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CHAPTER IV

THE PRINCIPLES OF ISLAMIC PREACHING BASED ON AL-QUR 'AN
(SEMANTIC ANALYSIS ON KEY WORDS)

A. Semantic Analysis on Key Words
1. Da‘a
The wordda‘a itself means to call/to shout, to complain about,
to regret, to urge/to motivate, to report, to peayd to invite. The
meaning of wordla‘a in al-Qur’'an are three; to pray, to invite and or
to call. Wordud’'G (to summon) in the Quran which refers to the
meaning of preaching and is accompanied by lettdthas many

objects:

1) 4 (Fushilat verse 33)

2) Y (ash-Shaff verse 7)

3) <L) Juw (an-Nahl verse 125)
4) sl (Ali ‘Imran verse 104)

The word Allah means Allah’s religion (Islam), wordbb
means God of Muhammad, Allah. Whitk_ Jrs (s 2l 3ok
4l L) s the clue to the path of the Almighty aatikhair means
something containing good of mankind in mattersralfgion and
worldly. Ibn Katsir narrated a hadith of the Praptiat the Prophet
interprets the wordal-khair (Rl 5 ols 3l ¢lsl)2 Preaching inda‘a
concept has Islamic teaching material, clues thadl to the truth of
God, the Qur'an and Sunnah.

The verses that contain wordd‘G ila have object, Allahrabb

andsabil rabbaddressed to Muhammad in the context of dealiriiy wi

1 1bn Manzir,Lisan al-‘Arab(LebanonDar al-Kutub al-‘limiyyah Vol. 11), page 382
2 M. Quraish Shihab Tafsir Al-Misbah: pesan, kesan dan keserasian Atdu
(Jakarta: Lentera Hati, Vol. 2, 2002), page 209
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infidels. Ud‘G ila having al-khair object is within the context of
maintaining the unity of the Muslims.

When this word is connected to context of Islamieaghing
(da‘'wah islamiyaly, the meaning desired is to invite. Surely, invia
is the persuasive, smooth way without coerciofs Rhown by verse
125 of surah an-Nahl, which gave the frameworkikmah and
maw‘izhahhasanah Thus, preaching in the wodh'a-ud’ G concept;
to invite in subtle and persuasive manner the @$icbr non-Muslims

to the religion of Islam.

2. Tabligh

Word tabligh that has root in worgt 3(Jwas 43 5) means to
arrive/complete, to educate, to be burden by shand to appear. By
following wazn J=# which means delivering/sendingiu )l cualé
sending/delivering mail/ message). In the Quran,is always
accompanied by{-=_) such as irsurahal-A'raf verse 62, 79 and 93.
Word risalah on the verses of the Qur’an that had been cotleate
accompanied with the won@dbl/God because they are talking in the
context of the mission of delivering the messag&od’'s Messengers
to people. However, wordséalah is also coupled witma unzila(all
that is revealed) isurah al-Maidah verse 67 that in Tafsir al-Manar
work of Rasyid Ridha is interprete@dgidah, tawhid imanbi al-yaum
al-akhir, wahyy risalah, malaikat heaven,adzah hukm mawa'‘izh
ibadah law and mu‘amalah® Indeed, all what is revealed to
Muhammad is summarized in the Qur'an which discaissany mains

collection of religious issues.

% |bn Manz(r Lisan al-‘Arab(LebanonDar al-Kutub al-‘limiyyah Vol. 8), page 499

*|bid., page 499

® Muhammad Rasyid Ridh#&afsir al-Qur'an al-Hakim, Tafsir al-Mana¢Cairo: Dar al-
Manar, Cet. Il, Juz 4, 1947), page 27
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Tabligh in the same reference, is interpretedhidand ma’ad®
in the context of preaching of NUh to his peoptetie other verse,
preaching of Prophet HOd to his family that corgaihe message to

not worship to other than Allaki{ ¥ 223 Y 0l) is also in the frame

of preaching using the worgh. Therefore, thaabligh here means
tauhid(worship only God).

Thus, the concept of preaching of the wgkdthat is connected
with the wordrisadlaWma unzilais preaching in the context of the
Apostles, including Muhammad, to mankind as Godiglation as a
source of religious information which is obtainedaddition to human
science and philosopHy.

When this word is in al-Quran and used in contedtslamic
preaching da‘wah islamiyah, this word is in form ofvaznda® which
means delivering/sending. Based on the interpogtaif mufassir this
waznindicates continuous activity and graduation. Thbe mission
of delivering risdlalméa unzila is performed continuously and
gradually. Preaching in this context, the Apostiesy deliver, while
receiving the message or not matters to God. Thexgein the context
&L preacher is like delivering letter to the recipiatong with a strong

appeal to carry the message without any intervenfiom the

transmitter.

3.  Amr bi al-ma‘raf
Viewed as a whole in the verses of the Quran, pragcwith
amr (to command) has a variety of objects, not glsna‘raf (what is

seen recognize and known, thus, socially accepfathiat is often

®bid., page 27

’bid., page 27

8 M. Quraish ShihabMembumikan al-Qur'an (Fungsi dan Peran Wahyu dalam
Kehidupan Masyaraka{Bandung: Mizan, 2009), page 328

° Toshihiko Izutsu,Konsep-Konsep Etika Religius dalam Qur’ananslation, Agus
Fahri Husain et. al, (Yogyakarta: Tiara Wacana, ©e2003), page 257
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coupled with nahy al-munkar The word amr has the following
objects;

1. 4%xa (shadagah

2. z3lal (peace)

3. L.l (fair in meaning of equalizing in relationship with
others§°

4. &3 23 Y i (to worship only Allahiauhig!

5 Al (tagwg

6. d (to fulfil all social or religious obligation

7. Jx (not taking sidéy

8. Yl (very deep goodness to Allah and all actions from

it (shalih)**
9. 33all (shala)
10. 383 (zaka)

11, kY )55 ol (to fulfill trust)

The wordamr has a meaning in Arabic; to commariék ik

155Ul sl (i) Jad (to ask someone to do something). In other words,
preachers asksnad'll to do something without considering the
person’s attitude towards something, the destinai® the one’s
action.

Surely, in ordering to do something, there is eachtext of
object mad‘(), as highly unlikely people command prayer to ¢hos

who have not embraced Islam yet. To orcddéh and shadagahto

9bid., page 252

M This amr context is used in a Prophet’s saying in facirg geople. Prophet did not
directly commandauhidto his people.

21bid., page 251

13|bid., page 254

“ Ibid., page 269

> Munijid fi al-Lughah wa al-A’lam (BeiruDar al-Masyrig), page 17
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fellow Muslims is in the context of the conflict thi hypocrites. To
order to worship only God (tauhid) is to the idelat To ordetagwa
as told insurahal-’Alaq that narrated Abu Jahl who rebeled andsdo
not convert to Islam. It means he was among Muslihasorderbirr

is to all mankind. Commanding everyone to‘ddl andihsanis duty
for all people because justice and goodness anse faith in God. To
order to fulfill the mandate are for all men in geal.

Muhammad was commanded by God to say “verily mydLor
told me to do justiceqgisth)” in surahal-A’raf verse 29 intending to
warn the unbelievers who argue that their anceslidraot do so to be
fair to blame them for their actions. The conteiksloalatandzakatis
sent within the scope of the family, including @il Muslims.
Commanding toma‘raf is for all people, which in the context of
maintaining the unity of fellow Muslims becauseasitalso instructed

to maintain social stability that involves not jdsé Muslims.

Nahy al-munkar
Just like amrnahy objects in the verses of the Quran are not
only al-munkar (what was not well received because it is unknown

and foreign)'® This word has objects;

1. <4l (violation or excecive bad thing), includirgna
and sodomy/

>4 (hostility)

¢ sudl (damage, disturbance, sorrowness, or bad'fate)

aLudll (all bad actions, in non-religious/religious corj&k

o & W DN

A O 9 e e cpdll e o (syirk)?

% Toshihiko Izutsupp. cit, page 257
7 bid., page 280

18 bid., page 279

Y bid., page 255-256
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Word nahy in Arabic means to prohibit and to finishhe
researcher also found the meaning of this word threromeaning;
(dic 4axie 5 Jdll ) Jaill 43 5 )a 3% Slight differences with the
word amr, word nahy in banning may be accompanied by action,
because the people who are in a bad keaadsry Objects) it is
appropriate to be stopped. Obviously, the waahy used in the
Qur'an in the context of the mission to eradicdtearery bad thing.
Adultery and sodomy, regardless of any religiouguarent, are
outside the boundaries of behavior and heckleddagan. Indeed,
such actions above should immediately be stoppesh éy action,
whether Muslims or all humans in general.

The very distinctive difference betweamr andnahyis wether
to command and prohibit are accompanied by actimderstanding
of word amr from the Arabic cited dictionary is not accompahiey
action, whilenahyis accompanied by action. This difference can be
summarized from verses of Quran that objectsalifycan be a very
bad and execive actioffs The verses strengthen maning of woadhy
which is accompanied by action. Yet, those actionst be firmly
prohibited.

5. Nashihah
This word has root ingm<=3 which in Arabic means pure,
succulent and to correct. In general, in the Qurtha wordnashihah
which is rooted in worg—=" is juxtaposed withisalah (delivering of
the Prophet’'s message) to his people such asriah al-A'raf verse

62, 79 and 93. Meanwhile, the Arabic word meapsl{)?. In
Munjid dictionary, this word meangx s), that is (S35 reaill

% This nahy context is used in a Prophet’s saying in facirgygeople. Prophet did not
directly commandauhidto his people.

2 Munijid, op. cit, page 843

% Toshihikolzutsu,op. cit.,page 255-256

% Ibn Manzir,op. cit, Vol. 2, page 811
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) 521)2* This word means to give meaningful informatiomatthe
result that will be accepted if the people to whoisalah was
delivered resist. This word can also mean savirig #®esurahThaha
verse 20, which tells the story of a man who cosvejormation to
the murder of Musa to be done by the authoritieshefcountry. In
contrary, devil also provides certain informatianharm. This word
also includes the people who want the good forehaiso are advised
like in surahal-Qashéash verse 12. It can be concluded thattbid
implies the provision of information about somethiwill happen if
something else is not being met.

Whenthis word is in al-Qur'an and used in context of Islami
preaching da‘wah islamiyal, this word means to advice or to correct,
as mufassirs interpret this word as utterance tioraevhich is done
by someone for goodness of people to whom theamierand action
are directed. Yetmashihahcan give advantage by will of Allah. How
hard someone wills, he may come to nothing. Thus,word is used
in Apostles’ preaching to their each people. Theeetwo conditions
of nashihah The first is advisor and the second is receiVée one
who can getashihahis the one who is ready mentally to receive
guidancehidayah Whereas the one who does not obey and reject
guidance hidayah is the one who is covered by blameable and
damaging actions. This kind of people is handed tw&\llah’s will
and decided bgunnatullah

However, the Quran desires other meaning ratherseth
mentioned meanings above. Indedd, the meaningisfwibrd is to
remind something, but in the verses of the Qur'antaining this
word, nashihahs always accompanied by two directions conversati
between the Apostels and their people; the pregatiiriProphet Nah
(7:62, 11:34), the preaching of Prophet HGd (7:7183, preaching of
Prophet Syuaib, (7:93). Thereforeyashihahis like a friendly

#bid., Vol. 4, page 866
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communication between two sides. Moreover, thisdwan English,

means to counsel.

Maw’izhah

Maw’izhah a word has root inlér—;, which in the word
nashihahanalysis, its meaning is equalized, to warn. The'dp also
uses this word by meaning to warn (verb) or warrfiée =) (noun).
Al-Qur’an definitely uses this word in the sensewtarn a bad thing
would be such asyirk, ignorance fakhsyaand munkarthat if they
was done then result will come. However, the makeran also be a
warning byal-Kitab andal-hikmah

This word can also mean teaching such a warningumah
Lugman verse 13. Unlikeashihahthat is just in the context of the
mission of the Prophet to his people, the worcemmmended by al-
Qur’an to use by servants, as in family coachingedby the husband
to the wife’s counseling. The people’s circumstanteat are given
maw’izhah could be in soluble polytheism or in a state of a5 a
warning to those who commit usury surah al-Bagarah verse 275
and in a state of faith artdgwa ((xgiell dac sa),

However, the Quran desires other meaning ratherseth
mentioned meanings above. Indeed, the meaningisfwrd is to
remind or warn something, but in the verses ofQ&'an containing
this word, maw’izhah is always accompanied by one directions
conversation from the Apostels to their peoplesaching of Prophet
HOd (as-Syu’ara: 36). Thereforepaw’izhahis something like an
instructive/prescriptive  suggestion from one side &another.
Moreover, this word, in English, means to admonish.

On the other hand, in preaching practice with amwnagy; though

accompanied by a picture of the consequences tbakdvwoccur, the

Quran provides a frameworkdgal), good and decent way:;
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expression that touches heart containing good m®mor threaf®
Thus, preaching by warningnéw’izhal) has coverage result will be,
giving good advice, to give instruction in a waywérning by fine,

polite and gentle way.

7.  Washiyyah/Tawshiyyah
This word has root in word; 4 (il lua g — ay— (ag
26 )

While root oftawshiyyah

o el Bl adl) (Lo 5 b4l e IG U dpa i — (La
AW (to ask someone to promise in something). In Arabis word
means; to promise, to oblige and to arrive. Al-Qar'mostly, use this
word in formf&’il with God as (actor/subject). Then it changed to
require, as irsurahal-’Ankabut verse 8 where God requires all men to
be kind to parent® On the other verses, God requiskslat zakat
God’s wills toAhl Kitédbto be devoted to Him, God’s wills not to take
orphan’s property to man, not to kill except lawkiling and to be
fair in trade.

This word, when usel&’il (actor/subject) besides Allah, means
to ask those who were given a will/message (does mean
inheritance) to fully promise to run what is order&he message can
be:

1. Testament to fellow Muslims to embrace Islam amdaie
until the end of life. This is the will of Ibrahito Ya’'qlb
and his people in theurahal-Bagarah verse 132.

% seeM. Quraish Shihatgp. cit, Vol. 9, page 302
% bid., page 904

27 |bid., page 904
3 (al-’Ankabut verse 8)x.

RGO OROOARON WOEOUNEITORO 6 “oo S GO0 S@
I
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2. Testament among believers to be patient and
compassionate isurahal-Balad verse 17.
3. Testament among Mu’min to obey the truth and bespht

in thesurahal-’Ashr verse 3.

Thus, preaching in framework ofvashiyyah is instructing
another person to practice something with full cesibility. Mad'l is

required to always be faithful to what is instractyy preacherd@'i).

Tabsyir

In Arabic, this word basically means; to be happyshave, to
make something grow and to have sexual intercourke. Qur'an
uses the wordr with mashdartabsyirto give excited information to
people about thenu’miris replies and heaven on faith and give
painful information about the replies to the pagaifis word
basically means “to gladden” by informing somethikipwever, the
Quran also uses it to warn the unbelievers, asesged by Ibn

Manzur:

Bde SSTI3] Ll 0SS U g ¢ AL V) OSSO Y aalbl Sl g s
ZQIU.NJTH)\A&MA‘AH:L;L’JJ}K

It is used by the Qur'an in the context of the Agess preaching
to his people as the Apostle in the Quran is chllasyir wa nadzir
God commanded them to preach glad tidings to tiddsebelieve, do
good deeds, is patient, submission and do gout$in in the form

of high standing, heaven, grace and a great rewdut@Qur’an turns its

29 |bnuManzr,op. cit, Vol. 3, page 56
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original meaning by very contradictive ways: means ol (to
inform) as sarcastic expressigh.

Allah also informs us that the Qur’an is the gieérgood news
in surahal-Isrd’ verse 9. Preaching lgbsyiris done by the Apostles
to encourage people mentioned above. That is, Ipiregidn this way
if it is done by us is to motivate tmead‘lto increase good deeds by

informing good news to them.

9. Tadzkirah

In Arabic, that has root in wordS3, this word means; to recall,
to tell, to preach and to learn. The Qur'an mertithe wordadzkirah
three times, irsurah Thaha verse 3urah al-Wagi'ah verse 73 and
surahal-Hagqgah verse 48. Ibn Manz{r interpret tadzkirgh Sxius L
3141,

The verses have context of learning and warningsete from
the Qur’an and learning associated with naturahtsve

Meanwhile word )83 jtself was originally used to remind

something by tying thread on finger:
e, S0 e ampnl 3 Loy ¢ o)) STl
Seen from basic word, this word meatg;el) Lkl : sWI ;3
3 ka3 dais e o2)l S — 5B

However, in the Quran the word is used to meamrfié as quoted

from al-Lihyan’s opinion by Ibn Manz(r:

%0 Abu al-Qasim Jarullah Mahm(d ibn ‘Umar MuhammadZamakhsyarial-Kassyaf
‘an Hagaig Ghowamidh at-Tanzil wa ‘Uydn al-Agawifujuh at-Ta'wil(Dar al-Kutub al-
‘llmiyah: Beirut, Juz 1), page 565

3L |bid., page 288

% bid., page 288

3 bid., page 288

34 Munjid, op. cit, page 236
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B4 Lo lgarysl olins " ad Loy S31 " Ll g3
It means preaching in this way does not mean tonekitinings,
but getting people to learn something in order twarstand the
greatness of God as indicated by natural evertsiminiverse.

Indzér

In Arabic, that has root in worg, this word means; to inform,
to frighten and to warn. Like analysis of wotabsyir above, word
indzar is accompanied blgasyir, but some stands alone, in fofil
(verb). However, in the context of preaching withbsyi; the
provision contains good and bad information, whiterd indzar, all in
the verses of the Qur’an, is used to warn bad thifidpis is proved

from by its original word,X which is used to observe signs of enemy,
as expressed by Ibn Mandzart,i « JA) oS ¢ 34l g ezl L0

30, i aude. In line with this, in Muniid dictionary, it is dieed:
o lgde (of "5l 1, 0" L D) g opdond anke 1w s — L0 — 0

37 “ L
4 Jadazal g olg)dmed

Al-Qur'an uses this word in the forrwazn Jail (transitive),

which means informing something and warning conseges. In the
Qur'an, who is warned is the people who disobeyah@ warning of
Prophet HOd to people of ‘Ad in the al-Ahgafdarahal-Ahgaf verse
21, because they do not want to worship only Gaat. dwly because
of the theological issues that the warning was ogmibut also
because of stinginess and arrogance, asumh al-Lail verse 14.

Those who have such characteristics are warnedt diveuburning

% |bn Manzar,op. cit, Vol. 3, page 288
% |bid., page 768
37 Munijid, op. cit, page 800
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hell for their stinginess and arrogance. In thiatet, actor (subject)
who warns is God. Warnings have also come to thHeeliegvers in
surahal-Bagarah verse 6. Thus, this means, in the fafrpreaching,
to warn about bad things that will happen to peoght® do not obey
God.

Al-Wa'duandAl-Wa‘id

This word has root in worde s that in the Qur'an is used in

wazn

et — Juil - 1)
However, in those threwazn the word shows the same meaning,
promising. Insurah al-Bagarah verse 268 (Allah promises hypocrites
to Hell) and in as-Syu’ara verse 206 (later doormmedo those who
have been threatened).

If the word shapes= s, something promised can be bad or good,
looking at other verses that God also promisediergess and a great
reward to those who believe and do good deeds &diah: 9).
However, if the word is shapede s, it just means it bad threat, in
surah Qaf verse 14 (a threat to residents of Aikah deatan Tubb@&’
that belied the apostles). It means, in the condéxduch preaching,
promising something good to faith people and somgtbad to the
hypocrites, and others who do not obey. Howevethdy are the

people who disobey or reject the Apostles ignoe¢ gromise, doom

will be delivered.
Jihad
In Arabic, that has root in wordge>, this word means; to

examine, to attempt hard, to emaciate, to fastéar/distinct, to

enable and to make wadihad can be categorized as preaching
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becausgihad is an earnest effort and unweary. This word hagdot

word %> meaning earnest:
While the wordihad means;

B et oo BT L gT 0L of O (3 gl Elaza g 2L 2 Sl

(Earnestly to remove the ability to wage war or @gor anything that
comes from something).

In verses of al-Quran, the worfihad refers to preaching
coupled with soul, treasure and to struggle in ptiAllah. It has
object; infidels kuffar) and hypocritesnqunafiqir).

Thus, the preaching by jihad an-nafs can referht use of
warfare against those who fight against Muslimshaise who hinder

preaching process, as quoted from one of references

Preaching also includes the possibility of a grotipeople who
love to deny the truth or even try to resist thathy..... This
mad‘dgroup is called the group &éfir harbi which can exist in
every religious group..... More than that, is anfistance 4l-
ghilzhkle) and assertivetgsydid 2:253), no longer sermons and
friendship @l-rifq).*

While preaching in the context @ihad with wealth is charity
(zaka), because the Quran mentioned propeatyAmwal and to

donate it is calledakat infaq or shadaqgahas the following quotation:

Accomplishing zakat is included ohe’wah bi al-hal... Zakat is
called a mean ada’'wah bi al-halbecause it immediately shows
positive effects. For the giver of zakat, they haetformed

3 |bn Manzar,op. cit, Vol. 3, page 163

¥ |bid., page 166

0 A. llyas Ismail dan Prio Hotmarkilsafat Dakwah: Rekayasa Membangun Agama
dan Peradaban IslarfJakarta: Kencana, Ed. 1, Cet. 1, 2011), page 199
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preaching in this model by helping weak peoplewa#i who
deserve if?
In line with the statement above, M. Quraish Shilrafd afsir

Al-Misbah interpretsurahal-Anfal verse 72 as following;

“...strive with their wealth and, such as providiagsistance to
the war and the defense of religious values, aed gouls to
engage directly risking their lives in the pathAdlah, for sake
of God..."*?

As preaching withihad to unbelievers and hypocrites is a form
of seriousness in dealing with them in order totento the path of
Allah. War may be done as a final solution, becabhsy who refuse
to accept the truth might come to attack Muslim$agpened in the
reign of Heraclius. However, at that time the Petgiduhammad did
not directly order the troops to fight them, but imeited him in
discussion beforeharfd.To pick a war with weapons is the last taken
step as self-defense. Thus, preaching wh@d in this context is
preaching in the tense situation, dealing with liekers kafir harbi)
or the hypocrites niunafiqir) who oppose. Attitudes or actions of
infidels and hypocrites could be fighting Allah ad& Messenger and
doing mischief on earth as told $urahal-Maidah verse 35, intending
to kill the Prophet Muhammad isurah al-Muzammil verse 75,
denying the favors of Allah isurahal-Furgan verse 52 and unwilling

to fight in the way of Allah irsurahSurahat-Taubah verse 88.

The Principles of Islam Preaching
1. Da‘'das The Global Concept

“1 Abu Suhud, dkk,Islam, Dakwah dan Kesejahteraan Sos{¥logyakarta: J-PMI
Fakultas Dakwah UIN Sunan Kalijaga, Cet.1, 2008ye124-125

“2 M. Quraish ShihabTafsir Al-Misbah: pesan, kesan dan keserasian Afau
(Jakarta: Lentera Hati, Vol. 4, 2002), page 615

3 Look Abdurrahman Abdul Khalidyletode dan Strategi Dakwatranslation, Marsuni
Sasaky, Mustahab Hasbullah (Jakarta: Pustaka AtdéauCet. 1, 1996), page 21-22
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Religious values can not be imposed for grantecdogiety or
individual can not necessarily accept and perforne tdivine
teachings. This is proved by the variety of chajks faced by the
messengers of God in delivering His messagélah). The Prophet
SAW accepted insults, persecution and even deadatth from the
Arabs when he first preached. Therefore, preacisiaghard matter.

By noticing the analysis of Islamic preaching kegrds, it can
be synthesized that preaching in global and fundéamheiew to the
truth of the existence of God and to worship onlgnhk reflected by
word da‘a.** This da‘a fundamental activity is done continuously, as
practiced by the Prophet NGh (71:5). The apostteg@sponsible for
communicating the message of Goglah) in da‘a the operational
framework. This is done by the apostles by conwgyire message to
people who do not know Islam. Which occurs firsttdas sermon
(tabligh) as only for them God’s mandate.

In the first preaching activity, the Apostles firgmbed
monotheism tauhig value, in accordance with the ultimate goal of
preaching, an introduction to God and belief in h#a the concept of
monotheism is closely associated with the two opeoseward,
heaven and hell, the Prophet is calbedyirandnadzir.

That bothbasyirandnadziris operational word ofla‘a can be
proved by verse of the Quramasyir as the characteristic of the
Apostels is operated in framework d&‘a like information toAhl

Kitab about the coming of Muhammadsarahas-Shaff verse 6-7:

*4This can be seen in surah 40:10;
“ 05 aS lal) ) (e 3 oSl oSia (pa ST Al il G galiy 15 ES gl ol
That verse describes situation of unbeliev&édif) to whom the end of day at that time is
summoned. They were hated by Allah more than ttegchthemselves, whereas they had
been called to believe Allah, but they do not. Frbare,da’a is a global summon or
invitation. Of course, the existence and teachinGad, Allah, had been deliveretabligh)
to the unbeliever k@fir). Besides that, they had been also warniedzér, nashihah,
tadzkiy, but they remained not to believe and were tleread (va'id, negatif tabsyjrin the

world. The expressiogy s 3 is interpreted by at-Thaba‘thaba‘j &s=le Jls 8
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Meanwhile nadzir as the characteristic of the Apostels is
operated in framework afa‘a like the preachig effort of Prophet NGh
in surahNQ(h verse 1-5:
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Besides that, verses that tell processtaifligh of Apostels’
preaching are continued by expression of story afmmg (ndzan

like in surahal-A’raf verse 59-70:

sl g g2 d) e 2SI Gl ks 58 g 06 L ) 54 el 36
oh P @ T 0w e S JB(eny wkE pp il S

5 QS.as-Shaff [61]: 6-7.
46 QS.Noh [71]: 1-5.
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This view can be strengthened by an argument wharhes
from one of al-Qur’'an index dictionarie®\Mu’jam al-Mufahras i
Ma’any al-Qur'an al-‘Azhim, a work of Muhammad Bassyam
Rusydy Az-Zayn. The author devides a chapter ofdwaa‘a into
some categories. Each category contains meanitigsovord which
is represented by verses of the Qur'an. Some ofcéttegories that

relate to preaching afé:

1. “ad-da'wah ila Allah”
2. ‘“ad-da’'wah ila Allah asasuha at-tauhid”
3. ‘“ad-da’'wah ila Allah uslibuha al-maw’izhah”

47 QS.al-Araf [41]: 59-7Q
*8 Muhammad Bassyam Rusydy Az-Zayt;Mu’jam al-Mufahras li Ma’any al-Qur'an
al-‘Azhim(Damaskus: Dar al-Fikr, Cet. I, 1995), page 428-42
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4. *“ad-da’'wah ila Allah uslibuha al-hikmah”

5. “ad-da’'wah ila Allah ila al-hisab yauma al-giyamah

This is understood that the wod#&‘a contains its operational
and material words. Word Allah as the ultimate ibesion of
preaching is the object of it. All activities ofetlpreaching directs to
Him. Wordat-tauhidandal-hisab yauma al-giyamadwre words which
is included in the process tabligh as the analysis above. Meanwhile,
the operational or method ofa'd covers al-hikmatt® and al-
maw'izhah It means that this material d&‘a is similar with the
material oftabligh but what makes different is the method or the
operational system. It lies in both words and wdatompany each of
them. Tabligh is just to deliver the message. This word is
accompanied byashihahthat contains counselling. Meanwhda‘a
iIs accompanied bynaw’izhahthat contains prescriptive suggestions
or demonishingFirst issue about God’s existence is preached, tom
preacher to object, by wordbligh Thus, the issue is not taken for
granted and needs dialogue between the two sides.

This tabligh preaching concept is called by own word of the
researcher as “from zero preachin§”To deliver the message is
performed as one thing that leads to another hi@rsbke of invitation
to something. It is like a stimulation which is givby communicator
to communicant. After the stimulation has completde issue is
spreaded in the audiens or invited person/commuilitg next thing
to do or the next preaching operational words arbikmah and

maw’izhah which contains prescriptive suggestions. The cake

* ar-Razi interpretes this word fi) Wlaal) 34l daldll d>4), compare with

At-Thab'athaba'i( =)} s r.l,db, Ala) 3all)
*9M. Quraish Shihabylembumikan., op. cit.,page 328
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prescription is even directed to commandimrma‘rif' and
prohibitingal-munkar? like in surahAli ‘imran verse 104:

("Awﬁ\ﬁﬁ:‘“‘j‘u‘dw”djﬂbu bj}‘-’L &‘ Oseg ‘V—Q-AUQJ;

536 2 /"dh
Refering to science of communication, there areelprinciple

methods of communicatiry:

1) Informative communication
2) Persuasive communication

3) Coersivelinstructive communication

To deliver messagetabligh) is performed by informative
communicatiorr”> Da‘a tents to be persuasive communication and
coersive/instructive communication. Indeed, delimgrmessage (an
intention which is sent by source to receiecontains intention to
persuade receiver to something intended.

2. Dimensions and Step of Islam Preaching
There are some key words of preaching which theg is
attached only to the prophets and messengestigh, indzar,
nashihah Tablighmission is intended only to Apostle of God (33:39)
and (5:67)Nashihahs the preaching word accompanied wébligh

> M. Quraish ShihabTafsir al-Misbah...op. cit.,Vol. 1, page 211

*2 Toshihiko Izutsupp. cit.,page 257

>3 QS.Ali ‘Imran [3]: 104.

> Alo Liliweri, Komunikasi: Serba Ada Serba Mak(karta: Kencana, Ed. I, Cet. I,
2011), page 273

% |nformative communication is a method/way. Yet, coamication has functions.
Some of them are to instruct, to navigate, to euead to persuadelb{d., pagel34).
Thus, verses of the Qur'an, which tells delivermgssagetébligh), contains instructive
words; preaching of Prophet N(h (7:62, 11:34), ¢hesy of Prophet Hld (7:78), preaching
of Prophet Syu‘aib (7:93). This means that theedé&hce otablighandda’a is in method,
not in function.

*%|bid., page 66
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the sermons of the Apostles (7:62), (7:68), (7:@af (7:93). In
addition there are some of the key words abovedtabnly used by
God;wa’du andwa’id (promising reward, forgiveness and heaven for
those who believe and threatened punishment ahdohehe infidels
(kafir) and hypocriterunafiq. It is only God who can do that, but a
Muslim can do preaching by expressing the quottatement in order

to motivate or give warnings.

Capacity and emphasis of each word are also difteredzaris
a warning to those who are difficult to accept fduéh. Faith is a basic
requirement in order to avoid punishment of God,elkample people
of HOd (46:21). Insurah al- Bagarah verses 6-7; a warning is not
useful for unbelievers who are difficult to accéaith. The intensity
of the sharper warnings is shown by werd'id that contains threats.
Allah has threatened those who disbelieve by afyplaigioom. In
contrast, a subtle warning is indicated by the wesazha and
tadzkirah Both are warning that contains teaching as teachuf
Lugméan to his son (31:13) and teaching of husbdodsrds their
wife in internal matters (4:34). The Qur'an is leag (adzkiral) for
humans (26:3) and (56:73).

The domain of preaching also varies. Domain of wanar,
nahyandwashiyahis in an Islamic environment. If Islam and faitle a
ingrained, these words are applied. In other wibrelse words serve as
controlling. Theal-amr bi al-ma‘rGfandan-nahy ‘an al-munkaand
other generally accepted in the community are dkdeme, because
in addition to contain religious thingal-ma‘raf and al-munkaralso
contain socio-moral meaning, as in the analysisr@b®he concept
da‘a which has objecal-khair that the two words are juxtaposed with,
the ma’tsdr interpretation calls them the teachings of thegi@h of
Allah (itibd’ al-Qur'an wa as-Sunnah

In order to uphold the teachings of Islgihad is categorized as

one of the preaching activities. On the other h#nd,often perceived
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that Islamic preaching equals jibad. Da’'wah is a sacred calling to
spread the teachings of Islam, while for the sdkapbolding Islamic
teachingsjihad is needed to create the teachings of Islam irespt’
Statement “while for the sake of upholding Islart@achingsjihad is
needed to realize the teachings of Islam in sdtietgans that the
jihad is the work done in the Islamic atmosphere.

As quoted by Samsul Munir Amin, Prof. Abdurrahmaagtiid
argued that in terms gihad fi sabilillah al-Qur'an more emphasis on
efforts to fight religious activities in order teprove the service to
God, not the interests of others. The increasinganship lies in the
context of controlling as above. Then it can bdecdapreaching by
jihdd. As for the sake of upholding Islamic teachingsaatong
against fellow Muslims needs to be done. Howevérjihad is
included in the term of preaching by referringstoah al-Anfal verse

73, it can mean performing wWar

Ao,

P58 Sy o3 g A S Gladi ) i 2l 24ty 138 0

The unbelievers are protectors, one of anotheressnlye do this,
(protect each other), there would be tumult andreggon on earth,
and great mischief.

" Samsul Munir Amin)imu Dakwah(Jakarta: Amzah, Ed. 1, Cet. 1, 2009), page 194

* What is meant by performing war is not directlydm it, but it is a defensive action.
Therefore, there is term “ofengihad” and “defensivgihad”. Preaching termjihad” that
deals with a fighting enemy is not the ofensif obet it is defensive. (Look Irwan
Masdugqi, Ketika Nonmuslim Membaca Al-Qur'an, Pandangan RidhBonney tentang
Jihad (Yogyakarta: Bunyan, Cet. |, 2013), page 152-157)

9 QS.al-Anfal [8]: 73.
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a. Scheme of semantic analysis of every preaching wofd-Qur’an:
1) Daa

QS.Fushilat [41]: 33..401 Jj 5 22 Vi el 235

QS. Ali ‘Imran [3]: 104..0 21 ) 0% &1 288 185

QS. an-Nahl [16]: 125. 5 daeglly aesdy &85 Lo ) £3

QS. ash-Shaff [61]: 7.p523 ) 2% 54 SaS0 i o o 2 20 1

QS. Nh [71]: 5563 55 3 &35 3 &5 J6

QS. Fathir [35]: 6.. a2 ol 2 1550 G5 230 () 15 8,006 e K0 it

/\

Qur'anic meaning: global
invitation to Allah

real meaning (Arabic): to
call/to shout, to report to
regret to pray

2) Tabligh

QS.al-Maidah [5]: 67..5 5. &) Jj}f G Cl’ gty
QS. al-ATaf [7]: 79..554155 ¥ G a5 212 80 2y 35 vz, 2&EH
QS. al-A'Taf [7): 62.. &5y & Ui, (K851 A8 o35 ¢ J6s 24 Js

QS. al-Araf [7]: 93..;:(3 &y By oV, V_@‘ W a3 g J6s ad 5B

Function of communication: Qur'anic meaning: to deliver basic real meaning (Arabic): to

to deliver message.

religious teachings which is done only
by Rasul. This mission can be continue
by preachers and Muslims to reproducg

arrive/complete, to educate,
to experience wet dream, to
bear fruit.

the delivering.

3) Amr bi al-ma‘raf wa an-nahy ‘an al-munkar

QS.al-Haij [22]: 41..0 39 f36 ol K 5 a5 Syaall s

QS.Ali ‘Imran [3]: 110....0 S5ty Sl 5 S3ads Syaddy oyl Ly es2fadl e 228

QS.Maryam [19]: 55. x5 5 L 05 365 sdaly 43 26 587 5

QS.Ali ‘Imran [3]: 114 Gehtial o S5 oz 3 S b kts KU e S3as el oilis =3 o3y oy 0
QS.Thaha [20]: 132552 s S8 13 6, Sed v e slatots sotall, GAGT i 5

QS.HOd [11]: 116,546 Y] 2331 3 sedl 2 5335 2 ol 2805 2 o) o 0 N300

— v,

Function of communication: Qur’anic meaningamr: to
to instruct. command/order firmlyNahy. to
prohibit, sometimes by action

real meaning (Arabicamr: to
command, condition/ circumstance|
Nahy to prohibit, to finish.




4) Nashihah
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QS.HOd [11]: 34..05k55F 5 2% b 180,5 Of g alh 080y o0 walf O 3 &) el 2802 5

QS.al-ATAf [7]: 93... 5238 o8 o 27 GG 2K Esiais B oV 1KBET A 58 6 06 24 [

Function of communication:
to deliver as it is in one place
with tabligh and educating.

5) Maw'izhah

!

Qur’'anic meaning: to consult, to
advise. Two direction in model of
communication. There is a dialogue]

real meaning (Arabic):
pure, succulent, to correct

QS.as-Syu‘ara [26]: 136:sls) o 350 1 3 claegl Wk 3152 16
QS.an-Nisa [4]: 6355 V35 pemdil 3 2% ol 1dbaes 1408 220 28 o U 4l 2y 0 0

QS.al-Bagarah [2]: 66350 Leegrs il Gy sk o W YK Ldasd

QS.Yanus [10]: 57&itl 55 sibs jpdall 3 W) 2 285 e

Ty 1S B 0@l g

T

Function of communication: to
educate with admonishing,
making for instruction as it is in
one place witlda‘a

6) Washiyyah

Qur'anic meaning: to admonish,
conceiving instructive intention in
one direction of communication.

real meaning (Arabic): to
correct/to remind.

QS.al-Bagarah [2]: 132. 2 450 kit dll &) 2 6 L5508 a8 Soss
QS.al-Balad [90]: 1754, 13oisis 5Zall 13olsis a1 2l 0 OS2
QS.al-Ashr [103]: 3 ;51553 U 13585 el 1esg 15T 20 )

Function of communication:
to educate others.

!

Qur'anic meaning: instructing

with full responsibility to perform
the instruction.

another person to practice something

real meaning (Arabic): to
promise, to oblige, to arrive.




7) Tabsyir
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QS.Maryam [19]: 973 g5 & 585 it o 28 Shled, $62g Lo
QS.an-Nisa [4]: 1382 61 4 3L psish 2

QS.Yanus [10]: 2% ed 1ds &) 09380 J6 145 Al 3l 536 24 11T 00 25

Function of communication: to
motivate (negative/positive)
others (nad‘u).

8) Tadzkirah

Qur'anic meaning: to motivate thead‘d to increase

means in negative way in sarcastic expression
inform punishment to unbelievers amunafic.

good deeds by informing good news to them. It also

to

real meaning (Arabic): to be
happy, to shave, to make
something grow, to have sexual
intercourse

QS.Qaf [50]: 4551 4 oTidll 56 iz paile &3 g O & sl o2
QS.Thaha [20]: 3% :&) 5556 V)
QS.al-Wagi'ah [56]: 735540 Gl 555 sdes 12

Function of communication:
to educatenad‘u

9) Indzar

Qur'anic meaning: getting people to learp
something in order to understand the
greatness of God as indicated by natural
events in the universe and Al-Qur'an.

real meaning (Arabic): to
recall, to learn, to preach,
to tell.

QS.al-Ahqgaf [46]: 21...;40 o dx 35wy w53 Y e e $g
s 8T I e v 18 00 By
QS.at-Taubah [9]: 122..5451% H,L.J ) 15hs5 03] 14A55 1505 20 (3 4R L 2 B 1870 5 VI

QS.al-Bagarah [2]: 655 Y

Function of communication:
to deliver message.

Qur'anic meaning: to warn about
bad things that will happen to
people who do not obey God/to
deliver religion knowledge.

real meaning (Arabic): to
inform, to frighten, to warn.




10) Al-wa‘du and al-Wa'id
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QS.at-Taubah [9]: 68. .14 alls 555 56 peal

QS.al-Maidah [5]: 94,2 3205 Sk 28 couktial laes 141 2,0 4 e

oty s d deg

— v,

Function of communication: to Qur'anic meaning: promising

motivate (negative/positive)

others

and something bad to the

obey

something good to faith people promise, promise to good

hypocrites, and others who do no

real meaning (Arabic): to

thing, threat.

11) Jihad

QS.al-Bagarah [2]: 2185 553 45 {0 45 05 f 1 Lo g sisg st s 11 0 8
QS.at-Taubah [9]: 73mad (s tes wbilis rgile Bl st K0 s ey
QS.al-Furgan [25]: 5255 54> & thlslss 53501 o 36

QS.al-Maidah [5]: 355, iS00 s & tyates dedd o) iz i 20,007 200 G g

/\

Quranic meaningpreaching in the tense
situation, dealing with unbelievers
(kafir harbi) or the hypocrites
(munéfigin who oppose.

real meaning (Arabic): to
examine, to attempt hard, to|
emaciate, to make war.

b. Scheme of the relation of preaching words:

Preachingda’a) —» to changeadghyin —» good/heaven/Allah

to deliver to educate to instruct to motivate to uphold/to
defens
tabligh tadzkirah amt tabsyir
jihad
nashihah maw'izhah nahy wa'‘du
indzar washiyyal wa'id
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