CHAPTER 11l

INCLUSIVE SPIRIT IN THE QUR’AN

This chapter will explain about many verses in@we’an related with
inclusive spirit. The Quran did not explain indles explicitly. There is no
inclusive keyword in the Qur’an. Inclusive spistmentioned implicitly in the
Quran, but some interpreters have specific indicdd interpret inclusive
verses. First, researcher explain about versesAahd>bun Nuzu>I; second,
explain some interpretations of those verses, vdrethassic and modern

interpretations; the last is classify the scopmolusive spirit.

A. Verses and Asba>bun Nuzu>|
First, researcher collect verses and Asba>bun Nualated with

inclusive spirit in the Qur'an. There are thirtagses in the Qur'an.

1. QS.Al-Bagarah/2: 62
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Those who believe (in the Qur'an), and those who
follow the Jewish (scriptures), and the Christians
and the Sabians,- any who believe In Allah and the
Last Day, and work righteousness, shall have their



reward with their Lord; on them shall be no fear,
nor shall They grievé.

Asba>bun nuzu>l;

In the history told that Salman asked to Prophet
Muhammad saw about the follower of religion thatwees. Then
he told the way of his prayer and devotion. So that verse as
explanation that people who believe to God andnueigt day, and
also do good thing will get reward from Gbth the other history,
Salman told to Prophet Muhammad saw about hisdrsestories,
then Prophet Muhammad said: “they are in the h&8#lman said:
“the earth is like dark, but after launched thisseg it is like shine

n3

for me”.” Third history about this verse, it is launchedaaese of

Salman'’s friend.

2. QS.Al-Bagarah/2: 256
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! This Qur'an and translation is taken fr@ur'an In Wordby Yusuf Ali

2 H.A.A.Dahlan, M.Zaka AlfarisiAsbabun Nuzul: Latar Belakang Historis Turunnya
Ayat-Ayat Al-Qur'an CV.Penerbit Diponegoro, Bandung, 2000, p.17. Tissory is Told by
Ibnu Abi Hatim and Al'adni in his musnad from Ibiajih which is based on Mujahid

% H.A.A.Dahlan, M.Zaka Alfarisipc.cit This history is told by Al- Wahidi, from
Abdullah bin Katsir, based on Mujahid

* H.A.A.Dahlan, M.Zaka Alfarislpc.cit. This history is told by Ibnu Jarir from Ibnu

Abi Hatim, based on As-Suddi)



Let there be no compulsion In religion: truth stand
out Clear from error: Whoever rejects evil and
believes In Allah hath grasped the Most trustworthy
hand-hold, that never breaks. and Allah heareth and
knoweth all things.

Asba>bun nuzu>l;

In pre-Islamic there is a woman who always cried tfte
death of his son. She promised to himself, if she a child and
lived, he would make him Jewish. When Islam cantk Bani Nadir
Jews were expelled from Medina (because of thegctnery), the
son and several children who was included famfigsha>r,
gathering with Jewish. Then th&nsha>r said: "do not let our

children with them ". This verse as warning thaeréhis no

compulsion in Islanf.

Another history stated that this verse because leflusain
from Ansha>r tribe of Salim bin Auf who has two Christian
children, while he himself was a Moslem. He aske& Prophet,
"May | forced the children because they do not obmeyand still

want Christian?".

3.  0QS. A<li-lmra>n/3: 64
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> This Qur'an and translation is taken fr@ur'an In Wordby Yusuf Ali

® H.A.A.Dahlan, M.Zaka Alfarispp.cit.p.86. This history is narrated by Abu Dawud,
An-Nasa’l, and Ibnu Hibban, based on Ibnu Abbas

" H.A.A.Dahlan, M.Zaka Alfarisipc.cit.. This history is narrated by Ibnu Jarir from
Sa'id or Ikrimah, based on Ibnu Abbas
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Say: "O people of the Book! Come to common terms
as between us and you: that we worship none but
Allah. That we associate no partners with him; that
we erect not, from among ourselves, Lords and
patrons other than Allah." if then they turn basay

ye: "Bear witness that we (at least) are Muslims
(bowing to Allah.s Will)®

4. QS. A<li-lmra>n/3: 113-114
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Not all of them are alike: of the people of the Boo

are a portion that stand (for the right): They srke

the Signs of Allah all night long, and They prostra
themselves In adoration. They believe In Allah and

¥ This Quran and translation is taken fr@ur’an in word by Yusuf Ali



the Last day; They enjoin what is right, and forbid
what is wrong; and They hasten (in emulation) In
(all) good works: They are In the ranks of the
Righteous’

Asba>bun nuzu>l;

When Abdullah bin Salam, Tsa'labah bin Sa'yah, dJbai
Sa'yah, As'ad ibn Abd and some of Jewish to benislaen believe
to Muhammad and love of Islam, the Jewish priestsunbeliever
said, "will not believe in him and follow him exdetne worst of
us, if only they were the best people among ulguhey would
not leave his ancestral religion and move to amotbkgion”. So
Allah revealed this verse to make clear the difieee between
honest Jewish when believe in Muhammad and the Jesve

ungrateful to hint?®

Another history, when the Prophet ends the evening
prayers, he found people were waiting prayers ennlosque. Then
he said: "know! None beside you of the other belisvto
remember God (prayer) at night like this." Thisseedescribed the
characteristics of believetsGenerally, the interpreters understood
the group on this verse is the People of the B&dKul Kita>b)
who had converted to Islam. Ash-Shaykh Mutawally/ya'rawi
stated that the Jewish who had converted to Iskacalse, he said,
they did not know the night prayefs.

5. QS. Ali-imran/3:159
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% H.A.A.Dahlan, M.Zaka Alfarispp.cit.p.108. This history is narrated by lbn Abi
Hatim, Ath-Thabarani, and Ibn Mandah based on Ibbas

11 4 A.A.Dahlan, M.Zaka Alfarisipc.cit.. This history is narrated by Ahmad and others,
based on Ibnu Mas’ud

121 A.A.Dahlan, M.Zaka Alfarispp.cit.p.108-109
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It is part of the Mercy of Allah that Thou dost Dea
gently with them Wert Thou severe or harsh-hearted,
They would have broken away from about thee: so
pass over (Their faults), and ask for ((Allah)'s)
forgiveness for them; and consult them In affagk (
moment). Then, when Thou hast taken a decision put
Thy trust In Allah. for Allah loves those who pheir
trust (in Him)*®

6. QS.Al-Maidah/5: 2
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¥ This Quran and translation is taken fr@ur’an in word by Yusuf Ali



12 gu B OCOa D Oa a0
ALAEOC O EHO N+ ®
QO £330+L R $xOGXEA
&I oK AE->E0060080
0,06 X OROM @ S
QO 0> S OO H o S
(o) BXO€CO® Do
OE-¢K B UEO0 N>+«
NNO F WM W@a S
90 B EOOUNO¥*dwwa-€0
(7] Wt AN BNXUE OO0 AP e
FRoh € a3
g EAOIEE YmEIOLN SRS Yy
B Ao BXFA200xa€0
COONOXA AL S OYRO
X CH QYD M @a e
O ye who believe! Violate not the sanctity of the
Symbols of Allah, nor of the sacred month, norha t
animals brought for sacrifice, nor the garlandst tha
mark out such animals, nor the people resortirtheo
sacred house, seeking of the bounty and good
pleasure of their Lord. but when ye are Clear @f th
sacred precincts and of pilgrim garb, ye may huat a
let not the hatred of some people In (once) shmittin
you out of the sacred Mosque lead you to
transgression (and hostility on your part). helpype
another In righteousness and piety, but help ye not
one another In sin and rancour: fear Allah. forahll
is strict In punishmertt:

Asba>bun nuzu>l;

In a history argued that Al-Hind Hathm bin Al-Balkdiame
to madina brought caravan which full of food ant geThen he
went to the Prophet to convert to Islam and maki daaiat).

After he returned, the Prophet said to people at time that he
came here with criminal face, and returned badkedraitor, after

arrived in Yamamah, he was an apostate from Iskinone time

" Ibid



in Z|ulkaidah,he (al-hathm) departed carrying caravan full afdfo

to Mecca.

When the companions of the Prophet saw heard hirto go
Mecca, theAnsha>r and Muha>jiri<n prepared to intercept his
caravan. But this verse launched to prohibit warfarbidding

month(syahr al-h}aram) The troops would not be interceptéd.

In another history described that the obstructidntha
Prophet saw and his companions for doimgrahin Masjid al-
H{aram (which effect Hudaibiyah treaty between the Mosleand
the polytheists), the companions of the Prophetuaset about it.
One day the polytheists of tiMasyriq (east) will do tmrah The
companions of the Prophet said, "let's intercefitedh as they had
intercepted our friends." Then this verse came doam a

prohibition of vengeanc¥.

7. QS.Al-Ma>idah/5: 48
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5 H.A.A.Dahlan, M.Zaka Alfarisgp.cit.p.182. This Hadith is narrated by Ibn Jarir based
on lkrimah. This hadith also reported by As-Suddi.

8 H.A.A.Dahlan, M.Zaka Alfarisipc.cit.. This hadith is narrated by Ibn Abi Hatim based
on Zaid bin Aslam
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To Thee we sent the Scripture In truth, confirmihg
Scripture that came before it, and guarding itadfety:
so judge between them by what Allah hath revealad,
follow not their vain desires, diverging from theuth
that hath come to thee. to Each among you have we
prescribed a law and an open way. if Allah had so
willed, He would have made you a single people, but
(his plan is) to test you In what He hath given yso
strive As In a race In all virtues. the goal of yallis to
Allah. it is He that will Show you the truth of tineatters
In which ye disputé!

8. QS.Al-An'a>m/6:108
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Revile not ye those whom They call upon besides

Allah, Lest They out of spite Revile Allah In their

ignorance. Thus have we made alluring to Each
people its own doings. In the end will They retton

" This Quran and translation is taken fr@ur’an in word by Yusuf Ali



10

their Lord, and we shall then Tell them the truttald
that They did'®

Asba>bun nuzu>l:

In a history stated that the Moslems at the tirke 10 scorn
pagan idols so that unbelievers scorn Allah tocerTkhis verse
came down to prohibit scorning anything that is sixgped by the
pagans®

9. QS. Al-‘Ankabu>t/29: 46
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46. and dispute ye not with the people of the Book,
except with means better (than mere disputation),
unless it be with those of them who inflict wrong
(and injury): but say, "We believe In the Revelatio
which has come down to us and In that which came
down to you; Our Allah and your Allah is one; and
it is to Him we bow (in Islam)®

10. QS.As-Syu>ra/42:15

18 .
Ibid
19 H.A.A.Dahlan, M.Zaka Alfarispp.cit,p.223. This hadith is narrated by Abdurrazzaq
from Ma'mar based on Qatadah
*® This Qur'an and translation is taken fr&@ur'an in word by Yusuf Ali
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Now then, for that (reason), call (them to the
faith), and stand steadfast As Thou art
commanded, nor follow Thou their vain desires;
but say: "I believe In the Book which Allah has
sent down; and | am commanded to judge justly
between you. Allah is Our Lord and your Lord:
for us (Is the responsibility for) Our deeds, and
for you for your deeds. There is no contention
between us and you. Allah will bring us together,
and to Him is (our) final Goat.

11. QS. As-Syu>ra/42:38
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Those who hearken to their Lord, and establish
regular prayer; who (conduct) their affairs by
mutual Consultation; who spend out of what we
bestow on them for sustenarfGe.

12. QS. Al-Hujura>t/49:13
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O mankind! we created you from a single (pair) of
a male and a female, and made you into nations
and Tribes, that ye may know Each other (Not that
ye may despise (each other). Verily the Most
honoured of you In the sight of Allah is (He who
is) the Most righteous of you. and Allah has full
knowledge and is well acquainted (with all
things)?®

Asba>bun nuzu>l:

In a history whenFath}ul Makkah Bilal climbed up the
ka’ba to adhan. Some people said, "Is it worth theck slave
adzan on the ka’ba?" The other said, "If only Gadeh this guy,

surely He will replace it". This verse was reveadedthe assertion

*> This Qur'an and translation is taken fr@ur'an in word by Yusuf Ali
23 .
Ibid
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that there is no discrimination in Islam, the masecious is
someone who most piefy.

In the history, this verse was revealed becaugeafHind
would be married by the Prophet with a woman ofiEBayad{ah.
Bani Bayad{ah said: "O Messenger of Allah, Is ipegpriate that
we marry our daughters to our former slaves?". Masse was
revealed as explanation that there is differendesd®n slave and

common people in IslafAt.

13. QS. Al-Ka>firu>n/109:1-6
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1. say : O ye that reject Faith!
2. | worship not that which ye worship,
3. nor will ye worship that which | worship.
4. and | will not worship that which ye have been
wont to worship,
5. nor will ye worship that which | worship.
6. to you be your way, and to me mfie.

Asba>bun nuzu>l;

In a history stated that th@uraisy tried to influence the

Prophet by offering him a wealth so that he becothesrichest

% H.A.A.Dahlan, M.Zaka Alfarispp.cit,p.518. This history is narrated by lbnu Abi
Hatim, based on Ibnu Abi Mulaikah

% H.A.A.Dahlan, M.Zaka Alfarisipc.cit This history is narrated by Ibnu ‘Asakir in
Mubhamat that written by Ibnu Basykuwal, based ¢ Bakr bin Abi Dawud in his exegesis.

*® This Qur'an and translation is taken fr&@ur'an in word by Yusuf Ali
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man in Mecca. They also offered him to marry anynaa that he
wants. They told him, "This is what we provide touy O
Muhammad, do not cursing our Gods and berating tdinplease
worship to our Gods for a year". The Prophet sdidlwait for the
revelation of God". This verse was revealed regayrdne event as
an order rejecting offer of unbelievers. It alsee@ed the verse 64

of Al-Zumar as a command to refuse these fools kipr® idols?’

In another history stated that th@uraisy said to the
Prophet, "if only you did not follow our (idol wdrg) during a
year, we will follow your religion for a year tooThen Allah
revealed these vers®s.

Another history stated that Al-Walid bin Al-MughiraAl-
Ashi bin Wa'il, Al-Aswad al-Muttalib, and UmayyaritKhalaf met
the Prophet and said: “O Muhammad, let’s worship God. We

were together in every way, and you are our leafer”

B. The Relationship among versesifunasaba al-ayat)
After explanation ofasbabun nuzulthe researcher will explain
more about the relationship among versesir(asaba al-ayatpecause

some of them are related each other to show in@gpirit in the Qur’an.
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2" H.A.A.Dahlan, M.Zaka Alfarisgp.cit,p.684. This history is narrated by Ath-Thabarani
and Ibnu Abi Hatim, based on Ibnu Abbas

28 4 A.A.Dahlan, M.Zaka Alfarisipc.cit.. This history is narrated by Abdurrazaq, based
on Wahb; and also narrated by Ibnul Mundzir, baseduraij.

2 H.A.A.Dahlan, M.Zaka Alfarislpc.cit. This history is narrated by Ibnu Abi Hatim,
based on Sa'id bin Mina.
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The verse Al-An’a>m 108 above prohibited Moslenirnsult,
to berate, or use words that pique other belieBwsaccording to the
verse Al-‘Ankabu>t 46, may discussion and dialogowb each
religious experienc& Actually, religion problem is very sensitive
problem. Someone’s love and loyalty toward hisgieh, as Abu
Hayyan said, can encourage people to do exceedirtfies and

contradict with mind even if their religion was ied
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The verse Al-Ankabut 46 has brought spirit of opesmthat
commanded to dialog with people of the Book exdssipotic people,

* QS.Al-An'a>m/6:108

31 Majelis Tarjih dan Pengembangan Pemikiran IslanM@RammadiyahTafsir Tematik
Al-Qur'an tentang Hubungan Sosial Antarumat BeragaRustaka SM, Yogyakarta, 2040 60

32 Abu Hayyan Tafsir Al-Bahr Al-MuhithlV, Beirut, dar al-kutu al-ilmiyyah, 1993,510

** QS. Al-‘Ankabu>t/29: 46
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it means people who want to fight against to MoslEmThen
Moslem people have to explain their position altbetrevelations of
God which was revealed to the people of the Bookea®gnized
revelation and they also believed and resign to @bd same with

their was believed®
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The main instructions in this verse are continoitypreaching
and belief in God firmly. Do not debate about eaelgion; berate
other God, who is the truest, and so on, becausef dhese cases

caused never ending hostility.

Brotherhood which is instructed by the Quran natlyo
restricted to Moslems, but also to non-Moslems.tB¥dhood with
different beliefs is common called tolerance Klamus Besar Bahasa

Indonesia the word “tolerance” means to be tolerated (resplet,

34 Muhammad bin Jarir bin Yazid bin Katsir bin GhaiibAmali Abu Ja'far Ath-Thabari,
Jami’ Al Bayan fi Ta'wil Al Qur'an Juz VII Dar al Fikr, Beirut-Lebanon, 1988, p.2&ke also
Al-Thabari., XXI: 4

3 Majelis Tarjih dan Pengembangn pemikiran IslamVRrammadiyatop.cit.p.79

** QS.As-Syu>ra/42:15
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allow) establishment (arguments, views, beliefditsa behavior, and
so on) are different or opposed to own establishrifefolerance
included the freedom to believe each religion. Thaan explicitly
states that there is no compulsion to converteahislin surah Al-
Baqgarah / 2: 256:

O\x OB 40 NNO e
@+ L 7y $ x@Q M oo oS
COPLOO W I ¢x0v ez
ITRIO©w F LT XA wee S I
J->ASESR

N0 2AACOAD W o N

* & 56 N Gl R-NZINEX du
FE®0 O Sma S 0.@+Qeo

POeOLORD M Wwe e N
2 Sl SN AN 2 Vo al
o (000= R 9O Mito S
220N, AXl< + Lo~ 00

N, NOARNHON
This verse stated clearly that there is no compnlsd follow
religious beliefs; God wants everyone to feel pe&@@ace cannot be
achieved if the soul does not peaceful. Compulsiumsed life is not
peaceful, because there is no compulsion in IslEme. Qur'an gave

the role of conduct in relations among religiousoaunities:

First, have no tolerance in belief. In social rielas, Islam
recommended Moslems to make good relationship mby w@ith
fellow Moslems, but also non-Moslems, but toleramd@ch not in
belief. As in sura Al-Ka>firu>n/109: 1-6
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37 Departemen Pendidikan Nasion&lamus Besar Bahasa Indonesigramedia, Jakarta,
2008, p.1204
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Harmonious life among different believers in a plistic
society must be fought on the condition does nctifsee a belief.
The sentence that showed explicitly the spiritnighie verse'to you
your religion and to me my religion"This is an expression of
existence recognition reciprocally, so that eactiypean do what he
thinks is right and good, without interfere the esthopinions, at the

same time without losing sight of their own conidos>®

Second, do not insult the God of other religionise Verse is
clear prohibition in Surah Al-An‘a>m / 6: 108
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The prohibition of insult the God of other relig®nn this

verse mean an insult that does not produce anyttiatbenefit of

% Depag R| Etika Berkeluarga, Bermasyarakat, dan Berpolifikafsir Al-Quran
Tematik),Lajnah Pentashihan Mushaf Al-Qur’an, Jakarta, 2p0E8
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religion. Claims disbelieve other religions areoafsart of the insult.

Therefore, inter-religious believers should resgaath other.

One of the inclusive characters is equality. Marthwdne
another is same; they derived from a single soufdeere is no
superiority for an individual to another individuadne group over
another group, a race over other races, a masteis afides, and the
government over the people. On the basis of thgimmwf human

events are all the same, then it is not worth opede themselves on

others.
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The main mission of that verse is to uphold thexgple of
egalitarianism, and erase individual or group taManatic ideology.
Despite coming from different groups or religionsommunities
should be able to work well together. The diffeesthat exist are not
intended to show the superiority each other, buggbto know and

uphold the principle of unity, brotherhood, and &day.

Differences should not be contradicted that shduddfeared,
but should be the starting point to compete for libéer. Allah swt

did not create human kinds in this world to be saspghat because of

* QS. Al-Hujura>t/49:13
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the differences, they should be aware that actuhllye is equality

among people. Surah Al-Ma>idah/ 5: 48
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Addressing the fact of social plurality, the Quran
recommended the Moslems to invite other communitlesvish and
Christians) to look for same vie(kalimatun sawa>')As in the surah
A<li-Imra>n/3: 64

N7 2 m KE-30E 1O 2 JAl
SHOOIGENWwa
FoRERO R AN DRVOPARRIN T X



21

O P X N |%N[e = ORNONHE
¢ @COSL O ¢
Xqm [N JAHAEOCr O ¢<=60

AFerde RO QHDOo€Ez=r=D>ei
DOV XIROGHEDé e+
XIQNO#*I4BQ e @0 oL HKXkMOXIA
G178 X XN= R JCAi7e & X
T HE G HHe ¢ AOOL
SRXKee g *FLade )OO
BX-U7@0>0w X0 A @@

B OCOR g Ao 3
HMPACONHESORE o #UIIR
ROB D

The straight religion according to Cak Nur, is dgien that
brings the message of universal humanity. Thathés éssence of
inclusiveness. In this case, Islam is a religioatthas a strong
potential to buildkalimatun sawa>with other religions, because this
teaching doctrine carried an openness and memipsdple of other
religions. According to him, it just to be develdgs positive thinking

towards other groups, not prejudf@e.

Every Moslem must have the awareness, that whoelldoe,
we would not be able to create a peaceful and isefependently
without involvement of other parties. Humans canbetselfish sees
itself as the most needed. If anyone can meehalhteds and desires
such as food, clothing, and other items, does nearmhe is self-
sufficient, there must be others involved. Therefavre recommended
help each other, not just for the material needs,atso services for
the creation of a harmonious society. Because ththdérhood never
come true if each party does not have the sinctrityelp each other.
Islam asserts that helping each other is only atbw goodness and
piety, as Allah said in Surah Al-Ma>idah/5: 2

“% Nurcholish Madiid inTeologi Inklusif Cak Nunyritten by Sukidj p.xiii
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This verse can be understood that helping eachr athe
goodness and piety is one of the obligations ofIbhos. This means
that if we have to help others, then it must beussts that help was
related to goodness and piety. Helping each otlsr mvolves a
variety of things, as long as the form of kindnedthough that is our

enemy who needed our help. Because, with helpich ether will
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facilitate the work, accelerating the realizatioh gmodness, foster
unity and integrity. This verse is basic princijsheecooperation with

everyone as well as in goodness and pious.
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Three points that should be completed as the essehc
religion, they are: believe to God, believe to jodgt day, and
good works. Faith is not just in lips, but it hasbie completed by

actual practice.

Heaven and hell are prerogative right of God must b
recognized. But it cannot make followers of religgoare same in
front of God. Live harmonious and peace inter-fokbo of
religions is absolute thing and guidance of rehgibut the way to
achieve that is not by violence. The way is liveagefully and
defensiveness to God to make decision blessed amgweligion
in here after and also reward who will be givenpgypnd sad?
The impression of this verse is peace and livingdgamong
believers. If they do it well so that there is ngpdite based on

religion or fanatic in religion. This verse is sapied by other

1 QS. Al-Bagarah/2: 62
42 Quraish ShihabTafsir Al-Mishbah: Pesan, Kesan, dan KeserasiarQaf:an, vol.1,
Lentera Hati, Jakarta, 2000, p.259
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verses that have same interpretation. First, séaia>idah/5:
69:
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Second, surah Al-Hajj/22: 17
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The other verse that explain more about other rement is
surah A<li-imra>n/3: 113-114
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By this verse, God commanded us to be fair andespach
other even though other believers. This verse &g many
arguments about the People of the Book. The highelstevement
worshipper to God is pious level after do requirataebefore; they
are believe in God and judgment day, invite to dwmdpess and

prevent badness, and step on goodness.

L ZICH NAPNP X Ju
B3-0€ G RIS @e

LB &SRB 2E 40N @

B3-AORE 000 e0
BO05UREO D wa S

EYs] Jolu b J22>0oRO GOS0
6 00N % €0 AINZOCL O
ZERSNNGE YERPAtZSSY o)

2 R > 40080, ACGKRO

This verse commanded people to be openness. Eiwggyth
cannot be discussed because there is an excepi@nist in pure
worship {padah mah{d{ah)In political and social aspect, there are so
many things to be discussed. Qur'an did not exgiain to discuss, so

that it gave chance to everyone to make effective ereative idea

* QS. As-Syu>ra/42:38
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that suitable with their characteristics and depmlent era.

Instruction of discussion based on mind growth¢@land time.

RO HE @OFOLOS0 o FORIw
B I BECNWL K Ao S
6r®>w BewAG  IDewe0

SHoH O MW I XIMNONEHXIN
S8 BAOYXI ALsspe
CHgRaav0 B HEQWIARO
AL & B R

J2€00= BN AN IR F €0
ONx 72030 e X4 €0
BT o=l B BOIcT Do S
A @Oedeo 86 VEHDOR
AFord- OQND G * Fa- GOR=¢R
OHN. 76

¢ x AN er<d OPdECONM oI
“ EDNAS

Procedure to do discussion as the context of redesiis
verse. First, be bland, not rough, and not doucoBe, giving pardon
and start from beginning. Third, apologize to GAdter discussion,

we have to surrender to God.

In that verse, there are 3 characteristics whicplaéxed
serially and ordered by Allah SWT to Prophet MuhaadnSAW
before have discussion, they are: bland, not roagh, not dour. In
this verse there is command to discussion andnmasan to God. In
Mysticism, resignation is always accompanied bytigrde and
patience. Gratitude achieved if desired, be patfeihe disappointing

results achieve®

* QS. A<li-Imra>n/3:159
5 Hamka,Tafsir Al-Azharjuz 4, PT.pembimbing masa, Jakarta, 1970, p.136
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C. The Characteristics of Inclusive Spirit

According some scholars, inclusive has some cheniatits. It can
be seen from interpretations, whether classic odemo interpretations.
Researcher classifies its characteristics to be points, they are: Faith,
good works, doing good and avoiding eihar ma’ru>f nahi< munkay,
and step on goodnessuéa>riu>na fi< al-khaira>t);*° tolerance,

equality, and openne$s.

a. Faith, good works, doing good and avoiding evilj atep on goodness
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Basically, this verse told about four groupmlaz\i<na
a>manu> (Moslem), allaz\i<na ha>du> (Jewish),al-nas}a>ra>
(Christian), andal-s}a>bi'i<n. Some interpreters realize the

difficulty of interpreting this verse, given thehetr verses show

4 Alwi Shihab, Islam Inklusif: Menuju Sikap Terbuka dalam Beraganhdizan,
Bandung, 1999.79

47 Zuhairi Misrawi,Al Qur'an Kitab ToleransiPustaka Oasis, Jakarta, 2Qp0178-179

8 QS. Al-Bagarah/2: 62
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that only Islam is salvation promised by God. Alabarf® gave
some comment that God guarantslam has three requirements:
faith, believe in the judgment day, and good wdgksus). In other

word referred that verse is everyone who has biéiogjem®

According to Fakhr al RaZi while the third requirement:
faith, believe in the judgment day, and good waksal saleh)
states those are the essence of ISfaAl. Zamakhsyarf not only
restrict that terms, he stressed that even fromidlaenic groups

also exist that do not have these requirements.aRgone who

9 Abu Ja'far Muhammad ibn Jarir al-Tabari (Arahicibll 23 o s o Meae Jixa )
(224 — 310 AH; 838-923 CE) was a prominent andiéritial scholar, historian and exegete of the
Qur’an from Tabaristan, modern Mazandaran in Piraia His most influential and best known
works are his Qur'anic commentary knownTasgsir Al-Tabariand his historical chronicl€arikh
al-Rusul wa al-Muluk often referred torarikh al-Tabari Al-Tabari founded his own mazhab
which is usually designated by the name Jariri. See
http://en.wikipedia.org/wiki/Muhammad_ibn_Jarir Edbari (05/11/2012)

*0 Muhammad bin Jarir bin Yazid bin Katsir bin GhasibAmali Abu Ja'far Ath-Thabari,
Jami’ Al Bayan fi Ta’'wil Al Qur'anJuz 1, Dar al Fikr, Beirut-Lebanon, 1988, p.318

1 Abu Abdullah Muhammad ibn Umar ibn al-Husayn alifa al-Bakri al-Tabaristani
Fakhr al-Din al-Razi (Arabig )V el jad S0 eatll o o Gpaall 0 Gual) (3 e (0 2ens dilae
), most commonly known as Fakhruddin Razi was a-kredwn Persian Sunni Muslim theologian
and philosopher. He was born in 1149 in Ray (todagted in Iran), and died in 1209 in Herat
(today located in Afghanistan). He also wrote orditiees, physics, astrology, literature, history
and law. He should not to be confused with Rhaakss, known as al-Razi. In Islamic theology,
Razi's major work was th&afsir-e Kabir (The Great Commentary his eight-volume Tafsir
(exegesis) on the Qur'an, also namedviadatih al-Ghayb(The Keys to the UnknoWwrirhis work
contains much of philosophical interest. One of"higjor concerns was the self-sufficiency of the
intellect." He believed that proofs based on tiadithadith) "could never lead to certaintydqin)
but only to presumption z&nn, a key distinction in Islamic thought." Howevehis
"acknowledgement of the primacy of the Qur'an grewth his years." Al-Razi's rationalism
undoubtedly "holds an important place in the delratie Islamic tradition on the harmonization
of reason and revelation." See http://en.wikipexi@wiki/Fakhr_al-Din_al-Razi (05/11/2012)

2 Abu Abdillah Muhammad bin Umar bin al Hasan binHasain Attaimi Al Razi
Fakhruddin Al RaziMafatih al Ghaib,Juz 3, Dar al Fikr, Beirut-Lebanon, t.t, p.111

3 Abu al-Qasim Mahmud ibn Umar al-Zamakhshari. Knowidely as al-Zamakhshari
(in Persianis_»ias) 25eas). Also called Jar Allah (Arabic for "God's neightv") (1074 or 1075 —
1143 or 1144) was a medieval Muslim scholar of @Borian-lranian originyho subscribed to
the Mutazilite theological doctrine, who was born in Kheamia, but lived most of his life in
Bukhara, Samarkand, and Baghdad. Al-Zamakhsharibeas in Zamakhshar, Khwarezmia, and
became a renowned scholar of the Mutazilite sclobdslam. He used Persian for some of his
work, although he was a strong supporter of thebisréanguage as well as an opponent of the
Shu'ubiyya movemen#fter losing one of his feet to frostbite, he cadria notarized declaration
that his foot was missing due to accident, rathanta legal amputation for any crime. He is best
known for Al-Kashshaafa seminal commentary on the Qur’an. The commgrigaiamous for its
deep linguistic analysis of the verses, howeverligen criticised for the inclusion of Mu'tazilite
philosophical views. See http://en.wikipedia.orddl-Zamakhshari (05/11/2012)
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believe only in the lips (hypocrite3) According to Ibn Katsir> he
seemed to agree with a hadith which states thatevbas been
replaced with a decline in verse 19 of Ali Imr&only accepted

Islam as the religion which is blessed by Gbd.

Muhammad Abduf told that first requirement is believe to
God, it must not limited by faith like Islamic waRasyid Ridh#

54 Abu al Qasim Mahmud bin Amr bin Ahmad Al Zamakhsyal Kasyaf,Juz 1, Dar al
Fikr, Beirut-Lebanon, 1977, p.285-286

% Ismail ibn Kathir (Arabic: =S ) (1301-1373) was a Muslim muhaddith, ifaq
mufassir, and historian. His full name was Abu Ad& 'Imad Ad-Din (His Kunyah), Isma'il bin
‘Umar bin Kathir Ibn Daw' Ibn Kathir lIbn Dir, origally Al-Busrawi, then Ad-Dimashqi Ash-
Shafi'i and also Al-Qurashi. He was born in Mijdalyillage on the outskirts of the city of Busra,
to the east of Damascus in the year 701 A.H and tsaght by lbn Taymiyya, Al-Mizzi, lbn
Qayyim, Al-Dhahabi, Ibn Al Firkah,‘Isa bin Al-MutimPAhmed bin Abi-Talib, Ibn Al-Hajjar, Baha
Ad-Din Al-Qasim bin Muzaffar bin ‘Asakir, Ibn Ashifrazi, Ishaq bin Yahya Al-Ammuddi,
Zahriyyah Shaykh, and Muhammad bin Zarrad. Ibn Kathiote a famous commentary on the
Qur'an named Tafsir al-Qur'an al-'Adhim which linked c@rtHadith, or sayings of Muhammad,
and sayings of theahabato verses of th@ur'an, in explanationTafsir ibn Kathiris famous all
over the Muslim world, and among Muslims in the Yées world is one of the most widely used
explanations of th&®u'ran today. Ibn Kathir was renowned for his great mgmmmgarding the
sayings of Muhammad and the ent@er’an. Ibn Kathir is known as gadi, a master scholar of
history, also a muhaddith andnaufassir(Qur'an commentator). Ibn Kathir saw himself as a
Shafi'i scholar. This is indicated by two of his bookse @i which waslTabagaat ah-Shafa'ialor
The Categories of the Followers of Imam Shéadiee _http://en.wikipedia.org/wiki/lbn_Kathir
(05/11/2012)
ORHOREHCORE o 3 * Lo e HOBYR @M e sFarde OOV

" Abu al Fuda’ Ismail bin Umar bin katsir al Kursy Bamsyiqi, Tafsir Al Quran Al
‘Adzim,Juz 1, Dar Al Kutub, Egypt, t.t p. 103-104

8 Muhammad Abduh (or Mohammed 'Abduh) (Arabige 2«~) (Nile Delta, 1849 —
Alexandria, July 11, 1905) was an Egyptian junistigious scholar and liberal reformer, regarded
as the founder of Islamic Modernism. A book titlestam and Libertyregarded Muhammad
Abduh as the founder of the so-called Neo-Mutaxili# uhammad Abduh was born in 1849 into
a family of peasants in Lower Egypt. He was edutatea private tutor and a reciter of the Quran.
When he turned thirteen he was sent to tHemAd mosque which was one of the largest
educational institutions in Egypt. A while later dth ran away from school and got married. He
enrolled at al-Azhar in 1866. Abduh studied logihilosophy and mysticism at the Al-Azhar
University in Cairo. He was a student of Jamal a&d-BI-Afghani a philosopher and religious
reformer who advocated Pan-Islamism to resist Eemopcolonialism. Under al-Afghani's
influence, Abduh combined journalism, politics, drng own fascination in mystic spirituality. Al-
Afghani taught Abduh about the problems of Egypt ahe Islamic world and about the
technological achievements of the west. http://#ap&dia.org/wiki/Muhammad Abduh
(05/11/2012)

%9 Muhammad Rashid Rida (Arabibz, i, xas; transliteration, Miammad Rasid
Rida’; Ottoman Syria, 23 September 1865-Egypt, 22 Auf@86) is said to have been "one of
the most influential scholars and jurists of hiqigmtion" and the "most prominent disciple of
Muhammad Abduh” Rida was born near Tripoli in Al@aoun, now in Lebanon but then part of
Ottoman Syria within the Ottoman Empire). His eadgucation consisted of training in
"traditional Islamic subjects”. In 1884-5 he wastfiexposed tal-'Urwa al-wuthga the journal of
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strengthens opinion of Abduh. He recognized thauge faith to
God can be found outside of Islam that brought bgpRet
Muhammad, may be that he means is former peoplebsheve to
God before delegated Prophet Muhammad. AccordingAlto
Thabathabai, Allah swt not regard certain religibnf the most
important thing is substance and essence of religible promise
of God will be done as well as three requiremerfhxsczﬁ)mplet(-f?.O

Thabathabai’s opinion also can be felt on Fazluma's work and
suitable with it. Both of them showed inclusive rgpin Islam.

Classic interpreter tend to exclusive side cargfulo that, they
limited only Islam as the only religion which whle get salvation

warranty®!

The interpreters gave detail explanations abodetlieings.
Who believers igallaz\i<na a>manu>) according to Al-Razi that
term has a variety of meanings. Among them is tbepfe who
believe are those people who believe before apistobf
Muhammad saw. Included in this group are Qays lradah,
pastor Buhayra, Habib al-Najjar, Zayd ibn 'Amr iufayl,
Waraga bin Nawfal, Salman al-Farisi, Abu Dhar Al#ah, and
delegates of Najasyi. In addition, there is anotheaning of the
believers, those who believe in the verbal or jndips, not in the
deep of their heart or the hypocrites and thosthffdi to the

prophet Muhammad saw or Moslem pedfile.

the Jamal al-Din al-Afghani and Muhammad Abduhl1897 he left Syria for Cairo to collaborate
with Abduh and the following year they launchadVanar, a weekly and then monthly journal
comprising Quranic commentary at which Rida worketl his death in 1935. Rida was an early
Islamic reformer, whose ideas would later influe@0¢h-century Islamist thinkers in developing a
political philosophy of an “Islamic state". See phifen.wikipedia.org/wiki/Rashid_Rida
(05/11/2012)

€0 Alwi Shihabpp.cit.p.79

%1 |bid., p.80

82 Al-Raziop.cit.jilid 11,p.113. Same opinion was explained by Alf#akhsyari in his
exegesid\l-Kasyaf
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Term “allaz\i<na ha>du>" according to Al-Razi are those
people who have repented of worship cows. Besidd®ro
meanings, which is attributes the group to Yahuds#dest son
Prophet Ya'qu>b as. But there is another meaniay, are when
reading Taura>t while moving his bof/While Al-Zamakhsyari

gave specific opinion that this verse referrech® tewistt*

“Al-Nas}a>ra>" according to Al-Razi is a village where
occupied by the prophet Isa as, the village narmés}irah. This
opinion was strengthened by Ibn Abbas, Qatadah,llandlarih.
Besides that, they are callabinas}a>ra> because they help each
other. Some people said that they are followerthefprophet Isa
as®® The last opinion is the most used by interpretbke Al-

Zamakhsyari, Al-Qurtubi and others.

The definition of ‘al-s}a>bi'ah” is people who convert
from one religion to another. The scholars havendba variety of
interpretations. According to Mujahid and Hasaeythre the ones
Zoroastrians and Jewish where they do not eat mwectdid not
marry the women of their community. Qatadah sawytare a
people who worship angels and perform prayerstiives a day to
the sun. Besides that, some people said arguedttibgtare a
people who worshiped the stars, because God ag¢héor of the
universe commanded his creatures to glorify statk raade it as
mecca prayer, and worship. Another reason, Gothesreator of
the planets and stars and make stars as the ma&no&xhe

universe and set goodness, badness, healthy ahd® si-

63 Al-Razijoc.cit
54 Al-zamakhsyaripp.cit.jilid 1,p.148
5 Al-Razi/oc.cit
56 Al-Razi/oc.cit
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Zamakhsyari arguedl-s}a>biah is people who came out of the
teachings of the People of the BJGk.

According to Quraish Shihab, paradise and hell are
prerogative right of God must be recognized. Butaihnot make
followers of religions are same in front of Godvé&iharmonious
and peace inter-follower of religions is absolutiag and guidance
of religion, but the way to achieve that is notvigience. The way
is live peacefully and defensiveness to God to mdkeision
blessed and wrong religion in here after and atseard who will

be given happy and s&d.

According to Hamk&® in his exegesis Al-Azha>r, this
verse is guidance to stand soul up, to all of peegio believe to
God, evenMukmi<n or Muslimi<n who recognized Muhammad
saw, or Jewish, Christian, and alS@a>bi’in, there are absolute

requirement. First, believe to God and judgment dayessence of

67 Al-Zamakhsyarip.cit.jilid 1,p.150

% Quraish Shihatgp.cit.,p.259

% Haji Abdul Malik Karim Amrullah, known as Hamkag#pung Molek Sungai Batang
Agam Regency, West Sumatra February 17, 1908 —rtdalaly 24, 1981) was a prominent
Indonesian author, scholar and politician. His éatisyekh Abdul Karim Amrullah, known as Haji
Rasul, led and inspired the reform movement in Stanapon his arrival from the holy land
Mecca in 1906. In 1970's, Hamka was the leader aje4 Ulama Indonesia, extra government
Muslim organizations in Indonesia which, have poweeproduce Fatwa, and contains ulema and
scholar from Nahdlatul Ulama and Muhammadiyah. ©than his activities in the religious and
political sectors, Hamka was also a journalist,réer; and a publisher. Since the 1920s, Hamka
was working as the journalist of several newspapech as Pelita Andalas, Seruan Islam, Bintang
Islam and Seruan Muhammadiyah. In 1928, he waediter-in-chief of the magazine ‘Kemajuan
Masyarakat'. In 1932, he became the editor of tlagamine ‘Al-Mahdi’ in Makasar. Hamka also
once became the editor for the magazine Pedomayavidsat, Panji Masyarakat and Gema Islam.
Hamka also wrote a number of Islamic scientific keprnovels and short stories. His biggest
scientific works, ‘Tafsir al-Azhar (15 volumes) amdany of his novels captured the public’s
attention and became the standard text bookselvHy to Singapore and Malaysia. Among these
works are the novelenggelamnya Kapal van der WijcRi Bawah Lindungan Ka'abaland
Merantau ke DeliHamka was awarded with several titles, both mafi@nd international scope
such as the title ‘Doctor Honoris Causa, from Ursity of Al-Azhar Cairo Egypt, 1958; Doctor
Honoris Causa, Universiti Kebangsaan Malaysia, 1@/ the title ‘Datuk Indono’ and dan
‘Prince Wiroguno’ from Indonesian government. Handied on July 24, 1981, but his works and
influence are still present until today, especiailyhe growth and modernization of Islam. Not just
as a scholar and a writer in his country, but he w&ko highly appreciated in Malaysia and
Singapore. See http://en.wikipedia.org/wiki/Ham@&/(1/2012)
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all religions. Second, good workanfal saleh)it means do right

things, benefit to ourselves and oth€rs.

The impression of this verse is peace and livingdgo
among believers. If they do it well so that theseo dispute based
on religion or fanatic in religion. Some peopleecoftfeel difficult to
interpret this verse because believer to God meeatidirst, then
Jewish, Christian an&}a>bi'in. After that all of them will be
given reward by God if they belive to God and judminday and
also good worksamal saleh)Why does believer must be believe
again? Some interpreter said that this verse mean&ith in lips,
for example saypyahada>twithout followed by Islamic principle
completely. So that their faith same as Jewish,istién, and
S}la>bi'in. Then all of them renewing their faith to God and

judgment day and follow with deed and implementafo

In the history, Ibnu ‘Abba>s said that this versasw
replaced by verse 85 of A<li-Imra>n. This verse was delete
verse 62 of Al-Bagarah but strengthen it. The essaf Islam is
believe to God and judgment day including His Boahkd
messengers and also followed by do good thinghi$f verse was
replaced by verse 85 of A<li-Ilmra>n, there will Banatic,
recognize Islam but never implement this guidancd heaven
only dedicate to Moslem. So that both of this vaseomplete

each other.

In hadith explained that Prophet Muhammad as tsé la
messenger of God, he brought Quran as closinghéivevelation
and complete the preaching before. Islam is notngref Jewish or

Christian, but continues preaching before. So thedple who

9 Hamka,op.cit.,juz 1, p. 38
" |bid, Hamka
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believe to God, exactly never refuse Prophet Muhachsaw. It

means they were surrender to God.
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Al-Thabari said thaummatun ga>'imaturrefer to Jewish
was entering Islam religion. This argument is basedadith that
is narrated by Ibnu ‘Abba>s, that the meaning et trerse is to
praise the characteristic of Jewish men-- Abduliah Salam,
Tha'labah Ibn Sa'yah, Asad Ibn ‘Ubayd—who were Igein
Moslem, believing, loving Islarff He emphasis thatimmah
ga>'imah refer to people who try to walk in straightway
consistently jama>'ah tlabitlah ‘ala al-h}aqq)’® He said that

verse “laisu> sawa>'an” is independent general statement to

2QS. A<li-lmra>n/3: 113-114
3 Al-Thabari,op.cit,juz3: 120-121
" Al-Thabari,op.cit,juz3: 122
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describe two groups of the people of the B6bke understood the
word ga>'imah as a>dilah. Al-Thabari stated that teraa>'imah
in this context is: among people of the Book wamaone who

holds on the Book and obey to its guidance Well.

Al-Zamakhsyari suppored Al-Thabari’s interpretatithvat
pronounu> of the word“laisu>" refer to the difference group of
people of the Book, namely people of the Book whetraightway
(ummah ga>'imah). According to Al-Zamakhsyari, he right
community is the fair community and do in straigajyvso that the
meaning of this verse is people of the Book whceremg Islam

religion.”’

According to Al-Razi, there are two types of peopfehe
Book: Abdullah bin Salam and his friends, and dllpeople in
another belief who is given the Book by God. Sd,thased on this

argument, Moslem can be categorized as peopleedtiok’®

Al-Razi gave two opinions about the people of thelB
First, the people of the Book are the ones whoebelito the
prophet Moses as and prophet Isa, as. Secondeligmus people
who was given the Books by godAl-Tsawri stated that this verse
was revealed to the 40 people of Najran Christi@2speople of
Habsyah Christians, and 3 people of Roman Christidhey are
followers of Prophet Isa’s teachings, and beliewethte prophet

Muhammad®

According to Al-Thabari, the Christian and Jewish

communities also divided into two groups, theyagroup of faith

> Al-Thabari,op.cit.juz3: 118

8 Al-Thabari,op.cit.juz3: 124

7 Al-Zamakhsyariop.cit.juz 1,p.402
8 Al-Razi,op.cit.,juz 1,p.206

™ Al-Razioc.cit

80 Al-Razi/oc.cit
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and kufr®® According to him, the meaning of "verses of God" i
this verse is wisdom and advices which are conthiime their

books®?

There is a history that Christians Copts in Syriwags
awake at night and did worship, appealing to GagtaBise of their
actions, they are called as people who are consistegoodness
and faith(ummatun ga>'imatun)Besides that, they believe in God
and the Judgment day. This is the fundamentalréiflee between
the people of the Book and the idola@mccording to Al-Razi,
the first and second characters are completed ethen, because
they are able to combine faith and deed, betweenthboretical

dimensions and practical dimensidfis.

According to Al-Razi, the meaning of “competitionére is
a good deed acceleration in order not to be losime or do not
feel heavy. In this competition there is such presgo do what
should be done quickly. In this case, of course,dbject is a good
deed®

Al-Zamakhsyari interpreted "pious people" here aspte
who always doing good deeds because of God sodesgrve a
reward from Him. In addition, another meaning adys people is
Moslems®® Al-Razi gave opinion that pious people is highest
award which is given by God to His servants becdheg do not
made violence. They simply do benefit so that tbegerve to be

called as the piod¥.

81 Al-Thabari, jilid 111,p.63

82 Al-Thabari jilid 111,p.67

8 Al-Thabari jilid 111,p.69

8 Al-Razi,op.cit.juz 1,p.208

8 Al-Raziloc.cit Same argument was explained by Al-Thabari inhiek jilid 111,p.69
8 Al-zamakhsyariTafsir Al-Kasyajfop.cit.,jilid 1,p.394

87 Al-Razi,op.cit,juz 1,p.209
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However, it is not absolutely understood the word
“suju>d” mean prayers, it can also mean submissive and exfitedi
So there are scholars who understood that velsadaboutAhlul
Kita>b, both Jewishs and Christians, who did not convelsham,
but they are honest people, do their religious gueaé well,

implement universal values which recognized byrahkind.

They do not torture, do not lie, do not steal omaout
adultery, and do not gamble and drunk, helping edlear without
reward, and so on. They were included the piougpleem this

world, maintain the great value, even trying taéase quality.

This verse also command people to do goodness\and a
evil. Every goodness should be done, and everydssdshould be
avoided. We have to do good work among people, onith
difference their backgrounds. Every goodness tlatione will get
reward from God. On the other hand, every badriestsvie do, it
will get sin and torment. After that they were désed by that
verse throughyusa>ri'u>na fi< al-khaira>t (step on goodness),
rather than hasten to (do) various goodness. Ersewloes not use
the word fla>" means go to, but this text uses the word meaning
“fi<” inside. It gave the impression that from the bagig they
have been in the corridor or virtue. They movedrfrgoodness to
another one because they have been there on tide,imot the
outside corridor. If they are outside goodnessidory that mean
they are in wrong way that requires them to mowenfithere to
goodnes§® By this verse, Allah ordered all mankind to fairda

respect each other even though to another befféver.

¢O&a@083% OB
¢80 LA Lo I

8 Quraish Shihajop.cit.,vol 2, p.59
8 Quraish Shihajop.cit.,vol 2, p.61
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This verse is a basic principle in cooperation veteryone
as long as for the righteousness and ptetyelping each other in
doing good which all forms and kinds of things tteatd to worldly
benefit or hereafter, as well as mutual assistamggety, that all

efforts to avoid natural disasters or hereaftenevith people who

9 0s.Al-Maidah/5: 2
91 Quraish Shihajp.cit.,vol 6,p.15
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are not believers (non-Muslim¥) This verse is a strong reason to
suggest any associations with good purpose. Thatiarl with
previous verse that the previous have kept all phemises
followed by the second verse suggestion to helj edlcer in do
good on the basis of piel§. Fakhruddin al Razy has same
interpretation withasba>b nuzu>that mentioned before.

b. Tolerance
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Al-Razi interpreted verse'there is no compulsion in
religion" with three opinions. First, God has underlined a
foundation that faith is not built on compulsiorytht based on
knowledge and consideration for choosing a padictgligion. In
addition, the world is a test and trial place whigtes freedom to
others even to make a choice. The importance af tdaching,
“there is no compulsion in religion” also strengtked by another

verse (QS.Yu>nus / 9:99). This verse explicitlyestithened and

92 Quraish Shihajp.cit.,vol 6,p.18
% Hamkaop.cit,p.114
% QS.Al-Bagarah/2: 256
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confirms the prohibition of compulsion in religiomecause it is not

suitable with the will of God who was giving freedan faith.

Second, the prohibition of religion compulsion tethwith
the agreement that made by the Moslems with theMsiems
are called the people of the Book. Usually thereaifabit in
preaching, that if someone believe, he will surviv@n the
contrary, when someone chooses infidel, then Hebeikilled. But
that habit was canceled when appear the agreementhe people
of the Book have to pay taxes. This clause actuafiplies to

people of the Book who pay taxes.

Third, the text is related to those people who eotad to
Islam after the war. It means that they convertstam not for
compulsion and pressure. It is impossible someamarted to
Islam after war because of compulsion. So thas ihat true that

their faith in Islam called as compulsidh.

From Al-Razi’s elaboration above, the most impariasue
to be underlined that one's faith cannot be donine, more over
by a sword. Faith not only owned by Moslems, bsbédby other
people. God created diversity in order all creatumeay keep it

well without compulsion and violence.

There is no compulsion in the religion. Why is thex
compulsion when Allah did not need anything; why tieere
compulsion, if only Allah willed, He will make pelgpas one
community (QS.Al-Ma>idah/5: 48). The meaning ofrth&vas no
compulsion in the religion is following his believie means that
someone who has chosen a faith, he tied with go&laine must
carry out his orders. He will get sanctions if witgld its provisions.

Zamakhsyari stated that there is no compulsiorotwvert to Islam,

** Al-Razi,op.cit.,jilid IV, p.16-17
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but there is option. People are ordered to choekgian, so that

they can difference between right and wréhg.

God wanted all people in peace. Religion callecnsl
which is peace. Peace cannot be achieved if thé dsmes not
peaceful. Compulsion cannot make soul in peacghesre is no
compulsion in faith to embraced Islam. Who are celnt to
embrace this religion was essentially carried iy sleduction of
T{a>ghu>t (Satan, the Antichrist, enchanter, which sets #ve |
contrary to the Divine provisions, tyranny, all giem called
T{a>ghu>t).*’

Islam gave the opportunity to human beings to ugera
mind to seek the truth. If people will set freerttselves from their
desires, surely he will meet with the truth. If #&sence of truth is
come, their faith in God must be appeared; anyndefilimits
violators are lost. This condition could not byder must appear

from the conviction itself®

This verse is a challenge for humans, because lisldre.
People will not be forced to hold it, but peoplestjuasked for
thought. If he thought, he would come to Islam. Buhere is no
compulsion, surely appear mind compulsion that eadsgmatic
mind (takli<d).®® Sometimes spirit of tolerance is used as an

opportunity by non-Moslem in to urge Moslems tovieaheir

religion°
B OxR@OOM= 22 du
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% Al-Zamakhsyariop.citjuz 2, p.35
" QuraishShihab,op.cityol.1, p.670
%8 Hamkaop.cit.juz 2,p.33

% Hamkaop.cit.juz 2,p.34

190 Hamkaop.cit.juz 2,p.35
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The word“Tasubbu>" is derived from “abba” that means
humiliation to something or giving a deficiency siname to it,
whether it is true such, the more so if it is natet While the
scholars underlined that it is not included the mieg of this word
is concerned about the opinions or actions, noratieyustification
in the religion, when that justification comes frather faiths. The
last opinion is true as long as not bring negatmeact in the
community. This verse forbids swearing towalusyriki<n
because it cannot make the benefit of religion.h®iton of
cursing the Gods and others beliefs is a religi@egirement in
order to keep the holiness of religions and to teresecure
condition and harmonious relationship among religio

communitiest®?

In Tafsir Al-Azha>rstated that in this verse the believers
are warned that all the idols worshiped by the ignbdo not be
cursed and insulted. Better to just show the reatitat make sense
how the badness of idolatt{?
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101 0s.Al-An'a>m/6:108
192 Quraish Shihabp.cit.vol 7,p.118
193 Hamkaop.cit.juz 7,p.409
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To understand the meaning of his commandments:
wastagim kama> umirtarefer to QS.Hu>d: 112. Quraish Shihab
explain that‘istagim” come from §a>ma” means stable, done,
concentration, and consistent. While scholars wstded it come
from “ga>ma” means standing, because human being will be able
to do so many things that cannot be done other skeamd up, for
example sit down and lie down. That word is usedédscribe the
best condition and perfect for all of things. Satthistagim” is
command to stand up something to be perfect ane ikeno lack

and fault'®

“Ahwa>" is the plural form of Hawa>" it means
"tendency for something that is not usually benaficsometimes
an offense". Prohibition to follow their lust meapsohibition to
imitate their bad attitude. This prohibition, altlyhh addressed to

the Prophet Muhammad, but it means to human beéing. also

194 0S.As-Syu>ra/42:15
195 Quraish Shihabp.cit.yol.12,p.135
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their bad attitude made other scorn their scrifstaned also do not

give respect their prophef®

“Baina” in the statemerita’dila bainakumdoes not mean
between two sides, but mean the middle of them.adviuhad saw
said "l will establish justice in the society whem@u are, so it will
not torture that touches you from my side." The o@nd of God
which is delivered by Prophet Muhammad saw, acogrtth some
scholars as one of invisible report of Quran beeathis verse
launched in Mecca when Prophet Muhammad saw and his
followers in weak position. But Muhammad were ogderto
deliver it that has sign someday Prophet Muhammadldhas a
power in Jewish society. It is proofed in histohat Muhammad
saw has a power in Medina and Jewish residentieha dike

Khaibar, Quraizhah, nahdir, and Qunaiga’.

La> h{ujjata bainana> wa bainakundoes not mean there
is no longer filing various arguments of the Quram the
Musyriki<n and Ahlul Kita>b, but this is only hinted at how they
are being stubborn and debate was not benefitabaite addressed
to specific people, whereas debates and filing fptbat there
afterwards addressed to others or made during stegpe/ould be

beneficial®’

Thabathabai understand the phraae h{ujjata bainana>
wa bainakummeans that there should be no enmity between us
because of your God and our God is same and wealhidis
servants so that we do not have to fifitlt is supported by

Fakhruddin al Razy. He interpreted this verse @ad will collect

106 Quraish Shihabp.cit.vol.12,p.138
197 Quraish Shihabp.cit.yol.12,p.139
108 Quraish Shihahc.cit.
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human beings in here after and give reward for theed**® It is
supported by another verse, they are An-Nah{l: H2f does not
debate except by good ways [Al-Ankabu>t: 46], ansb aAl-
An’am: 83.

According to Hamka, from this verse Allah commands
given 2 points: propaganda, should be continuedtaitions and
calls cannot be stopped. Second: the strength p#ependicular to

the belief in Godijstiga>mah**°
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This surah provides clear guidance for our as ¥ of the
prophet Muhammad that believakidah cannot be compromised.
Tauh{i<d andsyirik cannot be met. If the right united with a false,
then the second will be winner. Therefotapyh{i<d not know
syncretisn*? According to Abduh, verse 2 and 3 explained the
difference who is worshiped. The next two versesggs 4 and 5)

described the different ways of worsHip.

199 Al-Raziop.cit.juz 22,p.205
10 Hamkaop.cit.juz 25,p.29
11 0s. Al-Ka>firu>n/109:1-6
12 Hamkagp.cit.juz 25,p.264
113 Hamkaop.cit.juz 25,p.263
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c. Equality
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Al-Thabari stated that the meaning ailul kita>b in this
verse isahlut taura>tandahlul inji<l. This verse does not refer to
a particular group, but this mean the owner of thaly Books,
Jewish and ChristiaH®> He explained that “Taura>t community is
not better from Gospel community or the contrariforeover
there is no s}a>h{ih{ hadith that explain peopletbé Book in this
verse is one of both of them, but both because hiagg the same
right to kalimat sawa’(kalimatin sawa>'in), that is kalimatu

116

‘adlin,”™ that mean just worship to Allah swt. Then Al-Thaba

interpreteckalimatin sawa>'ingrammatically:*’

Al-Thabari showed the importance of religious talere in

the end of this verse, even if the People of thekBdoes not

114 Q9s. A<li-Imra>n/3; 64

15 Al-Thabaripp.cit.juz 6,p.483

116 Al-Thabaripp.cit.juz 6,p.485

7 He also explain grammatical analysis based on&aBasid Kufah scholars about
kalimatin sawa'in according to an expert from Basra, the wsad/a’inis an adjective of the word
before,kalimatin, took genitive form. Whereas an expert from Kufaguad tharsawa’is noun.
Ibnu mas’ud likes read this verse as followa ‘kalimati ‘adlin baynana wabaynakumSee Al-
Thabari, Al-Thabargp.cit.juz 6,p.486-487
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respond tauh{i<d invitation, so that enough for Moss say to

them in order to recognized Moslem’s resignatioAltah swt.*'8

Al-Zamakhsyari offered three meanings of the peoplie
Book, first, Najran Christian; second, Medina Jéwisvho
glorifying their leader and their priest; the last Jewish and
Christian'*® Then, he stated that verseéafimatin sawa>'in
bainana> wabainakum”as agreed word, it mean Taurat, Gospel
and Qur’an invite their readers to same aim, wh&lphrase or
unity (kalimat tauhi<d)!® Then he interpreted invitation to
worshipped whoever besides Allah swt as effort woid the
assumption that ‘Uzair and ‘Isa as children of Gddyecause both
of them are common people. He understood versala>
yattakhiz}a ba’'d}juna> ba’'d{an arba>ban’as warning so that
people does not take for granted in obedience éir fleaders,

especially their heretit??

Allah commanded Prophet Muhammad, AQlul Kita>b",
as affectionately call who admit that they were al@d The Book
by God without offending changes that they didf'Slgo to the
heights". The word “height” came froml= ta'a>law, it means
high. Let's get to the height which is a provisaima straight line,
fair, there is no dispute between us, becausestivetat the

prophets taught Ug>

The last statement is understood by some intemsteti
they reject this teaching, all arguments have prox@ur mistakes

and thus you have to admit that we are Moslem, vi$o

118 Al-Thabaripp.cit.juz 6,p.489

119 Al-Zamakhsyaripp.cit.juz 1,p.370
120 Al-zamakhsyaripc.cit.,

121 syrah At-Taubah/9: 30

122 Al.Zamakhsyarip.cit.juz 1,p.371
123 Quraish Shihabp.cit.vol.2,p.138
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surrendered to God as taught by Prophet Ibrahiemdsrdered by
124

him .

This is also means, "If you turn around and saymthis,
watch and acknowledge that we are Moslems, whodailfirmly
what we believe. Your recognition of the existertoe us as
Moslems--though our beliefs are different-- letassry out our
religious guidance. We have recognized your exggewithout
believing what you believe. However, we invite ytw practice

your religions and belief§akum di<nukum waliyadi<nj®®
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124 Quraish Shihabp.citvol.2,p.140
125 Quraish Shihabp.citvol 2,p.141
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Al-Thabari interpreted‘kullun” as each, andwijhah”
means kiblat?’ He said that this verse has intention that God
revealed Quran as confirmation of the Books befared as
evidence that the Book is come from Allah st This
appreciation is respond of Islam toward religioarplity as society
phenomenon and part of religion conception whicheftected in
the Holy Book. Quran taught Muhammad teaching ¢ @ new
thing in the history of revelation, it just one sfccession of God

messengers before that brought the same mi&sion.

The word”lauw” in verselauw sya>a Alla>h if only
Allah will indicate that it is not wished becau$auw” is not used
except to assume something that is impossible edma that God
does not want to make people to be one communltg, mave one
opinion, a tendency, even one religion in all pipies and details.
Because, if Allah so willed, He would not gave hunta pick and
choose freely, including the freedom to chooseyi@ti and belief.
This freedom means for people to compete in riglgaess and
thus will be the creativity and quality improvemdnt only by

differences so that both of them will be accomm@ikh

From the explanation above, it can be understoatlttiis
verse instead of denying the will of God to make community,
in one generation or origin. The Prophet said: "yoe all from

Adam, and Adam from soil. There is no primacy @& #rabs over

126 93 Al-Ma>idah/5; 48

127 Al-Thabarjop.citjuz 5,p.40

128 Al-Thabariloc.cit.

129 Majelis Tarjih dan Pengembangan Pemikiran IslanMRRammadiyahop.cit.p.14
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non-Arab, nor a non-Arab over an Arab except deenthe piety
". Also the word of God QS.Al-H{ujura>t /49: 13°

According to Hamka, the essence of this verse isaQas
a complement of previous preaching. Use minitita>d because
Islamic preaching is suitable with time and spaempete in do
good in the world by holding the main subject oédience to God
and believe in the eternal life of the hereaftér.
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In surah Al-Hujurat verse 13 above has been expththat
the man’s origin is from two bodies, they are mad @women, and
then it grew up into nations and tribes in ordekiow each other,
while considered the most glorious in the sighAéh is the most

piety among them.

Al-Razy stated when Quran uses the womha>
khalagna>kum, actually there is secret of God that to be mmsh a
women is not the human’s will, it is the word ofdydne of the

consequences that must be considered, that wes dhee @reatures

130 Quraish Shihabp.cit.vol 6,p.142
131 Hamkaop.cit.juz 6,p.270
1320s. Al-Hujura>t/49:13
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do not be arrogant to others, including the gengaland

ancestry-*3

Al-Razi understood the nature of nationalism aruhieity
in the verse in two meanings. First, man was cdeateliverse and
tribes, such as the Arabs and Israel, and no oowknvho did it.
Second, human nature is created in tribes. Ethnisias the

highest, while the national position under trib4l.

Furthermore, Al-Zamakhsyari interpreteada>ruf in order
that every nation and tribe interact and becomeuaoted each
other in order to minimize the potential of crakhs not proper if
society being arrogant to others because of geggaknd
ancestors, especially in the case widen the gapsacial level:*®
Therefore, Quran always encourage tolerance anbbgdi@ in
difference and diversity life. He also explainedttithe peak of
diversity is piety. Piety can eliminate arrogancespecially

arrogance caused by differences in social stafus.

The word 823 came from<i_s mean to know. This word
is used by this verse and has reciprocity meartimgs it means
know each othel*” This verse will explain that pious is regarded
as highest aim for human beings who separated fewery
difference, in sex, group, or generation. Batn ta’li<l that keep
the wordta’a>ruf of course it have to regard as its intension of
those differences. So that, this verse also camderstood that the
difference existence has purpose to know each ,oithex called

ta’a>ruf as universal precept. It can be understood fyam

133 Al-Razi,op.cit.juz XIV,p.138

139A1-Raziop.cit,juz XIV, p.139. Al-Zamakhsyari has different angent with Al-Razi,
that position of nations is higher than tribes, daese nation is contained of tribes. So that
mentioning nation before tribes in that verse sttt nation is historical and factual entity.

135 Al-zamakhsyarip.citjilid 1V,p.365

136 Al.Zamakhsyaripc.cit.

137 Quraish Shihabp.cit.yol 13,p.262
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ayyuhanna>s.even though this verse include Madaniya verse—
usually used toya> ayyuhallz}li<na a>manu>-moreover it
descend in the last of Medina’s period. So th&g>ruf break

through ethnic group, reins, sex, and religith.

In other sideta’a>ruf concept basically to make appreciate
and respect each other. So that each member d@tgdeel save
and comfort without afraid of bothered other sidgen though

different identity or including minority group.

Besides that, etymologically,ta’a>ruf come from
ta’a>rafa yata’a>rafu, which follow patterntafa>'ala that has
meaningmusyara>kahit means involving two person or more and
each side have to be proactive. So that this psogeswing each
other) runs well if each sides try to know otheeritity well,

without force other to follow his identit{?°

If someone knew each other well, so that more
opportunities for mutual benefit. Because of thhis tverse
emphasizes the need to know each other. The irgtiotuwas
needed to take knowledge and experience from qtheiacrease
devotion to Allah swt, so that reflected in peaod arosperity of
this life and happiness hereafter. We cannot ldarowledge,
cannot complement each other and take benefit eaanot work
together without mutual recognition. "Know eacheasthwhich is
underlined by that verse, is the "rod" is not "fishhe emphasis is
the way, because as common word, give a "rod" ishrhetter

than giving a "fish":*

That verse emphasize that know each other is meetied

because it can make chance to open for giving tefppducing is

138 Depag Rlpp.cit.p.127
139 Depag Ripp.cit.p.128
140 Quraish Shihabp.cit.yol 13,p.265



53

needed to take knowledge and experience each tihecrease
pious to Allah swt, and its impact bring to peacel grosperity

worldly or in future. The way is more emphasizentbenefit-**

Supported unsure that has be aware by inter rakgio
follower to build coalescence and unity that is enstanding
identity. Each side has different identity so tdasire to respect
and understand identity will make other awarenéssieans that
everyone has to be good treat each other. It isttvaevelop in
individual to build brotherhood inter religion, aib group, class,

etc.

d. Openness
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"Because of the grace of Allah, you are lenienhwitem"

may be one proof that God himself educating andishathe

141 Quraish Shihajp.cit.,vol 12,p.618
12 9s. A<li-Imra>n/3:159
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personality of Prophet Muhammad, as the wottistas educated

by my Lord, it is really good educational outcomes"

The emphasis of this verse is the command for dson.
The word ‘musya>warah” came from the word,s: sya>wara
which mean issued honey from beehive. This meanatgr
evolved to include everything taken / issued frohe tothers
(including opinion). The wordmusya>warah” is basically only

used for good things, in line with the basic megronthis**®

In that verse, there are 3 characteristics whigplagxed
serially and ordered by Allah SWT to Prophet MuhaadnSAW
before have discussion, they are: bland, not roagt,not dour. In
Tafsir Al-Azha>rstated that God gave praise to Prophet because of
his characteristics. In this verse there is commardiscussion and
resignation to God. In Mysticism, resignation isways
accompanied by gratitude and patience. Gratitudeieaed if

desired, be patient if the disappointing resultsexed***

In other verse in surah As-Syu>ra>: 38
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143 Quraish Shihalp.cit.vol 2,p.70
144 Hamkaop.cit.juz 4,p.136
145QsS. As-Syu>ra/42:38
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The word“syu>ra” means take and issue the best opinion

through confront one opinion with other opinigfi.

“Amruhuni show that they discuss the matters relating to
their business as well as the drift in their powdrserefore, the
problems were entirely pure worsh{mahd{ah)is authority of
God this is not including things that can be diseds On the other
hand, those who are not competent in the mattézsreel does not
need to be involved in the deliberations, unlessted by the
authorities because they may discuss about sexigliepn between
them.

Quran does not explain how the way of discussioff lgs
opportunity for people to arranged the form of d&sion that they
want according to the development and charactesisdif each
society. According to Hamka, this verse state faggestion of

discussion. It is based on mind, space, and the.

This verse has explained that discussion is orreligfious
service and paralleling with others. This is Maldyyerse, but
Moslem people knew this tradition before they moveu
Medina*® Moreover, before Islam came to Arab, this socieas

knew discussion traditiotf®

The events that show that Rasululla>h have disonssi
First, Rasululla>h does discussion not only in pubhatter, but
also individual problem. For example in evemadi<tsul ifki,
Prophet Muhammad asked $dah}a>bat, they are Usamah bin
Zaid, Ali bin Abi Thalib, Ummu Aiman, and Zaid bifisabit.

146 Quraish Shihajp.cit.,vol.12, p.178

147 Hamkaop.cit juz 25,p.47

148 Depag Rlop.cit,p.54

4% 1n Mecca known aBParun Nadwahthe meeting place for Quraisy people to talk about
their problems, whereas in Medina, knownSasjifah Bani Sa’idalthe meeting place for Arabic
tribes in Medina.
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Finally He received Zaid bin Tsabit's opinion to itieg for
revelation**° Second, Prophet Muhammad not only has discussion
with Moslem people, but also with the Jews. Whemarried
couple of Jews do adultery, Jews lamaseries of Bamaizah met
together in baitul Madras to talking about theirnighment.
Lamaseries have different opinion so that they egoebring this
problem to Prophet Muhammad. Before give opiniompRet
Muhammad asks to lamaseries, “Is there punishneefdrhicator

in Taurat?” They answer, “Yes, there is. Punishnfentthem is
rajam”. So, based on this case, Prophet Muhammaidete

punishment for both of them is rajam.

From elaboration above, everyone has to toleramt an

respect to others in discussion. Of course, it sttpp inclusivism

spirit.
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150 |bnu Hajar al-Asgalankathul Bari, jilid viii,p.436
151 Depag Rlop.cit.p.45
152Qs. Al-‘Ankabu>t/29: 46
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“Tuja>dilu>" came from the word‘jadala”, it means
discussion, which try to convince others of thehrattitude by
show their arguments. That verse uses the plunal.f@herefore, it
is more addressed to the Mosleftd.According to Hamka, this
verse suggests discussion with polite and a goog teaAhlul
Kita>b."*

153 Quraish Shihabp.cit.yol.10, p.104
154 Hamkaop.cit.juz 25,p.17



