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CHAPTER 111
PREACHING WORDS VERSES

The researcher has found the meaning of this wardAiabic

dictionary as following:

1)
2)
3)
4)
5)
6)

lea: 2l (to call/to shoud)

Yl ey : 3l (to complain about)

Cuall Loy Q3 (to regrety

Y13 Jea: Hlasal 5 5 (to urge/to motivaté)
lea: L (to reporty

lea: (to prayf

The forms of the word that have been observed éydkearcher in al-

Qur'an index dictionaryare:

1)
2)
3)

Verb (il ) such as™® ea | seal | oo
Noun (sm) such a&': e lall 3sea | slacal
Adverb fal) such a¥ : Lels

Verses of al-Qur'an that contains this word ancas to preaching

activity (da‘wah) are:

! The word ‘Ha'wah’ which means “preaching” is originated from thiond (<2).
(Ibnu Manzdr,Lisan al-‘Arab (Lebanon: Déar Al-Kutub Al-‘limiyah, Juz Il), pag#385.

Meanwhile, word tla'wah’ (3s=2) that exists in al-Qur'an is mentioned surah al-

Bagarah verse 186, ar-Ra‘du verse 14, ar-Rim \&5sand Ghéafir 42. (Muhammad Fuad

‘Abdul Bagi, al-Mu’jam al-Mufahras li Alfazh al-Qur'an al-Karin{Beirut: Dar al-Fikr,
1981), page 260

2 1bnu Manz(rop. cit.

?|bid., page 1386

*|bid., page 1386

® |bid., page 1387

®|bid., page 1387

" |bid., page 1385

8 |bid., page 1385

® Muhammad Fuad ‘Abdul Bagap. cit.

91bid., page 257-260

2 bid., page 260

21pid., page 260
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Who is better in speech than one who calls (men)All@ah, works
righteousness, and says, “| am of those who boslam”?

Context: The verses before this verse talk aboat deeds of the
apostates whom are rewarded by Allah a painful gfunent. The perverse
people said not to listen the Qur'an and accepflite verse 33 is a
resistance to their invitation to evil, that thesbeord is the word of one
who calls to God.

Allah praises believing and consistent people wtiengpt to guide
others to be submissive and obeymgslimto Allah. Allah’s saying ta‘a
ilallah” contains many kinds and levels. The first andhpirent is occupied
by Rasul who are indeed labelled by Allah d&‘lyan ilallah” (al-Ahzab:
46); continued by scholars and intellectuals whresiely implement their
knowledge towards society and guide them. The lmo#lte guidance is
employed, the higher the level that is occupiedl@y. As similar as people
who summoredzanare calledda’i though the invited people is just ofe.
AN A e ae meangluay) I ey andslla Jee s means to do righteous

deeds in relationship between he/she and Allahshi¢emakes Islam as

framework of his/her life. This verse is revealddtwo who summon to
prayer (23<!) but it commonly happens to who has the three
characteristics; believing in Islam, performinghtigous deeds and inviting
to it. Celsall (0 S5} JB 5 is not intended as spoken words, but as inheriting

Islam as norm and belié}.

13 QS.Fushilat [41]: 33. This verse isakiyyah

14 M. Quraish ShihabTafsir Al-Misbah: pesan, kesan dan keserasian Al-Quran
(Jakarta: Lentera Hati, Vol. 12, Cet. V, 2011) page

51t is narrated from ‘Aisyah r.a. about this verShis verse is revealed in cause of two
who summon to prayemu’dzanain. This narration is spoken by az-Zamakhsyari.

16 Abu al-Qasim Jarullah Mahm(d ibn ‘Umar MuhammadZamakhsyarial-Kassyaf
‘an Hagaig Ghowamidh at-Tanzil wa ‘Uydn al-Aqgavwifujuh at-Ta'wil(Dar al-Kutub al-
‘llmiyah: Beirut, Juz 4), page 195
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It is clear thatda‘a in the verse above is to invite or to call to Alla
Thus, this verse contains obligation for Muslimitweite others to Allah.
Allah is the most ultimate destination of preach{dg'wah) activity. Word
Allah in the verse is simplified by thaufassir from whom the meaning of

each crucial word is quoted, as Islam religion gtaiby Muhammad SAW.

A Sldly S 8 O3y Sapraly Oyl i ) 08 T 28K 1S
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Let there arise out of you a band of people ingitio all that is good,
enjoining what is right, and forbidding what is wgp They are the ones to
attain felicity.

Context: This verse is a continuation of God’s candhto keep the
unity of Muslims which is told in the previous vess

The difference between whether is it to every Mustir some refers
to word »Si, Who has opiniormin li at-tab‘iddh views that preaching is
obligation of some Muslim and who interpretsn li at-tabyinviews that
preaching is obligation of every Muslim. M. QuraiShihab analyzes this
difference by proposing notion that preaching ahedviuslim is preaching
that needs broad knowledge about religion teachingit does not limit the
obligation for every Muslim to preach like obligati to remind that is
ordered by al-Qur'an isurahal-‘Ashr verse 32

Preaching da‘'wah) activity, in this verse, is pointed by two words
Osex and Ok (to invite and to command). Of course, the preached
material is also different. The first has objest!! (universal value that is
thought by al-Quran andunnal.’®* Meanwhile the second has object

<55 =4ll (something good that is suitable with common vidwariety and

7 QS.Ali ‘Imran [3]: 104. This verse imadaniyyah
8 M. Quraish Shihabpp. cit, Vol. 1, page 209
Y bid., page 211
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al-khair).?° This means that the way to preatkhair andal-ma‘rif is not
same. Al-Qur'an andunnahteaching is invited persuasively, while what is
agreed by common agreement in society is commaaaegrohibited.

The order of preachingd@'wah) truly means common and shows
common sense. Allah saygl(. . . »=2ll 5), andtawashyin this verse

meansamr andnahy?! The understanding @fl-khair in this verse igslam
(ikhlash) because of Allah and coming back from followihgwa to
following His law?

The verse above is often quoted in some literat@fepreaching
(da‘'wah). From it, the formulation of obligation of preaasy (da‘wah) is
drafted. The verse shows that the obligation, basedord analysis, can be
for all Muslim or some of them. Yet, the obligatiendivided into parts by
mufassir which is fardhu kifayah and fardhu ‘ain. This division is

considered based on the material of preachdagvah).

f
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Invite (all) to the way of Thy Lord with wisdom arpiteaching; and argue
with them in ways that are best and Most gracidoisThy knoweth best,
who have strayed from His path, and who receivdanae.

Context: Verses before this verse describe a poest of Ibrahim and
Jews followership to him, along with disputes. Alldnas revealed to
Muhammad in order to follow the religion of Ibrahitme Hanif religion
and call it to them with wisdom and goodness. Hytldeny and commit
something to us, then we respond accordingly ta Wiey did.

2 bid., page 211

2l Muhammad Rasyid Ridh&afsir al-Qur'an al-Hakim, Tafsir al-Mana¢Cairo: Dar
al-Manar, Cet. Il, Juz 4, 1947), page 27

2bid., page 211

% QS.an-Nahl[16]: 125. This verse imakiyyah
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In Tafsir al-Misbah, M. Quraish Shihab says th& terse tells about
the continuation of Ibrahim’sanif principle. The continuation is obliged to
Muhammad SAW. He adds that this verse containsethmethods of
preaching da‘wah); hikmah maw’izhahandjidal. He interpretdiikmahthe
most prominent of everything, knowledge and deé&thw’izhah is
explanation which touches heart and brings into dgess. Jidal is
discussion or proofs that breaks reason or postudatopposites, making
them down. M. Quraish Shihab then states these thethods of preaching
(da‘'wah) are used based onad’us conditions. This is opinion of majority
of scholars, while Thahir Ibn ‘Asyur states thagghl three methods are used
together*

Allah has ordered the Prophet to invite people e @f three
methods.hikmah maw‘izhahandjidal. Hikmah is undisputable argument
that brings to sure belief> Maw‘izhah is hypothetic evidences and
convicting postulate® Jidal is postulates that are intended to pressure and
opponent’ Yet, ar-Razi does not understand those three as three dsetho
of preaching da‘wah). He just categorizebikmah and maw'‘izhahas the
method, whilejidal is something else not included in preachidg'yah)
matter. It is intended to argue the opporfént.

Thus, the mujadalah method is actually an anticipatory step of

preaching efforts, but it is not included in theiaties of the preaching

itself. The meaning o&l Jxw is Islam.Hikmahandmaw‘izhah_hasanah

24M. Quraish Shihabop. cit, Vol. 6, page 774-777

25 450l wsal) S22l E5aafl 4541 (Fakhruddin ar-RaziTafdr al-Kabir (TeheranDar
al-Kutub al-‘llmiyah Cet. Il, Juz 17), page 138)

35 0.0 <3 T N %0 A

2 ey YA 5 &l SRBY (Ibid., page 138)

2 asdl 5 pxal ) 53 3 332800 OS2V (1bid., page 139)

2 5 pyl 55 5 AU A 5T Mast AL Sptaladl o gl O e B J3d GT L
el JidT g aedl eyl g ady 3 o B 83 B st gl Ayl
T e el ) sl e Y 8T B G el ot e J A1 bid.,
page 141-142)
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can be al-Quran, because itikkmahandmaw‘izhahhasanalf® The verse
above actually regards about method of preachdagMah). It can be said
method wherhikmah maw‘izhahandjidal are not object of word, unless

they are ways.

30+ XPTH o s ° 1 T R g - L2 @ E .
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Who doth greater wrong than one who invents falsdtamainst Allah, even
as he is being invited to Islam? And Allah guides those who do wrong.

Context: This verse states that Isa had told Bsudiil that he was an
apostle and bring glad tidings to them, the arrofahe Apostle afterwards,
Muhammad SAW. Their denial of Muhammad SAW is thestrpersecuted
lie.

The most despotic person is described by this vdisey reject the
very obvious truth, accusirgasulas sorcerer, liar and so on. They mistreat
themselves because of foolish rejection that drthygsn to world and
hereafter devastatiol. The verse above describes effort of Islam’s
opponents to extinguish light of Allah, Islam rébig by their mouth. Al-
Qur'an mentions mouth to point tongue, illustratimmyv people extinguish
light of Allah by blowing it. It is impossible pet® extinguish sun by
blowing it>* What a despotic the people who is invited to IskaynAllah

that gives two happiness, in world and hereaftbe despotism is shown by
their answer which is the invitation is magig~), because it is a lie and

cheat®® This verse is an invitation to Islam for Jews &ittistians. In other

word, this verse is very strong and obvious prdut tislamic preaching

2 Abu al-Qasim Jarullah Mahmad ibn ‘Umar MuhammadZamakhsyariop. cit, Juz
2), page 619

30 QS.ash-Shaff [61]: 7. This verseiisadaniyyah

3L M. Quraish Shihatgp. cit, Vol. 12, page 24

% bid., page 25

% Abu al-Qasim Jarullah Mahmid ibn ‘Umar MuhammadZazmakhsyariop. cit, Juz
4, page 513
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(da‘'wah islamiyah which is represented by wodh'a is the invitation to

convert into Islam.
34z -~ - ot 0% A oo 1 ¢ v 1.4
Hless S 23 5 Bl < Ji&

He said: “O My Lord! | have called to my people migind day.

Context: This verse speaks of the futility of PrepN(h’s preaching
to his people, as told in the preceding verses, @etl had sent NUh to warn
them, but they did not listen and run away fromttoéh.

Prophet NGh invites his people to believe in Allghvarious ways, by
hikmah nashihah and the best uninterruptedly discusstorithe verse
describes Prophet NUh’s complaining to Allah. Lassan be taught by this
verse to next generations. The lesson is that henes who gives all
businesses to Allah after he has attempted harsl.inideed that every step
we take must be surrendered to Allah for makingisiee=° In fact, the
preaching da‘wah) activity emerges likenessi:¢ J)). That likeness
consequently must be followed by obedience and msom. In other side,
the preaching also emerges dislikeid!). This dislike brings into rejection
and rebellion. It is like when two persons hearitation to Allah. One
person may like and the other may dislike. Thishies choice of Allah in
hidayah not them. Yet, actions that follow one of the fbdities are
chosen by themselves. It is possible for someone aiblikes but finally
like and accept. The obedience and rejection iy calused by Allah’s
power. This verse is very clear proof of Allah’dlvaind power®’

The interpretation omufassirabove shows that someone’s will to

accept preachingl@‘'wah) by invitation does not depend on preacher, but it

3 QS.NUh[71]: 5. This verse isnakiyyah

%M. Quraish Shihatgp. cit, Vol. 14, page 344

*bid., page 345

3" Fakhruddin ar-Raziafsir al-Kabir(Beirut: Dar al-Kutub al-‘llmiyah Juz XV), page
120-121
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is fully the power of Allah. A preacher can not idef the acceptance as
result of preachingda‘wah). Moreover, Muhammad also can not give

guidance to it.

Tabligh®®
The researcher has found the meaning of this wardAiabic

dictionary® as following:

1) 2@ 8 s deas (to arrive/completéf

2)  asill caals s udedll (to educaté

3) oMl &l Llis (to experience wet dreaff)

4) sl o Aa caly s 4 o5 (to bear fruitf?

The forms of the word that have been observed éydkearcher in al-
Qur'an index dictionard/ are:

1) Verb (il ) such a® : in waznl (J=d), &l (Jx8), &Ll (J=dl)

2)  Noun ¢sm) such a& : &3l Al aldw L&D

3) Adjective Ghifaf) such a¥ : daly/il

Verses of al-Quran that contains this word ancas to preaching

activity (da‘wah) are:

G Slaasg g e, S5l S ek 55@5;3aj;3;*iu&kj};ﬁ\@%\;

P a3 gs Y Al o

*® This one term of preachinglg'wah) originates from word&L). (Ilbnu Manz(r,op.
cit., Juz I, page 345. Meanwhile, this word does nottéxial-Qur’an.

39 1bnu Manz(rop. cit.

“O\bid., page 345

“!bid., page 346

“2|bid., page 346

“3bid., page 346

*“Muhammad Fuad ‘Abdul Bagap. cit.

“|bid., page 134-135

“°|bid., page 135

“"\bid., page 135

“8 QS.al-Maidah [5]: 67. This verse imadaniyyah
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O Messenger. Proclaim the (message) which hath beento thee from
Thy Lord. if thou didst not, thou wouldst not hawéfilled and proclaimed
His mission. And Allah will defend thee from menh@ mean mischief).
For Allah guideth not those who reject faith.

Context: This verse is a command of God to the RebpMuhammad
to convey the Qur’an to Jews, Christians and alppeeven if they reject it.

M. Quraish Shihab cites ar-Razi who says that #@sse presents
Allah’s promise to Prophet Muhammad SAW to proteotn disturbance
and threat of Jews and Christians, because thaopsewand later verses
speak of them both. Thahir lIbn ‘Asylr adds thas trerse remindRasdlin
order to deliver religious teaching #hl Kitab without considering their

criticism and threat. Moreover, admonitions corgdinby the previous

verses are firm admonitio8.The Syi'ah understand what is meant by

Sl U3 as object oballigh is nashthat must be continued its delivering by
people after the Prophet. Meanwhile, the Prophetias of burdening his
companions, so this verse is revealed to encouriage’

Sl J oyl Ljs interpreted asash so duty of prophet to deliver it
becomes particular work. This delivering is onlye tduty of prophet,
because there is nBasdl after Muhammad. When the Rasyid Ridha’s
interpretation is still understood as the attenigireaching da‘wah), so the
duty ofd&'i is the continuation of the duty &asudl Of course, they are the

ordinary human being or Muslim.

005 Ul e 1ol 1T 2 5 o oS

“l but fulfil towards you the duties of my Lord’s ission: sincere is my
advice to you, and | know from Allah something thatknow not.

“9M. Quraish Shihatgp. cit, Vol. 3, page 184-185
*® Muhammad Rasyid Ridhép. cit, Juz 6, page 464
*1QS.al-A'raf [7]: 62. This verse isnakiyyah
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Context: This verse speaks of the mission of Proptigh to his
people to show the right path, which is to worsbrgy Allah. However,
their leaders even accused NUh as a heretic.

People of NGh are very hard to be preactdsdwah), even Nih has
preached them for 950 years. Nevertheless, NUhinsnta preach them

continuously. That is shown by Wopéxirj-.'i in form of present verb. An
apostolic mission is one of sources of informatidrich man can access it,
such as the End of Day, heaven and Hell. Thatpsessed by4 (s e&‘—i 3
Osala3 ¥ L 52 Sl with tasydidfunctions to give meaningdrij (slowly,
gradually, step by step) anikrar as collectingisalah by regarding things
related to it, such asaqidah tawhid iman bi al-yaum al-akhiy wahyuy
risalah, malaikat heaven,‘adzah hukm mawa'izh ‘ibadah law and
mu‘amalah® The analysis on the key word from batiufassiris different.
One gives meaning and one does not. Thus, it isl usethe second
interpretation which shows the process of delivggnmessage in gradual

way.

So Shalih left them, saying: “O my people! | didiéed convey to you the
message for which | was sent by My Lord: | gave good counsel, but ye
love not good counsellors!”

Context: This verse talks about Prophet Shéalihsaghing to the
Thamud. However, the disbelievers harass thosehake faith. They boast
themselves and even challenged to bring doom.

As Shalih’s people’s devastation, he leaves themnoir way. M.
Quraish Shihab cites d@wayah that tells the disaster striking Shalih’s
people. He leaves his people with 110 people whioviohim after an

*2M. Quraish Shihatgp. cit, Vol. 4, page 156-157
3 Muhammad Rasyid Ridhép. cit, Juz 8, page 494
*QS.al-A'raf [7]: 79. This verse isnakiyyah
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earthquaké? In surahHd Shalih left his people in three days, whiokyth
are happy after they have slaughtered camel. Afterthree days, Allah
saves Shalih and believing people by His blessitph then gives
punishment to despotic people. The punishmentritbke thunder voice.
Nashihahcan give advantage by will of Allah. How hard same wills, he
may come to nothint

The first interpretation only explains the detdilevent in the story of
Shéalih’s preachingd@'wah) to his people. The second also only gives the
meaning of worchashihah Those two interpretation can be gathered as one
unity, which is the preachingl&‘'wah) by tabligh which is accompanied by
nashihahcan not be defined bigasdl The result of the preachindg'wah)
is defined by will of Allah.

o3 e 2T i 280 Eaial B oV SBT3 g 05 2 g8

So Syu’aib left them, saying: “O my people! | drdieed convey to you the
messages for which | was sent by my Lord: | gave good counsel, but
how shall | lament over a people who refuse todveli”

Context: This verse speaks of the Prophet Syu‘gbéaching to his
people. However, the disbelievers harass peoplehakie faith that they are
the lose ones. Syu’aib then said to his people bdi@ve with such words
in verse above. Thus, God inflicting punishmentthem and they are
actually the losers.

Story of NOh, HGd, Shalih, Lath, and Syu‘aib assimilar. They all
five witness the devastation of their each peoples is different with the
story of Muhammad SAW and Ibrahim as. They two db witness the

M. Quraish Shihatgp. cit, Vol. 4, page 186
** Muhammad Rasyid Ridhép. cit, Juz 8, page 509
> QS.al-A'raf [7]: 93. This verse isnakiyyah
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devastation of their each people. The proof of RebgMuhammad SAW
does not witness the devastation issurah al-Anfal verse 33. This is
because both Muhammad SAW and Ibrahim as. are hedothis is right
because to be avoided from seeing own people d&lisgran advantage or a
blessing®

In this context, az-Zamakhsyari explainabligh as conveying
message from God to the peopighich the message is about good
counselling and warning. This meaning of wadadbligh is also proven by
their attitudes, which unfortunately refuse todrstand believe Syu‘aib and

the message he brings, until he feels sad for fffem.

Amr bi al-Ma'r0f wa Nahy ‘an al-Munkar
a. Amr°

The researcher has found the meanings of this wwordhrabic
dictionary" as following:

1) el - ek - el 1 el G (to commandf

2) el ;43 (condition/ circumstanct)

The forms of the word that have been observed éydkearcher in al-
Qur'an index dictionar¥f are:

1)  Verb @iil) such a& : in wazn sl (Jad), a5 dspel  (Jad),

Ol (Jadl)

2)  Noun ¢sm) such a® : l, Jsal, 5 3l 1 3al, 5 4], 3]

* M. Quraish Shihatgp. cit, Vol. 4, page 212

%9 Abu al-Qasim Jarullah Mahmid ibn ‘Umar MuhammaeZamakhsyariop. cit, Juz
2, page 127

e '!'his one term of preachingld‘'wah) is an instructive word form. This word has root
in (_<)). (Ibnu Manzdr,op. cit.,Juz |, page, 125). This instructive word that exist al-
Qur'an is much used such assarahal-A‘raf verse 12, al-Maidah 117, and an-NQr verse
35. (Muhammad Fuad ‘Abdul Bagip. cit, page 76)

%L 1bnu Manzdrop. cit.

®2|bid., page 125

%3 bid., page 126

% Muhammad Fuad ‘Abdul Bagap. cit.

®bid., page 76-77

% bid., page 78
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b.  Nahy’

The researcher has found the meanings of this wwordhrabic
dictionary”® as following:

1) e Y SDA (to prohibitf®

2) & &S (to finish)®

The forms of the word that have been observed éydkearcher in al-
Qur'an index dictionary are:

1) Verb (iil) such a¥ : in wazn & (J=9), u-tg—a (dag),

el
2)  Noun {sm) such a8 : o salill, () sgiie, (s¢iiall
Verses of al-Qur’an that contains this word ancas to preaching

activity (da‘wah) are:

ks s D G oo ) RIS e S Y
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In most of their secret talks there is no good:ibahe exhorts to a deed of
charity or justice or conciliation between men,c(sey is permissible): to
Him who does this, seeking the good pleasure ahAlve shall soon give a
reward of the highest (value).

Context: This verse tells aboununafiq after war which their

circumstances are described by this verse.

®"This one term of preachingg'wal) is a prohibitive word form. This word has root in
(s&). (Ibnu Manzir,op. cit.,,Juz VI, page 4564). This prohibitive word that exists in al
Qur'an is much used such asdurah al-Hajj verse 41, an-Nahl 90, and Ali ‘Imran verse
104. (Muhammad Fuad ‘Abdul Bagp. cit, page 721)

% 1bnu Manzdrop. cit.

%bid., page 4564

Olbid., page 4566

I Muhammad Fuad ‘Abdul Bagap. cit.

2 Ipid., 721

"1bid., 722

"4 QS.an-Nisa [4]: 114. This verse isadaniyyah
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The munéafigdid a lot secret conversation which was intendiag t
badness. This verse is a rejection for thewls> means their secret
conversation/talk. Although this verse is en exoeptof the secret
conversation allowed among people at that time, ekeeption does not
covermunafigthat did secret conversation on some certain thihg.secret
conversation is allowed as long as concerning ablbatagahma'raf and
reconciliation among peoplasfilah), because they bring advantage and
reject damagé az-Zamakhsyari emphasises interpretation on #sevin
word <5 =<, It is said that-ss_== : o=_8ll (loan or debt)— seldll 4le] (to
help suffering people), andxs JS & ale (good things in common).
sy« also meansshadagahsunnah while word 48x= is shadagah
wajib.”® Those two interpretation can be gathered as oitg, which is the
preaching da‘'wah) by amr which has the object can be elaborated in such
interpretation of the meaning of worda‘raf given by az-Zamakhsyari.
Meanwhile the first explains and shows the contaxdl intention of the

verse.

S 2 13855 S grally el S 15ETg Al 13T 251 (3 RGO

(They are) those who, if we establish them in thed| establish regular
prayer and give regular charity, enjoin the rightd dorbid wrong: with
Allah rests the end (and decision) of (all) affairs

Context: This verse tells about right of combat ple®ple who drive
believers from their homes by force. Hence, tho$® elieve have the

characteristics mentioned in this verse.

> M. Quraish Shihatgp. cit, Vol. 2, page 716-717

® Abu al-Qasim Jarullah Mahmad ibn ‘Umar MuhammadZamakhsyariop. cit, Juz
1, page 553

" QS.al-Haijj [22]: 41. This verse imadaniyyah
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Society members uphold values that is obeyed bgnthealues of
ma‘raf (supreme values and custom that are admitted byeflociety and
not contradictive with divine values); and to fatbmunkar actions
(something that is judged worst and rejected blytnigason of society). The

implementing of both make society perform sociahtom until they can
remind righteous and prohibit violation each otffes) is appositive )
of o_saly (e and isali of 1sa Al ol 5eY1 4dle &) 5 means everything
comes back to His law and systepa).”

The first interpretation shows howa‘rdf is commande@nd munkar
is prohibited. The second interpretation indicatd®e pronoun as
representation of who that does such actions (cardimg and prohibiting).
How ma‘raf is commandedand munkar is prohibited runs in society of

Muslim.

2

;\j; ~°7 o f‘;?}
p e
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Ye are the best of peoples, evolved for mankingbieimg what is right,
forbidding what is wrong, and believing in Allali.dnly the people of the
Book had Faith, it was best for them: among theensame who have faith,
but most of them are perverted transgressors.

Context: This verse speaks to people of faith andslivh after
implementing the unity and preaching among thems Werse speaks to
those Muslims who immigrate to Madinah.

Allah has obliged Muslim to preacdg’wah) in 104 previous verse,
and demanded unity and oneness of them. This eukedheir high dignity

as the best peopl&kHairu ummah This verse shows conditions of the

M. Quraish Shihatgp. cit, Vol. 8, page 228

9 Abu al-Qasim Jarullah Mahmad ibn ‘Umar MuhammadZamakhsyariop. cit, Juz
3, page 157

80 Qs.Ali ‘Imran [3]: 110. This verse isnadaniyyah



59

dignity. The conditions aramr al-ma‘raf, nahy al-munkaandiman billah
Without the conditions fulfilled, they can not detethe high dignity as the
best people. In wordmmalh there are meanings implicitly contained. They
are dynamic moving, direction, obvious path, andesand way of lifé*

Expression about the existence in the past is egptewith vague way.
There is no clue of certain part of incident orravike Allah’s saying (s
Las ) | g8 ) OS) an-Nisa: 96. One of among them is this versg:(aiS
127). It is like said you get yourself the best peamigrou are the best people
based on Allah’s knowledge, and or you are mendoamong the past
generations as the best peop}ewiﬁ is continued speech—'@iim 22S) of

condition of the best peopleéih (sie¥ is iman is whole obligation to
believe in Allah, because who only believes in @meongRas(] kitab,
ba‘ts, or‘igab is not called to believe in Alla}.

Those both interpretations show the context of uslim is called
best people. Yet, the first relates this verser&vipus verse as one of step
of order, which is unity of Muslim. Meanwhile thecond shows explicitly
by analyzing the structure of sentence. There areantradictive things
between those both interpretations, unless theycamplementing each
other.
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He used to enjoin on His people prayer and chaaty He was most
acceptable in the sight of His Lord.

Context: This verse refers to the story of Ismédt Allah instructed
Muhammad to tell it to Jews and Christians.

8 M. Quraish Shihatgp. cit, Vol. 2, page 221-223

82 Abu al-Qasim Jarullah Mahmad ibn ‘Umar MuhammadZamakhsyariop. cit, Juz
1, page 393

8 QS.Maryam [19]: 55. This verse imakiyyah



60

In this verse, as interpreted by M. Quraish Shilsbry of Isma’il
which is separately mentioned from Ibrahim asoag Wwith his son, Ishaq,
and his grandchild, Ya'qlb. This verse is contimratof command for
Muhammad SAW to tell what is in al-Kitab (al-Qur)arThe separation
indicates different place where Ibrahim as. andalgnas. live. Ibrahim

lived in Makah and Ism&’il lived in Palestine. ISthas. is called G~la

2 4l That name calls someone with keeping promisen é& promise to
be slaughtered. This is similar with what happeteduhammad SAW
when he promised to meet someonKabah. Yet, who is expected did not
come, so Muhammad SAW waited till three days. Ttienexpected one
came and apologized for his retardation. Keepingmise is very good
characteP’ Ism&il initiatesamr for his family to goodnesgPb<ll) and
‘ibadah in order they can be model for people after theamily is more
principal than all mankindow 8Y) <bipie 31 5 (as-Syu'ara: 214)
3 Sall cllai b (132: Thaha)) b ~Silal 5 Sudil & (Tahrim: 6). What is
meant byahl is his people in general, including his relativescause people
(ummab of Prophets are callehl.®

There is difference between those both interpiatati The first
connects the verse to Muhammad SAW condition, wthte second dose
not. The difference lies on the emphasis of th#etstanding of the verse.
The first emphasizes on the honest personalitysofalil as., while the
second emphasizes on the priority of preachigwah), which family

takes the very crucial place in preachidg‘fvah) activity.

8 M. Quraish Shihatgp. cit, Vol. 7, page 476-478
8 Abu al-Qasim Jarullah Mahmid ibn ‘Umar MuhammaeZamakhsyariop. cit, Juz
3, page 22
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They believe in Allah and the Last day; they enpimat is right, and forbid
what is wrong; and they hasten (in emulation) it) @ood works: They are
in the ranks of the righteous.

Context: This verse talks about characteristicssaie goodAhl
Kitab.

In Tafsir al-Misbah, M. Quraish Shihab explains wisamentioned by
Ahl Kitab that has these characters expressed by this dessays that
scholars commonly understand th#tl Kitab is they who turn to Islam,
because their teaching does not acknowledge nighyiing (nightshala)
that has been spoken of in the previous versess, Rl Kitab who do it
convert to Islam. M. Quraish Shihab does not saeway.Sujiddoes not
only mean to do praying, but to be submissive andltey. This leads to
second meaning oAhl Kitab, which is Jews and Christians who are
submissively serve Allah by being honest, perfogmitneir teachings
straight and implementing universal values ackndggel by all mankind’
Aald Al sl Jal (e is continued speech-@live 23S) of | swd. It is like
g yxall ()5 14U as explanation ofal s aiiS) Aile dagiine ; 4aild 441 and
who converts into Islarff

The first interpretation refers to implicit meanjnghile the second
refers to explicit one. This difference makes thedarstanding o&hl Kitab
comes to parts or divisioAhl Kitab can mean Jews and Christians who still
remain in their belief, but they are submissivelgrshiping Allah. The
second understanding brings into definitiorabf Kitdab who has converted

into Islam. The strong one is the first becausevittse does not explicitly

8 QsS.Ali ‘Imran [3]: 114. This verse isnadaniyyah

87M. Quraish Shihatgp. cit, Vol. 2, page 228

8 Abu al-Qasim Jarullah Mahmid ibn ‘Umar MuhammadZazmakhsyariop. cit, Juz
1, page 394
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tells about kind of worship which makes differeetween Islam and those
both religions.

99 c5d dadls 5 02 6, ales v e skl aall SUAT ie

Enjoin prayer on thy people, and be constant theMle ask thee not to
provide sustenance: we provide it for thee. But(thet of) the Hereafter is
for righteousness.

Context: This verse is Allah’s command to Prophethigimmad SAW
to order his family to deghalat

M. Quraish Shihab interprets wogthi as family. When it is looked
from time this verse was revealed, the word pdmtkhadijah ra. and some
of his sons with ‘Ali Ibn Abi Thalib ra. that hedk care after Abla Thalib

passed away. However, al-Qur'an mentions who ateccar! for who
follow Muhammad SAW. That is why Salman al-FarsiPersian, is called

as his family by Muhammad SAW. Worgk has root in=<! means be

patient. The adding of lettelr is for emphasizing. Prophet Muhammad
SAW is ordered to be more patient becasisalatthat is obliged to him is
not only five times, but also niglshalat about a half night as ordered in
surahal-Muzammil: 1-5°

This verse means face yourself and your family towbadah and
shalatto Allah, ask for help with your in all businessdado not worry
aboutrizqgi and life fulfilment. Yet, your business will beken care; you
will be given and not be asked for living your f&niThus, fulfil your
circumstance and business in hereafter mattehisnverse, there is famous

expression in society. Whoever dedicates their fbfethe sake of Allah,

89QS.Thaha [20]: 132. This verse isakiyyah
%M. Quraish Shihabpp. cit, Vol. 7, page 712-713
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“O My son! Establish regular prayer, enjoin whajust, and forbid what is
wrong: and bear with patient constancy whateveideethee; for this is
firmness (of purpose) in (the conduct of) affairs.

Context: This verse is content of Lugman’s adviis son.

Lugman’s advice to his son in the verse concerrautabighteous
actions. The peak of the actions atelatandamr al-ma‘raf nahy an al-
munkar as well advice as shield of one’s failure, pateerfghabi) and
resolute. Lugméan does not order his son toattma'rif and avoidal-
munkar but to command, order and prohibit. On the otheand, to make
children get used to this demand emerges soulaolelship and social care
in them® ¢llal W e ,ual 5 can indicate something common of
everything strikes from any test. It also can pantnething special of
performingamr al-ma‘rGf wa nahy al-munkar There may be one hurting
who uphold righteous and prohibit badn&ss.

The first interpretation relates to orderingashr al-ma‘raf wa nahy
al-munkar while the second relates its interpretation taribes of
upholding al-ma'‘rGf wa nahy al-munkar Thus, the researcher can gather
and summarize the both interpretation. Commentihghe first that the

order is not to dal-ma'‘raf and leaveal-munkar It is very obviously good

1 Abu al-Qasim Jarullah Mahmad ibn ‘Umar MuhammadZamakhsyariop. cit, Juz
3, page 96

92QS.Lugman [31]: 17. This verse inakiyyah

%M. Quraish Shihatgp. cit, Vol. 10, page 309

% Abu al-Qasim Jarullah Mahmid ibn ‘Umar MuhammadZazmakhsyariop. cit, Juz
3, page 481
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opinion, because the reason of that the childreo lads fallen responsible
to upholdamr al-ma‘raf wanahy al-munkamust be the children who has
internalized valuesl-ma‘rif and al-munkarin their personality. Yet, the
attempt of that always faces obstacles, whichsbgbr they can handle

them.
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Why were there not, among the generations befove gersons possessed
of balanced good sense, prohibiting (men) from hedcin the earth -
except a few among them whom we saved (from haBuo)}?the wrong-
doers pursued the enjoyment of the good thingsf@fwhich were given
them, and persisted in sin.

Context: This verse is for amusing Muhammad wha gagllenge in
conveying the teachings of al-Qur'an as well asdmalenge that occurs to
Musa.

This verse speaks of anxiety of what has done Isy weong people

(ummah event, which is their ignoring to prohibit othefrdom creating
damage on earth. The feeling of anxiety is shownvbyd ¥ 3! which does

mean a supposition, but felling of regret and pitlge word also leads to a
suggestion to other side not to do the same fifiBy. that understanding,

this verse is viewed as advice for Muslim to doeaade thing, which iamr

al-ma‘rGf wa nahy ‘an al-munkaiThe wordu=3y) 4 slué means activity
that makes values and functions of everything kbhsen®’ 2Ld meant by

this verse iszhulm, <) sl 5 s 5l gL (to follow lust that can destroy

their goodness and sodf).

% QS.Had [11]: 116. This verse imakiyyah

%M. Quraish Shihatgp. cit, Vol. 2, page 780
\bid., page 781

% Muhammad Rasyid Ridhép. cit, Juz 12, page 190
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The verse above is actually shown by the reseatchardicate that
the term of preachingd@‘'wah), amr al-ma‘raf wa nahy ‘an al-munkars
not the only concept in becoming object of key wandr andnahy. There

are still other objects of both key words. Thisseers one proof of that,
which 2Lsé becomes object afahy The first interpretation, by M. Quraish
Shihab, gives the meaning of this word tending @oabdefinition of the
activity of 3wd, Meanwhile the second, by Rasyid Ridha, givesrbkaning
of the word tending to be the cause that brings damage in the world, it

is lust. Thus, if the both meanings are gatheredatbrd means activity that
destroys things till losing their function which ¢aused by human desire
and lust.

Nashihah®
The researcher has found the meanings of this wwordhrabic
dictionary® as following:

1) @ i pala (puref™

2) SNl Gaall meai: s (succulent)®

3) =il (hall (il (to correct)®

The forms of the word that have been observed &ydkearcher in al-

Qur'an index dictionart* are:
1) Verb il ) such a¥®: in wazngeail (s o) sauai (Jad)

2)  Noun sm) such a¥®: Fali, awal () sauali sl s gua

% This one term of preaching4‘wah) originates from wordg=). Nashihahis a noun
form of that word. (Ibnu Manzdgp. cit, Juz VI, page 4438Nashihahis word that does
not exist in al-Qur’'an.

191bnu Manzirop. cit

1%1hid., page 4438

1921hid., page 4439

1931hid., page 4438

194 Muhammad Fuad ‘Abdul Bagap. cit.

195pid., page 702

19 pid., page 702
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Verses of al-Quran that contains this word aneas to preaching

activity (da‘wah) are:

- E) L s 0% g o A 0% 0% 0 % 0 g_a’<o//
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“Of no profit will be My counsel to you, much aslésire to give you (good)
counsel, if it be that Allah willeth to leave yostay: He is your Lord! and
to Him will ye return!”

Context: This is the Prophet NUh'’s statement t@gneto his people.
However, they denied it and said that they hadiciteftl punishment to
Musa.

This verse means that deviation from Allah comedNit’'s people

because they do not want to accept advice from Nahs, NUh's advice

does not give any effect to them. M. Quraish Shihnritarpretsc-mii and
=il as utterance or action which is done by someonegdodness of

people to whom the utterance and action are didedfieanwhile worde<!
is for the pureness of the speaker in giving advidee advice is only for
advised person, not for the speakér.

Nashihahis to identify goodness of receiver. Basedsomnatullah
condition ofnashihahis two things. The first is advisor and the secand
receiver. The one who can getshihahis the one who is ready mentally to
receive guidancéidayah Whereas the one who does not obey and reject
guidancehidayahis the one who is covered by blameable and damaging
actions. This kind of people is handed over to WHawill and decided by

sunnatullant®®

197QS.HOd [11]: 34. This verse imakiyyah
198 M. Quraish Shihabgp. cit, Vol. 5, page 618-619
199 Muhammad Rasyid Ridhap. cit, Juz 12, page 20
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The both interpretations are the same in analymmogd nashihah
Yet, the second adds more elaboration, whickursnatullahtakes a rule in
advising people. The second also give more undetstg of the word that
nashihahis identifying goodness of receiver. Thus, it makige concept of

nashihahthat does not only mean to advice.

So Syu‘aib left them, saying: “O my people! | didleed convey to you the
messages for which | was sent by my Lord: | gave good counsel, but
how shall | lament over a people who refuse todveli”

Context: This verse speaks of the Prophet Syu'gbéaching to his
people. However, the disbelievers harass peoplehakie faith that they are
the lose ones. Syu’aib then said to his people bdi@ve with such words
in verse above. Thus, God inflicting punishmenttitem and they are
actually the losers.

Story of NOh, Had, Shalih, Lath, and Syu‘aib assimilar. They all
five witness the devastation of their each peoples is different with the
story of Muhammad SAW and Ibrahim as. They two db witness the
devastation of their each people. The proof of RebgMuhammad SAW
does not witness the devastation issurah al-Anfal verse 33. This is
because both Muhammad SAW and Ibrahim as. are hedothis is right
because to be avoided from seeing own people d&lisran advantage or a
blessing***

The lack of verse showing on key wondshihahis caused by the
togetherness of that word withbligh The interpretations on wotdbligh
also bring the interpretations of wordashihah The meanings and

10Qs.al-A'raf [7]: 93. This verse isnakiyyah
M1 M. Quraish Shihabgp. cit, Vol. 4, page 212
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understandings of wordashihahis included in the interpretations on verse
consisting wordabligh

Maw'izhah'*2

The researcher has found the meaning of this wardAiabic
dictionary*® as following:

1) e SNl y =il (to correct/to remind§*

The forms of the word that have been observed éydkearcher in al-

Qur'an index dictionary}® are:
1) Verb (il ) such a&°: in wazndey ¢y shaat dael cculae g (Jad),
Cp shand dae (Jad))
2)  Noun ¢sm) such a8 : (sl ll dac g
Verses of al-Qur'an that contains this word ancas to preaching

activity (da‘wah) are:

.

e oo K e e

They said: “it is the same to us whether Thou adstoas or be not among
(our) admonishers!

Context: This verse is a rebuttal of ‘Ad to HUdtttieey still reject the
truth, though HOd has said to them about the fasyotiGod given to them.
The meaning of giving advice here is to warn or djed news or not

giving any advice at all. Wordat-wa'izhin” is a plural form of word al-

“2Thjs one term of preachingd‘wah) has root in word%e s). (lbnu ManzQrop. cit.,
Juz VI, page 4873). Meanwhile, this word is mergidroy al-Qur'an such as sBurahal-
Bagarah verse 66 and 275, al-Maidah verse 46, dh\Ndase 125, al-A'raf verse 145, Had
verse 120, an-Ndr verse 34, and Y({nus verse 57hdktmad Fuad ‘Abdul Baqgp. cit.,
page 755)

13 1bnu Manzrpp. cit.

14 bid., page 4873

15Muhammad Fuad ‘Abdul Bagap. cit.

H18hid., page 755

7bid., page 755

18S.as-Syu‘ara [26]: 136. This verserimkiyyah
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wa'‘izh’ that means one who givesa‘azh (expression that touches heart
containing good promise or threadty. The unbelievers say to Had they
remain to reject his invitation. They say that #uvice from HQd is just the

same as the stories of the ancesttt indicates that their mind does not

change to accept invitation. They are stubbornectiving guidance from
Allah. If it is saidtas &) sl clac 5 1 it will indicate one meaning. If it is

wanted different meaning, it must be said “it imsawhether you advice or
not, and you are not included in one who gives @and informs it”. It
shows the wrongdoing of using waatiwa‘zh*?*

The first interpretation gives the meaning of they word and the
second elaborates the structure of the verse’ssest The meaning of
word maw’izhahthat has rooted iwa‘azhais expression that touches heart

containing good promise or threat. Meanwhile theosd elaborates the
point of likely question. The language used by argn is not &l sl <l
L3 which shows the detail and correct of Quran’s laage as the holy

Book of Islam. This shows that a preacha&&’i) is in community of good
people. It is shown by the verse in plural forat-Wa‘izhin’.

22305 V35 g 3 2 ol adlaeg 14 520 1alll 0w Al 1 ) B

Those men,-(Allah) knows what is In their hearts;keep Clear of them,
but admonish them, and speak to them a word tdnrébeir very souls.

Context: This verse is God’s command to MuhammatlVSA facing
hypocrites who ask solution for problems caused thgir own to
Muhammad SAW.

19M. Quraish Shihabgp. cit, Vol. 9, page 302
120 0T 52end V) 1R O (QS. al-An‘am [26]: 6)

121 Abu al-Qasim Jarullah Mahmad ibn ‘Umar MuhammadZazmakhsyariop. cit, Juz
3, page 318
1220S.an-Nisa [4]: 63. This verse imadaniyyah
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To leave themgee u=_=lé s rooted on word that means “side”. This

means order to show side part of human, not to stiwmir faces. The
meaning develops into no associating, not talkmgvho are ignored. The
word is also understood “leaving and letting, rmtpunish or forgiving”.

Thus, they who Allah knows what is inside their theae giventbal ¥ &
exact, comprehensive, pointed and straight WotdY s8 agasiil 8 agd J&
&l means “exaggeratal-wa‘'zh with frightening and warning!”. If the

structure of sentence of the versesiil i Luls ¥ 8 agd J& 5, it means “say
to them strong speech to their heart, be stuckinadymaking them very sad
and inform them that their despotism is known byaAl There is no
different between them anchusyrikin”. In other structure, when the
sentence saysl Y 8 aguiil 8 agd J& 5, it means “say to them that they
are very wicked of turning taifaq with strong speech! and Allah knows

what is in their heart and they can not hidet".

So we made it an example to their own time anch#ir tposterity, and a
lesson to those who fear Allah.

Context: This verse is God's revelation to Muhamr8&dV that God
has given punishment to the deviant Bani Isr&’ibmhwas turned to be
monkeys.

The order of being monkey is not the order to beiea on, but the
order is used for insulting¥3~). Bani Isra’ll is condemned to be monkey
because they break the law of Allah. They are @litbn to hook fish isabt
(Saturday) which is used only to worship. Theyantfdo not hook the fish,

123\M. Quraish Shihahgp. cit, Vol. 2, page 595-596

124 Abu al-Qasim Jarullah Mahmad ibn ‘Umar MuhammadZazmakhsyariop. cit, Juz
1, page 516

125 QSs.al-Bagarah [2]: 66. This versernisadaniyyah
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but they cheat by turn on net in sea, so aféditthey can harvest the fish.
There is no certainty whether they become real regiok not. Yet, monkey

is an animal that has bad character as well pigttiey are condemned to

be. Worddac s« in this verse is understood as lesson of pastteV&ny\<s
is expression that ties forbidding:x (= W means before them ang W!
A means after, because metamorphose of them isonedtin the past

chapters, so it can be lesson for who comes dgsll idse s is for who of
their community forbids them from hostility or fevery devoted listenéf’

The word4ke s js elaborated fully in the first interpretation. &h

second interpretation explains about the perioce HEsson ofidie s« is

taken from past, while for the future generatiorearn it. It indicates that
the message consisted in this verse that al-Qerigohasizes the forbidding
of bad in the past. On the other hand, for the gexteration is ordered by
taking lesson in order not to replay the same mésthat is forbidden by al-
Quran.

f
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O mankind! There hath come to you a direction frgaur Lord and a
healing for the (diseases) in your hearts,-and tfmse who believe, a
guidance and a mercy.

Context: This verse is an affirmation of God to Maoimad that he
was a messenger for all of mankind and has beerala¥ to him a very
grand memorial.

M. Quraish Shihab interprefsac s« as a warning/admonition about
goodness that touches heart and appears fear.v&se emphasizes al-
Quran as cure of what is in heart. It also stdhed al-Qur'an’s functions

126\1. Quraish Shihahgp. cit, Vol. 1, page 264-266

127 Abu al-Qasim Jarullah Mahmad ibn ‘Umar MuhammadZazmakhsyariop. cit, Juz
1, page 149-150

1280S.YOinus [10]: 57. This verse imakiyyah
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are four; teaching, cure, guidance and bles§ihdillah gives al-Quran
characteristicsmaw‘izhah syif§ hudan and rahmah It is like a doctor
when treats his patient. The first stepniaw‘izhah This first step means an
order to avoid all that can damage or all thatissuitable for the patient. In
fact, al-wa‘zh is precaution of all that estranges servant froftah®s
gratification @ =) and prohibition of all that brings everything but
Allah**

The first interpretation does not give detail exjlton about how the
maw'izhahruns in context of preachingld‘'wah). It merely elaborates the
meaning ofmaw‘izhah Meanwhile the second does give detail elaboration
about how themaw‘izhahruns in context of preachingg'wah). It is like a
doctor who is curing his patient by steps to betalty the patient.

WashiyyalTawshiyyah*

The researcher has found the meanings of this wwordhrabic
dictionary*? as following:

1) olas s dal asl : il 2ee (to promised™

2) s -asl: ualh (to obligef®

3) il a4l (to arrive)®

The forms of the word that have been observed éydkearcher in al-

Qur'an index dictionary?® are:

129M. Quraish Shihabgp. cit, Vol. 5, page 438-440

130 Fakhruddin ar-Razip. cit, Juz IX, page 93

131 This one term of preachinglg‘wah) originates from word—s). Washiyyahis a
noun form that means something that is advisedoticed. Tawshiyyahs a noun form of
(=) that means to givvashiyyaheach other. (Ibnu Manziop. cit.,Juz VI, page 4853-
4854). Meanwhilewashiyyah is mentioned by al-Qur’'an isurah al-Bagarah verse 180,
182 and 240, an-Nis& verse 11 and 12, and al-Maidate 106Tawshiyyalexists in al-
Qur'an only in one place, isurahYasin verse 50. (Muhammad Fuad ‘Abdul Baxg, cit.,
page 752)

1321bnu Manzdrpp. cit.

1331bid., page 4853

134 This word form is used by al-Quran and only Alldbes it. The meaning of the
word is to oblige. lpid., page 4854)

13 |bid., page 4854

136 Muhammad Fuad ‘Abdul Bagp. cit.
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1)  Verb (fil) such a¥’ : in wazn <as (Jad), sl (dd),
| gl 5 (Je i)
2)  Noun ¢sm) such a¥’®: (ase, duay, dua 5
Verses of al-Quran that contains this word aneéas to preaching
activity (da‘wah) are:

505 Y ot D6 ol 40 Al 2l 0) 83 G Dsaid5 s L B (o5

139:) Sle 2

And this was the legacy that lbrahim left to Hissoand so did Jacob; “Oh
My sons! Allah hath chosen the Faith for you; tlth@ not except in the
Faith of Islam.”

Context: This verse is Ibrahim’s message to hisategants to remain
surrender and submit to the religion of Allah.
The previous verses before this verse speak ofdigyhity of Ibrahim

and teaching he follow. This verse talks about ioomition of the teaching
to next generation. The continuation is expressgdvbrd ==y that is

interpreted by M. Quraish Shihab as message of rggsxdthat is delivered

to another sincerely. Usualyashiyyahs delivered before death, so there is

no mundane interest from the givét.==as is reads=sl in mashahifahl
Hijaz and Syam'e is for his sayingosallall &) cualul and pronouria
returns to Allah’s saying8b 4alS aliles 5 (az-Zukhrif: 67/68)< 58

when it is conjunction of Ibrahim, it means Ya‘'qgalso givesvashiyyahto

137\bid., page 752
1381hid., page 752
139 @s.al-Bagarah [2]: 132. This verserisadaniyyah
140M. Quraish Shihabgp. cit, Vol. 1, page 394-395



74

his people. If the word- 2= is conjunction of bani, it means Ibrahim gives
his people and Ya‘q(tvashiyyah**

°
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Then will He be of those who believe, and enjoitigrece, (constancy, and
self-restraint), and enjoin deeds of kindness amdpassion.

Context: This verse tells about the nature of faidn. The believer
has chosen the good way rather than evil. Botthe$d roads have been
shown by God.

Word “tawashatl has rooted in Wwassha-washiyydhthat commonly
means to command politely. Some linguists say ttiatword is originally
from word “ardh washiyyah that means loaded land and continuously

growing. To dowvashiyyahto others is to come to someone by soft words in
order he/she is ready to do action that is comnedatinuously:*® o\S &

| sl u-’ﬂm (= is distinction of its higher level comparing tosaliberation
and shadagah because reward diman is much more noble than all
righteous actions. Thenanis followed by reminding each other in patience
(_x=ll) and compassiori4a ), to be patient ifimanand persistence in it
and to be patient in obedience and test that Ajlabs. To remind other in
compassion is to urge each other to love mistreatedé sda<ll) and poor
man (»24!)) and to love one who doesunkarby forbidding. This shows the

obligation for one to guide or show other rightipaind forbid him from

blamable path and its possibilit}/

141 Abu al-Qasim Jarullah Mahmad ibn ‘Umar MuhammadZazmakhsyariop. cit, Juz
1, page 190

1420S.al-Balad [90]: 17. This verse isakiyyah

143M. Quraish Shihabgp. cit, Vol. 15, page 333

144 Fakhruddin ar-Razip. cit.,Juz XVI page 169-170
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Ol 150155 Gl 13055 Ll tslees 15T Gl Y

Except such as have faith, and do righteous deedis(join together) in the
mutual teaching of truth, and of patience and st

Context: This verse is exclusion of the people vahe in loss. Not
only iman ‘amal shalihthat becomes requirement of not being loss. It sieed
washiyyalamong people.

Content ofwashiyyahis supposed to be done continuously. Moreover,
the washiyyahmission has to be done continuously too to theivec. To
deliverwashiyyaheach other to the truth contains obligation to reeat to
teach for the invited one. Someone is not free figuffer, if they just
believe, perform righteous and know the truth feemselves, but they are
obliged to deliver or teach it to others. This deed someone from big
suffer by reminding truth to each othé?.iman ‘amal shalih and
knowledge are not enough. Therefore, to receiashihahto be patient
(shabp and resolute while holding on it even increasimgn ‘amal, and
knowledge are necessdfy. 3alb |salsi 5 is undeniable and exact
command. The command is to all goodness, sudhvasid and obedience
to Allah, obedience of HiKitab and Rasd) zuhdin world and preferring
hereafter »<all | sal 53 s means patience itha‘ah andma‘ashy and what
is tested by Allah to His servari$.

The second interpretation gives complement for thest
interpretation. The first interpretation does noiveg detail of the
understanding of word3~)l. It meanstawhid and obedience to Allah,
obedience of HiKitdb andRasl| zuhdin world and preferring hereafter.

The elaborating of worg=<ll is just the same.

145Qs.al-‘Ashr [103]: 3. This verse imakiyyah

146 M. Quraish Shihahgp. cit, Vol. 15, page 592-593

147\bid., page 595

148 Abu al-Qasim Jarullah Mahmiid ibn ‘Umar MuhammadZamakhsyariop. cit, Juz
4, page 787
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Tabsyit*
The researcher has found the meanings of this viordirabic
dictionary° as following:
1) dwls O sl (e s w5 7 8 (to be happy)!
2) Vel sl i o) Ul ilgd ph (il Sis Cas (to shavel
3) kil LYl @ e il jedad &) (to make something
grow)!%®
4)  aaludl 4 oSl Ll cals il Y eleall (to have sexual
intercourse’y*
The forms of the word that have been observed éydkearcher in al-
Qur'an index dictionary” are:
1)  Verb @iil) such a¥® : in wazn (Jx8) L | ¢osda ¢ s
(o) o | (Jad) pad Ly | (Jel) (ayudla | (Jel)
SR 5k | (Ostain) O s iy | (sladiual) |5 pdiinld
2)  Noun (sm) such a¥”: 54 yuly (s iy 55 5 i
Verses of al-Quran that contains this word ancéas to preaching

activity (da‘wah) are:

158 3 \.fa}_/é 4 J’:x:fj ‘Mﬂ::} Y G ff/ GHENE L 3\3}.&.} e

49 This word is a noun form of ). (Ionu Manzdr,op. cit.,Juz I, page 287). Word
tabsyiras one of the preachingg'wah) terms does not exist in any single verse of al-
Qur'an.

0 |pnu Manziirop. cit

511bid., page 286

1521hid., page 286

1531bid., page 287

5bid., page 287

1% Muhammad Fuad ‘Abdul Bagap. cit.

1%%hid., page 119-120

57|bid., page 120

138 QS.Maryam [19]: 97. This verse imakiyyah
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So have we made the (Qur'an) easy in Thine ownuenthat with it Thou
mayest give glad tidings to the righteous, and wasito people given to
contention.

Context: This verse is word of Allah ordering Muhaad to carry His
message.

Allah has abridged al-Qur'an by Arabic language [ldmnmad’s
language) enabling him to give glad tidingnaittaginwho carry on Allah’s

command and avoid Allah’s prohibition. Group of plEowho are warned is
mentioned asY L s because they much dispute and reject truth. Usfng
word W 8 indicates that bad character has civilized in thestom:>°

oeds = 0 1Y L = One who is in very extreme hostility and
debate. This verse is closing and finishing. Itas if said deliver this
revelation and give glad tiding and warn, becabsedl-Qur’an is revealed
in your languageli6an), which islisan of Arabs that is clear. Allah makes
al-Quran easy to be understood to waAhl'Makkali that likes to debate
in bathl.**°

The first interpretation does not give the mearonginderstanding of
the key word, but it gives clear meaning of theeabjpf J+5 in context of
preaching da‘wah). This verse is actually describes one of objeufts
preaching da‘wah), which is people who are very hard to be invitedo be
called to believe in Allah. They indeed much debatel confute the
invitation. The second interpretation gives the mmeg of this word as
warning. Of course, this kind of object of preachi@a‘'wah) must be

warned.

oLl glie A4 OU Gamslid)) Gg

1%9M. Quraish Shihahgp. cit, Vol. 7, page 538

180 Abu al-Qasim Jarullah Mahmad ibn ‘Umar MuhammadZazmakhsyariop. cit, Juz
3, page 46

161 @s.an-Nisa [4]: 138. This verse isadaniyyah
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To the hypocrites give the glad tidings that therfor them (but) a grievous
penalty.

Context: This verse is evidenced news to the hyfascrThe previous
verses described about who are the hypocrites. @ahewho believe then
disbelieve then believe then disbelieve and thédelity increases.

Word & has root ins_s& that means skin that deals with face and
shape changing of person who gets glad news. Fhisn the word has
developing meaning into informing glad tidiNY. & means aal (to
inform) as sarcastic expressitH.

This verse is actually describes one of objectgreaching da‘'wah),
which is people who pretend to believe in Allahupafig. Thus, al-Qur'an
orders prophet to give glad tiding to them. Theoseécinterpretation gives
the detail of the key word, which the word is natually meant to be
informing glad news, but it is sarcastic expressibime first interpretation
just gives explanation of root of the word. Theeasher tends to look and
regards the second interpretation.

238 2 BT AT g oo 0T 1 g 5 ) sl 8 s o 55T

1044 5 13s O Syl J6 245 L 3

- - 7 -

0N

Is it a matter of wonderment to men that we hawve 8eir inspiration to a
man from among themselves?- that He should warnkMen(of their
danger), and give the good news to the believexisTthey have before their
Lord the lofty Rank of Truth. (but) say the unbeées: “This is indeed an
evident sorcerer!”

162\ Quraish Shihabop. cit, Vol. 2, page 764

183 Abu al-Qasim Jarullah Mahmad ibn ‘Umar MuhammadZazmakhsyariop. cit, Juz
1, page 565

164 Qs.Ylinus [10]: 2. This verse imakiyyah
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Context: This verse tells story of the Arabs abibwtir doubt to the
apostolic of Muhammad that he is a messenger fmthnd the whole of
nature.

Although al-Qur’an contains the truth, there aik geople who reject
it. That is because they do not have faith, thay mweake nothing like al-
Quran’s verses. The manJ£_) is Muhammad who has no power and
comes from poor family. This verse means that af&puis not properly
surprising for who has right mind, even less beimsult among them.
Therefore, al-Qur'an expresses the opposite of thEémy are people who
believe and are ready to accept the truth. The sifpof believing people
(mu’'min) is people who close themselves to beliealekéfirn), saying that
al-Quran is kind of magi¢®®

Based on the contexgbsyirhere is parallelized wittndzar as details
of conveying revelation performed by the prophet the opponent of
indzarthat meango warn, tabsyithere means to make the believers happy
(‘J-'MJ ol ) by the revelation and message brought by the ptopts
explained in this verse, the message is that &é\Jms really have the lofty
Rank of Truth before their Lorfae) i (3ua a3 agd i), even if the

unbelievers do not believe in hit¥f

4

167, 1G5 1ahs 1als Audesl €

O Prophet! Truly we have sent Thee as a witnebgaaer of glad tidings,
and Warner.

108k 5rhg by ) Ceis

1%5M. Quraish Shihahgp. cit, Vol. 5, page 321-322

186 Abu al-Qasim Jarullah Mahmad ibn ‘Umar MuhammadZazmakhsyariop. cit, Juz
2, page 315

167QS.al-Ahzab [33]: 45. This verse imadaniyyah

188 0S.al-Ahzab [33]: 46. This verse imadaniyyah
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And As one who invites to Allah’s (grace) by Hisle, and As a Lamp
spreading light.

Context: This verse speaks of Muhammad as the mgssevhom
was sent to all mankind.

This verse explains about Prophet Muhammad’s posidéissyahid
(witness on his followers in implementing of Islanteaching, and witness
on Prophets before him towards delivering messaggeir each follower.
Word “da‘iyan ilallah” is caller towards performing religion of Allah by
worshipping only Him and leaving all contradictivieings with Allah’s

169

divinity.™” az-Zamakhsyari emphasises interpretation on #risevin word

433 : “There is unknown thing of what is calledidgn unless this word in
this verse ismusta‘ar from tashil and taisir (to make easy), because
preaching da‘wah) to ahl syirk andahiliyah towardstawhidis something
very hard”*’® Al-idzn is some kind of “grant” that the preaching is very
difficult and not able unless Allah makes it eaBy.His permission, Allah
lightens darkness and guide lost people as iféiging night darkness with

very bright light'™*

Tadzkirah'"?
The researcher has found the meanings of this viordirabic

dictionary "® as following:

1) oSN (il ladall KA (to recall}’™

%9M. Quraish Shihahgp. cit, Vol. 10, page 500

170 Abu al-Qasim Jarullah Mahmiid ibn ‘Umar MuhammadZamakhsyariop. cit, Juz
3, page 530

" bid., page530

172 This word has root in word_g3). Tadzkirahis something to remember. (Ibnu
Manzdr,op. cit.,Juz Ill, page 1507). Meanwhile, this word existsalrQur’'an such as in
surahThaha verse 3, al-Wéagi‘ah verse 73, al-Muzammised 7, al-Mudatsir verse 45 and
al-Insan verse 29. (Muhammad Fuad ‘Abdul Bagi, cit, page 274-275)

3 |bnu Manz(rop. cit.
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2)  asilals S5 4 L) s (10 learn}™

3)  Ahld ubads Lle ) :adady (to preach)™

4) IS5 1S Cyaa OO G Sh bl axy AN (e a5 41 416 (1o
tell)””

The forms of the word that have been observed éydkearcher in al-

Qur'an index dictionary/® are:

1)  Verb (il ) such a¥®: in wazn(Jsd) oS3 oS S31 ¢ &5 S
(Jail), (Jai) 05 R

2)  Noun fsm) such a¥®: | &% ;S <Y 5 8% 5 &, K3
SN, R3S S8 &3 e SIS0

Verses of al-Qur’an that contains this word ancas to preaching

activity (da‘wah) are:

Weg G e ol 56 0 e T ug Ok 6 T o 2

We know best what They say; and Thou art not oneverawe them by
force. So admonish with the Qur'an such as feaV¥éyning!

Context: The previous verses tell about human restion from the
grave. They were revived, collected and later jaddggluhammad was
commanded by God to warn by the Qur'an those whoAdah’s threat.

This verse emphasizes that Prophet Muhammad SAWUtgnly to
give warning to who is threatened by Allah by alF@n. They who can
take benefit from the warning are called as peapleeason. Meanwhile

they who are reluctant are burdened by al-Qur'@nésence as the witness

1 bid., page 1507

5bid., page 1507

7% bid., page 1509

7 bid., page 1509

178 Muhammad Fuad ‘Abdul Bagap. cit.
19bid., page 270-274

180pid., page 273-275

181)S.Qaf [50]: 45. This verse imakiyyah
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of their sinst®* They are ignored by Allah. Allah’s dignity will nhdoe
decrease by their rebellious and they have no @@pntion till they are not

regarded to exist. By this, they have made themasedwid who follow them
suffered® (slss Ly alel 0ad js threat and amusement f&asalullah
SAW. _bae is sign forRasdlullahthat he can not force them intman
unless he just invitekg)d) and is revealed foiman It also means that
Rasulullahis ordered to be gentle and not rude to invitegisoit also means
to force in commanding ttman e 5 iy (s is like Allah’s saying ()
lalisy e )l cul) Qs. an-Nazi‘at: 54, because the advice does oothw
persistency of infidelity®*

|

185 <9 :/5 Z)T}ﬁj\ g)\_j_’; U_SJ”_, s

We have not sent down the Qur'an to Thee to beo@asion) for Thy
distress.

186 1% &;4 2;/;33 YL

But only as an admonition to those who fear ((AlJah

Context: This verse speaks of al-Qur’an is a warior people who
are afraid.

Word 3_S3 js firstly used in meaning flashing of somethingtts
previously forgotten. The word also means a wartiag contains threat for
who forget or ignore danger that strikes tH&AThis indicates that religious

teaching is basically internalized in one’s mindt it is forgotten because

182\. Quraish Shihahgp. cit, Vol. 13, page 57

1831bid., page 57

184 Abu al-Qasim Jarullah Mahmad ibn ‘Umar MuhammadZazmakhsyariop. cit, Juz
4, page 384

1850S.Thaha [20]: 2. This verse isakiyyah

186 0s.Thaha [20]: 3. This verse imakiyyah

187 M. Quraish Shihabgp. cit, Vol. 7, page 550
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they are bended by lust and mundane attractivefédemefore, apostles
deliver warnings from GodTadzkirahis the reason why al-Quran is

revealed. It is for one who fears-{32 (). They are who fear to Allah, they

are who believe after their infidelify®

F0gs g W S

See ye the Fire which ye kindle?

9 -
a;/oT

w

>
o 80

1907, 2.5 2% of (o 4 o it

Is it ye who grow the Tree which feeds the firedorwe grow it?
o1, 2201 g 5556 atlas 22

We have made it a memorial (of Our handiwork), andarticle of comfort
and convenience for the denizens of deserts.

Context: This verse talks at leftistshhab as-syimfthat they did not
see the signs of Allah.
Allah makes fire as warning towards hell exorcidmttthe heat is

more than usual. Wordz s, al-mugwinis plural form of s34, al-
mugwythat is taken from worgs s, al-qgawé’, that means no man’s place

or far from residence, like desefl-muqgwyis one in journey in where there

are no citizens. This word is also used to indicgtegving one that his
stomach is empt}??3_SX means reminding of hefahannam The word is

related to cause of life, and to life need in comntlmat is presented to all

188 Abu al-Qasim Jarullah Mahmad ibn ‘Umar MuhammadZazmakhsyariop. cit, Juz
3, page 49

189 0S.al-Wagi'ah [56]: 71. This verse imakiyyah

19 Qs.al-Wagi'ah [56]: 72. This verse imakiyyah

1¥1QS.al-Wagi'ah [56]: 73. This verse imakiyyah

192M. Quraish Shihabgp. cit, Vol. 13, page 374-375
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mankind. Thus, they can look at it and remembertuwsharomised. It also

means model of hejhhannant*?

Indzar'®*

The researcher has found the meanings of this wwordhrabic
dictionary®® as following:

1) Yol :aale] (to inform)-*

2)  43Y) a5 aa Nl g e yda 5 485 (10 frighten)®”

3)  asll LAl tagie sl (to warn}®®

The forms of the word that have been observed éydkearcher in al-
Qur'an index dictionary® are:

1) Verb (iil) such a®° : in wazn Sl (J=dl) Ll (Jad) X

(Jsdh) 50 (0staid) 05 ()
2)  Noun sm) such a®@: oy dis s LY i j38 8N
Verses of al-Qur'an that contains this word ancas to preaching

activity (da‘wah) are:

psd YT wals a5 00 o 2 00 Cdm 385 SR a3 RT3 sle T 53R
22 Lz o35 Slie 1S Sis Gl y)

193 Abu al-Qasim Jarullah Mahmad ibn ‘Umar MuhammadZazmakhsyariop. cit, Juz
4, page 455-456

% This word has root in word&). Indzar is noun of transitive form. (Ibnu Manzr,
op. cit.,Juz VI, page 4391).

19 1bnu Manzirop. cit

1% pid., page 4390

¥7bid., page 4391

198 hid., page 4391

199Muhammad Fuad ‘Abdul Bagap. cit.

2Phid., 291-292

2% 1hid., 292-293

220S.al-Ahqaf [46]: 21. This verse imakiyyah
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Mention (HGd) one of ‘Ad’s (own) brethren: Beholde warned His people
about the winding Sand-tracts: but there have Méamers before Him and
after him: “Worship ye none other than Allah. Trulyfear for you the

penalty of a mighty Day.”

Context: This verse is in the context of Prophet’d{preaching to
invite his people to worship only Allah.

Command to remember the event above not only hamtion to
amuse the Prophet who is treated improperly bypagple — like Prophet
HOd — but also has intention to be warning for geae. The verse is
teaching containing threat fonusyrikin while for musliminis teaching in
order to be more resolute. There is no word moitatse than wordidzkur
because this word can mean to remember and als@ntion/express. It is
directed to opponent as contemplation stuff and aisected to another
object that may be able to hear expression of jgoent who can take
lessor® Ll js all who gives warning and warning itseffzi ¥ means
remember the warning of HOd as. to his people almomsequence of

syirk 2%

“

2057 25 ny o e 1% d oF 452070 o oo mi .  gip . i @
Oyeds ¥ a5 A5 21 L 855000 gdle 2150 1977 501 O

As to those who reject Faith, it is the same torthenether Thou warn them
or do not warn them; they will not believe.

Context: This verse talks about the Jews of Madiuhb still reject
the truth of Muhammad SAW.

Muhammad Rasyid Ridha in Tafsir al-Manar says itd¢ar means
to inform and to report something with frighteninthe kuffar is one of

groups mentioned by al-Qur'an who does not wariteigeve thoughndzar

203\, Quraish Shihatgp. cit, Vol. 12, page 418

204 Abu al-Qasim Jarullah Mahmad ibn ‘Umar MuhammadZamakhsyaripp. cit,
Juz 4, page 298

25 s.al-Baqarah [2]: 6. This verseisadaniyyah
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has come to thed?® Al-Qur'an often mentions two contradictive things.
The previous verses talk about charactensattaqin while this verse talks
aboutkéafirin. The unbelievers who are mentioned in this versendno are
impossible to believe, such as Ab( Jahal and Abldiabha Although this
verse speak of impossibility in belief, it does mo¢an that opportunity to
preachmadu is close because we do not know conditiokadfr happening
to themadu.?®’

The second interpretation talks about charactersutfaqin which is
not elaborated in the first interpretation. Theosetinterpretation gives the
clear understanding of who is call&dffar. The preference between both
interpretations is for the second because it gmere elaboration in context

of preachingda‘wah).

195005 o3 3 1A Bl 4 3 A8 2 S 3 B4 0,000 075

2087 3595 o35 o ST 8. (%l o804

Nor should the believers all go forth togetheraitontingent from every
expedition remained behind, They could devote tkdwves to studies In
religion, and admonish the people when They retarthem,- that Thus
They (may learn) to guard themselves (against.evil)

Context: The previous verses speak of rewar@haid in context of
war and threat to whom does not will to do so. 8adrs are very
enthusiastic to perform it. This verse is contiraraif order to struggle in
path of Allah. It is like strategy in chaotic sitigan that not all believers are
ordered to struggle in war. Some of them have amadty, which is to
deepen religion knowledge.

Word (1 s¢84) is taken from4&) figh is serious knowledge relating to
difficult and hidden things rather than ordinaryolutedge. The addition of

26 Muhammad Rasyid Ridhap. cit, page 142
297\. Quraish Shihabop. cit, Vol. 1, page 115-117
28Qs.at-Taubah [9]: 122. This verserisadaniyyah



87

(=) in the word conceives serious effort that oneobses experts after the
effort?°® M. Quraish Shihab sees this verse is the coniomatf jihad
verses in previous place. However, Fakhfod@r-Razi has different
opinion, that there is problem about it. He progo$&o possibilities
whether this verse is the continuation jdfad discussion or one new
beginning chapter™°
Those both scholars do not give other understanafivgord (s_ )

unless the same meaning of other previous intexfioes. The meaning is
to warn that contains frightening. Thus, this wasdunderstood from its
original definition. The researcher assumes th& tdan be understood
because of the chaotic condition at that time wladraracter oimunafiq

might be possible to happen to believers. HoweirerTafsir al-Mizan,

Thabathaba'i, gives a little explanation of the av@rs_2i). It is to spread

religious teaching. He also says that to g&!{) jihad includes searching
religion knowledge that is proven by direction loé tversé™*

The importance of reminding even warning otheroiglbelievers as
part of preaching is very important to keep unityomg them and to avoid
descendent actions. If this verse is not understdhe continuation of
jihad discussion, this verse can be considered as ptestofabligatory to
preach. However, if it is the continuation jiad discussion, this verse
shows that preaching is as important as jihad inggte of upholding

religion of Allah.

Al-Wa' du and al-Waid?*?

209\. Quraish Shihabop. cit, Vol. 5, page 749-750

20 Fakhruddin ar-Razip. cit, Juz VIII, page 179

21 Muhammad Husain Thabathaba'i, Al-Mizan fi Tafsir Al-Quran (Beirut:
Mu‘assaséat al-A’lam)i, page 419

#2These two wordsal-wa‘du andal-wa‘id) becomes one term of preachirmi(vah)
and have root in the same basic wo¥d ). Al-wa‘du and al-wa‘ld are noun form of that
basic word that has different meaning. (lbnu Manojx. cit., Juz VI, page 4871-4872).
The wordal-wa‘du exists in al-Qur’'an such as surahat-Taubah verse 111, an-Nahl verse
38, Thaha verse 86 and al-Furgan verse 16. The alendh'id in al-Qur'an such as in
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The researcher has found the meanings of this wwordhrabic

dictionary*® as following:
1) e 5 oS85, A e (to promisedt
2) sl Asaall s 2 o)) (promise to good thing
3) &l & ae g (threatf'®
The forms of the word that have been observed éydkearcher in al-

Qur'an index dictionars}’ are:
1)  Verb (fiil) such a&8® : in wazn(Jad) 1sae 5 <o 5 | (J=&) 23,
(Ondl) 2, (0stail) 05 58, (Ond) 225, 05 S (Jeld) (0slai)
(Do) 2ol (ool o5l 5
2)  Noun (sm) such a8 e 35e 00 33c 5a ac 50 ey oy
|
Verses of al-Quran that contains this word aneéas to preaching

activity (da‘wah) are:

200 e sxty Saia okl g W o A e

To those who believe and do deeds of righteoushats Allah promised
forgiveness and a great reward.

Context: This verse is resistance against attitnidenbelievers that
were not honouring the agreement to hear and fotlosv Prophet in all

circumstances swore bmai’ah time.

surah Thaha verse 113 and QAf verse 20 and 28. (Muhankuad ‘Abdul Bagiop. cit.,
page 753-754)

23 1bnu Manz(rop. cit.

24bid., page 4871

251bid., page 4872

Z|bid., page 4872

" Muhammad Fuad ‘Abdul Bagap. cit.

%8|bid., page 753-754

#91bid., page 755

220 Qs.al-Maidah [5]: 9. This verse imadaniyyah
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S al 55 ke ~&l is explanation fowa'‘du after the sentence has
completed. It is likely said Allah gives them a mise; so what is the
promise; the promise is forgiveness. It also casdeé their promise, which
is forgiveness. In other concept, it has been edish the expression,
because the one that promises is Allah who doebneak any promises, so
it covers forgiveness and great rew&tdRelying promise dl-wa‘d) on
Allah strengthens that only Him who has power tokenghe promise be
realized. Except Allah, it may not come to reali@atof promise. It can be
caused by two things; forgetting or incapable o fllfilment of the
promise. Those two are impossible for Alf&h.

The both interpretations complete each other. Tis¢ ihterpretation
elaborates the structure of sentence of the velnsehviocuses on the object.
The object is actually the material of preachidg'\wah) ~_S b 58
which is accompanied by key wordl-wa‘d. Meanwhile the second
elaborates the only one who can do the promis@hAlet, a preacher can
use the material and concept of this in motivatsagneone else or the

invited peoplerhad‘u).

m;g.;s/ﬂ“w s G s M;)b uﬁbuww*“w\w

223s w1 # 03]
v_..u \.J& j

Allah hath promised the hypocrites men and womeun, the rejecters, of
faith, the fire of hell: therein shall they dwedlufficient is it for them: for
them is the curse of Allah, and an enduring punestim

Context: This verse is addressed to hypocrites imhthe previous
verses were illustrated that they have same clarstit. They also ruled to

munkarand prohibiteana‘rGf. Munéafigare also callethsiq

22! Abu al-Qasim Jarullah Mahmad ibn ‘Umar MuhammadZamakhsyariop. cit, Juz
1, page 601

222Fakhruddin ar-Razip. cit.,Juz VI, page 143

23 QS.at-Taubah [9]: 68. This verserisadaniyyah
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This verse talks abouhunafigmen and women who have opposite
characteristics witimu’'min The characteristics asnr al-munkaynahy an
al-ma'raf and forgetting Allah. This group of people is h&wde preached
because their deviation is very exceeding. Thatased by al-Qur'an that
munafiqis fasiq. Thus, they are threatened by Allah with very pdinfu
punishment?* Allah has described in the previous verses thathéds
forgotten al-munéafiginwa al-munéafigatand allowed them to leave their
obedience to Him. This verse abouts(s)) is Allah’s conformity by
gathering them with)\:éﬂ\. To be immortal in hell is the very painful and
appropriate punishment for thefn.

The first interpretation relates the verse to pasiverse. The second
relates it to the verse itself. The first interptain indicates that al-Quran
often relates among verses. The both interpretatmmws the entanglement
of verses of al-Qur'an. The first interpretatiorvegg more elaboration of
munafigwho are also calletisiq It indicates the double labels of object of
preaching da‘wah). The same expression is also shown by the second

interpretation, which isnunafiqgathered witmﬁﬂ\.

Jihad?*®

The researcher has found the meanings of this viordirabic
dictionary?” as following:

1) o s all e adaial ida L 2 (to examing¥®

2)  dusad X da )l s (to attempt hard§®

3) g edgan anll g il g i yall s 14l 34 (to emaciate)®

224M. Quraish Shihatgp. cit, Vol. 6, page 157-158
22 Fakhruddin ar-Razip. cit, Juz VIII, page 102

% This one preachingda‘'wah) term has root in word*>). Wordjihad is noun form

of word form @als). (Ibnu Manzdr,0p. cit.,Juz |, page 708 and 710). The wgittd is
used by al-Qur’'an isurahat-Taubah verse 24, al-Furgan verse 52, al-HagevéB and al-
Mumtahanah verse 1. (Muhammad Fuad ‘Abdul Bapi,cit.,page 183)

2271bnu ManzQrop. cit.

2281bid., page 708

29bid., page 709
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4)  lgay saalae sl sals ) Jow A ey 4UlE (1o make
war)®!

The forms of the word that have been observed éydkearcher in al-

Qur'an index dictionars?? are:

1)  Verb (il ) such a8 : in wazn(Jdeli) sals (Jeldy) aalsy | s
(d2l9), (0stels) o alay, (Jold) Sals

2)  Noun (sm) such a&*: (walas dlea a xa

Verses of al-Qur’an that contains this word ancas to preaching

activity (da‘wah) are:

s A%

Seke g ol 285 Ouss Al Al ot (3 15 Alss 1y s g 1T 2 O

Those who believed and those who suffered exile fanght (and strove
and struggled) in the path of Allah,- they have bope of the Mercy of
Allah. and Allah is Oft-forgiving, Most Merciful.

Context: The previous verse explains about illetating of war in
Haram month. However, the previous verse has declarggdafufighting in
Allah’s path.

To performjihad is to struggle uninterruptedly by disgorging wisat
possessed till goal achiev&fd. Themu'mininalways hope Allah’s blessing
because tough they have dgitéd they can not ensure they get rewarded

by Allah. Someone is blessed not by what he hags o only by courtesy

of Allah. 334l griginally means an attempt in which is discomfdhis

#0hid., page 709

#lbid., page 710

232 Muhammad Fuad ‘Abdul Bagap. cit.

233 |bid., page 182-183

#4bid., page 183

235 S.al-Baqarah [2]: 218. This verserisadaniyyah
238 M. Quraish Shihabpp. cit, Vol. 1, page 563
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attempt can also involve others. It is like to ilmeosomeone else to help
somebody in order to gather more power. Thus,jitté® can mean doing
war to enemy>’

The second interpretation gives complement of itilsé ihterpretation.
The first interpretation does not give the resultsndition of jihad.
Meanwhile, the second gives the elaboration of tmmdwhich will happen

afterjinad is done
Badll by bags LA Lle Llels Gty S el E T g

O Prophet! Strive hard against the unbelievers thedhypocrites, and be
firm against them. Their abode is hell,-an evilge indeed.
Context: This is the command of God to the Prophghammad to be

harsh to the infidels and hypocrites. The hyposrdgeear in the name of
God not to hurt Muhammad SAW, but they even warkiliothe Prophet
Muhammad.

In interpreting this verse M. Quraish Shihab capsions of scholars.
Some of them say thghad againstkafir is with weapon, while against
munafiqis with mouth (argument). Some of them say ffitedd against
munafiq is with hand and mouth, also showing no smile tleem. M.
Quraish Shihab states thigtad is done in all such ways matching with
circumstance. He understangsad is not performing war, but rough
attitude towards themlihad also means to uphold Islamic law that in that
time concerns taakatpayment whichmunafiqgdo not fulfil it. This rough
attitude is understood as the opposite of al-Qus’arerse insurah Ali
‘Imran verse 159 where Muhammad is ordered to ¥@rgnot to say rough
words, be gentle and even to ask forgivenessni@dmin as the opposite of

munafigandkafir.*

%7 Fakhruddin ar-Razip. cit, Juz Ill, page 34
238S.at-Taubah [9]: 73. This versernisadaniyyah
239M. Quraish Shihabpp. cit, Vol. 6, page 169-170
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In this verse, az-Zamakhsyari explains that tgiin&éd has two
meanings. First is striving hard against the umvelis, which means war-

using poniard-all (LS aals), The second ighad that means debate or
discussing with right evidencésalu (¢88lidl ), In short, this explanation

shows us that meaning phad is not merely to war, but there is another

meaning based on conteéXt.

K 5 1At 0 5

Therefore listen not to the unbelievers, but stragainst them with the
utmost strenuousness, with the (Qur’an).

Context: This verse is a prohibition to obey dighadrs. Directed
disbelievers in the preceding verses are the oresdeny the favours of
Allah, or do not want to be grateful.

The meaning of bigihad here is to explain essence of al-Quran
teaching, to show extraordinary of al-Qur'an, tgecé arguments that
intents to weaken it, and to show example of iechéng’s superior. This
verse underlines the importance of confronting grefi’'s opponents.
Guidance of this verse is very suitable with tofgt because information
is an effective weapon to achieve win and to ddictbe opponents as well.
This verse also becomes a proof fifsédd does not always deal with raising

weaport?? 1S lalga aaaals 5 some says thgihad is attempt to hurt and

invite. Some says that it is war and others sal bbthem. Yet, the closer
meaning is the second, because the versalgyyahin which the order to

do war is revealed aftdmijrah. xS e is intended all kind of hard

attempt §alax) 243

240 Abu al-Qasim Jarullah Mahmad ibn ‘Umar MuhammadZamakhsyariop. cit, Juz
2, page 281

241 0S.al-Furgan [25]: 52. This verse iisakiyyah

242\1. Quraish Shihabpp. cit, Vol. 9, page 109

23 Fakhruddin ar-Razip. cit, Juz XII, page 87



94

Actually, the second interpretation completes ting interpretation.
The second interpretation gives many more optionsdk right meaning of
word jihad. It also gives alternative th@had activity is not only done by
one person, but more than one. To confront religiopponents sometimes

needs more power and unity of Muslim.

G ENAPRSIC I WECE WS PR =T N AR e

O ye who believe! Do your duty to Allah, seek theams of approach unto
him, and strive with might and main in His causettye may prosper.

Context: This verse is addressed to those whoueeli€he previous
verses depicted the world punishment for those whge war against Allah
and His Messenger and do mischief on earth. Thisevis the opposite of

their reprehensible characteristic.
L is everything to be mediator or to make close friim

closeness. It is used in context of mediator t@tlh righteous actions and

avoiding ma‘shiyah**°

This verse shows orders; to obey Allaagwag, to
find everything that mediates to Him aftdad. The obedience must be
guarded by avoiding all that brings but to Allathug, jihad may means
precaution and maintenance in obeying Afigh.

The first interpretation elaborates the word whprlecedes the key
word, 4w . Meanwhile the second gives elaboration of worthgisn

context of the verse. Actually the both interprietatcomplete each other.
The searching of mediator to Allah is continued psecaution and

maintenance in obeying Him, because people carslm®etimes their faith.

244S.al-Maidah [5]: 35. This verse imadaniyyah

245 Abu al-Qasim Jarullah Mahmad ibn ‘Umar MuhammadZamakhsyariop. cit, Juz
1, page 615

248 Fakhruddin ar-Razip. cit, Juz IV, page 173



