CHAPTER Il
SEMANTIC AND LINGUISTIC ANALYSIS IN BINT AL-SYATHI' S
THEORY

A. Biography
Prof. Dr A’'isha Abdu al-Rahman was one of the salwin the field of
tafsir al-Qur’an and literature. Bint al-Syathi’ is the better knowas a pious
woman figure and productive. She was born in Egytnyat City on 6
November 1913 AD Coinciding Bzulhijjah 1331 AH*

Bint al-Syathi’ was 'live in the midst of a religis family and educated.
She has brain power as the modern Arab woman whahigured, inspired by

Islamic values and knowledge of overflow informatfo

Bint al-Syathi' gained the knowledge of religiordakrabic language from
her parent and teachers at Madrasahof al-Azharin Dimyat. She also received
lessons in al-Qur'an datladrasah al-Kuttab In the year 1932, Bint al-Syathi’
graduated from th&ladrasah Mu'alimat Then, exactly two years he obtained a
1934 Baccalaureate certificate in the field ofrhteare? Then Bint al-Syathi'
continued to high level of education at the UniugrBuad 1, Cairo, with reaching
Cumlaude predicate in Arabic in 1939. Furthermdne §inalized the Master
program at the University and the same departmed®#41, with the thesis title

al-Hayat al-Insaniyyah 'Inda Abi' Al&'

At Cairo University, Bint al-Syathi' met with thelal's heart, Amin al-
Khuli, namely a professor who later became her &andb(1895-1966). The
journey of Bint al-Syathi’ in the academic worldddnot stop full there, she

! See on www.studyanalisisal-tafsiral-bayani/bloqmch6 desember 2009
2 Bint al-Syathi’, the epilog oél-Tafsir al-Bayant li al-Quran al-KarimMesir; Dar al-
Ma’arif, vol. 1, 14
% |ssa. J. boullata, in the epilog of tafsir BimtSgathi’ translated by lhsan Fauzi, it is
from the title of modernal-Qur'anic exegesis; Adstwof bint al-syathi’s method, 1974, 11
‘5‘www.aisvahabdurrahman/baiquni/com. 20/08/2009D P!
Ibid
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carried on the doctoral program at the same untyandich is specializes in the
study of literature and manuscripts Ardttugush, and finally she completed her
educations in 1950 with the examiner Dr. Taha Huysaamely the dean of the

faculty of arts at the university Fuad 1, Cdiro.

In the 1960s, she often gave lectures to religisalsolars in Rome,
Algeria, Baghdad, New Delhi, Kuait, Fez and Jemsal Thus, in 1970 she has
given as professor of Arabic literature and Ardbairguage at the university 'Ain
Syam, Egypf.

Bint al-Syathi’ began his career as a writer at itisitute, in Giza. She
was a productive intellectual woman in the formaobook of scientific papers.

Among her books have been publisfed:

1. Al-Hayah al-Insaniyah ‘Inda Abi al-‘A’laDar Ma’arif 1944.(the
tesis M.A pada Universitas Fuad 1, Kairo, 1941)

2. Risalah al-Ghufran li Abi al-‘A’la, Kairo; Dar Ma’arif, 1950.

3. Al-Ghufran li Abi al-‘A’la al-Ma’arif, Kairo: Dar Ma’arif, 1954
(the doctoral dissertation at Fuad University &jri,)

4. Ardh al-Mu’jizat Rihlah fi Jazirah al-ArabKairo: Dar Ma’arif,
1956

5. Nisa’ al-Nabiy Kairo: Dar al-Hilal, (1961)

6. Umm al-Nabiy Kairo: Dar al-Hilal (1961)

7. Banat al-NabiyKairo; Dar al-Hilal, (1963)

8. Sukaynah Bint al-HusajrKairo; Dar al-Hilal (1965)

9. Bathalat al-Karbala Kairo; Dar al-Hilal (1965)

10.Abu al-‘A’'la al-Ma’arri, kairo; al-Mu’assasah al-Misriyyah al-
‘Ammah, 1965

11.Al-Khansa Kairo; Dar Ma’arif, (1965)

6 -

Ibid
" Bint al-Syathi’, Tafsir al-Bayani Li al-Qur'an al-Karimyol. 1, op. cit. , epilog 9
8 |ssa J. boullata, op. cit., epilog 10-11
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12.Al-Mafhum, al-Islamity Li Tahrir al-Mar’ah Mathba’ah
Mukhaimir, 1967

13.Turatsuna Bayna Madhin wa Hadhiritkairo; Langue of Arab
State, Ma’had Dirasah al-Arabiyah, 1968

14.A’dha’ al-Basyar, Kairo; Higher Council For Islamic Affairs,
Lajnah al-Ta'rif bi al-Islam, 1968

15.Al-Ab’ad al-Tarikh wa al-Fikriyah li Maratina Kairo;
Mathba’ah Mukhaimir, 1968

16.Lughatua wa al-HayahKairo; Langue Of Arab State, Ma’had al-
Dirasal al-Arabiyah, 1969.

17.Ma’a al-Musthafa fi al-‘Ashr al-Mab’atsKairo; Dar al-Ma’arif,
1969.

In additions, she has books related to studied-Qfuaan by titles the

following:

1. Al-Tafsir al-Bayani Li al-Qur'an al-Karimyol. 1, Kairo: Dar al-
Ma’arif, 1962, its will call byal-Tafsir, 1.

2. Al-Tafsir al-Bayani Li al-Quran al-Karimyol. Il, Kairo: Dar al-
Ma’arif, 1969, its will call byal-Tafsir, II.

3. Magal fi al-Insan, Dirasahal-Qur'aniyyahkairo, Dar al-Ma’arif,
1969

4. Al-Qur'an wa al-Tafiir al-‘Ashr] Kairo, Dar al-Ma’arif, 1970

5. Al-I'jaz al-Bayaniy li al-Qur'an Kairo, Dar al-Ma’arif, 1971

6. Kitdbuna al-AkbarUmm Durman: Jam’iyah al-Islamiyah, 1967

7. Al-Syahsiyyah al-Islamiyah, Dirasahal-Qur'aniyaBairut, Dar

Al-llm Liy Al-Malayin, 1973

Beside that, there are many opuses of Bint al-$yaththe form of
scientific papers and articles which presented e seminar opportunities,

congress and courses at several universities iArdie countries, such as:
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. Manhaj al-Tafsir al-Bayaniwho presented in the al-Jazair at 1963,
on the invitation of the ministry of religious fodations, Ahmad
Taufiq al-Madani

. Musykil al-Taraduf al-Lughawi, Dhaui fi al-Tafsil-Bayant li al-
Qur'an, presented in the Orientalis world congress in Nsihi,
India in 1964

. Kitab al-'Arabiyya al-Akbaypresented at the Congress of the Arab
world of letters in Baghdad in 1965

. Tafsir Surah al-Asr: Manhaj wa Tathigresented in the faculties
of Shari'a Baghdad in 1965

. Al-qur'an wa al-Hurriyah al-Iradahpresented in a museum culture
kuwait in 1965

. Qadiyyah al-I'jaz weekly discussion paper on Universiynmu
Durmanin February 1968

. I'Jaz al-Qur'an al-Bayani,presented at the meeting of Islamic
scholars to commemorate the fourteenth centNogll al-Qur'an

in Morocco in May 1968

. Jadid min al-Dirasah al-Qur'andelivered in theMajlis al-A'la al-
Jazair in May 1968

. Al-Qur'an wa Qadaya al-Insandelivered at the University of
museum cultur&mm Durman Kourtoum, 'Athbaradnd al-Abyad
in 1968

10Manhaj al-Dirasah al-Qur’aniyyah this paper presented at a

university in Lahore, Pakistan 1969

11 AI-Qur'an wa Huqdq al-Insgndelivered in Abu Dubai in April

1971

12 Min Asrar al-'Arabiyya fi al-Bayan al-Qur'anidelivered at the

University Bairut at 1972

13 Al-Israilliyat wa al-Tafsir delivered at Tharablus in Lebanon at

1972
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14 Al-Qur'an wa al-Fikr al-Islami al-Mu'asiy presented at the center
of Islamic culture in 1975 years Bairut

15Al-I'jaz al-bayanj the lecture of materials Ulum al-Qur’an gar
al-hadith al-hasaniyyah ribat

16. Al-Tafsir al-Bayanithe courses in the Faculty of Sharia Eez.

From the above description, it appears that Bu8\dthi’ is a woman who
has an important position in the academic worldsit® she has ability to
articulate itself as a modern Egyptian woman whe &aroad perspective; she
also has academic qualifications in the field d$itaal-Qur'an. Such as her book
namelyal-Tafsir al-Bayani li al-Qur'an al-Karinis evidence in study the Koran

seriously.

B. Bint al-Syathi View 'On the Interpretation of Litgure
Al-Qur'an is the holy book of greatest ArabiKitab al-'Arabiyah al-
Akbar with high literary valué? since al-Qur'an is as a collection of linguistic
signs that must be solved. That was tended to socoméemporary Muslim
scholars to use a literary approach in the studyhefal-Qur'an. One of those
scholars is Bint al-Syathi’, although the foundatiof the method has adopted
from her husband, Amin al-Khulli.

In this literary approach, al-Quran positioned astext that rich of
language meaning and literature, although on therdtand al-Qur’an is part of
the facts of socio-historicat.Here, al-Qur'an is seen as what it is in relativth
Arab people who first receive it. al-Qur'an appeershe frame of the dialectic
between the revelation and the reality public at ttme.

° Bint al-Syathi’, Vol.1, op.cit. 10

1% This views followed from Amin al-khulli’s opinionyho argues that firstly the aim of
exegesis’s science is looking for the al-Qur'anhesgreat book of Arabidjtab al-‘Arabiyah al-
Akbar) it has the most literary side also, see moreManahi al-Tajdid, fi al-Nahw wa al-
Balaghah, wa al-Tafsir wa al-AdalKairo:al-Hai'ah al-Misyriyah al-‘Ammah al-Maktaba juz
10, 229

X Amin al-Khulli, Manahij Tajdid, fi al-Nahw wa al-Balaghah, wa al{6a& wa al-Adab,
230

20



Basically, the idea of Amin al-Khulli above, didtrescape the gaze of the
study of al-Qur'an at earlier period, because atiogrto him that the study of al-
Qur’anic interpretation was going on. In the claabperiod, study of al-Qur’'an is
still colored by the understanding that based atametrends, such as grammar,
rhetoric, and thematic content, such as jurisprademonotheism, stories, and so
forth. Then entering in the modern, the interpretaf al-Qur'an was viewed
more functionally, in which the functions and objees of al-Quran was
revealed to mankind’'s to provide guidancludan, as are the ideas of
Muhammad Abduli?

That Opinion “Muhammad Abduh” according to Aminkdtulli is not as
the first goal, but the second step after lookih@leQuran as a scripture of the
great Arabic. With the reason that is dvlefassir (interpreter) can not trace the
content of al-Quran by the true and depth withthe tendentious to Arab
literature (the text of the al-Qur'an, structuresl &extual context)®

This approach, intended to get the message of d&@as a whole and
avoid the subijectivity of individual ideolody.Because of one of notes is the
diversity of the work of interpretation which, aedmg to Amin al-Khulli is
domination of theMufassir trend, Intellectual different backgrounds, poétic
social and ideology, where the results of the agsinterpretation would reduce
the primary mission brought by al-Qur'an. In thiase Amin al-Khulli gave
example toward the predecessor scholars who coloyetindividual interests”

such as Sufism, theology and jurisprudetice.

12 According to Muhammad Abduh that the basic purpofsé-Qur'anic’s exegesis has
emphasizing function of the guidance for human dpeiwvhich is really can perform the life
underal-Qur’anic guidance’s hopefully. Regardingte discussion of exegesis was only a way or
method to get that goal. See more Syauqi NawavdtR#¥asionalitas Tafsir Muhammad Abduh;
Kajian Masalah Akidah Dan Ibadatiakarta: Penerbit Paramadina, 2002, 100, atau diliat
dalam Mugoddimaktafsir al-Manarkarangan Rasyid Ridha vol. 1, 4

13 Amin al-Khulli, op .cit. ,231

“Ibid

* Hamdani Muin, Tafsir Susastra al-Qur'an: Sebuah Kajian HistgriSemarang
:Teologia Jurnal lImu-limu Ushuluddin, vol.9, 20@8} or see more aal-Tafsir Ma’alim Hayatihi
Manhajuh al-YaumaDar al-Ma'arif, 1962
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Base on the thoughts above, Amin al-Khulli offetkd literary method
(al-Manhaj al-Adabj in the interpreting al-Qur'an. Later this methwds adopted
by Bint al-Syathi’ which is almost no shift at alyen as acknowledged by the
Bint al-Syathi' that the method who used in herkotal-Tafsir al-Bayani |i al-
Qur'an al-Karint was came from her teacher, who later became hsrand-°

In this case, Bint al-Syathi’ emphasized on theeatgpof the study of al-
Qur’an itself, its main focus on vocabulary andisture of the statement of al-
Qur'an. According to her, al-Qur'an is the biggésabic books; it is the eternal
miracle ofal-bayantand high idead’ Through her writingal-Tafsir al-Bayant i
al-Qur'an al-Karim Bint al-Syathi’ can proves tjaz al-Qur'anof literary angle
(al-Bayan with the study of the philosophical meaning ofamiag &ir al-hurf),
the philosophical meaning of the pronunciation ameaning Dalalah al-Alfahz
wa Sir al-Kalimaj and the style of language and meaning of edltphidosophy
(Asalib wa al-Sir al-Ta'biy in al-Quran'®

However, the interpretation of al-Quran that nusshditerature has so far
remained limited to the material dfafsir "interpretation" and not moved into
field studies oBayan and its still far from dynamic textual literat¥.

In analyzing the texts of the al-Qur’an, Bint ala®y’ believes that firstly
al-Quran explains himselfa(-Qur'an Yufassir Ba'dhuhu Ba'adlsecondly al-
Qur'an must be studied and understood as a unifitld the characteristics and
style of certain language, thirdly the acceptantaldur'an chronological can
provide the historical information about the comtesf al-Qur'an without

removing eternity and universality of the vefSe.

'8 Bint al-Syathi’, vol. 1,0p. cit. 13
17 H
Ibid
% 1bid 17
¥ Op. cit. 13
% See more at Issa J. Boulota’s comment in thertBfgt al-Syathi’, 13-14

22



Based on the three dictum above, Bint al-Syatheppsed a method of
interpretation which she said was taken and deeeldpom the principles of

interpretation methods Amin al-Khulli, that is c@sts of four stepé*

1. Treating what al-Qur'an wants to be understopalectively, it is by
collecting all the letters and verses that will sidied. She stated in the
Prolegomena of her opus df5ir al-Bayani, that the method interpretation called
by al-Tanawul al-Maudhu'(thematic) as an instrument analysis.

2. To understand the context of revelation, thesegraround these ideas
should customize to the chronology of revelati®@al{ab Al-Nuz(l Then the
causes of these events are not an absolute conditicevelation. According to
Bint al-Syathi’ that the ruleslshululiyyahtended to; Ihna al-lbrah bi Umam al-
Lafdzi la Bikhushush al-Sabab

3. To understan@®ilalah al-Alfadhz(the verbal signification) what the al-
Qur'an presented, it would require a deep undedstgnof the Arabic language

by looking for the original linguistic meaning.

4. In the statements of understanding that diffjcudl-Mufassir
(interpreter) must hold on textual meaning anditspiihen the script was being
compared with theMufassis opinion which is consistent with the purpose and
acceptable text. And interpretation was that caldsgd’iliyyat and sectarian

should be kept away.

Basically, the method used Bint al-Syathi’ is a noet of review of the
classic academician in the pableb Classit although, there are few systematic
codification of the application. For example is Bat-Syathi’s view toward the
methodology which used clasdilama’ as a consideration of references in her
commentary method. Even indirectly, she gave ap aritique to the classical
method of interpreting the al-Quran that was tehtke atomistic understanding

and it's so far from what the al-Qur'an means efhfirThe while, a message of al-

L Bint al-Syathi’, loc. Cit. 10-11
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Quran contained a whole integrated, where theegeand a letter with another’s

was interconnected.

The Critics has given by Bint al-Syathi’ was notessonable, because in
the reality as the writer see it there are somencemators who tend to have a
certain style in the al-Quran exegesis, that wayneatimes the purpose of
interpreting was misdirection “distortion” becausdehere is a foolish fanaticism,
mistakes of methodology and superficial understami

Bint al-Syathi’ when interpret the verses of al-@Quarseems deliberately
gave a strict limits. Hopefully, al-Qur'an can igatalk about himself without
interference ofMufassir's and it's be understood directly as in the peradd

followers Shahabah

In addition, the verses which have referenceswlesé related wittsabab
al-Nuzllonly be understood as historical data, so as whdtmeans is a truly
revelation messages of beyond the pale a certagmdnd place.

In the other hand, Bint al-Syathi’ also restrictedeign elements that it
involved in the understanding of al-Qur'an. Amohegr arefirstly rejecting the
involvement of a detailed discussion about [gr@’iliyyat, because According to
her; al-Quran does not make a detailed descrigtidsré’iliyyat, but its only as a
model and spiritual lessons that must be reviewedyot the expression of

historical details.

Secondlyshe refused to detail discussions about the coioneof al-
Qur'an with modern science. Since al-Qur’an is aahteaching that is eternal,
not the doctrine of natural phenomena or moderense. In addition, the truth of
the teachings of al-Qur’an is eternal while thehtraf science is only temporary,
debatable and quickly abandoned if it found a nesoty or fact.

Thirdly rejecting of the interpretation of al-Qur’an tinats been published

to the general society without having any qualifesdMufassir, although, there is

22 1hid 16
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every person has the right to understand and m&etpeal-Qur'an according to
his ability?®

These means that the study of al-Qur’an must hatensive experience in
the sciences in Arabic, such as grammar, rhetand, linguistic style, it's also
need to understanding @idm al-Qur’an like the variety ofQira'ah al-Qur'an
Sabab al-Nuzdlayat al-Muhkamatthe verses that clearlyl\yat al-Musytabihat
(the verses are vague), and so forth. Everyoneraissi know about the sciences
of Hadith (Ulim al-Ahadit3, theology, law, and Islamic histof.

Thus according to Bint al-Syathi’ that through neagtof the methodology
of interpretation and other material, any persorebhitled to interpret al-Qur'an

because they have qualified to becdvhdassiral-Qur’an.

C. Re-consideration the Position $&bab al-Nuzdl

The core of Bint al-Syathi’ interpretation was dantng from the Amin
al-Khulli’s ideas, which has offered before. ThareDirasah Ma Haul al-Qur’an
andDirasah fi al-Quran® This method is as the foundation for the methogiplo
of literature exegesis which has effort to understal-Qur'an comprehensively
and avoid partial understanding.

The aspect oDirasah Ma Haul al-Qur'anhas given significant actor for
uncover phenomenon in the outside of text becauseéllirelate to stories of
revelation and society conditioal{Bi’ah) at that time. Therefore, the background
of social setting has described about spirit oklaton purposes.

In this case, there are many discussions aboor ieXample occasion of
revelation Sabab al-Nuz{) the concept oMakki and Madani the sequence of

verses, ect. So, it will be considered as thegfartquirement on exegesis.

% |ssa J. boullota, op.cit., 19-21, and see morBinhal-Syathi’, al-Qur'an wa al-Tafsir
al-AshriKairo:Dar al-Ma’arif,68-69

24 Bint al-Syathi’, al-Qur'an wa al-Tafsir al-Ashripp. cit. 34-35
% Amin al-khulli, op.cit, 233
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Unfortunately Bint al-Syathi’ has little differemtew from her husband. It
has shown when she gave explanation about the farofulnna al-lbrah bi
Umdm al-Lafdzi la Bikhushus al-SabaBhe tended to use text literary than
occasional of revelation. Whereas if everyone wémtisnow the real meaning of
verse, they have to know not only the text its-dalit also the historical
background appeared among verse. Because sometintesstanding one verse
on one time at past will be different from othendis.

In fact, every historical horizon is situated withthe frames of already
existing effective historical consciousness. It rgpéhe past horizons to us in a
particular, always limited manner. We should widerizons these yet always
warm deceitful ourselves the pretension to absdkm@wledge of the history.
Therefore, the present horizon is neither closeditncan be separated from the
past, but it grows inside of it-that the assert@s real meaning that there is no

particular horizon-in-itself.

The concept of historical consciousness impliesegam ambiguity.
Primary, it represents the influence of effectivstdrical on us, but on the other
hand, it is equal with our consciousness of hermced situation. The
consciousness of Situations can never be fullesime are always its integral part.
Situations cannot become the object of our cogmitiwe can more or less only

illuminate it. That is effect of our limits and lita of our understanding.

The problem solving of the dynamical of the textiahhis not be foreign
from the surrounding of social context is the writged to explore the aspect of
text history. Because one of the aspects that rneedbe considered in
understanding the content of verses of the al-Quri@ Sabab al-Nuzdl
(chronology of revelation).

By understanding the chronology of revelation carsben to whom, how
and what conditions the message was intended, gamehvolving the method

of the social settings and situations surrounding.

% Novi Sad,Gadamer’'s Hermeneutic as Practical PhilosopRacta Universitas, 2001,
610
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In the contrary, Bint al-Syathi’ positionésiabab al-Nuzlis merely as a
sequence chronology of revelation of the versesth®oposition ofSabab al-
NuGul at Bint al-Syathi’s view is only as supplements such the external
conditions Ma Haula al-Nash which is strengthen the contextual understanding

of the versé’

Whereas, when Bint al-Syathi’ be honestly that hifstorical context and
particularity of texts did not eliminate the unisality of the al-Qur’an, Because
of the text always providing either explicitly anplicitly the reasonsli{at) and

substantive goaldMaqashid which we can illustrate the General Principles.

She assumed that when there isSadab al-NuzQlthen will a paragraph
not come down? That will raise several questionspray othersfirstly whether
indifference of Bint al-Syathi’ is assumed as aegaty of people who tend to
reject the historical approach in understandin@uat-an? By the reason that
replaced the al-Qur'an on the certain of historicahtext means limiting the

message toward the place and time that al-Qur’@nresdled.

According to the thrifty writer that the objectia® unfounded, because it
is impossible to making universal the messaged-Quaan beyond the time and
place of revelation, except through proper undeditey to the al-Quran’s

meaning in the historical context.

The secondis how to address the existence of holy book th@ua'an
which is derived within the period of approximatdlyenty-three years, where

conditions early revelation is very different frahe future?

Seemingly, the manner of Bint al-Syathi’ showed omsistency of

practicing theory espoused by her teacher. Howg\srems clear that Amin al-

% Bint al-Syathi’,al-Tafsir al-Bayaniyol. 1, Op. cit. 10

%8 |ts begin from a statement “ al-Qur'an is as Hmbpk which descended from the real of
historical conditions, that way, it must be undeost in whole part when we put on that historical
context...” see on Taufig Adnan N. and Samsu RizalggabeanTafsir Kontekstual Al-Qur’an;
Sebuah Kerangka KonseptuBandung; Mizan, 1989, 58
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Khulli when offered a methodology of interpretati(al-Manhaj al-'Adab) who
still considers the historical aspect, it's call®gDirasah Ma Haul alQur'an as

the one of the main two dicturfs.

According to al-Khulli, al-Qur'an does not fall Wit a cultural vacuum
society @l-Bi‘ah), but al-Qur'an reviled through a long period e tframe of the
dialectic between revelation and reality of society the time® Therefore,
exploring the meaning of al-Qur'an’s text is neeegsto study of historical

criticism as the historicity contextualization ¢fQ@ur’an.

Al-Qur'an was revealed in a concrete historicaliaiton. It is a divine
response to the situation in Arabia when it wasmovhat response has recorded
in the holy book of al-Qur'an. Therefore, studyithgse historical situations is an
important element in understanding al-Qur’an. Theohnical situations included

pre-historical context of al-Qur’an and the timeae¥elation.

In this case, Bint al-Syathi’ was seen that therditile doubt about the
function and urgency o$abab al-nuzdlThe indication is when Bint al-Syathi'
understand the concept $abab al-Nuzlhas limited to the historical facts of the

text, and she has not harmonized it as a causallycations of the text meaning.

Therefore, there is an impression that Bint al-Biyatid a “distortion”
toward the methods of Amin al-Khulli from afsir al-Adabi changed by her
terminology "Tafsir al-BayanT which only emphasize the literary aspect of al-
Qur’an course, in the fact that al-Qur’'an is realliext that was to history, limited

space and time.

In the connection oBabab al-Nuzdlthe majority of scholars argued a

perception ruleal-Ibrah bi ‘Umum al-Lafzh la bi Khusus al-Sahathile a small

29 Amin al-khulli, Manahij Tajdi fi al-Nahwi wa al-Balaghah wa al-Tafsva al-Adah
vol. 10, 233
% |bid 234-235
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portion of the scholars' suggests to use the alkoal-Ibrah bi Khusus al-Sabab
la bi ‘Umum al-Lafzi*

In this context, the writer thinks that Bint aléyi’ tended to come in
first schools, because she put in a word of thdysal-Qur’an itself, which its
main focus are the vocabulary and the structureeddal communication in theal-

Qur'an.

According to Nasr Hamid Abu Zalflargued that this instrumeSgbab
al-Nuzd) shows and reveals the relationship in the dimeot the text and
reality>® In the same times, its will equip us about the meaterial (object) to
look at the descending of text which is a respdageality, either by reinforcing,
rejecting and affirmation in the process of dialegrelationship between the text
dialectical and the realities’.

Studying ofSabab al-Nuzdils not a simply observing to the fact of history
cost that enveloped to formation of history texyt brather the aim is
understanding the text and the construct meanihg.chuse is an understanding

of the motive will generate information about thfeets Musabbab.>*

In addition, the study of the causes of the eveiit provide an
understanding of the wisdom af-Tasyri, especially the verses that relating to
the law. It needed to know that the understandihgvisdom and the certain

reasons would help the jurists in the ldwu@aha) to transform of the particular

31 Manna’ al QatthanMabahis fi Ulum alal-QuranMantsurat al-Ashr al-Hadits1973,
83

%2 He is Islamic scholar who was born at juli 10, 394le grows up at modern society in
mesir, who has a conclusion, that al-Qur'an iswsiral product. It expressed that the text of al-
Qur'an was appeared on the structure of Arabiacaltat seventh century as long as twenty years.
And al-Qur'an was written base on the cultural tegons, which the language is a central
dialectical of the system meaning. But in the dmal text changes a cultural produseu(itij al-
sagafah) which is creating to new cultur that approprigfi¢h its horizon. See more Nashr hamid
abu zaid,Mafhum Al-Nash: Dirasah Fi Iim Al-Qur'dnal-Makaz al-Tsagafi al-‘Arabi: Bairut,
1998, 24

% Ibid 97

* Ibid 102
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reality of special causes and generalize to thatevand conditions which like it
via Qiyas(analogy)®

However, the transformation of causali§apab-Musabbgbor from the
specific reality to another reality must be basadlee signs that included in the
structure of the text itseff. These signs will assist at the transformationhef t

special meaning and particular to the general angpcehensive.

In this context, the writer when see the al-Qurféom the presence or
absence ofSabab al-Nuzdldivided into 2 partsiFirstly a revelation which
descended without being preceded by a specificec@da Nazala Ibtida'ah
These verses contain many legal issues and moralitg oriented to give
instructions and guidance to the creature towaedhtyppiness of the world and
the hereafter.

Secondlythe verse which was descended because of thereassality
relationship with particular cause. At this pointlwe the talk since it relates to

uncover the contextualization meaning in the al:&nis exegesis’

Therefore, the urgency &abab al-Nuzlbecomes a particular concern for
classical scholars, even some who have such coemsiie opus. Namely are Ali
ibn al-Madini, teacher of Bukhari, al-Wahifial-Ja'barf® Ibn Hajar?’ and al -
Suyuthi*! they all have a representative discussion in tiense ofSabab al-

Nuzal*?

% Manna’ al-Qaththan Op.cit, 79

% Nashr Hamid Abu Zaidylafhum Al-Nash85

3" Muhammad ibn Muhammad Abu Syu’bati-Madkhal li Dirasah al-Qur'an al-
Karim, Maktabah al-Sunnah, 122

% His complete name is Abu al-Hasan Ali ibn AhmadNahwi, He passed way on 427
H.

% He is Burhanuddin Ibrahim ibn Umar, his book und#e Raudhatul al-Thara'if fi
Rasmi al-Mashahif, wa Kanzu al- Ma’aniyho paseed way on 732 H.

“He is Abu al-Fadl Syihab al-Din al-Hafidh ibn Hap-‘Asgalany, who passed way on
852 H

“ He is Jalaluddin ‘Abdul al-Rahman, who passed aa@11 H

42 Manna’ al-gathtan, op. cit. 76, comparing wvatHtgan, vol. 1, 28,
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They sawSabab al-Nuzlls a something important to consider, because
the spirit is not be understood merely as a hisabmportrait, but it's as a tool of
historical analysis to understand the text of al*u That way, when a person
wants to understanding the text of al-Quran suggeso usingSabab al-Nuzql
its will be more effective and specific as the basdep, because the emergence of
a text is can not be separated from the historysatieat was surroundéd.

In one line, Sabab al-NuzGlwill has significant roles when the
development of exegesis based on a vievaldbrah bi Khusus al-Sabab la bi
‘Umum al-Lafzh This point of view is supporting to emphasize amalogy
process and reveal the meaning of the verses wiaed a backgroun8abab al-
Nuzdl although there are some notés.

While the Significance of knowin§abab al-Nuzihas several functions
in the interpreting the word of god, among otH&r&irstly is to assist in
understanding of the verse, and eliminate misutaledeng. Secondlyits can
understand the wisdomal¢{Hikmah that containedThirdly is to eliminate of
superficial understandinglhe fourthis explaining a person's name associated
with the chronology of revelation, so that is noegularities. Fifth gives a
specification Takhsish toward the general paragraph of versémj. Sixth
abridging to memorize and understand a verse, @madgthening legal provisions

for people who listen when he/she knew the chragiosd events.

These all has mutual correlations, namely thetioglahip betweeral-
Sababandal-Musabbab the chronology of time, object and place of eweill

give effect to the clarity of meaning.

“*The basic need o$abab al-nuzdis quoted from Amin al-Khulli statement, that is
Bl S ala o o ekl o) el O e e Lo 3 (U1 LS il 5l B0 Slals o2)
() B gl S Bl 1 s s Lol L aag oz (O3 Jo WL 2ol 2 31
4 Quraisy ShihabMlembumikan al-Qur'anop. cit. 89

45 Muhammad ibn Muhammad Abu Syahba&hadkhal |i Dirasah al-Qur'an al-Karim
Maktabah al-Sunnah, 125-132
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Thus, Sabab al-Nuzihas an important role in the effort to know and
understand the intent of the verse and the wisdwhdontained there. It's also
needed, especially to determine goals or objectivdse achieved the al-Quran
“the moral ideal” or the cause of be in effect bé tstatute. Almost all scholars
agree thatSabab al-Nuzdlis important, essential to find the meaning and
significance of the verses of al-Qur’an.

Basically, Sabab al-Nuzdlis no other a sequence of chronology or
historical stories that pretend to disclose, andkssolutions from a fact of
reality*® Thus by its can make the verses of al-Quran ableread and

contextualized through the ages and times. For plgm

158 25 ANl ) shee 5 1 al s 1 13) ) shad Lo FUL clAlEall | shae 5 15l Gl e
Gl Eand B0y 1505 1580 2 Sl
On those who believe and do deeds of righteoughessis no blame
for what They ate (in the past), when They guaednigelves from evil,
and believe, and do deeds of righteousness,- (ggina guard

themselves from evil and believe,- (or) again, gudremselves from
evil and do good. For Allah loveth those who dodjto

That verse above, if it has understood literalltheut involving the aspect
Sabab al-Nuzdlwould assume that the getting an intoxicating ainishking
alcohol is allowed because of seeing the verserreadtg.*® Therefore, when
someone ignorance tHgabab al-NuzUWill cause an impact on the ambiguous
understanding, while the understanding of versessdwot appropriate to the
context, and it does not achievealeHikmah al-llahiyyahof the revelatiorf?

“6 Subhi al-ShalihMabahis Fi Ulum Al-Qur'anLibanon:Bairut, 1085, 130
47 .
QS. 6:93.
“8 This event was begun from Utsman ibn Madh’un amar Aon Ma’dikariba who said
that alcohol is allowed base on the verse statemithout standing tsabab al-nuzdl Ibid 131,
compare withal-ltgan, vol. 1, 29

“9 Subhi al-Shalih, op. cit. 130

32



Therefore, that is not a excessive view when atassicholars Salaf al-
Shali emphasized the importance of reviewing the niamadf Sabab al-Nuzdl
because if someone lives far away from the timdesicending the text, they are
will in further and further from their knowledge tie horizon that surrounding

the original source of the teXt.

At the end, there is nothing that understanding téheés of al-Qur’an
without giving attention to the aspect &bab al-Nuzdllalthough there is still
debate about the limits of it that may be u¥ed.

Nevertheless, according to the writer based oratgament above, there
are at least 3 practical benefits in the contextisforical understandings@bab

al-Nuzd), namely:

1. Facilitating in identify the symptoms of moral asakcial of Arabic
society at that time, the al-Qur’an attitudes tenthand the ways of
al-Qur’an transforming symptoms, so it's can in ¢ine with the
worldview of al-Qur’an.

2. Muslims can used as a guide to identifying the |eols and
dealing with its that they faces

3. They can avoid the imposition practices of preceptioas in the

interpretatiort?

% Subhi al-Shalih, op. cit. 134, in another tim&ubhi Shalih has a statement explicitly
that to solve the difference ages at human liveriderstanding of certain text was needed an
understand the background of the verse intensivBlych as:

G S Ogaiiy Flal) Glad) slde 01 I, el Blall gl o paiad U glemr 13 DLyl WUl el LIS
Josdl Oty zalasll ol )
*1 That has been discussed by al-Wahidi on his sexiettihere is no one discussing
aboutasbab al-nuzukxcept it is through a narration or listening noetisima’) from people who
saw the revelation and keep on the motives aroundbid 135

°2 Taufig Adnan Akmal and Samsu Rizal PTafsir Kontekstual Al-Qur'an; Sebuah
Kerangka KonseptuaBandung;Mizan, 1989, 51
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D. The significant roles of structure in the grammati@xt comparing with

context toward searching the meaning verse

Al-Quran is the holy book of Arabic language, whitas a high literary
value. This conception is the oneldiz al-Qur'an® that looks through language
style Uslab) very beautiful and unmatched. Even al-Qur'anlftseballenged
(Tahaddy to all mankind andlin to make a kind of al-Qur’an, but they are not
able to make in duplicafé.lt has proved that the challenge of al-Quran urtilv

was no one could answer it.

The scientific discourse dfaz al-Qur'an was going on age scholars until
now days, although there is no end of debate abeutbject of study> However,
according to the opinion of Ibn Qutaibah who argukdt discussion of the
doctrinel’jaz al-Qur'an appeared lately can not be separated from thpecasf
language, they ardéafadz (verbal) andvia’nawi (meaningful). The.afdhi means
lexical and structural meaning, whereas the thebmyeaning (semanti¢fThus,
this opinion could become a foothold in the fietdlyze the structure of meaning

through the language structure of a text.

In the school of text concept has an opinion that al-Quran can be
approached with the methods of text analysis. Ththad of language analysis is
a method of humanities that can be used to undherstee religious discourse in
Islam. This is precisely applied in analyzing tbgttof the al-Qur’'an, because of

%3 Discussing about the miracle ofal-Qur'an has beeming as far back as civitas
scholars till now daysAl-I'laz means showing the rightness of a prophet who aelinés the
carrier of god messages to showed incapacitatingArab which be equal to that miracle
immortally. See mor&annna’al-Qhaththanop.cit 258-259.

There are scholars who has capability at variomspatent did to discuss about miracle’s
aspects of al-Qur’an, like the magnum of ibn gquhibistakwil musykilat al-Qur'anMagalat al-
Islamiyahfrom Abi al-Hasan al-‘Asy’ari, andHujaj al-Nubuwwahfrom jahidh, and so on. See
more Bint al-Syathial-I'jaz al-Bayani li al-Qur’an Maroko; Dar al-Ma’arif, 19

*See Q.S.15:88,Q.S.11:13,Q.S. 1: 23

% Talking about I'jaz al-Qur'an was became the fightna to defend an ideology among
theologians flama’ mutakallimin, those are Mu'tazilah and Sunni, the writer divgitation only
to discuss about the miracle which has relatiothbyword and meaning.

*% |bn QutaibahTa’wil Musykil Al-Qur'an Kairo: 1326, 10
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the Arab of Islamic civilization is the civilizatioof the text, and in it contains
upheavals of thought when the al-Qur'an was taegibl

Each text includes on scripture of al-Qur’an, thiera possibility which is
seen through the building models of interpretatidringuistic structuralisni’
The structure of text has a very large role in usid@ding a scripture; it is almost
definite that the basics of concept can be accegdeal foundation element in the
process of interpretation. Even in the interpretaprocess will be established the
formation of three variabl&$namely the word of the text, the world of the anth
and the world of the reader, each of them haswis wavel point. Therefore, the
relationship of searching the real meaning wilkerhe realm of hermeneutits.

In this context, the writer wants to dissect thechamism of the appearing
of meaning through the grammatical aspects of lagguthat belonging by text.
Basically in view of the statement Bint al-Syathihich argued that to reveal the
secret meanings contained in the al-Qur’an, a penswe to go through research
mechanisms in every textdfadh al-Qur'ar) which in appropriate context of

formations of initial meaning that running to thaskc guidance[ilalah), then

" This school raised by Ferdinand de Saussure, wherged principles of structural
theory and modern linguistic. Saussure's mosteantiial work,Course in General Linguistiosas
published posthumously in 1916 by former studertiar@s Bally and Albert Sechehaye on the
basis of notes taken from Saussure's lecturesdttiiversity of Geneva. Its central notion is that
language may be analyzed as a formal system oérdiffial elements, apart from the messy
dialectics of real-time production and comprehemsiBxamples of these elements include the
notion of the linguistic sign, the signifier, thegmified, and the referent. Quoted from
www.wikipedia/ferdinanddesaussure.html,

Next, this discussion followed by the contemporafymuslim scholars who have an
expert through their magnum opus; for example AaliKhuli (al-‘Amal al-K&milah/ Manahij
Tajdid), Nashr Hamid Abu ZaidMafhum Al-Nash: Dirasah Fi llm Al-Qur'gn, Bint al-Syéathi’
(al-I'jaz al-Bayéani li al-Qur’an), etc.

8 We called by triadic proses

%9 Hermeneutic is a method that approached the tektata, which has assumptions and
probabilities. It was caused to appear the podsitof the form truthful. That way, this method
produced what we called by hermeneutic circle. Tisatynamical proses of exegesis of the text
based on assumptions and experiences in ordetetdaice between intra and extra of exegesis. It
will emerge circle and relation inter-text. See ena@pilog of dissertation series Mamat S.
Burhanuddin,Hermeneutika al-Quran ala Pesantré¢analisa terhadap tafsir marah labid K.H.
nawawi banten), Yogyakarta: Ull press, 2006, xi ,

In addition that hermeneutic is consequently enddageawo tasks: one, the ascertaining
of the exact meaning-content of a word, senterd, étc. two, the discovery of the instructions
contained in symbol forms. Josep Bliech€gntemporary HermeneutickHermeneutics As
Method, Philosophy And Critique), Routledge and &e&oule: London, 1980, 11
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showing to grammatical aspect by considering thecifp context Siyaq al-
Khash in the chapter or certain verse, then its bringhie general contex8iyaq

al-'Am).%°

Beside that, seeing the undeniable fact that al&Qurs the Arabic
language text. That way, willy-nilly the science Afabic is the first tool in
understanding the text.
In this discussion, the writer will describe theabsis of meaning through

semantic perspectivdirq al-Dilalah).

Therefore, to reinforce the sense of semanticsiiter expressed some

opinions from the experts, among others:

a) According to John Lyons (1996: xii) saidsémantics is by
definition the study of meaning; and linguistic setics is the
study of meaning in so far it is systematically cgled in the
vocabulary and grammar of natural languatyés

b) According to Abdul Chaer (1994: 284), said tha¢rhantics is a
branch of linguistics that will discuss the meaningr
significancé.®?

c) Aminuddin (1988: 15) said sémantics comes from the Greek
meaning to signify or define, as a technical templies semantic

study of the meanitig>

These definitions, which described are can be coled that the intended
of semantics is a branch of linguistic study thatld with the meaning. In
addition, the semantic theory should be able tccriles the meaning of long
stretch of language, sentence, paragraphs and Wbs&s) in other hand, many
aspect of language contribute to the meaning.

% Bint al-Syathi’, Tafsir al-Bayant Li al-Qur'an al-Karimvol Il, 7

®1 John lyons Linguistic Semantics An Introductip@ambridge: Cambridge university
press, 1996, xii

%2 Abdul ChaerPengantar Semantik Bahasa Indonesiakarta;PT Rineka Cipta, 1995

83 Aminuddin,Semantik Pengantar Studi Tentang MakBandung; Sinar Baru, 1985
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Therefore, the writer used semantic aspect as alytaal tool to reveal
the depth of the meaning 8lrah al-Ashitself. Since the words iBurat al-Ashr
showed rich meanings in it, where the key wordnie message that should be in a

break down to become a guide of the divine message.

Meanwhile, the author uses 3 types of analysisiseedting the meaning
of these words; they are the lexical meaning, gratiwal meaning and contextual

meaning®*

Definitively the lexical meaning is the meaningeovord, which has even
without any context, in other words the lexical meg is the true meaning, or
meanings in the dictionary. In one side, it is a&s step in understanding the
meaning of the worf® An example of the meaning of "pencil" is kind of
stationery that made from wood and charcoal.

Therefore, to understand the wordsSarah al-Ashr such asal-Ashr, al-
Insan, al-Khusrin, Tman, ‘Amal Shalih, al-Shabr-H&q certainly requires an

analysis of lexical meaning before discussing frth

The next time, if we are already in understandimg lexical meaning of
each verse, the writer uses the grammatical asahygsa wayNlanha) to find the
meaning of one unit of this verse, because therlat{Ashr, there are a series of

unique narrative verse.

In the analysis Bint al-Syathi’ th&urat al-Ashris not only starting with
the oath but also the classification of the humale m his life. That role is a

responsibility shape of the individual and sociatollective. Therefore, what the

% According to linguists that to understand the nieguof the word contained in any
theory for genre meaning, among them are, might timenthe following: according to
(Umar,1988-36-40) there are five categoried‘ma’na al-‘asasi(conceptual meaningal-Ma'na
al-ldhafi, al-Makna al-Uslubi, al-Makna al-Nafsil-Makna al-Iha’i. in other hand, according to
john Lyons there are the referential theory, theatitbnal theory, the behaviorist theory, the
verification theory, the truth-conditional theosge more John Lyonsep cit. 42. Compare with
Mamluatul HasanahMenyingkap Takbir Dua Kalimat Syahadat; Persepegtimantik Tindak
Tutur, Malang; uin- malang press, 2008, 6-14

% Mamluatul Hasanabh, lbid
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grammatical means is as the meaning resulted fremguof words which

arranged in a senten®.

The contextual meaning is the meaning of the wdra in a certain
context, or alternatively its will regard it base the situation of the place, time
and environment that used of langudf&or example, the understanding of a
verse when viewed from the context Mbakki-Madanj of course, it will give a

clear impact on its meaning.

More simply an example of contextual meaning ise€€hfolds four” it is?
If there is a question that giving in front of 4 student at grade math subjects,
they will answer twelve. Nevertheless, if the gimstwas given to a
photographer, then the question may be answeredofofive hundred, why so?
Because of these questions is referring to the abstaking fit the size photo

which is three fold four centimeters.

That is similarly in understandireg-Ashrwhen it viewed from the context

will allow for variable significance in its meaning

°® |bid
*7 Ibid
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