CHAPTER IV
ANALYSIS

A. Analytical of Munasabat al-4yat in the interpretation
toward Surah Al-Ghashiyah According to Ibrahim bin
‘Umar al-Biq a‘i and Muhammad Tahir Ibn * Ashar

Ibrahim bin ‘Umar al-Big‘t in interpreting Qur’an
always start with explaining about the central teeshsurah,
then continued by explaining the correlation ofttearah
with surah before.

In his exegesis bookNazm al-Durar ¥ Tanisub al-
Ayat wa al-Suway al-Biga‘'t has explained that the central
theme of surah al-GBhiyah is the explanation about the
requital in the Day of Resurrection for human eaitwo is
rebellious or obediert.While the correlation of surah al-
Ghashiyah with surah before (surah al-#'lis after surah al-
A'la was ended with suggestion to purify own self frima
opprobrium of world and suggestion to choose thedfter
with set an example of the prophéisl ‘Azmi, so this surah
al-Ghashiyah gives the intimidation sign about hereafter
purify own self appropriate with the prophet hasgtst and
suggestion to not take another basic.

Meanwhile Mthammad Tahir lbn ‘Ashir in
interpreting Qur'an always started with explainigout the
name of surah, its advantage, the sequence of si@stent
and the number of verses in that surah. After hiea¢xplains
about the aim of that surah.

Y |brahim bin ‘Umar al-Bigi‘i, Nazm al-Durar f Tanisub alAyat
wa al-Suway Volume 8, Juz 30, Beirut: @ al-Kutub al-‘limiyah, 1415
H/1995 M, p 404
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In his book exegesisal-Tairir wa al-Tanwr, lbn
‘Ashir has explain€dthat this surah was named Surah al-
Ghashiyah because there is waatGhashiyahin the early
verse of this surah. There was also who namedstlriah
with “Hal Ataka Hadis al-Ghishiyali as explained in the
book al-Muwaa’ that al-Dh&ak bin Qais asked to al-
Nu‘man bin Baslir, “what surah was read by Prophet in the
prayer of Jum‘at besides surah al-Jum‘at?” so lsvared,
“Hal Ataka hadis al-Ghashiyali. This is also explained by
al-Bukhari in his sahih. Besides that there was also
mentioned this surah withHal Ataka’ without “Hadis al-
Ghashiyali as revealed by Ibn ‘Aiyah in his exegesis.

Surah al-Ghshiyah is the sixty seventh which sent
down after surah al-bGiziyat and before surah al-Kahfi. This
surah included in surah Makiyyah group. The numbier
verses in this surah is 26.

The aim of surah al-Ghiyah is:

1. To explain the situation of the Resurrection Dayewmeh
at that day there are poignant torture which tHieléh
felt and the big enjoyment which believers got $esrl
until 16).

2. The warning for people who disbelieve toward the
signs of Allah’s mighty through His creations which
they always see (verses 17 until 20).

3. The decision for Prophet to invite and remind human
all at once the implicit command in order not todael

2 MuhammadTahir Ibn ‘Ashar, Tafsr al-Ta/rir wa al-Tanvir, Juz
30, Tunis: al-0@r al-Taninisiyah, 1984, p 293-294
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and despaired with their refused because theygaill
back to their God for getting the accounting based
the action which they have done (verses 21 unjil 26

(1y el Eas A6 os

Al-Biga‘1t in explaining this verse quotes Imam Abu
Ja‘far bin al-Zubair al-Andalasopinion that this surah is
started withistitham form (interrogative sentence) as the
dreadfulness sign of the Resurrection 8@y this verse, as
if they will see the requital from their action, darthe
disbelievers toward the Day of Resurrection willelfe
disadvantage because of their action which the ldawne in
the world.

Meanwhile lbn Ashir explains that this surah was
started with interrogative sentence because asitre that
the day of Resurrection really will be hapgeFhis is marked
by word ‘Hal” means Qad’ as more interest that this report
is very important, as verse in surgdd: 21 pal atzka naba’
al-Khasm) and surah al-bri‘at: 15 (al atzka hadisu Misa).
And the wordhadis in this verse was addedigfah) to word
al-Ghashiyahas reinforcement in order this report about the
day of Resurrection can penetrate to the heart.

In the next verses, Allah elaborates about thertegfo
Resurrection day into two contrary groups: peopleow
humiliated and who joyful.

® Nazm al-Durar, p 404
* Al-Tadrir wa al-Tanvir, p 294
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Al-Bigqa‘1 explains that after there was warning then in
the next verses are explained about the conditidose way
and safe people. In this case the condition of |[msaple is
advanced previously as warning for hedonic pediyeusing
grammarnakirah “wujizh” is explained that in the day of
Resurrection a lot of faces humiliated because feel
contemptible and shy of opened their badness oatiered
with frightened and lose out as the consequencacbbn
which they have done.

In other hands, according to IbAshir® the description
about the humiliated people is advanced previobsbause it
is suitable with the meaning that contained in waid
Ghashiyah that is derivation from woral-ghishyzn means
the day that full of dead lock. The wordujizh” refers to
human being either good or bad. This word has iposds
mubtada’ and its khabar is words khashi‘ah, ‘amilah and
nasibah. The wordyaumaidzinis put more previous than its
khabar to indicate the important of Resurrection day.sThi
means at that day there are humans that humilatddheir

® Nazm al-Durar, p 405
® Al-Tadrir wa al-Tanvir, p 295
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faces look tired because their action did not gesult for
them.

Al-Biga‘1 affirms’ that their action become useless
because what they have done in the world is naingeto
Allah and incompatible with Prophet has taught aithout
based on requirement and essential principle thatew
determined. Therefore they were entered forcible ithe
boiling fire in the hell.

The wordtasla is readtusla, it shows the meaning of
bina’ fi‘il li al-maf* al appropriate with the reading of Ab
‘Amr, Ya‘'gab and Al Bakr from ‘Ashim that means they
were entered into the hell easily although forcible
Meanwhile according to the community of scholarsdaad
tasla that shows the meaning bfna’ fi‘il li al-f a'il means
they enter into the hell by consoling because dirth
unwillingness in order they will come in. This is avidence
of their opprobrium.

According to Ibn Ashir® the word tasla naran
hamiyal' has position as the fourtkhabar of wujizh or as
hal, and the mentiomaran after tagla to affirm or as
ultimatum for human that for them whom do somethirege
not belong to Allah so they will enter into the loay fire of
hell.

Al-Biqa‘t explains that after they are in the hell and
they feel the dreadfulness of hot fire in the Isellthey try to

" Nazm al-Durar, p 404-405
8 Al-Tadirir wa al-Tanvir, p 296
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look for something that can give them coolness and
composuré. In other hand, IbnAshir elaborates that the
word “tusqz min ‘ainin gniyah’ and “aisa lahumyza‘amun
illa min dari'” have position as fifth and sixtkhabar of
wuijizh all at once agal for wordtasla, that means because of
swelter so that actuate their heart to look for sttrimg that
can disappear their swelter by drinking and eatithgwever
when they want to drink, they are given a drinknirohe
boiling spring, and when they want to eat so nalftwy them
exceptdarr, it is poisonous thorny plant. This food cannot
give benefit at all because it will not nourish avail against
hunger'®

Dart is contemptible food that has no benefit at all as
requital for their action. This is reflection forheir
contemptible condition at that day and as pardid all of
action which they have done in the world did notegi
advantages at all for them. Thus al-Biginterpretsdarr
with the condition of sin people in the Resurrettiay*
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10 Al-Tahrir wa al-Tanwir, p 297
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Al-Biqa‘1 explains that after the verses before explained
the condition of sin people and the torture thatyttill get,
then Allah continues the explanation about theasibn in the
day of Resurrection by explaining about the desompof
religious people that their face are joyful becagstting
enjoyment and approbation from Allah as rewarddction
which they have done in the worlfg.

Meanwhile Ibn Ashir explains that the verses above
coupled with verse 2 withoutvawu agaf (conjunction)
because propose to explain about the hereaftegldfieally
where at that time besides there are human group wh
humiliated, there are also another group who hlisahd
happy. These verses asgifrad li al-tatmim form; it is the
continuing explanation to complete the report o$lreection
day®®

Whereas according to al-Biq these verses aral-
madaddat form, it is two contrary things that describe abou
two different groups, they are misfortune peopld tortune
people, in the same manner of Quran characteristic
explaining about the torture then continues with thward,
after carrot then stick, or conversely. This prasos order
human get information to compare between both ofeh

2Nazm al-Durar, p 407
13 Al-Tahrir wa al-Tanvir, p 298
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groups so they will choose the group and place hiiey
want.

The reward for people who believe and do righteous
good deeds because of willing Allah’s approbat®they are
in lofty paradise in order to out of useless wortlisey just
hear voice ottazmid (praise) andamijid (glorification) that
make soul peace and there are no words that doambdin
wisdom*

According to Ibn Ashir,® the expressionff jannatin
‘aliyah” is the thirdkhabar of wujizh after the wordha‘imah
and radiyah. The wordjannah is qualified with*aliyah to
more beautify about the paradise description argishpure
characteristic of paradise that shows nobleness and
magnificence. The expressiotz“tasma‘u fha laghiyall' is
the second character of paradise that shows pieriect
because therein are obedient people who do notusedess
words and this also shows about the magnificenoglpe

Al-Biga‘t explaing® that after explaining the
magnificence of paradise character then continugd the
enjoyment of paradise that gratify sensory and bdalythe
paradise there are running clean springs withaytpstd until
cause calm and coolness for who views and feeleréelin
will be also thrones raised high to give comfortteey can
enjoy panorama to either direction. They are abllaups
set at hand near them so they easy to take ankl ditvey are

14 Nazm al-Durar, p 407-408
15 Al-Tahrir wa al-Tanvir, p 299
6 Nazm al-Durar, p 409
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also available cushions set in rows to relax at sedit and
decorated by thick, soft and rich carpets whicleagrout in
every place until add situation more beautiful. Aflthose
enjoyments as reward of believer's hard effort thais
overspread goodness in the world because of hoteh Al
approbation.

In other hand, according to IbAshir'’ the verses 12
until 16 are continuance character of paradise #maiws
quality of the paradise description. These verses ret
coupled with verse before because the verse befquenlah
filiyah whereas these verses @uenlah ismiyah The verse
12 and 13 are not empathized too becaasein andsurur
impossible to be added together so that marked tivéhword
fiha. The wordsakwzb, namarig andzarabi are empathized
with surur because those words have same image of beauty
that invaluable for people in the paradise.
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Al-Biga‘'t explains that after the description about
paradise in the verses before they refuse it, $bese verses
Allah admonish them by using grammar negatiafala” as
denial and warning for them whom refuse toward W#a

power to resurrect human and promise the requtatifem

Y Al-Tahrir wa al-Tanwir, p 302
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based on what they have done in the wdti8o the purpose
of those verses above is “oh, the infidel peopte,ydu not
look at the God power from the description of p&ad
enjoyment and the hell poignant torture?” Thesese®rare
causality form from the report of Resurrection dagt has
explained in the verses before where at that denetare two
contrary groups.

Meanwhile Ibn Ashir explains that the verses above
are denial form for them whom not want to take d@skom
partly of Allah’s creation. This is showed wittamzah(j) in
word “afalg”. While fa’ (<) in that word igafri’ form shows
that they have to see the signs of Allah’'s poweewadence
of truth from the report that delivered by Qur'apoat the
day of Resurrection and the requital which they adgkept at
that day.

According to lbn Ashir, the mention of four
components in the verses abow-ibil, al-san@’, al-jibal
dan al-ard) are the correlation that directed to attention
toward the condition of second person, it is Arabieaty at
that time!® Al-ibil (camel) is the shepherd animal, heirloom
and vehicle that give advantages for them. Allaat@s it in
unique form. It can travel a far journey with cangy heavy
load. It also has strong endurance that can radttagry and
thirsty in long time Al-sam?’ (the sky) that is raised in orders
the objects of sky constant on its circulation. rirthe sky,
rain fall that can grow pasturage and become &daontheir

8 Nazm al-Durar, p 409
9 Al-Tahrir wa al-Tanwir, p 303-304
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shepherd animalAl-jibal (the mountains) are rooted and
fixed firm that become the earth unshaken becatdisthen
earth rotation and it becomes haven and directvetlfem
when travel a journeyAl-ard (the earth) is outspread to make
easy for them in walking and becoming domicile lutitey
can take rest. Those four components show the sigABah
mighty for who wants to take lesson.

Meanwhile al-Big'1 explains that Allah makes camel

as sample because it has a lot of good qualiig. llixurious
animal for Arabic society. The mention of cametafiection
of paradise description that is luxurious and &ilguality. It
is docile animal and gives many benefits like tliodom of
paradise people who always be obedient and do luesetfan.
It does never lie by sitting for a rest to duck betavy load
like the paradise description that far frdagha (useless
words), and because of its dexterity the camel ealtinue
to run until the end of its energy has, like theatgption of
‘ainun jariyah (the running spring without stopped).

After mentioning camel then Allah directs human’s
view to the sky that is raised. Allah raises skyhaut forks
that shore up as indication to show of Allah’s powhis is
similar with the paradise description which thereirisurur
marfz‘ah”. It is the thrones raised high.

Then continued with the mountains are rooted axetifi
firm so the earth is not collapse. Those mountearsy many
advantages, running water and the various treas.ighs the
description of akwab maufiz‘ah”. After that Allah explains
about the earth is outspread become flat so it smaksy in
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the journey and shows beautiful as the descrigifdzarabiy
mabsisah’. %
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Al-Biga‘t explains that after the verses before explain
about the wonder creations of Allah that show Hisver to
resurrect human then give place for them paradisehell,
so in these verses above Allah command human thrbiig
prophet to contemplate those His creations in otidem to
aware of His greatness and power. The Prophedesred to
remind and forgive them because the Prophet wasns¢no
kill or force them.

Meanwhile Ibn Ashir explaing® that the lettefa’ (<)
in the word fadzakkif is tafri‘ (branching) form of
implication from the early surah that remind to ey of
Resurrection. Whildi‘il amr (imperative verb) of that word
means command continuously this proposes that Allah
commands the Prophet to always remind them. Then th
expression ihnamz anta mudzakkiris permanent command
that means do not be despaired and down hearughhihey
do not listen and care to your remind and warnifigs is
shown with letterinna in word ‘innamz”, it is gasru idafi
(shortenidafah) to affirm that the obligation of prophet is to

remind them. Then that verse was continued widsta

2 Nazm al-Durar, p 410-411
2L Al-Tahrir wa al-Tanvir, p 306
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‘alaihim bimuwaisir” to show that although you (Muhammad)
are reminder and do not be despaired to remind theimt
does not mean that you have right to force therarder to
follow you because you have no authority for thith.

The delivery that the Prophet have no authority to
force, according to al-Biji and Ibn Ashir,?? does not mean
that all human have been free and get same redortathat
they have done. Therefore, to clarify the wronguatbn
then Allah affirms that who believes and follow tbe
guidance which the Prophet delivered, so Allah wile
great enjoyment for him, but for who turns from sthi
guidance and outspoken to choose infidel so Allah w
punish him with the greatest punishment.
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According to Ibn Ashir,?® the word fyab” is from
“aulb’ means that they go back to the original placd tha
back to Allah, and the wordrina’ advanced previously to
show certainty in order to be more catch theirrdgibe that
they certain go back to the presence of their Gbd Wwas
created them. Then that verse continued witlmimd as
affirmation that they really go back to their Gamt fyetting
accounting of their action that they have donehia world.
This is shown with the word/Aisabahuni as the aim of
“iyabahumi, and the word "alaina” affirms that only Allah

#2Nazm al-Durar, p 412 andal-Ta/rir wa al-Tanwr, p 307
2 Al-Tahrir wa al-Tanvir, p 308
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who will account all of their action in the day of
Resurrection.

In other hand, al-Bigji explains that the verses above
areta‘’kid (to emphasize) for all action of human that widl g
back to Allah and they will be resurrected and athgred in
the maishar field to get account from Allah. This account
will be done in the day of Resurrection where ait tay
human will be divided into two groups they are whie
humiliated and who are joyful as explained in trelye
explanation of this surat. Thus al-Big't explains about the
correlation between the explanation of verse cipsind the
opening verse of surah al-&iyah.

The Similarities and the Differences between Il&him bin
‘Umar al-Biga‘t and Muhammad Tahir lbn * Ashar in
Interpreting Surah Al-Gh ashiyah Based orMunasabat al-
Ayat.

From the explanation of analysis above looks that
between Ibthim bin ‘Umar al-Big‘'t and MthammadTahir
lbn ‘Ashir in interpreting Qur'an based on the correlatién o
verses have similarities and differences in thegrpretation.
This does not get out of the method which they yappl
looking for the correlation among verses in Qurspecially
in surah al-Ghshiyah which in this case the researcher used
as sample of object in this research.

24 Nazm al-Durar, p 412
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By comparing the interpretation of both interpretér
can be known that the similarity between al#icand lbn
‘Ashir in explaining the correlation among verses irabual-
Ghashiyah is both of them in interpreting Qur'an stamdthe
principle that to know the correlation among vergeQur'an
is by observing the aim of surah descent, lookinthia aim
from the introduction side or its preface and pgyattention
this introduction level from the closeness and distance
side.

Based on that principle, al-Bif and lbn Ashir
explain that the aim of surah al-&&hiyah is the warning for
human especially for who refused toward Allah’s povn
resurrecting human being in the day of Resurrechod
taking accounting toward the action of human hawveed
during lived in the world.

This looks on the themes in this surah that shosugb
their infidel. In the verses 17 until 20 that explabout the
signs of Allah’s power through His creations waartstd by
the interrogative form. This is as denial for whefuse
toward Allah’ power. Then in the verses after (ee?d until
26) Allah commands the Prophet to remind them depto
contemplate those signs of Allah’s power, but they being
infidel and turn from the prophet guidance. Therefdheir
infidel and all action which they have done in therld will
get accounting from Allah and the punishment faenthis
sorest torture in the boiling hell.

Meanwhile the differences between al-Bigand lbn
‘Ashir look from the application of method that they uise
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interpreting Qur’an although both of them explaboat the
correlation among verses in Qur'an but the appralaahthey
use is different. Al-Big'1 more excessively used transferring
of meaning from the true meaninga’(vil) whereas lbn
‘Ashir look at the context of verses when it sent dowd a
his explanation emphasize more in syntédxab) analysis
either in grammam@iwu) or Arabic morphologyséraf).

The explanation of al-BiKji about the correlation
among verses that uség'wil of meaning look when he
explained aboutar?’ that is contemptible food for the hell
people. Pari’ is reflection from the condition of infidel
people that in the day of Resurrection their fasé$ be
humiliated like their contemptible food which thggt in the
hell. This food cannot give useful for them becatsannot
fatten and avail against hunger like their actiorthe world
cannot carry benefit for them when in the hereafter

Meanwhile the interpretation of Ibmshir that uses
approach of the explanation in syntax analysisjgnar and
Arabic morphology look in the correlation amongses that
describe about the description of paradise quahtythe
verses as belowid tasma‘u fha laghiyah(11)”, “fiha ‘ainun
jariyah (12)", “fiha sururun maré‘ah (13)”, “wa akwibun
maufiz‘ah (14)” “wa nanarigu mafafah (15)” dan ‘twa
zarabiyyu mabiisah (16)”. In the verse 11 and 12 are not
coupled byaraf (conjunction) because verse 11 jisnlah
filiyah and verse 12 igpimlah ismiyah The verse 12 and 13
are not coupled too, although both of verses jarslah
ismiyah becauséainun and surur impossible to be coupled
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because the wordjdriyah” as adjective ofainun and the
word “marfi‘ah” as adjective of Surur’ have different
meaning, so between of both word was marked witihdwo
“fiha”. Meanwhile the wordsikwab, namiriq andzarabiy in

the verses 14 until 16 are coupled wstirur in the verse 13,
because those words have same image of beauty that
invaluable for people in the paradise.

The interpretation of al-Biji that usesta’'wil in
meaning also looks in explaining about the meanifg
camel, sky, mountain and earth. In creation of daioetains
unique quality. This creation of camel is corretateith the
quality of paradise description that has descrihdtle verses
before. The camel is luxurious animal and it hasgqum
quality like the description of lofty paradise. ik docile
animal and gives many benefits that show on the
magnificence of paradise people who always obedient
Allah and do useful action. It never lies to duak oarrying
heavy load by sitting for a rest like the descaptof paradise
that therein shall be neither hears harmful speroh
falsehood even useless words. The dexterity dbotdy that
able to walk until the end of its energy has anle &b refrain
from thirsty and hungry shows liké&ainun jariyah, the
running spring without stopped. The raised of skyas
reflection of the descriptionstirur marfi‘ah”, the rooted and
fixed firm of mountains is the description ofakwab
mauzii‘ah”, and the outspread of earth reflect to the
description of zarabiy mal¥isah’.
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Whereas according to IbAshir, the four components
above show to the correlation that directed to nétie
toward the condition of Arabic society at that timEhe
camel is the most luxury shepherd animal for Aradmciety
at that moment and usual to be used as vehicles wiey
traveling a journey. For life of their shepherd raal, so
needed the rain fall from the sky. The high mourdaare
made as directive for them when traveling a jouyrzen the
earth was outspread become flat make human caneaally
to reach the purpose place.

The other differences between al-Bigand Ibn Ashir
interpretation appear in interpreting the correlatbetween
al-Ghashiyah and the report that contained in this al-
Ghashiyah. The first verse of surah al-&8hiyah according
to al-Bicg'1 explains about the report of Resurrection day
then continued with the next verses that explaioualihe
description of condition at that day where mankdidded
into two groups, they are who misfortune and whidufze.
The description of misfortune human that advanced
previously is as the warning for the hedonist peo@hereas
according to Ibn Ashir, the misfortune human description
was advanced previously because of its compayibiht
meaning with the word al-Gkhiyah that is derivation from
the wordal-ghishyin, it means at that day a lot of people who
feel dead locked until look in their face humilidte

Then the next verses that explain about the otrearpg
besides misfortune human group, they are fortunmam,
according to al-Big1, it is named withal-madaddat form. It
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is to explain two contrary things in order to giméormation
into mankind so by this information they can coneplanth of
them and choose the group which they want.

In other hands according to IbAshir, the description
about the fortune human after describing the misfor
human isal-istifrad li al-tatmim form. It means continuing
explanation for the description before that explaoout the
misfortune human group to complete the report alsut
Ghashiyah. So it clearly that in the day of Resurattihere
are two groups of human that have different desfirhys is
shown with there is no conjunction that couple both
description because this explain about the lifeh@meafter
globally.

Thus, the similarity and the differences between
Ibrahim bin ‘Umar al-Big't and Mthammad Tahir lbn
‘Ashir in interpreting surah al-Gbkhiyah based on the
correlation among njurzsabat alayat) in this surah.Wa
Allah A‘lambi al-Sawab wa ilaihi al-Ma’ab.



