CHAPTERIII

GENERAL OVERVIEW ON NYUMBANG TRADITION

A. TheNatureand The Definition of Nyumbang Tradition
1. The Definition of Tradition

Koentjaraningrdt argues that the antropologist put a meaning on the
tradition has similarity with a customs, wheresta concept or rule and
strong integrated in the system of culture fromuéiuce that arrange a
human deed in social culture. The nature of tradits coming fronLatin
tradere it is meant hand over and to delivewebster's Pocketwrote
definition the tradition as the nouthe body of knowledge, custom, etc.
transmitted down through generationincluded in it was unsure of
immaterial culture like thought, faith, style or il@sophy. So the
emphasizing put on transmission not on intergeimerat Lakhani
formulated about tradition; it refers to 3 thindsatt are; 1) Etiquette
(custom, habit) or act and sees something convaaltp 2) Past view,

and 3) Common ways that acceptdble.
2. The Definition ofNyumbang

In the Kamus Besar Bahasa Indonesia (KBBI) nyumb@snmeant a
giving something to a person who held a celebraparty as the aid
(sokongaih® Nyumbangis one of realizing frommutual in the rural
society’s live relieve the burden of people whodhalcelebration. Besides

that, the tradition was based on tixyub culture (collectivistic) that is

! KoentjoroningratSejarah AntropologiBulan Bintang, Jakarta, 1987167

2 http://www.answers.com/topic/tradition.

3 Cited on Uzair SuhaimMemperkaya Arti Tradisi dan Implikasi Keberagmaan
Wordpress.com. Accessed on 23 June 2014

* M. Ali Lakhani; http://www.sacredweb.com/conferencemarks.html.

®> Depdiknas,Kamus Besar Bahasa Indonesia Pusat Bahg3akarta: PT. Gramedia
Utama, 2008), Edisi ke- 2, p.1352
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owned by the Javanese peopBuyubis meant by them as the concern
that shown by the attitude and the actions to heiihh tries to join
themselves with the people within their community that achieved
compactness in doing everything. So that, thatuoelltseemed in the
Javanese society’s relationship that is carryimgudual assistance on the
head.

The idiom of‘nandur kebajikan, mbales budi{do a favor to return a
favor) is the one of idiom that become a codgwfubculture. That idiom
IS a warning to everyone not to be individualist lmging arrogant.
Therefore, the Javanese people tend to give pridoit togetherness.
Moreover, Javanese people are well- known as tbplpavho have fight
to maintain their ancestor’s tradition, which thesslitions held by the
society in a ceremony either with simple performiog with festive
ceremonies like feast. From the tradition surelyll wequire the
involvement of other people or the wider communiftherefore the
community requires cooperation to get successfultii@ir ceremonial

with others, and to get compactness be based qriti@ple ofguyub

B. The Scope of Nyumbang Tradition

Ceremonies of the Javanese transition phase @itpassage) emphasize
for continuity and an identity that become a bdsisall facets of life and
transition that passed by the Javanese peoplen®aral celebration will be
often found in the rural society. The series ofecmwnials is an ancestors’
heritage that should have been maintaining by Jse&apeople wherever they

live and they must be showing in every ceremoniéfecycle them;
1. Birth

At this phase thslametanis held even before the baby is born. This
slametan called tingkeban babaran, sepasaran, and Pitondn ttzm

slametanthat can be held and cannot be held asllimetan sepasaran,
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telonan and taonan® Close neighbors would come to visit with bring a
contribution, when the baby is born or usually edllagong Generally

the contributions fojagongare staples such as rice, sugar, noodles. Then
other contributions forms are the need for the rewlbaby and even the

form of money which is already common nowadays.
2. Circumcision gunatan

This ceremony is to commemorate a boy to enterreg®f being
adult. The implementation of circumcision is theplamentation of
Islamic law and the inauguration as the MuslinGeremonial to celebrate
a circumcision has similarity in the term of thevéeg of amusement and
meals that are roused in the wedding ceremony. IGinéhe people who
are invited from colleagues and relatives are knbwithe child's parents.
Moreover relatives and neighbors also came to imethe ceremony. The
forms of contribution from people are more limitedthe forms of gifts
and contribution of moneY.

3. Marriage

The ceremony was held to announce to others that different
persons will form a new family who has a legitimb#sed on the religion,
the law and customs. The purpose of the ceremotoyagpress a sense of
happiness, gratitude and expectation of welfare targhnounce that the
new couple's relationship had been legitinfafée ceremony held by the
Java community tends to be rousing. Even thoughetlage particular

families that held a simple ceremony. However, vrerg celebration,

® Tingkebanis a ceremonial rite that is held when the thet fifsbaby birth for parents.

Thenbabaranis a ceremonial rite at the baby birstemetan sepasaran five days after the baby
birth andpitonanis slametanseven month after baby birth. Meanwhile, other mengal rite in a
birth except the ceremonials above can be heldgrsuch aslametan selapanagthe first day
baby birth) telonan(third month after baby birth) artdunan(one year after baby birth). Clifford,
Geertzop.cit. p. 48

" Darori Amin (Ed),Islam dan Kebudayaan JawaYogyakarta: Gama Media, 2000), p.

8 Clifford Geertz,0op.cit.,p. 66
® Muhamimin Ag,Islam dan Bingkai Budaya Lokdllakarta: Logos, 2001), p. 216
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especially wedding, the Java community will involde people around
them definitely like family, neighbors and the pkEogho are closest to

them to request their assistance.

When a wedding takes place, the people who wergethwill give
some sort of contribution to the host or a gift tbe bride uwuhan.
Buwuhanin a marriage is defined as a typical kind of cduttion of
money from the guest to the host over the dishthadervice which they
have accepted. Generally, the guests will guevuhanwith palm their
hand with the host's palms and they did it secreftyen they shake hands
with the host to take leavé.

4. Death Ceremony

Slametanwas held to commemorate the death or honor oflpespo
died. Funeral ceremony was attended by all the Ipethyat everyone is
familiar with the person who died. They will conw & visit (ayaf) either
these people live close to the deceased or liveateay and they are
familiar with the deceased or they have family @mtions with the
deceased The Cycle death is the last phase in the lifeepeing. So the
sympathy of people in providing the help is a pustuntary. The people
who came did not just a visit only, especially families and neighbors of
the deceased, but they came to provide the helfhaofamily of the
deceased like rice, sugar and also money, bechas#onations is needed

for slametanmmediately.

From the four ceremonies above, the practice fatrdmution of goods
is still maintained until now. Giving help for tleeremonies of death and
birth are still contain the values of a pure voarimtess because the
ceremony did not inclined to the celebration pdmy a simple ceremony

which contains the prayers for salvati@hametan®

10 Clifford Geertz op.cit.,p. 87
2 bid., p. 92
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People who are involved stametarstill around the house and usually
it was held in a simple ceremony. As for circummisand wedding, both
are included in the category of a festive celebratind also both are still
have to be accompanied b\ametan For the Javanese peoplametanis
an appreciation of the values of life that theylireal in the form of
gratitude. In addition the Javanese people belieaeby holdingslametan
it will bring their inner being tranquilly.

As Clifford Geertz has revealed thelametanis concentration (the
prayer request for) in the form of organizing andhmarizing the general
idea of abanganabout system "life style" from the Javanese sgciet
Where is slametantended to be implemented by the world view of
Javanese, especially when they have to face lifeatsons in the
vulnerable point$? So through theslametan they hope to avoid
distractions from the spirits. So they can liveatlyi and peacefullyln a
slametan the expected contribution by the host from thatees is their
arrival and prayers from the invitees themselvekil®\the contribution of
non-material by near neighbors are also given leside contribution of
material or goods that are usually carried by woniaside that in the
slametan the participation from the women is more visitles to women
usually give the contribution either non-materiahmaterial in running for
slametan Women are more likely to help others neighbomntmen:?
Meanwhile, the participation for men will be seehen they recite of

“yasiinandtahlil” at night**

12 Clifford, Geertzop.cit.,p. 36
13 Hildred geertzThe Javanese Familyerj. Graffiti pers, Keluarga Jawa, (Jakarta; PT

Grafiti Pers, 1983), p. 29

14 Slametanis a form of syncretism between the culture o&nslandHindhu-Buddha

From the two culture has resulted in Javanese reuisi characterized by Islamic values. The
combination is not apart from the tolerant of thldars in conveying of Islamic teachings to the
people that have pre-Islamic beliefs. The trusteedava tradition remain alive, then they added
the Islamic values in it, such as offerings by iegapells is replaced withkendurior slametan
with kalimah thoyibatDarori Amin [ed],op.cit.,p. 279
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The celebration of the wedding ceremony ocuwiicision is a social
event which is a celebration and they have justl haéth a rousing and
accompanied by amusements like gamelan music, daand a variety of
delicious dishe&® Both are implemented to strengthen the social s
Hildred Geertz explained that the two events ahoaele a close relative
brought foodstuffs and money. Men would help pettérub up *® while
women who have a certain relationship with the maste helping to cook
for the preparation of the party for many days.s€loeighbors and distant
relatives will givebuwuhanwhich they adjusted to amount accordance to
the distance of relationship between the gueststl@dost and also in
accordance with appropriateness. THaiwuhanwill be given by shake a
hand or it callecsalam tempel’

Therefore, in a ceremonial celebration givimgcontribution either
material or non-material is the important thing ahds a good thing,
because it shows the harmonious with neighborso#met people. Besides
that, in the social and religion aspect was assdtiat a gifting in the
important event can be a binding relationship ofidaoty between

communities.

. Nyumbang Tradition in The I slamic Per spective

The essence afyumbangnterpreted as the action that is destined to ease

the burden of the people who were carrying outlebcation orslametanlike

a birth, a marriage and a death. In the termslgfioe nyumbangs a form of

obedience to the command of a servant to the Gagiviryg alms, tithejnfaq

and wagaf. Due to the point of the purpose is similar; givéedp to other

15C. Geertzpp.cit.,p. 81
1 Tarubis meant as the extra roof that is made from wattleoconut leafblarak” . It is

always put on the house yard of people who wilbrelwedding party. In the part of the pole and
the side are decorated with the arched young cadeat.
(http://kidemangsodron78.wordpress.com/tahap-mtantid/pengertian-tarub/feed/) quoted from
the booK‘Tata Upacara dan Wicara Pengantin gaya Yogyakarteritten by Drs. Suwarna
Pringgawidagda, M. Pd.

' The invitees give envelope to the host or to thidelgroom (money) that they clutch

when they were going to take leave. See...HilderdGgapcit.,p. 70
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people who need and to ease their burden. In etbeds nyumbangs also
categorized as the form shodaqohwhich is interpreted as giving to other
people based on the sincerity or without expectorgreward and praise. A
giving is aimed at people who need in order to fanghleasure from Allah
SWT.

Javanese people who hold on to the principle ahbay and respect, they
do not preserve this tradition as cultural heritagéy. But also it is as the
embodiment of the values and the religious teachititat they believe
especially in Islam. Moreover, the point of the weheligion is same which is
also teaching about love and affection and doirgfdgteeds that are related to
the morals and ethics besides the divinity abb&or the people especially
religious believers when they do something, thatraral and ethical values.
It is one of the symbols of their faith in themssvand their desires and
expectations for their ultimate destination i.egton happiness in the future
(hereafter). Then religious believers try to acthwmethics and moral values
which are based on their wishes to achieve theihagp in the hereaftét.
Their actions were principled on the sympathy, fhendliness and the
consideration for others. Besides that, religioaachings indeed contain
guidance for the believer to be saved from the giunent of hell and
surrender themselves totally to God.

The surrendering is not manifested through thedpatne. But it is also

manifested in the form of action which is not seerreligious deeds and

18 people are more generous and volunteered in fgelith the existence of God in their
minds. This is called a religious belief. Some geagive a value of aid is to meet religious or
humanitarian values that they hold and it alsofthen of attention to others. David G. Mayers,
Sosial Psycolog¥erj. Aliya Tusyani dkkPsikologi Sosia{Jakarta: Salemba Humanika, 2012), p.
227

¥ The word of moral is considered close enough tadvedrethics. The moral has a plural
word that derived from thiatin language'mores", mosvhich is means a habit, a tradition. While
the ethics comes from the Greek languaginos” which is etymologically includes a habit, a
tradition an attitude etc. The moral and ethicsehne same meaning etymologically and in this
case, Bertens give a meaning for the moral sermashelevant to society today is as the values
and norms which are become orientation for a peosangroup in regulating their behavior. The
moral meaning has same meaning of ethics in that@netionary of Indonesia (KBBI) edition of
1998th "the good and bad value that were convidpedommunities or societiesK. Bertens.
Etika. (Jakarta: PT Gramedia Pustaka Utama, Cet. X 2Q0®6)}7
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religious rituals only but also in worldly deeds time society life. As the
previously explanation that realizing of thgumbangradition is an action to
help each other's among fellow the human beingset@ble to achieve what
they want in a good way. Thus, the harmoniousicgiahip among each other
can be maintained and not to harm each other. Bedaumany ways, human
are always different from one another in the heahtd skill side and surely
from the difference, it can be able to influencéoithe wealth they got.
Leveling the social strata in a level is impossillecause God has willed the
difference social levels among people so they ctakké on the wisdom in it;
materialized on the cooperation between indivicaeded on Shari ‘a fellow
religion within their collectively (QS. Az- Zukhry#3): 32)%°

Therefore,nyumbangtradition is a form of mutual assistance which has
the religious motivation of an individual in it;

1. The Order for Giving*

In Islam, Allah and his Messenger recommend to graeh other
either it's granting of giving alms and gifts. Tagh a giving alms, human
beings are expected to bring a sense of mutualttovards each other, so
they can make disappear the disease of heart &arice hating and
grudging.

The Prophet Muhammad also recommends his peopigvéoa gift
although it just a bit gift, because that is bettem never. A giving or a
gift is the proof of the existence of love, besitles people who are given
gifts expected to learn to appreciate the peopl® glve and others
through the granting. As the hadith of Bukhari ated that Prophet

Muhammad advocated a woman for giving gifts to heas and be

2 Muhammad Faugi, Hajjajlashawwuf Al- Islami wa Al- Akhlagerj. Kamran As’at

Irsyady dan Fakhri Ghazali, (Jakarta: Amzah, 20pD71

ZIForm of the giving here is a form of giving of almghich belongs to theunnah and

not a mandatory of obligation like zakat. By thehau over emphasized at the awarding of the
prize or gift andinfak. The both type contain the community's awarenéssaval values by the
Javanese people in doing a mutual assistancearmdmy and respectful attitude. The granting
here is also more specialized in a giving for aidihg almsinfak or give something to others to
be utilized.
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generous to them, despite they are not giving mtiBlesides to make a

sense of mutual love up, the giving of alms as etquemay help others

people who have difficulty, especially in finantyalFor people who have

an excess of wealth is recommended much by Muhanir@ehet to give

alms a portion of his wealth, as the God'’s saying;

% #BRI0 1O FK 1@ Mwe F BHLMN e Oxe e I+
o080  &MORIN. ML . 0008 BXA>00 ACGD =
A Forde O R0 AT Xk TTN.E BX-U>00, AC=D &
2 JHORNESN DY OR

By no means shall ye attain righteousness unlesgiwe (freely) of
that gxhich ye love; and whatever ye give, of ahtratlah knoweth it
well.

From that verse has been known clearly that aswelluman beings,
especially for fellow Muslims had a duty to helfhets who are in need
and one of the help is meeting the economy. Monmgol/ke God also
promised a reward for people who want to spendragmoof his wealth to

others who need and especially for a person whaoiglaisto receive it.

DY ARLVDERGO S * F oo N BORCY L7
HAERERD RN A (O} RS BX-0->0n A0 e
OxEQ LA Lo o B QOONS 0N ANHIDEICODY

CENECRE BXUARCOIE -7

P K 00RNEX ) OGO 2€00= BX-0>0XAOL 60

“Believe In Allah and His apostle, and spend (irardly) out of the
(substance) where of He has made you heirs. Fosetbf you who
believe and spend (in charity),- for them is a grewvard.?®

1. The Order To Help Family

2bid., p. 49

#Qs. Ali- Imran (3): 92

24 Apdullah Yusuf ‘Ali, The Holy Qur'an: Text and Translatiofualalumpur: Islamic
Book Trust, 2005), p. 68

% QS. Al- Hadid (57): 7

% Apdullah Yusuf ‘Ali, op.cit,.p. 683
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Family or relatives are those who have blood reteti They are the
ones who should be treated well either morally atemally. The kind of
giving helps such as meet the needs of living malgrand teaches them
about anything they don’t know with give them a gamderstanding of

ethical and moral especiaffy.

Helping families is the duty of every Muslim. Thaye the ones that
have interest that must be precedence than othsen in a Hadith
narrated by Anas r. a. that alms to relatives wigoia need of alms must
be taking precedence over others, despite theshkprare distant relatives.
Through the charity they will interlace a good telaship &ilaturrahmi).
In Islam, establishing and maintaining a relatigpsiith kinship is an
obligation for fellow Muslims. Even at the Proplex, he had ordered
Abu Thalha to give alms to Ubai bin Ka'b and HasbenThabit. When
he said that he would make his land (property) tiah while both bi
Ubai Ka'b and Hasan bin Thabit had kinship with Athalha from the
seventh generation of his grandfatffeit showed that through the order of
giving alms can keep a relationship in a good wayen though, the

family relationships have a far relationship.
2. The Order to Help Neighbors

In theKamus Besar Bahasa Indonesreighbor is people who had
near house or adjacent house or person who livee ao neighboring’
Doing good and respect to neighbors is the dutgawfh individual as
social beings. The role of neighbors in our liveseéry important because
they are the people who live and reside close tcams around us.
Neighbors also an important element in social lfecause of their
existence can be achieve cooperation in realizing wishes and

%" Rachmat, DjanikaSistem Etika Islami (Akhlak MuliaJakarta: Pustaka Panjimas,
1996), p. 241

% Jmam An- Nawawi,Shahih Muslim bi Syarh An- Nawawerj. Wawan Djunaedi
Soffandi,Syarah Shahih Muslin{ Jakarta: Pustaka Azzam, Anggota IKAPI DKI, 2010 263

% DepdiknasKamus Besar Bahasa Indonegip. cit., p. 1457.
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expectations of the community together. Therefoeestwould always treat
our neighbors welt® As the God said in the holy Qur'an
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“Serve Allah, and join not any partners with hirmdado good- to
parents, kinsfolk, orphans, those In need, neighbwino are near,
neighbors who are strangers, the companion by sidey;, the wayfarer
(ye meet), and what your right hands possess: lahAoveth not the
arrogant, the vainglorious®

From that verse, Allah ordered every beligeedo good deeds to their
neighbors, either near or far. And each neighbar rights to get good
treatment from other neighbors. Thus, maintaingbed relation among
fellow neighbors is very important. So the neigtsbalimost have the same
position with the relative, because they are inrlmg@laces. Sometimes,
people will love their neighbor more than theiratele by heredity
Therefore, in the lives of neighbors a family othegive each other of
affection and kindness between them. Moreover ghhar was the one
who met and exchanged greetings in daily life. Thaye help or aid to
neighbors who need like as helping one's own. [ua fperson get a
hardship and need a helps from others, then othiérbe giving to help

the person.

30 zahruddin AR dan Hasanuddin sinag&ngantar Studi Akhlak (Jakarta: PT. Raja
Grafindo, 2004), p. 145

31 QS. An- Nisaa ayat: 36

32:Abdullah Yusuf ‘Ali, op.cit.,p. 92
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The good fellow neighbors would know their @&l downs, and they
are also faster to give first aid if other neightbbave difficulties than with
the families who live far away. Therefore, whenesaspn who has a near
house’ neighbors and they're having a celebratioma ob that requires
help from others, then the person as a close neighlas a moral
obligation to help. So that in a hadith narratedrbgm Bukhari about the
neighbors;

P
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“Ubaidullah bin Umar Al Qawariri told, Yazid bin Zai told us from
Umar bin Muhammad, from his father, he said, “TheopRet
sallallaahu ‘alaihi wasallam said, Gabriel alwayBed to me about the
neighbors, till | thought that he would inherit thé (Narrated by
Bukhari)**

Also mentioned in other hadith about the Prophegsestions to help
neighbors in order to avoid hardship;

w07
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"Qutaibah bin Sa'id has been told us from Abu alvAs from Khasin
Abi Abi Salih from Abu Hurairah, he said: the Preplsaw said: "Who

believes in God and the Last Day do not be huttisgheighbor! Who
believes in God and the Last Day, let veneratgytlests! Who believes

% Al-lmam Abu Abdillah Muhammad ibn Ismail ibn al-\dirah ibn Bardizbah al-
Bukhari,Sahih al-BukhariJuz V, (Beirut Libanon: Dar al Kutub, 1412 H/1992,i. 103

* It was translated by writer be based on the Indanganslation of shahih Bukhari.
Took from link: http://abinyazahid.multiply.com

% Al-lmam Abu Abdillah Muhammad ibn Ismail ibn al-Mirah ibn Bardizbah al-
Bukhari, Sahih al-BukhariJuz IV, (Beirut Libanon: Dar al Kutub, 1412 H/1988, p. 63.
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in God and the Last Day, let speak good thingsiatrsay anything!"

(Narrated by al-Bukhari®

From the hadiths and verses of Qur'an above camberstood that
helping neighbors is an obligation in terms of abcand moral. In
addition, the quality of one's kindness when interavith the neighbors
also indicate the closeness of a servant to GodHiadyood pleasure.
Because, the people who are good in the sight lahAdre the people that

most favorable to the neighboYs

3. The Order to Attend for Wedding Celebratiorvdalimah

Walimahis the celebration party held in a marriage oarasin Islam
itself walimahis a serious contract and also extremely happieesst in
one's life. Therefore marriage celebration shouwdiplemented, as a
form of happiness to share it with others like withatives, neighbors, and
friends. Besides the marriage celebration party aksan act of gratitude
to God for all the blessings that he has givendoResides, it also has
other functionswalimah ; announced to the public about the wedding
itself. There is no other way but through a bettedding that can be
enjoyed by many people. Therefore, when Ali propose Fatimah, the
Prophet requires both to haldalimah® While attending the invitation of
walimah it is also the obligation that must be met. AgdAlah bin Umar
told that prophet said about the invitationaalimah

[
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* Translated by writer self be based on the Indeneanslation of shahih Bukhari. Took
from link: http://abinyazahid.multiply.com. Accesbon 03 December 2013

3" Muhammad, Fauqi Hajjagp.cit.,p. 291

% Dikutip dari artikel El Manhaj, Kewajiban Mengadakan Walimah.
(http://almanhaj.or.id/content/1303/slash/0/kewajibnengadakan walimah/). Accessed on 06
December 2013
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Abdullah bin Yusuf Has told us, Malik Had reported from Nafi'

from Abdullah bin Umar radliallahu ‘anhuma, thhe Prophet

shallallahu 'alaihi wasallam said: "if one of youyg are invited to the

event of wedding partywalimahan”, Let him come." (Narrated by

Bukhari)°

In the Ihya' Ulumuddin Imam Ghazali explained about ethics in
meeting the invitationwalimah Some of them are not declined the
invitation walimah only for reasons of distant places. Even in theafio
and other holy books are stated that to visit la gerson was instructed to
walk one mile, walk two miles to go to death ananBes to meet the
invitation walimah and 4 miles to visit friends in Faith. It is pravéhat
meet the invitatiorwalimahis one of the main onésMeet an invitation
means has shown the attention to the person whtedhand make the
hearts of people who invite pleased and relievegnHor people who are
in a state of fasting, and they got the invitatveadimahthen they have to
keep coming. As Prophet Saw said;

\
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3 Al-lmam Abu Abdillah Muhammad ibn Ismail ibn al-\dirah ibn Bardizbah al-
Bukhari,Sahih al-BukhariJuz V, (Beirut Libanon: Dar al-kutub, 1412 H/1992,M. 470

01t was translated by writer be based on the Indartesnslation of shahih Bukhari.
Took from link: http://abinyazahid.multiply.com. Accessed Bacember 2013

1 AlGhazali, hya’ ‘Ulumuddin Terj Ismail Jakublhya’- Al Ghazalijilid- 2, (Jakarta:
C.V. Fauzan, 1978), p. 334

2 Al-lmam Abu Abdillah Muhammad ibn Ismail ibn al-Mirah ibn Bardizbah al-
Bukhari, (juz V),op. cit.,p. 472
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"Ali bin Abdullah bin Ibarahim Has told us. Al Hajjbin Muhammad
Has told us, he said; Ibn Juraij has been tellirgMusa bin ‘Ugbah
from Nafi' he said ; | heard Abdullah bin Umar iatlahu ‘anhuma
said; The Prophet sallallaahu ‘alaihi wasallam:s&dl this wedding
party (valimahar), when you are invited to visit it." Therefore,
Abdullah always came to invitation either of wedginparty
“walimahari or not a wedding party, while he was fasting.'a(hited
By Bukhari)?

Attend to an invitationvalimahis highly recommended, even though
people are invited in a State of fasting. Becaafshat is an action to be
pleasing other people, and for those people whoiravited would feel
respected and appreciated. As for the people whargmvitation to visit
the place, and they did not comewalimah,they were mentioned in a
Hadith that they are the same with people who ltavemitted immoral to
Allah and His Messenger.
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"Abdullah bin Yusuf Has told us, Malik Had reportedus from lbn
Shihab from Al A' raj from Abu Hurairah radliallahanhu, he said; as
worst as meal is a meal of wedding celebration, whse invited only
the rich people there, while the poor people neitén. Who does not
fulfill the invitation then truly he has immoral wonit to Allah and his
Messenger sallallaahu ‘alaihi wasallam. (Narratgd@&khari)*®

Based on the arguments above, give somethitgis owned either in
the form of property or services to help and pleatber people are things
that is recommended for all mankind, especiallyMaoislims in need.

D. Nyumbang Tradition In The Social Perspective

31t was translated by writer be based on the Indiangranslation of shahih Bukhari.
Took from link: http://abinyazahid.multiply.com. retrieved 63December 2013

*Ibid., p. 471

5 It was translated by writer be based on the Indianganslation of shahih Bukhari.
Took from link: http://fabinyazahid.multiply.comtreeved on 03 December 2013
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Basically people have two positions in life as adividual and social
being. As an individual human being has some p@goseeds and goals to
be achieved, which each individual has differeredseand goals with other
individuals. Meanwhile, as social beings, peopilegags want to interact and
live with one another dynamically. Naturally, hursatho have an instinct to
live together with other human beings. The basipulse that gave rise to the
instinct for live together is the human desire avénto meet most of their
basic needs and those needs may not be fulfillehvitie humans do not live
in groups.

According to Ahmad Amin, the man take advantagenftbe community
began from something that is edible, clothing, t&@nelliving, science and
morality. If human beings could not obtain the &y from the public, they
will have nothing. Thereby the body, mind and morals an individudrasn
the society. Ahmad Amin asserted that individuaissociety are like the
limbs, if one member of the body separated fromlibdy then it becomes
dead and is not considered a living thing. Like chéeing cut off from the
body and leaves fall from the trees. Then like sn&n, when he separated
from the community will be overridden the destrantand worthless, because
a human actions, norms and customs and traditim$oamed by looking at
its relationship with the community onlgaying about the true then it's called
as a right thing and tells about lie then it's edllas a bad thing. It all just
happened in the society's lives. Without that, ne oould say that between
the two it is said to be good one and the otheraig one’® These things
indicate that humans are unable to break away framan society factually.
Even though, they want to be apart from the soditty which are full with
the tying rules, they will not be able to do itchase if it happened they will
expel the strength and the life that given to thmnsociety.

The primary means to fulfill the human needs astmopad above are
through the social cooperation. The social coopmrais a means for the

purpose that cannot be achieved fully. While thatfppses are to maximize

6 Ahmad Amin,Etika (Ilmu Akhlaq,(Jakarta: PT Bulan Bintang , 1991), p. 130 — 145.
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welfare and happiness of human’s beirigspecially for the people who live
in countryside of Java. Generally the forms of @yagion among people are
embodied in the mutual assistance activity foransé to the activity of
contribute during the organization of celebratidrhe mutual assistance
society is applied Javanese society in tiygmbangtradition, which is the
realization of their compliance with the social ms#’ Those norms became a
reference in regulating behavior of an individualsociety life. The social
norms embodied in the Javanese life stance to pmngle tradition as a

characteristic of Javanese life as follows;

1. Harmony and Respect

Harmony is a situation where all the parties argéace with each
other, love each other and work together in theoaphere of calm and
accept the agreemefitHarmonious demanding to prevent any actions and
behavior that may disturb the peace in the sosidif@, so there is no
undesirable conflict in the social relationshipsotiety. In other words the
harmony more emphasis towards the external conditior the social
relationship that looked from the outside.

Javanese society does not create a harmony, huatbdrying to keep
the existing harmony. Therefore, the Javanese tyokaes been trying to
do not involve their inner feelings or their attles. The most important
thing according to them is how to make calm andcetsa relationships
within society. The interests of society could different but theye a
required to show their behavior is no differentrtiibe others because of
the interests. Koentjaraningrat this is called las bature conform or

behave and act according with their communities whonotivated by

7 According to PJ Bouman social norm is definednesgeneral rules about the behavior
or actions that are based on considerations ofndgcand habits. Social norms are all the forms of
regulation that exist within society. Social nortmave a function to regulate and control the
behavior of communities in order to create theaamider. Norms is partly derived from the habit
which gradually became a way of life and partly ideat from the religious orders and
prohibitions. And also there are norms that ardtemiand unwritten. Soekandar Wiriaatmodjo,
Pokok- Pokok Sosiologi Pedesaéigkarta: W Yasaguna, 1980), p. 47

*8 Franz Magniz Susenop.cit.,p. 39
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spirit of jiwa sama tinggi dan sama rend&hC. Geertz said that Javanese
people have a high art soul and positive valuealsitio be pretending
“ethok- ethok” It has purpose to prevent the emotion by hidimg true

feeling. So it can be maintaining the harmony aaud loe getting solidarity

up

The principle of harmony will not be realized petfg without any
respectful attitude Respect each other are the riynute attitude of
harmony in the society's life, with mutual respelayanese society can
please other people and lead to sense of famyliaiith each other. The
Javanese societies always try to treat their neighbr other people in the
daily life like their family self. Even towards tine people who do not
have family relationship they will greet them witisspectful calling such
as Bapak, Mas, Mbak, Pakdhe, BugtBhik, Paklik, Bulik.”* Those
greeting are the realizing of mutual respect anzhit be able to create a
solidarity and familiarity to other people in thecgl life, so the peaceful
and harmony can be achieved

The atmosphere of harmony that created in societyill become a
spirit for them to love working together and carghweach other. The
harmonious attitude which has based on the regpettide can be able to
influence in every action of Javanese society. Eigsflg for the people
who held the ceremonial celebration and they ineatvany people in it.
People who participate in any celebration (the irtgpa events related to
the life cycle) will be seen have given an honar feople who have a
celebration and also feel appreciated. Therefoyembangtradition can
be maintaining the harmony principle of Javanesgesy in their social
interaction. Moreover, the Javanese people’s dagwand actions referred

to the Javanese moral rules, which are realizethéo tradition. They

9 KoentjaraningratKebudayaan Mentalitas dan Pembangun@akarta: PT. Gramedia,
1981), p.63

0 C. Geertz 1981gp.cit.,p. 331

*! Thomas Wiyasa Bratawijaydengungkap dan Mengenal Budaya Jagiakarta: PT
Pradya Parananta, 1997), p. 82
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always give priority to common interests or socgipterest rather than
personal interest The morals rule that became a reference to thevieha
and actions of Javanese society as the follow;
a) Tepa Selira
Tepa seliranamed as the tolerance, it is the attitude ofviddil
that can be able to understand other people’snigelihis attitude can
create the harmony for society’s social relatiopskind also it is a
point of the communal ethic of Javanese society ‘id®en’'t do
something that you don’t want for you owt"Thereby every people
who apply that attitude will always treat other pleowith not to
arbitrarily as they treat themselves.
b) Sepi Ing Pamrih Ramé Ing Gawé
This idiom became a basis for the Javanese peo@kvays fight
the selfishness i.e. giving priority to self-intstreand ignoring the
common interestPamrihis an action that only pursuit the self-interest
with unmindful the society-interest, moreoveamrih is also led to
worldly interest* This character will mess the social harmonious up,
because there is 3 bad desires ireitalways want to be the tdpepsu
menangé dhéwgalways perceive self-riglfhepsu beneré dhéwaind
only care about self-intere§tepsu butuhé dhéw&)Therefore, for the
Javanese peoplgamrih can be able to threat the right way of human
life. In the psychology term it is identic to respéess toward fellow
human interest and at the cost of other humanstast for getting
self- interest® Thus, the idiom ofsepi ing pamrihalways becomes

idiom for ramé ing gawé. Ramé ing gawén Javanese living practices

2 Darori Amin (Ed),op.cit.,p. 215

3 Niels Mulder,Java — Thailand:A Comparative Prespectiglam terjemahlawa-
Thailand: Beberapa Perbandingan Sosial Budayayogyakarta: Gadjah Mada University
Perss,1983), p. 67

>4 Susenopp.cit,.p. 140

%5 Ibid. h. 140. Dikutip dari Soetrisndilsafah hidup Pancasila Sebagaimana Tercermin
dalam Falsafah Hidup Orang JawéYogyakarta: Kanisius, t.th), p. 26

*% Henry Hazlit,op.cit.,p. 131
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are often described as the duty to work hard ghabt for self only but
also for others.

Suseno clarified that the meaning of the wgaivéis not only to
work but also it means the celebration party. Beeain a party
preparations always brings a work together and rmsaple either
from the families or neighbord.Thus the Javanese people are trying
to act rightly, not be controlled by selfishnessd afulfill their
obligations as individual social beings; fulfillinthe obligations of

one’s self, family, community and others.

c) Aja DumehNot to be Arrogant)

Aja dumehin Indonesia language could be meant as not be
arrogant® This character is very important to apply the eesful
principle. While the character of arrogddumeh” could the one of
the obstacles for people to mingle with others,ahee this attitude
makes people consider themselves higher than otBerghat make
others feel uncomfortable and feel inferiority otherys. Thusaja
dumehwas intended to someone in the life of society cantrol
himself while following the surroundind.

As written by Niels Mulder in his book under thdlei Java-
Thailand, when someone shows the attention thatcm# to the
events of the birth, pain, and other important év@mothers. Then the
one self will receive the attention for other peoplhich get what he
had given to them previous!).Thus,aja dumehcan be reflected in a
person that adapts itself to the environment amtkspoin accordance
with the rules and the etiquette that applied itiaddife.

d) Gemi, NastitiandNgati- ati
Gemiis frugality in spending the treasure. Someone ishiougal

means that people can manage the balance betweerathings and

>" Susenogp.cit.,p. 146

*8 Thomas Wiyasa Bratawijayap.cit.,p. 86
*9bid., p.86

% Niels Mulder,op.cit.,p. 67
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spending the treasure (moné&Y)Frugal will cultivate an attitude of
philanthropy a person, because that person knowsuie when he
uses his money for things that are useful. Theegefwhen he asked by
someone in trouble to help, he will help the perglaally.

The Javanese people are known to be very calcglatirusing
their wealth. The treasure that they get and tr@lea hardly, they
managed to keep their expenses, so they do noe@xoeincome that
cause the debt. They Consider and take into acaluakpenses and
income are not meant to be stingy, but Javanespleedways be
precisions when they want to do something and ttite@es like this is
called nastiti®® Nastiti tend to how to use the wealth sparingly and
carefully. It is not containing of stinginess, evemise the rationality.
The treasures that were spent in vain and useldssev making
miserable materially. Moreover, people who uses theasures
carelessly will make them get into difficult andsary.

Meanwhile,Ngati-ati is an attitude for caution to anything that will
be done by people. A cautious person will alwaysktlirst before do
something, especially in taking a decision. Cautiodecision making
can be realized if the attitude is based on a chrahd full of
consideration. Caution can prevent any conflictsagial life, due to
caution directs people to be tolerant and respacothers. In other
words Ngati-ati is effort of self-control in response to situatiand
effort of person in adjusting to the customs anitsghat apply in the
society live. So, a person can be able to have-csalfrol and

eventually can prevent the conflict arise.

2. Social Responsibility
The Javanese life has been filling with an arragafial activities and

also it involves the role of societies. Especialijnen they held an

®1 Thomas Wiyasa Bratawijayap.cit., p. 98
®2bid., p. 99
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ceremonial celebratiofduwe gawe” which is showing the harmony that
become an obligation of people. They are knowrhassbcieties that have
been maintaining the harmony and respectful prlasigspecially for the
rural society, which direct to have a good reladldp fellow the society.
As the J.H Kern stated about the society struciurendonesia is same
basically. Societies have a shared responsibildy the good and
harmony?® The social responsibility is also related to ethins morals of
Indonesian people (native people) where listedh@irtcustomary law and

the customary law contained in some of the prirmsipf
a. The Principle of Togetherness

In this principle has been determined that evemjividual in
society is the family. And every individual amorgein in families
has a parallel relationship, thus it raises theessity such
behavior; a right of society is one of the functofrom the
collective rights, each villagers must be willing help other
people based on sense of common destiny, societiailoduties
collectively and completion the community issues smibe
answered based on a shared decision. The manbesttt these
things seems on the duty of every people to alwanside
themselves and their wealth for the community’sfarel Mutual
assistance is also based on the realization tlateaself cannot be
separated from society. Then a deliberation islatisa to resolve
every issue that is based on the results of tHeatiMe opinion.

b. The principle of totality, all the behavior and iaos must be
carried out to create a harmonious relationshiprayiibe society.
c. The principle of prevalence, it requires to underdtthat thoughts

and actions must be understood by collective egpee.

% Djaka , Soetapd/mmah;: Komunitas Religius, Sosial dan Politik dal#l- Quran
(Dalam Konteks MAsyarakat Indonesi@)Yogyakarta: Duta Wacana University Press danavitr
Gama Widya, 1997), p. 189

% Djaka Soetapayp.cit.,p. 194- 196
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Nyumbangin a celebration oduwe gaweis a manifestation of the
attitude of responsibility based on the above [ies. Those are intended
to maintain the value of harmony and respectfulcinoth are the ethical

principles of the Javanese community.

Related to social responsibility in social lifehat within the family
environment or society environment, by Hildred Gzen his Javanese
Family (1983) stated thaights and obligations among the people in the
family of Java especially close relatives that blos restricted.the
purpose of the statement is they (close blood ivelsit are expected to
provide their helps in the ceremonial rites that helated to the life cycle
of Java society such as birth, marriage, circuraniind marriage is to

contribute in the form of food, money and effort.

3. Reciprocity

For the rural society the morals principle thatdyae a basisi of social
activity is reciprocal. By sociologist Alvin Gouldn(1960) he argued that
reciprocal norm is the universal moral code thatb@sed on the simple
idea i.e. when a person has been get a help, thahperson must help
other person who've helped hffh.

The principle implies that receiving assistancéegitin the form of
services or goods by the recipient make an obbgatid reciprocate with
the same kind of assistance or with the value ihaomparable to the
assistance later. In the term of Java it calledsa& lan mbalekn&hough
the Javanese society, thgumbangradition is a manifestation of mutual
assistance which essentially carried out voluntatdl help others, but
there is a social obligation that forces morally $omeone who has got
such help to return helps the people who have Helpa. Because the

people who helped will feel owe to the people whaehhelped him.

8 James, C. ScotfThe Moral Economy Of The Peasafferj. Hasan, BasariVloral
Ekonomi Petan{Jakarta: LP3ES, 1983), h. 235 dikutip dari Goutdfe Norm of Reciprocity.
171
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Generally, a person does not want to owe to othiérs. cooperation
will be satisfying when both parties feel the assise provided and the
return is due to not receiving charity or pity frathers. A person who got
help for compassion, it would be demeaning. While tooperation or
mutual assistance based on a respect will presdealignity of both
parties. Thus mutual assistance in tiggmbangradition is more likely to
be able to work together for achieving the sam@@sg. As the individual
creature that are socially, an actions and a behafipeople always be
having a purposes in his life; maximize their haggs and their welfare.
Thus, in the social life of an individual, eitharattly or indirectly seek to
encourage others to act as they did in responigetactions, so they can
be achieved the objectives. Moreover, in the santataction society will
imitate the actions of others that are consideredthe advantageous
things® Thus the human’s deeds in the social life haveimciple of
reciprocal fellow the human being, because it é&swlay they have to meet

their interesf’

% A sociologist and criminologist from France Gabfieade (1842-1904) stated that all
social relations related to the process of imitatim his opinion the community is a grouping of
human beings which individual imitate each othereftthe new society will be a true society
when actually when humans imitate other human iietsv W.A. GerunganPsikologi Sosial,
(Bandung: Eresco, 1988), p. 32

®http://fradhika-virgantara.blogspot.com/2010/1 1igetaan-kepentingan. html.retrieved
on 25 November 2013



