CHAPTER Il
IBN MISKAWAIH AND HIS ETHIC THEORY

A. Biography

There are several versions and perspectivigede to Ibn Miskawaih’s
biography. According to Muslim Ishiklbn Miskawaih’s full name was Abu Ali
al-Khozin Ahmad Ibn Muhammad bin Ya’kub who famasslbnu Miskawaih, it
could be Miskawaih as his brother's name. Abu Baktieh® called him Ibnu
Miskawaih, but Muhammad Nasir called Ibnu Miskawarheanwhile, MM.
Syarif named him only Miskawaih without Ibhu

According to Indonesian Islamic Encyclop€eiton Miskawaih was born in
Ray, Persia (now Iran) in 330 H/941 M. Other refieeesaid he was born in 320
H (932M) and also 325 H (837 M). He passed awayséhhan in 9 Safar 421 H
(16 Februaryl030 M). Yaqut in his booKitab Irsyad al-Aribila Ma'rifat al-
Adib” said that previously Ibn Miskawaih was a Zoroasttiiaat later converted
to Islam. However, it was incorrect because asai$ wescribed on his name, he
was Muhammad’'s who was a MusfimHe appertain a functionary and
intellectual who got big stride under Buwaihiyatotection (£-5" century of
Hijri/20™-11™ century) and gave a big contribution to intellettand cultural life
in that period. Ibn Miskawaih explained about tbhelssoul sickness and how to
treat it. He studied philosophy from Ibn al-Khammarfamous translator of
Aristotle’s work. Ibn Miskawaih was different frofadindi and al-Farabi that
tended to emphesize metaphysical aspect.He préferrethic philosophy as same

as al-Ghazali.

! Muslim Ishak, Tokoh-tokoh Filsafat Islam dari Barat (SpanydBina llmu, Surabaya,
1980, p. 18.

2 Abu BakarAtjeh SejarahFilsafat IslamRamadani, Semarang, 1970, p. 147.

3MM.Syarif, Para Filosof Muslim(translated by Ilyas Hasan), Mizan, Bandung, 1§92,
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Beside philosophy, he also studied chemist from AbWihayyib al-Razi, a
chemist expeftand studied history from Abu Bakar Ahmad ibn KamiQadhi
(350H/960MY. Most of his life was spent to serve himselfiasarian for some
Wazir of Bani Buwaihi since al-Muhallabi, Mu’izz-8lawlah (348-352 H), Abu
Fadl Muhammad Ibn al-Amid (352-360 H), Rukn al-Dalw(Mu’izz al-Dawlah’s
brother)who was positioned in Ray, and Ibn Amid wkas a brilliant and famous
man of letters.

During seven years, Ibn Miskawaih served as liaraof Ibn Amid. He got
much understanding and positive things from hi@asion. He also got good
position in the capital city of Buwaihy’'s authoritgfter Ibn Amid passed away,
Ibn Miskawaih still served to Ibn Amid’s son whasame was Abu al-Fath (360-
366 H) as the second wazir of Rukn al-Dawlah wiso @lapable in literature. He
still stayed on the position till Abu al-Fath got the prison and passed away in
266 H/976 M and later was being replaced by thedieenemy, a famous wazir
and a man of letter named al-Shahiblbn ‘Abbad. idged, Ibn Miskawaih left
Ray and moved to Bagdad and became servant inritheeBuwaihi ‘Adhud al-
Dawlah’s palace (367-372 H) as a treasurer besidieing some other positiohs
His loyalty and dedications to Buwaihi still conted after ‘Adhud al-Dawlah
passed away and had been substituted by ShamsHaawtdh (about 388 H/998
M) and Baha' al-Dawlah (about 403 H/1012 M). Be@uws his serving as
librarian, ibn Miskawaih got titlal-Khazin

Immediately before the end of his age, he spentithe to study and to write.
According to Yaqut, Ibn Miskawaih’s life time wasny loyal to his opinion
about ethic. Between his theory and his attitudmlue be equal

From above description, biography of Ibn Miskawas too short. The
indistinctness also seemed Sayyed Husain Nasr’k éotitledHistory of Islamic
Philosophy.In his book, Husain Nasr just mentioned that Ibiskdwaih was a

part of group study including in at-Tauhidi andSajistan. The indistinctness also

6 .

Ibid. p. 34

"Thawil Akhyar DasoekiSebuah Kompilasi Filsafat Islarfipha Putra, Semarang, 1993,
p. 47.

®Harun Nasutionet.al., loc. citSee also Ibn Miskawailpc. cit.
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seemed in Philip K. Hitti's book entitleldistory of the Arabs: from the Earliest
Times to the PresehtThis book put information about Ibn Miskawaih who
studied one theme about Sundry Dynasties in theie&ssentials when he lived
in Buwaihy dynasty’.

Basically, Ibn Miskawaih was a historian, moraliahd poet, but Tauhidi
called him down because of his fillings and lidie. more attracted to chemistry,
he served him self to his teachers not for knowdeblgt for gold and wealth. On
the other hand, Yaqut said that before the endiofage Ibn Miskawaih tried
hardly to obey his fifteen moral principles, singgl in controlling desire,
obstinacy in bow to greed and his wisdom to orgamimtional desire that were
called moral principl€®.

Ibn Miskawaih had explained about the change ofamior his bookTahdzib
al-Akhlakwhich showed that he practiced correctly abouttWigahad written in
ethic aspect. Several parts of the book were blaiseskperience.

B. IbnMiskawaih’s Works
1) Al-Fauz al-Akbar
2) Al-Fauz al-Ashgar
3) Tajarib al-Umam(a history of deluge, written in 369H/979M)
4) Uns al-Farid(a collection of anecdote, poem, proverb, and wisels)
5) Tartib al-Sa’adah(about ethic and politic)
6) Al-Musthafa(the chosen poem)

° Philip K. Hitti, History of The Arabs: From The Earliest Times Te Presentl.ondon:
The Macmillan Press, 1974, p. 472.
%Buwaihy dynasty was a dynasty which authorized @sR and Irak. The dynasty

appeared from military situation background in ¢ne of Abbasid dynasty. The failure of Abbasid
dynasty to take and to pay the military as longhasfirst middle of 4 H/10M century meant that
finally brought into a free of political center. iShvacuum authority was later filled by a group of
people who loved to war from mountain area thattiygast to enter in Islam. One of them was
ethnic of Dailamy. This ethnic then born a famignfous with Dynasty of Buwaihi. Taufig
Abdullah (dkk), Ensiklopedi Tematis Dunia Islam;Khilafal®T Ichtiar Baru Van Hoeve,
Jakarta,TT, p. 124.
Y1pid, Para Filosof Muslimp. 85.
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7) JawidanKhirad(a collection of wise words)

8) Al-Jami’.

9) Al-Siyar(about rule of life)
Talking about the works, al-Qifti ifarikh al-Hukamaonly mentioned a,

b, c and d and being completed with:

10)About simple medicine.

11)About composition obajat (art of cooking)

12)Kitabal-Asyribah(about beverage)

13)Tahdzib al-AkhlaKabout ethic)

14)RisalahFi al-Ladzdzatwa Alam Fi Jauhar al-Nafsianuscript in Istanbul,
Raghib Majmu’aiNo.1463, p. 57a-59a)

15)AjwibahwaAs’ilah fi al-Nafswa al-Aqlin the above collection, in Raghib
in Istanbul)

16)Al-Jawab fi al-Masa’il al-Tsalats (manuscript in Teheran, Fihrist
Maktabat al-Majlis, I, No. 634 (31).

17)Risalah fi Jawab fi Su'al Ali bin Muhammas Abu Hayyal-Shufi fi
Hagiqat al-Agl(Mashhad libarary in Iran, I, No. 43 (137)

18)Thaharat al-Nafgmanuscript in Koprulu, Istanbul, No. 767)

Muhammad Bagir ibn Zain al-Abidin al-Hawansharidsthat Ibn Miskawaih
also wrote some short manuscripts in PaRaudhat al-JannahTeheran, 1287
H/1870M p.70). About the sequence of his work, westjknow that lbn
Miskawaih wrote al-Fauz al-Akbarafter al-Fauz al-Ashgarand Tahdzib al-
Akhlakafter Tartib as-Sa’'adatf.

C. IbnMiskawaih'’s Intellectual Background

Ibn Miskawaih lived in Abbasid Dynasty undear® Buwaihy’'s authority.
Since it had been established until declined, §resty gave many contributions
in some aspects, included in science aspect. Attitne, Greek culture became
basic and material thinking of Moslem thinkersintiplicated to their thoughts

2pid, Para Filosof Muslimp. 84-85.
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including in Ibn Miskawaih’s thought who got muchfluences from Greek
philosophers and Moslem philosophers who were embed by Greek
philosophers.

Ibn Miskawaih had written several wide topics atad been done by the
writer in his period. The most important was hidlf@mation of ethic systefi.

It seemed on his monumental woflahzib al-Akhlagin which the book took

reference from the works of Greek philosophershsag Aristotle, Zeno, Galen,
and many others talking about etflicThe pattern of this ethic literature was
philosophy and practice sourced from Greek philbsopthat. First of all was the
work of Plato and Aristotle, then references fromyddn, Galen, Porphyry,

Themistius, naturalist, Stoic, or the comment ofstatle and his followers

globally .

Tahdzib al-Akhlagvas a wide description about ethic scholar in witiod
materials were taken from Plato and Aristotle’sietiboncept which was
combined with Islamic teaching and finally enrichigg living experience of the
writer. This book was directed to give guidanceyoung generation to the right
way based on ethic values and also to spur thewhoorg useful action in order
their life not to be useless. Because of it, sothe escholars put Ibn Miskawaih
as the guidance of theoretical and practical pbpbgal studies, especially in
teaching and education aspect.

Specifically, chapter one till chapter five in ok was dominated by the
argument of Greek philosophers and some Moslenkehsn like Plato, Aristotle,
Stoic, Galen, Al-Kindi, Al-Farabi and many otheVghile, in the two last chapters
were influenced by Abu Bakr Zakaria al-Razi whenthkked abouiDawa’ al-
Ruhani(soul therapist). Al-Razi preferred to use thetat-Tibb al-Ruhanwhich
arranged to a book but Ibn Miskawaih did not memtip because there was a

contras distinction between both either in the méthr conclusion in which al-

¥sayyed Hussein Naseds), History of Islamic PhilosophyLondon and New York,
Routledge, 1996, p. 196.

“bn Miskawaih,Menuju Kesempurnaan Akhlgianslated by Helmi Hidayat), Mizan,
Bandung, 1994, p. 25-26.

YIbid, p. 21.
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Razi was too brave, rational and philosophical ethesugh without using the
Qur'an and Hadits. He believed that philosophibaiking was not contradictive
with religion. While Ibn Miskawaih although was liménced by Greek and
Moslem philosophers, he often used the Qur-an, telagiatement of Imam Ali,
HasanBasri and Arabic poétn

Meanwhile, al-Fauz al-Asghartalked about general essay which was
conceptually almost similar with the first chapbéral-Farabi’s book entitledra’
Ahl al-Madinah al-Fadhilah This book was divided into three partee first
related to verification of Godhe secondbout body and soul, artkde lastabout
prophetic. About his philosophy, Ibn Miskawaih géd to al-Farabi who had met
him to the teaching of Plato, Aristotle and PlogHu

Back to Tahdzib al-Akhlag lbn Miskawaih rejected some Greek thoughts
which said that ethic never be changed, becauserie from character and innate,
but ethic could be changed only by habit and redaarso did by good
educatior®. It caused many children living and education®ulghout specific
method in the society, so they were different itereing ethic value. Reflected to
that case, human ethic could be repaired by clgaheir selves from previous
bad attitude to be filled by good and sublime adi#t. It was equal with the
purpose of religion, so when human’s ethic coultbbe@changed, religion would
be useless. It could be understood that religioth ethic philosophy had close
relationship. Both of them had function to repauntan’s attitude as social
creature to reach the true happiness.

D. IbnMiskawaih’s Thought
1) Ethic according to Ibn Miskawaih
Ibn Miskawaih was famous as the father ofnstaethic. He interpreted ethic

(akhlak as a condition of human which asked them to awesaction without any

¥ bid. p. iii-iv. See also, M. M. Syarifed), op. cit.,p. 87 and Harun Nasutiohoc. cit. It
can be a truthness thatlbn Miskawaih is a reajjials person.

M. M. Syarif d), op. cit.,p. 86.

Byunasril Ali, Perkembangan Pemikiran Falsafi dalam Is|dirst edition, Bumi Aksara,
Jakarta, 1991, p. 55.
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thinking and consideratioh Ethic according to Miskawaih was not temporaty. |
meant an action did not include in ethic except Was constant and continuity
done by the doer. This definition is relatively tlsame with al-Ghozali’'s
definition.

Miskawaih ever discussed about the opiniorsahe philosophers and gave
critique for those opinior§ they werefirst, some philosophers said that ethic
came only from natural tendenditr@h). The followers of this opinion said that
ethic was constant, born together with human amddcoot be changed. In other
word, characteristic of ethic was precisely the samith characteristic of body.
Some followers of this opinion were western philasers like Spinoza, Kennet,
and Schopen Houer, the member of instinct sect fnomdern soul expert who
believed in human’s intention which was innate atunaf”.

Secondwas opinion said that ethic was influenced by emment only. The
followers of this opinion said that only environmehat formed ethfé. They
viewed that all characters were the result of humaefiort. The followers of this
opinion were social anthropology expert, the expésoul society science and the
endorser of ethic school formed by American intglial, Wachsen

Third was opinion said that natural tendenéyrgh) and environment were
together formed the ethic. This was the commoniopiof soul science expert
and education. The ethic needed back to naturdetery and human’s effort. The
Quran supported this opinion by mentioning a vest®wed the position of
natural tendencyfifrah):

MONx HITOBOé “oo - a4 @CGUORHRAS {O+Qow
& B UMD & &ITROFOOLD
“We create man with the noblest image” (QS. At4jf>
And a verse about human'’s effort:

“Imam Abdul Mukmin Sa’aduddinmeneladani akhlak napiterj. Dadang Sobarali,

Remajagosdakarya, Bandung, 2006, P. 246
Ibid.

“Miskawaih rejects those arguments, because iteiséime to ignore the choice right or
human’s reason (mind). If thus, human is similathvainimal.

22 Miskawaih does not like the argument becausestfbegotten the natural distinction
among human beings and the distinction about thailiness factor.

“bid, Mahmud Y. Yazid, p. 456
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“By the soul and him that moulded it and inspiredith (knowledge) sin and
piety”(Q.S. Asy-Syams: 7-8)

Miskawaih viewed that the need to bring batikiceto natural tendency or
character and human’s effort or habitHe also concluded his theory that every
child had different condition in receiving refinemeof ethic. On the other hand,
the position of environment and effort also cout be forgotten, because bad
character of human was not absolute, but tempoitanyeant the character could
be changed by environment and human’s effort. Thexe Miskawaih said that
children needed to get ethical refinement, bec#ud®aracter was being ignored,
it would grow as the original.

Miskawaih was not only back to Socrates principlewihich the good was
science and the bad was stupid, but he also addedce with intention.
Therefore, according to him, an action must be daseintention, and the action
was impossible to be done well without intentiothi&al refinement according to
Miskawaih came from two sources, they*are

a. Religion

b. Science that meant a science which asked to keseairotect a horde of

virtuous character, not only for one social clags dso universal for all
children either poor or rich.

Thus, Miskawaih reminded the position of reward gmthishment as a
method of ethical refinement. He also reminded ednaf praise and motivation
for every child whose virtuous character. Besides, gave requirements for
getting virtuous character, those aseience, intention, and contintfifyiskawaih

explained that the purpose of morality was to shbe necessity on straightening

*bid,. 454

#0Op. Cit,Imam Abdul MukminSa’aduddin p.248
?1bid, Imam Abdul MukminSa’aduddin P. 248
“Ibid, p. 249
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temperament based on the principle of true philbgppo the action would be realized
smoothly

Miskawaih started the discussion abailhlak by analyzing happiness and
defining the highest goodness to conclude humaajspimess. The happiness
must be the highest purpose, because it relatedason, a noblest thing in
human. When he united goodness and the highesinemssp he also tightened
with the excellent concefit He cared about ethic excellence because it tetate
deed, not on the excellence theory which relatqulite the reason function.

When adopting four excellences ethic from PlotinMsskawaih back to
Aristotle’s theory about justice and moderate. Haved that character could not
be reached by human except by rational understgndime excellence was not
naturally for human, but it must be afford, becaiisgas an obligation to teach
the basic knowledge and association, but only kadgé was not enough even
human’s deed cannot be called good or excellend# out of willing and
freedom, and if human’s substance (reason) tenddlab’s willing so the effort
is given to human and tended to their intention.

Ibn Miskawaih rejected the solitudkh@lwa) practice, because the doer did
not associate with society and isolated himselfsutely would not create an
excellencé’. It caused human’s capability for doing goodnessded the object
Human's life is not for beinguhud®, but compromised between body and soul
necessity. So a wise man was someone who did fatyiwf worldly enjoyment

entirely but put it to spiritual enjoyment.

Human actually has three spiritual powers or thbesic excellences. Those three
excellences can create one more excellence to e ¥asdom 6akho), bravery §yaja’ah),
simplicity (iffah), and justice @dillah). When animal soul is powered by thinking soul alogs
not contradict with the decision of thinking satilneans that the soul is on the simplicity positio
attributed by philanthropist excellence.When thivig of temper soul is enough, obeys all of the
rules arranged by thinking soul and does not comeruthe inexact time, it means that the soul is
on the patient that is followed by bravery excelenlt then appears from those three excellences
which is harmony and related each other, an exweleas the complement and the perfectness
from the three excellences such as justice commexby some philosophers as four basic
excellences; wisdom, simplicity, bravery and justlbid, Ibn Miskawaih, p.44

*Ibid, Ahmad Mahmud Shubhi, P.311

%9zZuhud is an atribute of tasawuf when someone do¢sheed on wordly enjoyment
anymore and only focus on the spiritual enjoymeaytmd.



25

Although he rejectedkhalwat practice, his philosophy containddsawuf
teaching. For him, perfect person was someone wae fulfilled by wisdom
aspect. He enjoyed the spiritual side among théenigky occupant when he
received the wisdom lightered by God’s glow anddyeto get emanation from
God*™. For those who had to resolve to God and brokefalelation to sensory
thing until could reach the angel position throdlyd way of missing God. It was
caused by pure happiness only belonged to Allagelaand someone who knew
the God fna'rifatullah).

2) Human Being

Human is the noblest creattfréut if he does not maximize the potential, he is
not different from animal. The purpose of chardst@onstruction is to form
human’s good attitude in order to be credible ardget human based on the
substance as human belhgAmong the substance, human has many kinds of
readiness to have kinds of levels. He does not bane potentials to increase his
levels. Human’'s substance exists because of Goilligy while to make the
substance becomes good, it is depended on humdraaad on his intention.

Each substance has exclusive perfectnessaivityawhich is different from
other. This potential must be known by all hum&s.that, it can be compete to
reach the perfectness and the peak. Because huvnaists of some parts, the
exclusive perfectness and activity cannot be gamdg by simple element or
exclusive activity. The most perfect human is soneewho can manifest his

exclusive activity and hold on the activity eveteaf

a. Human'’s Perfectness
There are two kinds of human’s perfectnessgnitive reasorand practice
reason By the first reason human tends to science amavlauge, while by the
second reason human tends to organize somethinly.rBasons are analyzed by

some philosophers, according to them; philosophylivsded into two parts;

Abid.
$2Because human is given mind and feeling as exgldm®S. aT-Tin:4
#bid. p.61
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theoreticalandpractical. If someone is able to organize both of them tbay
reach the peak of happinéss

The firsthuman’s perfectness is by cognitive reason whieasgcapability to
look for knowledge then the perception, insight] immework become accurate
by knowing the existence. When they move syste@tiand reach the divine
knowledge as the highest knowledge. On this knogéddtiey are heading toward,
they have peaceful soul, the doubtful is lost dredlast object becomes clear till
they unite with it°.

The secondoerfectness is practical reason that is the pedss character.
Started by establishing faculty and exclusive dagtivor the faculty until not
impinge each other, but the harmony of life in theelves until all of their
faculties are compatible with faculty’s vision whics ordered well, and finished
by ordering social life when activity and facultydered well among society until
formed a harmony and society reached the happagessindividual humafi.

Practical and theoretical perfectness are sameftikm and matter which
completing each other. Knowledge is the beginning activity is the finishing,
this human’s perfectness called object. If sometlsem in the soul and have not
actual it named object. If it is actualized andf@eted it is called perfectness.

Human can reach the perfectness and perform tHasexe activity for their
selves if they know all of the existences, it metresy know all of universe’s
existence and the limits as the essence, not atcael the attribute that makes it
limited the number. If human does not know thestxice of universe, surely
they will not know the particular too, because paaticular does not separate
from universe. If the perfectness reached, compjeti with regular activity and
arranging the faculty and talent naturally based@ance that is capable.

If human can reach this stage, they will be a waidl can be called a
microcosm. The entire manifest form will presenhim and he becomes identical
with it. By the owned capabilities he able to $etg and he will be vice creator of

everything. He will not stray out of the wise orderd his original. It means he

*Ibid, p.63
*Ibid.
*bid, p.64
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has become a perfect world, this perfect entitgtesnal. Afterward he will not
separate from eternal happiness. The perfectioresnbkn ready to receive the
divine radiance forever and he is very close with.l50 nothing can separate him
from Him. That is the highest level and the lagifiness’.

Miskwaih reject a teaching that explain the hapgsnenly can reached after
human passed away, and he emphesizes that happmedse reached in this
world. The true happiness never be realized exogstrive for goodness in this
world and here after. In this case ibn Miskawailla® hisAnschauugbut as
religious person he prefer to choose here afterstfengthen that argument ibn
Miskawaih quote an article, there are two kindshappiness; the first, the
happiness in this world and the second in the lfieredout no one can reach the
second happiness without thorough the first hamsineas Aristotle said
“althought the hereafter happiness positioned @nhigher and nobler, it needs
world’s happiness and it will not reached withowtrldly happinesg®

b. The Way of Intelligent People to Achieve Perfectnas

Something which should be done by intelligeabple is by knowing physical
weakness primary needs in order to eliminate theskmess and to improve it.
Human also has to use mental virtue of thinking/itich by this soul he becomes
human and review the weakness inside of his sourieleto improve it with all
of his capabilitie¥. The soul also requires food that is suitable \titand what
can improve his weakness. The thinking soul’s fmokihowledge, getting objects
of thinking, exploring the true opinion, acceptitige true and rejecting lies and

falsehood.

3) The Soul
Human is created into two dimensions; body and.sbhére is something

inside human that incompatible with physical atyand the parts of body, either

37 S0, according to ibn Miskawaih human can reachpidect happiness if they can
balance between physical and spiritual neces#aid;,p.64

#bid, Thawil Akhyar Dasoeki, p.93

*Ibid, p.69
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detail or the characteristic while that thing hessactivity and characteristic but
it's different from body and form. Actually, evehyhg has each form, so it cannot
receive another form except its origin féfimFor example triangle, it cannot
receive other form except if it is separated fresroriginal form.

The soul has each form, with the distinctions am@&agh other in the
complete form and impartially from the original fior It also rejects the other
form except its original form and more increasihg riginal form. It is very
contradictive with the character of body becausdybalways gets increasing
understanding when it is exercising, then prodscesnce and knowledge, so it is
clear that soul is not body or part of b8lyit's existence is not needing potential
body, but itJauhar Basith(a substance that not consist of some unsure) and
cannot be sensed.

Body and its parts get knowledge only by sensebiyecontact. For example;
physical enjoyment, desire, an ego to be a wineegrything in general that is
caught by sense power of body, it will increase emhplete, because all of them
are in their existence. About soul, if it is funtifeom physical thing and free of
sense, it will strengthen and complete its forncdh give more right valuation.
The soul tends to avoid physical thing and trieknow the reality of God or
prefers to sublime thing that is physical thingd deeeps away from physical
enjoyment to get reasonable enjoyment. So, saubie sublime than everything
in this world.

Although soul gets knowledge principle from senseibactually has another
principles and attitudes that do not come from eeifibat principle is higher and
more sublime and becomes the basic of accuratectieduBeside that, sense
only knows the sensory object, but soul can undedsthe harmony causes and
the contrary of sensory object in which its abilign be caught by soul without

parts of body assistance.

“Ubid, Ibn Miskawaih, p. 35
“bid, p.36
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Generally, when soul knows about the true or fallsdpes not come from

sense. When it is understandidg’qulat*

also does not come from other source,
because if it comes from other source, it means ithalso comes from other
source again and so on never ending, that meamgigesn’'t need other side to
get knowledge, except itself. So, it can be cormtudhat reasonn{ind/’aql)
which thinking about‘@kil), and object which thought byn@’kul) are connected
each other and none other side.

4) Three Faculties of Soul

a. Thinking faculty @él-Quwwah al-Natigah

A faculty which related to think, look and éehine the reality of everything.
It also name@l-Quwwah al-Malakiyahit’s the highest power of soul.

b. Temper faculty 4l-Quwwah al-Ghadhabiyyah

A faculty which revealed in angry, brave, lwao face danger, and
have control feeling, respect, desire to honorarglso namedal-Quwwah
al Sab’iyah(wild power of soul)

c. Animal faculty @l-Quwwah al-Bahimiyah

A faculty which makes us has voluptuous feeling @ad, desire to
enjoyment sensory thing. It also namdEeQuwwah al-syahwiyalfdesire
power of soul).

These faculties are different each other. $tyeoven if one of them more
dominate then others, it will break the others.nkimg faculty as the king of
faculty and use brain as the equipment, and anfamallty use liver as the
equipment, then temper faculty or named wild anifaalilty and use heart as the
equipmerft.

From those faculty appears excellenc&adhilahf* when it's working
normally (nu’tadilah) harmonious and balance. When thinking faculty kivay

“Ma’qulat issomething which impossible to be known by thimkias the contrary of
sensory thing.

“Ibid, p.43

4 It also famous as the doctrin of the mean or téd@ mean (wasath), globally lbn
Miskawaih interpret that theory as a balance, matdrarmony, prominent, noble or the mean
position between two extreme, it means the meaitiposetween execive extreme and lack
extreme in human soul.
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normally, not deviate from its essence and it pesfee oriented to the true
knowledge so appe&adhilah al-limuthenal-Hikmabh.If animal faculty working
harmonious and balance under controlling thinkiagufty so appearBadhilah
‘iffah (self purify) thenas- Sakhaa’u(philanthropist). And if temper faculty
working harmonious and balance, obey to the guielafchinking faculty it will
appearFadhilah al-Hilmu (good manner) theas-Saja’ah(braveness). By three
kinds of excellencesa(-Hikmah, al-‘Iffah and as-Saja’ghin the harmonious and
balance each otherit will appeal-Adallah Then someHukama(philosopher)
agreed to establish four excellence$-Hikmah, al-‘Iffah, as-Saja’ah, and al-
Adallah), and the contrary amd-Jahl (stupid),as-Syarh(greedy) al-Jubn (afraid)
andal-Jaur (cruel).

Al Hikmah (wisdom) is the main excellence of thinking faguthe power of
thinking critically and analyticallygn-Natigah al-Mumayyizghto know every
existence and everything about divinity and hunyaro the knowledge will
establish recognition abouna’qulat critically and analytically.Al-Iffah (self
purify) the main characteristic on desire powean-Nafssyahwat al-
Hissussyahwali it will appear when someone try to handle hiside(after sense
response to a stimulation) by his good consideamnatiotil he doesn’t obey the
desire.As-Saja’ah(braveness) is the main characteristic of tempeulfg it will
appear on human self when temper power controleithds main characteristic of
al-Hikmah and it used based on reason to face risk probderd.the last isal-
Adallah (balance) is the main characteristic as the iatégr product of three
mentioned excellences, whichasHikmahas the dominant unsure; bitAdallah

human have characteristic.

The Four excellences above guide other good clearsint:

1. Al-Hikmah guide the characteristic @zaka (brilliant), Dzikr (memory),
Ta’aqqul (reasoning),Sur’atulfahmi (easy to understandfhafaazihni
(clear thinking) Suhulatutta’alum(easy to study).

2. Al-iffah, guide the characteristic ¢ayaa (shy), Wada’ah (calm), Shabr
(patient), Saikha(soft touch),Hariyyah (advisability), Qana’ah (simple),
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Damaatsah (mildness), Musalamah (peacefull), Intizham (elegance),
Wagaar(respectfull) Wara’ (tenacious).

3. As-Saja’ahguide the characteristic dfibrunnafs (great soul),Najaah
(braveness),Azhmulhimmah (hopefull), Tsabaat (determined), Hilmu
(good manner);Adamutthaisyi’ (strong mental)Jhtimaalul Kaddi (full
stamina)Syahaamalfull energy).

4. Al-Adaalah guide the characteristic dbhadagah(brotherness)Ulfah
(harmonious), Silaturrahim  (good relationship), Mukafa’ah,

Husnussyirkaligood cooperation)lawaddudandlbadah(worship).

5) The Existence of God

The book Al-Fauz Al-Ashgar written by Ibn Miskawaih is a general essay
which has same concept with the first chapterAo&’ ahl al-Madinah al-
Fadhilaht is a book written by al-Farabi. This book cotsisf three chaptershe
first chapter is talking about the existence of Gbd, secondalking about spirit
and its kinds, anthe thirdis talking about prophetic.

The first chapter explains that the existence ofl @ clear, concise, and
compendious. This is the argument about the firgten that is very popular at
that time. In this case, he entirely follows Artéo Meanwhile, the basic God’s
attribute are; the one, immortal, and non-mattend @nly can be known in
negative proposition because if God known in pesifproposition, it mean He
same as nature.

The first existence that is emanated by God idliggmce or active reason. It
is eternal, complete, and unchangeable becausentheation continuing related
and eternal. It causes the source of emanatioteraa. It more complete than
other but not complete than God, then befall thd om intelligence to sky, it
need move as the existence of desire to perfectnasstate intelligence, but it
complete than material thing. Environment was eahorough the soul of sky,
compare with soul, it is not complete and becadse rmeed physical movement
l.e. move and space. Environment move circle shiogv immortality of God

existence, thorough environment and its parts odlydormed, our existence is
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very brittle because the long distance between itls @od, by that reason our
body change and fleeting, all of existence are fad, if God did not give the
emanation it mean there is no existence in thisddron the other reference said
that Ibn Miskawaih follow neo-platonism about tiedry of natural creature by

God, but the content is same with above theory.

“Ibid, MM, Syarif, P. 86-87



