CHAPTERI
INTRODUCTION

A.BACKGROUND

Allah SWT creates living thing in this worldmrsisting of two dimensions
namely body and soul. Human being is the diffeceaature from others because
he has reason (mind) and feeling as the survivairah therefore human is the
most complete creatureThus, human gets a higher level and becomes the
“caliph” % on eartfi.

Essentially, human’s soul is pure and his ngivés consideration about what
he will do. As the example, when someone finds Betvim the public area, it can
be analyzed into two discourses. Because of etBicsomething about
spontaneit§, so that it needs a formatter to form an actibne first,someone

should have mature ethic supplied in him %dlhe secondsomeone should have
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%At that position which puts human to be the leasteearth, human has duties that touch
the two important things in this lifélhe firstis to order other human to do good deethdl
ma’ruf), andthe seconds to prohibit the others in doing something badhfj munkay. In other
word, his duties are doing obligation and leavimghgbition from Allah in all aspects of life,
either individually or social. Hadari NawawKepemimpinan Menurut IslamGajah Mada
University Press, Yogyakarta, 1993, p. 16
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“According to Al-Ghozali, ethic is
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“A character inside the soul produces attitude gasithout any prior consideratidn
According to Ibn Miskawaih, ethic & s S8 e (e Ledladl ) Ll dels (il Jls means the
condition of soul motivates someone to do somethifthout any prior consideration. See, Ibn
Miskawaih,Tahdzib al-Akhlaq wa Tathir al-Aradjusainiyah, Egypt, 1329H, P. 25
So that, based on both figures, ethic is sometabmut spontaneity because it does not need any
consideration.

*According to Abd Hamid Yunusiala¥) gyl Slaa oo @AY
Ethic is every of human’s educated character, saritbe understood that the potential of character
has been brought by human since he was born. Insnézat the potency depends on the



moral awareness as a prestigious human. Accordinliet case, if someone who
finds the wallet has the two mentioned characteribe will return the wallet to
the owner or report it to the police because gasething should be done. But, if
someone does not have both characteristics, petteaps she will take it for his
own self. Furthermore, moral is not only talkingoab responsibility among
human but also responsibility toward God.

In daily activities, religion usually becomssmeone’s motivation on doing
action. For example, why some actions are forbiddeich as free sex, stealing
and killing, the answer of most people is those actions aregbeirbidden by
religion, or because it is incompatible with God/gling. For pious people, God
becomes the base and the guarantee of moral in tordée running well as based
on QS. An-Nisa’: 79
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“Whatever good befalls you (man), it is from Alland whatever ill from
yourself” ®

Based on the verse, the goodness comes fromaGddadness from human
himself. Here, human’s duty dsaliph” is being entrusted. By the mind as a
consideration tool, he can choose between goodbadd Each religion that is
believed by certain person actually gives simikaching about good and bad
things universally, which one is forbidden and atal.

Actually, all religions have two kinds of rglenamelyinternal rule that
consists of religious duties anethical rule consists of human relationship.

development and the formation. If it gets positinuence, it will be goodakhlak mahmudakh)
on the contrary if it gets negative influence, itlwwe bad ékhlak madzmumahQuoted from
Zahruddin , Hasanuddin Sinadg@engantar Study AkhlaRajawali press, Jakarta, 2004, P.3

®Mahmud Y. Yazid,The Quran an English translation of the meaningtteé Quran,
Dar al-Choura, Beirut-Lebanon, 1980, P. 62-63



However, moral teaching in each religion is bagycle same. Moral gets the
string power from religion in order to the moralligations become really tight.
Those actions may accept God’s justice, eitheretgibeen reward for the good or
punishment for the bad. Perhaps, someone may efwapesocial judgment but
he will never escape it from God.

Ethic includes in the material of study butsitdifferent from math, physics,
and chemist. Ethic and religion actually have tighelationship with human and
being effort to set human’s life and attitude. #hamic thought, faith determines
action and belief sets attitude. In the Qur'an,déek followed by good deed
(amal sholeh)which finally showing correlation between beliehda moral.
Allah’'s command is not only about Islamic ritual tbalso good deed, and
forbidden deeds in Islam actually have tightly eshisubstance

Along with the era, the interest of studyinbie increased. It is caused by the
complexity of era, such as hedonism and greedy mgodunity in which
orientation of most people is for having self-datition, even by suffering other
people. As the example, there are moral problenppdrain Indonesia such as
corruption which almost attacking all elements @iddnesian governance,
homicide, robbery and many others. Therefore, attat should become guidance
in living disappeared along of the era. Ethic ikitey about practical thing that is
closer to living experience in daily activities.hiéal study is not like a recipe
book that showing the way beyond ethical problemcoetely, but it explains the
complexity of moral problem and pits down creayveward the problem.

Studying about ethic had actually been donanayy thinkers since ancient
Greek, Socrates (469-399 BC) who was regardedeapitineer of ethic science.
He tried to design human relationship with basiersc® that later was being
developed by the next thinkers such as BJaadistotle’®, and in the modern era

like Rene Descart&s Spinoz&? Herbert Spencét and Immanuel Kant

"Ibid. p. 19

8M.Yatimin Abdullah,Study Akhlak Dalam Perspektif Al-Qur'afimzah, Jakarta, 2007,
p. 237

°427-347 BC, he formed ethic through his academyhisnbook“Republic” he argued
that behind material world there was other worlchtey spiritual world. Every material being as
the description of spiritual world. He comparedigtine also argued that in the soul there were



In Islam, ethic is calledkhlak®. Akhlak gets its position in Islamic studies
although not as wide as in western due to Islahirkers tender to use normative
argumentation (al-Qur'an and Hadits) than thinkipigilosophically on ethic.
There are many Islamic thinkers studying aboutcetlone of them is lbn
Miskawaih who is regarded as the father of Islaetiic. He is ethic philosopher
from Persia. In his bookTahdzib al-Akhlakhe teaches us the way to form the
sublime ethic by reasoning that ethic is somethalmgngeable and can be
formulated to be better.

Ibn Miskawaih explains ethic aspect in stethvgroper appreciation to other
philosophers in divinity and logical aspect. Acaagdto him, the purpose of ethic
is a requirement to straightening attitude based tlo right philosophical
principle, so it leads to appearing a good deediléMppiness is the highest
purpose should be achieved by human by reasonatgttis the precious part for
human.

Although Ibn Miskawaih adopted Aristotle ani@tB’s argument in his theory,
as a Muslim he still stays on persistent to us@uwfan and Hadits as his basic

thinking. Characteristic of his view i$asawuf”, although he rejects the monk

many powers, and superiority appeared from couvddance of the power and be bent down at
reasonOp.Cit, p. 238.

10°394-322 BC, he formed exclusive view. His followewere namedPeripatetics,
because he gave lesson by walking. He argued hieatast destination of human’s action was
“happiness”. The way to get the happiness was mgusason optimallylbid, p. 239.

111596-1650 M, he was a french thinker as the forafemtionalism that every idea of
tradition must be rejected, while to receive sonmgththe reason must be exist to do observation
because since prior the reason became the basictpdinow and to measure of everythitigd,

p. 244.

121632-1677 M, he was a Jews descent but he tookeHinhswn from religion by resting
on rationalism philosophybid, p. 244.

131820-1903 M, he declared an evolution view in husathic. He argued that human’s
ethic used to be changeable based on natural ewallliid, p. 245.

141724-1804 M, this famous Germany philosopher beliethe existence of decency.
According to him, someone’s ethic appeared fronmeinineart. To do something bad or good,
human'’s ethic was based on the heart and thedstitoid, p. 245.

*The differences betweaakhlak, ethic and moral are; akhlak is the same with habit or
according to Al-Ghozali, a character which is atited to human’s soul that produces an activity
easily without any consideration. (Al-Ghozaliya’ Ulumuddir). Ethic according to Frans Magnis
Suseno is human'’s effort to use his reason to aedlye problem on how should be well in life.
See, Frans Magnis Suserfijka, (Kanisius, Jakarta: 198, p. 16-17), whiteral is something
about human'’s living valuated by good and bad tdvatitude as human beiniipid, Pengantar
Study Akhlakp. 46.



practices who isolating their selves to the solovahg. For him, the wise man is
someone who does not ignore worldly matter entirelit it should be related to
the spiritual enjoyment.

In western, there were many philosophers s$tgdwbout ethic or moral
philosophy, like Aristotle (384-322 BC). In his Bo&thika Nikomakheiain the
theory of eudaimonighe declares that every human activity is intertdddok for
the result. Therefore, it can be concluded thah eativity is done because of a
hope to reach something good for the doer himselfevery people agree that the
last purpose of human action is to get the happifeeslaimonia)'®

According to John Locke (1632-1704) in hedbethic theory explainsThat
we call “good” which is apt to cause or to increagkeasure, or diminish pain in
us; on the contrary, we name that as evil whichpsto produce or to increase
any pain or diminish of any pleasure in 45"Both theories explain that bad and
good action is based on the result or the consegueand if it is applied in
Indonesia it will not give significant contributiomNowadays, some people do
everything just to get the result and do not carsabout the process even the
intention. Immanuel kant (1724-1804), a Germanygsiopher, has ethic theory
which is different from both theories. In his thgoethic system does not measure
about bad and good action based on the resudt.oibly based on the intention of
the doer, this theory is namé@&egontology theory.

Immanuel Kant lived in “Enlightenment Agdh his formation, ethic consists
of 3 postulates categorieseiheit (free will), unsterblichkeit(immortality), and
das daseingotte€sod’s existence). Those can be shortly descritseidllow;

1. Freewill or human’s intention (willing) should bee&, because if it is not

such, it may get influence from outside. This priand transcendent
freedom also become basic of individuality.

®Ex: the last purpose of teacher is to teach theestt well. The last purpose of
functionary is to manage the society wisely. Alllvgie running as the purpose if being run based
on the right function. K bertengtika, Gramedia, Jakarta, 2007, p. 242-243.

Ybid. K. Bertens quoted frorn Essay Concerning Human Uderstandibgndon, J.M.
Dent & sons, 1947, originally1690, P. 107.

¥t comes from Greek languagBeon means something have to do; obligatitimid. K
Bertens, p. 254.



2. Immortality means that soul is immortal. It hasretation withsummum
bonumas the higher goodness (virtue). Soul must be irtahm order to
reachsummum bonunihat cannot be reached in this transitory world.

3. God’s existence as the highest goodness, becaliszeben God is a
certainty.

Despite Kant's ethic concept is rational, sectually so religious in viewing
about the world. He sincerely recognizes “ratiomdhic” that cannot be
independent without immortality postulate and Ggitence. It must be on each
personal who is really fair on giving reward anchigahment for good and bad
resulted from human’s deed in this wdfldStressing the tendency of God cannot
be understood by pure mind in one side only, bsb dhe immanent of God
through moral awareness by practical reason. Oottier hand, Kant succeeds to
make a boundary between theology and philosophytaibe existence of God.
Kant explains that mind (pure) is incapable to prtve existence of God. It does
not mean that the revenue of God is only opendxtlief and closed to the mind.
By practical mind human is possible to have exmpegewith God on their
awareness. The experience is about moral rule. @&@rience is not empirical
experience but reasonable experience or reasofaatte

Based on the explanation, the researchertwyilto compare the concept of
religious ethic between Ibn Miskawaih and Immankiaht. It may be difficult
enough to confront between two thinkers in one alisse because of their
different historical and religious backgrourtderefore, the researcher would like
to try to confront their thought about fundamentias such as the concept of

religious ethic beyond historical, social, evengieh limit.

9 Lili Tjahjadi, Hukum Moral, Ajaran Immanuel Kant Tentang Etika damperative
Kategoris,Kanisius, Yogyakarta, TT, p. 56.
“Simon Petrus L. TjahjadPetualangan IntelektualKanisius, Jogjakarta, 2004, p. 296



B. QUESTION OF RESEARCH
Based on the background, therefore the relsearput some question of
research as follow:
1. What is religious ethic concept according to Ibrskéiwaih and Immanuel
Kant?

2. What are the similarities and the differences efrtboncepts?

C. AIM OF RESEARCH
Aim of research is really the answer of quesf research. So, based on the
two questions, the aim of research are:
1. To know religious ethic concept according to Ibn skéiwaih and
Immanuel Kant.

2. To know the similarities and the differences ofitltencepts.

D. SIGNIFICANCE OF RESEARCH
Significance of research is about the bemdfiat may be taken as solving

problem in the researéfi.However, the purpose of this research is to krioev t
comparison of religious ethic concept between Ibiskislwaih and Immanuel
Kant and to find the similarities and the differea@mong their concepts.

The advantages of this research are:

1. To enrich researcher’s intellectuality on religiamsl moral aspect.

2. To get a new understanding on the thought of Ibskislivaih and

Immanuel Kant about religious ethic.
3. The result of this research is really useful asliattual contribution for

Islamic studies especially for theological ethic.

2L Jujun S. SuriasumantriFilsafat llmu: Sebuah Pengantar PopuldPustaka Sinar
HarapanJakarta, 2001, p. 313.



E. PRIOR OF RESEARCH

The first, a postgraduate thesis written by Gho2dlinir (IAIN Sunan
Kalijaga, Jogjakarta) entitled “Pemikiran Etika Ibiskawaih Dalam Bukunya
Tahdzib al-Akhlaq wa Tathir al-A’rajbn Miskawaih’s thought about ethic in his
work Tahdzib al-Akhlag wa Tathir al-A'rgf) (1990). Generally, it explains that
Ibn Miskawaih as a Muslim philosopher tries to aefeand to formulate ethic
systematically. About middle theory, human has géhseiritual power or three
basic excellence, from the three excellences craaanore excellence in order to
become four; wisdom, bravery, simplicity, and josti

The second, undergraduate thesis written Itiy Ngjaidah entitled “Konsep
Jiwa Menurut Ibn Miskawaih dan Al-Ghazali (the cept of soul according to
Ibon Miskawaih and Al-Ghazali)’(Ushuluddin Faculty of IAIN Walisongo
Semarang). The object of moral concept accordingdih the two figures is
human’s action with the last purpose to get thephegss. Moral concept is
understood as a universal good deed. It meansetletasting happiness is not
worldly happiness which is only apparent. Worldppiness can be reached if
someone has three conformity powers; physical &wst, outer physical
excellence and soul excellence, whereas the haggpofehereafter will be reached
by the three excellences completed by God’s guelaibte similarity of both
figures is on using al-Qur’an and Hadits as basitking to evaluate the bad and
the good.

The third, undergraduate thesis belongs to @dladjeri entitled “Konsep
Cinta dan Persahabatan Menurut Ibn Miskawaih (Sndilisis) (the concept of
love and friendship according to lbn Miskawaih (Msés study)” (Ushuluddin
Faculty of IAIN Walisongo Semarang). Generally,sthihesis explains that Ibn
Miskawaih includes in ethic philosopher who prefershink about friendship and
love and being more influenced by Greek philosopfibere are two aspects in
his thought: first, theoretical aspect is coming from reason (mirsBgcond,
practical aspect is soul's power which spontanatgates outer and inner
happiness. Love vertically happens between humanGuod relationshiph@blu



min Allah), while love horizontally happens among human gitciety to get the
happiness as social creatunal§lu min an-nas

The forth undergraduate thesis belongs to Mansur Nurul Arertitled
“Unsur-Unsur Yunani dalam Pemikiran Etika Ibn Migkah (the Greek’s unsure
of Ibn Miskawaih’s thought about ethic)” (UshuluddiFaculty of IAIN
Walisongo Semarang). Theoretically, some argumebisut ethic have been
adapted from Greek philosopher, but because Ibrkaviaih is a Muslim, he is
persistent to use al-Qur'an and Hadits as basdkiting.

The fifth, undergraduate thesis belongs tdB8diani entitled “Kesehatan Jiwa
Menurut lbn Miskawaih (the Health of Soul accorditbg Ibn Miskawaih)”
(Ushuluddin Faculty of IAIN Walisongo Semarang).eTéoul, according to Ibn
Miskawaih is human’s substance in which it is nadyor part of body, but as the
sublime substance and never becomes self-supporting

The sixth, undergraduate thesis belongs to hdiisef entitled “Konsep
Kebahagiaan Menurut Ibn Miskawaih (the Concept appiness according to Ibn
Miskawaih)” (Ushuluddin Faculty of IAIN Walisongo Semarang).this thesis,
the happiness according to Ibn Miskawaih consista/o levels; higher happiness
and lower happiness. Lower happiness is the hagpimea common perspective
that is experienced by common people consistingasfdly satisfaction, material
orientation as living support. Here is human infibvener and the latter step is the
true happiness and enjoyment to be “united” wittd @oa higher level. It cannot
be reached by most people, but only particular grersxperienced ritual and
complex step througsufiline or teacher’s guidance.

The seventh, undergraduate thesis belongs db Rmin entitled “Filsafat
Moral Immanuel Kant dalam Perspektif Islam (Mordlil®sophy of Immanuel
Kant in Islamic perspective)’(Ushuluddin Faculty of IAIN Walisongo
Semarang). In this thesis, the researcher usesitskthic as the basic perception
to find the lack and the excess of Immanuel Kaeathic theory and to show the
perfectness of Islamic ethic. After that, he malesmbination between both in

arranging a new ethic system, namely Qur'anic eiimperative in which
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categories imperative is based on Quranic refbectiHowever, the writer just
explains about Kant's ethic theory in general.

The eight, the book belongs to Amin Abdullaftitted “Antara Al-Ghozali dan
Kant, Filsafat Etika Islam (Islamic Ethical Philgdty, Between Al-Ghazali and
Kant)”. In this book, Amin Abdullah compares Al-Gi&i's thought with
Immanuel Kant's thought in detail. Besides, he dtsuks for the lack and the
excess between both. He finally finds the excesstlic than metaphysic, the
function of reason and ethic, explanation of caakalut nature and morality, the
role of active subject in ethic, ethic and ideawdlsncial science, religious ethic
and philosophical ethic in the cultural transforimatand the importance to evolve
new paradigm in ethical studies.

Looking up to the previous researches, theamber intends to find other
dimension of Ibn Miskawaih and Immanuel Kant’s thby that is by comparing the
thought of the two figures. In certain case, bothtleem have similarities and
differences because of different historical andgi@lis background. However, they

have similarities to use religious basic to fortme&theory.

F. THEORITICAL FRAMEWORK
To get maximally result, this research is feul on the position of religious
ethic theory according to Ibn Miskawaih and ImmdnKant. Ethic is “the
calling” of God to human being to do a good behasa®being proven by prophet
Muhammad SAW who is sent down to complete humargeality.
GOAY) e}&a (M.N iy L

Ideally, ethic has close relationship to Gbeécause the main purpose of
religion is about ethic. Immanuel Kant as a wesfantosopher can explain the
position of metaphysic in the upper limitation ofnhan rationality.

Religious ethic consists of the two words ngmeligiousandethic Religious
is adjective form of religion means something mdatio religion. It can be person
or thing. While ethic comes from Gree&thos in singular form means

commonplace, grassland, stable, custom, traditioaracter, moral, feeling, act or
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the way of thinkind’. In plural form fa ethg that meansustom It becomes
derivation of ethic term at this time. Aristotle8@322 BC) used this term to
explain moral philosophy; therefore, ethic is aeace of habit or a science of
custom.

Terminologically, ethic according to KBBI(3“ edition) are the two similar
terms ‘etik’ and “etika’. “Etika” is understood as a science etik’, and “etika’
is divided into three definitions; 1) a science @bgood and bad, about right and
moral obligation @§khlak), 2) a number of principles and values about etB)jc
value about right and wrong being practiced bysieety*.

A closer word to ethic imoraf®, but in application ethic is a philosophical
study about behavior, and moral is a normative asléhe guidance of action. So
the distinction between ethical and moral is ifietls a critical and systematical
study about moral, so moral is material objectthfcé®.

Ethic in philosophy is a science studying dlymod and bad by concerning to
human attitude as long as known by the reason (mBa, the duty of ethic is
reflecting on how human must live in order to becgss as human and able to
carry the function of caliph on earth.

In Islam, ethic is regarded the samaldslak Both of them study about good
and bad. Ifakhlakis closer to “action” or applicative “charactegthic tends to
the basic philosophy which talking about sciencg@dd and bad. The name of
ethic in Islam is calledFalsafatul Akhlagiyah

The development of revelation understandinguaibhe entire content of the
Qur’an has formed Islamic ethos which involve mdifal and Moslem social, it
was clarified by all of prophetic treatisgf Muhammad only, but creating

perfectness of ethic to all of human being.

*27ubaedi,Filsafat Barat, quoted from dictionary of philosophy, Peter A.AleggeNew
York, barner & Noble Books, 1981.

%3 Indonesian standard dictionary.

“Ibid, K. Berten, p. 5

“Moral comes from latin wordnos (plural: Moreg that has meaning; habit, custom, in
some languagemoresused to the same meaning. Etymologically “ethidhis same with “moral”
because both of them come from the words with nmggafdustom”.lbid.

%%0p.Cit, Filsafat Barat p. 10.
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Fazlur Rahman divides the three conceptsabdiic perspective of Qur'anic
ethic namelyiman, Islam andtaqwa. While according to Madjid Fahry, there are
two kinds of ethic namelgcriptural which is rest on the Qur'an and Hadits and
philosophiesas the full exploitation of syllogistic and dissive method which is
affiliated to the Greek ethic. Based on the diwisia appears the two kinds of
ethic; theologicalandreligious ethic Theological ethids a kind of ethic study
based on categories and philosophy concept. Howeslggious ethicdoes not
depend on philosophical ethic, but it ignores tiseutsive method.

According to Hami religious ethic is a type of ethic in which thecidéon of
ethic based on the Qur'an, sunndheological concept, philosophy categories,
and a few of sophistic, it concerns on human andtiom to worldly cases.
Meanwhile, religious ethic in this research is anfation of ethic which uses
religiosity as the basic foundation. Ibn Miskawaihd Immanuel Kant are more
famous as ethic philosophers and their religiousopbphy, but based on their
ethic formation they use religious values as btsory. So, the researcher tries to
discover religious sides and finds the similariaesl the dissimilarities.

Ibn Miskawaih and Immanuel Kant are influenfigure on ethic study. In
Islamic studies, Miskawaih is famous as the fatifdislamic ethic and everyone
who wants to study about western ethic cannot leagethought of Immanuel
Kant. Both of them use religiosity as basic of etfarmation, although their
religions are different. Immanuel Kant finds thespion of metaphysical in
human ethic. He uses the three postuldtegwill, immortalityand existence of
God For him, ethic is a sacral thing and a respokhtsiio God, because only
God that can give equitable reward and punishmemt Human's deed.
Meanwhile, the type of Ibn Miskawaih’s ethic Tasawuf According to him,
there are two levels of happinessmmon happinessr worldly happinessThe
true happiness is the highest level if human cacheenjoyable of spiritual, and

just a little person who can reach it.

27 suparman SyukuEtika ReligiosPustaka Pelajar, Yogyakarta, 2004, p. 185-186
% Abd Haris, Etika Hamka Kontruksi Etik Berbasis Rasional Religi, LKis,
Yogyakarta, 2010, p. 46
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So, in this research the researcher triesotdrant them in one discourse,
namely about religious ethic by using fundamerdahiof both figures. In short, it

is not limited by historical and religious backgnolu

G. METHOD OF RESEARCH

Ibn Miskawaih and Immanuel Kant lived in difat era. Ibn Miskawaih lived
in the 10" century, while Kant lived in the 8century. As the result, they had
different social and cultural background, moreovkeir religion were also
different. However, they actually had similar dirsgm of thinking that was about
the concept of religious ethic in philosophical ageh. Both of figures used
religiosity as the basic concept of philosophy. dldahe researcher will try to

analyze their works to get understanding about theught.

1. Source of Data

a. Primary data source is taken from masterpiece fMiskawaih such
as Tahdzib al-Akhlag wa Tathir A'ra@nd some of Immanuel Kant's
book such asMetaphysical Element of Ethi@and “Kritik Atas Akal
Budi Praktis (a critique of practical reason, translated byurivadi
M.A), “Critique of Judgemeh(translated by J.H. Bernard),

b. Second source of data are some books talking aheutwo figures
such as‘Hokum Moral, Ajaran Immanuel Kant Tentang Etikanda
Imperative Categories{written by S.P. Lili Tjahjadi)Filsafat Barat,
Para Filosof Muslimand some prior researches as the complement and

comparator of data research.

2. Technique of Collecting Data
Technique of collecting data in this reseasctiocumentation. It means
by reading and understanding comprehensively towaedworks of Ibn
Miskawaih and Immanuel Kant, especially their worgkated to religious
ethic concept. Then the researcher will comparenthe find their
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similarities and differences In this research thesearcher uses
Descriptive-Comparative approach

Due to model of this research is qualitatigsearch, so the technique
of collecting and tabulating data are conductetbag as the research in
order to the researcher can detect and corred¢atheon the previous step
to be revised on the next step.

3. Technique of Analyzing

To analyze data, the researcher uses Inductivethod or
Generalization means by reading and understandiegwiorks of lbn
Miskawaih and Immanuel Kant to get the point ofittleough. Afterward,
the understood data will be formulated to generaid®. In this step the
collected data will be analyzed to get a conclusilonthe qualitative
research the method of data analysidtesative (continue) and being
executed as long as this research. Analyzing datgists of analyzing on

data collection, data codification, serving datd aoncluding data.

H. SYSTEMATICAL OF WRITING

This thesis consists of five chapters thadtezl each to others in order to get
easy understanding to the content. The systemfaiting are as follow;

Chapter l,is introduction. In this chapter the researchercdess general
content of writing or content and limitation of ptem. It is expected to be more
easily understood in bringing ideas to the poinhisTchapter consists of
background, question of research, aim of resegmibr of research, theoretical
framework, research methodology, and systemateriving.

Chapter Il,consists of the description about religious etiwncept according
to Ibn Miskawaih. Due to this research will compastween two figures, so to
get easy understanding of each figure, it will n@edescription in a separated

chapter before comparing both of them in the néaipter. In this chapter consist

2 Anton Bakker,Metode Penelitian Filsafat(Pustaka Filsafat, Kanisius, Yogyakarta,
1994),. p. 43.
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of the biography of lbn Miskawaih, his works, iméetual background and
thought about ethic in general.

Chapter |llI, describes about the concept of religious ethicomtng to
Immanuel Kant which consist of his biography, workgellectual background
and theory about ethic in general.

Chapter IVis analysis. In this chapter the researcher wvaitifront the theory
being formed by the two figures. This chapter Wwélspecialized in the position of
religiosity in ethic formation in order to find tr@milarities and dissimilarities
between the two theories.

Chapter Vis closing. This chapter will present final resdtom the
explanations of previous chapters have been eltdzbrd8esides, it consists of

suggestion and closing.



