CHAPTER Il
‘ILMU MUN ASABAT AL-QUR’AN

According to some people Quran is judge very
confused in its systematic. In their opinion, Quorlaas not
finished one explanation yet, suddenly it movesanother
explanation that has no correlation a little bitthwithe
explanation before, even it is no little happentcadiction in
some explanations. For example, surah al-Bagatahh sal-
Mu'minan, surah al-Gishiyah and other surah that is judge
has no correlation idea in its explanations.

Negative valuation about the systematic of Quran
above is considered usual because Qur'an versebdes
sent down step by step almost for twenty three syear
appropriate with the situation and condition of Bicasociety
background at that time. Nevertheless, the arrargéerof
Qur’an systematic is not based on revelation secpi@rhen
sent down, but it based on Allah’s guidance thats wa
delivered trough Jibrto the prophet Muhammad in the same
manner as Quran systematic in ghaf that is found now.
But then, behind this arrangement of course thee a
messages and wisdom can be gotten for who willnlear
diligently.

Quran verses are fiber that forms fabric of a Nusl
life. Therefore, oft when Qur’an talks about oneljpem on
certain aspect, suddenly other verses appear gakkbout
another aspect which look a glance have no coiwelaFor
who is diligent in learning, he will find the mirac
correlation, so that finally both aspects that lamnfused

Itis in the same manner as explain on chaptitioduction), in
background explanation about critique toward syat@of Qur'an and
especially about the problem of surah ak&tiyah.



20| Chapter 11

and have no correlation just now, it becomes walistructed
and beautiful combination like a diamond neckladacv
unknown where the lower and upper efds.

One of Qur'an purpose chooses the systematic hi&e t
is to remember human being that the lesson in Qus anity
combination that cannot be separated, and thieledion of
Quran that indivisible is discussed in one ‘tflam al-
Qur’an discourse namelylmu Murisabat al-Qur’an

In the first part of this chapter, the writer wdkplain
about 1llmu Mumsabat al-Quran which consists of
definition of munzsabat history of 1lmu Murnisabat al-
Quran, kinds of munzsabatin Qur’an, the significant of
‘llmu Murzsabatin interpreting Qur'an and the position of
‘llmu Murvsabatin ‘Ulzm al-Qur'andiscourse.

Definition of Munasabat

Munasabat or tanasub etymologically is from same
word, nasaba it is a closeness al-mugirabah) and
resemblance al-mustikalah). Therefore, expression that
states fulan yurisibu fulin meansfulan resembles with
another fulan, and two brothers is called oneasb
(generation) because both are resembleccording to

2 M. Quraish ShihabMukjizat Al-Qur'an: Ditinjau dari Aspek
Kebahasaan, Isyarat limiah dan Pemberitaan G&dbndung: PT Mizan
Pustaka, Edition 2, 2007, p 246-247

3 Badruddn Muhammad bin ‘Abdulth al-Zarkash al-Burhan ff
‘Ulam al-Qur'an Volume 1, Beirut: Br al-Kutub al-‘limiyah, 1408
H/1988 M, p 61
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Mustafa Muslim, munzsabah except means closeness and
resemblance, it also means correlati@rirtib a).*

From definition above, it can be gotten descriptioat
munisabat happen minimal between two things that have
correlation which can be looked at from two aspefitst,
meaning aspect such asm and khis or aqlf, siss and
khayal7;, second the correlation in idea aspect such as causal
connection (causality)jllat andma’lal, or two similar and
contrary things.

Terminologically, munisabat is a science of Quran
that is used to know the correlation between varge surah
in Qur’an totality and to know the background ocdg@ment
in verse and surah sequence. Another opinion shat t
murzsabatis a science that is used to know the reason of
orderliness in parts of Quran. Besides, there |& an
opinion states thanunisabatis the effort of human thought
in uncovering the secret and wisdom of correlatonong
verse and surah in Qur'an which can be acceptedibg®

Munagsabat science explains about the aspect of
correlation among verses or surah in Qur'an eibiefore or
after. This correlation can be the correlation lesmw word
and other words in one verse, between one verseta

4 Mustafa Muslim, Mabais f7 al-Tafsr al-Maudi'7, Beirut; Dar al-
Qalam, 1989, p 58

® Jahluddin al-Suyii, al-ltgan fr ‘Ulam al-Quran Volume 2,
Beirut: Dar al-Kitab al-‘limiyah, 1995, p 235

® Drs. Supiana, M. Ag. and M. Karman, M. Aglumul Quran
Bandung: Pustaka Islamika, 2002, p 161
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verses, or between one surah and other surah @uHan’

From the definition ofmunzsabat above, although
appear in different redaction but actually it ist niar
different. If we recheck more far, those simila&stican refer
to three key words are: a closenesa-ngugirabah),
resemblance al-mustlikalah), and correlation &-irtib ay).
The arrangement of Qur'an in the same manner asuhaf
that is found now either sequence of verse or shah a
closeness, resemblance and correlation very clasle ether
so that by thismunzsabatscience can be useful to uncover
the divine message all at once to oppose some @eupb
judge negative toward systematic of Quran.

History of ‘llmu Mun asabat al-Qur’'an

If we observe, actually in the beginning of Islam,
prophet Muhammad has given signal about presence of
compatibility and correlation between verse anceptrerses
in Qur'an as prophet’s interpretation toward wordIf” in
verse 82 surah al-Amm with “shirk’ in verse 13 surah
Lugman.

ajj;.g;s”/“wraaﬂyrmwms ;45 145 T 2l
82

" Manra* Khalil al-Qatan, Studi lImu-llmu Qur'an trans. Drs.
Mudzakir AS., Jakarta: PT Pustaka Litera Antar Ni&dition 9, 2006, p
142

8 Prof. Dr. Nashruddin BaidanWawasan Baru llmu Tafsir
Yogyakarta: Pustaka Pelajar, 2005, p 185
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“It is those who believe (in the Oneness of Allald avorship
none but Him Alone) andonfusenot their Belief witheulm
(wrong, by worshipping others besides Allah), faerh (only)
there is security and they are the guidéd®.S. al-An‘am:
82)

Sﬂ\éigﬁbéfﬁvfggﬁ@;ﬁjgvémﬁjéig

(A3) a2

“And (remember) when Lugim said to his son when he was
advising him: "O my son! Join not in worship othevgh
Allah. Verily, joining others in worship with Allals a great
Zilm (wrong) indeed.(Q.S. Lugnan: 13)

Thereby, interpretation toward verses of Qurant tha
have munisabat (the correlation) had been done by prophet
and then continued byahabat and the next scholars of
exegesis. However what the scholars had done atithe,

did not discuss abouhunisabatamong verses and surah in
Qur'an specifically and systematicaffy.

According to al-Shafabani, as quoted by al-Zarkash

° (Software Qur'aninterpretation of the Meaning of The Noble
Qur.aan in the English Languadggy Dr. Muhammad Tagiuddeen al-
Hilalee, Ph.D. and Dr. Muhammad Muhsin Khan Published b
DARUSSALAM®, Riyadh, Saudi Arabia)

1% prof. Dr. Nashruddin Baida@p. Cit, p 186

" He is Muhammad bin Baidur bin Abdulkh al-Zarkash he is
also called Badrudd Abi ‘Abdullah. He was born at 745 H and passed
away at 794 H. (Badrudid Al-ZarkasH, al-Burhan f7 ‘Ulam Al-Qur'an
Volume 1, Beirut: Br al-Fikr, 1408 H/1988 M, p 11)
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in his book,al-Burhan fr ‘Ulam al-Qur’an the first person
who showanurnzsabatin interpreting Qur’an is Aib Bakr al-
Naysibari*?, but his exegesis book is difficult to be found
now!® Al-Naysabir’'s big attention toward munisabat
visible from al-Suwiti’'s expression as follow: “every time he
sits on the chair if recited Qur'an to him, he saithy was
this verse put beside that verse and what is tbeetsef this
surah was put beside that surah? He criticized¢helars of
Baghdad because they did not kndi.”

This al-Nayabiart's action that has big attention toward
murzsabatis an astonishment and new step in exegesis world
at that time. He has ability to uncover the cotrefaeither
among verses or surah, apart from aspect of carrewd, and
aspect of pro and contra toward his idea and wkahds
done. For his initiative imunzsabatthen he is considered as
father ofmunisabatscience”

In its developmentmunisabatincrease to be one of
discourse in‘ulzm al-Qur'an The scholars who discuss
about Qur'an arrangmurnzsabatdiscussion specifically and
systematically. Probably, exegesis baakrrat al-Tanzl wa
Ghurrat al-Ta'wil by al-Khaib al-Iskafi (w. 420 H/1026 M)
is old exegesis book imurazsabatarea. After that, 3 al-

'2 His complete name is AbBakr ‘Abdullah bin Muhammad bin
Ziyad al-Nayaburi al-Fagh al-Shfi't al-Hafiz. He is imam al-
Shafi‘iyyah in Irag. He passed away at 324 H.

13 Badruddn al-Zarkish, Op. Cit, p 63

14 Jakiluddin al-Suyiti, Al-ltqan 2, p 234

15 Muhammad ChirzinPermata Al-Quran Yogyakarta: Qirtas,
2003, p 50
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Qurra’ al-Karmani (w. 505 H) wrote exegesis boo#l-
Burhan i Tawph Mutastbih al-Quran. Then it was
continued by Fakhrudd al-Razi*® with his exegesis book
Mafatiz al-Ghaib Furthermore Ab Ja‘far bin al-Zubair al-
Andalist’ wrote book which specific discuss about
murzsabat among surah in Qur'an under titéd-Burhan fr
Munasabat Tartb Suwar al-Qur'an Then appeaNam al-
Durar ff Tanisub alAyat wa al-Suwarby Ibrahim bin ‘Umar
al-Biga‘'1 (w. 885 H/1480 M) who discussed aboutrzsabat
among verses and surah in Qurin.

Besides the scholars who have been mentioned above,
the scholars in next era although they also disaissut
murzsabatbut their discussion is not specific in one boak b
in one chapter or part of chapter in their book: &mample,
Jakluddin al-Suyiti, beside wrote book which specifically
discussed munisabat under title Tanasug al-Durar f
Targsub al-Suwarand Asrar Tartib al-Qur'an, he also
discussednurusabatin one chapter in his bookJ-ltgan fr
‘Uliam al-Qur'anby title F7 Mungsabat alAyat wa al-Suwar
Then, there is Badrudd al-Zarkash who discussed about
murizsabatin his bookal-Burhan fr ‘Ulam al-Qur’an by title

' He is At ‘Abdill ah Muhammad bin ‘Umar bin affusain bin
al-Hasan, bin ‘Ali al-Tarfmi al-Bakri al-Qurasyi alFabarstani al-&z al-
Shafii. He also was known with Ibn Khib al-Ray. He was born on 25
Ramadan 544 H in al-Ray city, the city that cldsgg eheran, and now it
is named by Iran. He passed away in 606 H/1210 M.

'’ He is Ahmad bin Ibahim bin al-Zubair afSagaf al-Gharmagi.
He was born iHayan at 627 H and passed away in Glagath at 708 H

'8 Zahir bin ‘Awwad al-Alma‘i, Dirasat ff Tafgr al-Maudii'7, 1405
H,p77
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Ma‘rifat al-Munasabah baina akyat. Meanwhile Mana'
Khalil Al-Qattan andSubhi Salih who wrote book which had
same title, Maba/is fr ‘Ulam al-Quran discussed about
munisabatexactly in discussion aboashib al-Nuzil .*°

From this many books that discuss aboutnzsabat
the scholars tend to have opinion that the worlaleBiga'1
look more complete if compared with others work as
mentioned above. This scholars tendency is propeause
al-Biga‘1 talks aboutmunisabat into seven aspect as the
writer will explain in kinds ofmurzsabatin Qur’an. Based
on this fact, Quraish Shihab said that the disocmssibout

munisabatpeak under effort Ilshim bin ‘Umar al-Bigi‘1.%°

C. Kinds of Mundasabatin Qur'an
1. Mungsabatamong surah

Munzsabat among surah cannot be apart from
holistic of Quran view that states Quran as unity
where the parts of structure concerned integrally.
Discussion aboutnunzsabatamong surah is started by
positioning surah al#ihah asUmmu al-Kitib, so that
the placement of that surah as an openaig-{tizah)
is appropriate with its position that encompass le/lod
Quran content. Besides, surah alikah also has

¥ Drs. Supiana, M. Ag. and M. Karman, M. A@p. Cit, p 163

20 M. Quraish ShihabTafsir al-Qur'an dengan Metode Mawdhu'iy
di dalam Beberapa Aspek llmiah tentang al-Qur'&ditor Prof. K.H.
Bustami A. Gami and Drs. H. Khatibul umam, JakaP@tQ, 1986, p 31
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munzsabatwith surah after or even whole of surah in
Qur’an.

Surah al-Btihah becomdJmmu al-Kitib, because
it contains aboutauiid, reminder and laws problem
where from those main problems develop perfect
Islamic teaching system trough explanation of v@ise
surah after surah alafhah. Verses 2-4 surah al-
Fatihah contains aboufu#id, praise only unto Allah
because He is The Lord of universe and the Day of
Resurrection which its detail explanation can bentb
spread in various surah of Qur'an. One of thenurals
al-lIkhlas that is said equal with a third of Quran. Then
verse 6 surah alafihah (hdina al-Sirara al-Mustadm)
is explained more detail about “the Straight Watythe
beginning of surah al-BagaraAlif, Lam, Mim. Dzlika
al-kitabu la raiba fhi, hudan li al-muttafn). Thereby,
it can be concluded that the text in surahaifah and
surah al-Bagarah haveunisabah?*

Then munisabah between surah alafhah and
surah after also came munisabahbetween surah al-
Fatihah, surah al-Bagarah and surdh ‘Imran. The
placement of this three surah in a series showtliose
three refer to central theme which gives imprestiai
every surah makes perfect each other. It is sanmaena
as explained by al-Sayl that surah al-#ihah contains
central theme: declaration of divinity, protectitnthe

2L http://pemikiranislam.wordpress.com/2007/0 8-

Munasabakal-quran/ accessed on Thursday, Apfil2910.
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God and maintenance from Jews and Christian.
Whereas surah al-Bagarah contains central themd abo
the principle of religion faith, meanwhile surakii
‘Imran contains central theme about to make perfect the
aims that contained in surah al-Bagafah.

If we pay attention more far, it looks compatilie i
surah al-Btihah is put more previous because
appropriate with the function as opening, then
continued by surah al-Bagarah and suddh‘Imr an.
Surah Ali ‘Imran is put after surah al-Baqgarah,
according to ‘Abdul @dir Ahmad ‘Atd’ compatible
with the content of each surah, that is sukditfimr an
talks more about Christian, the other way surah al-
Bagarah more focus on talking about Jews. Thergfore
surah al-Bagarah is put before sufdh‘Imr an suitable
with the history of Jews was born more previousitha
Christian. Besides, the first time that get misaryn
from prophet in Medina is Jews then he face with
Christian®

Besidesmunisabahbetween surah al-Bagarah and
surah Ali ‘Imran is both describe about the relation
between “argument” and “skepticism with argument”.
It means surah al-Bagarah is a surah that submits
argument about law where this surah loads the afles

?2 Jabluddin al-Suyifi, Asrar Tartib al-Quran, Edition ‘Abdul
Qadir Ahmad ‘Ata’, Dar al-I'tisham, Edition 2, 1978, p 76 (hereinafter
referred to agé\srar)

% Abdul Qadir Ahmad ‘Ata’, ‘Azamat al-Qur'an wa Wahdat al-
Mauduiyyat in the Jalluddin al-Suyiti, Asrar, p 39
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religion, meanwhile suraAli ‘Imran as the answer for
skepticism of the Islamic enemy toward argument tha
has been explained in surah al-Baqgarah.

And so how is the correlation between sufdh
‘Imran and surah after? This question can be answered
by showing fact that after the skepticism was amed/e
by surahAli ‘Imran, so that next surah, surah al-iis
many load about laws that organize social connectio
then this laws extensible its discussion in surgh a
Ma'idah that load laws which organize commercial and
economy relation. Furthermore, by loading laws &bov
in order to reach another purpose and target, aoirth
surah al-Anim and surah al-Aaf explain about these
target and purpose, those are protection towaretysaf
in society life?*

That is among surah in Qur'an there are correlation
one and others either in sequence or content aspect

2. Munasabatbetween name and theme of surah.

According to al-Big‘'1, munzsabatin this form is
the correlation between nucleus of surah discusanoh
explanation about the purpose of surah. As knowah th
the second surah in Quran is called alyBagarah
means female cow. The story about female cow m thi
surah actually shows capability of God in aroudimg
death. Thereby the purpose of surah al-Bagaraboista

24 http://pemikiranislam.wordpress.com/2007/0 8-

Munéasabakel-quran/ accessed on Thursday, ApfilZ®10
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capability of God and belief to the day of
Resurrectiorf’

3. Mungsabatamong words in one verse.

Munzsabahbetween one word and other words in
one verse can be seen from two aspects, the¥y are:

a) Mungsabah that clearly can be seen and
emphasized bgf letter (conjunction).

Munzsabah between one word and other
words in one verse that connected by conjunction
can be seen in some examples as follow:

1) Al-madaddat(contrary)

Such as wora@l-rahmatis mentioned after
word al-‘adzzb or mention promise after threat
and the other way. Thimmunisabah can be
found in surah al-Bagarah, al-Nis al-
Mz'idah etc®’

For example, look surah al-Bagarah verse
178:

3 Seled) 1Kl o T s @ g
SNy Ny s Ay A g

Sy POG s el 3 U (8 00

% |bid.
% prof. Dr. Nashruddin Baida@p. Cit, p 194
" Badruddn al-Zarkist, Op. Cit, p 67
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"3/3 s O }‘5, ° 2, .?'/' % < . o ot //‘/

(A78) i i 45 A5 Ak A 3
“O you who believe! Al-Qas (the Law of
Equality in punishment) is prescribed for you
in case of murder: the free for the free, the
slave for the slave, and the female for the
female. But if the killer is forgiven by the
brother (or the relatives) of the killed against
blood money, then adhering to it with fairness
and payment of the blood money to the heir
should be made in fairness. This is alleviation
and a mercy from your Lord. So after this
whoever transgresses the limits (kills the killer
after taking the blood money), he shall have a
painful torment.”(Q.S. Al-Bagarah: 178)

Look clear that in that verse wordhmah
(mercy) is mentioned explicitly then
mentioned word‘adzab (torment). That is
habitual of God if talks about law. So that
clearly defined in mind of reader or listener
that God actually makes law regulation is not
zalim (tyranny), but because of His mercy to
mankind. But in order His most merciful not to
be deflected by mankind to do criminal so that
Allah affirm that His punishment is very hard
and poignant. That is implicit in mentioning
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2)

word ‘adzab. Thereby, they are not brave to
break over because of afraid to be punished
with hard poignant®
Al-istigrad (continuing explanation)

It is such as the correlation betwdaagwa
raiment and usual raiment in coverifagrat
of human as mentioned in surah al#'verse
26.

L AL O PC
ST o S5 S 5 ) g g

(26) 5555 3l

“O Children of Adam! We have bestowed

raiment upon you to cover your private parts,

and as an adornment; and the raiment of
righteousness, that is better. Such are among
the Ayit (proofs, evidences, verses, lessons,
signs, revelations, etc.) of Allah, that they may
remember (leave falsehood and follow truth).”

(Q.S. Al-A'raf: 26)

This verse is started with explanation
about God’s enjoyment is raiment that cover
body. Then in the middle of verse appear word
libas al-tagwz (raiment of righteousness) that

28 prof. Dr. Nashruddin Baida@p. Cit, p 195
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iIs inserted as addition for continuing
explanation from libas (raiment) which
mentioned beforé’

By addition this explanation, so clearly for
us that the more effective raiment in protecting
from negative things either external or internal
for someone is raiment of righteousness, it is a
mental attitude that always submissive and
obedient in performing duty and leaving
prohibition

b) Munagsabat between two words in one verse
without conjunction.

Meanwhile munzsabah between word and
other words that are not connected with
conjunction display about causality relationship.
This correlation indirect in one verse or close avor
but far in verse or word before, like in surah al-
Nisa’: 73 (..333» 4y &3 &8 4 (l&..) which not
connect with words after (s &€ (S 4..), but
it has correlation with verse 72 (eiuha\ B
‘uw) so that the sequence of those verses as i
arranged lik@3y 485 i 06 21 (8 dpan 2&ELT 06
1 222 (81 A1) Ll But actually the verses 72 and
73:

29 Jakiluddin al-Suyiti, Al-ltgan 2, p 109
30 Prof. Dr. Nashruddin Baidamp. Cit.,p 195
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(73

“There is certainly among you he who would
linger behind (from fighting in Allah's Cause).df
misfortune befalls you, he says, "Indeed Allah has
favored me in that | was not present among
them."[72] But if a bounty (victory and booty)
comes to you from Allah, he would surely say — as
if there had never been ties of affection between
you and him — "Oh! | wish | had been with them;
then | would have achieved a great success (a good
share of booty)."[73]"(Q.S. al-Nig": 72-73)

And so do, the correlation between verse 16
surah al-Qigmah [(16) 4 Jasil &Ll 4, 3535 Y] and
the first verse in this own surahifll sy sl ¥
(1)]. Here, it can be concluded that prohibition to
get a move on actuating tongue is talking about the
Day of Resurrection not in reciting Qur'an context
globally3*

&

31 M. Quraish ShihatQp. Cit, p 9
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4. Mungsabahbetween verse and verse in one surah.

This munisabahlook like in the early of surah al-
Bagarah verse 1 until 20. Those verses can befadss
into three groups: a) talk about faith [verse 18],
infidel [verse 6-7], and c) hypocrite [verse 8-20].
Therefore, to differentiate those three groups rbtea
necessary to pull the correlation of them. By
mentioning the characteristic of faith, infidel and
hypocrite in a series and contiguous so that witeg
more understandable and intact about the charatter
those three group$.

Another example isnunzsabah between verse 1
and 2 surah al-1st.

dl c‘}’i* wtall o S e i

2

860 5 B U B @l 2l asndd
id sy S st GET () sead) fal

(2) S5 @395 &y 9 VT il 53

z N

“Glorified (and Exalted) is He (Allah) [above alhat
(evil) they associate with Him] (Tafsir Qurtibwho
took His slave (Muhammad) for a journey by night

32 More clearly seeMukjizat Al-Quran: Ditinjau dari Aspek
Kebahasaan, Isyarat llmiah dan Pemberitaan Gdip M. Quraish
Shihab, Bandung: PT Mizan Pustaka, Edition 2, 2@0256-264 (Quoted
from Al-Naba’ Al-‘Azim by Abdullah Darz, p 159-210)
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from Al-Masjid Al-Harm (at Mecca) to Al-Masjid Al-
Agsi (in Jerusalem), the neighborhood whereof We
have blessed, in order that We might show him
(Muhammad) of Our A3 (proofs, evidences, lessons,
signs, etc.). Verily, He is the All-Hearer, the-8ker.

[1] And We gave Moses the Scripture and made it a
guidance for the Children of Israel (saying): "Take
none other than Me as (your) WhakProtector, Lord,

or Disposer of your affairs, etc) [2](Q.S. Al-Isa”: 1-

2)

Verse 1 above explains about prophet’s journey by
night (sra’) meanwhile verse 2 explains about the
descent of Taurat to the prophet Musa. Both verses
above have correlation that both talk about messeng
sent by Allah®®

5. Mungsabat betweenfagilat (verse closing) and verse
content

Mungsabatin this type divided into various form
as follow?*

1) Tamkn (strengthening).

It means byfasilat of verse so the meaning
that contain become more strong and steady. For
example, clauséxi= L# in closing verse 25 of
surah al-fAzab.

% Drs. Supiana, M. Ag. and M. Karman, M. A@p. Cit, p 164
3 Prof. Dr. Nashruddin Baida@p. Cit, p 196-198
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2)

D 5 v e 1 0 D 3
(25) i G A 015 Jad Gaddd

“And Allah drove back those who disbelieved in
their rage, they gained no advantage (booty). Allah
sufficed for the believers in the fighting (by send
against the disbelievers a severe wind and troops
of angels). _And Allah is Ever All-Strong, All-
Mighty.” (Q.S. Al-Ahzab: 25)

In this verse explains that Allah avoid the
faithful from warfare. That is not because they are
weak but only to show Allah is All Strong and All
Mighty. This is implicit comprehension ifagilat
of that verse. Thereby, it feels the correlatiothwi
the meaning that contained that verse.

Ighal

It means adjustment withasilat of verse
before, such as» 55 13l is fasilat of verse 80
surah al-Naml that has correlation withsilat
verse 79.

vw(79)uwd;sgpwwduyy

Gepi 1505 13) (EA ol fad Vs S fotd
80,
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“So, put your trust in Allah; surely, you (O
Muhammad) are on manifest trufi@9] Verily, you
cannot make the dead to hear nor can you make
the deaf to hear the call (benefit them and sirhjilar
the disbelievers), when they flee, turning their
backs[80]" (Q.S. An-Naml: 79-80)

In connotation side, thifasilat does not give
new meaning but just for addition in explaining
about the meaning—=ll (deaf). However from
pronunciation side, this addition makisilat of
this verse compatible witFasilat of verse before
that has resemble voice withsilat verse 80: 3~
¢l Is not pronunciatiomz<! resembled in voice
With (2 »2e?

3) Tagdir
It is to mention expressidiasilat in the gap of
verse redaction that is occupied by tHatilat
either in the first, middle or last of verse azlik
the verses below: (Q.%aha: 61, Q.S. al-Ardm:
31, Q.S al-Taubah: 108).

68 e g ¥ Sl et 6
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61

“Moses said to them: "Woe to you! Invent not a lie
against Allah, lest He should destroy you
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completely by a torment. And surely, he who
invents a lie (against Allah) will fail miserably.”
(Q.STaha: 61)

ik 3 g s g L s B
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(31 eyl

“They indeed are losers who denied their Meeting
with Allah, until all of a sudden, the Hour (sigok
death) is on them, and they say: "Alas for us that
we gave no thought to it," while they will bearithe
burdens on their backs; and evil indeed are the
burdens that they will bear!{Q.S. al-Anam: 31)

fddﬁj\&;wﬁw/’;\*gg}gjg
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(108 1, 35 5 3lt) &4

“Never stand you therein. Verily, the mosque
whose foundation was laid from the first day on
piety is more worthy that you stand therein (to
pray). In it are men who love to clean and to purif

themselves. And Allah loves those who make

J3
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4)

themselves clean and pure [i.e. who clean their
private parts with dust (which has the cleansing
properties of soap) and water from urine and
stools, after answering the call of nature](Q.S
al-Taubah: 108)

If we view those verses, so look clearly that
fasilat <8 s in the first verse has same
connotation with expressidis&Y which lay in the
first of that verse. And so dasilat &30 & in the
second verse compatible with expressi@n!’sl
which lay in the middle of that verse redaction,
thenfasilat (bl in the third verse suitable with
expression’ ki which lay in the last of that verse
redaction.

The content of meaning ifasilat has been signal
in the verse redaction which occupied tfailat,
such as verse 37 surafasm.

<

Z),&b‘f" (,.é \3\5.2 S i }clw :},U\ (&L ’“’:Tj
37

“And a sign for them is the night. We withdraw
there from the day, and behold, they are in
darkness.”(Q.S. Yasin: 30)

Fagilat & sallas (they are in darkneyssame
meaning with &l s &lé (We withdraw there
from the day because if day has been lost dark
certain appear directly without mediator. Thuss it
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clear that the content of meanirgsilat & yallss
look in expressiontel 4 &L,

6. Munasabahbetween verse opening and verse closing in
one surah

This munisabah looks like in the first verse of
surah al-Mu'miin (O34 & ¥) that has close
correlation with the last verse of this surakl$y 4
O38&). This correlation feels because between faith
and infidel have no limitation. It is same with ghle
between brightness and darkness. If the brightagpe
the dark certain lost directly, conversely. Thaéisn ithe
first surah is explained that the faith is luckydan
successful automatically the infidel is in loss and
unsuccessful. The successful and unsuccessful are
revealed by Allah explicitly in the first and lastsurah
al-Mu’minan.

Another example is like in surah al-@& This
surah is started by telling story about prophet &us
Here is explained about first step and help whieh h
got, then told about his treatment when he metrheo
who were fighting. In the Quran Allah tells Musa’s
prayer:

ATy Gonpetld s 557 216 gl 20l 6 25 6

He said: "My Lord! For that with which You have
favoured me, | will nevermore be a helper of the
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Mujrimzn ~ (criminals,  disbelievers,  polytheists,
sinners)!"(Q.S. al-Qagas: 17)

Then this surah is finished by entertaining prophet
Muhammad that he will come out from Mecca and
promised he will come back to Mecca then Allah fdrb
him to be supporter of the disbelievéts:

Verily, He Who has given you (O Muhammad) the
Qur'an (ordered you to act on its laws and to plec

to others), will surely bring you back to Md'(place of
return, either to Mecca or to Paradise after your
death). Say (O Muhammad): "My Lord is Aware of him
who brings guidance, and of him who is in manifest
error." [85] And you were not expecting that theoRo
(this Qur'an) would be sent down to you, but itais
mercy from your Lord. So never be a supporter ef th
disbelievers. [86)Q.S. al-Qaas: 85-86)

Munasabat between closing of surah and opening of
surah after

% Manra* Khalil Al-Qattan, Op. Cit.,p 142
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167

This Munagsabahlooks like in the closing of surah
al-Nisa’ that contain command to acknowledge oneness
of Allah and worship only to Him and apply justice
toward human especially in distribution inheritance
(verse 172-174 and 176). Then in the opening dadlsur
al-Ma’'idah those confirmations are followed by
command to fulfill agreement either toward Allah or
human §sb 15850 1550 G @i,

In the closing of surah al-#Mdah also has
correlation with the opening of next surah, suréh a
An‘am. It is about slave and requital. If we lodkst
murzsabah accurately, at least it contains three
philosophical dimensiongirst, epistemologically both
surah have their own argumertiufjah). Surah al-
Ma'idah reveals argument tahl al-Kitzb, meanwhile
surah al-Anam propose argument to polytheist.
Second, axiological aspect surah alaWah gives
certain wisdom to human especially Muslim because
the content of this verse is detail explanationaxthe
content of surah al-Aam, meanwhile surah al- Az
discusses about forbidden food and slaughteredahnim
and surah al-Midah elaborates more detailhird,
ontologically, both surah explain about Allah’s
Greatness so all the praises always be dedicated to
Him.*

% Drs. Supiana, M. Ag. and M. Karman, M. AQp. Cit.,p 166-
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Another example ismunisabah between the
closing of surah aliF and the opening of surah
Quraish. The correlation of both surah look that
“elephant troops” destroyed causes Quraish people
could take a journey in winter and summer, so the
correlation of both surah included in causality
relationship®’

Thereby, from kinds ofmunisabahabove look and
feel in mind of reader and listener of Quran thize
verses and surah in Qur'an have strong and harmonic
correlation, so it is not wrong that in the Qur'drere
arel‘jaz in sequence of arrangement either its verse or
surah.

D. The Significant of ‘llm Mun asabatin interpreting Qur'an
Knowledge aboumunisabator the correlation among
verses and surah has significant in understantiegneaning
of Quran verses to help in interpreting Quran wahd
accurate. Therefore, some scholars apply the nundrite
book aboumunisabat®®

Ibrahim bin ‘Umar al-Big't said that munisabat
science is very important, it is noble science kat tthe
relation betweemunisabatscience and exegesis science like
the relation betweenaiwu andbayin science”® According
to al-Zarkash munzsabat science make into part d&alam

3" Manra' Khalil Al-Qattan, Op. Cit.,p 141-142
3 bid, p 137
39 Mustafa Muslim,Op. Cit, p 58
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corroborate each other. Even, Fakhinddl-Razi states that
who pays attention arrangement of Qur'an verse®na

surah he will know that Qur’an is not only miraahefluent

wording aspect and glorious contents, but Quraralso

miracle in arrangement and sequence of verses tadpec
adds that the beauty of Quran located in arrangeéraad

correlation of verses and the most beautiful semterare
sentences that have correlation each dther.

Some benefits in learnimgunisabatscience aré*

1) Able to help in understanding interpretation ofseer

2) Able to know meaning of Quranijaz al-Qur’an, the
beautiful of its genre uskib) and to determine the
explanation or regularity of sentendé&l@zm).

3) Able to know the position of verse in Qur'an eitlaesr
ta'’kid (emphasize)tafgr (commentary), explanation,
interlude or contradiction toward other verses.

4) Able to know the situation and condition of any mve
background from descent of Qur'an.

5) Able to know the correlation among verses and surah
Qur’an.

The Position of ‘llm Mun asabat in ‘Ulam al-Qur'an
Discourse

Knowledge aboutmurgsabat alayat is not tawdgfr
(something was decided by prophet) but the resdilt o

“0Drs. Supiana, M. Ag. and M. Karman, M. A@p. Cit, p 168

“1 Mukhotob HamzahStudi Al-Qur'an Komprehensi¥ ogyakarta:
Gama Media, 2003, p 170-171
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mufassir’sijtihad and full comprehension toward the miracle
of Qur’an, rhetoric secret and autonomous explanaside.

If the result of this correlation has soft meanihgyrmonic
context and it is suitable with the principle ofiduistic in
Arabic, so this correlation can be received. kasne manner
as explained by al-Zarkasthat: *2

Jsailly 56 Jsiall e o0 15] Jgins ol a2l

“Munasabatis the matter can be understood, if it is proposed
toward mind surely the mind will accept it

However, because ofmunisabat science isijtihad
production, so it is not surprise if appear difféar@pinion
among scholars. There are who accept well and whke dot
support it. For who acceptnunisabat science is very
important to understand the meaning of Qur'an irgkg so
that by this science does not happen understandimdy
interpretation of Qur'an separately that will causestake
and deviation in understanding and interpreting '&ur
According to al-Zarkagh munisabatscience makes parts of
kalam into reinforcing between one and others, so thit t
arrangement become like strong building where #stsp
arranged harmonically. Al4®i adds that this science has
great values. According to him, most of the Qurtaauty
situated at its arrangement and correlation. Thestmo
beautiful arrangement of sentence is which hasetairon
between one and others. Thereby, mastery towantsabat

“2 Badruddn al-ZarkisH, Op. Cit.,p 67
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science is useful to know the correlation and b&duof
Qur'an linguistic deeply?

Meanwhile, there are also who does not support
murzsabat science. Among the scholars who disagree with
murzsabatscience is Ma‘ruf Dualibi. He said, “So include in
unnecessary effort is to look for the correlatiomoag verses
and surah in Qur’an. If that case only about omegtsuch as
ideology (‘aqaid), moral @khlag), or about right and
obligation, actually which is looked for just thercelation
based on one or some principles only”. This statgnie
affirmed by al-Syabi in his book,al-Muwafagat. He stated
that Qur'an in various verses that was brought &wdwto
show only reveal something principlengdbda) and global
norm. Thereby, it is not in place if person forceldaok for
the correlation among verses and surah in Qur'achwmave
characteristitafsil (detail)**

However, the opinion that does not support above ha
been clarified by some scholars as weak argumeahtitan
right is hesitated. The weakness of argument tbat chot
support the presence ahunisabat in Quran probably
unnecessary to be added again the argumentatiaudgethe
examples that have been explained above, enoulgbctume
evidence that there amurisabatin Qur'an. Therefore, this
murzsabat science is very important and it has big role to
help someone in process of understanding and netang

3 Drs. Supiana, M. Ag. and M. Karman, M. A@p. Cit.,p 168

* http://assaadah.com/cetak.php?id=185, accessed@iharsday,
April 8" 2010
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Qur’an.



