CHAPTER Il

PROPERTY RIGHTS IN THE QUR’AN

After the world of Muslim have been concurred bg thestern country, that is
the modern post-colonial era, Western ideas andtéffessconomics began to
influence the Muslim world, some Muslim writers gbti to produce an Islamic
discipline of economics. Because some Islamic schotonsider that Islam more
than a spiritual formula to a complete system f& in all its walks, these writers
believed that it should logically follow that Islaatso had its own economic system
unique from even superior to non-Islamic systenas #ne capitalism and socialism.
However, there have been no agreements to the dwtigical definition and scope
of Islamic Economics. Get away from this problenrjtev think that discuses on
property right get the important place, more ovealgzing it from the Quranic
perspective. Below, researcher will explore moreulit.

A. Verses About Property Rights in The Quran
1. Allah as Absolute Owner
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“To Allah doth belong the dominion of the heavemnsl éhe earth, and
all that is therein, an it is He Who hath powerroaiéthings.™
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“Say: 'Call upon other (gods) whom ye fancy, besddiah: They have
no power,-not the weight of an atom-, in the heavenon earth: No
(sort of) share have they therein, nor is any efrtta helper to Allah®”
Expressionmulku al-samawati wa al-ai is repeated 18 times scattered in
various chapters, all providing information and ideeness that the absolute
owner of what is in the universe is only God. Secpreceding paragraph and
other verses that match meanings signaled cldaatyGod is the absolute owner
of all that is in the universe and everything inlitcluded, such as earth, sky,
people, animals, plants, water, air, and all ratidreings and not rational, which
seems to us a sensory or not.
Even God's, but this infrastructure is for the ieg¢s and human survival.
As in the word:

o 08 27E0 6 a-0RERS QN LA Ao S 60D
2D L HDOPORY AVIOFTDard @R

7] _1EiNe) F OO IR I
[« JIRSA/Yawa IN [ - JOXL 0.2 6. OO0 WwWae S

602200 § =20000HOAR BEAI&A
XX ) <KOARHON OASTE * H M ATR

“It is He Who hath created for you all things tlaa¢ on earth; moreover
His design comprehended the heavens, for He galex and perfection
to the seven firmaments; and of all things He hpattiect knowledge®
Understandindshalaga lakumaccording to the interpreter of the Quran is
all that is on earth can basically be used by h@nanless there are arguments
against it. According to al-Nawawi, pronunciatibowa al-&i khalaga lakum
means to benefit the religious life of the worldlan demonstrate the existence

* Saba: 22
% al-Bagarah: 29
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of human and physical repair and bddy.

al-Tabari in his commentary, says there are three mgarof the words
khalaga lakum ma fi al-ardi jami'arthe first, the earth and everything in it is
intended for the benefit and the benefit to hum&wexond, from the religious
side show the greatest of God and of the worltiesplace to find a treasure or a
fortune, and worthy to live. Third, the earth isn@ans to obey God and fulfill
His commandments.

Fazlur Rahman provides another view, he said thatwas the birth of
human rights for everyone to try to get his shdrihe "glorious heritage" of the
earth, and no one can claim on the basis of skiarcorigin, belief, tribal,
nation, or class. All persons have the same rightspne can eliminate these
rights through legal or other, or be given precedeover others. There was no
difference at all between people, or barriers tgoae, either tribe or group,
class, in an attempt to make a living his life theey they like. All have the same
opportunity in the search for treasure, or develsgconomy. Therein lays the
duty and obligation of a State, which guaranteas &l citizens can have equal

opportunity and access and a fair opportunity ta ediving his life®

2. Ownership as a trust
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“Believe in Allah and His messenger, and spendcfiarity) out of the
(substance) whereof He has made you heirs. Fosetlod you who
believe and spend (in charity),- for them is a gReward.”

* al-Nawawi, Tafsir Marah Labid juz I, (Beirut: Dar al-Kitab al-limiyah, 1417 Hp, 8.

® al-Tabari,Jami'ul Bayan Juz 1, (Mesir: Dar al-Ma’arif, 1960), p. 251.

‘:Fazlur Rahmanil-Qur'an dan limu Pengetahua@akarta: Rineka Cipta, 2000), p. 181.
al-Hadid: 7
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Word of Mustakhlafinain this verse according to al-Zamakhsyari, he
stated that "the treasure that is in the handsoaf I&& with you all the wealth that
was created and developed for you. God gave theepyoand allow for you to
enjoy. God made you as caliphs who are able to geatiee property; therefore,
wealth is not yours. The position of the properbyiyare only as deputy and the
mandate holder. Therefore give charity treasurdghenrights of God. Easy to
give charity, as someone give charity in lighit.

Imam al-Razi said, that in the reality, the poonussling of the God, and
the rich is as treasurer of the God. The propeftthem (the rich) is Allah’s
property. From this comment can be concluded thatnot false if Allah as the
owner in absolute said to rich people “distributang of your property for
helping My nursling who poorness and need your Handtand covering their
life.”®

The author of Tafsir al-Qurtubi explaines and foaushe statemente
entrust to youThe word ofmustakhlafintaken from the woré&halafathat means
back or who come after other come it is means ghsingeable between each
other. Start from this point, he describes in th@mok concerning with this
discussion by states that the property is the ptgisepeople before you and than
you will be replaced, that is in ownership or auttyoof property the first owner
will be changed by the second owner and sd°6rhis verse gives advice and
encourages people to givefaq because if they aware that the property is
belongs to the God and they have duty to becomeadligh or leaderkhalifah)
of property, so they will givenfaq easily and happily.

8 al-zamakhsyariTafsir al-Kasysyafjuz 3. (Beirut: Dar al-Kitab al-‘Araby, 1407 H), 189.

°Abu Abdullah Muhammad Bin Umar al-Razyafsir al-Kabir, juz 29. (Beirut: Dar al-lhya’
al-Turarts al-Aroby, 1420), p. 449

°Abu Abdullah Muhammad al-QurtubTafsir al-Qurtubj juz 17, (Kairo: Dar al-Kitab al-
Mishriyah, 1964), p. 237.



29

Similarity with the interpretation above, Ibnu katgives commentary
concerning with this discussion by state “Allah S\s@mmand for human being
to faith to Him and His messenger by the most cetepivay. He suggests to
give infag with the property of Allah SWT that given for ydhat is the property
that you borrow because no one who know that ieheaxer belonged to previous
generation before you, and then it replace to ykhwus, the God encourages
human being to obey His command in the propertigtriff they do not, so He
will give them punishment because they brave tdrseprovision of property at
defiance.™

Many variety that have interpreters comment on thecussion but in
short can be concluded that there are three marstructions; thefirst,
everything in this universe is belong to the Gdasadutely;secondhuman being
Is just given mandate and authority as the caretakénhe vice to distribute the
property for the people who has right to receivanitl get difficulties to survive
because his condition as unfortunate pedpied, the owner of property may not
be stingy, because it property is mandate of theolabe owner, that is Allah
SWT.

3. Private Property
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“And in no wise covet those things in which AllalatH bestowed His

1 Abu al-Fida’ Ismail Bin UmarTafsir al-Qur'an al-Adim juz 8. (Beirut: Darun Tayyibun,
1420 H), p. 11



30

gifts More freely on some of you than on othersmgen is allotted what
they earn, and to women what they earn: But as&hAdif His bounty.
For Allah hath full knowledge of all things?

According to al-Maragi, he interprets concerningthwthis verse by
stated: every sex, even every man and woman, teew gift from God as the
reward of their effort or work on the basic of theghts (like inheritance) in this
life in the world. The woman get a half of the maart, he has a duty to engage
in a holy war and else, because skill in his de#.gets property, position, and
name are because his effort or work. The woman yw®dchildren,
breastfeeding, getting dowry, her necessity islkedf by the husband, and all of
property that she get because her effort and warkecause skill in her self as
the woman'

From the verse above can be taken the point thsitvidrse of Quran
allow to every people to right and to own than ritistte their property. The
Qur'an also allows other right related with the gedy right, such us the safety
of property from thief. Islam guarante the safetypooperty of Muslim and
threaten the thief and the robber that can makgeatahe safety of property, and
do not recognized their right by give hard punishtifeom the Islamic stat@é.

This verse of the Qur’an justifies the right of iWiduals to own property
and spend. Islam guarantees the safety of his @sgmtoperty and threatening
the perpetrators of theft and robbery which endarige safety of property
owned by the people, and do not recognize them satlere punishment of the
Islamic State.

Government must makes the legal punishments tleateptive applied

for people who do it as the obligations, includbegause of thieving, robbing, or

12 al-Nisa: 32

13 Ahmad Bin Musthofa al-Maragiafsit al-Maragj juz 5, (Mesir: Musthofa al-Baby, 1946
M), p. 22

Y“Afzalur Rahman,Doktrin Ekonomi Islamvol. I, (Yogyakarta: P.T Dana Bhakti Wakaf,
1995), P. 98
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other. This law also applied for people who paptte and relate with its action
in all, and also give education for prevent skuligery in the property right.
Hence, the right propertyélal) is property that is gotten at the appropriate way
and people who get it can be call they have rigahtthis property legally as the
meaning of property right in ownership. And the babperty baram) is
property that is not gotten at the appropriate wté& meaning of its property

right, and it is not called by the ownership.

As Allah says:
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“As to the thief, Male or female, cut off his orrheands: a punishment
by way of example, from Allah, for their crime: aAtlah is Exalted in
15
power.

According to al-Wahlidiasbabun nuzthis verse is the occur the case of
thief, that is Tu'mah bin Ubairaq steal Qatadah &mNu'man’s armor, his
neighbors, and then he hide that armor at housgaaf ibn as-Samin,a Jew.
When that armor is looking for by Qatadah at Tu'mediouse is not found and
Tu'mah swears that he does not steal it. Thendhaor is look for at Zaid’'s
house, apparently found that armor, then it isra&ed given to Tu'mah. This
case is witnessed by many people, then the prophet to helps Tu'mah
because he has swear beside his religion as Musljostice problem almost
make the condition getting worse because propbatld in wrong without any
prove. For solve this problem clearly than thisseecome downwala tujadil ‘an

al-lazina yakhtantna anfusahujprevious verse), then this verse came down to

15 al-Maidah: 38
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explain the punishment for thieves. Narrated by Abmand others, from
‘Abdullah bin® Amr, he told that a woman thievetire prophets era, then cut off
her right-hand. Then he complained to the prophletre is still time for regret”,
then go down the following this verseman taba min ba’di zulmihi waglaha
fainnallaha yatObu ‘alaih, innallaha; azizun hakifh

This verse describes the punishment for people ashkamake danger to
the other’s property in generally without any dgsans in clearly about the
estimations of property in little or lot. Descrilginn detailed, according to the
Hanafi scholar, the meaning of stealing that ineludthis verse here is thief who
thieves a lot of property. Other scholar interpigtie property, or the robber
who take the property commonly without any diffdreBut for getting away
from this problem, the important point that we musiderlined here is how
government give regulations as guarantee to thel@eon order to they life in
safety concerning with their property.

Ahmad Musafa al-Maragi gives his interpretation concerninighvthis
verse by state:” after Allah in the previous vees@lain the punishment cal-
muharibinthe people who doing an injustice lmfabah, the robbery and piracy,
which means doindasad, make damage in this world by use other people’s
property (that is not yours) with bad wapéfl) clearly. And then Allah
command Muslim to do what Allah command and awagtwie prohibit agwa
to God), always work to looking for the wagl{wvasilah)for improve the quality
of life by engaging in a holy war, that is by doiagtion that can help to improve
the faith {man)and exercise the soul in order out of the badadharam)and

away fromma’siyat action. Hence, in this verse Allah explain theiphment of

®pondok Yatim al-Hilal, Terjemah dan Tafsir per kata Ringkasan Tafsir |bikatsir,
(Bandung: Pondok Yatim al Hilal, 2010), p. 114.

Y ajnah Pentashihan Mushaf Al-QuraRembangunan Ekonomi Umatlakarta: Lajnah
Pentashihan Mushaf Al-Qur'an, 2009), p. 37-38
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cutting off hand for thievery action that are takieating, and using the property
that is not yours®
Further strengthens Prophet said ownership righitsdoviduals with:
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“Every person who died for defending his property @ martyr.”
(Bukhari)*®

4. Collective Ownership
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“What Allah has bestowed on His Messenger (andntaweay) from the
people of the townships, -belongs to Allah-, to Messenger and to
kindred and orphans, the needy and the wayfareorder that it may
not (merely) make a circuit between the wealthy agngou. So take
what the Messenger assigns to you, and deny yeesséhat which he
withholds from you. And fear Allah; for Allah isritt in Punishment?

Actually, in literally the wordkaila yaklnu ddlatan baina al-agniyai
minkumhere refer to the anshor, that are prophet’'s complaat dominated in

Madinah. Like we know, that their conditions arallgdifferent when compared

8 Ahmad Muthafa al-Maraghiyp. cit.,juz 2, p. 297

¥Abu Abdillah Muhammad bin Ismai§hahih BukhariJuz 3, (Kairo: Dar al-Turuq al-Najah,
1313 H), p. 136.

2 al-Hashr: 7
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with prophet’s company from Makkah or Muhajirin whi their condition in
suffering of poverty. From this verse can be codetiithat the essence of advice
here is similarity and get away from gegnditionin society.This is the important
point of morality in the Qur'af*

This comment is similarity with the author of B&bary interpreter that the
condition of prophet's companion from Makkah araellse need to be organized and
prefer to receive the helping because they comdadinah city without any wealth in
their hand. Most of their life depends on help@enfrMadinah people. They come to
Madinah as the hunting away from disturbing Makksople and for saving their

belief?

5. How to Obtain The Property
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“It is He Who has made the earth manageable for gouraverse ye
through its tracts and enjoy of the Sustenance hwhie furnishes: but
unto Him is the Resurrectio™
The above verse to encourage and advise peopleeto earnestly and
walking on the earth to find sustenance. Accordmghe Quraish Shihab there
are two moral message of this verse:
1) Explain that the earth has been eased by Gathéoe people lived.
2) Where people can obtain food or food sources.
In etymology,Zalulan comes fronzalala its mean low, s@alulanhere its mean

obedient, concurred in order to become easy. Aegdrding to al-Isfahani it has

ZAbu Muhammad Abdul bin ‘Athiyyah al-Andalusi al-Matibi, Tafsir al-Kitab al-‘Aziz juz
5, (Beirut: Dar al-Kitab al-llmiyyah, 1422 H), p8e@.

2Muhammad bin Jarir Abu Ja’far @labary, Jami'ul Bayan fi ta’'wil al-Quran juz 23,
(Without Place of Publishing: Muassasah al-Risala?20 H), p. 273.

2 al-Mulk: 15
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meaning there are no obstatle.

Kull is placed after the wodmsyushow God's grace would be obtained
if it had been working to find fortune.

The Quran also prohibits the acquisition of prdapday out of way of the
road is not good, as Allah says:
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“O ye who believe! eat not up your property amoraurgelves in
vanties: But let there be amongst you Traffic aiadlé by mutual good-

will; Nor Kill (or destroy) yourselves; for veribpllah hath been to you
Most Mercifull.”®

From this verse can be taken the important pok& the author ofl-
Hidayah ila Bulugin Nihayah fi ‘ilmi Ma’anil al-Quan wa Tafsirihj he said
that in generally, many people in Arab when theg tiee word “llla” this give
the indication that the condition of people in gatlg use to do like what the
verse point at. In conclusion many people in Araing this al-b&il . al-B&il
like al-Qutubi interprete here is every manner that refusedAb@ur’'an like
riba and the othe?®

How to obtain property by means of usury was fadbidin the Qur’an:
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2 M. Quraish ShihabTafsir al-Misbah juz 14, (Jakarta: Lentera Hati, 200) 356.
% al-Nisa: 29
Abu Muhammad Makki al-Qurthubi al-Malikial-Hidayah ila Bulugin Nihayah fi limi

Ma'anil alQur'an wa Tafsirihj juz 2, (Jamiah al-Syarigoh: Majmuah Buhutsu abKiwa al-Sunnah,
1429), p. 1298.
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“O ye who believe! Devour not usury, doubled and Itiplied;
but fear Allah; that ye may (really) prospéf.”

6. How to Use The Property
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“O children of Adam! Wear your beautiful appareleaery time and
place of prayer; eat and drink; Out waste not lgesg, for Allah loveth
not the wasters?®
The wordisraf comes from the vocabulasarafg meaning over the edge
of each one's deeds. As criticizing of the Qurarthe luxury, the Qur'an also
condemned the attitude of extravagant and wastaftdording to al-Qardhawi
the attitude of excessive luxury living is not sggmous, then one of which
adequately represent the other. However, betwe#n dfathem have relevance
generality and specificity respectively. The attguof luxury living is usually
accompanied by exaggerated manner. But in othet, lextravagant attitude was
not necessarily superfluous luxury accompanimeittidie >
The Qur'an also orders us to give charity that weehhad it:
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“They ask thee what they should spend (In  charitpay:
Whatever ye spend that is good, is for parents kindred and

27 Ali Imran: 130
2 al-A'raf: 31
*® Lajnah Pentashihan Mushaf Al-Quramp. cit, p. 54.
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orphans and those in want and for wayfarers. Andatexer ye
do that is good, -Allah knoweth it welf

B. The Concept of Property Rights in The Qur'an

Property in the Arabic language is callechal (simplex) amwal
(plural). Derivation of this word in various repedtas many as 86 times. In
the simplex form is 25 times. Hasan Hanafi divide word in two forms?

1. Not ascribed to the property owner. In a sensestands alone. It says
something that is logical because there is a ptppehich is not the
object of human activity, but the potential for it.

2. Attributed to something "their property”, "orpisd, "your property",
and others. This is the highest form in the Quaerording to Hanafi.

M. Quraish Shihab provide clear details, the fifstm is found as
much as 23 times, while the second form as much54&stimes. Of this
amount the most talked about is a treasure in bapes of the object and this
gives the impression that the property should be thbject of human
activity.>?

The word al-mal when associated with the previous word has
meaning, that are: the abject property, as cordaime the letter al-Qalam:
14, al-Mukminun: 55-56, al-Syura: 88-89; wealth ttheery loved as in a
letter al-Fajr: 20; property which causes ill-nadirman such in the letter al-
Muddassir: 12; Property that in hand is useless in hererafas in the letter
al-Lahab: 2; property developed as in the lettefls@': 6; property of
association with the devil, in the letter of ald'sr64; property as a source of
pride for its owner, in a letter Saba: 35, YUnu$; ®roperty which causes

were a man away from God as a letter Sab&® 37.

%0 al-Baqgarah: 215

3 Lajnah Pentashihan Mushaf Al-Quram, cit, p. 3

32 M. Quraish Shihab/awasan Al-Qur'ancet 2, (Mizan: Bandung, 1996), p. 406
33 Lajnah Pentashihan Mushaf Al-Quramp, cit, p. 4
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1. Free to Work and Get Wealth

Generally the economic activity is termed “seekitifte bounty
of Allah.” The Prophet's traditions provide due difigation and
illustration with concrete example of the injunctiabove: the Prophet
kissed the hands of Sa’ad bin Muadh which were draed with
manual labour, and declared: “These are the velyngahat are loved
by Allah.” He also stressed that “None of you euweok food better
than that earned with one’s own hand.” Umar underbt best and
enforced relentlessly the true spirit of Islam. Idassed by a group of
al-Quran readers who were sitting with their hedmnt down. He was
told that they weremutawakkiln (resigned to fate). Thereupon he
exclaimed: “No. Rather they aremutawakkilGi Parasites who
consumed other people’s money. The tmetawakkil is one who sows
the seed and depends on Allah for its germinatida. is also reported
to have said: On being impressed by a man | askeifpractices some
craft. If the answer were negative, the man faig in my estimatiori?

The Quran gives many suggestions in many versethdopeople in
order to they trying in work hard that were:
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“And those who straive in our (cause),- we will tagnly guide
them to our paths: for verily with those who dohtig®
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% Dr. S. M. YusufEconomic Justice in IslanfNew Delhi: Nusrat Ali Nasri, 1784), p. 16
% al-Ankabut: 69
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“And say: “Work (righteousness): soon will Allah sdyve your
work, and his messenger, and the believers: solbyevbe brought
back to the knower of what is hiddin and what ismmpghen will He
show you the truth of all that ye outf”
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“Say: “O my people! Do what ever ye can: | will dony
path): but soon will know®
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“They ask: when this promise be (fulfilled)?- If yare
telling the truth.®®
After observing the forms of wealth that exist, vitbuld appear
obvious, that to acquire it is by taken work. IretlQuran, the verb is
not called in the general form but with specifiemieof work. This one
gives indicating that between employment and woegde can not be
separated. The work is specifically mentioned inrsBweality ‘which
relate to ownership as mentioned befSw:
a. Revive dead land

b. Digging soil properties

% al-Taubah: 105

37 al-Zumar: 39

¥ al-Mulk: 25

* Taqgyuddin al-NabhaniMembangun Sistem Ekonomi Alternatif: Perspektdnsledition
VII, translated by Drs. Moh. Maghfur Wachid, (Suagh: Risalah Gusti, 2002), p4



40

C. Hunt

d. Broker

e. Between assets and personnel of the Company

f. Irrigate agricultural land

g. Contract labor

The point is God made this earth as a means ofaisugy and

supporting life for humans. Means, the facilitiesed by God to be
easily managed by humans. All property containedthis earth is a
potential that is available to humans and otheratares. To ease in
understanding that God made this world is for use lthe Qur'an has
mentioned below:

O e & A AE e L 12 JolalaN e dm
O Rx PRI X du 020SNOEOO00 W 3
€COCUHE 4 EDOYPILE KV IAQOFTHo
=6 OeOT [ &0 1@ O+© O WEANE)

CVRF &MHORG AEXI G603 B JQQN. erw®
“And He has subjected to you, as from Him, all thatin the
heavens and on earth: Behold, in that are Signgeohdfor those
who reflect.*®

Allah command to look for good luck is not quite tp here. He

explained:

200RHO0 O Wa d Q06 CPONADL I+ @RI+
KV IAOFTHBa de ONx BHXORBN, ¢ € Lxo g e0
= Heo IR BXUNC I Ha 00
AFsrde BXOROAG@NOa €0 * Lok
A NEHRA =D AW GO ¢ XD

EDED ¢)AC NESHAD =
“And when the prayer is finished, then may ye dispetrough the

land, and seek of the Bounty of Allah: and celebrtte Praises of
Allah often (and without stint): that ye may prosp&

40 Al-Jasiyah 13
41 al-Jumuah: 10
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On this verse, commands to prayer come before th@nand
to find good luck. This shows two signals:
a. Before performing the business better fulfill olaligns to God.
b. Business success does not happen solely becausewmrs work.
Humans can not continue to seek good luck then @&wdotten.
As conclusion, good Iluck will not come if we jusittisg and
praying.
God wants we life in balance, including goals mstworld and

here after. In this regard Allah explains in the'@u:

R¥A->0606 JI{NES F€EYra 860
(7 N2 G O%Q, & S @ 7 pazaubes X=F J6)

ONNxe0 COCRHORO 4 VOO Wa I
0% A0 COCGCRORNO BB NFHET R
EXED D B O OC o 3 BOXXO IR

“And there are men who say: “Our Lord! Give us dom this

world and good in Hereafter and defend us from tbwnent of
the fire!"?

If we analysis more, the phragantasyirG fi al-ardi as in the
first verse, this verse putting the command to Idok goods in the

earth than finding qifts, this shows that the git God available in
this earth.

Allah says:
G 98 FOM=OR BI-IFARIREE¢ & +XINOEN er@
BXUOROGO N A & 22 Ju ALAE &5 00

¢ + 760 @0 E AEDZ W@ x5 Lo BIOR

YOURQm Hio ¢ 0@=DS OnuA OHN $76
&R

“In order that ye may not despair over matters fzess you by nor exult

over favours bestowed upon you. For Allah lovethardy vainglorious
boaster,-**

“2 al-Baqgarah 201
43 Surah al-Hadid: 23
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On this verse Allah states the reason that calaotturred in this
world has been depicted in the booKaih al-mahfudike in previous verse,
namely verse 22, has been established in ordeunttah receive a trial then
being patience. Trials that sometimes also sudisple and joy. Therefore do
not be too sad when receive hardship and calamity.

M. Quraish Shihab comments on this verse, so thah mio not
grieve excessively and beyond reasonableness thepeldss for the
things he loved and missed him. In other side, thesse also commend
in order to us not so arrogant when receive thentyowf property.
For Allah loves not any arrogant people because cesstully
obtained*

From the description above can be understood ast ldaur
moral messages to be conveyed as follows:

a. Don’t be hopeless from every lost beloved.

b. Don’t so happy and forgetting God when receivirt gi
c. Successfully not solely our own work but God inesid
d. Don'’t be arrogant in the sight of God and people.

There are two terms that used by the Qur'an toritbesd¢he bad
of hopeless, that areattun and taiasi Both of these pronunciation
have the same meaning that are hopeless. Theréoareverses that use
the word ganatg namely: Fusilat: 49, alRum: 36, alZumar: 53, al-
Hajj: 56, and pronunciatioias(in surah Yusuf: 87*

For example, in verse:

NVALLONECD TTNE €ITOROLE “a e RESOXSOOD -

DOO M Wwa S €O000Y HROST ROTFOAED oo S
B S QUARG+A FOOA* @@

*M. Quraish shihabTafsir al-Mishbah Juz 14, p. 43
“5 Lajnah Pentashihan Mushaf Al-Quramp, cit, p. 25
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“Man does not weary of asking for good (things)t liuill
thouches him, he gives up all hope (and) is loskispair.*®
This verse implies that human nature in generdlnat cease to desire

and seek the pleasure and worldly grandeur. Hunsanstantly invoke this
verse according to his own goodness. That is gbatl grovides benefits or
advantages for himself. But when they get into spdeate havoc. But when
they got a gift from God would turn away and awiays described by Allah in
verse:

OE K L OCHORDIrO A0 NOEO

% @O0 OVeBLEROLD IMTOROE “o K

€0004E 3+ O0NOEO DY ONEN, e OV®E

AL RO 7@ o [10) 3 JOR=QVCTZRaRe

ENI P HAGLKO K

“When we bestow favours on man, he turns away, @etd himself

remote on his side (instead of coming to Us); ahémevil seizes him,

(he comes) full of prolonged prayet”

According to the Quraish Shihab, the correlatiothwihe last verse is,
describe how the idolaters when misfortune befétian in this verse describes
their situation when receiving pleasure. From thlasse can be understood that
while at the same time he always prayed, but whey mmake a mistake and got

a warning from Allah, they would desp&ir

2. Ethic in Making Effort and Getting Wealth

a. Don't eat the wealth with bad way

This is according to God's word in:

@n@&@*/&/’c&\—‘ M%@@D%%‘@
BMUADPH OB & oo B ORGSO I~
¢ >00L 0= P ISPRPYLE Su DY [0
° Fussilat: 49
47 Fugsilat: 51

8 M. Quraish shihabTafsir al-MishbahJuz 11, p. 67
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§ O PeRD T P20 M W e NS
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“O ye who believe! eat not up your property amoraurgelves in
vanties: But let there be amongst you Traffic aiadlé by mutual good-

will; Nor kill (or destroy) yourselves; for veribpllah hath been to you
Most Mercifull.”*°

Quraish Shihab interpret®i al-b&ili, take property with no
balance, being the acquisition with unbalanced ractéon that is
meaning of b&il. Acquisition is not balanced is vanity and that
vanity is anything that is not right, not justifidady the law, and not
in line with divine guidance, though made on the siba of
willingness to interact® While Ibn Abbas interpretsi al-bili by
zulm (persecution), rob or plunder, false witness, aefr perjury
and the like’!

b. Prohibition of usury

&0, A A Lo S RN 1016]m KE AL 16)
AForde BHA20M =z F- BSURCGOILI -7
BIONE €OGKEE 68 BOV6+060
herCAD ORO B0 EROWa S

AR IR P $xv Q9 G E O
“O ye who believe! Fear Allah, and give up what aéms of your
demand for usury, if ye are indeed believefs.”

c. Fraud and embezzlement

9 al-Nisa: 29

* ajnah Pentashihan Mushaf Al-Quram, cit.,p. 29.

*1 FairuzabadiTafsir Ibn Abbas(Libanon: Dar al-Kitab al-llmiyah, 2000), p. 83
2 al-Baqarah 278
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“O ye who believe! eat not up your property amorgurgelves in
vanties: But let there be amongst you Traffic arablé by mutual
good-will; Nor kill (or destroy) yourselves; for nly Allah hath
been to you Most Mercifuf®

Sense of vanity here includes stealing, robberybeby, and
others. Paragraph of this cheating is not as clsmarthe paragraph
about the stealing. Therefore, the scholarsfigh make this verse as
a reference for the word *“vanity” and here of ceurswvolves the
practice of evasion as well. The above verse alsesgmeaning to
the prohibition to take someone else's propertyhout right and

master it

d. Prohibition of bribery

This verse relating to the prohibition of bribésy

2728w O @AvE 0L B-MOADHEHA 08¢ 2 00 @
P2 D2O0MZN W e N 27E0% O ¢
OEFRO Lo BN BX-A7wW0=D <0
B-ODH L0 N o OI€¢SHo
YaIGE JE NT-Nm AN SITQHE s GCQOORK® o
SRS e R L Oe O wa S

R ¢ A<CORHEHY D+ o Ches OO0

*3 al-Nisa: 29
** Lajnah Pentashihan Mushaf Al-Quram. cit.,p. 31
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“And do not eat up youpropertyamong yourselves for vanities, nor use it
as bait for the judges, with intent that ye may ept wrongfully and
knowingly a Little of (other) people's property.”

Asbab al-nuzdthis verse is related to al-Qais Imru with Abdan b
Asywa litigants about a garden. Imru al-Qais wantwear and admit as his
garden, and then he had to bribe the judge sahbdand belonged to him.
So this verse came dowh.

Bribery problems are described in the traditiontied Prophet that
either bribed or bribing both goes to hellaprani and Ibn al-'Umar).

<<2Lf5\ 3 stji.ﬂj =l V‘l”ﬁ ey Jo &J\ JG
;Qﬁ ,g;ophet said,” Briber and which receive théénvill énter the
Bribery is nothing new in our lives. Even in theaeof prophet
narrated how bribery had occurred. Basically bgibier destructive to the
economic and social order. Briber, from the othigle sfeels aggrieved
because his property has been trying its best tovpat he is looking to
provide certain benefits that should not be needed.
e. Prohibition of stealing

Paragraph relating to the stealing is:

AR B OO0 Wws S @]
200804 OO0 wa €0
BMARD DML g 0o

BAL - ¢ORY N N (O X IO KO O)m | 18]
BRI HE $RKTESD o ¢@BOXK@ o FOR
AT 31OJ%X10X 1IN + 7690 * o S
PR P BHOKERO

% al- Bagarah: 188

* Dr. Ahmad Hatta, M. ATafsir Quran Perkata,cet. IV, (Jakarta: Maghfirah Pustaka,
2009), p.29

" Sulaiman bin Ahmadjl-Du’a li al-Tabrani, juz. 1, (Beirut: Dar al-Kitab al-llmiyah, 1413),
p. 579.
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“As to the thief, Male or female, cut off his or rhéands: a

punishment by way of example, from Allah, for theirime:

and Allah is Exalted in power®

The meaning ofal-séariqu, that is, those who took the treasure
in hidden, cut his hands, from his wrist as punieshmfrom God.
According to the Quraish Shihab, the thief is someeowho takes
clandestinely ‘valuables of others kept by the owae a reasonable
place, and thieves are not allowed to enter presnise

If viewed from asbab al-nuzdl of this paragraph will be
known, that according to -&Vahidi, this paragraph concerning with
respect to the cases of theft, namely Tu'mah bimirfdf stealing
armor from Qatadah bin al-Nu'man, his neighborsd de hide the
armor at home of Zaid ibn -8&lamin when he is a Jew, when the suit
was sought was not found at home Tu'mah and swesdr e is not
at a stealing, and then look at the house of Zamtl there was found
that armor, then picked up and submitted to Tu'm@he case was
witnessed by many people, and the Prophet intenals défend
Tu'mah, because armor found not in Tu'mah placen tkthis verse

came dowfY.

f. Gambling
Among some of the restrictions in the search fapprty which is
expressly mentioned in the Qur'an is the prohibitd gambling. It is stated

in verse:

& OR AeEeU>Ee¢X000
RO N OAONWwWe 90 PHOLORQ Maa I

%8 al-Maidah:38
9 M. Quraish ShihabTafsir al-Mishbahjuz 3, p. 5
0 Dr. Ahmad Hatta, M. Agp. cit, p. 114
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“They ask thee concerning wine and gambling. Say them
is great sin, and some profit, for men; but singieater than the
profit. “They ask thee how much they are to speSdy. “What
is beyond your need.” Thus doth Allah Make clearylmu His
Signs: In order that ye may considet*-
This verse is revealed when 'Umar ibn al-Khattdhy'az bin
Jabal and most of the Ansar came to the Prophet asiced: O
Messenger of Allah, give us a fatwa about drinkiatcohol and
gambling. Because the two things that make sensg eiminates
the treasure spent, then this verse came down tplaiex two
things®
Vocabulary al-khamru here has meaning to covering, called
covering because mind become lost and can not aoriecause
covered byal-khamru. al-Maisir taken from the wordal-yusr which
means easy. Said to be easy because gambling israfign
interpreted in a way that is easy to get the tm@aslimun kabir
means big sin, big sin because it can cause dart@maggour words
and actions. The damage here is defined as beisgudgve of the

body, soul, mind and property.

3. Ethic in Using Wealth

¢l al-Baqgarah 219
2 Dr. Ahmad Hatta, M. App. cit, p. 34
“Oal-Zuhaily,at-Tafsir al-Munir, Juz 3, (Beirut: Dar al-Fikr al-Ma’ashir, 1418 H),269
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Some of ethics of the Quran on the use of propeaiyhough it
is clearly shown on the ethics of eating, but imegal showed on the use

of property. These ethics can be found in the Quriamely:

a. Eat the lawful property and Tayyib
Allah says in verse:

Vo OCGwa S s AN OREHK OO
GV IAOFT B e AN o 0008 B-0dHA
X% Ju) O o 3] s Ypend 0 Rl = $XIORERO
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“O ye people! Eat of what is on Earth, Lawful anabd; and do not
follow the footsteps of the evil one, for he is you an avowed
enemy.®*

There are three main ideas of the paragraph:
1) This command not just for believer, but all hunteeings. It is means
universal.
2) Eat what is on earth lawful apalyyib (good, nutritious, and healthy for
body).
3) Do not follow the footsteps of the devil.
4) Satan is a real enemy to mankind.

On the other hand God also calling in the Quraat tman has
always adhered to the rules about eating. Requieds to always take a
good thing. Basically God also would prohibit orilyose things which
nature is considered to be good. Vice versa, enignytthat is recommended
for humans it would also be good for human beirg. IE God mentioned
in verse:

P XY | ARl 3 NEeéx0->EHEéXx0O
O=0OANE In=20 B J2€00= O=OAL
o 98 @0 « DEVIEZFTROADWa I REAE W@
FITQHE hes=(OxEH¢N

% al-Bagarah: 168
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“They ask thee what is lawful to them (as food)y:S&awful unto
you are (all) things good and pure: and what yeeh&ught your
trained hunting animals (to catch) in the manneeaied to you by
Allah: eat, what they catch for you, but pronoutice name of Allah
over it: and fear Allah; for Allah is Swift in tahg account®
The wordhalal means to escape from bondage. Because it can also
mean lawful things allowed. Isyar'i perspective, it includes everything that
is allowed religion. Whether it'sunnah makruhor permissibleayyib, in
etimology means delicious, good, healthy, reasgu@md most important.
So that meant, that foogyyibatis not dirty or damaged. Being healthy
foods are foods that contain nutrients. And prapogte means moderation
in eating. The wordlayyib here is defined as food secure that result in
physical and spiritual tranquilif§f.
So it can be concluded, that good food is:
1) Foods that are ideal according to the Qur’artlaedalal andrayyib.
2) Food that is not good is the food could endatigephysical health and
sense.
3) Assets not the standard of happiness.

4) The size of happiness is inner peace.

% al-Maidah: 4
® M. Quraish ShihabVawasan Al-Quranp. 138
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b. Prohibition of extravagance
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“O Children of Adam! Wear your beautiful appareleatery time and
place of prayer: eat and drink: But waste not bgess for Allah

loveth not the waster$®

From this verse we can take three moral messagearttx
1) Using good clothes at the mosque.

2) Do not exaggerate when eating.

3) God does not love the extravagant.

c. Prohibition goes beyond the current limit eating

OxCNAA Lo I ¢ O&e@06% OB
BCUARETINOOMANL oo BIUORCOILI -G
+ 703 OnBOOM Lo 08 06 OeZBN0+C
MR BHAOCO® I Dz ce @ JEAHV
OHYN ¢76 oo A Forde

AR I #2009 D ECONWa S
“O ye who believe! Make not unlawful the good thsnghich
Allah hath made lawful for you, but commit no exxe®r Allah
loveth not those given to exce$8.”

This verse is revealed concerning a man who cartteet®rophet, he
said: "If | eat meat then my sexual appetite ihihtgen | forbid meat for me

my self." This verse is down to straighten thatwi&he friends of prophet
get together and compare them with the Prophe#dsjehey also want to

57 al-A'raf: 31
%8 al-Maidah: 87
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replicate all the deeds of the Prophet. Anyone svémtpray all night long,
there is no intercourse with their wife, and anyormats to fast constantfy.
Then the Prophet said:

s ol ol il S0 iy ) s g

W/o~
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“Indeed, | was the most pious among you, but | priggnt and sleep.
| fast and break the fast. And I'm also married.oéfrer does not
follow me, and then he is not my party. (NarratgdabBukhari and
Muslim)”°

C. The Concept of Property Rights in the Capitalism ad Socialism
1. Property Rights in Capitalism
a. Private property rights

Private property is the basis of capitalism. Cdigita is a system of
thought economic social and political philosophgdsh on the principle of
private property development and the maintenanak expansion of the
ideology of freedom. This system has a lot of hawacthe world's birth.
Locke's theory concocted liberal naturalism. Abthe property he said
"Private property rights are one of nature andinstthat grows with the
growth of a human. Therefore, no one ever denyitisisnct.”*

John Locke was an English philosopher who is camel the father
of liberalism. The basic argument is that the goment's duty is to
maintain private property rights of its citizensahigh the application of the
law firm and fair. Private property rights of thegple are something very
sacred, and the task of the state that guarartteegvery citizen can enjoy

the private property of its citizens.

% Dr. Ahmad Hatta, M. App. cit, p. 122

0 Abu Abdillah Muhammad bin Ismaibp. cit, juz. 7, p. 2.

' syed Nawab Haider Nagwlenggagas lImu Ekonomi Islafranslated by M. Saiful Anam
and Muhammad Ufuqul Mubin, (Yogyakarta: Pustakafe] 2003), p. 111.
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Locke has the extreme opinion that property rigghtsuman right it's
self, which are owned by every man naturally, aeden be taken from him.
Private property is a symbol of authority over bem person. It is a symbol
that a man is sovereign over himself, and his work.

The whole view of Locke's political philosophy @w and is based
on the maintenance of the property. Basic assumti@ll Locke's political
philosophy is "the sanctity of property rights". a&ther words, the main
purpose is to protect the State established th@epnyp Locke did not
mention that the State must also consider socsticgi in the political area.
However, Locke also saw the devastating impachefmonopoly of wealth,
but he did not choose to reduce the monopoly oh saroperty. He would
prefer that the State should pay attention to thia@m,owners of the most
threatened, because they are the wealthiest. logkglosophy presents
itself as an ideological shield for the benefitloé bourgeois class in society
liberal.””

David Hume inventor of an integrative theory of gmaatism that
says "special property rights are adhered to thdition that should be
followed. Because that's where their benefits.

Adam Smith's opinion the most important thing abiet increasing
dependence of economic progress and prosperitiget@@tonomic freedom
that is reflected in the freedom of individuals whwe a person free to
choose his work according to his ability to brimgome to meet her needs.
Freedom of trade in which the productivity disttibn of production and
distribution takes place in a climate of free cotitma. The capitalist view

of freedom is a need for individuals to create hamrynbetween himself and

> Hans Fink,Filsafat Sosial: Dari Feodalisme Hingga Pasar Bepasnslated by Sigit
Djatmiko, (Yogyakarta: Pustaka Pelajar, 2003),.p. 3
”bid., p. 72-73.
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the community. Because freedom is a driving foarepfoduction because it
is really a human rights depicting human digrfty.

Thoughts and beliefs of other streams that natmals the basis of
capitalism are called for any of the following:

a. Economic life is subject to the nature of thsteyn which is not man made.
With such properties would be able to realize theetbpment of life and
progress simultaneously.

b. There is no state interference in economicdifid to limit its work only to
protect persons and property and maintain secwartgl to defend the
country.

c. Economic freedom for every individual in whick has the right to pursue
and choose the job according to his will. Of fremdas a principle is
expressed in very fame with the motto "Let it warld let him go."

d. Belief that the freedom of capitalism has brdugiundless faith and conduct
disorder. This gave rise to various conflicts i tWest and who were
sweeping the world as a result of the emptinesthofight and spiritual
emptiness.

Capitalism has the following principlé3:

a. Finding profit in various ways and means exddatt the state banned
outright because of corrupt society like heroin trllike.

b. Laud private property by paving the way wide rofjer everyone and the
ability to mobilize the existing potential for ireasing wealth and maintain it
and no one disturb him. Because it is made suitagalations to improve
and smooth the business and there is no statdergace in economic life
except within the limits required by the regulasare very general in order
to establish his security.

" Benny SusetyoTeologi Ekonomi: Partisipasi Kaum Awam dalam Pengparan Menuju
Kemandirian Ekonomi{Malang: Averroes Press, 2006), p. 25.
7 bid., p. 26.
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c. Perfect Competition.
d. Price system in accordance with the demandsseofliémand and need and
rely on rules derived in the framework of price tols and commodity

sales.

b. Collective Property Rights

Capitalist economic system has perspectives thiabwabh people are
free to engage in economic activities, but theityan the ground, this
freedom does not belong to everyone. Their nat@sburces are not easily
accessible by people from different social backgdsu Not everyone can
benefit from natural resources when they focusrtafforts on using them.
Instead, they are completely free are those whe lerge amounts of wealth
and control over economic policy and politics iristy. This group of people
around the community makes it difficult to utiliteese resourcé$.

There is no consistence in this rule, resultingmost third world
countries, in a capitalist society - both forwandl dackward capitalist society
- the majority of people living in poverty. Ironibg the majority of people
suffering from poverty, unemployment, underemplogtneand lack of
housing, just some people are free to accumulatalthveand economic
activity. These people are slightly increased thmiper of mines, companies,
and their property. All natural resources are dbtuatilized by a small
community. Others, including retailers and labastjuse some. Retailers and
workers do not have the opportunity to be involvedthe production,
constructive work, the original production of wéaéind resource’.

’® Hafidz AbdurrahmanMugaddimah Sistem Ekonomi Islam: Kritik Atas Sis&konomi
Kapitalisme Hingga Sosialisme MarxispiBogor: Al-Azhar Press, 2011), p. 12.

" Dr. zZaki Fuad Chalil, MA,Pemerataan Distribusi Kekayaan dalam Ekonomi Islam,
(Jakarta: Erlangga, 2009), p. 150.
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2. Property Rights in Socialism
a. Private Property Rights

Socialism is the doctrine that man has no righexet for its own
power but state. Actually, that the life and wodee not his, but belong to
society, that the only justification of his existenis service to the community,
and people who can throw themselves in a fun wayhi® benefit of whatever
is considered to be own tribal, collective gdbd.

Socialism is the belief that the source of sociglstice lies in
productive private ownership. The combination of ®lements, ethical ideals
and empirical economic confidence are resulting intopian socialism, the
hope of a society without exploitation. Howevenmnation which relates the
absolute ideals on an empirical is easily into idgizal politics. Abolition of
private property rights are the main targets ofgbeialist doctrine. Socialism
arose because Marx did not agree with what the gemisie against the
workers that they are treated as "cash cows" tteabaly used for their own
interests’?

Based on the development and the ideals of samiatise struggle for
socialism in Marx has peak the process. Becausex'$lghilosophical-
ideological grounding for liberation of the oppreddrom the clutches of the
owners of capital. Marx and his followers (MarxiBgs an agreement that the
liberation movement.

If Locke in his philosophical view of property righas something of
value, Marx argues precisely the opposite. Sodiabtist and philosopher
stated that in a capitalist society, private propes the source of all the
oppression that created the alienation of the wsrkgo exaggeration to say,

private property is the source of all the crisest @irise in capitalist society.

8 Benny Susetyap. cit, p. 27.
“peter Beilharz,Teori-Teori Sosial: Observasi Kritis terhadap paFalosof Terkemuka
translated by Sigit Jatmiko, (Yogyakarta: Pustag&afar: 2005), p. 271.
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Logically, if people are allowed to accumulate asgoy private property
without limit, then automatically, it will do anyitig to achieve that goal. If
necessary he would exploit the people to fulfifl Hesire®

To increase the amount of wealth he has, a factaryer will provide
low-wage and maximum working hours for its worketie did that to reduce
costs, and get a profit, so they can develop tpéataCapital is then used to
create new businesses, so that capital can be opexekl and the factory
owners could have the resources, to gather andy emjo abundance of
personal property. This is the logic of greed teabehind the current system
of capitalism that is worshiped.

Marx condemns the very existence of private prgpé create a fair
and prosperous society, according to Marx privatepgrty should be
abolished. During the private property is stilloated, so long oppression and
alienation will be entrenched in the community.

Historical mission of socialism that does not haéplacing the system
of market economy with an economic system baseth@@abolition of private
ownership of the means of production. Socialisnthis sense it does not
work. Historical mission of socialism is not thalization of utopia, but that
utopia a powerful motivator and driving force oettvorking class struggle.
An important characteristic of socialism is the ideof the rights of private
property; under socialism, the property (which igght of use and disposal)
are given in the "community as a whole,” that ise tcollective, with
production and distribution is controlled by thatst by the government.
Beneficial ownership in the socialist perspecti¥éndividuals is in two ways.
That control is working for a person to own andght to an equal share of
the final product - shared prosperity. Under sosmalwe no longer have to

alienate our labor. We no longer submit to the tedipt in exchange for the

% bid., p. 30.
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means of physical survival. This means that wefege to change jobs to
something satisfying and empowering, rather thanetbing that is annoying
and soul destroying. Work is something that thectbje is not only to earn a
living. It becomes an activity that is fully devpkd and our ability to train,

especially including our intellectual abilitié.

b. Collective Property Rights

Countries which adhere to the socialist systemthadcountry where
the government is responsible for everything - thaany way of generating
wealth, all of the company, and all the land - amdere the people are
government employees, we should not expect anytinamy people in case of
war or other emergencies. Socialist ownership efrtteans of production is
ownership by all employees. Capitalists do not teaisymore and do not
become employees of their workers.

Ownership by the workers should be the collectiragprty of society
as a whole. Modern means of production can not ibeledtl among the
workers as an old hand tools. They have owned aed in general. They of
course can be divided in groups of workers (eg, keorcooperatives).
However, the level of ownership of each worker w#l very limited®

Ownership in a socialist system it is very indivatlu Collective
ownership is not ownership by the 'collective’, b co-ownership by the
individual joint owners. This is reflected in a flamental change in the
position of workers. If workers have the means rafdpiction, they can not be
exploited. They should be a means for the fulfilihand development both
as producers and consumers. As manufacturers woble tan independent

activity, individual company employees now wherbafore they were part of

® Dr. Franz Magnis-Suseno S. Btika Politik: Prinsip-Prinsip Moral Dasar Kenegasa
Modern (Jakarta: PT Gramedia Pustaka Utama, 1987),4. 32
82 save M. DagurPengantar Filsafat Ekonom{Jakarta: PT Rineka Cipta, 1992), p. 94
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gangs 'collective' non-wage earners who have al godion is used by the
owner. With all of the owners, socialism is a ge&eufree enterprise. Co-
ownership is also reflected in the final producstdiution, with workers
sharing the same level of prospefity.

The socialist system, because they have the mefmsoduction,
workers receive their full product of labor. They bt have to 'share’ with the
capitalist. This section is received by a worker am individual basis as
private consumption, while other parts are assigiwedollective investment
spending, pensions and public goods.

Ownership in a socialist socialized must mean theneo market for
the means of production.

Modern economy of production where the industry tningéssocialized
to common people is one of the aims of modern smaEconomy consists
of thousands of workplaces that specialize in tmedgction of certain
products. And the specific task performed by indliNls within an
organization does not produce its own products toutcontribute to a
cooperative effort. Furthermore, the means of pctdo are used collectively
by the workers are not workers have the tools ety

& http://www.marxists.org/archive/marx/works/1859%ciie-pol-economy/preface.htm
# http://www.anu.edu.au/polsci/marx/classics



