, the humans and jinn. God warhed t
servants that are not easily deceived by Satauasicn. Also, in Sufism which refers to the hadifithe Prophet
explained that;it is clear indeed lawful, and the haram is cleamd between them are doubtful mattetSyubhat
has two terms, namely (a) something ghostly, yearty halal and haram. (b) Leave it excessive beraven
though the feareiraf (exaggeration).

100 7akiah Darajatlimu Jiwa Agama..p. 4.

191 Robert H. Thoules®engantar Psikologi Agamap, 74.
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In addition, one of the conflicts between religiarsd psychological point of view is the
assessment of people's consciousness of one’sSgmtfe guilt's feelings can be used when:
First, those feelings can reduce road to errors, songjivise to the sin sense and as the
consequently is to minimize the possibility of reemce of such sin, furthermore, cognitive
distortions above for moral purposes in the nefet IHowever, if the greatness of cognitive
distortions above will be disease if the feelingiesl to behavior pathways conflicting (mismatch
between the message advocated by the Qur'an m tseChristianity with the Gospelnjil) in
everyday practicesecond:when free floating and not tied to a particular debr, andketiga

when have a enormous so it is not an effectiveritice for good deed¥?

A moral conflict in Islamic perspective is also ergonality disorder, which includes 3
domian among them: domian faith as polytheistsrik), Islamic domian or often referred to as

fusugin the Qur'an such as adulterers, and domian triggp like grumpy®*

So the cause of religious moral conflict as gemgreg¢gardless of the ideology of Islam,
Christianity, Judaism, and other religions are aralty issue religious people who happen
because of some of the above, such as:

a. Assessment or wrong perception of self and others,

b. Learn the ideology of religion not comprehensivégth athemselves or the others,

c. Personality disorder that caused due to the doro@a libido in themselves, thus
ruining inner purity, piety and cause bad behaeitrer themselves or people around
them.

b) Religious Emotional Conflict

Establishment of a religious authority that continsi on the psychologically will cause
emergence of resistance pattern as the bias gface$ saturation—because the absence of inner

193 1bid.., p. 79; When guilt is considered too small then rifwtivation to reject the wrong deeds will be

lost—the solution is not just deepen feelings oiltgtbut coping the problem how to not be a problefime
Problem is not the Problem, but Coping is the PeollAnd religious education was associated with mooalflects
that exist in society, but he is not the only mdesching in shaping one's personality. So thapleé&behavior
mismatch (moral conflict) does not abort the megmifireligion for human life.

194 Abdul Muijib, Kepribadian dalam Psikologi Islamp, 352.



satisfaction in religion. So that spirituality stdie present as a form of religious inner dialogue
framework:®

Departing from necessity esoteric dimension ofgrefi must exist in all of the people
who admit religious—that religion can be understadl inspired as much as possible, a
religionists must touch the esoteric dimension eligion—so the part of religiounist is
competing in achieving that state. The values iaftein the one’s religious is the fruit of efforts
made themrfujahadaly, spirituality as well as religion, spiritualitgligion should be sought so
that the stronger a person's religious emotiorhamt, so that religious values inherent in them.
But if someone learn spirituality and complacent aan not recognize itself so that the majority

of people would consider it deviate from religidaachings.

Emotional conflict is a conflict arise the resudtitself (a state of psychic or emotional
disturbance), that have a significant influencepassonally toward the view or attitude of
religion, eventhough even if maybe the religiousficts that occur. Emotional religious—that
arise due to emotional religious experiences tlatiospontaneously, or emotional experiences
of religious because the hard work that done tehamystical dimension of religion—not only
can take the form of emotional but also affectivettsat influence the state of mind and their

thought patterns.

Basically every religion has the concept and itshostory of religious sipritualitas
dimensions, so do not be surprised if a lot ofgrelis literature yang which tells of religious
emotional experience, more than that an institadidhat admit their institution as mystical
stream was more concentrated on these dimensibmsyigh in outside terms does not recognize
religious institutional. Among some examples religg experience that will have an impact on

the religious emotions is:
The next case is that of a Christian m&h:

"l was in perfect health: we were on our sixth dayramping, and in good training. We

had come the day before from Sixt to Trient by Buidelt neither fatigue, hunger, nor

195 Muhammad Mahpur dan Zainal HabiBsikologi emansipatoris: Spirit al-Quran dalam misemtuk
masyarakat yang Sehatd. M. Faiso(Malang: UIN-Malang Press, 2006) p.143.
1% william JamesThe Varieties of Religious Experience..96-98.



thirst and my state of mind were equally healthiad had at Forlaz good news from
home; | was subject to no anxiety, either neareonate, for we had a good guide, and
there was not a shadow of uncertainty about the mea should follow. | can best
describe the condition in which | was by callingistate of equilibrium.

When all at once | experienced a feeling of beaiged above myself, | felt the presence
of God--I tell of the thing just as | was consciafst--as if his goodness and his power
were penetrating me altogether. The throb of emotias so violent that | could barely

tell the boys to pass on and not wait for me.

| then sat down on a stone, unable to stand anyelprand my eyes overflowed with
tears. | thanked God that in the course of myHigehad taught me to know him, that he
sustained my life and took pity both on the indigant creature and on the sinner that |
was. | begged him ardently that my life might bexsecrated to the doing of his will. |
felt his reply, which was that | should do his witbm day to day in humility and
poverty, leaving him, the Almighty God, to be judgiewhether | should some time be

called to bear withess more conspicuously.

Then, slowly, the ecstasy left my heart; that idelt that God had withdrawn the
communion which he had granted, and | was ableal wn, but very slowly, so strongly
was | still possessed by the interior emotion. 8esj | had wept uninterruptedly for
several minutes, my eyes were swollen, and | didwish my companions to see me.
The state of ecstasy may have lasted four or fiveutes, although it seemed at the time
to last much longer. My comrades waited for menténutes at the cross of Barine, but |
took about twenty-five or thirty minutes to joiretim, for as well as | can remember, they

said that | had kept them back for about half amrho

The impression had been so profound that in clignisiowly the slope | asked myself if
it were possible that Moses on Sinai could haveahatbre intimate communication with
God. I think it well to add that in this ecstasymine God neither have not form, color,
odor nor taste; moreover, that the feeling of hisspnce was accompanied with no
determinate localization. It was rather as if myspeality had been transformed by the

presence of a spiritual spirit (ruh spiritual).



But the more | seek words to express this intimatercourse, the more | feel the
impossibility of describing the thing by any of owsual images. At bottom the
expression most apt to render what | felt is t@ied was present, though invisible; he fell

under no one of my senses, yet my consciousnessiped Him."

Above examples are only a small part of the phemamaf religious experience that
actually happened to someone esoteric dimensidahelstory above only shows about feeling
God's presence there is also a story about theenatueligious emotional experience tells that is
the person elected shall submit the command of Goch events occurring at Lia Aminuddin
(Lia Eden), Gus Roy about praying two languagesanimMushaddiq that admit as the next

prophet after prophet Muhammad and so on.

And everyone has a different religious experientsgpending on how deep the religious
understanding to the believed religion—religioupexence sometimes comes when a person in
a sleep state, such as the dream of Prophet Yasufal Jibril to Prophet Muhammad when he
is set a mind at rest iBua Hira the mystical experience of Santa Paulus and Saaresa, so
on. Every person is entitled to give interpretasiaf religious experience which they believed,
both theistic and non-theistic, religious emotiobatause the religious experience is different
shape, even not everyone can feel it, but anyoresalwv may interpret what they see while not
claiming that they are the most correct opiniont Bdnatever form the religious emotional
experience, either in the form of a dream or tranost other religious figures considered correct
if it agreed not to deviate from the Qur'an and idhith Islamic theology, in accordance with the

provisions of law gyari'at).**’

In connection with the above story, the above pherwn known Islamic teachings as
jadzbor wali majdzubwhich means crazy, th&lamahave many different opinions abawuali
majdzul) some of them reject anyone with a hard but tieestso appreciative for him. But here

197 Analogy with the dialogue between Sheikh ‘abdubi@al-Jaelany, when students ask about "how do
you recognize the devil ya Sheikh”, the SheikhiezpfVerily Allah will never commanded His servartscommit
indecency, unlawful acts done by God". See moreSbeikh ‘abdul Qadir al-Jaelangn-Nur al-Burhaniyy
(Semarang: Toha Putera, 1383 M) p. 46. Allah said, )

(90:(16)J=iM) (15 8% aSlal oShany ol Siall 5 sLiadll o o ) (53 el s a5 Janlls sy il &)

“Allah commands justice, the doing of good, arzktality to kith and kin, and He forbids all shamlef

deeds, and injustice and rebellion: He instructs, yloat ye may receive admonition” Q.S an-Nahl {96)



the author does not want to convey what are thferdifit classes of opinions on the issue of

emotional religious experience.

Thus, the emotional religious conflicts occur bessaof religious experiences that are
individualized, that other people can not feel boly see and interpret. So that it is not ethic
when anyone judgment him with the opinion rightwmong, because no one knows the real
situation happen to him, even people who is indiégde do not know what happened to him.
Discrimination against them will never solve thelgem, we as observer only can see is the
effect and psychological dimensions that happemiteself as well as the environment that
intersect directly.

Because even though on the face of many of those bk like the people who
experience mental illness, such as stress, depnegmsychosis, and psycho psikoneurose, to say
that thewali majdzubor people who have experienced emotional expeziefiaeligious as a
crazy person, is far from impossible, because seaeched what they are doing is often more
positive than those usually, especially the socmitribution they are doing, such as: running
earnestly enjoining evilmukasyafahthat they had gave the benefit to themselves &aed t
environment, and what they do often bring awaret@sshers that will have an impact on the

religious attitudes of others, and so on anothedgmpact.
3. The Paradigm of Gnosticism as One of Religious Attide

History proves, it is impossible when the humare lwithout spiritual values; which is
often referred to as the Great One, and or songethit is considered to meet the spiritual needs
of human beings are religious. Whatever the idepokgtem that enforced by humans can not
deny the fact that humans not as monotone needialdiecause every thing in the world would
be destroyed. Humans may be able to assume a feew lihe system and or separated from
something supernatural but their soul still coméablby natures that can not be described and

satisfied by materialistic (supernatural).

Although gnosis as applied to religious knowledgajot necessary mystical, but gnosis
usage rests on the assumption that the distinfdateire of the movement is gnosis in the sense



of mystical knowledgé®® Gnosticism or commonly known asa'rifat in the treasury of Islamic
studies is a state of religiosity a person who aesieved closeness with God, as the writer
mentioned in the introductory chapter. So also vather religions, in Christian Gnostics is
described athe word sometimes has that significance, butaference is also to the mysteries
of life and destiny, the origin of the world thetur& of man, the way of salvatiermysteries
which the Gnostics claimed to solve by means oighlhh complex series of myth given by

revelation to their prophet or handed down fronudes his disciples by a secret traditiSh.

According to al-Ghazalima'rifat is the term of stateh@l) a one’s who in the peak
religiosity of slave to God, result afiujahadahor endeavors that the closer to God. Attitude of
closeness with God is both in the interpretationstdm and other religions have a significant
effect on the human psyche, personality makes sopdvecome better against anything related

to him—positif aura.

And how far gnosticim is found in the Scrolls irdigputed question, certainly the claim

is made to the possession of mystical khowledgéngesn the vision of God'°

In the Sufism historyma’rifat also demonstrated in social criticism, such asattigide

of al-Hallaj*** applicable in social life. Sociological terms, Hallaj life as a person who is
sensitive to social conditions which at the timéigated by the critical attitude towards the non-
ethical behavior of religious people who "obey"t lai the others live in poverty, his criticism to
a claims to religious truth community and alsoicis of the government which was considered
too hegemony and not pro with public interest (gption), and others. Not only that, in terms of
theological he was able to lead the people badkeaeligious attitude in accordance with his
teachings, but its appeal will result in other degpalous:*? Al-Hallaj Sufi also one that tends
to be in terms of metaphysics, it is evident frdme implications of his religious—religious
nature such as the ability to take the divine ligimd so on.

198 5jdney SpenceMlysticim in World ReligiofNew York: USA, 1963) p. 147.
109 i
Ibid.., p. 147.

101bid.., p. 148.

11 Al-Hallaj is one of the famous Sufi in the 20tmuery; he died on the execution by the governmidat.
is best known by the doctrine of hulul. And expressheopanic Anaal-Haqd' or | am the truth.

12 See: Herbert Masoiallaj dan Madzhab Sufi Baghdamh Javad Nurbakhshyarisan Sufiterj. Gafna
Raizha, Wahyud(Yogyakarta: Pustaka Sufi, 1999) p. 168.



In Christian theology, attitudes as indicated byHallaj above an idea of brotherhood
that comes from belief God's presence that bedhjeto anything; as the command of Christ as
the Christians to love enemies, bless those whseculo good to those who hate, and pray for
those who use and pursuit of uglinéSsif analyzed properly, every religion gives a gandral
message to its adherents to produce a high quullife, to them or others associated with them.
And what counts as DRP is the entire attitude ipagjftion of the religious messages contained

on religious behavior, which indications have th@ev mentioned in the previous section.

That's it is, the piety of the Gnostics varied ddesably in its quality. Their morality
was generally ascetic, but in some of the seat&d held that once a man had gained salvation
he was free from the obligations of morality. Iteigident the antinomian attitude, on which the
Fathers lay such as stress, was by no means ratatge. In the newly discovey books, which
are said to comprise the next most commonly in thee is no suggestion at all of licentious
rites, and such practices were strongly denoungethd® great majority of sects. As we have
seen, the Gnostics were not typically dualisthangense of believing that ultimare reality itself
was dual. The two opposed elements of Light andkiEss have a common root in the one

ultimate divine power, who is Himséft?

Gnosis is conceived as the knowledge which solvegptoblem why things exist as we
know them—why there are darkness and light, goatleasil, tears and laughter, cold and heat,
wild beasts and birds and precious stones. As &pesay that he is preoccupied with the
guestion who will be saved, and who will be finalbst. If they are to be saved, men must
prenounce the whole world and all its associatidingey participate in the Gnostic mysteries
and follow the pure ethic of compassion and lokejrtbeing will be transformed, and they will
become rays of the divine Light. Here and now, a@tjeghe Gnostic, though he is a man in the
world, is higher than all the host of invisible penwhe is identified with Gotf

The main task of religiosity is to connect peopléhvizod so the urgency of religion as a
power aculty) man will not indisputabl&™® The higher a person's level of religiosity, thétére

the personality traits, and then what is the oltland attitude in the face of state is the delivery

13 william JamesPerjumpaan dengan Tuhamp.,383.
14 Sidney SpenceMlysticim in World Religion.p. 150.
15bid.., p. 152.

18 Nico DesterPsikologi Agama. p. 100, p. 118.



of messages universality of religion, one exampldRP case is which view religion as the
basis of diversity even within one faith trustiragtfi, it means not fanaticm against what they

believed.



