CHAPTER IV

SEMANTIC STUDY TOWARDS THE VERSES OF ZAKAH,
INFAQ, AND SJADAQAH IN THE QUR’ AN

A. Semantic Analysis towards the Verses &fakah, I nfag, and Stadagah

in the Qur’ an
1. Zakah

Etymologically,zakih is an Arabic word, means to grow, be pure andnglea
purify, be righteous, thrive, prosper, succeedwgstrong, and improve.The
word zakih and its branches—such amizakk yatazakli, yazzakk, azlg,
zakiyyanetc—in the Qugn are found at 56 placéSwenty seven of such verses
are the wordzakzh which is mentioned after the wosdialah.® The verse contains
the wordzakih which is mentioned after the wos}alah such as in surah al-
Baqgarah (2:43):
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Similar verse is also found at surah al-Tawbahl(p:7
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Besides both, the verses contains the waildh which is mentioned after the
word s}alah are found at (2: 83, 110, 177, 277); (4: 77, 16&)12, 55); (9: 5, 11,
18); (19: 31, 55); (21: 73); (22: 41, 78); (23: p-®4: 37, 56); (27: 3); (31: 4);
(33: 33); (58: 13); (73: 20); and (98: ).

' ‘Abdul Mannan Omarpictionary of the Holy Qur'anNoor Foundation, Rheinfelden, 2005, p.
233.
2 Muh}ammad Fuid ‘Abd al-Bagiyy, Al-Mu‘jam al-Mufahras li Alfiz} al-Quran al-Karim, Dar
al-Fikr, Beirut, 1981, p. 331-332.
® Rachmat Taufiq HidayaKhazanah Istilah al-Qur'anMizan, Bandung, 1989, p. 159.
* Rachmat Taufiq Hidayalpc. cit.
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Generally, the verses in Qan' utilize the wordzakih and its branches are
divided into two meanings. The first meaning isgor purifying the soul from

the sins and vices. The verses contain such meanuigas surah al-Nur (24:21);

aﬂfv"

Surah al-A'k (87:14):

And surah Et}ir (35:18):
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The wordtazakl¢ in surah al-A’k (87:14) and surahagir (35:18) means to
purify the soul from bad deeds and to follow thesat by Allah to His Prophét.

In another place, we can also find the weattih—in verb form—in similar

meaning with such verse. Such as surah al-Shan®)(91

<0%
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The wordzaklaha in such verse is related with the soul which imtiomed in
previous verse. It means that the successful wilghined by those who purify
himself, namely by following the guidance of Allamd Rasulullah. Otherwise,
unsuccessful will be gained by those who conceal ghre soul, pursue just

physical pleasure, and follow the desire. In additithe fail is born down also

* Ibn Kathr al-Dimashgiyy, Tafsr al-Qur'an al-Karim, Vol. 4,Maktabah al-Nr al-‘llmiyyah,
Beirut, w.y., p. 502 and 530.
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upon those who hamper the soul from its achievinghe purity by doing sins.
Purifying in this case, in al-Bijyy opinion quoted by M. Quraish Shihab, is
human’s effort to maintain his soul bright by fallmg the teachings of Prophet

and ulamd.

The wordzakzh in the meaning of purifying the soul is also foundsurah
‘Abasa (80: 3 and 7):
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The wordyazzaklf in first verse means purifying the soul by perforghgood
deeds. It refers to Ibon Umm Maktum who came toRhephet asking for religious
teachings. While the second verse—refers to thdelsaof Quraish—means also

purifying the soul from bad deeds, namely the hesgitm’

The wordyuzakkhim in surah al-Bagarah (2:129) has also similar nmgani

with the words above.
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Al-Raziyy interprets such word as sanctifying from pbgism, obey to Allah and
sincerity, and purifying from polytheism and whas® In the case of such
verse, the Prophet has duty to purify and sanchiig community from
worshipping idols. While M. Quraish Shihab intetpyazakkhim as purifying the

soul from whole vile, hypocrisy, and other soutélss’

While noun form ofzakzh in the meaning of purity is found in surah Maryam
(19: 13 and 19):

® M. Quraish ShihabTafsir al-Mishbah: Pesan, Kesan, dan Keserasiaat:an Vol. 15 Lentera
Hati, Jakarta, 2005, p. 300-301.
7 Ibid., p. 61.
® Muh}ammadFakhr al-On al-Riziyy, Mafatih al-Ghayb, Vol. 1Dar al-Fikr, Beirut, w.y., p. 7.
° M. Quraish Shihabpp. cit.,p. 327.
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The wordzakzh in the first and second verse means pure fronsitre® The first
verse refers to Zakarigis son, Yahya. Besides purity, in such verse Yaahylso
described as the man who has tenderness, one vandegu(against evil), dutiful
to his parents, and was not insolent, disobedMfitereas, the wordakiyyanin
second verse contains three meanings, pure fronsitigge stay grows in such
purity, and purity which is required to be the Frefd* Such verse refers to s

ibn Maryam.

Second meaning of wohkzh in the Qur'an izakih as a duty upon certain
community of the Messengers. It is carried outhesdbedience to the God. The

verses contain such meaning as surah al-MuzzariB2():

It is also found in surah al-Naml (27:3);
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Surah Lugman (31:4);
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Surah al-Mu’'minin (23:4):
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Besides those verses, the waakzh in the meaning of this are found in many

Verses.

' Muh}ammadibn Jair al-T}abariyy, Jami* al-Bayan f Ta’'wil al-Qur'an, Vol. 8,Dar al-Kutub
al-‘llmiyyah, Beirut, 1992, p. 317 and 321.
" Muh}ammadFakhr al-On al-Riziyy, Mafatih al-Ghayb, Vol. 21 Dar al-Kutub al-‘llmiyyah,
Beirut, 1990, p. 170.
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The duty ofzakih is not only aimed to the Moslem (the community of
Prophet Muh}ammad), but also to the community ofngn&essengers before
Muh}ammad. It is found in surah (21: 72-73); (19-55); (7: 155-156); (2: 43,
83,110); (5: 12); (19:30-31}.Such as in surah Maryam (19:55);
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Surah al-Anbig’ (21:73);

u.’:b\./s: L..S \y\f o\f)\ ;\...a\ oM‘ (m\_e\ ur.;-\ Ja_%

Surah al-Baqgarah (2:83):
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In both first verses aboveakih is a compulsory upon Isihl, Ishaq, and
Ya'qub and their community. Whether in surah al-Baqaii83), the duty of
zakah was commanded upon Bani Israel. It is orderedttegewith other duties
such as performing good moral to the parents, perfg s}alah, saying kind
words to the other, etZakih which is commanded upon Bani Israel is different
with zakih which is ordered upon Prophet Muh}ammad’'s comnyunit is a
sacrifice. If such sacrifice is swooped down andexkby the fire from the sky, it
Is accepted. Otherwise, if the sacrifice is ignoiedheans that it is not accepted.
The un-accepted one is usually the sacrifice wii@arned by illegal ways.

? Rachmat Taufiq Hidayalpc cit.
 Muh}ammadlbn Jarr al-T}abariyy, Jami‘ al-Bayan f Ta'wil al-Qur'an, Vol. 1,Dar al-Kutub
al-‘llmiyyah, Beirut, 1992, p. 437.
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According to al-Rziyy, which is quoted from al-‘As}amm, the duty of
performings}alah upon Bani Israel is caused by their behavior: aisnding the

wealth in benefit way; eating of what is unlawfullcquired, ot s (al-

Ma'idah [5:62-63]), taking usuryriba) though indeed they were forbidden it,

48 154 185 © s24>1 and devouring the property of people falselyy ] Il wglSTs
(al-Nisa’ [4:161]).*

Zakah as the duty upon the wealth is in accordance itstiiteral meaning,
namelyal-namz’ (to grow) andal-tat}thir (to purify). Firstnamz’, it means that by
spending such wealth, the left property will in@eaand grow in spiritual
meaning, namely becombarakah Because, the God will omit the ordeal caused
of purifying such wealth. Even though it is abapgysically, but it is increased

in true meaning. Concerning with this, the Proptest stated in His traditions:
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Second isal-tat}hir. It means thatzakih is functioned as the media for
purifying the soul of the doer. It is in line witlhose mentioned in surah al-
Tawbah (9:103§°

From the elaboration of the verses above, it ickmied that the wordakzh
in verb form means to purify, whether from sins arlder bad deeds. Such word
is utilized in the frame of soul purity, not in thentext of property. Whileakzh
in noun form, most means the duty upon the wealktichvis aimed to the

community of Messengers.

* Muh}ammadFakhr al-0On al-Riziyy, Mafatih al-Ghayb, Vol. 3Dar al-Fikr, Beirut, w.y., p. 47
* Muh}ammadFakhr al-0On al-Raziyy, loc. cit.
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In certain verses, however, the wazdkih in verb form—which means
purifying—is explicitly related to the property. Is found in surah al-Layl
(92:18):

S e g sl G G
And surah al-Tawbah (9:103):
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Both verses indicate that spending wealth—in centeay and mechanism—
is functioned to purify the soul and wealth of theer. Al-T}abariyy interprets it
as purifying the doer from his sins, and raisingh irom hypocrisy position to

sincere oné®

Sa‘id Hawwa, through his research towards five verses contaorsl zakzh,
namely (2:129,151); (79:18); (91:9); and (92:18pndude that element of
purifying the soul is not only by paying the weaiththe people, but also done by
reciting the verses of God, and by being the guho weach the Book and the
wisdom. In the part of his book, therefore, he tdgrthe elements of purifying
the soul(tazkiyah al-nafs)such as prayingzakih, infaq, fasting, pilgrimage,
reciting Quran, remembering the Gothinking of the creatureshinking of the

death, and shortening the illusibn.

Similar opinion is also said by Masdar F. Mas'uge sees that the word
zakah in the Quran is utilized just in the frame af}alah, dhikr, and other
activities relating with the spiritual boundary. h®twise, when talking about
zakzh as an institution, Quih utilize the words}adagah'®

By such elaboration just explained, two meaningzak:h—purifying soul
and spending wealth for paying almsgiving—can bmlgioed. Because, as it is

' Muh}ammadibn Jair al-T}abariyy, Jami* al-Bayan ff Ta’'wil al-Qur’an, Vol. 6,Dar al-Kutub
al-‘limiyyah, Beirut, 1992, p. 463.
Y Drs. Achyar Rusli, Ak., M.A. Zakat=Pajak: Kajian Hermeneutik terhadap Ayat-Aykat
dalam al-Qur'an,Renada, Jakarta, 2005, p. 44.
¥ Ibid., p. 45.
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appear in its literal meaningakzh means to grow and to purify. Thus, one of the
ways to purify the soul is through spending the lthefor zakih. In the other
words, one of the goals of commandirg<h is to purify the soul of the doer.
Even it is regarded as the main aim of perfornzalgh. Dr. Al-Hasani al-Nadwi
said that the main and ultimate goalzalah is purifying the soul from arrogant
attitude, eliminating the attitude of individualistand gaining the rewards from
the God caused of giving the aid to the poor pedMihin zakih, it is contained
awareness to the poor people, sacrificing the Wwetltthem, and worship to
Allah.'® Such opinion is based on the hadith told by Biwid from Ibn ‘Abkss:
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Yasuf Qaradiwiyy has also identified the functions oékih, namely in the
muzakk side andnustah}iqgside. The functions afakzh in themuzakk side are:
purifying the soul from stingy attitude; educatitite people for sharing and
giving the wealth to the others; behaving and tgkihe example of the
characteristics of Allah; as the manifestationsbtikr towards the gifts we have
received; treating the soul from the illness ofihgvthe property; developing the
opulence of the soul; bearing the affection and patiny from the others;
purifying the wealth of being mingled of other'ght; and making the wealth stay

in grow andbarakah®

While the functions ofakzh in themustah}iqgside are: fulfilling their need in
order to be safe and peaceful in their life, soythan perform the worships
quietly; eliminating the attitude of envies andtepiamong the societyBesides

that, Qaradjwiyy also explained some other functionszak:h, namely: as the

9 Dr. Al-Hasani al-NadwiEmpat Sendi Agama Islam: Shalat-Zakat-Puasa-Hgiieka Cipta,
Jakarta, 1992, p. 110.
*° Prof. Dr. Yusuf Qaradiwiyy, Hukum Zakat,Transl Salman Harun, Didin Hafidhuddin,
Hasanuddin, Pustaka Litera AntarNusa, Jakarta, ,20884-866.
Y Ibid., p. 867-876.
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instrument of social responsibility and social ir@\ce; as the instrument of

economic; to maintain and strengthen the spiriloslem community?

The significant point we can draw relating withkzh in the Quran is that
such word is utilized in the context of its functjonamely purifying the soul
(tazkiyah al-nafs)lt is apparent especially in using of such wordhi@ verb form.
In addition, it is strengthened also by surah aldah (9:103) and surah al-Layl
(92:18). Both verses explicitly show the relatiopshetween spending wealth for

zakah and the purity of soul.
It can also be viewed from the orderzalah (5831 i473) which is mostly placed
after commanding the prayebu i54.3). Prayer is physical and spiritual worship

that is addressed directly to Allah. Whiakazh is also spiritual worship, but it is
aimed not only to Allah, but also related to otlpeople. Prayer andakih,
therefore, has similarity in its spiritual side.uBh the command afakih in the
Quran which uses the wordl-zakih is understood as the manifestation of the
function ofzakih itself, namelytazkiyah al-nafgpurifying the soul). It is related
with the spiritual side atakzh.

2. Infaq

Infaq is an Arabic word, derived froma-fa-ga.Literally, it means to come
out of a hole, be exhausted (store), consumedspedt® Nafagahis something
given to the others, and physically will depleter@nimally decrease such given
one. Thus, Quin has arranged for those who spent the wealth beusteasured
and not excessiv&. The wordnafagahas also same root with the wanifaq
which shapes the worthurafiq. Because, the attitude ofiunizfig will deplete
good deeds of someone.

% Ibid., p. 877-885.
% ‘Abdul Mannan Omarop. cit.,p. 573.
4 Waryono Abdul Ghafur, M.AgTafsir Sosial: Mendialogkan Teks dan KonteksSAQ Press,
Yogyakarta, 2005, p. 241.
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The wordinfaq and other words derived from it—such @sfaqga, nafagah,
nifaq, murfiq, etc—are found at 111 places in the @uf° Generally, it can be
classified into three shapes. The first shape esvibrd anfagaand other words
originated from it, such aanfaqta, anfaqgtum, yunfig tunfigz, infaq, anfiqgz,
nafagah, munfigetc Second one is the womifaq and other words originated
from it, such asal-munifigin and al-murifigzn. The third one is the word

nafagan.lt is found in only one verse, namely in surah al#n (6:35).

According toal-Raziyy, the wordanfagameans to spend the property in the

benefit (mas}lahal) way. Spending wealth in vain, therefore, is natluded in
it.?° In the Quran, infaq is primarily suggested in the path of Allghsatlill gh).

It is written in some verses, such as surah al-Edgg:261);
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Surah al-Baqgarah (2:262);
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Surah al-Tawbah (9:34);
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Surah al-Hattl (57:10):

* Muh}ammad Fuid ‘Abd al-Bagiyy, op. cit.,p. 715-717.
?® Muh}ammadFakhr al-On al-Riziyy, Mafatih al-Ghayb, Vol. 5Dar al-Fikr, Beirut, w.y., p.
146.

40



2

JB e 381 03 S g2 ¥ 23V et St all )l L2 3 1245

Ly

;_}Quj
G iy god dly G S s A e a0 o2 Bags 2Bl Sl s A3
G Oslass

Infag in the path of Allah means in the faith of Hiffin din Allah). It covers
whole of infaq which is commanded by Allah in the Qam;, such asnfaq in
pilgrimage, jihad, infaq to the family and relativess}adagah zakih, etc?’ It

means that it is a general word which covers whblbe spent wealth.

The wealth possessed by us is substantively beigntp Allah. And He
makes us possess it caused of His grant. We jisstegs it in while. Therefore,
commandingnfaqg upon the people is proper for those who possedswaalth in
substantive. In addition, spending the wealth mhestin accordance with the
mechanism which is determined by the “True Owneafhely Allah, through His
shar*ah. For this, He orders us not to be stingy in spegpdhe wealth in His
way. It is said by surah al-Hatl(57:7);

And surah al-Haml (57:10)
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The wordmustakhlain in first verse, according to alaRyy, means that the
wealth possessed by us is originated from the g#inarbefore us. It was taken
over into our hand by heir way. In addition, it Malso move to other generation

after us. Spending such wealth in right way, theneefis a must for uS.

The property must be spentiimfaq is the good things. It is named thayyib
by the Quran. It is mentioned in surah al-Bagarah (2:267):

*” Muh}ammadFakhr al-0On al-Riziyy, loc. cit.
*® Muh}ammadFakhr al-On al-Riziyy, Mafatih al-Ghayb, Vol. 29Dar al-Kutub al-‘llmiyyah,
Beirut, 1990, p. 188.
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By the mufassir the wordt}ayyib in such verse understood as trade, gold, silver,
fruits, and plants. While Ibn ‘Alis understand it as the pleasant wealth, not the

bad one. Because, Allah is Good and will not acoefgss the good onés.

Performinginfaq can be done openly or by hide. It is mentionedunah
Fat}ir (35:29);
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Surah Ibraim (14:31);
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And some other verses. According to akRy, sirr and ‘alaniyah in surah
Ibrahim above contains three meaninigd, namely perform both of}alazh and
infaq openly or by hidez}arf, namely perform both ad}alah andinfaq in light
and dark time;mas}dar namely performinfaq openly or by hide, it means
exposing obligationnfaq (al-infaq al-wajib) and hiding optionailnfaqg (al-infaq
al-mustah}abb}?°

The wealth which is spent must be the surplus ptppk means that we must
fulfill firstly the need of our family. Then if wlave surplus ones, it is spent for
charity. Quran has also ordered us not either to be extravamgrdrsimonious in

infag, but between these the just mean. It is statedrah al-Furan (25:67);

? |bn Kathr al-Dimashqiyy, Tafsr al-Qur'an al-Karim, Vol. 1,Maktabah al-Nr al-‘llmiyyah,
Beirut, w.y., p. 303.

** Muh}ammadFakhr al-On al-Riziyy, Mafatih al-Ghayb, Vol. 19Dar al-Fikr, Beirut, w.y., p.
127.
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And surah al-Bagarah (2:219):
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The wordal-‘afw in surah al-Bagarah (2:219) above medns surplus wealth
from fulfilling the need of a person, his familyjahis burderi*

Performinginfaq must be done by sincere heart. We are prohibaddltow
up what we have spent with reproach or injury. Barse who performnfaq
sincerely, they shall have their reward from thard. Otherwise, for those who
performinfaq but follow it up with reproach or injury, they shall nbe able to
gain anything of what they have earned. It is nwaw@d in surah al-Bagarah
(2:262 and 264):
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The person who has right to accepizq are parents, the near of kin, the
orphans, the needy, the wayfarer, and the poorl@etips as stated in surah al-
Bagarah (2:215):
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And surah al-Bagarah (2:273):
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*' Muh}ammadFakhr al-On al-Raziyy, Mafatih al-Ghayb, Vol. 6Dar al-Fikr, Beirut, w.y., p. 51.
43



As well aszakih, the wordinfaq in some verses is also mentioned after the
order of performing}alah. Such as in surah al-Bagarah (2:3):
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It is also stated in surah (8:3); (13:22); (14:322:35); (35:29); and (42:383.1t
indicates the urgency of performimgfag. In another versenfaq is identified as
the characteristics of the piety pergtagwa), submissive, anthwakkal

The wordinfaq in the Qurin is utilized as spending the wealth in its general
meaning. It can be spending the wealth in wrong a@ag done by unbeliever
people. It can be also spending the wealth in rigay and done by Mu'min
people. Spending the wealth in the first understapdan be traced in surah al-
Kahfi (18:42), surah al-Aaf (8:36), surahAli ‘Imran (3:117), surah al-Nis
(4:38), etc. Such verses descrin&iq performed by unbeliever people: they do
not thank to the God’s gifts (18:42); they spergrtivealth to hinder people from
the way of Allah (8:36); they spend their propddybe seen of the people and do
not believe in Allah or in the last day (4:38).

By this, Allah order and suggest us to perfoniaq in the right way, namely
in the way of Allah(fr sabil Allah) or in the faith of Allah(ff din Allah).
Performinginfaq in the faith of Allah such asfaq in pilgrimage jihad, infaq to
the family and relatives, efé.Quran, through surah al-Bagarah (2:264), also
commands us to perforinfaq by pure heart, do not beg people’s praiseyar,
and do not follow thenfaq by reproach and injury. Because, such attituddis wi

make outinfaq worthless.

In another verse, Quin suggests the people to perfamfizq according to the
capability (65:7); neither extravagant nor parsiroans in performingnfaq, but
keeping between these the just mean (25:67); peifigrinfaq as soon as possible

before the coming of the day in which there shalno bartering nor mutual

** Rachmat Taufiq Hidayalpc cit.
** Fakhr al-Din al-Raziyy, Mafatih al-Ghayb, Vol. 5, Dar al-Fikr, Beirut, w.y., p. 146.
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befriending (14:31); and performingfaq before the day comes in which there is

no bargaining, neither any friendship nor interces$2:254).

Performinginfaqg, Qur'an said in another place, is one of the charackesisif
those who believe and rely on their Lord (42: 3@ &8); those who believe in
God’s communications, who when they are remindethef, fall down making
obeisance and celebrate the praise of their Lord,they are not proud (32:15);
those who their sides draw away from their bedsy tall upon their Lord in fear
and in hope (32:16), those who guard against (ewiittagn), namely those who
believe in the unseen and keep up prayer (2:3yetleho performagwa (3: 15,
17, and 134); and those whanikhbiin (22:35).

From the elaboration of the Qam, it can be also concluded that the word
infaq within is used in the context of spending the wWealpenly or by hide;
spending the wealth sincerely or tya’; and spending the wealth whether for the
family (wife, parents, and the near of kin) or toe other (orphans, the needy, and
the wayfarer). In addition, the elaboration of Quartowardsinfaq is wide and
detail enough. It covers the explanations of: these of commandinmfaq; the
way and mechanism of performingaq; the criteria of wealth which is spent for
infaq; the receiver oinfaq; the time ofinfaq, the rewards for those who perform

infaqg; and the punishment for those who negietiq.

3. S}adagah

The words}adagahmeans whatever is given and sanctified to God'gice
as alms. It is originated fros}a-da-ga,which literally means to be truthful, true,
and sincere, speak the truth, establish or confirentruth of what another has
said, verify, keep faith, observe a promise faiflgfdulfill, speak veraciously, and
hold anyone as trustworti.

It has same root with the word}iddiq—one of the characteristics of
Messenger—means truthfigladq means friend, and the wosgidg means trust.

Performing s}adaqgah therefore, is manifestation of the faith truthfubs the

**‘Abdul Mannan Omarep. cit.,p. 310-312.
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friendship in the form of giving the wealtMahr—the gift of bride groom to the
bride—is also called agadiq. Because, it is a sincere expression of bridergro

to live together with the bride.

Some verses which contain the wosfladagah are understood as the

command of performingakzh. Some of such verses are surah al-Tawbah (9:103);
e o Ay o K B0 By palle ot s e S 1kl B il 2 B
And surah al-Tawbah (9:60):
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Y asuf Qaradjiwiyy interprets the word}adagahin such verses amkih.** Same
opinion is also said by al-T}abariyy and lbn Kathir interpreting the word
sladagahin such verse as thmkih.*® Al-Razy sees also that the wos$adagah

in such verse (9:103) meaalk s}adagah al-wjibah, namelyzakih.

The terms}adaqgahis also employed as the fine to the infractiontlod
pilgrimage. It is mentioned in surah al-Bagaralli$B):

Jad 81 i s F B8 0 2 6B H et Ko 088
In such verses}adagahis one of options must be paid by the pilgrims who
neglect the rules, namely shaving the head befbes dffering reaches its
destination.S}adagahin this case is called dglyah Besidess}adaqah fidyah

also covers fasting or sacrificing.

In some verses, the worgkadagahis employed as an exemption of the
obligation, diyah, andqis}as} by someone. It is expressed by surah al-Bagarah
(2:280);

* Prof. Dr. Yasuf Qaradjwiyy, op.cit.,p. 36-39.
** Muh}ammadIbn Jarr al-T}abariyy, loc. cit. See also, Ibn Kath al-Dimashqiyy, Tafsr al-
Qur’an al-Karim, Vol. 2,Maktabah al-Nr al-‘limiyyah, Beirut, w.y., p. 369.
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And al-Nisa’ (4:92);
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And al-Ma’idah (5:45):
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The first verse indicates that the exemption of thaigation—called as
sladaqah—is better to the debtor. It has relationship witkvious verses, which
command not to take the interest of the debt. E¥éime debtor is in difficulty

causes bankrupt, the creditor is ordered to exsogt debf’

Second verse is explanation of the fine to those wturder Mu'min by
mistake. For those who do it, he should free aebilg slave, and pay blood-
money (diyah) should be paid to his peopleless they remit it as alms. By al-
Razy, the wordyas}staddaqu-which is originated fronyatas}addaqu—in such
verse is interpreted as forgiving the murdererndbprosecute him, and exempt

him from payingdiyah*®

As well as the second verse, third verse has aswesmeaning, namely
exemption. However it is an exemption from proseguttowards criminal
actions. The wordas}addagain such verse means forgiving the actor of such
criminal. The actor, therefore, will be free fromopecute if the victim exempt

him. It becomes the expiatiokaffarah) for the actor?®

* |bn Kathr al-Dimashqiyy, Tafsr al-Qur'an al-Karim, Vol. 1,Maktabah al-Nr al-‘llmiyyah,
Beirut, w.y., p. 313.
** Muh}ammadFakhr al-On al-Riziyy, Mafatih al-Ghayb, Vol. 10Par al-Fikr, Beirut, w.y., p.
240.
** |bn Kathir al-Dimashgiyy, Tafsr al-Qur'an al-Karim, Vol. 2,Maktabah al-Nr al-‘llmiyyah,
Beirut, w.y., p. 60-61.
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Giving thes}adagahmust be performed by the faith and sincere héais.
indicated by surah al-Bagarah (2:263 and 264):
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Such verse tells us that, if we cannot gsyadagahto the others, kind speech and
forgiveness is better than it which is followedibpry. The verse also commands
us to perform the}adaqgahsincerely and based on the faith to the God aadiaist
day. Performings}adagahby reproaching and injuringiya’ (to be seen and be
praised of men), and not in trust of the God, tfueeg will omit the reward of
suchs}adagah The word “reward” in such verse is not mentionBdcause, the
omitted one is actually not only the reward, bsbahe spent wealth itséff.So,
the parable is like a smooth rock with earth uppramd then a heavy rain falls
upon it, so it leaves it bare. They shall not bk @b gain anything of what they

have earned.

Performings}adagahcan be done openly or by hide. Because, the Ged do
not appraise the}adaqahby its manner, but He appraises it by sinceritivir(g
s}ladagahin blunt or by hide, therefore, is never mind.idtsaid in surah al-
Bagarah (2:271):

Koz 2 Ko 5K 80 e 1 onal g S o e el B A of
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**M. Quraish ShihabTafsir al-Mishbah: Pesan, Kesan, dan Keserasiafat:an Vol. 1,Lentera
Hati, 2005, p. 571.
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Nevertheless, givingladagahby hide and give it to the poor people is better.
Because, it will evade the doer from bemngi' .

In the Prophet TraditionsS(nnal), the words}adagahrefers not only to the
zakah, but also whole of good deeds, such as performimg work, holding the
evil, helping the others, performing good sayingalking for praying, guiding
the others to the destination, spending wealtlherfamily, etc. It is mentioned in

some hadiths, such as:
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The wordawaq in such hadith is plural form @fwgiyah means forty dirham. The
word dhizd means three until ten camels. Whilersagis plural form ofwasaq
means sixtys}a’ of fruits and cereals. The wosjadagahwhich has meaning of

good deeds is also found in hadith told byl Alorairah;
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And hadith told by AbBurdah from his father, from his grand father;
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* Muh}ammad ibn Isra‘1l al-Bukhariyy, S}atih al-Bukkariyy, Vol. 2, Dar al-Kutub al-‘llmiyyah,
Beirut, 1992, p. 430-431.
* Muh}ammad ibn Isra‘1l al-Bukhariyy, S}atih al-Bukhiriyy, Vol. 3,Dar al-Kutub al-‘llmiyyah,
Beirut, 1992, p. 304.
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The wordal-malh}if in such hadith means the person who is molestedkwand
asking for the helpS}adagahis not only spending the wealth for the peopld, bu
also to the beast and the birds, even by accidteistindicated by the hadith told
by Qatidah from Anas;

[
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And hadith told by ‘Abdilah ibn Yazd from Alx Mas‘td al-Badriyy:
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Some wordss}adagahin the Quran are understood as commandiregah,
such as surah al-Tawbah (9:60 and 103). The feste~—al-Tawbah (9:103)—is
talking about the argument of duty zdkzh. In such verse, Allah has ordered the
authoritative government or committee to take @ pathe Mu’'min’s wealth for
stadagah This command is also strengthened by the vers&04) which
describes that Allah has right to take thi@dagah While second verse—al-
Tawbah (9:60)—is talking about the receivesiddagah(mustah}iqq).

Besides that, the worgladagahcan be also employed to refer the optional
charity. It is indicated by surahiguf (12:88) and surah al-Bagarah (2:280). The
first verse describes t6uf's brothers whose family and they are afflictey

distress, and they brought just scanty money, sy tieg Yisuf to give full

* Muh}ammad ibn Isma‘1l al-Bukhariyy, op. cit.,p. 444.
* Muh}ammad ibn Ism‘il al-Bukhariyy, op. cit.,p. 94.
* Muh}ammad ibn Isra‘1l al-Bukhariyy, S}atih al-Bukhiriyy, Vol. 5,Dar al-Kutub al-‘llmiyyah,
Beirut, 1992, p. 21.
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measure and hope him to be charitable towards {gmsisi;). While second

verse—al-Baqgarah (2:280)—is talking about exemptdra debt done by the
debtor. It is an optional charity which can be take be left. Nevertheless, taking
exemption—by absolving the creditor from paying tiebt—is better than leave

it (6,55 52 14 ofy). It is done if the debtor is in difficulty causbankrupt, so he
cannot fulfill his duty.

The words}adagahin some verses is utilized as the substitutiomfag. It is
mentioned in some verses, such as surah al-Ba@arét62-264) and surah al-
Munafigan (63:10). Surah al-Bagarah (2:262) describesthuate who spend their
property in the way of Allah, then do not follow wghat they have spent with
reproach or injury i ¥ Gs (sl G St § 35 ol Jero 8 I Opitd =41), they shall
have their reward from their Lord, and they shalénno fear nor shall they grieve.
Then, such verse is followed by describing thatl lIspeech and forgiveness is better
than s}adagahwhich is followed by injury & s B & s §akes Bgps J33). The
following verse—surah al-Baqarah (2:264)—order Mi@&min not to make their

s}adagahworthless by reproach and injurys§s ;e (K6 fslias ¥).

By this, it is apparent thamfaq activity in al-Bagarah (2:262) has relationship
with the s}adagahin al-Bagarah (2:263) and al-Bagarah (2:264). Woed infaq
in al-Baqgarah (2:262) shifts become the wsyadaqgah.Thus, it can be concluded

thatinfaq in this context is considered as same meaningtivék}adagah

Equation ofs}adagahto infag is also mentioned in surah al-Munaiig

(63:10). Such verse describes the command of the iGgerforminginfaq of
what He has given, before the coming of deagtfis( b of 15 .3 S5 U e 1545
4o3d). Nevertheless, certain people refuse and do aoy out such command

until he dead. It causes his remorse, so that baldhsay, “My Lord, why did
You not respite me to a near term, so that | shbakke given alms and been of

the doers of good deeds-{ua ;5 .15 3i%B)?” It seems that the command of
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infag ordered by the God in such verse is regarded ag saeaning with
s}adagahsaid by the people.

By observing the verses in the Qur’contain the word}adagah it can be
concluded that the wordladaqahis utilized as a shifting or transformation of
infaq. In the other wordss}adagahis one of manifestations effaq in the way of
Allah (al-infaq fr salsl Allah). Because, whole of the verses in the @uicontain
the word s}adagah—as researcher has observed—is utilized in the xbrae
spending the wealth in right way. There is no vensgloy the words}adagahin
the context of spending the wealth in wrong wayughit can be said that
stadaqgahis a specific term ahfaq, namely spending the wealth in the right way.

B. Similarities and Differences of the WordsZakah, I nfag, and S}adagah
After observing the verses contain the wazdkzh, infzq, ands}adagahin the
Qur’an, the researcher obtains the similarities anaifices. Such results will be

elaborated as following:
1) Similarities

The wordzakah, infzq, and s}adagahare same in the context of command of
the God towards the people. They are commands vanelordered by the God to
the people relating with the wealth possessed byntH-or those who obey and
carry out of such command will obtain great rewdrds the God. Besides that,
zakah, infaq, and s}adagahdone by the people will be multiplied by the God.
Otherwise, for those who neglect and disobey it gl punished.

2) Differences

First, command ofkakih in the Quran which utilizes the wordl-zakih is in
general form, namely by ordering people merelyddgrm zakzh. Most of such
order is placed after command of prayer. Thereigletail elaboration by Qun
regarding mechanism and technical guideszaifzh, such as how to perform
zakah, what kind of wealth paid forakih, who is the receiver afakih, when

zakah is done, etc. It is different with the verses eamihg command oihfaq and
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s}adagah The verses dhfaq, besides containing the commandrdfq, they also
explain its mechanism and technical guides. Thenieal guides ofnfaq taught
by Quran such as: the criteria of wealth which is spentirifiq; the receiver of
infag; the time ofinfaq, the rewards for those who perforimfag; and the

punishment for those who neglent§iq.

Regardings}adagalh some verses containing such word is considerethdy
scholars as the legitimation mékih duty, namely surah al-Tawbah (9:103) and
al-Tawbah (9:104). Another verse—al-Tawbah (9:6(®-aiso regarded by the
scholars aszakih verse, namely the verse contains the receiverzatdh
(mustahiqq) Whereas, the word utilized by those verses isvivel sadagah The

rules of performing}adaqgahare also elaborated by Qaur’

Secongdthe noun form okakih is understood differently with its verb form.
Most of noun form ofzakih are defined and understood as the duty towards the
wealth. It is in accordance with the definition zdkizh terminologically. Figh
scholars defineakih as spending certain part of certain wealth, wiathes the
nis}ab, to themustah}iqq if the ownership is complete, and reachesHfaavl,
except the mine and the agricultdfewnhile verb form ofzakih is understood

according to its literal meaning, namely purity gndifying the soul. The verse

contains verb form ofakih is surah al-Nr (24:21), 14 . 3 S 6 6 and al-

Shams (91:9)1&; .+ i &, While the verse contains noun form pékih
such as surah al-Muzzammil (73:20) Loy dli 155 3 8630 1575 sslall 154,305,

It is different with the wordnfaq ands}adaqgah Both of such words whether
their noun or their verb form is understood as qgreninginfaq or sfadagah The

verse contains both of verb form and noun fornméfq such as surah al-Bagarah

(2:270),4alsg 4 5,5 2 5% 51 4a85 4 sl B3, While the verse contains noun form of

sladagahsuch as surah al-Bagarah (2:263), e i o3y ks Oes J35. The

* |t is the definition of zakdh according Malikiyyah scholars. See, Prof. Dr. Wahbah al-Zuh} ailyy,
Al-Figh al-Islamiyy wa Adillatuhu, Vol. 2, Dar al-Fikr, Damaskus, 1989, p. 730.
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verse contains verb form efadagahsuch as surah al-Bagarah (2:28Q i5ixs of
{E}Vﬁ'

Third, the difference otakih, infaq, ands}adagahin the side of the receiver.
The verses contain the womdkih in the Quran do not explicitly mention the
receiver ofzakih. The only verse mention the receiverzakih, according to the

scholars, is surah al-Tawbah (9:60):
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They are the poor and the needy, and the offiepfminted over them, and those
whose hearts are made to incline to truth, andahsoming of captives, and those
in debts, and in the way of Allah, and the wayfak®¥hereas such verse utilizes

the words}adagah(&6i) &p), not the wordzakah.

While the receivers oinfaq are parents, the near of kin, the orphans, the
needy, the wayfarer, and the poor people. It istoeed in surah al-Bagarah
(2:215);
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And surah al-Baqarah (2:273):
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Performinginfaq is also ordered in the path of Alléh sakil Allah), such as

mentioned in surah al-Bagarah (2:195):
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By observing those verses, it is apparent thaetlee four kinds of receiver

that have right to receive both wffaq and s}adaqath zakih. They are the poor

people {,), the needy people:(.skai’s), the wayfarer: juz o), and in the path of
Allah (< J= &). While the people who have right to receive meiiefaq are

parents (u147), the near kin £#%1%), and the orphansA&)). The people who
have right to receive merehakah are: the officials appointed over thergswi::
k), whose hearts are made to incline to trlwﬁ],ié i), the ransoming of
captives £631), and those in debts those in delg;gté\sf:s).

Fourth, both ofinfaq ands}adagahcan be performed openly or by hide. The
verse contains commandiafaq openly or by hide such as surahathm (14:31):
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The verse contains command of infaq openly or b Isuch as surah al-Bagarah
(2:271):
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While regardingzakizh, there is no verse command or prohibit performing
zalkah openly or by hide. [*]
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