CHAPTER I
INTRODUCTION
A. Background of Research
Allah gives command to His followers in order to do a kindness,
protect and compassionate toward animal pass through His Prophet
Muhammad PBUH is One of the form from Islamic bless, because in the
essence, animals and human are creature that created by one and the only
one substance, Allah. Cause of giving a mercy for animals is the part of
Islam thought, so they are commanded to protect and carry out of that
principle (doing a kindness and compassionated toward animals).1 Prophet
Muhammad SAW said:
2

. َﻣ ْﻦ َﻻ ﻳـَ ْﺮ َﺣ ُﻢ َﻻ ﻳـُْﺮ َﺣ ُﻢ:ﺎل
َ َ َﻢ ﻗﻪُ َﻋﻠَْﻴ ِﻪ َو َﺳﻠﻰ اﻟﻠﺻﻠ
 َِﻋ ْﻦ اﻟﻨ
َ ﱯ

“From Prophet Muhammad PBUH said: He who does not
compassionate (other), he will not be compassionated.”
This Hadîts talks about compassionating generally. With the Hadîts
above, Prophet Muhammad wants to teach his followers in order to do
kindness, protect and compassionate the other, so that Allah will favor us.
Ibn Bathâl said: “there is exhortation in using compassion for the entire
thing. So, Mu’min, Kafir, and animal that owned or not is included in the
term of compassion (Rahmat). Also including a responsible to feed and not
attack by hitting.”3 There is also Hadîts that tells a man who has given a
drink to a thirst dog will get a merit:
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1

ِ
ِ
ِ
ِ ِ
 َﺧَﺮ َجُب ﰒ
ُ َﺪ َﻋﻠَْﻴﻪ اﻟْ َﻌﻄ َﺑـَْﻴـﻨَ َﻤﺎ َر ُﺟ ٌﻞ ﳝَْﺸﻲ ﺑﻄَ ِﺮ ٍﻳﻖ ا ْﺷﺘ
َ ﺶ ﻓَـ َﻮ َﺟ َﺪ ﺑْﺌـًﺮا ﻓَـﻨَـَﺰَل ﻓ َﻴﻬﺎ ﻓَ َﺸ ِﺮ
ِ
ِ َﺮى ِﻣ ْﻦ اﻟْ َﻌﻄَﺚ ﻳَﺄْ ُﻛﻞ اﻟﺜـ
ﺐ ِﻣ ْﻦ
َ ﺶ ﻓَـ َﻘ
ُ ﺐ ﻳـَْﻠ َﻬ
ٌ ﻓَﺈذَا َﻛ ْﻠ
َ ﺮ ُﺟ ُﻞ ﻟََﻘ ْﺪ ﺑـَﻠَ َﻎ َﻫ َﺬا اﻟْ َﻜ ْﻠﺎل اﻟ
ُ
ِ َاﻟْ َﻌﻄ
 أ َْﻣ َﺴ َﻜﻪُ ﺑِِﻔ ِﻴﻪ ﻓَ َﺴ َﻘﻰُﻪُ ﰒ ِﺬي َﻛﺎ َن ﺑـَﻠَ َﻎ ِﰊ ﻓَـﻨَـَﺰَل اﻟْﺒِْﺌـَﺮ ﻓَ َﻤ َﻸَ ُﺧﻔﺶ ِﻣﺜْ ُﻞ اﻟ
ِ
ِ َ ﻪ ﻟَﻪ ﻓَـﻐَ َﻔﺮ ﻟَﻪ ﻗَﺎﻟُﻮا ﻳﺎ رﺳاﻟْ َﻜ ْﻠﺐ ﻓَ َﺸ َﻜﺮ اﻟﻠ
ﺎل
َ َﺟًﺮا ﻓَـ َﻘ
ْ ن ﻟَﻨَﺎ ِﰲ اﻟْﺒَـ َﻬﺎﺋ ِﻢ أ ِﻪ َوإﻮل اﻟﻠ
ُ َ ُ ُ َ
َُ َ
َ
4

ٍ ٍ ِ
.َﺟٌﺮ
ْ ﻞ ذَات َﻛﺒِﺪ َرﻃْﺒَﺔ أ ﻧـَ َﻌ ْﻢ ِﰲ ُﻛ

“There is one man walk on the street, he felt thirsty, and found a
well. He gone down and drunk, then out and there is a dog which
smell and ate the ground because of thirsty. A man said: this dog
had reached its limit from thirsty like me. Then, he gone down to
the well again and filled up his shoe and took it with his shoes,
and gave to the dog. Allah thanked to him and forgave his
mistakes. Companions said: Oh Prophet, will we get a merit if we
do a kindness to animals?” then Prophet answered: “yes, and in
every heart which compassionated there is merit”
This Hadîts tells that there was a man who traveled, in the middle
of his traveling, he felt thirsty (as people knew that in Arab, the weather is
very hot) and finally found a well and he drunk from that well. When he
finished, he looked at a thirsty dog, then he returned to the well and took
the water just for giving that suffering dog. Because of that incident, Allah
gave him a merit and forgives all of his mistakes. After the prophet told
the story above, the companion asked to Prophet, will they get a merit if
they do a kindness to animals? and Prophet answered: “yes of course.”5
Hadîts above is one of little example about Islamic awareness in
compassionating and taking care of animals, even though it was a dog. If
someone helps and cares about animals, he will get a merit. The contrary,
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if someone hurts or tortures animals, they will get punishment from the
God in hereafter as in the Hadîts:

ِ َﱴ ﻣﺎﺗَﺖ ﺟﻮﻋﺎ ﻓَﺪﺧﻠ ﺮةٍ ﺣﺒﺴْﺘـﻬﺎ ﺣﺬﺑﺖ اﻣﺮأَةٌ ِﰲ ِﻫ ﻋ
َ ﺎل ﻓَـ َﻘ
َ َﺎر ﻗ
ْ َ َ ً ُ ْ َ َ َ َ ََ
ُﻪﺎل َواﻟﻠ
َ ﺖ ﻓ َﻴﻬﺎ اﻟﻨ
َْ ْ َ ُ
ِ
ِ
ِ ِ
ِ
ِ
ِ
ﺖ ِﻣ ْﻦ
ْ َﲔ َﺣﺒَ ْﺴﺘ َﻴﻬﺎ َوَﻻ أَﻧْﺖ أ َْر َﺳ ْﻠﺘ َﻬﺎ ﻓَﺄَ َﻛﻠ
َ أ َْﻋﻠَ ُﻢ َﻻ أَﻧْﺖ أَﻃْ َﻌ ْﻤﺘ َﻬﺎ َوَﻻ َﺳ َﻘْﻴﺘ َﻬﺎ ﺣ
6

ِ ﺎش ْاﻷ َْر
ِ َﺧ َﺸ
.ض

“Woman was punished because of a cat which she locked until
died of hunger. So, she entered in the hell. She did not feed and
gave a drink. She did not release it, so that cat could eat itself.”
General description of that Hadîts is there was a woman who was
punished by Allah SWT because of confining a cat, and she did not give
that cat a food until die. Because of that behavior, that woman was put in
Hell. If we keep animals, and finally we feel that we cannot protect it
(taking care and giving food) anymore, it should be release, in order to
find its feeding.7
One of the Islamic teachings is to preserve nature, maintain the
viability of the animals is not to doubt anymore, because there is
argumentation (Hujjah) that was explained above to compassionate our
fellow being.
Protecting animal means we are protecting environment.
Environment protection is an important aspect of Islam. Being caliph of
the Earth, it is the responsibility of Muslims to take care for the
environment in a proactive manner. There is always definite purpose
behind the creation of different species, be it plants or animals. Muslims
are encouraged to reflect on the relationship between living organisms and
their environment and to maintain the ecological balance created by Allah.
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Protection of the environment is essential to Islamic beliefs and mankind
has the responsibility to ensure safe custody of the environment.
In the paragraphs above Islam was talking and taking care of
animals with some Argumentations (Hujjah) about it, but in the other
Hadîts, Prophet Muhammad also has said in opposite, He commanded
Muslim killing certain animal. That was narratives about killing certain
animals, such as: Snake, Mouse, Scorpion, Crow, and Lizard. Below is
some Hadîts that described about order to kill five animals which was
called by fâsiq:

ﺲ ِﻣ ْﻦ
َ َ َﻢ ﻗَو َﺳﻠ
ٌ َْﺎل ﲬ

ِ َ ن رﺳ َﻪ ﻋْﻨـﻬﺎ أﻋﻦ ﻋﺎﺋِ َﺸﺔَ ر ِﺿﻲ اﻟﻠ
ﻪُ َﻋﻠَْﻴ ِﻪﻰ اﻟﻠﺻﻠ
َ َْ
َ ﻪﻮل اﻟﻠ
ََ ُ َ َ
َُ
ِْ اﳊﺮِم اﻟْﻐُﺮاب و
ِ
ِ
ﺐ
 و
ُ اﳊ َﺪأَةُ َواﻟْ َﻌ ْﻘَﺮ
َ ُ َ ََْ ﻦ ﰲ ﻦ ﻓَﺎﺳ ٌﻖ ﻳَـ ْﻘﺘُـﻠُ ُﻬ  ُﻬاب ُﻛﻠ
َ اﻟﺪ
ُ ب َواﻟْ َﻔﺄَْرةُ َواﻟْ َﻜ ْﻠ
8

.ﻮر
ُ اﻟْ َﻌ ُﻘ

“From A’isyah RA, that prophet Muhammad has said: "There are
five types of animals are entirely wicked, may be killed in the
Holy Land: Crow, Falcon, Scorpion, Mouse, and Wild Animal
(Predator).”
There is also Hadîts which ordered to kill lizards, and good reward
for people who kill it:
9

ٍ م َﺷ ِﺮَُﻋﻦ أ
. َﻢ أ ََﻣَﺮَﻫﺎ ﺑَِﻘْﺘ ِﻞ ْاﻷ َْوَز ِاغﻪُ َﻋﻠَْﻴ ِﻪ َو َﺳﻠﻰ اﻟﻠﺻﻠ
 ِن اﻟﻨ َﻳﻚ أ
َ ﱯ
ْ
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ِ
ِ
ِ ِ ِ
ٍ
ﻮل
َ ن َر ُﺳ َﺻﺎﻟِ ٍﺢ َﻋ ْﻦ أَِﰊ ُﻫَﺮﻳْـَﺮَة أ
َ ﻤ ُﺪ ﺑْ ُﻦ َﻋ ْﺠ َﻼ َن َﻋ ْﻦ اﻟْ َﻘ ْﻌ َﻘ ِﺎع ﺑْ ِﻦ َﺣﻜﻴ ٍﻢ َﻋ ْﻦ أَِﰊ َﺪﺛَِﲏ ُﳏ ﻴﻞ َﺣ
َ ﺪﺛـَﻨَﺎ َﺣﺎﰎُ ﺑْ ُﻦ إ ْﲰَﻌ ﻲ ﺑْ ُﻦ َْﲝﺮ َﺣ ﺪﺛـَﻨَﺎ َﻋﻠ َﺣ
ِ ْ ﺎل ﲬﺲ ﻗـﺘـﻠُﻬﻦ ﺣ َﻼ ٌل ِﰲ
ِْ ﺔُ واﻟْﻌ ْﻘﺮب واﳊﻴ
ِ
ِ
.ﻮر
َ ﻪاﻟﻠ
َ  ُ ْ َ ٌ َْ َ َ َﻢ ﻗﻪُ َﻋﻠَْﻴﻪ َو َﺳﻠﻰ اﻟﻠﺻﻠ
ُ ﺐ اﻟْ َﻌ ُﻘ
َ ُ َ َ َ َْ اﳊُُﺮم
ُ ْاﳊ َﺪأَةُ َواﻟْ َﻔﺄَْرةُ َواﻟْ َﻜﻠ
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“From Ummu Syarîk, that the prophet SAW has ordered her to kill
lizard.”
With the existence of Hadîts which describe about the reward of
killing lizard, people kills lizard without thinking about the population.
Because, according to Hadîts above, everyone who can kill lizard in first
hit, he/she will get certain goodness. And the man who can kill it in second
hit, he will get certain goodness, but it is not same with the first, and so on.
According to Hadîts above, Prophet Muhammad allowed killing
animals, such as Crow, Falcon, Mouse, Predator, Scorpion, and Lizard
even in Ihram condition. It was any missing understanding with the
Qur’an and Hadîts that ordered Muslim to take care and protect animals.10
In order to understand well about the Hadîts that it seem
contradiction with another, need a deeper studies and investigation about
the truth behind that narratives. So, study about command of killing
animal in Hadîts thematic method very needed so that the problem will be
clear.
B. Research Questions
In order to make this research focuses on the basic problem, it was
needed to limit some of the basic problem based on the background of
research above. The points that will become the basic problem of this
research are:
1. How is the quality of Hadîts that command on killing animals?

ِ ُ ﺎل رﺳ
 َﻢ َﻣ ْﻦ ﻗَـﺘَ َﻞﻪُ َﻋﻠَْﻴ ِﻪ َو َﺳﻠﻰ اﻟﻠﺻﻠ
َ َ ِﻪ َﻋ ْﻦ ُﺳ َﻬْﻴ ٍﻞ َﻋ ْﻦ أَﺑِ ِﻴﻪ َﻋ ْﻦ أَِﰊ ُﻫَﺮﻳْـَﺮَة ﻗَﺧﺒَـَﺮﻧَﺎ َﺧﺎﻟِ ُﺪ ﺑْ ُﻦ َﻋْﺒ ِﺪ اﻟﻠ
ْ ﺪﺛـَﻨَﺎ َْﳛ َﲕ ﺑْ ُﻦ َْﳛ َﲕ أ وﺣ
َ ﻪﻮل اﻟﻠ
ُ َ َ َﺎل ﻗ
َ
ِ
ِ
ِ
ِ
ِ
ِ
ِ
ِ
ِ
ِ
ﺎﻟﺜَﺔ ﻓَـﻠَ ُﻪﺮﺑَﺔ اﻟﺜْ ُوﱃ َوإِ ْن ﻗَـﺘَـﻠَ َﻬﺎ ِﰲ اﻟﻀ
ل
َو
أ
ﰲ
ﺔ
ﻏ
َ ﺎﻧﻴَﺔ ﻓَـﻠَﻪُ َﻛ َﺬا َوَﻛ َﺬا َﺣ َﺴﻨَﺔً ﻟ ُﺪون ْاﻷﺮﺑَﺔ اﻟﺜْ ﺿ ْﺮﺑٍَﺔ ﻓَـﻠَﻪُ َﻛ َﺬا َوَﻛ َﺬا َﺣ َﺴﻨَﺔً َوَﻣ ْﻦ ﻗَـﺘَـﻠَ َﻬﺎ ِﰲ اﻟﻀ
َ  ً َ َوَز
ِ َﻛ َﺬا وَﻛ َﺬا ﺣﺴﻨَﺔً ﻟِ ُﺪ
.ﺎﻧِﻴَ ِﺔون اﻟﺜ
ََ َ
This text was narrated by Muslim in Kitâb al-salâm, Abû Dâwud in Kitâb al-adâb, al-Turmudzî in
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2. How is the meaning of killing animals in Hadîts and its
relations with Ethic of Environment?
C. Aim of Research
Actually, the aims that want to get from this research are:
1. Knowing the quality of Hadîts that command on killing
animals.
2. Knowing the meaning of of killing animals in Hadîts and its
relations with Ethic of Environment.
D. Significance of Research
By researching the Hadîts about animals that was ordered to kill it,
this research is expected can be useful, such as:
1. For researcher, this research can increase the understanding
about Hadîts, especially the Hadîts that related to commanding
Muslim to kill animals.
2. For readers, this research can be useful and able to help the
readers to understand Hadîts related with killing animals. This
research also can help readers to understand the step and
manner how to do Takhrîj al-Hadîts.
E. Prior of Research
This research is not the first one which talking about the theme.
Some researches related to the topic above such as:
1. Thesis under title “Persepsi Ulama Tentang Jual Beli Kodok di
Purwodadi Kabupaten Grobogan”. This thesis also talked about
animals and the author also took some Hadîts as an
Argumentation (Hujjah) to support his arguments, but this
Hadîts talks about food (especially frog) which allow or
prohibit (halal or haram) to eat. Whereas the explanation about

6

Hadîts which allowed to kill animals only in several paragraph
under

chapter

“Identitas

Hewan

yang

Keharamannya

ditetapkan oleh Hadits”.
2. Thesis under title “Satwa dalam Al-Qur’an”. This thesis talked
about the animals in the Qur’an. The method that was used by
the author is thematic method. So, all of Ayat in the Qur’an
which related to the term of animals had been taken to research
it. All animals in the Qur’an had been mentioned on that thesis,
the useful or disadvantage animals, allowed or prohibited to
eat, and many other which related to animal was studied.
Different from this thesis, the research about Hadîts that will be
studied focus on certain animals. That is animals that allowed
to be killed in Hadîts perspective.
3. Thesis under title “Etika Lingkungan Hidup dalam Al-Qur’an”
that had been written by Muhirdan. This thesis explained about
the environmental ethic from Qur’an perspective. This thesis
also talked about hunting wildly, hunting animal which was
protected by government, illegal logging, and pollution. So,
this thesis will also help researcher completing the research
Hadîts about Killing Animal.
4. Book “Agama Ramah Lingkungan Perspektif Al-Qur’an” that
was written by Dr. Mujiyono Abdillah. This book explained
about the religion and environment, concept of environmental
theology, the relation between God and environment, the
relation between human and environment. Those explanations
highlight environmental problem, then explain the Al-Qur’an
view about that problem, and the solution of environmental
problems.
5. The book “Fiqih Ekologi: Menjaga Bumi Memahami Makna
Kitab Suci”, this book had been written by M. Thalhah and
Achmad Mufid. Contain of this book also explain about
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problem of ecology, the extinction of animals and plants. The
author actually wanted to solve that problem with the balancing
in environment, and convince that religion can give solution,
such as protecting ecology with reading the sign of God.
The research that will be studied is different from the research
above. This research will focus on Hadîts studies, and use thematic
method. This research specifically discusses about kind of animals allowed
to be killed in Hadîts perspective, whereas the thesis “Satwa Dalam AlQur’an” by Dani Hudayat discusses about all animals mentioned by alQuran. This research is also different from “Persepsi Ulama Tentang Jual
Beli Kodok di Purwodadi Kabupaten Grobogan”, because this is a field
studies in certain place and discuss about Halal and Haram in eating
animals. In the books “Etika Lingkungan Hidup dalam Al-Qur’an” by
Muhirdan, “Agama Ramah Lingkungan Perspective Al-Qur’an” by
Mujiyono Abdillah, and “Fiqih Ekologi” by M. Thalhah and Achmad
Mufid, there is a discussion about the ecological problem globally.
Different from those books, the researcher also will discuss about the
effect of killing animals on environment, but it is limited to the animal that
was commanded to be killed by Prophet.
F. Theoretical Framework
Every religion lays great emphasis on ethical aspects of human
conduct in its own unique way. Generally there is great commonality
between different religions as far as moral and ethical questions are
concerned. In fact to mold a moral character is the most fundamental
function of religion. All other functions are subsidiary to it. But it is also
true that each religion has unique way of doing it and every religion puts
differing emphasis on different aspects of human morality. Islam is also

8

unique in this respect. It has its own ethical values and moral concepts,
which are universal as well as specific to Islam.11
Islam teaches that Prophet Muhammad is the best example of
proper ethical and moral behavior for mankind. Indeed, Muhammad is the
model against whom Muslim conduct is to be measured. In other words, if
Muhammad did it, so should we. It is suitable with Qur’an:

ِ ِ
ﻪَ َواﻟْﻴَـ ْﻮَم ْاﻵَ ِﺧَﺮ َوذَ َﻛَﺮُﺳ َﻮةٌ َﺣ َﺴﻨَﺔٌ ﻟِ َﻤ ْﻦ َﻛﺎ َن ﻳـَ ْﺮ ُﺟﻮ اﻟﻠ
ْ ﻪ أﻟََﻘ ْﺪ َﻛﺎ َن ﻟَ ُﻜ ْﻢ ِﰲ َر ُﺳﻮل اﻟﻠ
12

.ﻪَ َﻛﺜِ ًﲑااﻟﻠ

“Ye have indeed in the Messenger of Allah a beautiful pattern (of
conduct) for any one whose hope is in Allah and the Final Day,
and who engages much in the Praise of Allah.”
Muslim had been taught by Prophet Muhammad about ethics. It is
ethic with the other human (such as a son with their parents, people with
their society), with another Muslim. Muslim also had been taught how to
eat well, how to speak, how to do kindness to each other, etc.
In another session, Prophet Muhammad PBUH taught Muslim
people compassionate animals. Muslim People should consider animals as
living creature which should be paid attention its life. The Prophet
Muhammad forbade his followers to harm any animal and asked them to
respect the rights of animals. Therefore, compassionating animal means
people have applied the ethics to animals.
Muslim are instructed by Prophet Muhammad to avoid treating
animals cruelly, over-working or over loading animals, hunting animals
for sport and luxury, setting animals against each other, etc. it is suitable
with the Hadîts about compassionating animals:

11
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Ashgar Ali Engineer, Islam and Its Relevance to Our Age, (Selangor: Ikraq, 1987), p. 30.
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. َﻣ ْﻦ َﻻ ﻳـَ ْﺮ َﺣ ُﻢ َﻻ ﻳـُْﺮ َﺣ ُﻢ:ﺎل
َ َ َﻢ ﻗﻪُ َﻋﻠَْﻴ ِﻪ َو َﺳﻠﻰ اﻟﻠﺻﻠ
 َِﻋ ْﻦ اﻟﻨ
َ ﱯ

“From Prophet Muhammad PBUH said: a
compassionates (other), he will be compassionated.”

man

who

The rights of animals and livestock upon human: these are that he
spends on them the provision that their kinds require, even if they have
aged or sickened such that no benefit comes from them. That he not
burden them beyond what they can bear. That he slaughters them with
kindness when he slaughters animal, and neither flay their skins nor break
their bones until their bodies have become cold and their lives have passed
away. That he not slaughter their young within their sight, but that he
isolate them. That he makes comfortable their resting places and watering
places. That he puts their males and females together during their mating
seasons, etc.14
According to Anthropocentrism, in relevance with universe, human
should understand which the good creature, and which the bad and
dangerous until it must be eliminated. So, human will process the land for
protecting and evolving plants and animals which is included in good
category, but in another side, they start to eliminate all creatures which
bother human. So, the good one is everything which support human, and it
should be protected and kept. The contrary, the bad is everything which
threaten human in the world, so it must be eliminated.15

13

Abû ‘Abdillâh Al-Bukhârî, op. cit, p. 399. See also Hadîts:

ِ
ِ
ِ
ِ ِ
ِ
ﺮى ِﻣ ْﻦَﺚ ﻳَﺄْ ُﻛ ُﻞ اﻟﺜـ
ُ ﺐ ﻳـَﻠْ َﻬ
َ ﺶ ﻓَـ َﻮ َﺟ َﺪ ﺑْﺌـًﺮا ﻓَـﻨَـَﺰَل ﻓ َﻴﻬﺎ ﻓَ َﺸ ِﺮ
ُ َﺪ َﻋﻠَْﻴﻪ اﻟْ َﻌﻄ َﺑـَْﻴـﻨَ َﻤﺎ َر ُﺟ ٌﻞ ﳝَْﺸﻲ ﺑﻄَ ِﺮ ٍﻳﻖ ا ْﺷﺘ
ٌ ْ َﺧَﺮ َج ﻓَﺈذَا َﻛﻠُب ﰒ
ِ َﺐ ِﻣ ْﻦ اﻟْ َﻌﻄ
ِ َاﻟْ َﻌﻄ
 أَْﻣ َﺴ َﻜﻪُ ﺑِ ِﻔ ِﻴﻪ ﻓَ َﺴ َﻘﻰُﻪُ ﰒ ِﺬي َﻛﺎ َن ﺑـَﻠَ َﻎ ِﰊ ﻓَـﻨَـَﺰَل اﻟْﺒِْﺌـَﺮ ﻓَ َﻤ َﻸَ ُﺧﻔﺶ ِﻣﺜْ ُﻞ اﻟ
َ ﺶ ﻓَـ َﻘ
َ ْﺮ ُﺟ ُﻞ ﻟَ َﻘ ْﺪ ﺑـَﻠَ َﻎ َﻫ َﺬا اﻟْ َﻜﻠﺎل اﻟ
ٍ ٍ ِ
ِ
ِ َ ﻪ ﻟَﻪ ﻓَـﻐَ َﻔﺮ ﻟَﻪ ﻗَﺎﻟُﻮا ﻳﺎ رﺳاﻟْ َﻜﻠْﺐ ﻓَ َﺸ َﻜﺮ اﻟﻠ
 )رواﻩ.َﺟٌﺮ
َ َﺟًﺮا ﻓَـ َﻘ
ْ ﻞ ذَات َﻛﺒِﺪ َرﻃْﺒَﺔ أ ﺎل ﻧـَ َﻌ ْﻢ ِﰲ ُﻛ
ْ ن ﻟَﻨَﺎ ِﰲ اﻟْﺒَـ َﻬﺎﺋ ِﻢ أ ِﻪ َوإﻮل اﻟﻠ
ُ َ ُ ُ َ
َُ َ
َ
.(اﻟﺒﺨﺎري
ِ
ِ ُ ﺎل ﻧـَﻬﻰ رﺳ
ِ ﺤ ِﺮ
ٍ َﻋ ْﻦ اﺑْ ِﻦ َﻋﺒ
.( )رواﻩ اﺑﻮ داود.ﲔ اﻟْﺒَـ َﻬﺎﺋِ ِﻢ
َ ْ َﻳﺶ ﺑـ
ْ  َﻢ َﻋ ْﻦ اﻟﺘﻪُ َﻋﻠَْﻴﻪ َو َﺳﻠﻰ اﻟﻠﺻﻠ
َ ﻪﻮل اﻟﻠ
ُ َ َ َ َﺎس ﻗ
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‘Izz ad-Dîn ‘Abd as-Salâm, Qawâ'id Al-Ahkâm fî Masâlih Al-Anâm. (Egypt: al-Maktabah alTijâriyah Al-Kubrâ, tth), p. 141.
15
Sony Keraf, Etika Lingkungan, (Jakarta: Kompas, 2006), 3rd Edition, p. 36.
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If Anthropocentrism has opinion that only human that has a value
of their existence, for Biocentrism, it is not true that only human who has a
value. Nature also has value in itself, free from human importance. Nature
was treated morally, although it is not useful for human importance. The
consequence of this argument is universe is moral community, where
every life in this universe (human or the other creature) has same value.
Therefore, life of creature is proper to be considered seriously in every
moral decision and action, even it damages human importance.16
The most important thing in Biocentrism argument, universe and
the life inside it is considered and cared in human moral, and it is not
sacrificed because a reason that universe and it’s contain does not has
value.
Another version of Biocentrism is Anti-Speciesism. This ethic
demands the same treatment for all of living being, because all of it has a
life. This theory is rejection of anthropocentrism that was regarded as
Speciesism. It means that Anti-Speciesism is ethic which supports the
importance and the viability of all species in the world, because it has
same right to live and proper to get same attention and protection as
human species.17
Actually, those theories of ethic were meant to conserve
environment, to make a better environment, even it is Anthropocentrism.
In reality Anthropocentrism had been considered by the cause of
environmental damage, but this problem occurred because there is “overunderstanding” of anthropocentric concept.
Killing animals illegally could damage diversity of living creature
and it also can damage ecosystem. Ecosystem is interrelationships between
living creature and its environment. Ecosystem is formed by component of
16
17

Ibid, p. 50.
Ibid, p. 69.
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biotic (living creature, such as human, animals, and plants) and abiotic
(not living creature, such as ground, water, ultraviolet, oxygen, etc.)18
Environment can be assumed as balanced if the biotic and abiotic
component be in the proper portion, either its numbers or its roles in
environment. If its numbers and its roles could not be filled, balance of
environment would damage. Factors which can disturb the environmental
balance are natural factor and human factor.19
Hunting and Killing animal wildly will cause the damage food
chain in ecosystem. Hunting animal is not only related to that animal itself,
but also related to the condition that protects viability of animal in order to
be protected, for example, catching fish with poison or explosive tool. This
action will cause a damage of coral reefs. Coral reef is the place of small
fish, while small fish is the food of bigger fish. Hunting and killing animal
wildly also will make kind of animal (which often to be killed) become
extinct.
The Qur'an explicitly allows the eating of the meat of certain
animals. Certain animals can be eaten under the condition that they are
slaughtered in a specified way. Qur’an says:

ِ
ِ
ِ ِ
ﻻ َﻣﺎ ﻳـُْﺘـﻠَﻰ َﻋﻠَْﻴ ُﻜ ْﻢِﻴﻤﺔُ ْاﻷَﻧْـ َﻌ ِﺎم إ
ْ ﻳﻦ آَ َﻣﻨُﻮا أ َْوﻓُﻮا ﺑِﺎﻟْﻌُ ُﻘﻮد أُﺣﻠ
َ َ ﺖ ﻟَ ُﻜ ْﻢ
َ  َﻬﺎ اﻟﺬﻳَﺎ أَﻳـ
20

ِ  ﻲ اﻟَﻏﻴـﺮ ُِﳏﻠ
.ﻳﺪ
ُ ﻪَ َْﳛ ُﻜ ُﻢ َﻣﺎ ﻳُِﺮن اﻟﻠ ِﺼْﻴﺪ َوأَﻧْـﺘُ ْﻢ ُﺣ ُﺮٌم إ
َْ

“O ye who believe! fulfill (all) obligations. Lawful unto you (for
food) are all four-footed animals, with the exceptions named: But
animals of the chase are forbidden while ye are in the sacred

18

M. Abdurrahman, Dinamika Masyarakat Islam dalam Wawasan Fikih, (Bandung: PT. Remaja
Rosdakarya, 2002), p. 40.
19

Human factor is more damage environment than natural factor. Unconsciously, human activity
influenced the balance of ecosystem, such as: felling of trees illegally, burning forest, hunting
animals illegally (such as catching fish with explosive or poison), etc.
20
Q.S. Al-Maidah: 1.
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precincts or in pilgrim garb: for Allah doth command according to
His will and plan.”
In societies, controversy and debate have arisen over the ethics of
eating animals. The fundamental ethical objection to meat eating is that for
most people living in the developed world it is not necessary for their
survival or health.21
Eating animals has moral problem, is it wrong in principle to kill
animals so that human can meat. Eating animals is also criticized on health
and ecological grounds. If someone accepted that animal has a right,
killing animal for food is morally wrong. In another case, vegetarian
people said that it was cruel if someone kill animal, even if it is for their
food, because they also have right like people has. So, vegetarian people
assume that the act of killing animal is immoral.22
G. Methodology
This research is kind of the method that uses qualitative research
with the method of library research. It has researcher to write, edit,
classify, redraw, and serve data.23
There are some methods in this research, such as:
1. Source of Data.
The source of data in this research divides into two parts;
the first one is Primer Source and the second one is Seconder
Source.24 Primer Source is the book Shahih al-Bukhârî, Shahih
Muslim, Sunan al-Turmudzi, Sunan Abu Dâwud, Sunan ibn
Mâjah, Sunan al-Nasâ‘i, and its Explanations. All of
21

Winston J. Craig, Journal of the American Dietetic Association 109, (under topic: Position
Paper of the American Dietatic Association: Vegetarian Diets), 2009, p. 1267.
22
Sony Keraf, op. cit, p. 79.
23
Nawawi Hadari, Metodologi Penelitian Sosial, (Yogyakarta: Gajah Mada, 1991), p. 30.
24
Mohammad Ali, Penelitian Kependidikan, Prosedur dan Strategi, (Bandung: Angkasa, 1987), p.
42
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translation of Al-Qur’an verses into English in this thesis made
reference to Abdullah Yusuf ‘Ali, The Holy Qur’an: Text,
Translation, and Commentary, India: Goodword Books, 2003.
Seconder Source is all of books that have any relation with
theme.
2. Method of Gathering Data.
The data is taken from various written source. The source
could be a book, article, journal, and the other source which has
relation with the topic of the research. The data will be
combined and analyzed, so the research will be more
comprehensive.
3. Data Analysis.
In order to know the basis issues on making this research,
so the researcher will use the method of Qualitative Data
Analysis, its mean that the data that enter has been arranged
and analyzed.
There are some steps that will be used in this research base
on thematic method25:
a. Determine the theme of research. Determining theme of
research can be done after there is problem that appears.
b. Investigate the Hadîts base on the exact “keyword”.
This step usually be said to be Takhrîj al-Hadîts, it
means the researcher shows the Hadîts from the original
source.

25

A. Hasan Asy’ari Ulama’i, Metode Tematik Memahami Hadits Nabi SAW, (Semarang: Pusat
Penelitian IAIN Walisong Semarang, 2010), p. 60.
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c. Gather the Hadîts base on the “keyword”. The function
of this step is to gather and filter the data, is the text that
researcher found Hadîts or not.
d. Criticize the degree of each Hadîts. In this step,
researcher able to choose the model of Hadîts critical:
details criticize (al-Naqd al-Tafshîlî), medium criticize
(al-Naqd al-wâsithî), practical criticize (al-Naqd alwajîzî).
e. Arrange the Hadîts into framework.
f. Conclude the theme base on full understanding and
framework. It means, researcher conclude base on the
information of Hadîts and the other information
objectively.
Actually this research is library research. So, the method to gather
data from books which related with topic. 26 The method analyzing data
will use qualitative method and thematic approach like explanation above,
and then researcher will explain it according to the data that was found.
H. Systematical Writings
This research contains of five chapters, each chapter discuss some
problems that will be explained into sub-chapter. Between one chapter and
the other chapters has related each other. Therefore, the systematical of
writing of this research is:
Chapter

I

: Introduction
This chapter contains of abstraction that covering:
background, research of question, aim of research,
significance

26

of

research,

prior

of

Suharsimi Arikunto, Prosedur Penelitian, (Jakarta: Bulan Bintang. 2002), p.206.
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research,

theoretical framework, method of research, and
systematical of writing.
Chapter

II

: Animal in Islam.
In this chapter, researcher will discuss about Islam
and

environment,

killing

animal

in

Fiqh

perspective, moral idea about killing animal,
killing animal in Prophet Muhammad era, and
killing animal and environment.
Chapter

III

: The Hadîts about killing animal.
In chapter three, researcher will explain the relating
Hadîts, discuss about the problem about Sanad and
Matan, and spirit environment ethic in Hadîts
about killing animal.

Chapter

IV

: Analytical Research.
In chapter four, researcher will analyze the Hadîts
relating to killing animal by thematic approach,
and the influence of Hadîts about killing animal
with ethic of environment.

Chapter

V

: Closing.
In this chapter contains of conclusion, suggestion,
and closing.
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