CHAPTER Il

AL-AQSHA IN THE QUR’AN

A. The opinion of the scholars to Sdrah al-Isra
Verse 1 plessing

It's known that Sdrah al-Isra verse 1 speaks of
Isra andMi'rgj of Prophet Muhammad, journey started
from Mecca to the al-Agshda Mosque in Jerusalem or
the Arabs safaitul Maqdis
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Glory be to Him Who made His servant to go
on a night from the Sacred Mosque to the remote
mosque of which We have blessed the precinctdiedo t
We may show to him some of Our signs; surely He is
the Hearing, the Seeing.
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But here, the desired direction of the talks by
the researcher did not discusgd and Mi'rg) of
Prophet Muhammad but more specific on the blessing
of al-Agshda mosque as it is written in the Quran
Sirah  al-Isra verseals LS L i oai¥) aadl )

To al-Agsha mosque which we have blessed around it
Researcher assume the phenomena occurred in the
history of Jerusalem from the beginning until now
under Israeli occupation is never quiet and freemfr
conflicts of humanity as the researcher described i
Chapter II. Therefore, the characteristic of blegsi
given by Allah against the al-Agsha Mosque aseafev
not happened and applied to the city of Jerusalem
where the al-Agqsha Mosque stands. So that, réssarc
will convey opinions of the scholars to do with ithe
interpretation of this paragraph and try to givaeav
meaning of<_z in the semantic approach.

According to Qurais Shihab as he quoted from
Ash-Sya'rawi that the Sdrah is related toehe of
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Sdrah an-N# (Qs.16: 128) which at that time the
Prophet under difficult experienced times and tfueee

the soul ofRasdlullahlike fortified by stating “Allah is
with Muhsinin "This means that God will not abandon
him. The reality is difficulties are alternated &l&him

with the death of his uncle Abu Talib who had been
defending the Prophet through his influence andrég
another difficulty is the death of his beloved wife
Khadijah who have always supported and instill
calmness to him. The death of these two figurededre

by the Prophet Muhammad, so that their dead period
calledal-‘Am Huznyears of grief, then disruption of the
league ofmusyrikinbecame increasingly so he headed
to Ta'if to preach, but there he was on the decine
harassed. At that time he prayed to God then Gadshe
him and prove that God does not abandon him and God
is always with him. God comforted him as if to safy:

the earth's inhabitants reject the presence anohsiga

the teachings that you tell it not so with the initents
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of the sky" from here he was isra and Mi'raj by
God!

A.l. Historical biography of SGrah al-lsra versel
Sdarah al-Isra verse 1 describes the journey of

the Prophet Muhammad from Mecca mosque of al-

Haram to Masjid al-Agsha in Jerusalem and thethéo

throne of God and this journey is calllstda Mi'rgj of

the Prophet. According to Islamic tradititsra Mi'r§j

of the Prophet occurred in last period of Mecca,nbt

long before hidHijrah to Medina which was celebrated

on 27 Rajab the seventh month of AAnd theHijrah

of prophet occurred in September 622 AD, in thatrye

and month he was up to Yathrib (Mediria)l have

! M.Qurais ShihabTafsir Al-Misbah: pesan,kesan dan keserasian
al-Qur'an (Jakarta: Lentera Hati 2009.) Volume 7 See P. 405

2 Annemarie Schimmel, translated by: Rahmani Asind Ilyas
Hasan And Muhammad is his messenger, the venerationeof th
Prophet in Islamic Piety.(Dan Muhammad adalah Utugdlah,
Penghormatan terhadap Nabi SAW dalam Isl&hape Hill and
London: North Carolina Press, 1985 See P. 220

*Ibid.., see P. 27
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found no absolute agreement concerning with when th
Isrd Mi'rgj or Ascension of the Prophet, there are also
scholars who argue that the Ascension of the Ptophe
Muhammad occurred in the fifth year froBi'tsah
there is also the opinion at the twelfthBitsahthere is
also a saying in less than three years of the mtoph
migrated to Medinh Meanwhile, according to
information from Shaykh Muhammad al-Falaki Fasya
guoted as saying by KH Moenawar Chalil that the
prophet Muhammad first time have the revelatiothat
beginning of July, 610 AD then by some scholars who
have also explained that on Monday 17 Ramadan year

— 47" from the birth of the propheand it is consistent

* K.H. Moenawar Chalilkelengkapan Tarikh Nabi Muhammad,
Jilid 1 Gema Insani, Jakarta 2006, See P. 378

® The birth of prophet according to historical expeand Moslem
Scholar are still in controversy, some say proplhes born at
Monday 9 Rabiul Awal at first yedill (elephant) coincide with 20
april 571 AD ( See K.H. Moenawar Chalibjd.., P. 69) and some
say at the year 570 AD (See, Tarig Ramadanhammad Rasul
Zaman Kita,Serambi Ilmu Semesta, Jakarta, 2007 P. 33) and some
say at 22 April 571 AD 22 Rabiul Awal elephant Yé¢see, Abdul

107



with the August 6 and 610 AD at the time he was 40
years 6 months 8 days years bld.

From above data probably the Ascension of the
Prophet if the Prophet was calculated from the tohe
Bi'tsah or appointment of a messenger of God that
occurred in 610 AD so it happened in the year 6Ib A
when the five years since 622 ABi'tsah or if
calculated for twelve years aft@i'tsah in the same
year the Prophet didijrah, or 619 AD when measured
three years beforélijrah. Indeed, there is no clear
common ground related to year incidence of Ascensio
of the Prophet. but it should be noted in the sges
the king of the Byzantines in 622 Heraclius turraed
attack against the Persians who had captured Jemusa
from the hands of them and finally Koshrow I, kiofy

Persia killed. And in that year Jerusalem was utioker

Hameed Siddiqun,The life of MuhammadKazi Publication,
Lahore Pakistan, 1975 P. 41) and some say at BiAD (see,
Annemarie Schimmelbid.., P. 22)

®Ipid...,See P. 170
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absolute control of the Byzantines who had legdlize
Christianity as the official religion of the kingeho
Therefore, it must be possibility that no one Musli
there when the prophet commigra from Mecca
mosque of al-Haram to al-Agsha mosque in Jerusalem
Because according to historical records that Islam
started to go to Jerusalem during the period oflikdia
‘Umar namely in February 638 AD

About the clear reasons of historical background
of Strah  al-Isra verse 1 resercher have notddhe
exact reason, but as Quraish Shihab said aftestahth
of his uncle Abu Talib who had been defending the
Prophet through this influence and figure, anddéath
of his beloved wife Khadijah who has always been
supportive and instill calmness to him, making the
Prophet suffered the mental shock. The death afethe
two figures are felt by the Prophet Muhammad, st th

" For detail discussion about the period of Calipima® and the
dominance of Bizantin in Jerusalem please refeth&oprevious
writing at chapter II.
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their death time called ad-Am Huznyears of grief,
then disruption of the league d¥lusyrik became
increasingly so he headed to Ta'if to preach, betet

he was on the rejected and harassed. At that tiene h
prayed to God then God hears him and prove that God
does not abandon him and God is always with him.
God comforted him as if to say: "if the earth's
inhabitants reject the presence and against tlohitegs
that you tell it not so with the inhabitants of thley"
from here he was itsra andMi’rdj by God.® Even
Hanafi Muallawi believes that the eventslefa Mi

‘raj besides as a working visit also an entertaining vis
or journey, god entertained Muhammad that his
message was getting loud opposition from His people
moreover, added with the death of his closest mam w

had always provided support, encouragement and

8 M.Qurais ShihabTafsir Al-Misbah: pesan,kesan dan keserasian
al-Qur'an (Jakarta: Lentera Hati 2009.) Volume 7 See P. 405
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protection. They are his uncle Abu Talib and his
beloved wife Siti Khadijah

A.2. The meaning of Al-Agsha Mosque
The word of =¥l 2audl in Sarah al-Isra Verse
1 most commentators identify as a mosque located in
Palestine. Although, according to Karen Armstrong's
no word in the Quran that mentions specificaliye t
relationship between al-Agsha Mosque and Palestine
The word of x>l literally means place of
prostration while~<&¥! means the farthest the direction
meaning of the word is furthest from the minds and
views partners to speak of Baitul Maqgdis in Pafesti
There is also an understanding of the WoreY! sl
in the sense that the farthest mosque in this tlase

seven heavens and this opinion by Qurais Shihabeot

° Hanafi Muhallawi,;Tempat-Tempat Bersejarah dalam Kehidupan
Rasulullah, (Jakarta : Gema Insani 2008¢e P. 19-20
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understood by the partners to talk at that fme/hile
in Tafsir Munir, Wahbah Zuhaili explained that name
by Al-Agsha is because of the distance of peopgie w
lived in Hijaz to see the mosgtieAnd in Fathul al-
Bayan said it's because the meaning of the farthest
place away from dirty and disgusting thiffgéAnd Al-
Mawardi in its interpretation of An-Nugat Wal-Uyydn
said that Masjid al-Agsha is the mosque of Sulaima
bin Daudalaihima salamat Baitul Magdis®®

Who is the first man builds Masjid al-Agsha?
The scholars and the historical experts are still i
controversy. The Jews and most of people assumed
that, the prophet Sulaiméan is the first man what lax
Agsha. And the first intention to build is comingr

19M.Qurais Shihablpid.., See P. 410

2 Dr. Wahbah ZuhailiTafsirMunir, Fil ‘Agidah wa syari’ah wal
manhaj.Darul Fikri , Bairut - Lebanon juz 15 see p. 10.

12 Fathul al-Bayan fimagashidil quran, Juz al-s&se P. 349

13 Abi Hasan Ali bin Muhammad bin Habib al-MawardiB#sry,
An-Nugéat Wal-UyyanDarul Kitab ilmiyyah , Bairut-Lebanon juz
3. See p. 226.
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his father prophet Daud. And this is strengthengthb
old testament, Il book of Samuel 7-12-14, and dtate
that “ son from prophet Daud will build house on behalf
of God and will firm the palace

But, Sami bin Abdullah stated, prophet
Sulaiméan is not the first man who built but he biil
become bigger and luxury, he excerpted the idea of
Ibnu Taymiyah who is said thal-Agsha had been exist
since the era of Ibrahim but Sulaiman who built it
become bigger and luxur}’” while Hanafi Muhallawi
stated thatl-Agst& was built on the earth surface by
prophet of Ya'’kub and renewed by prophet Daud and
perfected by prophet Sulaimah.

While hadist issued by bukhari and muslim
mentioned that, the distance of a building consioac

between masjidil haram and masgtAgsha is fourty

4 Sami bin Abdullah bin Ahmad al-maah lufsjas sejarah nabi
dan RasulKysia Media, Jakarta 2007. See.P 156

!> Hanafi Muhallawi,tempat-tempat bersejarah dalam kehidupan
Rasullulah Gema Insani, Jakarta 2006 See.p. 53

113



years. '° this hadist is indicating Allah SWT had
delivered toward prophet information of a building
construction of masjid al-Agsha, and it's probably
hidden by Jews. In the old testament, the eventxXil
mentioned that, prophet Ibrahim establisheedzbal’

in the area of cana’an people namely Palestingl iran
this place finally called as the mosque. And att tha
place Prophet Sulaiman command to rebuild the place
of praying like the message and mandate of hisfath
If such, so the first who built is prophet Ibrahifnd
this kind of view is according to Qurais Shihab’s

opinion®
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" Medzbahor Mazdhbahis the place of slaughtering religious

offering or in other word the place to dedicate Gard.
'8 Qurais Shihabppcitp. 15-16
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Meanwhile, according to lbn Taymiyya as
guoted by the Trias Kuncahyono that the reference t
al-Masjid al-Agsha is the name directed to allaaref
buildings of worship which are ever built by King o
Solomon, other sources as quoted by Wikipediarée f
encyclopedia states that originally the term aljidas
al-Agsha used to refer to the entire regiomlafaram
al-Quds al-Sharffwvhich involve dome of the rock that
built by Abdul Malik bin Marwan, but now term Madgji
al-Agsha used to describe the Grand Mosque wisich i
located in the south @fi-Haram al-Quds al-Sharff.

Apart from differences and controversies of
scholars in the meaning of naming al-Agsha mosque
there are some scholars as quoted by Quraish Shihab
that according to Thahir Ibn Asyur who said the
naming of the Masjid al-Agsha which means farthest

mosque it shows the impression which is also exist

'° Trias KuncahyonoJerusalem kesucian, konflik, dan pengadilan
akhir Kompas, Jakarta 2009. See p.217
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great mosque in Medina that iMasjid Nabawi
although at the time the getting down of this Sdrah
had not been built. Naming the farthest mosque is a
sign that there will be a great mosque and it’sfriam
Masjid al-Haram but not as far as al-Agsha Mosque

namelyMasjid Nabawi®

A.3. Meaning of Blessing 45 »)

Keyword (S_») Baroknaderived from the word
(a<_») blessing, which means that a lot of virtues. The
existing of blessing around al-Agsha Mosque astwha
is written in Sdrah al-lsra Verse 1 is a hiegs
because the coming of the prophets there, as well a
comfort and numerous crop and fertile grotind
According to the al-Mawardi in its interpretatiohAn-
Nugat Wal-Uyyln testified that lafadds> US b 3
there are two opinions the first, blessing becaigbe

20 Quraish Shihabpcit..,See P. 411
! Ibid..., See 412
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plants and rivers flowing and a second opinion bsea
of the prophets and pious peoflalehtherefore around
al-Agqshd Mosque used as saéfeddnd in Tafsir
Munir the sentence was interpreted had two blessings
are blessings of religion and the world, religious
blessing because at the Baitul Maqdis is a place of
revelation and praying of the prophets. While hilegs
the world as it is surrounded by rivers, vegetatiamd
fruits and become the keep of sustainability aflif
Keyword é<) in some Arabic dictionaries
have the following meanings, such as Lisanul A¢éb:
2535305 el 4,0) and according to  Al-Muhit
330505 elaill A4S jaw A8l izl 5 and the dictionary AL-

22 Abi Hasan Ali bin Muhammad bin Habib al-MawardiB#sry,
Opcit..,See p. 226.

23 Dr. Wahbah Zuhailgpcit.., See P. 13-14.

2 Lisanul a'rab, Juz 10 see P. 395
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Munawir 2% 5 clall saledl Aeadll and  Al-Munjit
means il 5 saladl

According to some definitions given by some
above dictionaries can be concluded that the word
blessing {€») has an added meaning, happiness,
growth and enjoyment. Of course, the meanings are
very different from a glance over the facts and
historical phenomenon that occurred in Jerusalem
where al-Agsha Mosque is located. This is consiste
with the analysis of researchers as it has beeitewrin

the previous chapter.

A.4. Munasabatul Ayah Sdrah al-lsra
verse 1
The verses related to the Sdrah al-Isra verse

1 which discuss the concept of blessing is as vid|o

% AW Munawir, Kamus Al-munawir arab-Indonesia terlengkap
(Sarah  baya: pustaka progresif. 2002) se&p. 7

%%al-Munjid fi lughoh wal a’lam, al- maqtabah AsyarBairut
libanon 1989, See P. 35
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derivation of 45 blessed words contained in the

Qur’an there are nine words:
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1. gk contained in sGrah  Fushilat (41):10,
2.S,L contained in sdrah al-A'raf (8):138,
al-lsra (18): 1, al-Anbiya (21):71 and 81,
Sabba (34):18, as-Shofat (37):113,

3.4, contained in sGrah  an-Naml (27):28,
4.4, in sGrah  al-Araf (8): 54, al-Mukminun
(23): 14 , al-Furgan (25): 1, 10 and 61, Ghofir
(40):64, al-Zuhruf (43):85, al-Rohman (55) :78,
al-Mulk (67) :1,

5. <\S,» contained in sdrah al-Araf (7):96,
Sdrah hud (11):48,

6.45 » contained in sirah  hud (11):73,

7. <k contained in sdrah al-An'am (6) :92
and 155, al-Anbiya (21): 50, Shot (38) :29,

8. Sl contained in sdrah al-Imron (3): 96,
Maryam (19) :31, al-Mukminun (23):29, khof
(50):9,



9. 3 )l contained in slrah al-Nur (24):35

and 61, al-Qisos(28):30 and al-Dukhon (4%):3

The above verses are the verses that have the
word 4S . along with it's derivation contained in the
Quran , certainly researcher will not investigati
above the words, but a few verses that are coresider
representative for more in depth understandinghef t
meaning of blessing so that there is a processiassd
comparison of verses to look for common ground
within the meaning@arakahSdrah al-lsra verse 1,
which is more relevant and not contrary to thedaatd

historical phenomenon happened in Jerusalem.

2" Muhammad Fuadi Abdul Bagal-Mu’jam al Mufaharas i al
fadil Qur'an al-KarimParul Hadist 1996. See P. 144-145
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In Sdrah al-A'raf verse 96 mentioned
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If had the people of the country believe and fear
Allah, surely We shall bestow on them thlessingsof
heaven and earth, but they belied (the verses pfthis
Then We seized them because of his actions.

Qurais Shihab interpreted this paragraph with
the conclusion that when a resident in a country ha
faith in their Apostles and when apostles comehgort
and they are fearing to godgqwag namely carry out
the commandments of God and stay away from its ban

absolutely God through the creatures bestow the
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blessing that is any type of much virtues from the
heavens and the earth that generate either external
internal prosperity. But they rejected the aposted
the verses of us (Allah) so we tortured them besdus
iniquity which they constantly do in line with tmddad
moraf®,

More specifically with the word%\S ) which is
the plural word from4€_s) namely, blessed the various
spiritual and physical virtuesiY(») barakah means
something steady also means that virtue is abundant
and diverse and sustainable. The pool was named
Birkah in Arabic, because the water is collected in
settling ponds were firmly therein and not scattere
everywher&

The next verse which contained the w&akrakahis in
Sdrah al-An'am verse 9

%8 Quraish ShihabTafsir Misbah.., opcit. Print. 2008 See P. 181
? |bid.., See P. 185
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And this (Qur'an ) is a book which We have
sent down blessed; Scriptures justify the (reduced)
before and for you to give warning to the (populal;
Umm Al-Qura (Mecca) and those outside the
neighborhood. those who believe in the afterlifeulslo
believe in him (Al Quran) and they always maintain
their praying.

This verse speaks of justification from the

Quran against books revealed before like Tawrat |
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to Moses and the Gospel to Jesus. In relation ¢o th
above verses namely lafagh« that the origin of the
word is 4S_» Quraish Shihab give meaning something
that is steady and abundant virtue also meansrsgive
and sustainable. The existence of a blessing on
something means that there is something good that
came with it, such a blessing in time. When this
happens it will be much good that can be done at th
time and usually can not accommodate as many good
activities. Blessing of food, the sufficient ofitlé food

to satiate the crowd which is usually not enouglildo

it. From these two examples can be seen that the
blessing is found many varieties according to the
functions of something that was blessed. Blessing o
the food for example, is a glut in its function]idery

of health, dismiss the disease, encourage positive
activites and so on. This can be achieved not
automatically, but because of the grace of AllahTSW

The gift is not meant to cancel the causal roldaof
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established by God but by bestowing to anyone who
will be given the blessing for the ability to useda
exploit these laws efficiently and as much as dssi
so that the meant blessing could be present. $nctise
the blessing of food for example, God bestow abibt
man -to be awarded the blessing of food— these ar
various reasons that the condition of his bodyime |
with the condition of available food, the food
conditions were suitable, so he does not expirethred

had been prepared lost or stolen and others. Qyaia a
blessing does not mean divine intervention in threnf

of canceling the causes that are needed for the
production of something. Those, what Quraish Shihab
adopted fronTafsir Tabataba'i.

Al-Quran is a book filled with full of blessings,
because God Almighty who sent it down, the soufce o
all virtues (god). Who received the Holy Prophet,
which reflects the life of all virtues. The blesgiof this

book also found in it's contain despite sentenceery
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limited, a blessing in reading because it's so dasy
read and even memorized by anyone who does not
understand its meaning, a blessing in the meanimeys
contain, because al-Qur’ an is a source that isdngt
which is not cracked by the heat nor rotted byrtie.
So no matter how it is interpreted must be alwagswa
meaning that has not been revealed previously.

Once again for above blessing will appear with
the human efforts to adapt to the causes thatezhtb
its form for blessing it. As an example the pratactof
al-Qur an from error and loss. This will not happe
without human involvement. It seems that is onsoea
why God uses the plural when statirmge"are actually
lowering the Koran and we are the top keepers.
(QS.al-Hijr (15): 9) the word “we” showed the

involvement others save God when lowered, as the
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angel Gabriel. While in the maintenance of the @ur’
Muslims are required to take an active tble
The next Sarah  al-lmran verse 96
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Indeed house originally built for the (place of
worship) man, is the House that at Bakkah (Mecca)
blessed and a guidance for all mankind.

This verse speaks about the confirmation of the
Quran that Mecca is the first a place of worshijtt laun
earth. And also in order to deny the Jewish peuole
criticize the Muslims to Mecca oriented as directof
praying Qiblah and speculated that the Baitul Maqgdis

their direction of prayings greater than Mecca.

% bid.., print. 2005 See P. 193-195
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Related to lafad# e mubarakan this word is
taken away from meaningful a word that is steady,
continuous and not moving. From the same root of
word born the word<_: that means blessing in many
virtues. On this basis, if you say that somethiag i
blessing that means it contains a steady and aonis
virtue, have no end. Mecca amhkkah continuously
produce virtue. This word can include worldly aretéh
after virtue, but some scholars who restricted loa t
material only and understat@fadz o=l 22 huda il
‘al-alamin, in the sense of here after virtue and that is

immateriaf™.

A.5. Types ofBarakah

Based on the analysis of research by looking at
the verses of the al-Qur'an which the word uses
along with it's derivation in accordance with wtiae
researcher had conveyed in the previous chapter. So

31 bid.., Print 2009See P. 193-194
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researcher classifies the type of Blessings intar fo
types.
1. Blessings by al-Qur’an
2. Blessing through a Particular Place
3. Blessings through Certain Times

From the above character and type, researcher
will set out each of these types based on the sarse

the Koran as follows.

A.5.1. Blessing by al-Qur'an

Blessing of the Quran is certainly no doubt as
it is written in al-Qur'am that the Qur'an is aokahat
has the blessing, of course for anyone who seeks to
obtain blessings from the Koran as in SGrah |- a
Anbiya verse 50
94 2 T 1) HFXIOOR2 e
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And this Qur'an is a book (warning) which has
the blessings that have We sent down. So why do ye
deny?

In this verse affirms that the Quran is a book
of remembrance filled with the blessing that id fofl
virtues. We (God) has been lowered to all mankawd,
we lowered the Torah to Prophet Moses to the amidr
of Israel, then, do you the idolaters of Mecca in
particular against the truth of Al-Quran and beeo
it's denier, whereas you're the most proper fotoit
welcome. Doesn’t the demand is so close to you and
not the language is so fascinating.

Word ¢« mubarakis derived from the word
4<_» barakahwhich means that a lot of virtues. Indeed,
al-Qur'an al-karim contains a lot of virtues and

privileges. Not only on its redaction such a faating,
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even more its contents. Besides, it also becana pfo
the truth that makes silence its opponénts.

A.5.2. Blessing through a Particular Place

Blessing through a particular place, as for the
verse in the Quran is Sdrah Saba, verse 18

o ¢CoHRADRYE 60

L 23784 =L Ju | JENNOCO ¢
B EB A @a 040> DM@ I
s O&;ON.o el JERU=L X2 U8 =
GOV D& (1] 2 1 /A
o -O0&0%,° PO YoP TcY-YOLIEX In
BXO0€OO R B €607000wa I
L X71%Y PR JORRVC s O&;08.0

orO8a - #0OL1eO

LR ¢V CQEF O

And we made between them and between the
countries that we blessed in it, some adjacent, land
we set among countries that (the distances) okkrav
You walk in the cities at night and by day withedgf

%2 M.Quraish Shihafafsir al-Misbah pesan, kesan dan keserasian
al-Qur’an , Jakarta :Lentera Hati, 2004 Vol. 8 See P. 465-466
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Above paragraph mentions the grace given by
God of fertility and the success of their agrictgtuAnd
we (Allah) has inspired them to build country swch
way that we have made among them in Yemen where
they live and between city-nation that we blessed
Syrian city, namely Palestine, Lebanon and Symee-
make both some states which seemed close and we
assign to them that is among cities and travebdcsts
are close so they could stopped easily anytimdyowit
worrying about the lonely and obstacles and danigers
anyone who was there pronounced the sentence: pleas
walk you in it namely the cities at night and byyda
with secure from human disturbance and animals as
well as heat shock or cdfti
A.5.3. Blessing Trough Curtain Times

Blessing over a certain time that blessed by
God, in this case in the Quran described in Sdrah
ad-Dukhan paragraph 3

3 |bid .., Vol 11, See P. 366-367
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Verily, We have it down on a blessed night and
It is We who give a warning.

Words 4S_w 4l lailah mubarakahunderstood
by many scholars in the sense is nightafatul godar
during Ramadan. This is because the Qur'an explici
states that the Qur'an down during Ramadan, and in
QS. Al-Qadar (97): 1 the night named by glorioughhi
Lailatul Qodar. There is also an understandibgilat
mubarakah here meant in the sense of nighishf
Syaban(15 Sha'banj*

B. Interconnection of blessed word¥.: )

%4 |bid...,Vol.13 See P. 5
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Interconnection of blessdgidrakah) words in
this semantic analysis involves the words as fadlow
ol eladll deadll aleldls 30L 31 those vocabularies are
parts of the main vocabulary which is in term of by
Toshihiko lzutsu called as key term in this case is
lafadz 4S_» and above vocabularies are as member of
the vocabularies of key vocabulary, so that thd gba
semantic analysis of the al-Qur'an agala&idzas » is
by involving members of the vocabulary to find a
whole concept aboués: in the al-Quran more
specifically in Sarah al- Isra verse 1. Tkéestion
of the above vocabulariesll Aexill il 5 335 51) as
part of the main vocabulary because those vocabslar
are the vocabularies that appear when commit the
definition oflafadzs_» in some Arabic dictionaries like
what researcher explained in previous chapter, ewhil
(b)) is the conclusion of the results interpretation
from some scholars about the word4éf. which is

often interpreted by much of virtues, while thetwr or

134



goodness in Arabic called ag:ll, researchers will
elaborate above vocabularies in accordance with
Mu’jam al-Qur'an .
B.1. Derivation of 333!
Vocabulary ofs2b )l and it's derivation in al-
Qur'an called 34 times as for the data as follows:
1. 3L said in sdrah At-Taubah (9): 37,
Yunus (10): 26,
2.43)isin sGrah  At-Taubah (9): 124,
3. #82) is in sOrah al-Anfal (8): 2, At-Tauba
(9): 124, At-Taubah (9): 125,
4.5 isin sGrah  al-Araf (7): 69,
5..3isin sGrah  al-Baqarah (2): 247,
6. 2 exist in al-Baqgarah (2): 10, al-Imran (3):
172, al-Furgan (25): 60, al-Ahzab (33): 22, Fatir
(35): 42, Muhammad (47) : 18,
7.5 at-Tauba (9): 47,
8.5 Hud (11): 101, al-Jin (72): 6,
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9. aalx) in sdrah An-Nahl (16): 88, Al-Isra
(17): 97, al-Kahf (18): 13,

10.x) is in alrah al-Mudatsir (74): 15,
11.,S8553Y is in SOrah lbrahim (14): 7
12.25in sarah Nuh (71): 24.28,

13. 525 in Slrah Hud (11): 63,

14,23 in sarah As-Sdrah (42): 20, 23,
15. 1 % in Sdrah Al-Bagarah (2): 58, al-
A'raf (7): 161,

16.5x » an-naba (78): 30,

17.282 % in sdrah Hud (11): 52,

18..2» Noah (71): 21,

19.~2 Noah (71): 6,

20. 2 » in sdrah al-Isra (17): 82, Maryam
(19): 76, Faatir (35): 1.39,

21.0ud in sGrah  al-Maidah (5): 64.68,
22.3n an-Nissa (4): 172, al-Isra (17): 41,

23. »un al-lsra (17): 60.109, an-Nur (24): 38,
Fatir (35): 30,



as-Shura (42): 26.

24. v » as-Shafat (37): 148,

25.3) al-Muzamil (73): 4,

26. ) Taha (20): 114,

27..23% Sad (38): 61,

28.15023) al-Imran (3): 90, an-Nissa (4): 173, al-
Kahf (18): 25,

29.32 i ar-Ra'ad (13): 8,

30. 2123 Yusuf (12): 65,

31. 2 » al-Mudatsir (74): 31,

32.Vs23 in sGrah  al-lmran (3): 178, al-Fath
(48): 4,

33.2 % in the sdrah Qaf (50): 30.35,
34.x3inslrah  al-Ahzab (33): 37
Interpretation of=<ix3Y in Sdrah Ibrahim

(14): 7, said it was one of the derivation of

% Muhammad fuad Abdul Bacgl-mujam al-mufahras li alfadil
Qur'an il Karim,Dar El-hadist, 2001, See P. 410-411
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words of 2Ll As for it's interpretation as

follows;
PSP Tu DY ORNO O3
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(Remember also), when your Lord proclaimed:
"Behold, if ye are grateful, surely We will add \({@as)
unto you, and if you deny (My favor), My So-Lo is a
painful doom."

The prophet Moses said to his people and
remember god is good to you all when God keepeats an
various virtues declared unto you, that | (Allatiesirs
by my power | would be grateful if you added blegsi
to you because of my enjoyment blessings is very
abundant. Therefore, the hope that much of me with
grateful and if youkufur, that is to deny that | have
favors to you by not using it as | want then | wdbtluce

it even threatened with punishment. Indeed my tertu
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with reduced or loss of pleasure that disastrolisofa
you and you feel very painful.

While there are scholars who said that this was
not continued statement of the prophet Moses, liat t
Is a direct revelation from God as one of His favbis
the favor of knowing the essence of this Sdralis to
generate optimism and push for enterprising chanity
order to obtain more enjoyabl&yukdror Gratitude
means to open and reveal. And it's opponektifsthat
Is shut down and hide.

And keep in mind that the harder one works
and the more friends he was with the environmeat th
more that can be enjoyed thus, gratitude add dekci
On the other hand in the universe including theéhear
there are so many hidden delights of Allah. it $tidae
grateful in the meaning of being dig and appeatide

it or in other wordskufdr is able to invite shortage that
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gave birth to poverty, disease, hunger, anxietyfaad

36

B.2. Derivation of 8t

Vocabulary ofsaleudl  and it's derivation in the
al-Qur'an there are only two verses and wor@ef.
it self does not exist in the Quran that axistitis
derivation namely, 15 2 contained in Sdrah Hud
(11): 107, 2= contained in Sdrah Hud (11): 105.
37

The interpretation of== in Sarah Hud (11):

105 is as follows;

.o 0.20540 *R-2060
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% M.Quraish ShihabTafsir al-Misbah pesan, kesan dan
keserasian al-Qur'an Lentera hati :Jakarta, 2009 Vol.6, see p.
329-331

3" Opcit..,SeeP. 430
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At the time come that day, no one speaks except
by His permission; And among them there are ewd an
some are happy.

Judgment Day had not come but when this day
came the day of the arrival of Resurrection, no amg
soul either who is devoted or rebellious may spsak
with his permission, and among them who are eul an
happy. God's Wordsz 5 25 acid among them there
are evil and some are happy.ti is someone who is
wallow in misery and ugliness of the accident amat t
is really uncomfortable for hiffi, and the opposite is
2=, SO you can understand thats are things that

bring safety, prosperity and made comfortable.

B.3. Derivation of dasll
Vocabulary ofw=ill and it's derivation there are
17 in al-Qur'an . Théafadzvocabulary as follows:

%M.Quraish Shihablbid.., print. 2004 Vol.6. See P. 337
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14.x the word is contained in Sdrah al-
Bagarah (2): 211, 231, Al-lmran (3):
103,171,174, al-Maidah (5): 11.20, al-Anfal (8):
53, Abraham (6) : 6,28,34, An-Nahl (16):
18,53,71.72,83,114, as-Syu'ara (26): 22, al-
Ankabut (29): 67, Lukman (31): 31, Al -Ahzab
(33): 9, Faatir (35): 3, as-Shoofat (37): 57, al-
Zumar (39): 8.49, Az-Zuhruf (43): 13, al-
Hujarat (49) : 8, at-Thuur (52): 29, al-Qamar
(54): 35, al-Pen (68): 2, 49, Al-Lail (92): 19,
Ad-Duha (91): 11.

2. 43 (na'matin) contained in Sdrah ad-
Dukhan (44): 27,

al-Muzamil (73): 110.

3.4=x3in SUrah al-Fajr (89): 15,

4. 223 contained in Sdrah an-Nis'a (4): 69,
72, al-Maidah (5): 23, Maryam (19): 58, al-
Ahzab (33): 37,



143

5. Gl in Sdrah al-Faatihah (1): 7, al-
Bagarah (2): 122, an-Naml (27): 19, al-Qisas
(28): 17, al-Ahzab (33): 15,

6. Ladl in SOrah al-lsra (17): 83, Fushilat
(41): 51, az-Zuhruf (43): 59,

7.2l in Sdrah al-Anfal (8): 53,

8.4xcliin Slrah al-Ghosi'ah (88): 8.

9. <l jn Sdrah an-Naml (27): 19, al-Ahkaf
(46): 15,

10. <2 in Sdrah al-Imran (3): 103, al-
Maidah (5): 6, Joseph (12): 6, an-Nahl (16): 81,
al-Fath (48): 2,

11. &ex in Sdrah al-Bagarah (2):
47,122,150, al-Maidah (5): 3.110,

12.+L=iin SOrah Hud (11): 10,

13.4»=3in Sdrah Lugman (31): 20

14. 023 (an'umj in Sdrah an-Nahl (16): 112,
15.4.Y in SGrah  an-Nahl (16): 121,



16. ~idl in Sdrah al-Maidah (5): 65, at-
Tauba (9): 21, Yunus (10): 9, al-Haj (22): 56,
as-Syu'ara (26): 85, Lukman ( 31): 8, As-
Shoofaat (37): 42, at-thur (52): 17, al-Wagi'ah
(56): 12.89, al-Qalam (68): 34, al-Mu'araj (70):
38, al-Infitar (82): 13, al-Muthafifin (83): 22.24,

at-Takatsur (102): 8,

17.ls contained in SGrah  al-Insan (76 2

The interpretation of Lwsil word contained in

Sarah al-Isra (17): 83 as follow

Z I ORO SO
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% Muhammad fuad Abdul Badpid.., see P.800-802
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And when we give pleasure to men he would
turn away, and turn one's back with an arrogant
attitude, and if He cares He will be overwritterspiair.

According to M. Quraish Shihab in his
interpretation book al-Misbah explains that thissee
explains the basic character of the Polytheistsyrik
by saying if we (Allah) give pleasure to mankind as
physical strength, wealth and spaciousness of $ifes
turn away from the remembrance of Allah the giver o
delicious, they turned away and stood back with an
arrogant attitude and if they are overwritten @is$r
such as illness or poverty surely she falls intepdr,
lost hope of the God blesset So the wordiesl
according to the above interpretation of the vasse
something which has the potential towards pleasure

happiness such as that exemplified in the above

0 M.Quraish ShihabTafsir al-Misbah pesan, kesan dan
keserasian al-Qur'an Lentera hati :Jakarta, 2005. Vol.7 See P.
531
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interpretation, namely physical strength, wealtid a

spaciousness of livi

B.4. Derivation of stall

Word of <Ll it's not found inMu'jamal-
Qur’an, but in the Hadith is found there are two
Hadiths that contain the woktkill namely in Musnad
Ahmadslill Glall ua jn chapter 3 no. 52. and Nasai
» i 438 Ly Jaa) 5 in chapter ofmanfaith no. 45.%

The hadist ot as follows

ey Ge 8 0 A (e Dk U1 08 31500 e L
At 3 s (I8 B 0 15 e e (5 )
G £ 55 gl il G14 06 dl e 1 L G
(ea) diusa)e Sl A adad AB3TANG el 38305 S5 258

“1 A.J. Wensich, J.P.Mensingnion academique inten stationale
concor dance et indices dela tradition musulmaaielen, E.J.
Brilc, 1943. Chapter 7 see P. 04.
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Prophet muhammad said that the best morals
are growing / grew, and morals are bad is a diggrac
and good deeds will extend the useful and to have
charity sodaqoh will prevent the death of poor

From the above hadith can be understood that
the wordsW: in hadith indicates a continuity of a good
ahkldk even in the editorial of hadist is asserted that
good moral and attitude will add age of a persoith w
the understanding that goodness will be rewardéd wi

kindness as well.

B.5. Derivation of s
The word of = there are 3 vocabularies along
it's derivation, while the vocabularies are asdul:
1. awords contained in Sdrah al-Bagarah
(2): 45, 61, 103, 105, 106, 110, 174, 197, 215,
216, 220, 221, 263, 271, 272, 273, 280, Al-
Imran ( 3): 15, 26, 30, 45, 104, 110, 115, 150,
157, 178, 198, An-Nissa (4): 25, 59, 77, 114,
127, 128, Al-Maidah (5) : 114, al-An'am (6):
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17, 32, 57, Al-A'raf (7): 12, 26, 85, 78, 89, 155,
169, 188, Al-Anfal (8): 19, 30, at-Tauba (9): 3,
41, 61, 109, Jonah (10): 11, 58, 107, 109, Hud
(11): 84, 86, Joseph (12): 39, 57, 59, 64, 70,
109, An-Nahl (16): 30, 76, 95, 126, Al-Isra
(17): 11, 35, Al-Kahf (18): 44, 46, 95, Maryam
(19 ): 73, 76, Taha (20): 73, 131, Al-Anbiya
(21): 35, 89, al-Haj (22): 11, 30, 36, 58, 77, Al-
Mukminun (23): 29, 72, 109, 118, An-Nur (24):
11, 27, 60, Al-Furgan (25): 15, 24, An-Naml
(27): 36, 59, 89, Al-Qishas (28 ): 24, 26, 60, 80,
84, Al-Ankabut (29): 16, Ar-rum (30): 38, Al-
Ahzab (33): 19, Sa'ba (34): 39, As- Shoofaat
(37): 62, Shot (38): 32, 76, Fushilat (41): 40, 49,
Ash-Syuura (42). 36, Az-Zuhruf (43): 32, 52,
58, Ad-Dukhan (44): 37, Qof (50): 25, al-Qamar
(45): 43, al-Mujadalah (58): 12, As-Shof (61):
11, al-Jumu'ah (62): 9, 11, al-Pen (68): 12, al-
Mua'raj (70): 21, al-Muzamil (73): 20, al-A'la
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(78): 17, Ad-dukha (93): 4, Al-Qadar (97): 3, al-
Bayinah (98): 7, Al-Adiyaat (100): 8,

2.1 contained in Sdrah al-Bagarah (2):
158, 180, 184, 269, al-Imran (3): 110, 180, An-
Nisa (4): 19, 46, 66, 149, 180, 181, al -An 'am
(6): 158, al-Anfal (8): 23, 80, at-Tauba (9): 74,
Hud (11): 31, an-Nahl (16): 30, al-Kahf ( 18):
36, 40, 81, An-Nur (24): 12, 33, al-Furgan (25):
10, al-Ahzab (33): 25, Al-Ahkaf (46): 11,

Mohamed (48 ): 21, Al-Hujarat (49): 5, 11, At-
Taghabun (64): 16, At-Tahriim (66): 5, Al-Pen
(68): 32, Al-Mu'araj (41) : 41, al-Muzamil (73):

20, al-Zalzalah (99): 7, Shot (38): 47, 48,

3. @l_pall contained in SOrah al-Bagarah (2):
148, al-Imran (3): 114, al-Maidah (5): 48, at-
Tauba (9): 88, al-Anbiya (21): 90, al -



Mukminun (23): 56, 61, Fatir (35): 32, ar-
Rahman (55): 70

Interpretation of wordx in Sdrah Al-Imran
(3): 115

BX-U2>EHAD>GHAGO o 4260
IImgec 1G] 3 R4 2 JTaN§:23 I8
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And whatever good they do, then occasionally
they are not prevented (receive reward) them, drahA
knows those who fear Allah.

Each group that applies the straight and prachiee t

noble values, whatever they are doing pious dekds |

42 bid..,.See P. 306-309
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charity, helping others and ect. If they do it verth any
fear toward god or faith so they only get worldly
reward, and if they do it with faith and fear wgbd so
they get both worldly and here after reward. Aneyth
are the faith people and Allah all knows the faith
people®®

C. The concept ofBarakahin al-Quran

(4s_») Barakahwhen it's looked at its meaning have
the following meanings, happiness, pleasure, growth
and add. As many Arabic dictionaries give the
definition of word blessingdarakah® Word @S )
barakah often have meaning much of virtues either
spiritual or physical virtues.4{») barakah means
something that is steady also means that virtue is
abundant and diverse and sustainable. The pool was

namedBirkah in Arabic, because the water is collected

*3Ibid..,Print.2000 Vol 1See P. 181-182
“4 Please look at the previous chapter to more datailit the
meaning of BlessinBarakah
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in settling ponds were firmly therein and not sestl
everywhere, as explained by the Quraish Shihab in
Tafsir Al-Misbalf® so that something can be said had a
blessing when it can produce added virtue, happines
and pleasure. But blessings can not be understoed a
divine dimension in the sense to cancel the caysali
law and lose the active participation of the peaplget

it. Without any effortlkhtiyar blessings will not come
by itself. There is a process and the steps that el
passed to get it is not instant and taken for gdnt
directly from God. Quraish Shihab illustrates that
blessing means any function held by an object odgo
which are blessed, such as the blessing on the f®ed
satisfied in its function, delivery of health, diss the
disease, encourage positive activities and so ors T
can't be achieved automatically, but because of the
grace of Allah SWT. The gift is not meant to canbel

% See M.Qurais ShihabTafsir Al-Misbah: pesan.kesan dan

keserasian al-Qur'an(Jakarta: Lentera Hati 2009.) more specific
in his interpretation toward Sdrah Al-Araf:96
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role of the causality law which has been estabtighe
God but by favoring to anyone who will be given the
blessing for the ability to use and exploit the daas
efficient as possible and as much as possibleadhik
meant blessing could be preséhtSo that it can be
concluded that something was said to be blessdd if
contains a steady and continuous virtues and have n
end. Because virtue is a blessing that contairedett
firmly and will not change as permanent and not
scattered everywhere.

And the word4s» according Thabatobai in
Tafsir Mizan explained that the wo#8» had meaning
stayed of divine virtues in a something, the wofd o
God in the Quran (= ¥ls sleudl (e GlS 5 agile Liaidl)
called it had blessing because of its permanent
goodness and virtue in it that is either in heawen
earth in the form of rain and fertility of the sthlat can
produce a variety of plants.

¢ bid.., See P. 193-194
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It is said that, blessing is the divine virtuesttha
come from the all directions that can not be vesiéhd
can not be calculated mathematically or all thbsegs
in the form of advantages that are not predictaflel
this excess as narrated, that the given alms ofthvea
will not occur shortages (although mathematicadiysl)
as it turns spoken by the people who lost, it id Hzaat
between me and you there is a balance, then mexution
again that the purpose of this god blessed is ddwviat
the good stuff.

Barakah in essence is a virtue that persist in
something, such as blessings in the offspring @$c
is the number of generations and always pray for, hi
and blessing the food is to satisfy(full) the peophd
blessings of time is the extent of time to perform

positive and good activitie8’

4" Muhamad Husain ThabathabaAl-Mizan Fi Tafsiri al-Qur'an
Juz. 7 Bairut, Lebanon. See P. 290-291
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So, can be understood that the blessings are
things that have the potential to have a virtueaglire,
happiness and the advantages it will always groa at
steady and settled if the people is able to maxanitz
effort in accordance with the causality |&unatullah
set by God to reach the bless.
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