CHAPTER |

INTRODUCTION

A. Background

Inclusivism is one of typology of religious attiesl in theological
perspective beside exclusivism and pluralism. Agi@lis exclusivist argues
that his religion is the truest, while other rebigs are deviate, false and
wrong. The follower of religion having inclusivetiadde argues that the
salvation is not only the monopoly of one religidout also for other faiths
that doing good works by his religion implicitly Wget salvation as well.

While the pluralist views that all religions araérand the sante.

Nowadays, religiosity begins in inclusivism era tth@quires an
openness of dialogue; interreligious relations. deed a theology can be
supports this relation. Essentially, ‘inclusive’ & attitude coming from
theology style in religion. But on the other harle understanding of
religiosity is the expressed in daily life and sameperiences. So, some
followers have different understanding in his rigigity. People, who never
had the experience to live with different religipmgould find it difficult to
accept inclusivism. But someone who has good espee with other
religions will find the most valuable pearls ingHife. In other word, virtue,

salvation, and peace can also be found in othigigas communitie$.

Having a religiosity is human being’'s subjectivityhich includes
some aspects, they are: truth, feeling, stabipsrtinacious, and spirit. The

! william L.Rome, Philosophy of Religion: an IntroductiopiWodsworrth Publishing
Company, California, 1993, p.173-183
2 Zuhairi Misrawi,Al Qur'an Kitab ToleransiPustaka Oasis, Jakarta, 2010, p.181



Qur'an does not suggest human beings to be ‘suNgeat having a religion,

but they must be tolerant, inclusive, and pluraistt has relation with

‘attitude on having a religious’ that implement thils subject’s characteristic.
The Qur’anic principal regard equality of ‘subjedifferences as well as in
rule that ordered by God. The Qur'an which actuallyst regulate only for
Moslem (exclusive), but the Qur'an itself often gia guide for all human
kind (not only for Moslem society). It means, ther@n teach for Moslem

must have inclusive attitudes.

According to Alwi Shihab in his boolslam Inklusif,there are many

verses that explain and indicate inclusive chareties. They are:
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“Those who believe (in Qur’an), and those who fallthe
Jewish (scriptures), and the Christians and theéa8aph any
who believe In Allah and the Last Day, and work
righteousness, shall have their reward with theirdt. on
them shall be no fear, nor shall They grieve.”

3 QS. Al Bagarah/2: 62. This Qur'an and translatisrtaken fromQur'an In Word by
Yusuf Ali
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“Say ye: "We believe In Allah, and the Revelatianeg to
us, and to Abraham, Isma'il, Isaac, Jacob, andTtitzes,
and that given to Moses and Jesus, and that givedall
prophets from their Lord: we make no differencewssn
one and another of them: and we bow to Allah (iantg."
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*Qs. Al Bagarah/2: 136. This Qur'an and translai®maken fromQur'an In Word by
Yusuf Ali
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“Not all of them are alike: of the people of thed&oare a
portion that stand (for the right): They reheafse $igns of
Allah all night long, and They prostrate themseles
adoration. They believe In Allah and the Last dapey
enjoin what is right, and forbid what is wrong; amtey
hasten (in emulation) In (all) good works: They #&methe
ranks of the Righteous.”

Based on these verses, according to Alwi ShihabcHaracteristics
indicate that Islam is open and inclusive to othbrg the role of conduct in
inclusive must be completed by some characterjstitgey arei<man (faith,
especially to God, judgment day, and Holy bookpdjworks émal salel,

amar ma’ru>f nahi< munkaryusa>ri’'u>na fil khaira>t.

Textually, these verses mention four groups, threy lalamic, Jewish,
Christian, and S{abi’i<n. The Qur'an explain indkes spirit implicitly, it
means there are many perspectives that broughgwgmbrt inclusivism in the
Quran, for example attitude toward other religioidews, Christian,

Zoroastrian, etc), and also in discussion fieldjaaspect, etc.

Some interpreters realize the difficulty of inteaping this verse, given
the other verses show that only Islam is salvgpimmised by God. Al-Tabari

gave some comment that God guaranstem has three requirements: faith,

> QS. Ali Imran/3: 113-114. This Qur'an and tranglatis taken fronQur'an In Wordby
Yusuf Ali

® Alwi Shihab, Islam Inklusif: Menuju Sikap Terbuka dalam BeragaM&an, Bandung,
1999, p. 79-80



believe in the judgment day, and good works (righs}. In other word
referred that verse is everyone who has being Muo5le

According to Fakhr al Razi while the third requiremt faith, believe
in the judgment day, and good wollenal salehktates those are the essence
of Islam® Al Zamakhsyari not only restrict that terms, heessed that even
from the Islamic groups also exist that do not hthese requirements. For
anyone who believe only in the lips (hypocrité#)ccording to Ibn Katsir, he
seemed to agree with a hadith which states thaeveas been replaced with a
decline in verse 19 of Ali Imran: only acceptedaislas the religion which is
blessed by Godf

Based on some varieties interpretation above, itndicated that
religious understanding has been applied with ¥edlio perspectives and
attitudes. Ideally, religions is have same mearang aim for humanity, by

explicit the pattern of religions is support tolusive attitude.

Refer to modern interpreter, they are elaborateditiersity of views.
Muhammad Abduh argued that the first conditionthfan god, not to be
restricted to the faith in the way of Islairikewise Rasyid Ridha argues that
faith to God can also be found outside the Islamiophet Muhammad
brought --perhaps he was referring to the previmemple who believe in god
before the coming of the prophet Muhammad@habathabai argues that the
God do not look at a particular religion, but théostance and essence of

" Muhammad bin Jarir bin Yazid bin Katsir bin GhaiibAmali Abu Ja’far Ath-Thabari,

Jami>" Al Baya>n fi> Ta'wi>l Qur'an, Juz 1, Dar al Fikr, Beirut-Lebanon, 1988, p.318

8 Abu Abdillah Muhammad bin Umar bin al Hasan binHusain Attaimi Al Razi

Fakhruddin Al RaziMafa>tih al Ghai>b,Juz 3, Dar al Fikr, Beirut-Lebanon, p.111

° Abu al Qasim Mahmud bin Amr bin Ahmad Al ZamakhsyAl Kasya>f,Juz 1, Dar al

Fikr, Beirut-Lebanon, 1977, p.285-286

19 Abu al Fuda’ Ismail bin Umar bin katsir al Kursy Bamsyiqi, Tafsi>r Quran Al

‘Adzi>m, Juz 1, Dar Al Kutub, Egypt, p. 103-104

" Muhammad Rasyid bin Ali Ridh&afsi>r Al Mana>r, Juz 1, Dar al Kotob al limiyah,

Beirut-Lebanon, 1999, p.273-275



religion, for three terms in that verse are congaethen the promise of God

will come true?

Conceptually, faith is related with theological pikem, but in the
Qur’anic term faith often match with application dgaily life by using term
‘good’ (s}aleh, ma’ru>f, khai<r)!® The term of good is has been increase on
understanding, because it refers to real condaimh paradigm of societgo,
these are historical discourse problem. In mangesewhich have inclusive
spirit explains those characteristics, but by megglobal and plural so its

need to investigating all those words.

They are ideal characteristics and requirementsrdmmmended by
the Qur’an in inclusivism. All of those charactéids are requirements to get
inclusive attitude. The formation of inclusive iglated with ideology
paradigm. If the inclusive meaning related with ipos of truth in social

12 sayyid Muhammad Husain Ath-Thabathab@4fsi>r Al Mi>za>n, Juz 1, Dar al Fikr,
Beirut-Lebanon, 1991, p.192-193

B Ma'ru>f, among the various terms that may be regarded rstituging partial or near
Arabic equivalents for the English ‘good’'ma’ru>f occupies a special place, because it seems to
represent an idea that goes back to a remotelpdbe Moslem exegeses of later ages we see thaé wor
ma’ru>f defined very often as ‘what is acknowledged andregd by Divine Law’. But this is of
course but a reflection of the state of affairsybiec to the classical age of Islam, and conceatlser
than reveals the real nature of the wawh'ru>f means literally ‘known’, i.e.what is regarded as
known and familiar, and therefore also socially rappd. Its antithesisnunkar means what is
disapproved precisely because it is unknown aneidarKhai<r in the field of religious matters fall
roughly into two classes: one is the ‘good’, tharse of which lies in God, and the other is theo'djo
produced by man. The most usual antithesléhaf<r is furnished bysyarr which function as its direct
opposite in any of its various meanings examineavabwhether religious or non-religious. Thus, to
take a typical example, whehai<r is used for ‘happines’ or prosperity in worldljeli syarr is used
for ‘mis-fortune’. Semantic relationship bindga>lih andi<man together into an almost inseparable
unit. Just as the shadow follows the form, wherdhere isi<man, there ares}a>liha>t or ‘good
works’, so much so that we may almost feel judifiefining the former in terms of the latter, ahd t
latter in terms of the former. In brief, thea>liha>t’ are ‘belief’ fully expressed in outward conduct.
So it comes about that the expressiaifaz}i<na a>manu> wa-‘amilu> al-sa>liha>t,is one of the
most frequently used phrases in the Qur'an. ‘Thaise believe’ are not believers unless they manifest
their inner faith in certain deeds that deserveappellation ofsa>lih. See Toshihiko lzutsiEthico
Religious Concepts in the Qur'aklcGill University Press, Montreal Canada, 1966,13.2



aspect, so that the way to address the truth mastadcompanied by

inclusivism?**

Actually all of religions have same goals that araking peace and
affection for good life. But in reality there are sany violences, victims,
chaos which brought the name of goodness. In Btatement, there is
inclusive spirit implicitly, but in second one asckisive spirit, so that it made
displacement of goodness meaning. Religion as cusinod identity with
exclusive spirit lately is not proper in this tins® that actually religion must

bring the struggle in goodness value by using sickispirit.

Religion is used to understood and followed by eomailly, so that
value of religion is understood by follower in exsive spirit, ideology social
justification, and truth claim. In reality (phenonmm) of exclusive spirit is
violence basic. Violence reality often get protestiand justification of
exclusive truth, moreover violence is regardedogalty and purified identity
confirmation. So that, in phenomenon and implementeof religion has to
follow by violence because it has exclusive chanadut actually the case is
religions vision is making peace and affectiondtrof human beings. Islam
is religion that brings inclusive value, as NurdslolMadjid’s opinion. It is
open and respect to other religion without violeaction. It means ideally
that the concept of Islam is inclusive, but that is read by phenomenon as
exclusive spirit. The Qur'anic perspective aboutlusivism will be
‘discoursé and its limitation also extends in line with pagad and religion

understanding for the ‘reader’. Then it is neededetad and understand the

1 In Indonesia there are so many groups, for exariplislam itself. There are NU,
Muhammadiyah, FPI, LDIl, Ahmadiyah, HTI, JIL, atheetc. it means that the Truth cannot be owned
only by one group or individual. Factually, In Indssia often crash about religious understanding, fo
example between FPI and JIL. They have contradigidnciple. FPI has expectation to stand Islamic
legal law in secular country. This organizatiorfamous because of violence and arrogance to other
groups. On the other hand, JIL has purpose to dpstamic Liberal ideas to societies.



concept of inclusive spirit in the Qur'an througkeshe history and discourse

in phenomenon as other text.

Finally, from this background, research will braaklown about the
Qur'an verses which told about inclusive and itgisp religion and some
aspects in life. General concept of inclusive vad related with Qur’anic
interpretation. So that we can know how the Quwaws this problem and
gives the best solution.

. Research Question

Based on the background above, the researcher waftsnulate the
matter of inclusive in the light of the Quran abdeak it down 2 (two)

questions in order to focus the discussion:
1. What is inclusive spirit in light of the Qur'an?

2. What is the relevance of inclusive spirit in Qer'an to create an

ideal society?
. Aim and Significance of Research

From the research questions above, the researetes@me aims as

follow:
1. To know inclusive spirit in light of the Qur’an.

2. To know the relevance of inclusive spirit in tQer'an to create an

ideal society.

Generally, the purpose of this research is to gainobjective and

universal insight about inclusive in the Qur’an.



Thus, the study aims to enrich the treasure of esisgin order to
respond to the contemporary problems. And, makesQbran be able to

solve the challenges of worldly problems.
The significances of this research are as thevwahg:

1. To more clearly about inclusive spirit in Islam aitsl practice, that

decrease in religious society lately.

2. The truth cannot be faced by claim only, but it b@nappear in many
religions, views, and tradition, so that thereastime most authoritative

one to act for truth, in order it become a peacgavaere.

3. The result of this research is expected to conilibhought that is
useful to develop treasures of Islamic studiesnarily for Ushuluddin
(theology) faculty in Qur'an and Hadits Studies Bement and to be

referred for further research in the same topic.

D. Prior Research

Based on my review, almost certainly that studieimadusive only in
concept. The discussion about inclusive from the’d@ic perspective is
seldom found in the any literature. This study arost of a concern with the
guestion of inclusive phenomena. Therefore, somekdditeratures and

sources which explained inclusive study and itatreh as follow:

The bookTeologi Inklusif Cak Nurby Sukidi, (Jakarta: Kompas),
2005, told that Nurcholish Madjid with his pereringhilosophy made

inclusive theology discourse that continued by tiéter with pluralism



theology discourse which compatible with religiondasocial plurality.
General concept about inclusivism and pluralisnthis book is not balanced

with verses in the Qur’an.

Meanwhile Alwi Shihakin his worklslam Inklusif (Bandung: Mizan),
1999, told about inter-religious discourse not omtyIndonesia but also
foreign country. Writer who specialist an expertimter-religious dialogue
explain about the basic of inter-religious dialogiie paradigm, pluralism,
inclusivism, global ethic challenge, Islamic intarrproblems, etc. in this
book mention some the Qur’anic verses about inglrsi, but it still general,
there is no explanation the meaning of term ingkisitself, whether
etymologically or terminologically.

Mohammed Arkoun in this boolRethinking Islam Today (Islam
Kontemporer Menuju Dialog Antar Agam#)at published by Pustaka Pelajar
Offset Yogyakarta, 1996The writer offers his new concept namely “the
societies of Book” that deconstruction @fhl al-Kita>b concept with
anthropology and social approach, so that religimderstanding reaches
tempus and locus aspect.

M. Irfan Riyadi, dkk, in his bookMembangun Inklusivisme Faham
Keagamaan(Ponorogo: STAIN Press: 2009This book explained about
general concept of inclusivism and its spirit inrtam society. The
implementation of inclusive and plurality spirit this society is seen with
peaceful between Moslem and Christian.

Inklusifisme Tafsi<r Al-Mana>r written by Saifullah. Dialogia, II,
vol.6. In this journal he mentioned some versesutiaclusivism (QS.Al
Bagarah: 62, /QS.Ali-Imran: 199, QS.Al-Maidah: 58hd use Al-Manar
interpretation. He explained requirements to getas@n for Moslem, Jews,

Christian,Sa>bi’in, and its characteristics. According to him, inclisn in



Al manar is limited inclusivism® Based on this journal, researcher will break
down inclusivism comprehensively not only in Al-Manbut also classic and

modern interpretation.

Pluralisme Agama di Indonesia: Tipologi dan Raganac#ha
Pemikiran Cendekiawan Muslim Indonesidy Lutfi Hadi Aminuddin,
Dialogia, STAIN Ponorogo. In this journal, writed about the typologies of
Indonesian Moslem leaders thinking about religibrgdism; and the ways to
harmonize between different faiths in IndonesiaisTpaper concludes that
there are at least three typologies, namely: Allsaduclusivism, hegemonic-

inclusivism, and realistic pluralism or parallelisfh

Al Quran Kitab Toleransithat written by Zuhairi Misrawi (Jakarta:
Pustaka OASIS, 2010). This book told about mangeof the Quran that
brought tolerant spirit of plurality and religiomhere are three paradigms of
tolerant; they are inclusivism, pluralism, and nuuikuralism. In certain
chapter explain about inclusivism itself, but didexplore interpretation of

verses because in this book explain general irg&apon.

Kerja Sama Antarumat Beragama dalam Quran (PerSpec
Hermeneutika Farid Esackpy A. Khudori Soleh, Dialog Il (2005). In this
work, he told that inter religious cooperation bedémw Moslem and non
Moslem often experience obstacles because of tfexatit dispositions of the
Moslem inside, like absolutely refuse it or permibut only with the social
interest. Those attitudes appear based on thepretation on the Quran

(hermeneutic) which is different in the patterriraér religious cooperatioH.

15 gaifullah, Inklusifisme Tafsi>r Al-Mana>r STAIN Ponorogo: Dialogia, II, vol.6, 2008,
p.169

18 Lutfi Hadi Aminuddin,Pluralisme Agama di Indonesia: Tipologi dan Ragamac#ha
Pemikiran Cendekiawan Muslim Indonediaalogia, STAIN Ponorogo, p.80

" A. Khudori Soleh,Kerja Sama Antarumat Beragama dalam Quran (Pertipec
Hermeneutika Farid EsackPepag RI: Dialog I, 2005, p.94



The hermeneutics perspective of Farid Esack toesréak the claim of the
religion exclusive truth, and then change it withetty and plurality ideas.
Based on hermeneutics of Farid Esack, which départ practice to the text,
he sees that inter religious cooperation is nobiflatren, even suggested.
Esack’s perspective is based on his interpretatward the verses of Qur'an,
which teaches the plurality and blast the exclusittéudes, and based on the
condition of Southern Africa societies which nedtke tcooperation in

straightening truth and justice.

Perspektif Qur'an tentang Pluralitas Umat Beraganaadissertation
by Abd. Mogsith in UIN Syarif Hidayatullah Jaka2807. He explained that
plurality cannot be avoided because it is surelistdfical background of
religion plurality especially Islam has explainedthis thesis. According to
writer, religion is not aim but it should be theywa get blessing and mercies
of God. This book persuaded that reader have teermstahd well toward
religions and how to respect them. Thematic vewsdssut plurality have
explained clearly in this thesis. Actually, plutaliand inclusive has
relationship, but both of them are different. Sattlhesearcher with her

curiosity about inclusive, want to research it deep

Pluralisme Agama Perspektif Qur'athis dissertation is written by
Dr. Abd. Rahman |. Marasabessy, M.Ag, in UIN Sy&tiflayatullah Jakarta.
In this thesis has explained about religion plgraliand its characteristics,
interpretation of pluralism verses in the Qur'aimensions of pluralism in
the Quran. Pluralism has to balance and commih viitimanistic value
because religion as the way of life and make getationship with God and

people around us.

Pluralisme Agama dalam Quran: Telaah Terhadap Trafs

Departemen Agamalauhar Azizy's dissertation in UIN Syarif Hidayaah



Jakarta 2007. Characteristic of Depag exegesiamqal in this book. Besides
that, interpretation method and style have expthioe. The writer told about
religion plurality in Indonesia and its developmentle also wrote

interpretation of the Quran verses that relatethwuhis topic. He divided its
interpretation into three parts, they are: religglarality verses, liberty of
conscience verses, and verses of tolerant in oeligrhe conclusion of this
thesis is the characteristic of Depag exegesisxdusive in interfaith

relationship, in means that truth claim of Islamrendominant, but people

should be tolerant to other believer in all aspedife.

Farid Esack in his workQur’'an, Liberation, and Pluralism: An
Islamic Perspective of Interreligious Solidarityaagst OppressionThis book
has translated into Indonesian by Watung A. Budiman the title
Membebaskan yang Tertindas: Qur’an, Liberalismeur&isme, Mizan:
2000. In this book has explained about pluralisrlteration in South Africa
from Apartheid rezint® These work efforts to reconstruct faith concépfr,
and Islam. According to him, plurality is not blacg someone to make
cooperation to gain universal humanity. So thatglism has to socialize to

get humanistic solidarity.

All of mentioned studies are different from thisdyf, because most of
those studies just explain about the theme of snglem at glance and have
little discussion in signifying the Quran in ingiwism. Inclusivism and
pluralism are related each other, but they areewdfit. This research will
break down some verses that indicated inclusiveitsgiiematically and
comprehensively. Qur'anic perspective about ineiganr will be ‘discourse
and its limitation also extends in line with pagdi and religion

understanding for the ‘reader’. Then it is neededetad and understand the

18 Farid Esack,Membebaskan yang Tertindas: Qur'an, Liberalismeyr&isme, terj.
Watung A. Budiman, Mizan, Bandung, 2000, p.18



concept of inclusive spirit in the Qur'an througkeshe history and discourse
in phenomenon as other text. Here, the researciiedigcuss it specifically
supported by some verses of the Qur'an which at@énwith it. So, it can be

sure that this study is relatively new.

E. Theoretical Framework

Inclusivism including one of three-part typology refigious attitudes
in theological perspective than exclusivism andraglsm, a religious
exclusivist view that his religion is the most traied other religions false and
wrong. Adherents of religions that are inclusivewithat the 'safety' is not the
monopoly of his religion but for other faiths thatplicitly do right by his
religion will get salvation as well. While the palist view that all religions
are true and the samg.

Inclusivism is ideology which regard that truthnist only in certain
group, but also in other groups, it is includinggien community. Religions
substances essentially are same, its preachingteathing are different.

Inclusivism supported tolerant and pluralism.

Exclusivism is the practice of being exclusive; nadity characterized
by the disregard for opinions and ideas other thragis own, or the practice of
organizing entities into groups by excluding thasdities which possess

¥ M. Irfan Riyadi, dkk, Membangun Inklusivisme Faham KeagamaSTAIN press
Ponorogo, Ponorogo, 2009, p.2



certain traits (for an opposite example, see esdismi. Religious
exclusivism asserts that one religion is true 4ad &ll others are in erréf.

It has two forms:

+ Absolute exclusivism asserts that one must be monthe religion to
be a true adherent. Historical examples are thgiaal of Athens

during the golden age and some forms of Hinduism.

+ Relative exclusivism asserts that conversion isdatory. Examples

are Christianity and Isl am. @&xtra Ecclesiam Nulla Salus.

Religious pluralism is a loosely defined expressiooncerning

acceptance of various religions, and is used inmber of related ways:

+ As the name of the worldview according to which'smeligion is not
the sole and exclusive source of truth, and thasahleast some truths

and true values exist in other religions.

+ As acceptance of the concept that two or moreicglgwith mutually
exclusive truth claims are equally valid. This pwstoften emphasizes

religion's common aspects.

+ Sometimes as a synonym for ecumenism, i.e., theag@iion of some
level of unity, co-operation, and improved underdiag between
different religions or different denominations witta single religion.

- As term for the condition of harmonious co-exisenbetween

adherents of different religions or religious demuations

. As a social norm and not merely a synonym for relig diversity?*

20 http://en.wikipedia.org/wiki/Talk:Exclusivism (238/2011)
% hitp://en.wikipedia.org/wiki/Talk:Religious_pluiai (25/06/2011)




F. Research Methods

1.

Type of Data

As the title implies, this research is libraryeasch which is purely
based on bibliographical research. In this resedhehsources of data are

written texts relating to the topic.
Sources of Data

The sources of data that have relationship wilila@® so there are 2

(two) kinds of data:
a. Primary data

It is data that directly collected by the researdh@m the primary
source. That is Quran related to the verses wimgblicitly explain
inclusive. Besides that, the other sources regaageprimary sources
are books ofafsi<r which are representative to support this research.

Those books oftafsi<r are as follow:Jami’ Al-Baya>n Fi<
Ta'wi<l Qura>n by Ibn Jari<r at Thabari< (310 HAt-Tafsi<r Al-
Kabi<r Wa Mafati<h Al-Ghai<b by Fakhruddi<n al-Razy (606 H),
Tafsi<r Al-Kasysya>fby al-Zamakhsyari (538 HY)afsi<r Al-Azha>r
by Hamka andTafsi<r Al-Mishba>hby Muhammad Quraish Shihab.

b. Secondary data

It refers to the data that supports the explanatb primary
source. The secondary data of this research isntéiken many
literatures of books, journals, papers and websitegh distinctly

discuss about inclusive.

3. Method of Collecting Data



Since this research is bibliographical researbh, dollecting
data is supported by books, websites, journals, gapers that have
relationship to the topic. In this research, theeeecher explores
several previous findings and research done byetperts who have

discussed the same topic.

Those previous research have functions as raw &aised on
the data, it is necessary to look for outlinesgfamental structures and
basic principles in detail and to ignore the irvelet date?

The data which have been collected by the researshailized

and synchronized with the topic based on induatiethod?®
4. Method of Analyzing Data

To analyze the data the researcher uses thegtatig(tafsi<r
mawd}u’i<). This thematic method was getting down the casa® f
Qur’anic verses that have correlation with the ¢opill of the verses
wich have relation the topic be collected then yred them from any
approach as commentary fraufasgr, Ashib al-Nuzl (if they were
present), grammar, argumentation from sunnah toadif Hadith ),
linguistic, and scientific to explain it, belongiraur argument who
rational that accountable as scientfficThere explained away while
being supported from the Qan and Hatth, along with fact finding

which is scientifically accountable.

# Anton Bekker & Ahmad Kharis ZubairMetode Penelitian FilsafatKanisius,
Yogyakarta, 1990, p.125
% Inductive method is based on particular fact aodceete evidence then from the fact
and the evidence are concluded as a generalizé&ie®.Sutrisno HadMetodologi Researchindi
Offset, Yogyakarta, 1995, p.42
4 Nashruddin BaidanMetodologi Penafsiran Al-Qu#h, Pustaka Pelajar, Yogyakarta,
1998, p.151.



The steps to deafsir mawdu’ican be reached by following
these rules:

1. Choosing and determining the problem in the Quitfaat

will be researched thematically.

2. Tracing and collecting the verses related to therdened

problem;makiyyaandmadaniyyaverses.

3. Arranging those verses systematically in accordanitk
chronology by knowing and understanding toward

background andsba>bun nuzu>l.
4. Knowing correlationfiuna>saba of verses in each surah.
5. Outlining the theme in correct, systematic and wHodme.

6. Accomplishing the research by some hadits, if it is
necessary. By this, the research will be more intad

clear.

7. Learning those verses thematically and completely b
collecting the verses which have similar meaningl an
compromising between am and khosh, muthlagand
mugayyad. Synchronizing the verses that seem
contradictory, explainingasikhandmansukhverses, so that
all of verses can stand in one estuary, without any
differences and contradiction, afterwards therd i no

forcing to some verses in false mearfing.

“Abdul Hayy al FarmawiMetode Tafsi>r Maudu>'i< Suatu PengantaPT Raja Grafindo
Persada, Jakarta, 1996, p. 46. See also MahmuaitSiin Huda al Qur'an,224, 323; al Kumyat
Tafsir al Mawdhu'iy,7; Dr. Hijazi,al Wahdah al Mawdhu’iyyat24



Even though approach @dfsi<r mawd}u’i< is a main method,
yet another approach has also role in analyzingptioblem of this
research. To support this analysis, the researaclsss content
analysié® and hermeneuticdlapproach to analyze this research. All of
assisting approach that is able to clarify the fenwbwill be utilized by
the researcher provided that they are relevant thélttopic.

G. System of Writing

In describing this study, the researcher arrangesystematic design

of study in order to get easy description:

Chapter | locates background of this study whiclkesathe problem

appears, formulation of problems and the signiteanf this study, at last

%6 Content analysis or textual analysis is a methaglolo the social sciences for studying the
content of communication. Earl Babbie defines it'the study of recorded human communications,
such as books, websites, paintings and laws." Aliegrto Dr. Farooq Joubish, content analysis is
considered a scholarly methodology in the humamitig which texts are studied as to authorship,
authenticity, or meaning. This latter subject iniels philology, hermeneutics, and semiotics. Harold
Lasswell formulated the core questions of conteatysis: "Who says what, to whom, why, to what
extent and with what effect?." Ole Holsti (1969jen$ a broad definition of content analysis as "any
technique for making inferences by objectively agdtematically identifying specified characteristic
of messages." Kimberly A. Neuendorf (2002, p. 18¢rs a six-part definition of content analysis:
"Content analysis is a summarising, quantitativalysis of messages that relies on the scientific
method (including attention to objectivity, intebgectivity, a priori design, reliability, validity,
generalisability, replicability, and hypothesistieg) and is not limited as to the types of vargbihat
may be measured or the context in which the message created or presented." See
http://en.wikipedia.org/wiki/Content_analysis (12@12)

*” Etymologically, “hermeneutic” is derived from Grewlord “hermeneuein® that mean to
interpret. Terminologically, “hermeneutic’ meansanlying process from not understand to be
understood. This term remind us to mythology figmamely Hermes, he is messenger who has
obligation to deliver Jupiter's message to humaimdeHermes is described as someone who has
winged feet, and often called Mercurius in Latirerhhes’s duty is translate messages from god in
Olympus mountain to common language which used byam being. See E. Sumaryono,
Hermeneutika: Sebuah Metode Filsaf@agnerbit Kanisius, Yogyakarta, 1999, p.23
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elaborates the research methodology and writintesyatic. By this chapter,
so the readers can understand the aim of this study

Chapter 1l is one step to understand the objectstofly about
inclusive, its characteristic, and epistemologyisTthapter is primarily to
reveal the meaning and to know deeply about inctugor getting many
information, discourse and insight. Besides thathis chapter discuss about
the source of violence based on exclusivism indgdheistic subjectivism,
ideology control, and religious paradigm in order make clear and

distinguish between inclusivism and exclusivismahgion understanding.

Chapter Il is discussing about the verses in urvhich indicate the
characteristics of inclusive and itasba>bun nuzuzl comments of
Mufassiri<n to inclusive verses and its characteristicomments of
contemporary Moslem scholars, and also socialimatfoinclusive concept in

reality.

Chapter IV is analysis of some problems relatethéoview of Qur'an
toward inclusive spirit thematically to answer ttesearch questions in this

research.

Chapter V is closing that contains conclusiongastjon and epilogue
in which explains the result of this study afterpboying scrupulous methods

and meticulous analysis.



