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CHAPTERIII
PREACHING AND SOCIAL CHANGE

A. Understanding of Preaching (Da‘wah) and ItsKinds

1. Understanding of PreachinB&'wah)

In global view, scholars and experts define preaghmnto two

parts, in etymology and terminology. However, thare some of

them that provide direct and broad definition. Herehe definitions

from each preaching scholars quoted by some experts

a.

Etymologicat View

Viewed from the etymology or language, the wdedwah
comes from Arabic, namelja‘a-yad’'u-duaan-da’'watanmeans
to call, to invite, to ask help, to beg, to nanteutge, to cause,
to pray (bad/good) and to cry for.

According to Muhammad Fuad ‘Abdul Bagi, the word
preaching (da‘wah) in the Qur'an and the words tbaned it
are about 323 They all have different meaning such as; to call,
to invite and to pray.

Meanwhile, other Al-Qur’'an index dictionarg)-Mu’jam
al-Mufahras li Ma'any al-Quran al-‘Azhim work of
Muhammad Bassyam Rusydy Az-Zayn mentions that thel w
da‘a derivies into two meaninggju‘a (pray) andda‘wah (to

preach/to cally.

! Etymology (Etymologia).ing. Branch of linguistics that observes genesis anah fof
words changes of a certain language. Etymologiektes to genesis or origin of word.
(Save M. Dagun,Kamus Besar lImu Pengetahuaflakarta, Lembaga Pengkajian
Kebudayaan Nusantara, Cet. 1, 1997, page 2380))

2 Ahmad Warson MunawirKamus Arab-IndonesiéSurabaya: Pustaka Progresif, Cet.
XXV, 2002) page 406

¥ Muhammad Fuad Abdul Baggl-Mu’jam al-Mufahras li Alfazh al-Quran al-Karim
(Cairo: Dar al-Kutub al-Mishriyyalh page 258-260

* Muhammad Bassyam Rusydy Az-ZayhMu'jam al-Mufahras li Ma’any al-Qur'an
al-‘Azhim(DamascusDér al-Fikr, Cet. I, 1995) page 420-428
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In Lisan al-‘Arab, work of Ibn Manzut, the word has
some meanings such as:
1) lea:sal(to call/to shout)
2) ¥ Jes 3k (to complain about)
3)  Cudllea: QX (to regret)
4) a1 Jilea: Shaal 5 s (to urge/to motivate)
5) lea: L (to report)
6) \ea:(to pray)

The meaning of worda‘a in al-Qur’an, as the researcher
has found, are three; to pray, to invite and orcéll. The
meanings which are proposed by Ahmad Warson Munawir
except to pray and to invite are only used in Agabaily
conversation. Thus, the meaning of walaa that is suitable
with this research’s concern matches with meannoggsed by
Muhammad Bassyam Rusydy Az-Zayn.

Preaching in that understanding can be found isegeof

the Quran as follows:

1) to pray
3 PR A Zguw?d 057 o o . ¥ V% 86 G F o 4 P
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There did Zakariya pray to His Lord, saying: “O Niprd!”
grant unto me from Thee a progeny that is pureTfau art He
that heareth prayer!

2) toinvite

/.’.ﬂ"/&g/a‘//‘;oy v N4
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> lbnu Manzdr,Lisan al-‘Arab (Lebanon: Dar Al-Kutub Al-‘limiyah, Juz II), page
1385-1387

®Qs. Ali-‘Imran [3]: 38

"QS. Yosuf [12]: 33
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He said: “O My Lord! The prison is more to my ligithan that
to which they invite me: unless thou turn away itlssiare from
me, | should (in my youthful folly) feel inclinesbwards them
and join the ranks of the ignorant.”

3) tocall
Seiitd Llo 1) 2155 03 (oadzz DB )15 ) 521 A

Yet Allah doth call to the home of peace: He dotidg whom
He pleaseth to a way that is straight.

There are so many Arabic words that are closebtedlto

preaching activityda‘wah), such as-

1) Tabligh

2)  Al-amr bi ma’rGf wa an-nahy ‘an al-munkar
3) Nashihah

4)  Khithabah

5) Mau'‘izhah

6) Al-irsyad

7) Ad-di'ayah

8) Washiyyah/Tawshiyyah
9) Tabsyir

10) Tadzkirah

11) Al-indzér

12) Al-Jihad

13) Al-wa’du dan al-Wa'id

In the list of the words above, the severahir(syad) is not used
by al-Qur'an as preaching activitgg'wah). Al-Qur’'an desires
other meanings but preaching actividafwah). Meanwhile the
eighth word &d-di'ayah is not word of Al-Qur’an. It is only

translation of Indonesian worgropagandanto Arabic.

8Qs. Yanus [12]: 25
° Samsul Munir Amin)imu Dakwah(Jakarta: Amzah, Ed. 1, Cet. 1, 2009) page 2
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Preaching da‘'wah) and tabligh etymologically is a
process of deliveringtdbligh) on certain messages in the form
of an invitation or calls in order the others tolfifu the
invitation

In the passage above the writer seems to equaine t
da‘wah andtabligh Yet, tablighis term which is used only to
express the preaching activity of Apostles. Veiredh the root
of each word whichda‘a and balaghais different. The first
means to call, to pray, to summon and to invitejlevithe

second is to arrive or to complete.

b.  Terminologicat* View
There are many definitios proposed by experts of
preaching viewed from terminological view. Here aitee

definitions:

1) Prof. H.M. Arifin, M.Ed.

Preaching has the meaning as a solicitation aetsvit
in the form of oral, written, and so on which isndo
consciously and planned in an attempt to influeoiter
people, both individually and in groups to arisehim an
understanding, awareness, attitudes, appreciatiod a
practice of religious teachings as the message wiaat

delivered to him, with no elements of coercidn.

91bid., page 2

™ Terminology: Science of term, science of limitasowr definitions of term.
Terminological relates to definitions. (Save M. Dagop. cit, page 1128)

121, M. Arifin, Psikologi Dakwah, Suatu Pengantar St(itikarta: Bumi Aksara, Ed. I,
Cet. VI, 2004), page 6
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2)  Dr. M. Quraish Shihab

Preaching is an invitation or solicitation to
awareness or attempt to change the situation taa be
perfect and better situation, both the private ahd
public. Embodiment of preaching is not just effoot
increase understanding of the behavior and outtookfe,
but also to the broader target. Moreover, at thesqmt
time, it has to play a greater role towards thd ful

implementation of Islamic teachings in various asg¥

3) Samsul Munir Amin
Da‘'wah can also be defined as the process of
delivering the teachings of Islam to mankind. As a
process, Dakwah is not merely a delivery attempt,amn
attempt to change the way of thingking, way of ifegl
and a way of life humans as preaching target tosvard

better quality of life**

4)  Amrullah Ahmad
Islamic preachingis a faith actualization that is
manifested in a human activity system, in the arefas
society that is regularly performed to influence thay of
thinking, behaving, and acting of human, in domafn
individual and socio-cultural, in order to pursealization
of the Islamic teachings in all aspects of humé&s by

using certain way>

13 M. Quraish ShihabMembumikan al-Quran (Fungsi dan Peran Wahyu dalam
Kehidupan Masyaraka{Bandung: Mizan, 2009), page 304

14 Samsul Munir AminRekonstruksi Pemikiran Dakwah Islgdakarta: Amzah, 2008),
page 8

> Amrullah Achmad, Ed.Dakwah Islam dan Perubahan Sosi{¥ogyakarta: Prima
Duta Yogyakarta, Cet. 1, 1983), page 2
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5) Ahmad Syafi‘i Ma‘arif
Da‘'wah is work to salt human life by values of
iman Islam andaqwafor the sake of happiness now and
later. The work is uninterupdtedly work. As long lzeat
pulse of human life runs, Islam people are obliged
deliver prophetic message in any circumstances. The
message is essentially human eternal conscienade gui

throughtout age¥’

When the wordda‘wah is accompanied by Islam, so the
term becomeda‘'wah islamiyah It is defined; summon and
invitation in order people to embrace Islam religiony learning
and performing teachings in the religinErom the denfinition
of da‘wah put forward by scholars, the researcher can
summarize that it means attempt to change situabioran
individual or society to be better with religiousathings. The
effort is performed consciously and constantly 8ing certain
way. What changes is the way of thingking, wayedlihg, and
a way of life. When the terrda‘'wahis associated to a certain
religion, the attempting situation is accompanigdrivitation of

converting religion.

2. Kinds of Preaching
During its development, preaching is discussechbyprreaching
scholars’ thinkers. Thus, the science of preacisnigorn. Therefore,
in order to clarify the subject afa‘wah, the scholars of preaching
devide it into various kinds. These are kinds @gohing;

a) Da‘'wah bi al-Lisan
Da‘wah bi al-lisan is preaching which is carried out
through word of mouth. It is done partly by lec&gireermons,

6 Ahmad Syafii Ma‘arif, Membumikanislam (Yogyakarta: Pustaka Pelajar, 1995),
page 101
" Save M. Dagurgp. cit, page 154



24

discussions, advice, and so on. This lecture sdenfie often
done by preachers, imajlis ta'lim, khuthbah al-jum’ah in

Masijid or lectures in certain forum. Aspect of nenlof the
preaching, through oral (lectures and others) ihages pretty

much done by preachers among socity.

Da‘'wah bi al-lisanis not only regarded as one of kinds of

preaching. It is also considered as one of med@exdching.

“...the most understood nowadays is mediurtiséh. This
medium is used only for certain audience, who has
reached medium income class, been freed of lifeemé&t

This opinion brings into understanding thaén is not a way to
preach, but it is the medium. It means tlsédn is something which
functions as tool to deliver message. Thus, one 8hperforming
preaching bylisan is not regarded as kind of preaching. Mouth is

equipment to deliver messagedafwah

b) Da‘'wahbi al-Hal
Da‘'wah bi al-halis preaching by the real actions including
exemplary. For example, the charitable actionshefreal work
which concrete results can be felt by the pulilia:wah bi al-
hél is done by the Prophet. It is proved when helfirgtrives in
Madinah, the Prophet builds Masja-Quba The he unites
AnsharandMuhgjirin. These both real action performed by the

Prophet can be said da‘wah bi al-hal.®

Al-hal is not only the
matter of exemplary. It also includes real actidfer example,

to build the nation through social reconstruction also

18 Samsul Munir AminJImu..., op. cit.,page 11
9 Amrullah Achmad, (ed.)p. cit, Ace Partadireja, page 120
2 samsul Munir Amin)imu..., op. cit.,page 11
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categorized as real action which is included irdkoh preaching
(da‘wah) “Dakwah Pembangunarf*

c) Da‘wahbi al-Qalam

Da‘wah bi al-qalam the preaching is done through
writing skills in newspapers, magazines, books, ardrnet.
Range which can be achieved dg/wah bi al-galamis broader
than through verbal media. The methods which aeel u® not
need a special time for activities. Anytime andvangremad’u
or object of preaching can enjoy a dishdafwah bi al-galam
Da‘'wah bi al-galamneeds capability in writing which is then
disseminated through printal medi@a‘'wah bi al-galam
includes Islamic articles, frequently asked questiof Islamic
law, preaching rubric, the rubric of religious edtion, Islamic
columns, religious stories, religious short stqriesligious
poetry, publishing sermons, Islamic pamphlets, Boakd so

on??

As we know that each of these scholars has diftespmion.
The division of kinds of preaching is also diffetelt is like all kinds
of preaching which is put forward by M. Masyhur Amilslamic
preaching is divided into three different formspoéaching, such &s:

a) Da‘'wahbi al-Lisan al-Maqal
This is understood, through lectures, group nodjlis
ta’'lim, where Islamic teachings are delivered by preacher
directly. Such preaching is typically associatedthwithe

celebration of the great days of Islam, such adbitteday of the

ZLH. M. Arifin, op. cit, page 7

*2|pid., 11-12

» This classification of preachingdd‘wah) is quoted from M. Masyhur Amin,
Dinamika Islam, Sejarah Transformasi dan Kebangki®ogyakarta: LKPSM, 1995),
page 187-188 by Samsul Munir Amiimu .., op. cit, page 12
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Prophet Maulid), Nuzdl al-Qur’an Isra* Mi'rgj , Kultum ahead

Tarawih, and so on.

b) Da‘'wah bi al-Lisan al-Hal is done through community
development projects or community service

c) Preachingthrough social reconstruction is multidimensional.

The most concrete example of this preaching is whdbne by
Prophet Muhammad. He rebuilds Arab societies frghiliyyah
(syirk, discrimination, slavery, hostility and injusticefo an Islamic
society (monotheism, egalitarianism, freedom, ledibod, and
justice), from society whose structure is tramplimngnan rights, to a

society that respects human rigfits.

Although they are different in dividing the kind pfeaching,
these differences are not contradictive. From twalk of preaching
division above, there are similarities between th&he various forms
of preaching are done through word of mouth anibacBy word
includes lectures, sermons, lectures and so forth.

By action includes examples/modelling, public isfracture
development, reconciliation, and sosial reconsioactThis is in line
with a hadith of the Prophet SAW which is roughly
translated;..when among you see indecent behavior, then ghan

by hand, if you can not, then by your mouth (lis&n§°

|bid., page 12

% The Hadits is carried out by Tirmidzi inJami’ at-Tirmidzi throughsanad Bundar,
Rahman bin Mahdi, Sufian, Qais bin Mimldan Tariq bin Shihab. (Abd IsdA Muhammad
bin Is& Ibn SGrahjami Tirmidzi(LebanonDar al-Fikr, Juz 4), page 71). See also Ab0 al-
Husain Muslim Ibn al-Hujjajal- Jami as-Shahihuz |, page 50



27

B. Scope, Method and Aim of Preaching (Da‘wah)
1. Scope of Preaching
Some existing resources say that the scope of lmreacan be
regarded as elements of preaching or preaching eelsn These
elements include material of preaching, subjectpofaching and
object of preaching, methods of preaching, medi@refching, and
aim of preaching. These things are the objectsisfudsion in the

science of preaching. Here is explanation of edi¢hese elements:

a. Material of Preachingngaddah al-da‘'wap
It includes the areas of theology, sharia (religiand
mu’amalal) and morals. All of those materials of preaching a
derived from the QuranSunnahRasulullah SAW, results of
scholars’ijtihad and the history of Islamic civilizatiofl. There
is opinion which categorizes only Qur'aBunnahRasulullah
SAW as material of preachingld'wah). In fact, allijtihad is

resulted from those two prominent sources of I1am.

b.  Subject of Preachingl&’i)
It is those who actively carry oda‘'wahto society. There
are preachers who perform individually preaching or
collectively through organizatiori8. There are conditions or

requirements proposed by scholar that must bellédfiby a

% \Wahidin SaputraPengantar limu Dakwalakarta: Rajawali Pers, Ed. 1, 2011), page
8

?’Toha Yahya Umai)mu Dakwah(Jakarta: Penerbit Wijaya, Cet. Il, 1971), page 69

%8 Basically, preaching is obligation of every Muslimherefore, there isla’'wah
fardhiyah (interpersonal preaching The difference between wheter is it to every lifus
or some refers to interpretation on wagie on surah Ali ‘Imran verse 104. Who has
opinion min li at-tabngidhviews that preaching is obligation of some Mushkmd who
interpretsmin li at-tabyinviews that preaching is obligation of every Muslikh. Quraish
Shihab analyzes this difference by proposing notiwet preaching of some Muslim is
preaching that needs broad knowledge about religgashing, but it does not limit the
obligation for every Muslim to preach like obligatito remind that is ordered by al-Qur’an
in surah al-‘Ashr. (Look M. Quraish Shihafafdr Al-Misbah: pesan, kesan dan
keserasian Al-Qur'arfJakarta: Lentera Hati, Cet. V, Vol. 2, 2011), p2§9-210)
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preacherda’i):?° Thefirst, preachersda’i) must posses a strong
enough dignity, so the objectmé&‘du) do not regard them as
person as they are. Theecond preachers must be aware of
themselves and their job. The awareness is intenaed
strengthen their personality, not to weaken it. dod) preacher
(da’i) is not only demanded to preach but also to dotuda

preached, because the Qur'an says so:

2
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Grievously odious is it In the sight of Allah thge say that
which ye do not.

c. Object of Preachinghfad’()

It is the public or people who are invited. Society an
object of preaching is very heterogeneous; for gtanpeople
who work as farmers, fishermen, merchants, cleldsorers,
artists, legislators, executives, and other emm@sy&Vhen they
are viewed from geographical aspect, there arelpdbpt live
in cities, villages, mountains range, coast andesofithem even
live in remote terithory. When they are viewed frtime aspect
of religion, there aremad’l; Muslim/believers, disbelievers,
hypocrites, idolaters and othéfs.

Relating to this one scope of preaching, theredgfarent view
about it. Not all preaching experts regard objégireaching is person
who is invited. A scholar of preaching namely Probha Yahya
Umar does not categorizesad‘d as object of preaching. This scholar
understands object of preaching is things thatdetevered in matter

of invitation. They are; al-QuranSunnahRasalullah [jma&’ and

2 Toha Yahya Umamp. cit, page 69
30 QS.as-Shaff [61]: 3.
3 Wabhidin Saputragp. cit, page 9
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Qiyas In other word, he categorizes the material ofaphéng as
object®? The sources of Islamic teaching above bear coscepich
are brought byda‘'i to mad‘u 1. i'tigad straightening, 2.‘amal
continuing. It means to urge people to do rightedasds, 3. soul
purifying, 4. personality strengthening, 5. broti@d strengthening,
6. syubhatrejecting. It means evading people from culturesustoms

that are not suitable with Islamic teachitig.

d. Method of Preachinglfarigah al-da‘wal)

It is the way or strategy that must be possessed by
preacher in implementing their preaching activitiglsis method
of preaching in general is three based on suraNan-in al-
Qur'an verse 125pi al-hikmah method, maw’izhah _hasanah
method andnujadalahmethod®*

e. Media of Preachingiashilah al-da‘wah

Media of Preaching is instrument which is used &soa
for facilitating preachers in delivering messagartad’'u This
media can be used by preachers to deliver sermitimsr en
verbal or written form. Among the media which atiéd widely
used by preachers today are: tv, radio, newspap&gazines,
books, internet, phone and bulletin. There are rotiedia
except the media mentioned above. They are théawc of
human need; food, cloth, residence, educationttheald job*
These media of preaching are occupied in contegewéloping
and social reconstructiofi. The message delivered is not
explicit in written form, but in context of life wessity
fulfilment. This attempt is an effort to changeustion to be

better and it is also included in understandingpofaching

%2 Toha Yahya Umamp. cit, page 34-35

#bid., page 41-49

3 samsul Munir Amin/Imu..., op. cit.,page 11

% Amrullah Achmad, Ed.gp. cit, Ace Partadireja, page 120
3% samsul Munir Amin)imu..., op. cit.,page 11
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(da‘wah).*” This attempt can be included in kind of preaching
(da‘wah) as social reconstruction. This preachingah) is
called ‘da‘wah pembangundn activity of summon and
invitation to other to implement Islamic teachirmtt intents to
succeed National Development. This kind of preaghin

(da‘wah) also coversla‘wah bi al-lisdnandda‘wahbi al-hal.*®

f. Aim of Preachingrfaqgashid al-da‘wah

Aim of Preaching is the goal to achieve by the phesg
activities. The purpose of preaching is dividedittwvo short
term goals and long term goals. The intended Smat is that
human obey teachings of Allah and His Messengeveryday
life to create a noble man and a good individuddieaement
(khairu al-fardhiyalh), sakinahand harmony familykhairu al-
usrah), strong community kKhairu al-jama’alj, civil society
(khairu al-ummah and eventually a prosperous and developed
nation khairu al-baldah or in a term that is mentioned in the
Quran as followsbaldatun thayyibatun wa rabbun ghaftit

2. Method of Preaching

Method of preaching is the way or means to achi@ve of
preaching which are carried out effectively andcefhtly.*° Method
in Arabic is calledninhajor manhajthat means way or path. Method
also means procedure or way to understand a cesyatematic step.
Thus, method of preachingld'wah) can be understood as way or
technique that is used in performing preachidg'Wah) in order
(mad‘() wish to accept preachindd‘'wah) effectively*!

3"M. Quraish Shihatgp. cit.,page 304

3 H. M. Arifin, op. cit, page 7

39 Wahidin Saputragp. cit, page 8-9

40 Samsul Munir Amin)imu..., op. cit, page 96

1 Safrudin Halim,Etika Dakwah dalam Perspektif al-Qurg$emarang: Walisongo
Press, 2008) page 37-38
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Method of preaching d@'wah) includes many dimensions,
psychological dimension, sociological and technalalg
Psychologically, Islam has given guidance in effectand good
preaching da‘wah) towards human psychological side, so they can
gain sympathy from society; such as preachohwah) by hikmah
maw'‘izhah and mujadalah Sociologically, aspects that influence
society life like politic, economy and culture arengs that must be
counted methodically preachinga’wah). This approach is used in
order preachingda‘wah) can be easily accepted by people. For
instance, preachingl@‘'wah) uses cultural method has been practiced
in preaching da‘'wah) of Walisongo Java. Meanwhile,
technologically)ptek development is one of components of method of
preaching da‘wah). Very advanced communication technology can
be very effective media to deliver Islamic preachida‘'wah

islamiyah).*?

Basically, Islamic preachingdé@'wah islamiyah is drafted in
QS. an-Nahl [16]: 128. Based on that guidance, so it is very clear to
give description of method of preachingafwah) which varies
depending on situation and condition of communicdrterefore,

Muhaimin Abda formulates it in four methods of prlemg @a‘'wah):

1) Method in view of way is traditional way and modenay.
Traditional way meansda‘i actively speaks and dominate
situation and communicant is passive. In this way,
communication process runs in one direction. Mealewh
modern way is conducted in form of discussion, samiand
sort of it. In this way, communication process runstwo

directions.

“2\bid., page 37-38
B el o Jy iholsg aad glaetdly sy 85 on ) 33
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2) Method in view of number of audience, it is perdgmaaching
(da‘'wah) and group preachingd¢‘wah). Personal preaching
(da‘'wah) is done directly to object, but this way is néieetive.
Meanwhile, group preachinglg‘'wah) is performed in certain
community that has been built by society or certagtial
organization.

3) Method in view of delivering of message, it is dir@reaching
(da'wah) and indirect preachingdé'wah). Direct preaching
(da‘'wah) means face to face between communicant and its
communicator. Meanwhile indirect preachindgfvah) means
face to face but using other media such as; carrelmce,
television, radio, telephone and so on. This metbotkrges
because of rapid development of technology.

4)  Method in view of transferring of material, it cogeonce way
and gradual way. Once way is done in points of tpralc
discussion and not being related to other problévteanwhile
gradual way is conducted for points of problem tisatnuch
related to other problents.

Meanwhile, method of preachinda'wah) according to Asmuni
Syukur who is reflected to method that has beercemalized by al-

Qur'an as following™

1) To invite mankind who has embraced Islam to incdéagwa
Basic of its aim lies in QS. al-Maidah [5]*%2

2) To build Islam mentality fomu’allaf, because Allah does not
burden community beyond their comprehension. Tiessih QS.
al-Bagarah [2]: 288

4 Slamet Muhaimin Abd&Rrinsip-Prinsip Metodologi Dakwat(Surabaya: Penerbit al-
Ikhlas, 1994), page 80-87

%> Asmuni SyukurDasar-dasar Srategi Dakwah IslaSurabaya: Penerbit al-lkhlas),
page 55-58

*© oigalis A1 e 155485 s 3l ) e 1istas
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3) To invite mankind who does not believe yet to hadien Allah
or embrace Islam. Its postulate is explicitly lies QS. al-
Bagarah [2]: 248

4) To educate and teach children in order not to Hemah their
nature (fithrah) which lies in QS. Ar-Riim [30]:“30

However, when the researcher looks at verse 12uath an-
Nahl above, regardless of the usenuijadalahterm, the researcher
obtains original opinion thanujadalahis not done in framework of
preaching. The opinion is a direct interpretatian the verse. It is
interpretation of the great mufasir Fakhruddin a=R

-—n\
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Thus, the mujadalah method is actually an anticipatory step of
preaching efforts, but it is not included in thetidties of the

preaching itself.

In fact, those methods above have similiarity amthregn. The
similiarity lies in speech method, question and wars method,
discussion method, propaganda method. Persuasatieroin speech
is also carried out by propaganda method. Discgsabout certain
problem can include question and answer. Therefinere is fade

distinction among those words.

47u-5\u@h;p¢m§uut_@w3www&i§y
4 54 2S00 280 2 iy SRR o0 2855 13 20 G
Pl O D s s 0 s

* Fakhruddin ar-RaziTafdr al-Kabir (TeheranDar al-Kutub al-‘limiyah Cet. Il, Juz
17), page 139-140
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On the other hand, al-Qur'an has many distinctivé eomplex
ways/methods in performing preaching such as, ligedgtabligh), to
command &mr), to forbid fahy) and so on. Home visit method, truly
can be said as media performing preaching. Theghtrbe delivering

(tabligh) religion teaching when someone visits other.

3.  Aim of Preaching
Experts of preachingd@‘'wah), da‘i, mufassir and other Islamic
thinkers have different perceptions in determinaign of preaching

(da‘'wah). Yet, in general the aim of preachirdafwah) is happiness

and salvation for invited oneméd‘u).>*

Abdul Halim elaborates aim of preachingafwah) in 10
principles:

1. To help all mankind to worship Allah based syari‘ah. In the
beginning, this is Apostles’ duty. Yet, after thbgve passed
away, the duty is foda'i who are heirs of Prophet.

2. To help all mankind know each others in their life.

3. To change bad situation that happens to Muslinetbditer and
more correct.

4.  To educate personality of Muslim with right Islaneiducation.
To provide Muslim’s residence and education basedstamic
method and management.

6. To prepare Muslim community that stands on Islamistom
and morality.

7. To pursuit Islamic State based on syari‘ah islamiya

8. To free nation from enemies’ power and their hgetathat is

not based on Islamic values.

*1 Basically, preachingd@‘wah) is invitation to man in process of change of phiag
object in behavior and Islamic based life. The geanovers physical behavior, tradition
thought, and attitude and psyche aspect. The chatsgeincludes social life in social
theology, culture, economy and other dimension.dR&amad Amir Aziz,Pola dakwah
TGH M Zainuddin Abdul Majid 1989-199Mataram: Larispa, 2011), page 13
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9. To attempt to realize Islamic states in the waultity in thought
and culture, unity in vision and mission, unity on
complementing economy and unity in politic.

10. To spreadia‘wah islamiyatin entire world®?

Meanwhile, preachingd@‘'wah) in context of communication in

general has aims as following:

1. To inform (informative), this is intended to traesknowledge
of audience. The audience is expected to gain lethyd,
stimulated in enthusiasm and have understandingutabo
discussed problem.

2. To persuade (persuasive), it is intended to petipleelieve in
something, do it, be burned their spirit and entmsm.

3. To amuse (entertain), language that is deliveresiniple, fresh
and easily understood. Thus, it needs good bramake good
humor.

In specific, aim of preachingl@‘'wah) can be divided into some

parts as following:

1. Inview of object of preachinglé‘wah)

a) Aim of Personal, it is realization of strong faihuslim
personality, behaving based on law of Allah aithlag
al-karimah

b) Aim of family, it is to make a happy, peaceful and
compassionate family.

c) Aim of society, it is realization of prosperous asthmic
society.

d) Aim of humankind in entire world, it is realizatioof
peaceful, composed, just, egalitarian, non-discration,
cohesive and respectful world society.

2. Inview of message of preachirdg(wah)

2 Quoted by Safrudin HalimEtika Dakwah dalam Perspektif al-QurgSemarang:
Walisongo Press, 2008), page 36-37
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a) Aim in ‘aqgidah it is internalization strondaqidah in
everyday life.
b) Aim in law, it is realization of strong faith Musii

personality>

Meanwhile aim of preachingdé'wah) that is viewed byahl
tafsir and Islamic thinkers as following: According torHlea, author
of Tafsir al-Azhar, aim of preachindg'wah) is to guide mankind to
maintain of the purpose of their creation to wassloinly Allah.
Therefore, preachingdé‘'wah) must not quit at all though it faces
many barriers and obstacles. Material or content pofaching
(da‘'wah) is al-Qur'an and al-Hadits that realize mankiodife based
on rule Allah of His and Rasul. Those all are ialeth for human’s
interest. Thus, aa‘i must fully understand that his effort directs to

purpose of revelation of Islaff.

The basic of preachingdé‘'wah) according to Hamka can be

noticed from some following al-Qur'an’s verses:

f
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3 Wahyu llahi,Komunikasi Dakwah(Bandung: PT Remaja Rosdakarya, 2010), page
39

** The explanation ofim of preachingda‘wah) according to Hamka is still very
general. Try to compare with Shalahuddin Sanudi dhades aim of preachinglé&‘wah)
into five; essential aim, general aim, particulém,aurgent aim and incidental aim. (1)
Essential aim of preachingld'wah) is absolute belief and worship to Allah. (2) Gexhe
aim of preachingda‘wah) is identical or the same with the purpose of laien of Islam
religion, which is prosperous and happiness of dvarid hereafter. (3) Particular aim of
preaching da‘wabh) is to fill every sides of human life and give dance and leading to all
groups of society based on their each condition@otllem. (4) Urgent aim of preaching
(da‘'wabh) is to solve and finish emergency problems thatated immediate resolution and
solving. (5) Incidental aim of preachinga‘wah) is to explain and solve problems that
happen incidentally in society. See more Shalahu8dinusiPembahasan Sekitar Prinsip-
Prinsip Dakwah Islam(Semarang: CV Ramadhani, Cet. Il 1964), page 1113B-

*QS. Yusuf [12]: 108
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Say thou: “This is My way: | do invite unto Allahgn evidence Clear
As the seeing with one’s eyes,- | and Whoever tadldvie. glory to
Allah. and never will | join gods with Allah.

0550 V) Y B4 Sl U
| have only created Jinns and men, that They miase dde.
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2

Who is better in speech than one who calls (menAltah, works
righteousness, and says, “lI am of those who bolsi&m™?

An Islamic thinker, M. Natsir, formulates aim ofeaching

(da‘wah) as following:

1. To call mankind to solve personal or family lifeoplem,
problem of community, problem of society, natioaald
international problem.

2. To call mankind to function of their life as servaof
Allah in the world that consists of many kinds efople in
their opinions and beliefs.

3. To call mankind to essential aim of their life, wihiis to
worship Allah that living humans have their own dtian

and certain aint®

In other hand, A Hasyimi proposes that aim of Istamreaching
(da‘'wah islamiyah is to give mankind understanding to take Allah’s
teaching that is consisted in al-Qur'an to be mdttheir life>°

*QS. Ad-Dzariyat [51]: 56

>’ QS. Fushilat [41]: 33

8 M. Natsir, Dakwah dan Tujuan dalam sosial media dakwdalam Dasar Dakwah
Islamiyah Indonesia no 28, 1975, page 24



38

Concerning aim of preachinglg'wah) which is enormously
varies; they can be viewed by understanding ofability between
each of aim and the method. When the method othneg is related
to al-Qur’an, the aim is related to belief andHaib Allah. It means
aspect of belief and behaviour to change from baaktbetter. On the
other hand, the researcher may says it in contvangy when the aim
is related to building situation and reconstructirthe aim of
preaching is related to nation or state. Therefinere are essential or
general® and particular aims of preachifgOf course, the aim except
in theological aspect, they still bring the inviteelople (had‘() to the
happiness life in world and hereafter. All in ath, bring people to
happiness in world and hereafter requires many waysnethods
based on circumstances. All of the attempts to ghasituation is
included in definition of preachinglg‘wah).

C. Da‘'wahand Social Change

1.

Human Basic Characteristic

Why should there be preaching? This question wdéens
irrelevant if the researcher looks at verses of@ean that say that
human are God’s the most perfect creatures (9:4dj is bearer of
God’s mandate (33:72) and the man is the representaf God on
earth (2:30). However, the commendable labels pirtnehumans do
not fully describe the nature and characteristitshuman. When
human is seen perfect without flaws, there is nmédmu behaviour
which needs to be improved.

When the researcher looks at the basic charadtsrist human
in the verses of al-Qur'an completely, the researtinds also inverse

characteristics (negative). Humanzisalimandjahul (33:72),kaffar

%9 A. Hasyimi, Dustur dakwah menurut al-Qura(Jakarta: Bulan Bintang, 1974), page
13

9 Ahmad Amir Aziz,op. cit.,page 13

®1 Shalahuddin Sanusp. cit.,page 108-109
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(14:34). Men tents to be much deniying (16:4, 185%2:67, 36:77),
human tents to haste (17:11, 21:3), tend to bgsi{in0:19-21) and so
on. In addition, temptations syeitan always comlerargy entire line
of human life. Surely no man is immune, even prepl22:52, 17:53)
and Prophet Muhammad himself (7:260).Therefore, human
basically has both positive and a negative side.

Human is always in a situation of choice betweere vand
virtue. Moral fact that is deeply planted is a peiial challenge and
making his life as a never-ending moral strudglelowever, because
basically man is a representative of God in whom $diul was blown
during creation (15:29, 38:72, 32:9), human beiagsrequired to be
positive. Therefore, from ethical-theological vieman must fight
against the negative sides. It is not easy to fifhbheeds non-stop
hard efforts. In addition, they need guidance bfstdtm God and
fellow human.

Guidance of God, of course, comes in the form ofdsey
Prophets and Messengers. Guidance from human sesi@al and
mad‘u aspect. Human is potential to be both. If they casolve
conflicts caused by the pull of two opposing teraies and back on
fundamental characteristic of human nature, he pvaacher ¢a’i).
Conversely, if they can not resolve the confliet)ing into negative
traits and can not actualize the fundamental clematc of nature, he

is mad‘u®

2. Human and Social Environment
Beside as individual, human beings is also socedtare. Brief

depiction of human beings as individual and thessib characteristic

2 Fazlur Rahman,Tema-Tema Pokok al-Qurartranslaition, Anas Mahyuddin,
(Bandung: Pustaka, Cet. |, 1983), page 28

%3 bid., page 27

% Wabhidin Saputragp. cit.,page 77-78
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have been described above. Human development @yslwiewed
from two aspects. Not only individual factors thafluence human
development, but also social factors play very damily. Both of
these factors are known in psychology term endogenand
exogenous factors.

Environmental influences on human development @eduin
human interaction with other people, human intéoactvith nature
and human interaction with culture. Those threeghiare social
factor. Social environment in relation to other jpleois divided into

two;

1) Primary social environment. That is the presencea aflose
relationship between one member with other membéhg
members know each other and well acquaint other lmeesn
Therefore, among the existing members, there isseclo
relationship. Of course, the influence of socialimnment will
be more profound than social environment which menslare
not closely related.

2) Secondary social environment. The social envirorinvgmch
one member relationship with other members istle libose. In
general, one member with the other members do mawleach
other or are less familiar. Thus, secondary sosmlironment
effect will be less profound compared with the @ social

environmenf®

Therefore, human need a good environment in shaping
personality and religious superior. When they aeakvand falling
into negative tendencies he mad’'y so they need foda’i who
encourage him to be in the good position. It is swofprising that al-

Qur’an requires social control to call Muslims ke best racekbairu

% Look Bimo Walgito,Pengantar Psikologi UmurfYogyakarta: Andi, Ed. IV), page
48-50
% bid., page 51-52
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ummal (3:110). Here is seen the urgency of preachingorgm
humans to achieve goodness in this world and iimméneatfter.

3. Social Change

Social change is something inevitable, even sogists call it
social fact. The symptoms can be seen such assig@dization, the
frustration and apathy (mental paralysis), cordliahd differences of
opinion regarding the moral norms that were presipwonsidered
absolute, opinion of generation gap (intergenenalio chasm
understanding) and so 8h.Cause of social changes are; science
(human mental), advances in technology and itshys¢éhe public,
communication and transportation, urbanization,ngeéncrease of
hope and rising demands. Social change can metpaos® into a
better society (progress) and it could be a setljagkess). The first
is called development and the second occurs wherahs immersed
in the problems they face and can not take a sigadhst new state.

Actually, what has changed in society, or what sseace of
social change? According to Karl Mainnheim, ascciby Astrid S.

Susanto, core of the change process is changimgsnor

A changing community is not determined by a sairefhakable
commands, but is engaged in a permanent searctefonorms
to express changing experiences. The content cscgamce is
accordingly not determined by explicit and finalesi but is
continuously shaping itself anét.

Hence, what happens in social change is not a rakter

physical change, but a something abstract. Noranride or principle

7 Astrid S. SusantoPengantar Sosiologi dan Perubahan SogBinacipta, Cet. IV,
1983), page 157
% bid., page 160
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which is used as a measure to judge someffliplue system of

society is fundamentally divided into categori®s:

1. Ethical values, which bases its orientation on lgutbd and bad
size (moral norm).

2. Pragmatic value, which bases its orientation oe sizsuccess
or fail.

3. Sensory affect value, which bases its orientationsze of
pleasure or sadness.

4. Religious value, which bases its orientation ore sif halal-

haram sin or not sin.

By the change of norms, society’s mesure in assgssiterion
of something is also changing. There happens sgiftralues .
Certainly, norm alter changes society’s view ohgs, so people will
be confused in determining behavior, lack of cdrefss to distinguish
between beneficial and harmful. The worst impadtthese changes

are no one knows anymofe:

1. The purpose of life
2.  Functions in society
Function as creature of God in the world, so peaptaally lose

the core of life.

Because of the shift in the value system of soaietying from
norms change, community requires a lasting foothmddm. That
eternal norm, religion should guide human life. fEfiere, religious
teachings should be embedded in all aspects of mulife If
knowledge about religion becomes science systentsni transform
society, as what happened in the days of the Pt@&he/ that there is

a change fronjahiliyyah to a civilized society. The Islamic teachings

®9K. BartensEtika (Jakarta: PT Gramedia, Cet. XI, 2011), page 158
7 Samsul Munir AminRekonstruksi., op. cit.,page 57
" Astrid S. Susantap. cit.,page 183
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have been presented to the public. In other wdvildhjammad SAW
turned a bad situation into a good through preagfda‘wah).
Significance of Islam message in the shifting afiglovalues is
how to change the way people are, directed to tisétipe values that
comes from a worldview and teachings of Islam. Whateans is the
message of Islam could be the cause of social évang guardian of
the social changes that occurred in the commuititgirects social
change to change in a positive direction (progrdasyther word, the

preaching da‘'wah) controls society transition.



