CHAPTER Il

A. Relationship between the Faifim@n)* and good deeds (Aal al-Shalih
In a religion can not escape from the classificatrdgual of religious
teachings, namely the knowledge and the practidee faith Agidah) that
compulsory to believe is a knowledge side, whilke Slyari'ahis the practice. So
base on these categories the scholars underatdratizina Amanibelievers) as

the meaning of the people who have knowledge atheutruth?

In this context, the scholars when understand tbedvef the faith they
have a different view to describing®itThe word of faith is identical with an
Agidahor theology embraced by a person in a basic faiordaf his trust. So it
gave the effect of the literal meaning of faithaigustification heart of religious

teachings are followed.

! The word ofiman (faith) comes from the root word bfamzah, Mim, Nurwhich is the
progressive tense dflashdar al-Amn |t has the meaning of peaceful that will be ffieem the
danger.Iman was contained a peaceful’s meaning and the calih g#owas appeared also the
meaning of mandatealfaméanal). See more Abul A'la MaududDasar-Dasar ImanBandung;
Penerbit Pustaka, 1970, 3

2 M. Quraisy Syihab,Tafsir Al-Misbah; Pesan, Kesan Dan Keserasian alQu
Jakarta: Lentera Hati, 2005, vol. 15, 499

% Discussion about the faith has been explaining emby theologian Ylama’
Mutakallimin), either definitively or eligibility of legal reqrement to whom what will say by the
believer. Read more (Harun nasutideplogi Islam 1986).

Nevertheless, the writer here focuses on the fongsiand operational aspects in side
part of the faith itself. Therefore, this discassidoes not fall in the debate of the truth claim.
According to al-Jurjani, on his book af-Ta'rifat Li al-Jurjani,( al-Maktabah al-Syamilahi.2),
that etymologically of the faith is heart’s justiition, and terminologically it sure something by
heart, and declare it by the mouth.

In addition, according to Sayyid Quthb when sgehe faith from the natural side and
value’s in the life is a relationship between humam has the weakness and the god who is
eternal without limits. This relation gave strengibveloping of self potential and free will, which
was sourced from inner heart. So these all causmittan who accepted the value rules, norms,
and regulations. Those will connect to itself bg tipod, fellow human and cosmos. See more
As’ad Yasin, A. Aziz S. BTafsir fi Dhilalil Qur'an di bawah Naungan al-Qurta Jakarta;Gema
Insan Press, vol. XXIV, 229, translated from Sdy§uthb’s book by ander the titlé Dhilalil
Quran, And Muhammad al-Razi Fahr al-Dial-Tafsir al-Kabir wa Mafatih al-Ghaipvol,1, 26-

30.

4 Al-Alusi al-Baghdadi,Tafsir Ruh al-Ma’ani Fi Tafsir al-Qur'an al-Adzim &Val-Sab’

al-Masanj Libanonpar Ihya’ Al-Turas Al-Arabjvol.1, 110
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The essence of a religion is the belief; accordmdslam that the true
belief is the Faithi. Even so the existence of faith is very difficudtdescribe it
because the faith is essentially talking about ékisting problems in the liver
(abstract). The faith was only be felt by someong ibis difficult for him to

describe that feeling.

In other hand, the faith is something that is spali and the spiritual
living. It means that it is concerned in itself thfe most intrinsic one. It is
privately owned and stored in deep depths, that; wlag only god and the

personal who knows it.

Meanwhile, according to Bint al-&thi' that the word of faith is only as
the opposite oKufur, without giving a comprehensive comments to desugiit.
According to her, the word of faith if viewed thgiu the original language
instructions is meaningful sense of securéAmn and reliable Amanah.® So
there is an impression that bint al-syathi ‘whedesstand the word faith was used

knowingly Mafhum al-Mukhalafahof a word which will be described.

However, to understand the concept of faithl-L@dzina Amanu
comprehensively in al-Quran, the writer focuses thematic studies which
concentrate on the connection of reciprocal retetiip between the faiths with

good deeds. Hopefully that this research will bée db reveal more meaning

® At Sunni conception that the pillar of faith consed six matters; that is destined on the
valid prophet tradition which is narrated by Muslinat Abu Hurairah reported:

“One day the Messenger of Allah (May peace be upnor) appeared before the
public that a man came to him and said: ProphetAtbéh, (tell me) what is

Iman. Upon this he (the Holy Prophet) replied: Tlyau affirm your faith in

Allah, His angels, His Books, His meeting, His Meg®rs and that you affirm
your faith in the Resurrection hereafter.(Muslim :: Book 1 : Hadith 4)

® Bint al-Syathi’,al-Tafsir al-Bayani li al-Quran al-KarimKairo: Dar al-Ma’arif, vol.
I, 86

" This method is taking part in proses to understinedtext of al-quran, definitively
Mafhum al-Mukh@lafahaccording to Ibn Hazib that the difference law méaning which is
implied assertiongl-mafhum by written communication (a&#tanthdq either in the form of
itsbat (imperative) omafyu(negasi). See more Andi Rosadisadtlatode Tafsir Ayat-Ayat Sains
dan SosiglJakarta; Amzah, 2007, 79
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specifically and focus on the theme of the disiumsswhich in this context the
writer will going to break down the concept @fLadzina Amanwvith Amil al-
Shalihatin Surah al-Ashr

In fact in the Qur'an that the word of faith, whoa alone with no term
al-‘amil al-Shalihatwas repeatedly 512 times approximately, by thapasition
of F'il Madhiy 342, and 170 oF¥il Mudhari'. Whereas the word concerned in
the same place between the faith and good deedeefeased to 75 times ovért
shows that how important the correlation betweeth faith good deeds in the

existence of human life as a servant of God.

As the function of faith in oneself is not merelyvate but there is also a
relationship that associates itself with self-althadéion. In a deeper dimension of
faith is not enough as a mainstream to believerust in anything sheer, but it
demands the realization of external or externabman the actions (good deeds).

According to Cak NUt(1998: 240) that as a fundamental principle dhfai
is not only believe that God is exists but onlg #ititude of trust and confidence
in God, and the appreciation was caused by thd tataprehension toward
attributes of god, as accumulated Asma’ al-Husnd® So the result of
appreciative attitude is a configuratioomAl Shalihthat someone conducted as

religious experience.

®Bint al-Syati’, Ibid. 86 and compare with Muhammiad'ad Abdul Baqi, the Author of

Al-Mu’jam Al-Mufris Li Al-Fadh Al-Qur'an Al-Karimindonesia: Maktabah Dahlan, 614. Adapun
komposisi termalladzina amanddengan Anal Shalihadalah ;al-Bagarah 25, 63, 82, 277Ali
Imran; 57,al-Nis&’; 57, 122, 124, 173&|-M&’idah; 9, 69, 93, 93al-Al'raf; 42,Y0nus 4, 9,H0d;
23,al-Ra’d; 29, Ibrahim; 23al-Is’ra’; 9, al-Kahf, 2, 30, 88, 107MMaryan 60, 96,Thahg 82, 112,
al-Anbiya’; 94, al-Haj; 14, 23, 50, 56al-Ndr; 38, 55, al-Furgan; 70al-Syu’arah 228, al-
Qashash67,al-‘Ankab(t 7, 9, 58,al-Riim 15, 45,lugman 8, al-Sajdah 19, Sabg; 4, 37, Fatir;

7, Shad; 24, 28,al-Zumar, 35, Ghéfir; 40, 58,Fushshilat;8, al-Sy(r§ 22, 23, 26al-Jatsiyah 21,
30, Muhammad;2, 12,al-Fath; 29, al-taghabun; %l-Thaldq 11, al-Insyigaq 25, al-Bur(j; 11,
al-Tin; 6, al-Baiyyinah 7, al-Ashr, 3.

® The complete name is Nurcholis Majid, he was hiorMojoanyar, Jombang, 17 maret
1939, he was famous a Muslim intellectual who o@sdiphis roles of Islamic thought among
Indonesian.

19 Nur Kholis Maijid, Islam, Kemodernan dan Ke Indonesi@andung; Mizan, 1998, 240
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There are several interpretations of the definitonal Shalih This was
reflected in the words of the Prophet Muhammad wéid that faith strung from
the 70 branchek.

In another hand, Bint al-Syathi’ regarded the faitid pious deeds is as in
the form of individual responsibility, although shas not yet making clear and
detail explanation in the verse’s portion. Thusniterged a question, in what form
are the responsibility of the individual's.

From here, the writer wishes to classify the desioms of individual
responsibility as the accumulation of relevant geaph of the connectivity

between faith anAmal Shalih which are:
1. The people who has faith and did good righteoud tennot do
damage, abuse and arrogance, this is impliedike i
Ul Sl ¥ 600 287541 2838 AN 15k 5 1 skl il

"As to those who believe and work righteousnedahAkill pay
them (in full) their reward; but Allah loveth nohdse who do

wrong "
In another verse:

| & 5l Yy ) 5la % Gl 6 Ba%a b (I 51 83 (e clallall e Jaai (12

1 The Hadits narrated from Abi Hurairah;

) A Y 058 ol At o s i 5 Gsmites o Gl dls alle S0 e 0 0505 08 085505 o e
"ol Ge s 2alls 5y skl e 31 ALl Ly

“It is narrated on the authority of Abu Huraira thitie Messenger of Allah (may
peace and blessings be upon him) said: Faith has seventy branches or over
sixty branches, the most excellent of which isdtidaration that there is no god
but Allah, and the humblest of which is the, renho¥avhat is injurious from the

path: and modesty is the branch of faifshahih Muslim, in the chapter of
‘Adad Syu’ub al-iman wa Afdhalihéol. 1, 140)

2 0s. 3;57
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“If any do deeds of righteousness, - be They maliemale - and
have Faith, They will enter heaven, and not theti@ajustice will
be done to therh”

|5 AL 5 | LN Ly i (e dhy s 2 5 208 sl 1 slee 51 AT (a0 e
e Y3 5 053 (e T (5 W5 Ll WS 2558

“But to those who believe and do deeds of rightaess, He will

give their (due) rewards,- and more, out of His tiyu but those

who are disdainful and arrogant, He will punish kwia grievous

penalty; nor will They find, besides Allah, anypimtect or help

them*

s ¢ salled V5 Bl (0% 9 6180 Qe il 6 G )

“Except those who repent and believe, and workteghsness: for
these will enter the Garden and will not be wrongethe least™

JAEIE Gl Jadd gl (a1 b GuandalE claNZal 1slee 5 1 il (il 245 4

“Shall we treat those who believe and work deedsgbiteousness,
the same as those who do mischief on earth? Sleatleat those
who guard against evil, the same as those whodside from the
right?*®

2. Performing of Gods command, whether they are \adrtend
horizontal relationships (social) and without aagf the verse are:

B Y5 peale Ca3a Y5 i) S 23T 2SS VTS BN | 54805 Al ket 5 ) el Gl

O

B Qs.4:124
“Qs. 4:173
® QS. 16: 60
*Qs. 23: 28
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“Those who believe, and do deeds of righteousrass,establish

regular prayers and regular charity, will have theeward with

their Lord: on them shall be no fear, nor shallytwieve!”

sedle Ca%A Y6 AN et 5 LAYl a5all 5 A Gl Ga s 5all's & sialls 153 Gl 1 sial il &y
O55% b Y

“Those who believe (in the Qur'an), those whoolwlithe Jewish

(scriptures), and the Sabians and the Christiaagy who believe

In Allah and the Last Day, and work righteousnees,them shall
be no fear, nor shall They griev&.

lialy aeilin asie S 2655 Ga A1) 5h5 3aa Lo O3 Ly 15Ty cladllall e 5150 55
A

“But those who believe and work deeds of righteeasn and

believe in the (revelation) sent down to Muhamméar -t is the

truth from their Lord, - He will remove from themmetr ills and
improve their conditiort”

3. Tend to have a commendable attitudes; having theeaf love,
avoiding the infidel of delicious and become as dydigure /

Uswah al-Hasanahthere are;

s il 8 835l V) Al e &HTY 08 cuaizan 1 ghee 5 1 i Gpall sate 1 2 ol el

“That is (the bounty) whereof Allah gives glad tigs to His
servants who believe and do righteous deeds. $&y:réward do |
ask of you for This except the love of those né&amo' and if any
one earns any good, we shall give Him an increasgood In

Y Qs. 1: 277
¥ 0S. 6:69
¥ Qs. 26:2
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respect thereof: for Allah is Oft-forgiving, Mosteady to
appreciate (service}™

G A0 Eanh Y A0) allad (e AN 1 shee 51 5T (il 5 5300

“That he may reward those who believe and work egid deeds,

out of His bounty. For he loves not those who tefigith 2.

80 SR 26L8 (o (o) CHIAELN S 1 b 2AIAST caal) 1 shee 5 20 el il 225
0 8 05 355 3 Gya U o 08080 Y (o800 Ll g8 a4 e 2405 241 (o) 630 i
Gl &

“Allah has promised, to those among you who beliand work
righteous deeds, that He will, of a surety, grargr In the land,
inheritance (of power), As He granted it to thoséobe them; that
He will establish In authority their Religion - tlome which He has
chosen for them; and that He will change (Theitetaafter the
fear In which They (lived), to one of security g@hce: 'They will

worship me (alone) and not associate aught with Meany do
reject Faith after this, They are rebellious andtkéd®*”

A 2 il claiial shee 5 1l Gl )

“Those who have Faith and do righteous deeds,- HEreythe best

of creature<™

4. Have a responsibility to satisfy themselves of malteneeds.

These are:

2 (Qs. 25:23
21 QS. 21: 45
2 QS. 18:55
2 QS.30:7
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8208 (35,5 )ik el cHallall | slae 5 | sl (il

"Those who believe and work righteousness, formthis
forgiveness and a sustenance Most genef8us.

&8 (35 e 2l Gl ) dalliall 15k 5 ) sial Gl (5 580

“That He may reward those who believe and work deedl

righteousness: for such is forgiveness and sustanallost
Generous™

5. Having resignation which has a high value on soimgtkhat the

promise by God. Such as

O b 2b Aiadl sl il f claiial | shee 5 1 sial (il

“But those who have Faith and work righteousnesgyt are

companions of the Garden: therein shall they alfideever)**

s 0 325 10 L Gl S s G (5 035 in B clallZa ke 5 1580 Gl
“But those who believe and do deeds of righteousnewe shall
soon admit them to Gardens, with rivers flowingdagh,-to dwell

therein for ever. Allah.s promise is the truth, amdose word can
be truer than Allah. Say$?

abae AT Ehika 2l cladlal tshee 5 ) shal il o 22

*QS.17:50
®QS.22:4
*°QS. 1:82
7QS. 4:122
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“To those who believe and do deeds of righteoushesis Allah

promised forgiveness and a great rewatd.

And many verses of the Quran that gives infornmatout the synergy
between faith andAmal al-Shalih the basic conception of individual

responsibility.

According to Bint al-Syathi’ that the analysis btiete verses are clearly
showing us that the real good deed is a manifestaif one's faitfi® So in the
context of Surat al-Asr, the faith in God must lseanpanied by good deeds in

the hope of the mankind can avoids to the kindsssfes’

In addition, as Bint al-Syathi’ reveals the wordfaith, she also mentioned
the wordKufr **as the antonyms of the word faith. This is seenisrcommentary

that gives a picture such as;
%% fendiSB Ala o (588 438 538 o

“Those who reject Faith will suffer from that refean: and those
who work righteousness will spread their couchrépiose) for
themselves (in heaverf:

It shows when Bint al-Syathi’ understand the wordadgh still tend to use
lexical meaning or denotation. So the meaning ah faas not discussed clearly

and in detail.

From the verses above, according to the writer tinatre areal-
Maskut'anh(unthinkable) from the interpretation of Bint ay&hi’ regarding to
the meaning of a verse that uses the faith coingitiegood deeds. The reason is

*®QS.6:9

9 Bint aFSyathi’, op. cit. 87

*Ubid

%1 The word of infidel &l-Kufr) is an antonym used by Bint al-Syathi’ to intetpitein
other hand the word dl-Syirk is also being an analogy &-Kufr. In addition, it was informed
that the proses o good deed is must be startelgebgttong and the truth faith.

2QS.21: 44
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the fundamental essence of a human act of chaatymot be good, clean and has
a meaning, unless they adorned their self withféid. Without the faith, the
predicate "good" can not give to any deeds. Evethéneyes of many people
(non-Muslims) charitable act is declared as thedgieeds>

Therefore, that faith is the basis of all virtudsiet is upheld, because the
God is almost never mentioned the faith in theotsgiverses without the deeds
that was accompanied in the one sentence. Anddtiengver said a charity, no
matter how good deeds are when seen from its extearm, as a charity that can
deliver to a fortune and happiness, except theitgharbased upon the principles
of faith.>* Since the al-Qur'an clearly revealed the people tdwe no faith their
charity have no means least, all futile and uséfess

Thus, the above review confirmed that there is raiten how good the
form of charitable acts of an infidel (without tfeindation of faith) externally, its
can not be equated with someone who has deeds badadh (believing). There
was differences opinion which is talking about tesvard toward of human
actions®® Since these all kinds of charitable act gave ac&@gonsequence of

human life.

3 Abul A’la Maududi, op. cit. 31

% Beside that, Allah gave glfts toward people whe baod deeds that bU|Id|ng on the
fa|th such asal-bagarah 82, (_;)UA-' 2 Y aele Gaa Yy Asd) ALl dﬂ,\) al-nisa” 173 (e‘“—'ﬁ}

4l ), al-Maidah; 9 (ke )aba)weé) al-Ra’ad, 29 (uuuua;eé@ﬁa) al-Isra’: 9 (ba\aJu\

buS) al-Kahf, 88 (sl 2135 ) al-Maryamn 96 QJ; Gadll &l Uadan), thahd; 75560 Sao &),
al-Haj; 50 @S 35,5 854 &), al-Fushshilat 8 (psix i 54l &), al-Bayyinah 7 () i ). See
also Bint al-Syati’, loc. Cit. 86

% Qs. 18; 39

Claall 5 15 Aolis 8858 a3 0 3255 Uik 4 16015 131 s e ladall R0ds dagy & zflae 0 Gy
“but the Unbelievers,- their deeds are like a migalg sandy deserts, which the
man parched with thirst mistakes for water; unthem He comes up to it, He
finds it to be nothing: but He finds Allah (eveiijtwhim, and Allah will pay Him
His account: and Allah is swift In taking account.”

%t based on the one narration;
a)A\ﬂLﬁL@_vLs)A.\}Luﬂ\@L@L;Eumhnﬁeumyw\u\rdujﬂhan\y&\ d}u)d\ﬁd\ﬁdﬂawunﬂ
alusall 4a A Lydﬁmdus;gaﬁwg\@d\;|@;uﬂ\@ﬂ@wuumm)a&\u\J
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When it is described that the charity is not basedhe faith like a human
body without a soul, and it's also in the contrag, a value of faith would be

empty without a good charitable deeds.

Furthermore, to know the disclosure secret of gbeetls, the writer wants
to break down the good deeds through words thate hav tendency

in the meaning odl-Shalih as will be discussed below;

B. The Meaning of Th&halih, Khair, Ma'rf, Hasan, Thaiyy,b

1. The word ofShalih

In the Surah al-Ashrthere is a wor@l- Shalih which derived from
the root wordShaluh(s3s; - zLs).3" In dictionaries of al-Qur'an often
explained that the wordl-Shalihis as the antonyms of the word-\)
which means brokeff. So the meaning of good deeds are intended as a
form of works when someone has a running job wigdlar away from a

damaggMadhara) and it can obtain a benetit.

“Anas b. Malik reported that Allah's Messenger (np@ace be upon him) said:
Verily, Allah does nut treat a believer unjustlyrégard to his virtues. He would
confer upon him (His blessing) in this world andulebgive him reward in the

Hereafter. And as regards a non-believer. he wdiddnade to taste the reward
(of virtue in this world) what as has done for hatiso much that when it would
be the Hereafter. he would find no virtue for whioh should be rewarded.”

(Muslim :: Book 39 : Hadith 6739)

3" Seeal-Munijid fi al-Lughah Libanon; Dar Masyriq, 1975, 432, compare with st
Warson Munawwir,al-Munawwir ; Kamus Arab-IndonesjaSurabaya;Pustaka Progresif, 1997,
788

% Qurasy shihabTafsir Al-Misbah;Pesan, Kesan dan Keserasian Al‘gur Jakarta;
Lentera Hati, 2002, vol. 15, 500. Compare with BaMSyati’, loc. cit. 87, see also al-Jurjani,
op.cit 42. They interpreted al-Shalih by the megrihuseful, which is no losing.

39 [|hi

Ibid
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In the Quran there are some words that allegeghosymous:*
namely, the words have different meanings but rdentical or similar.
The word assumed has a synonym with the wehdlih** that means
good, among others, namelghair, Ma’rGf, Hasan, and ThaiyyibThe
fourth meaning has the same meaning good if thikgmiag on Quran

translation into Indonesian.

Even so, according to Bint al-Syathi’ 'view thategy word of the
Qur'an statements is none which has the same ngaalthough other
dictionaries give a million meanings. Since eaamant either the word,
sentence or structure which is in the Quran wastainedl'jaz Bayani.
Therefore, when each element is replaced with therowvord then the
Qur'an would be losing its effectiveness, the aacyrthe valuable and

essence® This is known as the theory oAginonimitas.*?

0 Synonym in the Arabic term is known alstaradduf the linguistic expert and ushul al-
figh have the different view toward synonym phenaore There is in part of scholars who
determined If{sba) the existence of synonym, it caused the realynbsym was accessible at
Arabic language. And one side some scholars rejec{ekar).

Like Ahmad Abdul Ghaffar (1981; 99) who has an @minin agreement with the
existence of synonym that the expert of Islamidspnudence yshdliylr) gave definition to
Taraddufis as the terminology of some singular word, whiels its specification in appropriate
with the germinal’s word and it has the same nregamihen it is seen by one aspect, for example
the word of al-Laits andal-Asad that both of them have the most popular of animaaning,
which is called by lion, and each word containeat tineaning without any differences. See more
Torkis Lubis “al-Taradduf ‘Inda al-Lughawiyyin wa al-Ush(liyyin Ulul Albab;Jurnal Studi
Islam, Sains dan Teknologi, vol. 5, no. 1, 2004, 42

Apart from the fact, according to the writer thacould be when the existence of the
word on one clause structure is changed by its rsymo Next, there is question that whether
words of synonymTaradduj was been containing in al-qur'an alsdf fact, the Islamic majority
believed that words of al-are a revelation fromdbd.

41 According to Abu Ya’qlb al-Sijistant, that the woal-Shalih/ al-Shalihat is general
reduction which contain the form of all kindnesd-Khair, al-Birr, al-Ma'r(f), it has attribute
either  Ta'abbudiyor not. See more in tred-Tafsir al-Hadits ‘alaTartib al-Nuz() Mesir ;Déar
Ihy&’ al-Kutub al-‘Arabiyyah; 1373, vol. 1, 713

“2 www.teoriasinonimitas.com, Desember 16, 2009
“*This view is appearing when Bint Syati’ discussieel word ofal-insan who reject the
synonym aspect of the word aff Nasor al-Ins, see on Bint Syathi’ vol. Il, op. cit. 81
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Therefore, to know the meaning @fShalihin the context of Surat
al-Ashr, the writer describes the approach of tkigdy linguistics,

semantics by using descriptive analysis.

From stem of the wordha-la-hathere are approximately 172 verses
with its many variants derivatioriTésrif),** either in the form of the
singular or plural eitheFi'il Madhi or Mudhari. While the various said
as follows;Shaluha, Shalih, Shalihat, Shalihin, Ashlaha, Yshlishla,
Mushlih*

To find out the meanings of words above, the writees not only
see the dictionary of al-Qur'an or Arabic dictiondut also use the
“encyclopedia®® of Qur'an that most authentic, it means the al'@uits-
elf. Because al-Qur'an has own understanding ®antbaning of the good
(Shalib itself*” Regarding to the format is as followed:

@ The stem of a wordl-Shalihwhich coming fromShaIuha(cla)
amount to 2 verses, there are: QS. 13: 23, QS8 24:

From this wordShaluha the commentators provide commentary as

follows: the example of the meaniSdpaluhain the verses;

b I8 G agile & A ANy 26307505 aeal 3315 aedll e bl (s i AN e &

4 That terminology called amu al-sharf which is a part of Arabic structure in the
linguistic discussion, that is a science discuskadl/ation’s word, function and the position at the
sentence. See more Andi Rosadisastra, op.cit. 59

“>M. Fu'ad Abdul Bagqi, loc. Cit. 520-523

“® The writer used encyclopedia term of al-qur'anebas Dawam Raharja’s statement
who said “ alQur’an is an unique and special opus, even it isramyclopedia, for example when
we ask to its about the meaning of god-fearing sindere then any verses in the qur'an will
answer by its self. See more, Dawam raharfdisiklopedia al-Qur'an; Tafsir Sosial Berdasarkan
Konsep-Konsep Kunciakarta; Paramadina, 2002, 19

" The terminology used Bint al-Syathi’ called byfseiferential ‘al-Quran Yufassiru
Ba’'dhuhu Ba’dhah see more Bint al-Syati’, op. Cit. vol. 1, 18
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Gardens of perpetual bliss: They shall enter théve,well As the

righteous among their fathers, their spouses, dredr toffspring:

and angels shall enter unto them from every gatéh (the
salutationf®:

a) lbn Abbas argues that the referersf@luhaare people who
belief the truth of those who passed, even thobgir actions
are not the same (quality and quantity) such asettaxtions
earlier

b) According to al-Nasab Zujaj that does not havegmicant
meaning if not accompanied by good deeds, as Frgmuses
and offspring cannot enter heaven except by thghteous

deeds?®

@ The word oShalihwhich contains td/ufradis totally 39 verses®

The word ofShalihhere is mostly having a meaning that good deeds
that did it will have the essence itself and gettnreward (promise god).
These all if the existence of faith becomes a pradition before the

occurrence of acté.

@ The word ofShalih that contained inJama’ («\slls) either

Mu’annasor Mudzakkaramounted to 922

®0Qs.13:23

49 See on Maktabah al-Syamilah in thietafasir, Tafsir al-RaziMafatih al-Ghaib vol.
9, 174 and compare wittami’ al-Bayan fi Ta'wi al-Qur’ari al-Thabari, vol. 16, 423

> See on the last page of this chapter

*1 Maktabah al-Syamilah in thal-Tafasir, Tafsir al-RaziMafatih al-Ghaih vol. 9, 462.
Explicitly see on the sample of this verse;

& sbans 18 L el 2A AT 245 53005 Ak B AR Baa 5a5 I 51 83 (e Ala Ut (4
Whoever works righteousness, man or woman, andrhdh, to Him will we
give a new life, a life that is good and pure are will bestow on their reward

according to the best of their actioed-nahl,97)

>2 See on enclosure of this chapter
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The wordal-Shélihatwhen seen from a few verses has a relationship
with the word Amaniin single unit, so this is a matter of attitude fo
people who are not losers. Furthermore, God cledmbyvedal-Wa'ad(the

promise of happiness) as reward for those who\eeb@d good deeds.

L)

@ The wordAshlahaand Yushlihu ( &¢-zlal ) either Mufrad or
Jama” amounted to 28

The Ashlahawords have variable meanings when viewed from a
certain clause context; due to changes in the vedr&haluhabecame
Ashlahahave consequences for meanifighe writer's analysis can be

classified as follows;

a. Having a self-improvement process of the slumpl)doivards
a better attitude than beforal{Taubal). This is reflected in the
letter of QS. 6: 39, QS. 3: 89, QS. 7: 54, etc.

b. Showing to the shape of the mediation process the t
components that are hostile, whether in small oyelascale®
Among these are QS. 4: 128, QS. 9: 1, QS. 26: 9

@ The wordshlah (z>u.=l) is amounted to 7

53
Idem
** In conception ofilm al-sharf (tashrif there is a general rule which saiyadah al-
bind’ tadullu ‘ala ziyadah al-ma’néa

* This matter includes the category of significampeal from our prophet Muhammad to
finishing anything about conflict. There is a néirm;

O G ol VA8 4880l UL 5Ll 4555 (o il R0 T i e 1 T b 0505 08 08 1350 il G
AR il 93 By il s £ 3Ua) 06

Narrated Abu Darda: The Prophet (peace_be_upon) héaid: Shall | not

inform you of something more excellent in degresntfasting, prayer and
almsgiving (sadagah)? The people replied: Yes, Revf Allah! He said: It is

putting things right between people, spoiling thisnthe shaver (destructive).
(Dawud :: Book 41 : Hadith 4901)

*® See on enclosure of the last chapter
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The word ofishlah in some verses of al-qur’an tends to have an
element of good sense to preserve the virtue anfircoto have good
behavior. Such as: QS. 8: 56, 85, QS. 4: 114

@ The word ofMushlih (==«), ether single form Mufrad) or
plural’s Jama) was amounted to 4, these are: QS. 1: 220, 117Q&.0,
QS. 28: 19

This word showed an identity to people who haveoadgattitude
(al-f&’il bi ma ‘amilg. From those description with its derivation whish
the writer perceives that the 'good deeds areoath$ of actions that will
give benefit, personally, family, group and theghdiorhood. So the good
behavior of a person is an expression or a refleatif the depth of his
faith.

2. The Word ofKhair
The next good comes from the wordkdfair. It literally (Lughatar)
meansal-Mal (money),al-Khail (horse), the opposite af-Syar(badness),
al-Khiyar’’ (chose the betterpl-Fadhilah (virtue)® In the al-Qur'an, in

the form of the word ofKhair that contained the single form

> In fact, the germinal adl-Khair is near to the word afl-khiyar, which means a choice.
That way,al- Khair is a kindness realized coming from selective tesuladdition, it has general
and universal’'s meaning of kindness because tBerhdice to do something kindness. Like in the
surahAli Imron ayat 104.

Osaliall an Sl gl ¢ Sidl e sty ¢ g malls 5 el ¢ Al ) 0 se s Al aSia oS

“Let there arise out of you a band of people ingitia all that is good, enjoining
what is right, and forbidding what is wrong: Thengdhe ones to attain felicity

%8 Bint al-Syati’, op. cit. vol. 1, 114, compare wig-Munjid, Op. cit. 201,and see also
Ibrahim al-abyéarial-MausQ’ah al-Qur'aniyyah al-Muyassarali984, vol. 3,111, generally the
word al-Khair is showing about all things which consist advaesagnd kindness, it is opposite to
the wordal-Syar.
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(Mufrad);there were approximately 176, while the formJama’'(plural)
was 10 verse¥,

From the word ofKhair, many Mufassir provide a variety of
appropriate interpretation in the context of a gefor exampleal-Hafidz
ibn Katsir gave a general picture that is on purpose Wiihir is itba" al-
Qur'an wa Sunnaf But then according to Bint syathi ' that by thrbug
the linguistic method which developed the wordloéir can be classified

as follows®*

1) The most oKhair in al-Qur'an has the meaniaggAfdhal (better).
Its estimated about 125 verses. This can be knowrsdme
indications, that is; the word éfhair is together with the wordm
al-Mu'adalah® the existence of it becantamziZ2® of a sentence,
or in a positiorma'thiif 'alailf* (followed) byaf‘al tafdhif°.

2) Having the meaning oél-Khail (horse), it is only one time in a
lettershad 32. As stated in the story of Prophet Dawdd AS.

%9 Muhammad Fu’ad Abdul Baqi, op. cit. 313-319
%0 Al-Hafidz ibn Katsir al-DamisyqiTafsir al-Qur'an al-AdzimBair(it, Matabah al-N(r
al-‘llmiyyah, vol. 368

®1 Bint al-syati’, loc. cit. vol. 1

®2 |t is one of instrumen ofathafs characters, which has function as the same and
balancing’s meaning in the compilation of word, $eere Ibn Adil,syarh al-fiyah ibn malik
Semarang; pustaka-‘alawiyyah133

% 1t is every general wordigim Nakirah) contained a meaning which explains to the
sentence before from general form. See more 1ih 8g. cit, 96

® This term used on the word which followed the woefore, in the middle of those
words founded instruments of conjunction. And i hales to following to the word fellow
(ma’'thdd. Ibn aqil, op. cit. 132

% |t is every verb of Arabic language which is shoegvio something was astonishing, it

used the shape of woaf'ala and méaf'ala, the function is distinguishing between each agioth
Ibn ‘aqil, op. cit. 124
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3) Having a sense of propertgl{Mal). As inal-Bagarah 180°° and
272, as well as in thal-Adiyat 8, al-Mukminun 56. These were
explicitly in siyaq al-kalamshowed a property/.

4) Became the opposite of the wordadfsyar, al-sQ’, al-dhury there
are kinal-Isra’; 11,y0nusl11, al-Anbiya’; 35,al-Ma’arij; 21,al -A
'raf; 188,ylnusl7.

3. The Word ofMa'raf
The word ofMa’rGf comes fromMashdar‘A-Ra-Fa, it's as a verb
'‘Arafa that meant to know, to recognize, as a nblar(f, it means to be
something known, or the admitted.

The wordsMa'rGf sometimes has interpreted as something that is
reasonable and a good nature, as opposed to tlieaidine word of evil
(Munkan.®® But on the other hand, when quoting from the apirof Buya
Hamka that the word d¥la’rGf comes from the word meanitgf with an
understandable and can be understood and acceptsdclety, with an
argument that the actions calledMg'raf if done is acceptable and can be
understood and praised by humans, because thdtddtedone by human
who has intelligenc& Therefore it be understood that the word of Ma'r(f
have a tendency meaning of good that have beetifiddrand agreed that
something is a good thing.

% Ulama’ mufassirinhave agreements that the wordabfAdiyat 8 means material and
property. See al-Razi, op.cit. vol. 3.72, see alsbughat fi al-Qur'an fi Maktabah al-Syamilah
vol.1, 1

®7 Bint al-Syathi’, loc. cit. vol. 1

%8 Rasyid RidhaTafsir al-Mannar Libanon;Dar al-Ma'rifah, vol. 4, 28

% Dawam Rahardjo, op. Cit. 625 Compare with Qur&gihab, op.cit. vol. 2, 175, he
revealed the differences of the waldKhair andal-Ma'r(f by opinion that aKhair has universal
value andal-Ma’r0f focus on lokal wisdom’s
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In al-Qur'an, the word dfla’rGf has mentioned repeatedly about 39
times and two times was using the redactionUsf.”® The word can be

classified as follows;

a. The word of Ma'rGf coincided with the word oMunkar
contained in 9" verses’?
b. The word ofMia’r(if independently contained 30 verdas.
c. Using the Urf’s redaction contained 2 verses, these are: QS. 8:
199, QS. 29: 1.
Those word ofma’raf in 39 verses has own sense literary but then
to know the real meaning, we must looks to eackevar order to see the

context.

The Word ofHasan

The word of Hasan comes fromHasuna Yahsunu Huspavhich
means good, nice and preffyThis word mostly used become antonyms
of the wordal-Qabhwhen it associated with material thingd-Madiya)
and became a comparative wordabsu' when it connected by something
that is abstrac(-Ma'nawiyyal).”

Then to know the meaning of the word hasan aslddtas possible,

the writer uses a 3 word of comparison analysisnelg, al-hasan, al-

" Muhammad Fu’ad Abdul Bagf, op. cit. 582-583

" There is certain discussion about the wordldfla’rifwhich is followed by the word

of al-munkar that was discussed by Buya Hamka. See more DdRairardjo, op.cit. 624

72 See on the enclosure of the last chapter.
3 ldem
" Compare with imam Jurjani's opinion that the woof hasan was basically

decipherable as; a. a thing has relations to thereia inclination, likeal-farh (happiness), b. be
something which became perfection’s, such #® ‘(knowledge), or something related to
meritoriously, for exampleal-ibadat (worship). Imam Jurjani, op.cit. vol. 1, 281 #éktabah al-
Syamilah fi ‘UI0m al-Lughah wa al-Ma’ajiim

5 Bint al-syathi’, op. cit. vol. 2, 105
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hasanah, al-husnas what has been described by al-Raghib in tbk bb
mufradat al-qur'ar’® The words are identified as followed:;

a. The word ofHasancontained 18 versés.
b. The word ofHasanahcontained 28 verses.

c. The word ofHusnacontained 17 verség.

Catching a glimpse of the meaning of the third wiarthe context of
the verse is nearly no difference, but in fact whemecheck in the
meaning of linguistic, there are some differencesfunctionality and
usability. Among others as has been explained {#aghib that the word
of Hasan used into an objeétyan or a new caseédhdath). And the word
of al-Hasanahhas the same function when it is showing a charabtit if
al-Hasanahbecame a noural-Ism), the function is aahdath Meanwhile,
the word ofal-Husnais being in the word that has the new casle (
Ahdath.

. The word ofThaiyyib

According to Muhammad Farid Wujdi that to say thedgs which
really felt good by the senses and the soul canTkayyyih The word of
al-Thaiyyib has taken from the derivatiodhaba-Yathibu-Thayyib-
Thayyibah the something good then call&@taiyyih This word has many
meanings, among other things: dgka wa Thahargpure and clean); (2)
Ladzdza(delicious); (3) Halal (allowed)®°

Al-Qur'an mentions the word oThayyibahis repeatedly seen in

some classifications as follows;

"®bid

7 See on the enclosure of the last chapter

® |dem

> Idem

8Muhammad Farid Wuijdt, op.cit. vol. 5, 797
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Firstly the Qur'an mentions iMudzkakkamMufrad (single male), as
many as 6 times, 4 is used as the nature of Hadal Halalan Thayyibah
such as: QS. 1: 168, QS. 6: 88, QS. 9: 69, QS114; and 2 times to
explain the soil or dust foifayamunlike in QS. 4: 43, QS. 6: 6.

Secondhal-Qur’an mentions in the form afiuannatsmufrad(single
women), which is as many as 9 tinfésThose all is mentioned as an

adjective for something that had nothing to do viatbd, namely

Thirdly al-Qur'an mentioned in the form #ma'’(plural) as much as
21 times. 4 all refer to the meaning: the natur¢heffood, the nature of

provision, nature jewelry, and the nature of worffen.

The description 6 words abové&alih, Khair, Ma’rGf, Hasan,
Thaiyyib is exactly its have many variants of meaning aadtext of a
verse. It is emphasized that the views Bint al-Biy&ibout the theory
asinonimitaswhich seems have a point. Although on the othedhthis

theory is still debatable in theory and application

Therefore, the opinion of the writer that in prayithe absence of
elements in synonym of al-Qur'an is legitimate byvided that there is a
certain segment to explore the meaning of the wedlf. It is has the aim
which is keeping from blur meaning in the word lits&éhe reason is that
every word has a literaryhérfiyah) word agreed by thenufassir So a
person cannot in general interpret it without adgudevice linguistic

formulation Nahwu, Sharf and balaghah

. Exploring Term ofal-Haqandal-Sabr

1. The wordal-Haq

¥ See on the enclosure of the last chapter
% |dem
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The wordal-Haqg and al-Shabris part of keyword to every person
who studies aBurah al-Ashr The word found in the third paragraph of al-
Ashr. According to Bint al-Syathi’ that th8urah al-Ashrhas 2 (two)
elements of responsibility, namely individual resgibility and social
responsibility?® Social responsibility is a form caring to person éthers
which is always each other's has mutual remembeuta-Haq (truth)
andal-Shabr(patient)®*

The humans are social creatures who need eachanttiet is cannot
be separated from the interaction. While one amotlen they interact to
come in existence of a fault, either intentionatynot. Therefore, in this
case, al-Qur'an advocated the establishment of ngesef solidarity
between the members to remind each otfi@wg@shad in kindness and

patience.

Therefore, to know these meanings the writer putaalysis the

interpretation of Bint al-Syathi’ ' within interpré.

The word ofal-Haq is a word that holds a meaning, which is a long
debate in the struggle to the truth in the nameebdion. So anyone can
on behalf of the truth in accordance with the lighat what he believed.
Therefore, to keep in the debate, the writer rdarps the meaning dl-
Haq through own perspective of al-Qur'an, becausé®iQur’an allowed

to speak for itself.

8 Bint al-Syati’, loc. cit. vol. 2

8 Suratal-Ashr, 3 “In the mutual teaching of truth, and of patierand constancy.”
% This Statement inspired from one narration;
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The word of al-Haff comes fromHagga Yahuqqu Haqgarss)
(W’ which means the real, definite and fi¥&dAccording to Bint al-
Syathi’ that the wordal-Haq here as the opposite af-Bathil.?® On the
other hand that the word ofi-ldaq gives an understanding of what
religious nuances also, such as a name of god nghsesa 'al-Husnp

revelation and religious messages.

From some descriptions above, the writer assunmssaliHaq is a
value which has religious nuance or not, it washanged, permanent and

containing a truth and goodness.

It is in line with Bint al-Syathi’ when identifyingl-Haq in al-
Qur'an, she classifies it base on the derivatiah®fvord and the context's
structure, as the following;

a. al-Haq in al-Qur'an formed ofi’il Tsulatsi al-Mujarrad al-

Mabni al-Ma’lunf® amoung on 19 times and 2 times that

formed of al-Mabnf al-Ajh0f%.**

8 According to al-Maraghi that al-haq is a permanent kind and there is noespa
refuse it. That was unity of god and loyal to him,following the guidance of holy book and his
messenger. Those all is a kindness only. See mdinenad Mushthafa al-Maraghifafsir al-
Maraghi, vol. 28, 235, see alddaktabah al-Syamilahin the Tafsir al-Kasysyaf li al-Zamhasyari
vol. 7, 323

8" Ahmad Warson Munawir, op.cit. 282

8 Bint al-Syathi’, op. cit. vol. 2, 88

% Its means that the word df'il madhi (the beginning’s word of the alteration’s word
(tashrif). It was composed by 3 characters which is foldwegulation ofa-‘a-la (J:4&) such
as the word okataba(—=X). It was mentioned the subjectl-fa’il ) from the that sentence. Read
more in Muhammad ‘Ali Ma’'shumal-Amtsilah al-Tashrifiyyahl, see alsoLamiyah al-Af'al fi
Ilmi al-Sharf Jalaluddin Muhammad ibn Abdullah ibn al-Malik,r8baya; Syirkah Bankul Indah,
11-13 or see Sayyid al-Afgharil-MQjiz fi Qawaid al-Lughah al-‘ArabiyyagtDar al-Fikr,,

%t is a sentence that was not mentioned the subgause of following certain, such as
in the Fi'il Madhi (dhumma awwaluhu wa kusira ma gabal al-akh{sSll <3 %) and Fi'il
Mudhari’ (dhumma awwaluhu wa futiha ma qabla al-akh{eles dx b 3¢ 5l &&5) | Jalaluddin
Muhammad ibn Abdullah ibn al-Malik, op.cit. 35 a8dyyid al-Afghani, ibid

°! See on the enclosure of the last chapter
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Those verses gave a confirmation that what thee sgod about the
promise and punishment toward infidel people isioby that will

became the real trié.

b. It formed atMudhari’ al-Ruba’?®, among them; QS. 9: 7, 8,
QS. 11: 82, QS. 25: 24.

The word used this redactions is mostly be basethemame of
god @l-Haq).

c. It formed offiil tsulatst mazid* (Istahaqgd, these are: QS.
6: 107, 107
The word oflstahaqqarelated a religious prohibition that was

involved fraud recognition of a right in bringiniget witness.

Next that the wordl-Haq (Isim Mufrad in al-Qur'an as many as
227 times” While the meaning of its owal-Hagq is ordinary it has
meaningful about the religious nuances. The vagiablit is sometimes
being a comparison of something fal&éihil), as the name of god,
revelation, religion andal-Haq as adjectives (attributes) about the
promise of god, his utterance, and his greatnéssntluded a property
that will be others right such aggka), property inheritance, etc.

These all included in the category of religiouamces, because all
of it related to the principle of justice that deténed by God®

2. The word ofl-Shabr

92 Bint al-Syati’, loc. cit. vol. 2
% |t was positioned in the second line of the woralteration (ashri), it composed 4

characters which in begun by one lufruf al-mudhéra’ah(alif, ya’, wawu, nijh See more
Jalaluddin Muhammad ibn Abdullah ibn al-Malik, ap.82-33

% Tsulatst mazid bi tsalatsati ahrifeans the worff'il tsulatst mujaradwhich added by

3 character on the verb of fi'il madhi, it becofeharacter . See on Muhammad ‘Ali Ma’shum,
op.cit. 61

% Muhammad Fu’ad Abdul Baqi, op.cit. 265, see alsu &-Syati’, op. cit. vol. 2, 89

% Bint al-Syati’,loc. cit. vol. 2, 89
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Regarding to the second keyword of paragraph &-éshris al-
Shabr The word ofal-Shabrin the encyclopedia of al-qur'an means
refraining from the prohibitions that have beened®gined by the ratio
and syara ', so the people who hold themselveantaway from the
prohibitions that have been set by the ratio orrdligion was called by
al-Shabir (the people who has the high patiefit).

The germinal word ofal-Shabr is Shabara Yashbiru Shabran
(1_wat- yua) which is meaning of keeps a tentapsy).*® Bint al-Syathi’
saw it that the use of the wordl-Shabr is literally presented in
something which can be captured by the five serfeesexampleal-
Shabar bitter lemon treesal-Shabarah be in cold conditionUmm al-

Shabb(r disasters and wars fierce.

In addition, the word ofal-Shabr in Arabic literature is as
antonyms of the word afaza'(grievance) or leaving a complaint to God.
Then this word is commonly using to devoted to Hwd test and

unpleasant.

The Research of Bint al-Syathi’ ' abaaitshabr in al-Qur'an is
divided into several classifications as folloW8:

1) The command of God to the Prophet Muhammad SAW for
doing the patient, either it has relation with soexamples
when he convey the message, or accepting the darger
intimidation or physical resistance. This word gty

formatted of the command worHi{l Amar).'®*

" |brahim al-Abyari, op. cit. vol. 3, 189 see alsairfil Abidin Abdul Raufal-Ittihafat
al-Tsaniyyah bi al-Ah&dits al-Qudsiyyah, Dar al-®yayah, 164

% Al-Munjid, op.cit. 414

% Bint al-Syati’, op. cit. vol. 2, 90 see also Muhaad Farid WujdiDairah Ma’arif al-
Qanr Al-‘Isyr(n,Libanon;Dar al-‘limiyyah al-Jadidahvol. 5, 434

190 Bjnt al-Syathi’, vol. 2, loc.cit.

191 5ee on the enclosure of the last chapter
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2) The god’s command to the believers, the variousncand
are;
a. Seek Allah's help with patient perseverance angiepra
these are: QS. 1: 45, 153, QS. 8: 127.
b. Doing patient when getting ordeallbihild’) and
disasters Nlashaif such as; QS. 1: 155, 156, 177, QS.
17: 35.
c. The patience in war against enemy or engage in holy
war with the infidel people, such as: QS. 1: 258, Q:
200, QS. 9: 46, 65, 66, QS. 14: 110.
3) Allah has given his prophets a patience attribikiih QS.
17: 85, QS. 23: 44
4) The character of patience gave to people who havigta
patience, namely the apostles of gods, the leaslkesbe
clued in, the believers who get lucky in the dooaysd
These are: QS. 26: 35, QS. 7: 34, QS. 21: 24, QS24,
QS. 24: 35, QS. 21: 35, QS. 18: 111
5) Giving a menacing to people who resisted the congiman
god, such as: QS. 1: 175, QS. 13: 21, QS. 28: 16
6) This word of al-Shabr showed also to polytheist who
adheres to idolatry, such as: QS. 24: 24, QS. 280Q&. 23:
6

Whereas talking about the interpretation of thedxad¥Shabrthat
the scholars' have a different view, especiallyha context ofal-
Ashr.
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Bint al-Syathi’ herself is when interpreting the nd@l-Shabrstill
guoting any opinions from classical scholars, ahentshe modified
through thematic methdd?

In other hand According to Mahmud al-Alusi that theaning of
al-Shabris firstly form of patience to get away in violation of gotfsy,
it caused that the human nature have a tendendgsifes’® secondly
the obedience to the gods although heavy to ddhie third patient

received a disaster or a calamity of the giids.

Meanwhile, according to al-Razi in explaining theaning of
Tawashauto be patient is a imprison form of lust which as a
consequence of the dutyTgklif) in obligations, and away from
something that is forbiddeff®

From the explanations of thilufassir above, there are some
similarities in understanding the meaning of thedhad-Shabr Although
basically an outline of patience can be classiiid 2 parts, namelytthe
first patient in a physical form to doing religious obhsmce that
involving members of the bodythe secondpatient in the form of
spiritual, it means emotional restrain and lustakitis not in placé®

192 Among them are; Imam Thabari’s oppinion and al{Bag’s who interpretedl-

shabrwith obedient to the god’s command. Al-zamhasias also an opinion that it means to be
patient for avoid the god’s prohibitions, to be diemt toward the god and be patient to accept
calamity that given by the god. See more Bint a{Byop. cit. vol. 2, 90

193 5uch us
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194 Mahmud al-Aldst al-BaghdadRh al-Ma’ani fi Tafsir al-Qur'an al-‘Adhim wa al-

Sab”i al-Matséani,Dar al-Fikr, vol. 29, 293, compare with Muhammada ‘Ali al-Shéb$hafwah
al-Tafashir Bairut; Dar al-Qur'an al-Karim, vol. 3, 601

195 Fahruddin Muhammad ibn Umaal-Tafsir al-Kabir wa Mafatih al-GhaitsLibanon;

Dar al-Kutub al-llmiyyah, vol. 16, 85

1% Quraisy Syihab, op.cit, vol. 15, 504

65



Thus the opinion of the writer about the messageen$es that
pertaining toTawashiin patience is one form of human solidarity in the
reality of life, because human life is a fight beem 2 options, namely a
tendency to follow the desires or under the guidasfagod™®’ Therefore,
as a consequence is a human being must be prefmameal with a
condition and any situation that requires someepag. Implicitly, this
shows how big of a concern for others that is Usefuminimize self-

pride and selfishness.

197 Syrahal-Syams 7-8
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D. The Enclosure of Word Classification

@ The word ofShalih which contains tdufrad is totally 39, these are:

No Surat Theverse
1 al-taubah 120
2 Had 46
3 Fathir 10
4 al-Bagarah 62
5 al-Ma'’idah 69
6 Al-‘a’raf 73
7 al-‘A'raf 75
8 al-‘A'raf 189
9 al-‘A’raf 190

10 al-Taubah 102

11 Had 61

12 Had 62

13 al-Nahl 97

14 al-Kahf 82

15 al-Kahf 88

16 al-Kahf 110

17 Maryam 60

18 Thaha 82

19 | al-Mu'mindn 51

20 | al-Mu’'mindn 100

21 al-Furgan 70

22 al-Furgan 71

23 al-naml 19
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24 al-Naml 45
25 al-Qashash 67
26 al-Qashash 80
27 al-Rim 44
28 al-Sajdah 12
29 al-Ahzab 31
30 Saba’ 11
31 Saba’ 37
32 Fathir 37
33 Ghéfir 40
34 Fushshilat 33
35 Fushshilat 46
36 al-Jatsiyah 15
37 al-Ahqaf 15
38 al-Taghabun 9

39 al-Thalaq 11

@ the word ofShalihthat contained idama’ (“lslls) eitherMu’annasor
Mudzakkaramounted to 92.

No Surat Theverses
1 al-A’raf 168
2 al-Anbiyd’ 105
3 al-Jin 11
4 al-Tahrim 10
5 al-Bagarah 130
6 Ali Imran 39
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7 Ali imran 46
8 Ali imran 114
9 al-Nis&’ 69
10 al-Maidah 84
11 al-An’am 85
12 al-A’raf 196
13 al-Taubah 75
14 Yusuf 9
15 Yusuf 101
16 al-Nahl 122
17 al-Isr& 25
18 al-Anbiyad’ 72
19 al-Anbiya’ 75
20 al-Anbiyd’ 86
21 al-Nar 32
22 al-Syu'ard’ 83
23 al-Naml 19
24 al-Qashash 28
25 | al-‘Ankabat 9
26 | al-‘Ankabat 28
27 al-Shafat 100
28 al-Shafat 112
29 | al-Munéfigan 10
30 al-Qalam 50
31 al-Bagarah 25
32 al-Bagarah 82
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33 al-Bagarah 288
34 | Ali‘imran 57
35 al-Nis&’ 34
36 al-Nis&’ 57
37 al-Nis&’ 122
38 al-Nis&’ 124
39 al-Nis&’ 172
40 al-Maidah 9
41 al-Maidah 93
42 al-Maidah 93
43 al-A’raf 42
44 Yunds 4
45 Yunas 9
46 Had 11
47 Had 23
48 al-Ra’d 29
49 Ibrahim 23
50 al-Isr& 9
51 al-Kahf 2
52 al-Kahf 30
53 al-Kahf 46
54 al-Kahf 107
55 Maryam 76
56 Maryam 96
57 Thaha 75
58 Thaha 112
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59 al-Anbiya’ 94
60 al-Haj 14
61 al-Haj 23
62 al-Haj 50
63 al-Haj 56
64 al-Nar 55
65 al-Syu'ard’ 228
66 | al-‘Ankabut 7
67 | al-‘Ankabdt 9
68 | al-‘Ankabut 58
69 al-Rim 15
70 al-Rim 45
71 Lugman 8
72 al-Sajdah 19
73 Saba’ 4
74 Fathir 7
75 Shad 24
76 Shad 28
77 Ghafir 58
78 Fushshilat 8
79 al-Syara 22
80 al-Sydra 23
81 al-Syara 26
82 al-Jatsiyah 21
83 al-Jatsiyah 30
84 | Muhammad 2
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85 | Muhammad 12
86 al-Fath 29
87 al-Thalaq 11
88 al-Insyigaq 25
89 al-Bur(j 11
90 al-Tin 6
91 | al-Baiyyinah 7
92 al-Ashr 3

@ the wordAshlaha and Yushlihu (zl=l-%) either Mufrad or Jama”
amounted to 28 hese are;

No Surat Theverses
1 al-Baqqgarah 182
2 al-Maidah 39
3 al-An’am 48
4 al-An’am 54
5 al-A'raf 35
6 al-Syara 40
7 Muhammad 2
8 al-Nisa’ 16
9 al-Anbiya’ 90

10 al-Bagarah 160

11 Ali ‘Imran 89

12 al-Nisa’ 146

13 al-Nahl 119

14 al-Nar 5
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15 al-Bagarah 224
16 al-Nisa’ 129
17 Ylnus 81
18 al-Ahzab 71
19 Muhammad 5
20 al-Nisa’ 128
21 al-Syld'ard’ 152
22 al-Naml 48
23 al-A'raf 142
24 al-Anfal 1
25 al-Hujarat 9
26 al-Hujarat 9
27 al-Hujarat 10
28 al-ahgaf 15

@ the wordshlah (z>-<) is amounted to 7, these are:

No Surat Theverses
1 al-Bagarah 220
2 al-Nisa’ 114
3 Had 88
4 al-Bagarah 228
5 al-Nisa’ 35
6 al-A'raf 56
7 al-A'raf 85
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The Word Ma'raf

@ The word oMa’rGf coincided with the word dflunkar contained in 9
versesthese are;

No | Thechapter | Theverse

1 alt ‘Imrén 104
2 alt ‘Imrén 110
3 ali ‘Imran 114
4 al-A'raf 157
5 Lugman 17

6 al-Haj 103
7 al-Taubah 67

8 al-Taubah 71

9 al-Taubah 112

@The word oMa’rif independently contained 30 verses;

No | Thechapter Theverse
1 al-Bagarah 178
2 al-Bagarah 180
3 al-Bagarah 228
4 al-Bagarah 229
5 al-Bagarah 231
6 al-Bagarah 231
7 al-Bagarah 232
8 al-Bagarah 233
9 al-Bagarah 233

10 al-Bagarah 234

11 al-Bagarah 236
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12 al-Bagarah 240
13 al-Bagarah 241
14 | al-Bagarah 263
15 al-Nis&’ 6
16 al-Nis&’ 19
17 al-Nis&’ 25
18 al-Nis&’ 114
19 al-Nis&’ 5
20 al-Nis&’ 7
21 al-Haj 41
22 Lugman 15
23 al-Nar 53
24 al-Ahzab 6
25 al-Ahzab 32
26 | Muhammad 21
27 | alMumtahinah 12
28 al-Thalaq 2
29 al-Thalaq 6
30 al-Bagarah 235

The WordHasan

@ The word oHasancontained 18 verses, these are:

No | Thechapter Theverse

1 al-Bagarah 245

2 Ali imran 37

3 al-Maidah 12




4 al-Anfal 17
5 Had 3

6 Had 88
7 al-Nahl 67
8 al-Nahl 75
9 al-Kahfi 2

10 Thaha 86
11 al-Haj 58
12 al-Qashash 61
13 Fathir 8

14 al-Fath 16
15 al-Hadid 11
16 al-Hadid 18
17 | al-Taghabun 17
18 | al-Muzammil 20

@ The word oHasanahcontained 28 verses, these are:

No | Thechapter Theverse
1 al-Bagarah 201
2 al-Bagarah 201
3 ali Imréan 120
4 al-Nis&’ 40
5 al-Nis&’ 78
6 al-Nis&’ 79
7 al-Nis&’ 85
8 al-An’am 160
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9 al-A'raf 95
10 al-A'raf 131
11 al-A'raf 156
12 al-Taubah 50
13 al-Ra’d 6
14 al-Ra’d 22
15 al-Nahl 30
16 al-Nahl 41
17 al-Nahl 122
18 al-Nahl 125
19 al-Naml 46
20 al-Naml 89
21 al-Qashash 54
22 al-Qashash 84
23 al-Ahzab 21
24 al-Zumar 10
25 Fushshilat 34
26 al-Syara 23
27 | alMumtahinat 4
28 | alMumtahinat 6

@ The word oHusnacontained 17 verses, these are:

No | Thechaper Theverse
1 al-Nis&’ 95
2 al-A'raf 137
3 al-A'raf 180

77



4 al-Taubah 107
5 Ydnus 26
6 al-Ra’d 18
7 al-Nahl 62
8 al-Isrd’ 110
9 al-Kahfi 88
10 Thaha 8
11 | al-Anbiya’ 101
12 Fushshilat 50
13 al-Najm 31
14 al-Hadid 10
15 al-Hasyr 24
16 al-Lail 6
17 al-Lail 9
The WordThaiyyib

@ Thaiyyibin the form ofMuannatsMufrad (single women), which is as
many as 9 times. These are:

No | Thechapter | Theverse Official statement

1 Ali ‘imran 38 Dzurriyatan Thaiyyibah
2 al-Taubah 72 Masakin Thaiyyibah
3 Ydnus 22 Birthin Thaiyyibah

4 Ibrahim 24 Katimatan Thaiyyibah
5 Ibrahim 24 Syajarah Thaiyyibah
6 al-Nahl 97 Hayatan Thaiyyibah
7 al-Nar 61 Mubarakah Thaiyyibah
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8 Saba’ 15 Baldatun Thaiyyibah

9 al-Shaf 12 Masakin Thaiyyibah

@ Thaiyyibin the form ofJama’(plural) as much as 21 times, these are:

No | Thechapter | Theverse
1 al-Bagarah 57
2 al-Bagarah 172
3 al-Bagarah 267
4 al-Nisa’ 160
5 al-Ahqaf 20
6 al-Anfal 26
7 Ylnus 93
8 al-A’raf 157
9 al-A’raf 160
10 al-Nahl 72
11 al-Isr& 70
12 Thaha 81
13 al-Maidah 4
14 al-Maidah 5
15 al-Maidah 78
16 | al-Mu’'mindn 51
17 Ghéfir 64
18 al-Jatsiyah 32
19 al-A’raf 32
20 al-Nar 26
21 al-Nar 26
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The Wordal-Haq

@ al-Hagin al-Qur'an formed ofi’il Tsulatsi al-Mujarrad al-Mabni al-
Ma’lumamoung on 19 times arad-Mabni al-AjhGithese are:

No | TheChapter | TheVerse
1 al-A’raf 30
2 al-Is'rd’ 16
3 al-Haj 18
4 al-Qashash 63
5 al-Sajdah 13
6 Yasin 7
7 al-Shafat 31
8 Shéad 14
9 al-Zumar 19
10 Fushshilat 25
11 al-Ahqaf 18
12 Qaf 14
13 YUlnus 33
14 YUnus 96
15 al-Nahl 36
16 al-Zumar 71
17 Ghéfir 6
18 al-Insyigaq 2
19 al-Insyiqaq 5
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@ The wordal-Shabrwas mostly formed of the command woFdi{

The Wordal-Shabr

Amar), among them are:

No | TheChapter | TheVerse
1 Ylnus 109
2 Had 49
3 Had 115
4 al-Nahl 128
5 al-Kahfi 28
6 Thaha 130
7 al-ROm 60
8 Lugman 17
9 Shéad 17
10 Ghafir 95
11 Ghéafir 77
12 al-Ahqaf 35
13 Qaf 39
14 al-Thar 48
15 al-Qalam 48
16 al-Ma’arij 5
17 | al-Muzammil 10
18 | alMuddatstsir 7
19 al-Insan 24
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