CHAPTER IV
THE COMPARISON OF RELIGIOUSETHIC CONCEPT BETWEEN IBN
MISKAWAIH AND IMMANUEL KANT

A. Réligious ethic concept according to |bn Miskawaih and | mmanuel Kant

In the history of the journey of ethic studylstamic world, Ibn Miskawaih was
famous as the father of Islamic ethic. There weamyrliteratures mentioned that
he was the first Islamic scientist who discussedualethic in Islamic study, in
spite of many underestimates toward his thoughtesof them considered that
his thought was not original because there werent@oy adoptions of Greek
philosophers. Some other said that he was cre#gtmghoughts due to material
purpose among the leaders of Buwaihy dynasty. Hewedetting off of those
prejudices, Ibn Miskawaih still becomes the mogtipar father of Islamic ethic
and his thoughts are still being studied until ndsyss.

Meanwhile, in western community, Immanuel Kavais a figure of philosopher
around 18 century in which his thought still influenced urttbday. He got on
changing the paradigm of thinking about ethic. Beft&ant’'s era, ethic was
focused only on the object (thing), but after hesning, ethic was focused on the
subject (the doer; human) or known @spernican rotation Here is human
getting his honor as the noblest creature in thigarse, because human has mind
(reason) as the control tool for living in this \Wwbr

If it is looked at once, both of the two figarsurely have no relationship at all,
because they lived in the different era, even ffedint faith (religion). However,
they actually have similar dimension in thinkingoab ethical foundation that is
based on religious values. Ibn Miskawaih, althowglopted many of Greek
philosophers, but he stayed on putting Islamic ighanamely al-Qur'an and
hadits, as basic thinking, even he used the mddelsawufthinking in arranging
ethic theory. His ethic theory is famous with preadt theory because of being
practical ethic demand.

Since child, Immanuel Kant grew around religiofamily that later being

tendency along of his life. Although his ethic fardation is actually rational, but
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he still puts metaphysical foundation in arrangimg ethic theory. The three
postulates (free will, immortality of soul and Gedxistence) are the three main
point of metaphysic that should be accepted by msnmaind. Some assume that
Kant’s ethic theory as a rigorism ethic becaus#soliard and stiff characteristic,
whereas here is the special thing of his ethichictvethic comes from autonomy
right of the doer as the creature whose mind anlg fesponsibility toward
everything he do. Ethic is human’s responsibildward God, only God that may
give reward toward all of human’s deeds.

Characteragkhlag according to Ibn Miskawaih is a condition of s@alusing
the soul action without firstly thinking and consithg comprehensively. There
are two kinds of charactahe firstis natural character which departs from nature
and the seconds a character created through habit and exercisgmlly by
considering and thinking before practice

There are many opinions about character ofdmself. Some explain that
character belongs to non-rational soul, but sonyeitsbelongs to rational soul.
Another opinion said that whoever has natural attarahe will never lose the
character. On the other hand, some opinions sdyhtiraan cannot be separated
from natural character. Meanwhile, the other sags$ tharacter is not something
natural and can be changeable rapidly or slowlythey discipline and good
advices. This definition is stated by Ibn Miskawaih

From those opinions Ibn Miskawaih makes aogyim that each character
may be changeable. Everything changeable is notalaso there is no natural
character. Both premises are true, and the cowmelusialso true because no one
can change natural thihg

In addition, every people have different lewrelreceiving character, whether
good or bad, stingy, tender, stubborn, enagd perceptive or imperceptivié

those characters are ignored, not to be disciplaradl revised, so the condition

! |bid, Tahdzibul Akhlakp. 25.
? lbid, Menuju Kesempurnaan Akhlgk58
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will never change. He is satisfied what he congidesuitable according to his
natural desire, whether angry, happy, wicked, greedother lower charactérs

Religion has position to form human charaaspecially straightening the
character of young generation, leading them to @tdhabit, preparing them for
being wise, striving for goodness, reaching hapsney thinking and accurate
reasoning. However, parents also have obligaticedtaate their children to obey
those religious teachings by giving advises ot i inecessary they may hit them
if the children may not obey them, or by giving@rgble promises, even threaten
them with punishment until they make those as habd finally to reach the
hoped purpose, namely being of good characlére suitable way on arranging
moral arrangement is by finding the facullidsside human selves appeared
formerly, starting to renew it, being continued tioee next faculties, and
furthermore in line with natural arrangement.

If Ibon Miskawaih used the term of characteklflak, Immanuel Kant tended
to use moral on his theory. He explained the ditthn between human’s action
in which someone who do something based on thearewess and someone who
do it based on specific intention is named moradityg legality For example the
student does not come late to school because atadf punishment. It means
that the student comes earlier to school is cabsgespecific reason, namely to
avoid punishment, while, if the student comes eartob school because of
obligation is actually based on his moral awarenésscludes in good moral
because it is truly good not because of specifisoa beyond the action.

Kant's thought about religious ethic cannot be yfullnderstood without
comprehensively understanding to his postulate drackd about immortality
and the God's existence. As it has been studiediqusly about Kant’s
conception that the highest goodness is the relstiip between Excellency and
happiness which can be formulated rationally finallings him onto antinomy of
practical-ratio. The first antinomy of practicalica threatens among the

possibility of being the highest goodness.

% Ibid, p. 59
* Ibid, p. 60
® Faculty in arabic is calleal-Quwwahthat means power or can be human’s potential.
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Human’'s knowledge about the essence of hunmanisl, such as being found
in the sense world brings the conclusion that tleeahperfectness of pure willing
cannot be gained, because gaining pure willing isceatain condition
for gaining the highest goodness for every singitional creature. This
conclusion also means that the highest goodnediseawhole of world sense is
something impossible. Moreover, human may hopeséoend postulate, namely
soul immortality contains of confirmation that inet existence of certain super-
sense (future life), any kind of criminality can mmoved and pure willing may
be gained.

Through the idea of the highest goodness@a®shiect and final destination of
practical-pure ratio, the moral law leads to thegien toward acknowledging all
of God’s obligation order. This God’s order is maplained as the witnesses, yet
as the essential law of every free will that corfnesn his own self.

Moreover, if someone wants to understand lgledyout Kant’s moral theory,
it can be done through his imperative categoriesryy because it is the main
point of his moral thought. There are actually éhpints on itfirst is universal
law in which someone should evaludtis action is his maxim that can be applied
universally and become universal action or not. &@mple someone intends to
wear transparent cloth when going to school. Beftmiag it, he must ask to his
own self. Is it suitable to be practiced by otheople in academic location? What
will happen if all students use transparent claothgademic area? Absolutely, it is
unsuitable, so the maxim cannot be a universaldawause it can break moral
arrangement in academic area. If the example ifieappnthe secondoint of
imperative categories, namely human’s purposes, rttaxim can decrease
human’s prestige especially for woman. It may megvirresponsible man on
doing unexpected actioffhe lastpoint is autonomy. This principle commands
people doing action based on the law made by his self. However, it must be
underlined that the law he made is not created iByolwn interest without
thinking about the effect for other people. It atly relates to universal law, but
more explicit that an imperative category is nogyhg the law mere outward but

to obey universal law made by human himself.
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The opinions of both figures about ethic araadt the same. According to Ibn
Miskawaih, the highest purpose of goodness is thdmis godliness deed. It
means that everything did by human without any rdefr getting advantage,
retain, or other addition from other sides, but deed is the purpose of the deed
itself. Someone is doing the deed because of thenes of the deed and the
essence is godliness reason ifséifis similar with Immanuel Kant’s opinion that
he does not receive various motivations on humde&d, even mercy, pity, and
many others. For example someone gives money &ggabp because of feeling
mercy. The deed cannot be included in moral deedus® he does it by reason
beyond the deed. Kant clarifies that the seriousrdsmoral action can only
appear if someone doing good deed under moralathdig itself, even it does not
put enjoyment or satisfaction for the doer. Motiatlike pity or mercy is good
but it does not have moral value (but does notitelin amoral)

So that, the position of ethic according tahbéigures are very close to
religiousity. Ethic is something related to humarggistence. It makes the
distinction between human and other creatures. Humihout ethic is like
animal. In Islam, ethic is main purpose of prophatiessenger as it is mentioned
in a hadits on the previous chapter. It proves #tlaic is manifestation of God’s
existence in human being. Many religious teachicgmmand to do good deed
and to avoid bad deeddrfir Ma’ruf Nahi Munkay either relationship among
humans ldabl Min an-Na$ or human relationship with GodHébl Min Allah).
Ethic (Akhlak) teaching is very important for teaching childrance youth,
because it will be their guidance for future lifEhat is why lbn Miskawaih
prioritizing his ethic teaching for children andwwg generation.

In Islamic teaching, Kant's ethic is almosh#ar to the theory oikhlas which
commands people on doing something without any iderstion and reason
except for Allah (illahi Ta’ala) and this teaching is not only belongs to Islam but

all religions basically have the same ethic views.

® Ibid, Menuju Kesempurnaan Akhlaik 98
"Ibid, hukum moralp.47
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Ethic is something related to human’s spiritualitbes seemed as physical
action. It also relates to human’s soul as padpifitual side. Ibn Miskawaih sets
out the soul on his ethic theory. According to hiim,reach ethic level, every
people have to know firstly about the soul includiits faculty or capacity,
attitude, purpose and completedfe§®r him, soul is simple and cannot be sensed.
Soul is not physic or part of physic, even not kofdohysical condition. Soul is
something more different than physic. It comes ftbmhigher substance, nobler,
and more prominent than physical thing in this wdorl

Human with the three faculties of soul (rationamper, and animal) is like a
man who riding a horse and handling a dog to Hbthe can handle both of them
they may live in a harmony. Ibn Miskawaih arrantfesthree faculties of soul in
different chapter and arrangement. He combine® Rladl Aristotle’s arrangement
9.

Meanwhile, according to Immanuel Kant, soul is initab It related to the
highest goodness achievement. The suitability betvweilling and moral law is
the highest condition of the highest goodnesss H holy thing that leads to the
perfectness when there is no rational person swhrld can reach it. It is only
possible for presupposition of never ending longagaeexistence in the same
rational creatur®. Therefore, in Kant's view human’s soul is immorad only
by the soul human can complete the highest goodmbkbih absolutely does not
exist in this transitory world.

In this case, it is also found that the opiniondoth figures are almost the
same. According to them, body and soul are diffepamt because soul is nobler
than body. It is more pure and immortal than bodhyctv can be destroyed by the
time.

According to them, human also gets higher apprieciatbn Miskawaih, as
Muslim believes that human’s substance is comimgnfrAllah. To make the

substance good or bad is based on human willingnatuis the most perfect

8 Muhammad Usman Najatad-Dirasat an-Nafsaniyah Inda al Ulama al Muslimin
translated by Gazi Saloom Pustaka Hidayah, Band20@g, p. 87
9 .
Ibid, p.88
191bid, Kritik Atas Akal Budi Praktisp. 203-204
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creature among others, so they must try to seardhaget it. By doing effort to
reach the perfectness and its peak, the noblestamusy someone who can
manifest his potential and hold it for long time.

As mentioned in the previous chapter that humarchgsitive (theoretic) and
critics potential. Both of them related each toeosh By the first potential human
gets knowledge and can reach godliness knowledgs. the highest position.
While, by the second potential human can form peréharacter by balancing
their social life. So, the good person is someohe wan put in balance either
spiritual or social life, not tend to one only.

Human can reach the perfectness if they can azéu#ieir potential. They
may be able to know various kinds of being univiéysékulli) not only in
particular {uz’i). Afterward, it is completed by ordered actiontbat they are
proper to be called microcosm or agent of all enesst. In Islamic teaching, they
are on themarifat level", which may connect to God. Despite this levekislly
hard to be reached, human must have effort fohregat.

Meanwhile, according to Immanuel Kant, human haveellectual as the
highest capability of human or the highest knowieggwer. It is different from
the reason (mind). Intellectual does not arrangendnis knowledge but it
encloses knowledge that is gotten on the previeusl| to run this command
intellectual is leaded by soul’'s view, world’s viewnd God’s view It gives
orientation to make possibility of intellectualitp arrange and to systematize
phenomenon. Those three views oriented human's letlge which firstly in
partial to be united and universal. It is the hgtherocess of human’s
knowledgé?.

Kant also has autonomy principle on his ethic fdrama The principle gives
high appreciation to human, because human is positi as the purpose of their

deeds, not as being the tool. This principle dksifthat willing and the doer

1 As mentioned above that the type of Ibn Miskawsiéthic istasawuf in which on
tasawuf teaching there are three levels of humametyhaqigqoh, thorigohand the highest one is
ma’rifat in which human feels the God'’s existence in his eeilf.

121bid, Petualangan Intelektuap. 285
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himself. He is someone who makes the law and nexeontained by other sides
like specific purpose, feeling, even authority beythe seff.

Immanuel Kant has various concepts about the @tioel between God and
moral. The first God is conscience. Moral awareness is begun bgbaolute
obligation. The obligation can only give burden fmmman by absolute individual.
That individual is certainly not a human, becausman is just a common being.
So moral awareness in conscience assumes an iadivid which the command
must be obeyed by human universally. This individoast be Allah.

The seconds God as being purpose of morality. For Kant, ah@wareness
obligates us trying to get the highest goodnessnmimum bonuin but that
condition is never be realized perfectly in thisrlddbecause of its definite and
many wickedness. Moreover, is it meant that mociba of human in this world
will be useless? the answer is surely not, bec@lisd is the individual that
guarantees to everyone who doing goodness basadowad obligation will get
perfect happiness. On the other word, happinepegeared by Allah for them. If
the existence of Allah is rejected, moral will beaningles¥’.

In addition, Ibn Miskawaih has different opiniorofin Immanuel Kant about
the existence of God. If Kant rejects the God &spghme cause of everything in
this world, Ibn Miskawaih argues that God (Allak)the first mover. Everything
in this world comes from God’s emanation. This aginis contradictive with
Immanuel Kant’s opinion who says that God is n@ ghime cause because on
that case, God is positioned as the object expezidmat categorized causality in
the reason level. God is not an object in the nedeeel with causality categories,
but in the intellectual level, so the theory whiadid that God as the prime cause
cannot be received. Soul, world, and Allah arelletéual views which help us to
get universal orientation from sense experienceclvhs definite and partial.

Those views are not object of knowledge that cardétected, moreover to be

13 bid, p.293
% bid, p. 295-296
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proven, but they are the assumption or epistemstiagtiom which are out of

empirical experience rantje

B. Similarities and Differences

1) Religious Ethic Concept

The concept of religious ethic according to Ibn kdwaih and Immanuel Kant
are almost the same. They agree that ethical desdnmething done without any
purpose and motivation beyond the essence of tlee.dgo, it is only done
because of the essence, namely the God, and asshwenhave to do something
good.

The type of Ibn Miskawaih’s ethic imsawuf so there are some levels that
must be done by human on reaching perfect postionalled by the highest
goodness. According to Ibn Miskwaih, the highesbdyeess is if human knows
everything universally, eithguz’i or kulli. If it has been reached, human should
be calledmicrocosmsin this case, human will be in line with the Lprtbthing
veil is able to separate him with the God. Thighis highest level and the last
happiness. This level can be achieved by human Wwaestill alive in this world.

Meanwhile, the highest goodness according to Klaaut tnorality leads to the
religion through understanding of the highest g&sdn The explanation is that
God as the most perfect and morally essence, saviisg and command are
perfect morally, by reminding that the goal of moisthe highest goodness.
However, the highest goodness is in God and omybeaachieved by receiving
God'’s being as a postulate. Therefore, if humantsvém achieve this goal they
have to be in accordance with God’s willing and omend.

In his work, Die Religion innerhalb den Grenzen der Blossen weftn 1793,
summum bonurfthe highest goodness) is achieved not withingbedness and

individual happiness, but within companion pérsona®. Each of this brings

pid, p. 285-287

®lbn Miskawaih also views that the wise man is nedgle who ignores worldly matter
for only here after, but they put in balance betwbeth, because the highest goodness should be
achieved is the point object, such as doing goocedder others and treaten them in a good
treatment.
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absolute value and dignity as the result itselftlsat, for getting this highest
goodness Kant needs a community that later he ttadls “moral community”.
This community is different from political commuwitThe law of this community
also different from the law made by worldly goveroe, but it uses moral law
which declaring themselves as virtuous person.

Human may not be able to make universal and apgiciaw to all people,
especially if it is associated with people moralp, there must be a different one
who can figure out most of the heart in order te & deepest part of the inner
attitude of each person. He is the only one Gati@snoral leader of the wofid

Although to reach the highest happiness is sur#éficult, even it cannot be
realized perfectly in this transitory world, butegy human must have effort for
reaching it. This is the difference between Imnerant and lbn Miskawaih.
According to Miskawaih, human can reach the higlgesidness, namely level of
Ma'rifat in this world through the lowest to the highestele For him, the good
person is someone who can put in balance eithetugpior social life.

2) Immortality of the Soul

Both figures have the same opinion that soul is amad. It is pure, nobler and
not part of body because body is temporary ancbeattestroyed by the time. By
the soul human can feel perfect happiness. For aiakh, soul may know the
essence of everything, the soul of knowledge do¢s€ome from sense but from
other source. While, for Kant, becausammum bonuntannot be realized
perfectly in this transitory world, so it will beealized on here after and will be

felt only by soul.

3) Human asthe Noblest Creature

Both of them give the highest award to human aseatare whose mind and
become the noblest creature in this world. Accagdmlbn Miskawaih, human is
the most perfect creature, but if he is not ableé&ximize their substance, so he is

not different from animals. Human’s substance @aadends to God’s willing

YA resume of Kant's thought about religion in hisrw6Agama di Dalam Batas-Batas
Budi Meluld, Ibid. Hukum Mora] p. 57-58
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and the efforts are given to human which tend ¢ar timtention. The most perfect
person is whoever puts in balance either physicapwitual side.

According to Immanuel Kant, human must becdhe purpose of his own
selves, and not only become the tool or media.iBd&ct, human as a rational
creature and having intention, he has idea onioge#w and consciously want
and will to determine their action based on pritespbelieved, therefore human is
regarded as “person”, person is not only subjeqiivgose in which his existence
as the consequence of actions and have value foHasever, person is the
objective purpose that means the reality existetlisrown self and absolute. For
Kant, morality must be based and oriented on hubemause human as the center

of morality.

4) The existence of God

According to Ibn Miskawaih, the existence of Godcigar, concise and
compendious. This is the argument about the firgten that is very popular at
that time. In this case, he entirely follows Artstonvho states that the basic God’s
attributes are; the one, immortal and non-material.

Meanwhile, Immanuel Kant rejects scholastic teaghimich states that God
as the prime cause, but Ibn Miskawaih argues thad @G the first mover.
Everything in this world comes from God’s emanatiofhis opinion is
contradictive with the Immanuel Kant's opinion wikays that God is not the
prime cause because at that case, God is positeméae object experience that
categorized causality in reason level, while, Gedhdot an object in the reason
level with causality categories, but in the intefieal level. So that, the theory says
God as the prime cause cannot be received. Soukl wod God are intellectual
views which help people on getting universal oioh from sense experience
which is definite and partial. Those views are olgject of knowledge that can be
detected, moreover can be proven. However they assumption or

epistemologist axiom beyond empirical experiencgea
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5) Reward and punishment

According to Ibn Miskawaih, there should bevaed and punishment for
children whose valued character and so does fowtbked children, because it
can be a motivation for them to improve their sslMgleanwhile, according to
Immanuel Kant, there must be a fair Essence whanding all human actions in
this world. The essence is the absolute one, ntiapareature but it really fair

whose endless authority, namely the God.



