CHAPTERI

INTRODUCTION

A. Background of Research

An extraordinary thing happened after September 2001. The
American people descended on the bookstores angt ®werything on Islam
off the shelves. Many people assumes that Moslemnlgtbe responsibility,
they really want to know contents of “book” thatsping Moslem to bang up
plane which full of innocent people to buildingsittwpurpose to kills more
people’ amount of others only want to understand abowmisknd their
“source book”. | anticipate that most of this peomlill not opening some
verses, because Al-Quran is difficult book for “€igner” and it is real, and
also for many Moslems who only read it to negoti&@ they who persisted to
understand event of 11 Septembers with readinga@uthey might possibly
find something in it, careful reading of the Quraaven a simpleton
would understand that the Muslim holy book is a w#nof terror and
violence® But it does not mean that Al-Quran take on "amghi Commitment

of Al-Quran to monetarism and justice social, feample is unanswerable.

'As told by Karen in Interview: Karen Armstrong Sember 13, 2002, Episode no. 602
Current Stories Election Wrap-Up Sir James Galwag @xd Empire Religion and America's Role
in the World published on November 7, 2008

% CIA alleges Al-Qaeda as brain of aggression to W4h@ Pentagon. Al-Qaeda actually
is file name to show member dfujahidin which engage to opposes colonization of Russia in
Afghanistan, in this organization, Osama bin Laderecognized as the leader. He is educated son
of CIA for project of opposing Russia in Afghanist88ut now He also hates United States. This
happened because Al-Qaeda pull conflict " tradifigpgpelines" to region of " religion" by
affirming religious advices " Killing Americans é¢ilan and military anywhere and anytime ". as
Francis Fukuyama and Nadaf Samin from the questitwwsv dislike of the ploughmen's to
America so that they volunteer explodes their gelfreach certain purpose, something
dissociating or differentiating them from generatiof terrorist before, where is it stranger spirit
come from? Sees Francis Fukuyama and Nadaf Samifasisme, Marxisme, dan
Fundamentalisme Islandalam Agama dan Teorismedited and translated by Ahmad Norma
(Surakarta : Permata Muhammadiyyah University Rr@885) page 4

By now any sane human being oiséaentury should realize that the religion of Islsm
the main source of Islamic terrorism happening yodeound the world. But sadly, majority of
gullible people (Muslim and non-Muslims) tend td agiestions: Does the Islam have anything to
do with Terrorism? More precisely-does the Qurayway responsible for Islamic terrorism, or



For Moslem, Al-Quran is alive and has soul likeusmlan, they believe
that Al-Quran observe us and will give witness todGn day of reckoning.
Al-Quran is the first and the most important souatereference in Islamic
teaching. God gives Al-Quran not only for the prephuhammad but also to
be submitted to people. Actually, the aim of Al-@uris becoming morale
reference universally for people to solve sociabbgms that arising in
society® Al-Quran has position that very respectable artdl\vin Moslem
society in the world. Beside as source of law, gnak of morale, guidance of
religion and doctrine of faith, Qur'an is also teeurce of civilization that
having the character of universal and historfcal.

There are many verses in Quran which gives recondaigon to
armed strugglejihéd) for the shake of advocating freedom rights. Ohthem
is An-Nis&’ 94:
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Islamic suicide bombings? Some hypocritical weststncated so called moderate Muslims now
started to blameHadits (only) for Islamic terrorism/suicide bombings etand they are
hypocritically claiming that Quran is totally inrent of this crime. These neo-islamists also claim
that for all these Islamic suicide bombings anérst terrorism-it is theSunnah(Ahadits or
traditions left by the Prophet Muhammad) which dtidee blamed, and not the Holy Quran. In

this faulty or erroneous line of thinking they gaeir illusionary vision that, iHadits could be
dump then Islam will be very peaceful and innoceRead the article that is written by Sayyed
Kamran Mirza, he emphasized that quite obviouslg, cause of Islamic fanaticism, zealotry and
suicide terrorism is rooted in the Holy Quran (213:169; 4:74; 4:95). Terrorists like Osama bin
Laden and others are the victims of Quranic saorglt immoral teachings. http://islam-
watch.org/iw-new/index.php?option=com_content&vianticle&id=245:quran-the-primary-
manual-of-islamic-suicide-terrorism&catid=79:mirze&mid=58

* |dea about protection of God at day of reckonigrf eeriness in that day, idea is often
mentioned in Al-Quran , often also depicts Godhesdnly benefactor ( QS, 6: 70, 6:51, and 32:4)
or expressed other help can do it only get pemgjtfrom Him ( QS2: 255 and 10: 3) as in
explaining by Farid Esack ifihe Al-Quran : a Short Introductigriranslated by Nuril Hidayah. (
Oxford: One world Publication, 2002) page: 41

® Prof. Dr. Umar Shihabontekstualitas Al-Quran : Kajian Tematik Ayat-aydtikum
dalam al-Quran, Editor , Hasan M. Noer ( Jakarta: Penamada@05ppage 22

® Komuruddin Hidayat,Alquran Sebagai Sumber Peradab&miday, 19 September 2008
10:35 file:///G:/orientalist/287-alquran-sebagairher-peradaban.html read at 10 July 2009
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“O You who believe! when You Go (to fight) In thea@se of Allah,
verify (the truth), and Say not to anyone who ggeétu (by embracing
Islam): "You are not a believer"; seeking the gwalde goods of the
worldly life. there are much more profits and bestwith Allah. even
as He is now, so were You yourselves before tilaAlconferred on
You his Favours (i.e. guided You to Islam), therefdoe cautious In
discrimination. Allah is ever Well-Aware of what ¥d0”

Readers who have strong commitment to anti-violgpassibly will
avoid ths verse. While, the others who worry to politicaloeation and
influence possibly generated by Moslem inspiratioom Al-Quran, maybe
they assume that Al-Quran which is in control ofdmess that done by the
Moslem terrorists without seeing that in fact, thexpress the same
fundamentalism logic with people who want slandgtimem’

Practically Radicalism and Terrorism is not onlppeaned in Indonesia
but also happened in other hemisphere. Radicalisihtexrorism is not merely
done by small group but also global network andtate. For the purpose in
doing analysis how that radicalism grow did, we eg@ply scalpel by lifting
from root cause of existence of stigmas and wayambroach becoming
idealism value of root of global terrorism. Trutlaion of absolute can move

the action that is fundamentalism, radicalism anded at action of terrorism

" At this faction (orientalist) they peep out rhétoquestion, "“is it true Al-Quran
command Moslem to kill?" Moslem often assumes mahytudies Al-Quran by people non
Moslem as aggression to Islam, and study provenakle®uran stall support that thing.
Contemporary al-Quran Criticism, quit of polemictidalam. However, basically more is a
combination of criticism after renascence toward adlf ideas of religious and postcolonial
compared to aggression 'anti Islam" or ' anti-ata@u. in language David Tracy, " we now resides
in midst a motivation deconstructive design thgbase instability to be radical to all texts and
inter-textual which do not be obviated to all tettat is looked to be autonomous" sees David
Tracy Plurality and ambiguity : Hermeneutics, Religionpp¢. (San Francisco Harper and Row
1987) page 12. compare to Fazlur Rahm&ome Recent books on The Quran by Western Author
in The Journal Religion, 16: 1 ( January) 1984ep&8



Fundamentalism is one of religious social tradgi@cholars that make Islam
as religion and ideology. Interpretations do newvealoped in it, not only
doctrines theologies, but also ideological. The tdioes in its history
background, have ever been developed by modernafoedtalism founder,
namely Hasan al-Banna, Abu Ala Al-Mawdudi, Sayyid Quthlyh@tlah
Khomaini, Mohammad Bagir Al-Shadr, Ash As-SalamaBasaid Hawa and
Juhaiman al-UtaibP As a madzab fundamentalism always bases it sights at
Qur'an through certain interpretation mettod.

So basically fundamentalism Tajdid (renewal) movement of Islam to
make it is not merely teachirfgh juz'iyahaboutubudiyah praying, religious
obligatory, pilgrimage and othabadah mahdhahbut also demanding in
applying of life frame that isyamilah-kamilah causing needs existence of
applying of Islam in social norm order, civic andnian life in totality By
"radical Islamism" | mean the orientation of manytlbose who are called
"fundamentalist.” This type is especially well repented bysayyid Abul'ala
Mawdudiand latter writings oBayyid Qutband in only slightly lesser degree
by Imam Khomeini and other current Iranian leaders.

Like modernist, but even more insistently, radilsdmists claim that
Islam is for all aspect of social as well as peasdife. They agree with the
modernist that Islam is flexible and that un-Islanisuperstition” must be
eliminated. They also accept the need of absgitéd, but they are likely to
grant it less scope and they emphasize that musibbe in an authentically

8 Hamim llyas, Akar Fundamentalisme dalam Perspektif Tafsir Al#Quat Negara

Tuhan, The Thematic Encyclopedijdakarta Sr-Ins Publishing 2004) page 125

° As at iftitah atNegara Tuhan, The Thematic EncyclopedicSunday, 13 Junes 2004,

carries out " Moslem Scholar Congress " having #hérReading Of The Religious Text and The
Roots of Fundamentalism" by SR-INSS{yasah Research Institujean institute of studies and
research about International Islam politics. Affirnfirst academician opinion, network of
Radicalism International is the effect of underdiag of scriptural verbalize to religious texts
forced legitimate to "violence actions". Seconddenstanding of religion language as thing that
adopt off hand in textual without Excellency allintp embosoming it. Third, religious
understanding in literalist—scriptural often tragpe ideological space distinguishing subjective,
normative, and closed. Fifth, in religion sociaderstanding politics of literalist to texts al-Qura
and Sunnah causes toward aspect implication tm)dlais is ended at fundamentalist. A. Maftuh
Abi Gabriel,Negara Tuhan, The Thematic Encyclopedakérta: Ins Publishing 2004) page. Viii-

Xii.



Islamic way and not as a covert means of copyirgWrest. Mawdudi says,
"The purpose and object piihad is not to replace the Divine law by manmade
law. Its real object to understand the Supreme [8ayyid Qutb says that
Islam is flexible and not "fluid" and stresses thathere is authoritative text
(n&sg , that text is decisive and there is no scopgtibad. If there is nanass
comes the time foijtihdd, in accordance for established of God in own
method." Consistently with this, radical Islamishd to accept more of the pat
of ijtihad of the scholars and to emphasize somewhat lestailiregs of the
community in pre-modern times and somewhat moralistertions caused by
Western colonialism?®

Sayyid Qutb has often been indicated as the ideelogf the most
radical trends of Islamic fundamentalism, and patérly in the aftermath of
September 11, the ‘godfather’ of Islamic terroriSriThe reason for which, in
the aftermath of the terrorist attack, the nam&uaftb, which previously was
nearly unknown to the European and American audiebecame popular can
be found in the idea of Qutb’s ideological kinskgh al-Qaeda. Indeed, Dr
Ayman Zawabhiri has been often presented as bin+ad®aentor. Zawabhiri,
who was soon recognised as the brain of al-Qasdzertainly not a new face
of Islamic extremism. A former member of the Eggptikhwan (Muslim
Brotherhood), of which Qutb was an important mendogd main ideologue,
Zawahiri met Qutb and, as Zawahiri has describedhisy own writings
(Mansfield 2006), Qutb’s ideas and final martyrdbad a great impact on him.
Zawabhiri, like Qutb, would suffer imprisonment arfrrible torture in
Egyptian prisons before being released to joinAttad mujahidin of bin-Laden
in Afghanistan™?

In the Shade of the Qur'ar Fi Zhilal al-Qur'anis a highly influential
commentary of the Qur'an, written during 1951-19§5Sayyid Qutb (1906-

1% william E. Shepardislam and Ideology: toward a Typology in the inAnthology of
Contemporary Middle Eastern Historigdited by Syafig Mughni Canada

1 See, for instance, Aubrey (2004), Hiro (2002) andn the National Commission on
Terrorist Attacks upon the United States (2004).

12 Esposito J.L. (2002)Unholy War Terror in the Name of IslafNew York and
Oxford: Oxford University Press) page 18-20



1966), a leader within the Muslim Brotherhood. Mast the original 30
volumes (114 Surah) were written (or re-written)ile/tn prison following an
attempted assassination of Egyptian leader GameélAWasser in 195%. The
book outlines Qutb's vision of an Islamic state aodiety. It is not only
considered by comprehensive and far-reactiafgir (commentary), that is
took a clear and lucid interpretation of the Quriamt also has been criticized
by some modernists and traditiofldlama, as an extended personal opinion or
essay rather than a well-evidenced textual commgrdad for not adhering to
the traditional structure for &afsir. It has much influence throughout the
Islamic world, especially amongst the ordinary pagictitioners of Islam in the
Arab world

There are some doctrines that are born from Quigrpretations in
order to legitimate his purpose. And the centralusidamentalism doctrine is
Islamkaffah this doctrine according to them means ideolodpeyirefer to this
doctrine based on Al-Bagarah (2) : 208.
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“O ye who believe! enter into Islam Whole-heartedand follow not the

footsteps of the evil one; for He is to you an aadwnemy.”

The wordas-silmaccording to sayyid Qutb is the believer who ertter
with almanhaj arrobbanthat bringing peacefulnesé&l-manhaj arrobbanis a
system is taught by God, based agidah makes personal life peace and
becomes the only tying maker social which unitesblipu without
differentiating race and area, language and skioucpand all other artificial
tying of which is not correlated man substance.t&ysstill according to
Sayyid Qutb opposed tmanhaj al-jahili it is secular life system created by

man, both past and also ndf.

%K alamullah.Com | Fi Dhilal al-Quran", Kalamullabm, 2007, webpage: Kalam-shade
1 Sayyid QutbFi Zhilali al-Quran (Dar Asy Syuruq 1992) page 211



Sayyid Qutb makes workaffah (entirely) in the verse as description
for as-silm Consequently according to him Moslem is obligeddllow al-
manhaj ar-robbantotally in all life aspect, starts from persoritd kome up to
social life. Not only in personal life they mushlerace Islamic system but also
in social life, they must follow Islamic system interaction, economics,
politics, and others. The consequence from thi®ladg is Islam will be
developed to become an ideology state.

With a few bases, writer feels interested in fartbbeck about the
concept of Sovereignty of God according to SayyidlQIt is a basic idea of
him in his commentary. For the purpose, we neegdearch in understanding

of verses in it context.

. The Research Question
The research problem is therefore defined as faliow
What is the concept of Sovereignty of God accordm§ayyid Qutb at
TafsirFi zZhilal al-Qur'ar?

. Aim and Significance of the Research

Tread on at base problems, explainable aim ofpiiyier is to know:

The concept of Sovereignty of God in Sayyid Quihterpretations at
TafsirFi Zhilal al-Qur'an

The significance can be taken away from this re$ear the result of
this research expected for expansion of scienceinterpretation area,
especially in digging guide Al-Qur'an for socideéli

Other for me, looks for and finds in Al-Quran, sdhieg inspirited us
to commit in lives and creates a peaceful publistite base and love. We are
not blind to what found by religion thinkers or laotity owner, we are only a
few who more patiently with markers of many prolbdeamd merely believe to
image of Al-Quran overall about grief, manful, stance, and liberation. It is
about the 'absolute definite', Al-Quran has intimgsverse instrah Al-Hajar
99:
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“And serve Thy Lord until there come unto Thee Hwr that is certain.”

This research is also expected to contribute seieslated tdafsir and
hadits as well as adding bibliography repertoidshuluddin Faculty, Tafsir
HaditsDepartment. Besides to add my faith to Al-QuraMasimaoud Ayoub,
a Moslem scholar from Lebanon, explains as followshough al-Quran takes
form and character like man utterance, " in it Bese it remain to be 'sky
product ' which free of boundaries by voice andratizr of man " Because Al-
Quran is unite between man existences and transneadf God apocalypse,
Allah give It a soul like human live, supplied fieg) and emotion, ready for
facing people who leave It during their life andtiy for them who life by
practicing and teaching it in resurrection day"

D. Prior Researches

Literature review is other term from studying bowolaterial. Form of
this activity is presentation of knowledge, theoyemncept, or rules which has
been told by researcher before all, related tordlo¢ of the matter which will
be studied?®

The first is undergraduate theses of UIN Sunanajda Yogyakarta
by title Karakter Sifat Manusia Menurut Penafsiran SayyidiQdan Hamka
(Studi Atas Penafsiran QS. al-Ma’arij: 19-3&)at was written by Aina Noor
Habibah. In this paper, the author uses the indéapon of Sayyid Qutb and
Hamka with the type of library research (librargearch). The method used in
this study was descriptive-analytical. This reskasca comparison. Choosing
Sayyid Qutb and Hamka, given both including modeufassirwho lived in
the same period but from different countries. Besithe print works ofafsir

Adabi Iljtim&'i, according to the opinion of the writer in accarda with the

'3 Find it his statement in Encyclopedia of Religieae 'Quran”, page 176
' Tim Revisi Buku Pedoman Skripstedoman Penulisan Skripsi, Fakultas Ushulludin
IAIN Walisongo SemarangSemarang : Fakultas Ushulludin IAIN Walisongo 2ppage 21



current context. Among findings in this paper isttin man definitely has
character laments, both in the cart or the liké,tbe nature of it will go away
by itself if men could carry out the terms mentidme the next verses (22-35),
people whastigamahprayers daimur, in addition to her followers pray with
istigamah he also undertakes the obligation to God and heigls to pay
zakat alms, and believe in the final days of his pumisht, keeping the
genitals hafizar), keep their promisesd ' un) and give testimony to the true
(goimur) and always keep prayinguhafizan.

The second is undergraduate theses of UIN Sunaja$@lyogyakarta
by title Penafsiran Sayyid Qutb Tentang Mukmin sebagai Reladbaikan
dalam Kitab Fi zhilal al-Qur'anwas written by Nasocha. One of the most
controversial issues concerns the significancenefdeed or deeds of human
action in the world. Are charities including elerteeimportant for faith? Or is
only recognized as a sequence which is requirethitly, or just an element
that should be eliminated altogether because ttleras deemed irrelevant in
the faith. Due to the many verses that mention whed faith following
derivations are described in the Quran, said eWenFaith always coupled
with good deeds, such as those believers who repsrd devout man, as an
upholder of justice, as people who emigrate anghgte and many images of a
believer in the Quran.

To understand the issues to be discussed, therausles descriptive
analytical method. Using a thematic approach atdéavi method is a method
of interpretation which seeks answers to the befi@s a principal theme of
kindness by collecting the entire paragraph in tioles and subsequently
analyzed by auxiliary sciences relevant to theeveli as a principal virtue.

The Third is undergraduate theses of UIN Sunan ArSpeabaya by
titte Perbandingan Pemikiran Hasan al-Banna dan SayyidbQientang
Penerapan Syariat Islanvas written by Rofiatul Ana. The results of thisdst
concluded, that the thought of Hasan al-Banna ayyi& Qutb have substance
and agenda for the same end, namely to upholdgadlislam, where Islamic

Shar’ashould serve as the constitution (the Constitytgtates. Whatever the
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kind of state, whether republic or monarchy, an angnt Islamicshari'ah
state can run perfectly. However, to achieve tloal,ghey have a strategy and
way of its own. Hasan al-Banna tend to be modenaith no express his
attitude directly with the existing government. §hual-Banna joined to
nominate them to become members of parliamentenetactions of 1942 in
Egypt, with the aim to disseminate propaganda. §V8ayyid Qutb tend to be
radical, pro-violence with love and believe in diraction against the existing
government. Therefore, he has never come to stgridimelection that's ever
happened in Egypt.

The Five is undergraduate theses of Airlangga Unitxeby title Relasi
Pemikiran Politik Sayyid Qutb dengan Ideologi Genak Islam
Fundamentalisme Indonesidhis research proved that there is influence
political thought of Sayyid Qutb, with differentgiees, the Islamic movement
in Indonesia. At the level of ideas and practiealery movement interpret it
differently. This diversity of meanings emerge degiag on the interpretation
of the Qur’an text, social and political conditicenrsd the influence of revivalist
figures before Sayyid Qutb. Basically, the politisgmbol which was agreed
by the Islamic movement of Sayyid Qutb is the &esis of modernization
through the objectification of Islam.

The last isNegara TuhanThe Thematic Encyclopedia, by A. Maftuh
Abegebrel, A. Yani Abevero, and SR-INS Theme, pbstgy SR-INS
Publishing at 2004. In this book with thousand gages explanation related
to Islam movements, classic, contemporary and alftdle, in rapport of
political, social reality, and cultural. This boskmore concentrate of mapping
and movement, underlined extreme ideological Ieyasilam fromal-Qaidato
Jamaah Islamiyyaim Indonesia.

. Theoretical Framework
There are numerous verses in the Quran that yustiindeed
encourage—resorting to armed struggle in defenemet freedom and rights.

Those with a principled commitment to non-violemeay recoil at the verses.
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Polemicists may justify the idea that Qur’an itsslfesponsible for violence by
Muslim terrorist without seeing how they, thesegmoicists, actually reflect the
same fundamentalist logic of the people that theskgo denounce. The “text
itself is the problem,” they argue: The text, kgelf is the answer” comes the
echo from the uncritical Muslim.

Text, we now know, answer to questions asked ofnTlaad in the
same manner that the Taliban (The researcher) @rénnocent and void of
context, similarly the text is also not free fronhiatory and a context. It is the
ongoing interrogation of us as readers and ourectsthat shape our questions
and responses on the one hand, and a careful studle text and its
engagement with its context —both then and now—t®aimust gather some
approximation of its meaning.

None of us who approach the Quran are gender-seuttassless,
disinterested and disemboweled figures who “jushtwa understand”. The
need of understanding is driven, at least in ggrtwho we are and what our
interests are in retaining or shedding our gendere, class, clan, or etnict
position. As misguided as it is to approach the s#xstorically, so it is to
pretend that we are ahistorical beings, we will epdlike the Taliban who
deluded themselves with the appropriations of #rent“searcher” when, in
reality, they had an indomitable belief that theyd Hully comprehended the
will of God in all its details for all human kind¥Vhen one has a text that
wields such phenomenal power and influence ovexaple it is reasonable to
expect that it would become a rather powerful weapothe hands of those
who have access to it and that various interesipggravould compete for the
right to own, access, and interpret it.18

Authoritarianism according té&bou El Fad] " be action locks and
confines God will or text will, in a meaning stiptihg, and then presents the

stipulating for cinch, absolute, and determinesuthritarianism also is

' Farid EssacfThe Qur'an : a Short IntroductiohOxford: Oneworld Publications,
2002) [age 192

¥ Khaled M. Abou El FadlAtas Nama Tuhan: Dari Fikih Otoriter ke Fikih Ottatif,
terj. R. Cecep Lukman (JakartaYasin : PT. Serdimhi Semesta, 2004) page 260, page 138-139
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marked with federating of reader with text. So @ing of the reader will
become exclusive materialization of text. As a ltext and construction of
reader will become one and similar. In processhig the text will bow to
reader and effectively reader becomes substitatidgext. Thereby readers will
only bear authoritarian interpretation. Farther rbetanaticism cult at the
interpretations causing assumes result of it imgkghon having interest

(authenticity) the same with origin text (al-Quiamd Sunnah).

F. Methodology of Resear ch

Remembering the object of this paper is the inetgtion of Quran’s
verses in certain theme, so the method that usedhes method of
interpretations. There are two methods. Fitahlili method, is the method
under consideration based on verses order chrowalbg and second,
mawdh('i (the thematic interpretation}’ The First tries to explain in detail,
word by word, verse by verse(irat by sdrat from beginning until the end.
The second, tries to interpret Al-Quran thematicaby taking keyword that
have conceptual character or raising bases idé&@Qtr’an that is to response
certain theme of people interesting.

The method that used in this thesisnawdh{’imethod, because it will
be relevant with the topic of research. Buatfsir mawdh(’iin this study in
many used for needing to grouped based on keywotlei certain theme, not
to be the instrument to analyze the text of Al-@Quar’ because in the same
manners ofafsir tahlili, the Thematic model is too normative-idealisfiefsir
mawdhd’i always is deemed to be limiting in aspect theuaitty of Quran

and often falling in to the isolation of text fraime context.

19 Al-Fawmawi divides interpretation method to berfaahlili, ijmali, mugaranand
mawdh(’isee Abdul Hay Al-Farmawal Bidayah fi al tafsir al- Mawdh('{ Kairo: al-Hadharah
al-“Arobiyah 1977) page 23. But the most populanirthe Fourth method atahlili and
mawdh(’i

20 Malik Bin Nabi appraises the effort of ‘ulamaénpret Al-Qur'an by Tahlili method is
to put rational bases for understanding of Al-Qumairacle,see Malik Bin Nal#l-Zh&hirat Al-
Quraniyyah translated by Abdul Shabur Shahin ( Libanon: DaFikr) page 58
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Because of the limiting of thematic method, theeotimstrument that used to
interpret, to definite, and to process the texiesmeneutic.

Hermeneutics is the art of interpreting. Although it began ategal
and theological methodology governing the applarabof civil law, canon law,
and the interpretation of Scripture, it developeid ia general theory of human
understanding through the work of Friedrich Schitegcher, Wilhelm Dilthey,
Martin Heidegger, Hans-Georg Gadamer, Paul Riccenal, Jacques Derrida.
Hermeneutics proved to be much bigger than theolmrgiegal theory. The
comprehension of any written text requires hermeogueading a literary text
Is as much a hermeneutic act as interpreting lacopture.

Without collapsing critical thinking into relativis, hermeneutics
recognizes the historicity of human understandifdpas are nested in
historical, linguistic, and cultural horizons of amng. A philosophical,
theological, or literary problem can only be gemlynunderstood through a
grasp of its origin. Hermeneutics is in part thagice of historical retrieval,
the re-construction of the historical context ofestific and literary works.
Hermeneutics does not re-construct the past fawis sake; it always seeks to
understand the particular way a problem engagegrément. A philosophical
impulse motivates hermeneutic re-construction, &irdeto engage a
historically transmitted question agi@anuinequestion, worthy of consideration
in its own right. By addressing questions withineemwew horizons,
hermeneutic understanding strives to break throtlgh limitations of a
particular world-view to the matter that calls hinking >

Carl Braaten, as copied by Farid Essack, said hbaheneutic is the

science of reflecting on how a word or an evergast time and culture may be

21 The study of interpretation theory, and can beeeithe art of interpretation, or the

theory and practice of interpretation. see http:igkipedia.org/wiki/Hermeneutics, Richard E.
Palmayer said that the term ‘Hermeneutic’ come f®8reek language, there drermeneuirand
hermeneighat meanstb express, “ to explairi, and” to translaté. Those words can be mean by
“to interpret”. According to Palmer. The duty HEermeneutic is to bringing unfamiliar thing,
distant, obscure in meaning to be real, near aat cheaning (intelligible). Read more, Richard E.
Palmer, Hermeneutic: in interpretation Theory in Schleiexhar, Dilthey, Heidegger, and
Gadamer(Evanston: Northwestern University Press, 1969)epE3-14.

22 http://www.chass.utoronto.ca/iih/AboutHermeneutits
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understood and became existentially meaningful in gresent situatiorfs.
Rudolf Bultman gives more explanation that the daftyHermeneutic is to be
bridge between the past and the present. He shéltdrm hermeneutics is
generally use to describe the attempt to spandapeégtween past and present”.

According to Fazlur Rahman, hermeneutic is theretbseek universal
massages in Al-Quran with interesting Arab condsicat the time. After
finding universal massages, it transforms in presentext. Fazlur Rahman’s
interpretation has a double movement; from thegureto Al-Quran period and
return to the present. In this point, Fazlur Rahremmphasizes the important
thing to differ “moral-ideal” that is the aim of A)uran and it specific legal
decision. He said that it was not enough to usékwelwn ushul fightheory,
there argathi’iyyat andzhanniyat He modified the theory ‘double movement’
in the formulation of rational-intrinsic correlatidoetween ideal moral area in
Al-Quran and its specific legalify/.

In Amina Wadud opinion, hermeneutic is one of iptetation method
that in its operational consider three aspectst,Rvhat the context when the
text written is. Second, how the composition ofglaage grammar is. Third,
how the worldview owelstanchauunghat consists in the whole of text?s.
Hermeneutic approach that is formulated by Fazkim®an and Amina Wadud
will be chosen, because that approaches give th&iumeof reading and
understanding toward classical text that is dema@nttee understanding
(meaning) in the present and future.

Different with hermeneutic,ushul figh has superiority in the
understanding of word and sentence from semantntases and grammatical
aspects. In consequence, usul figh as the methoeading in Islam will be
used to interpret the verses. By usushul figh, understood how the position

the verse of Al-Qur'an and thdadistand how it will be understood from its

% see Farid EssackQuran, liberations and Pluralism : in Islamic persgive of

Interreligious Solidarity against Opressigr(sOxford : One World, 1997) page 51.

4 See Fazlur Rahmatslam and Modernity: Transformation of an TraditigsChicago
and London: The University of Chicago Press, 13&t)e 20.

% Amina Wadud MuhsinQuran dan Perempuaif Bandung: Puataka 1992) page 4
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dalélat aspect. The word not only will be known in its gbathere aredm,
khash, muthlag-muqgayad, mujmal mubayyart also the word that will be the
instructions , there argadhih al-dalalah, or ghairu wadhih al-dalalah.
1. Research type
Method is important supporting facilities to regmirpose which has
been specified in a research. As for form of tesearch is library research,
which is research through bibliography researchkttmly sources is written
which has been publicizé8. This character research is analytic
descriptive?’ It explains and at the same time analyses ideagfid Qutb
in his interpretation. Seen from the angle of irarelcter, then compiler
classifies this research in categorizing qualigtigsearch, with procedure
and presentation technique of result finally dedorely. The character of
Qualitative research is laying in it purpose toali®e to fullness of case
with symptom and meaning, herewith , this reseafcbus general
principles based on materialization of symptdfhs.
2. Data source
Data source here writer differentiates to becomz thvat is primary
data source and secondary data source
1) Primary data

Primary source is sources that giving data diredthm first
hand®®, The primary data this paper are two kinds.

First, Tafsir Fi Zhilal Al-Quran and supported by book that
written by Sayyid Qutb, there afd-Taswir al-Fanni fi'l-Qu'ran(Artistic
Imagery in the Qur'an) in 1945ifl min al-Qarya (A Child from the
Village) in 1946. In his Theoretical works, theree a Al-Adala al-

% Suharsimi Arikunto,Prosedur Penelitian Suatu Pendekatan Prakfiakarta: Bina
Aksara, 1989), page. 10

2" Winarno Surahma®engantar Penelitian llmiahedisi VII. (Bandung: Tarsito, 1982),
page.40

% gupardi suparlanPengantar Metode Penilitian pendekatan kualitatif journal
‘media’, edition 14 tahun VI 1993 (Semarang: FaksilTarbiyah IAIN Walisongo, 1993), page. 19

29 Winarno Surakhmad, M. Sc.E@engantar Penelitian-Penelitian limial{Bandung:
Penerbit Transito, 1994) page. 134
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litima'iyya fi'l-Islam (Social Justice in Islarff) in 1949, Ma'arakat al-
Islam wa'l-Ra's MaliyygThe Battle Between Islam and Capitalism) in
1951,Al-Salam al-'Alami wa'l-Islarft (World Peace and Islam) in 1951,
Ma'alim fi'l-Tariq (Signposts on the Road, or Milestones) in 1964ida
Principles of Islamic Worldview, The Islamic Contemnd Its
Characteristics, Islam and universal peace.
(b) Secondary data

Secondary data is data which has matter indireatlptes to
problem®? The faction of secondary data is complement ohary data.
Tafsiror literatures that got down the cases and isgwade worldview
of Sayyid Qutb. There ardami’ al-Bayan fi ta’'wil al-Quran by al-
Thabarf®, Tafsir al-Kabirby Fakhr al-Din al-Razl* Tafsiral-Quran al-
‘Adzim by Ibn Katsir®® Tafsir al-Jalalain by Jalal al-Mahalland Jalal
al-Din al-Suyuti*®Tafsir al-Mizan fi tafsir al Qurarby Thabathaba,
andTafsir al-Quran al-Hakinby Muhammad Rasyid Ridfd
Others data contains about articles relating teatlimaterial studied. For
the obtainable data can be found from books, dietp article,
magazine, and also other media supporting.

%0 published by Islamic Book Trust, Kuala lumpur #02

31 published by Pustaka Firdaus 1987

%2 Hadari Nawawi dan Mimi MartiniMetode Penelitian Bidang Sosiglyogyakarta:
Gajah Mada Press, 1999)age 217

% His full name is Abu Ja’far Mohammad ibn Jarir iazid ibn Khalid Al-Thabari. Was
born in Sassanian, Tabaristen, Iran, a villageha iorth Kaspia sea. Born at 224H/328M. He
write many books in Islamic studies.

% His full name is Abu Abdillah Fakhr al-Dan ‘Umém al-Husain ibn Ali al-Qurasyi
al-Bakri al-Tamimi. He was born 545H/1149M and sl 606H/1209 M.

% His full name is Ismail ibn Amr al-Qurasyi ibn kit al-Bashri al-Dimashgf ‘Imam al-
Din Abu al-Fida’ al-Hafidz al-Muhaddis al-SyafitHe was born 700H/1300M at Bosra, Syiria.

% Al-Mahally’s full name is Jalal al-Din MuhammadnibAhmad ibn Muhammad ibn
Ibrahim al-Mahillt, he was born 791 H/1390 M anedlin 876 H/ 1475 M, and Al Suyuti’s full
name is Jalal al-Din Abdurrahman ibn Abi Bakar ibn sabiq al-Din al-Suyuti, He was born 849
H/1448 M, and died Jumadil Ula 911 H/1510 M.

3" His full name is Muhammad Husain al-Thabathabaifreat Shi'imufasir, He was
Born at 29 Dzulhijjah 1321 H/ 1892 M at Tibriz. Meas died 1410 H/ 1981 M at Qum.

% His full name is Muhammad Rasyid Ridho was borB41Lpi/ 1865 m at Tripoli, and
died at 1354 H/ 1935 M. He is student of Mohammadut ( 1849-1905).
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3. Data collecting Method
This research is a literatures research techni@ee. datas that
needed can be collected through books that hauwelatbon with main
research or other sourches that had been collecting
4. Analysis of Data
Remembering that this research tries to study iae af figure who
has certain idea at certain situation and timejogsn't close possibility
applied by biography approach. Besides, in conteargoreligion study
discourse, religious phenomenon of human can ba $e¥n various
approaches. He is not only seen from the aspettélated to apocalypse
teaching normatively - though this phenomena alwhgscharacter of
religions- but also visible from the aspect andhtlig related with
understanding history and interpretation of peogreup toward religion
norm, and models and practice of religion teachimggveryday life. In
general, apocalypse teaching normatively is baitialyzed and settled by
through approaching of science social religious baving the character of
multi and interdisciplinary either through hist@iaesearch, philosophic,
psychological, sociologic, anthropological and alstiural®

G.SYSTEM OF WRITING

System of writing of this research is graded up fihapters. Those five
chapters constitute one unity that can be separdiedse chapters are as
follows:

Chapter one contains of background, research guesaim and
significance of the study, prior research, methoggl and structure of the
book.

Chapter two discussing abadlm tafsr in discourse, the theory tdfsr,

The development difsr in the classical and modern period.

%9 Amin Abdullah, Studi Agama: Normativitas atau Historisitdgogjakarta: Pustaka
Pelajar 2004) page |
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In On chapter three it will elaborate biographisiétch of Sayyid Qutb
His biography, intellectual bacground, works, ahd mothodology of Sayyid
Qutb in his interpretation o’ Zhilal Al-Qur’an.

Chapter four is an anlysis to figure out the answef questions
research; so we will get the concept of “soversgignt God” according to
Sayyid Qutb at his commentatoF$,Zhldl Al-Quran.

Chapter five is a closing that contains conclusiod suggestion



