CHAPTER IV
CRITIQUE ON ABDULLAH YUSUF
ALI’'S METHODS OF QUR’ANIC
COMMENTARY

In the history of Islamic thought, emergence of
Quranic text results the central of never endistarhic
discourse that is a centripetal and centrifugal iomot
Centrifugal motion indicates that Quranic text has
powerful supporting energy to Muslims to interpratd
develop the meaning of the verses. Which themdberages
Muslim’s intellectual odyssey. The centrifugal nootimoves
together with the centripetal. It means, all ofaisic
discourses running for years has produced variafssr or
comments for many fields of secular life problerasd the
effort to make The Qur'an so much as referenceas'w

The emergence of text in religious tradition heslye
brought great effect to the development of inteltige,
culture, and civilization. Civilization is formedybhuman

dialectic and interaction to reality — by its albriing

! See Hilman LatiefNashr Hamid, Kritik Teks Keagamagn
Yogyakarta: eLSAQ press, 2003) p: 25
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structures: economy, social, politic, and culturee Qur’an
has an important role in coloring civilization adetermining
characteristics and sciences well grow within thdtuce.
Civilization and culture are formed by dialectictiween
human and reality in one side and by its dialoguée text
in another sidé.Nashr Hamid Abu Zayd calls this kind of
civilization as “text civilization” (hadarah al-nash)
therefore, as one of its main pivots (civilizationfdeed,
commentary as another side of text — is one amfsortant
cultural mechanisms for producing knowledge.

This interpretation of text is then used by Muslim
intellectuals to bring Islam to the progressivengdsdullah
Yusuf Ali is one of those who felling responsibte dhange
the condition, he loftily expressed his idea imaaslation and
commentary of The Holy Quran. His commentary i&ay
of investing good manner to Indian youths, an apteto
create a better civilization. A close relationshgiween Al
and his students, both in Lahore and in progresksiaanic
association in London as well, made him aware aibdo

which coloring young generation’s attitude towardkgion.

2 Nashr Hamid Abu Zaid,Mafhum al-Nash, Dirasahi fUlum
al-Qur’an (Beirut: al-Markaz al-Tsagafi al-‘Arabi, 1998) p: 9

3 Ibid.

* Ibid.
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He knew that Indian young Muslims walked on intetilel
crisis, they were not sure of where they stand benthey
had to pass big questions- would religion restthem from
advance? Or could their religious faith be dealtthwi
sciences? And therefore, Abdullah Yusuf Ali is an
intellectual Muslim who was ready to involve too chuin
the discussion between religion and modern cufture.
Abdullah Yusuf Ali-through his works persuaded
Indian young men in general and students of IslaDubege
in particular to welcome new thougfitst is what Abu Zayd
wants of reinterpretingurats. Tradition-for Abu Zayd, needs
to be examined upon thinking about its living @imio more
scientific. It has been much influenced by ideatagi
interests which maintaining the hegemony of coreerg
thought upon text. Thus, Nashr Hamid Abu Zayd, teermno

®> M.A. Sherif,op. cit.,p: 186

®Indian Muslims at that time were much influencedthy ideas
of ascetic angabariyyah in tasawwufwhich surrendering everything to
Allah SWT. According to Igbal, the Muslim’s backwizress during the
last 500 years was due to the rigidity in thinkihgw in Islam has come
to a static state. The conservative in Islam bebethat the rationalism
that caused biMu'tazilite will bring disintegration and thus is dangerous
for the stability of Islam as a political entityg maintain this unity; the
conservatives are running to tlsbari'ah as a powerful tool to make
people submit to silence. Harun Nasuti®®mbaharuan Dalam Islam,
Sejarah Pemikiran dan Geraka@@akarta: PT Bulan Bintang, 2003) p:
184-185
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reformist shouts up the importance of “scientific
consciousness” upon tradition for fext is not more
contaminated by ideological dogmatic doctrines.

In the modern sense, tradition is not a piece stohy
per se, but the most important is the backrest of the
presumptions of our existence, and active influeimceur
stable sense of reality, and the effect that fer first time
does not seem obvious, but has come into the middlare
in the form of vagueness and affects our imaginatbether
intentionally or not. Therefore, it is clear for tssalways do
the hermeneutical dialectics between our contempora
consciousnesses with the instinctive rules in adition. Al-
Turats is ours, which our predecessors left behind, oot t
fetter our freedom and mobility but to show thend ae-
understand, interpret and judge from the point wf fixed
attention.

Abu Zayd explains that the obvious forerunner alsvay
made dialectic of their contemporary culture anebirth
previous culture. Through this dialogue, they abde ato
shape their culture and civilization, and the maonelely
promote their culture with the only potency. Froimst

starting point, the dialogue between semiotics dvample
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(Western science) and an enforced tradition is iiable’
Impasse that occurs in the mindset of Muslims canhhbe
solved except by the dialogue arises from the sterscy of
our attitudes that can be a liaison for Muslimsctmperate
with western culture on one side, and to coopevdaté
Muslim tradition understanding and its displ&yHowever,
Nur Kholis Setiawan reminds that we are in a diaat
dialogue conditions, and it is not enough to ondp@ and
adapt, but we should start from our delusion ireratting
with our cultural reality in the two sides of thestiory and
contemporary.

In concerning with religious tradition, Abdullah
Yusuf Ali assumed that being silence and receivenvgry
religious doctrine and formalism will lead Muslimo t
backwardnest So that, Yusuf Ali wrote many works as
attempts to make the advance of Islam. Althoughviesis
sometimes are opposite to the conservatives’, Yusuf

" Nashr Hamid Abu Zaydsykaliyat Al-Qira’ah wa Aliyyat Al-

Ta'wil (BSeirut: Al-Markaz al-Tsaqafi al-Arabi, 1994) p1 52
Ibid,

° Nashr Hamid Abu Zayddermeneutika Inklusif, Mengatasi
Problematika Bacaan dan Cara-Cara Pentakwilan dbéskursus
Keagamaantranslator: Muhammad Mansyur and Khoirun Nahdliyi
(Jakarta: ICIP, 2004) p: 4

10 Abdullah Yusuf Ali, The Holy Qur'an; Text, Translation and
CommentaryNew Delhi: Goodword Books, 2008), note: 675285



134

carefully delivered his mind, therefore, his workse not
considered provocative or being rejected as otineiah
reformist’s such as Sayyid Ahmad Khan whose work at
met the approval of thelama. ** Abdullah Yusuf Ali also
did not want to fall into dogmatic understandingvitich
someone is feeling right upon his arguméfts.

Deriving from this scientific consciousness of
tradition, Abdullah Yusuf Ali and Nashr Hamid Abuayd
were called to try to relive religious thoughts wahiseem
almost fixed. Disclosing the cover of Quranic rigipithey
considered loss because its all beauties cannexpesed.
Therefore according to Nashr Hamid, literary studyvith
“text” as the main concept- guarantees the reabizabdf
“scientific consciousness” to reduce the dominatioh

“ideological interest” in culture and thought.

A. Validity of Abdullah Yusuf Ali's Method in the View of
‘Uldm al- Qur'an
1. The Qur'an and Literary Study
The Qur'an describes itself asalah (message), and

risélah represents communicative connection between sender

™ M.A. Sherif,op. cit.,p: 185
12 Abdullah Yusuf Ali,op. cit.,p: 118
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and receiver through code or language system. rAglistic
text, The Quran is able to be called as centpetl &€ Arabian
civilization history. Thus, Quranic study in theaw of
linguistic approach is possibt2.

The Qur'an was revealed in the middle of sociesy th
favors literary work as the best cultural produttsthe early
revelation, Arabic literature developed rapidlydafor the
reason Quran is revealed in beautiful style ofglage in
which no single text can equal or even better thafext is
understood — in running civilization as a “miracletit of
habit, as other prophets’ miracles before. The cteraof
Jesus is curing disease and reliving dying ones bBecause
the best cultural characteristic grew in the timeswnedical
treatment. While Moses has his culture best in imag
therefore, the miracle of Moses is as well as h@spte’s
skills. And due to Arabian nation, the place whéree
Qur'an is revealed has its best in poetry; the aergiven to
Muhammad is linguistic text which is the text ofvidie
revelation™*

The beauty of The Quran bounced back from its
linguistic composition could not be equal to otteetts. This

13 Nashr Hamid abu Zaydjafhum al-Nash, op. citp 237
bid., p: 138
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beauty is what Yusuf Ali wanted to show to Engligaders.
It therefore supported him to write a work of tiatisn and
commentary in English accompanied by various petin
several parts of The Quran. It is nothing but tmw the
poetical side of The Qur’an.

But, what Nashr Hamid Abu Zayd means by literary
study of The Quran is not merely making sense of §ic
study by beautiful poetical phrasgsby quoting many
thoughts of poets such as William Shakespeare, ysam
Dickens, etc, more than that, he wants to makedes#aks of
itself together with exegete’s involvement by faogsstudy
to Quranic stylistic through many tools of lingtics and
Glum al-quranthat speaks various aspects of {éxt.

In Gadamer’s theory of “horizon assimilation”, &th
of horizons, those are (1) knowledge firmament orizon
within the text and (2) understanding firmamentreader
horizon must be coupled because these two horiabvesys
involve in process of understanding and interpi@tatA text
reader will begin from his hermeneutical firmamemit he
also notices that text has its own horizon whiclpassibly
different from reader horizon. Both of these tweibans for

15 Abdullah Yusuf Ali,op. cit.,p: iv
®Nashr Hamid Abu Zaydoc. cit.
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Gadamer must be communicated, so that the strained
situation between them can be solved.

Therefore, when somebody reads the text came from
the past, he is to notice historical horizon whtre text
firstly appeared, expressed and lettered. So, ratadaling
text means letting text speak up. Reader horiZon,
Gadamer has role to be the starting point of text
understanding. This starting point is not to foreader to
make understanding follows it, on the contrarghibuld help
what actually text wants is. Here is the assamabetween
reader subjectivity and text objectivity, in whitie later is
specialized”

Abu Zayd, deriving from the theory said that the
study of The Qur’an in its stylistic level-withopaying too
much attention to its religious aspect is main géanghich
should precede other goals and interests. It jtest fnishing
its literary analysis, whoever has right to objeistinterest to
the text.'®

Amin al-Khuli has ever said that an exegete will

colour the text (even more literary text) by hiewi and

Dr. phil. H. M. Nur Kholis SetiawanAkar-Akar Pemikiran
Progresif dalam Kajian Al-Qur'arfYogyakarta: Elsaq Press, 2008) p: 71
18 Nashr Hamid Abu Zaydyp. cit.,p: 10



138

understanding, because one who understands arssiprées
actually determines (by himself) the level of thougf the
expression. He does it following his thought leaeld his
intellectual firmament, because he cannot pass logeown
personality. He will catch nothing from the textcept what
he can reach through his intelligence. How far his
intelligence will execute his ability to examinedaaxplain
the text. Thus, for him, the exegete himself extrand binds
the text, defines the terms and produces senseeraist
following his ability of thinking. It shows clear lven the
language (allegorical and hermeneutical sensedly tealps
him producing the meaning. Thus, his full attempts
commentary will develop well through the analysiogls he

has!®

Indeed, the interest of those two figures to lisgai
and literature brings them to linguistic and litgrapproach
upon The Qur'an. For Abu Zaydhufassir/ exegetes work in
the scope of language and Qur’anic science. Qur'science
has a strong connection to text because thesecssiapeak
many aspects of it. While linguistic and its braeshare
important to study its whole linguistic text. Exég should

¥Amin al-Khuli and Nashr Hamid Abu ZaydJletode Tafsir
Sastra(Yogyakarta: Adab Press, 2004) p:45
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know first the forms of morphology and semantidatien
between words and its signified, and change antatem
(its conjugation). Those are sciences relatedoabulary.
And second,he must study the rule afahwu, I'rdb and
balaghah®®

2. Analysis of Abdullah Yusuf Ali's Methods of
Quranic Commentary
Long time before Abu Zayd proclaiming linguistic
interpretation, Abdullah Yusuf Ali has firstly ajpgd
linguistic studies in understanding text of The ‘@uar Yusuf
Ali is one leader of modern India who has a gratrest in
literature. This makes his work is thick with liey style*!
Several approaches used in understanding the \amese
semantics, phonology and semiotics. It's just werfprtunate
that Yusuf Ali was not always consistent to usetldse
approaches in every verse, it is because he omhymamted
the verse sections were deemed appropriate exglandts

original meaning of commentary, his interpretatioais done

20 Nashr Hamid Abu Zaydyp. cit.,p: 237

2L Abdullah Yusuf Ali’s preference to art came frohe texercise
he has ever had as classical art expert. He retdirselove of ancient
Greek artifacts. Yusuf Ali's own artistic temperarnénds its expression
in poetry. This big preference of literature attesichim to translate and
interpret al-Quran into English beautiful words.
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very partial because he chose only certain partsheo
interpreted

First approach he used is semantic approach asl a to
to understand the text. It is analytical studyioguistic key
words by a view to come finally in conceptual ursti@nding
of the people who use that languédgeThis view is not
merely media of talking and thinking, but more intpatly,
it is concept and interpretation of covering world.

One thing agreed in various schools of semantics in
the spectrum of contemporary linguistics is didiorc
between basic meaninggrunbedeutung)and relational
meaning(relational bedeutung)Basic meaning meant here is
contextual content of vocabulary constantly sticksthe
word although it is separated from speaking comxt
sentences. While relational meaning is connotatimeaning
practically depends on context and its relation other
vocabularies in sentence as WélThis semantic approach is
shown clear in Abdullah Yusuf Ali's notes abouwvdjh” **
where its literal meaning is “face”, but connotativimplies

“countenance or favour, honour, glory, Presenceafgsied

2 Dr. Phil. H. M. Nur Kholis Setiawarp. cit.,p: 88

2Dr. Phil. H. M. Nur Kholis Setiawargl-Qur'an Kitab Sastra
Terbesan Yogyakarta: eLSAQ Press, 2006) p: 166-167

23 Abdullah Yusuf Ali,op. cit.,p: 57, note: 114
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to God), cause, sake, the firs part, the beginmagyre, inner
being, essence, self, etc” . The literal meaningwajh” will
develop and extend into meaningful meaning when it
connects to the concept of Islam and then placestrong
relation to important Qur’anic vocabularies.

Other example is abotshabr”, Abdullah Yusuf Al
explained that there are several alternative meanii(l)
patience in the sense of being thorough, not hé&jypatient
perseverance, constancy, steadfastness, firmneparpbse
(3) systematic as opposed to spasmodic or chatios 4) a
cheerful attitude of resignation and understandingorrow,
defeat or suffering, as opposed to murmuring oelfign, but
saved from mere passivity or listlessness, by tament of
constancy or steadfastné8sAlso Nafsin Q.S. al-Nisa’:1
means (1) soul, (2) self, (3) person, living persamd in Q.S.
al-Nisa’: 4 implies (4) will, good pleasuf®.

Further, Abu Zayd said that there are deeper semant
dimensions within the text. It needs “mental-irgetbial” or

“logic” in facing the text. The dimensions netdwil®’ after

% bid., p: 28, Note: 61

% |bid., p: 178, Note: 504

27 Ulama 'have different opinions on the definition tafwil,
among them make it the same tafsir, but there are those who draw
distinction between them. Among those who distiusaid: (1afdr is
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mufassirthrough his scientific tools explore the whole
possible meanings expressed from the study of those
sciences. Once mor@fsir andta’'wil are two different terms.
Tafsir needs mediunftafsirah) in form of religious science
and linguistic which are not necessary in the pecef
ta'wil, due tota'wil starts from the meaning resulted from
process of exegesis. The former produces “mearang’the
later produces “significance®.

An effort to interpret a text is not limited at theld,
whether text in the field digh and law or other field of text

becausaijtihad is based on “logical reasoning’ to penetrate

explanation for words; it is in mind to understaamt! in oral expression
to show. Whiletakwil is something that is in reality (not in the min®)
tafdr is what has been clear kitabullah or (definitely) in asaheeh
sunnahbecause its meaning is clear. Whigéwil is what the scholars
concluded. “Because of it, partially ulama 'sai@fSir is what associated
with riwdyah and ta’'wil is what associated wittir&yah. (3) tafsir is
more widely used in explainingfadzandmufradit, while takwil is more
widely used in explaining meaning and sentencecttre . Manna 'Khalil
Qattan,Mabahis fi Ulum al-Quréan, p: 327. In this study, according to
the definition given by Abu Zayd, the interpretatis an explanation and
clarification that aims to provide knowledge or erstanding about the

Qur'an to explain the meanings, taking its legdésuand understanding
its basic reasons. Commentary explains the outsidee Qur'an while

ta'wll refers to the explanations of hidden meanings énQuir'an. Moch.

Nur Ichwan,op. cit, p: 80
% Nashr Hamid Abu Zaydp. cit.,p: 237
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the depth of text’ It indicates that all verses of The Quran
have the same possibility to be interpreted. Defoan three
idea of Qur’anic textuality, Abu Zayd concludestthext is
historical phenomenon and therefore has its owrcipe
context. It is “cultural product, “linguistic text”, “historical
text”, and “human text®! so that, reading to all aspects of
text is possibility, either fronmuhkama¥ aspect which is
understood as clear and real and is text backbotieas does
not needta'wil or mutasyabihatwhich is understood as
ambiguous, it need®’'wil by the guidance fronrmuhkamat
verses®

It is interesting to examine the commentary of

Abdullah Yusuf Ali about those two terms. He haa avord

#bid., p: 238

0 bid., p: 27-28

3 Nashr Hamid Abu ZaydNaqd al-Khitab al-Din ( Kairo:
maktabah madbuli, 1995) p:126

32 There are several opinions about the definitiomahkangt
andmutasyabiBit verse: (1)muhkardit is an easy-known verse meaning,
while mutasyabifit only God himself knows the meaning; (@uhkanét
is verse contains only one face, whiteitasyabiit contains many faces,
(3) muhkan@t is a verse that the meaning can be detected Iigirect

without requiring other information, evenutasyabi@t is not in the case;
it requires explanation by referring to other textowever, despite the
different opinions, those opinions above refer twe adefinition that
muhkamthe obvious meaning whilenutasyabihis a verse that still
requires explanation. Manna 'Qattap, cit.,p: 216

33 Nashr Hamid Abu Zaydbp. cit.,p: 178
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with Abu Zayd that both ahuhkamaandmutasyabihahave
possibility to be interpretedMuqatta’at letters for a part of
scholars aranutasyabihatwhich only God knows, but for
Ali, those letters are symbols that should be urced™

Yusuf Ali stated those meanings by analysing more
the characteristics of letters through phonologstably. As
in Q.S. al-Bagarah: 1, A.L.M. A is the breathingdasomes
from the throat, L is a lingual-palatal-dental sdsirirom the
middle of the mouth, and M is labial or lip-soufdL.M is
as symbolical of the Beginning, Middle and End. ylzee
symbol to thesGrahwhich treats specifically of Life, Growth,
and Death-the Beginning and the End of human gglirit
journey

The particular letter A.L.M are found prefixed toSQ
al-Baqgarah, Q.S. al-lmran, Q.S. al-Ankabut, Q.SRuan,
Q.S. Lukman, Q.S. al-Sajdah. In Q.S. al-BagarahQus al-
Imran, the argument is about the rise and fallagfoms, their

3 There are some differences of opinion regardingseh
mugqatta‘at letter: (1) a part ofmufassir determined that letter of
mugatta’at is the name of surah, each surah caiddmgified by the
abbreviated letters in the beginning of surahl{g)letters are oath of God
as if He sworn by the whole lettersmfigatta'at,out enough to mention
some of it; (3) The letters are taken from the renf Allah the Almighty
which covers all properties listed on the openifigurah. Mugata'at is
one abbreviated science among the Arabs Ibrahin al-Ibyariy,
Pengenalan Sejarah al-Qur'a@akarta: CV. Rajawali, 1998) p: 22

% Abdullah Yusuf Ali,op. cit.,p: 17, note: 25
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past, and their future in history, with ordinanca hew
universal people of Islam. In Q.S. al-Ankabut, anikr
argument about nations leads off to the mysterjifefand
death, failure and triumph, past and future, in history of
individual souls. The burden of Q.S. al-Rum is tlatd is
the source of all things and all things return inHin Q.S.
al-Lukman and Q.S. al-Sajdah, the same lessonfscenl:
God is the Creator and he will be the Judge onaseday.
There is therefore a common thread, the mystemifefand
Death, Beginning and Erf.It is necessary to know that
phonological study is applied by Yusuf Ali to only
abbreviated letter@nuqgatta’at)only.

Another example aboututasyabihaverse is Q.S. al-
Maidah: 60, that apes and swine are allegoricalséhwho
falsified God’s scripture became lawless like aped those
who succumbed to filth, gluttony or gross livingchee like
swine?’

Text consists of distinctive and ambiguous verdtes.
was important text mechanism to transfer readingasitive
matter to contribute in producing meaning of teixt.the
terminology of literary criticism theory, it statdbat text

% bid.
37 bid., p: 262, Note, 770
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consists of parts called semantic “keywords” whiohkes
reader possibly enter into text world and catchreteand
ambiguous matter, because producing meaning iEtipe
work between text and reader, and therefore,atiwity is
changeable following number of reader in one side a
reading “situation” in another sid@.

Above all, Yusuf Ali argued that it is wrong to itta
a monopoly for God’s message. It is the same fopedple
and in all ages. Renewal of message and the birthrnew
people, a new symbolism and new ordinances become
appropriate and they are now expoundfed@hus, rereading
upon text is really necessary. For him, versesqathking but
symbol, thus, the containing meaning should alwags
explored. It covers not onlynutasyabihatverses, but also
muhkamatvhich for people has clear meaning; it for Alilsti
probably has larger meanifiy.

Expanding the meaning of tmuhkaméatverse as he
means can be seen in his interpretation of Q.Sisd-N 15,
which for the majority of scholars' it speaks abadultery

for which the punishment has been replaced by §-Bur: 2

3 Nashr Hamid Abu Zaydp. cit.,p: 178
39 Abdullah Yusuf Ali,op. cit.,p: 56, Note 139
“Olbid., p: 123, Note 347
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with 100 stripes, but for Ali, this is about crin{sexual
relations) between two women as unnatural relatigns
between men in the Q.S. al-Nisa ": 16. And considethat
the similar crime is very embarrassing and shooldexist in
a regulated society, and then the highest formeofafty is
life imprisonmenf* Or when he made a distinction with the
majority of scholars' by saying that men do notaglsvinherit
the legacy of the case may be twice that receivgd b
women?* And about theRiba that he did not define with
reasonable profits, not by way of legitimate traokaside of
loans in the form of gold and silver as well asdotems of
goods such as wheat, barlgya'ir), dates and salt (according
to the names called by Rosulullah SAW). The deabing also
include making excessive profits on all kinds obds, but
excluding the credit in the economy, as a resulmotern
banking and financial systeff.

A step that might be considered in line with
expectations of Abu Zayd is that Yusuf Ali has bé&ging to
get a new message, with moving from the "meaniegt to

the "significance" in its socio-cultural contextltough this

“L|bid., p: 183-184, Note: 523-525
“2|bid., p: 181, Note 516
*3bid., p: 111, Note 324
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movement is not the same as that of Abu Zayd. Assdme
as Yusuf Ali, Nasr Hamid Abu Zayd also believest ttree
banking system, including interest, is not assediatvith
usury, but giving the profits fgwaid or arbah) to the
deposito**

The movement of the "meaning” to "significance', fo
Abu Zayd can only be obtained from analysis dissewand
semiotics. In analysis discourse, text is definscaasystem
that produces the meaning of linguistic signs naseimiotics,
the text covers all kinds of sign system which i
meaning$” With the understanding derived from Hirsch,
Abu Zayd said that the meaning is the meaning atlwtvas
presented by the text and the significance is valpaears in
the relationship between meaning and the readee Th
meaning is "contextual meaning of the original, etthivas
almost steady (fixed) because of its history”, whthe
significance is changeabfe.

And by assuming that the world is full of symbdiait

the meaning must be captured by the human meansllabd

** This opinion is consistent with the opinion of Aghmawi
above and the opinion of Fazlur Rahman as wellluFd&gahman argues
that usury is growing at a "double.” Interest indarn banking is not in
the case. Moch. Nor Ichwaap. cit.,p: 129

“bid., p: 68

“%|bid., p: 89
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Yusuf Ali has started to apply semiotic theory a® of the
basic of his commentary. For Ali, the world is anbpl, he
said: "spiritual things can only be understood by symbols
taken from things which are familiar to us in thi®. In a
sense this fleeting life itself is a symbol. Thalitg lies
behind it”.*’

For him, the world is full of symbols, and the wise
will know that there are essences and illustragiveath given
to the essence, throughout the b&blEorms or ideas or
original patterns, according to Plato's mysticattdoe as
developed in the "Republic”, can also be compariil {the
names "or the nature and the characteristics ofgshthat
God taught to Adarf’ The whole of this phenomenal world
is a symbol. Reality lies behind them like the tighat lies
behind the cave, in Plato's theory of id&aSuch intellectual
preoccupations encourage Yusuf Ali to look for Hyebols
in the verses of The Quran. As when he says thhatih Q.S.

al-Kahf: 61 is a symbol for secular knowledgéind the sun

47 Abdullah Yusuf Ali,op. cit.,p: 592, appendix VI
“8bid., p: 123, Note 347

“9bid., p: 343, Note: 996

0 |bid., p:592-500, appendix VI, note: 1584
*bid., p: 747, Note 2408
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is reference to a mystical senéeKa’bah as a symbol of
future goals® there are many explanations about the
references of the Qur'an in water and Iijend abbreviated
letters omugatta‘at>°

According to M.A. Sheriff, esoteric approach ist no
no desire to return and read The Quran with aerlevay to
open many doors to great truffisfor example: "posture in
prayer is symbolic of the attitude of mind, and da&br in
general living, and the movements, it also referstie
changes, which the human spirit is tested and gaveral as
trained body while standing, bowing, kneeling and
prostration in prayer * His commentary includes impressive
sentences that invite readers to recognize in BwoK of
Nature", the phenomenal world, "the hand of God's
compassion and generous ruler.” There are so nmigny ef
God, "in the world, in nature, in human hearts, the

revelation"®® if we learn of such signs with the right spirit,

*2bid., p: 607, Note 1827

*3bid., p: 60, Note: 154

* For references to water refer to note 3107, reggrdhe
symbolic meaning of light see appendix VIII (Mystiterpretation of the
Verse of Light) and notes in 2997 and 3001

%> Appendix | and the introduction surahYusuf

% See M.A. Sherifpp. cit.,p: 182

" |bid., p: 972, Note 3235

%8 |bid., p: 1180, Note 3993
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we will be able to understand the most preciousdes for
our spiritual lives® The conclusion is that "instead of God's
Creation has no higher purpose. That is not théyan just
game*®

This world, for Ali, is full of symbols that the
meaning should be expressed, as former historyisizs a
symbol that has a very deep message. One that beust
considered is that symbol is different from sigrym®bol
refers to an object that no logical relations bemvéhem and
are arbitrary. While the absolute characteristicsymbol is
the absence of logical relation between symbol ahét is
symbolized. In terminology of Saussure “there i$ logical
motivation (unmotivated betweésignifie” and “signifiant”,
or there is not direct relationship between the lsyim
mandatory with its being symbolize®).

That way, Yusuf Ali's methods do not meet the
criteria applied by Abu Zayd about interpretatidredry.
System of"signified” and ‘signifier” that was promoted by

Abu Zayd is the semiotic system of De Saussuren Sig

*9bid., p: 1315, Note 4573

% bid., p: 894, Note 2950

1 Ahmad Zaki MubarokPendekatan Strukturalisme Linguistik
dalam Tafsir Kontemporer ala Syahr(¥ogyakarta: eLSAQ Press, 2007)
p: 93-94
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language (language unit) does not show "somethig'to
“certain mental concept’. Mental concept is called
"signifier". “Signifier” is not something to be said or written
symbols, but the "sound image", that is the psyadiohl
effect which left by a voice that was heard or terit
symbols. In other words it is voice delineatiorttie hearf?
Yusuf Ali's assumption that all kinds are symbol,
according to writer, is the effect of his greatemast in
philosophy. By adopting Plato's "ided&d"Yusuf Ali has
much brought the style of philosophical interprietat he

2 Moch. Nur Ichwanpp. cit p: 88

% To explain his theory, Plato makes an analogy,insay
“Human being is analogically as those who are #etksince their first
born in the cave. Behind them is blazing fire, whihey are facing the
wall of cave, some of servants walk in front of fire bringing various
goods, It creates shadows reflected on the walk @uthe arrested men
cannot look what behind them, they only watch thadews. They
suppose that the shadows are reality which no otadities are existing,
yet, after one of them is free, he sees the fiagibfy behind them, in the
gate of cave. He starts to know that what theybsdere is not reality. He
then comes out side; he sees the sun lightenyéss Ele assumes that he
leaves the reality. Yet, slow and down he realizémt he never sees
before. He turns to the cave. He tells them thaatwhey see is not the
real reality, but shadows”. This myth explains tbave is the analogy of
visible world. Many people are those arrested nmiHmey receive the
experience spontaneously. But, there are some @edpbd suppose that
visible reality is none but shadows. Thus, to ghi@ real truth, people
should let their selves free from that sense mitgpinfluence. The real
truth is not created, but is exist in world mindof? Dr. Ahmad Tafsir,
Filsafat Umum, Akal dan Hati Sejak Thales sampapr@apengantar
kepada Fislafat untuk Mahasiswa Perguruan Tind@andung: PT.
Remaja Rosdakarya, 2003) p: 57-58



153

brought it to commentator’s ideology, one thingttiNasr
Hamid Abu  Zayd really wants to  avoid.
On one hand, the process of commentary of Abduoflasuf
Ali covers what Abu Zayd wants by capturing the
significance of the verse, but there's no denyheg tYusuf
Ali has involved his ideology too f&f. By restricting the
study of language, especially philolofyhe has factually
closed the text from disclosure of hidden meanithgs can
possibly be understood deeper. Actually, the contamgrof
Abdullah Yusuf Ali has two tendencies. He is a k@nwho
has an interest in two different things at oncelogbphy and
mysticism. His big interest in philosophy is shown his
commentary which much refers to philosophers tholigh
as Plato, Aristotle, Nietzsche, etc. And meanwhikejs also
interested in Sufism. His review talks more abouystical
interpretation and adopts the Mystical Sufism.

However, his interest in philosophy gives more
influences to him, like his poetry below:

“And many new streams of wisdom were poured
through the crucibles

% In general, Abu Zayd uses the word ideology "tieréo the
bias, interest, orientation, the tendency of idgmal, political purposes,
pragmatic, and religious beliefs. Moch. Nur Ichwap, cit, p: 83

% In his foreword, Yusuf Ali admitted that he limitehe use of
grammatical and philological notes. Abdullah Yu#lif op cit.,p: v
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of noble minds,-Prophets, Poets, preachers,

Philosophers, and thinking men of actiGA”

Yusuf Ali is a liberal modern figure, but then, had
great respect for the previous scholars'. The mligsant step
taken by Yusuf Ali is his critic on traditional scice by
warning of “formalism of the dead/'and "the excesses of
the doctrine.®® He also did not want to be dogmatic, because
truth is relative. But the concept of "relativeltin, according
to Abu Zayd, is to be understood as the relativaty
"cultural”, not “substantial”’ relativity , here, d&ing for the
"truth" means finding the truths contained in oulture, not
to seek the absolute truths. Others-in the cultsealse may
see in our tradition other truths which they hdegtafrom the
standpoint of their own culture. However, suchiagdtshould
not destroy our cultural view of the truth. In thisgard,
scientific studies-particularly in charge of anahgy the
humanities disciplines based on the perspectivethef

cultural system is associated with®it.

% bid.,C.10 p: 3

" bid., p: 69, Note 177

% |bid., p: 233, Note 675

%9 Nashr Hamid Abu Zaydyp. cit.,p: 18
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3. Problem of Stories

The stories in The Quran, although already passed
since hundreds or even thousands years ago, butegence
is not without wisdom. Because these stories acogr Ali
are symbols of knowledge and learning for humamg®i
But Abu Zayd places th®ashahshal-Qur’an in the bottom
layer of the core sciences of The Qur'an, in adidito the
science ofkalam and figh. Although it is lower than other
sciences such as linguistics, which is a shell aérge in
understanding the text, and sciencenwd'rifatullah in the
core layer, but the science is still relating tor@uic studies.
71

While Abu Zayd placingQashash al-Qur'ann the
bottom layer of science, Yusuf Ali, in fact gavecBugreat

attention to the stories of the past. He adoptedchmu

0 Among the benefits of Quranic stories are: (1pBining the
principles ofda'wahand explaining the points afari'ah brought by the
prophets, (2) plucking up Rosulullah about the gieti of Allah,
strengthening Believers’ trust about the triumphrath and its followers
and destruction of digression and its defender3; g@firming the
previous prophets, turning against them and peatietyithe memory and
legacy trail, (4) showing the truth of Muhammad preaching about
people who passed along the span and generatipaon¢dvering lies of
people of the book with reasons from their own Isodiefore those
information were changed. (6) The story is one farfrliterature that
could attract the attention of listeners and stifeeg the messages they
brought into the soul. K. Manna Qattap. cit p: 307

" Nashr Hamid Abu Zaydp. cit.,p: 262
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information from the sources of Jewish and Chnistia
teachings, and from various researches on theestoffi the
past. Because for him, these stories represent aythht
contains many lessons. And this is fair considerfiuguf
Ali's review that emphasizes on spiritual dimensiand
moral resurrection messaffe.

The stories of The Qur’an tells about people who ru
the seclusion and the disobedient, al-Ghazali axplhat the
condition of those who undergo seclusion are tloziest
about the prophets and saints, like as story ofr\ddoah,
Abraham, Moses, Harun, Zakariya, Yahya, Jesus, Mary
David, Solomon, Jonah, Lot, Idris, Khidzir, Shoallyas,
Muhammad, Gabriel, Michael, and etc. While the c¢oowl
of those who deny and protest are the stories alanitrudz,
Pharaoh, 'Ad, the people of Lot, the Tubba', ashatkah,
Mecca pagans, the pagans, devils, demons and offf@ss
section is useful to frighten, warn, and give lessdt also
simply covers the mysteries, symbols, and sigrizs need
to think long.”®

Unfortunately, in commenting the verses of the

previous race, especially about Jews and Christrndullah

2M.A. Sherif,op. cit.,178
3 Nashr Hamid Abu Zaydp. cit.,p: 267
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Yusuf Ali used the data sources of both religionsessively,
further, not all stories are followed by adequatplanations,
so the common reader will have difficulty in digfinshing
which Islamic teachings and which are not. Amoregy\arses
he understood by those traditions is a story abegend of
the Jews and Arabs (Q.S. al-Bagarah: 60), the tegérnhe
Jews (Q.S. al-Baqarah: 65, 259), the legend of sGan
nations (Q.S. al-lmran: 49 , 18, 9), the legendhaf Arab
nations (Q.S. al-Baqgarah: 125, 158, 189, 194, 198, 198,
200; Q.S. al-A'raf: 65, 73, 85; Q.S. Hud: 59) aretsian
legend (Q.S. 110).

For writer, Abdullah Yusuf Ali's large attention in
using those resources was affected by his eduedtion
background and environment. The young Yusuf Ali was
registered in the Free Church of Scotland but waser |
transferred to the Wilson School, a school led byaator,
John Wilson. Finishing school in the Wilson Schobg
continued his studies at Wilson College. His close
relationship with non-Muslims such as Roland Wilson
Mackichan, Lely, George Birdwood, Knyvet Roland ¥dih,
and his wife Teresa was eventually made him famligh

the source of their sacred teachings.
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In addition to the life and educational backgroynds
Abdullah Yusuf Ali was also fond of history; evee kwas
very fond of studying ancient Greek artifacts. $® feview
has sufficient even more historical data of the t.pas
Preoccupation of Abdullah Yusuf Ali in displayindet
historical facts, which many took from the sourcésother
religious teaching shows his inconsistency of magially
statement that taking Jewish’s or Christian's sesins the
way of lllustration only, not in the direction afdorporating
such beliefs or systeni$ However, what he did is more than
just adopting the stories that do not exist in Ther'an,
because he also tried to link the story of The @uind the
traditions. On one hand, Yusuf Ali did show the dtion of
the story as a lesson to the people afterwardprbtite other
hand, he just stuck in preoccupations, saying tachthose
stories and forgetting the significances.

Actually, there is a methodology between The Qur'a
the Torah and the Gospel in telling story. The &urin
general, globally and concisely argued as intenoldg to
provide teaching material§ibrah) for humans, while the
Torah and the Gospel bring it in detail, regarditig

perpetrator, time or place. Both of these bookdaexverses

" Abdullah Yusuf Ali,op. cit, p: xi
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associated with a history of human life, one thingt is not
contained in The Quran. When willing a more dedil
knowledge about the stories, the Muslims asked thdmo
considered know better. The Arab presumption ofhbot
communities is very reasonable considering detailed
descriptions of those stories are in their handsenTthere
was communication between the Arab society, Jewd an
Christians””

A part of classicaMufassirused these narrations in
interpreting the stories of The Quréh. Although,
unfortunately, they are sometimes less carefulrgprorrect
(sahih) narration, so many previous interpretations were
satisfied byisraililiyyat narrations that can not be accounted

for.

5 Drs. Rosihon AnwarlMelacak Unsur-Unsur Israiliyyat dalam
Tafsir al-Thabari dan Tafsir Ibnu Katsi(Bandug: CV. Pustaka Setia,
1999) p: 39-40

e Among the benefits of Qur'anic stories are: (1) Bigng the
principles of da'wah and explaining the points ydrsah brought by the
prophets, (2) plucking up Rosulullah about the gieti of Allah,
strengthening Believers’ trust about the triumphrath and its followers
and destruction of digression and its defender3; g@firming the
previous prophets, turning against them and peatieythe memory and
legacy trail, (4) showing the truth of Muhammad preaching about
people who passed along the span and generatipaon¢dvering lies of
people of the book with reasons from their own Isodiefore those
information were changed. (6) The story is one farfrliterature that
could attract the attention of listeners and stifeeig the messages they
brought into the soul. K. Manna Qattamp. cit.p: 307
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In his introduction, Yusuf Ali, criticized thoseho
graced The Qur’an with tales of Jews and Christinassaid:

The increasing knowledge of history and Jewish and
Christian legend enabled the commentators to
illustrate the text of the Holy Book with referente
these. Sometimes the amount of Jewish stuff (some i
absurd), which found its way into the commentaries
was out of all proportion to its importance and
relevance, and gave rise to the legend which has be
exploited by polemical Christian and Jewish writers
that Islam was built upon an imperfect knowledge of
Christianity and Judaism, or that it accepts as the
illustrative legends from Talmud or the Midrash or
various fantastic schools of Christiantty.

From the above statement, it is clear that Yusuf Al

was not consistent with his words. He himself tigtothis
attitude that many pointed to the information frahese
sources, in fact, strengthened the Jewish and t@2mris
belief.”®

Yusuf Ali Abdullah stuck himself in their ideology.

" Abdullah Yusuf Ali,op. cit.,p: XVI

8 Many orientalists argue that the Qur'an a lot mdrith the
Jewish /Christian vocabularies and teachings. AdralGeiger (1810-
1874) in his essayWas hat Mohammed aus dem Judenthume
aufgenommerconcludes that the Hebrew vocabulary gave too much
influence on the Quran. The words contained in @a’an astabut,

taurat, jannatu ‘andahannam, ahbar, darasa, rabani, sabt, etc come
from the Hebrew language. Other Orientalists whem gdointed out that
the Qur'an adopted many Jewish and Christian ssuate Theodore
Noldeke, Siegmund Fraenkel, Hartwig Hirschfeld, s Cutley Torrey,
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It can not be denied that Yusuf Ali was affected by
the dominance of his own ideology. One thing teaipposed
by Nasr Hamid Abu Zayd, what done by Ali is col@in
(talwin) text with other religious traditions. He tended to
force the text to speak about what he wanted. e af
Jewish and Christian resources in interpreting &urfor
Syuhbah and Abdullah Abu 'Ali Ja'far is included time
category of usingsrailiyyat. "’Abdullah Ali Ja’far defines
israiliyyat as information derived from people of the book
explains passages of the Quran Kdadith While Abu
Syuhbah defines it more specifically with the knegde that
comes from the Jews and the Christians containethen
gospels, the Gospel explanations, stories of tbphats and
others®

One thing that was not done by Yusuf Ali is, altgb
he did not deny the urgency of tradition as explanyeof The
Qur’an, he did not cite martyadithof the prophet, except in

a very minimal capacity. Lack of quotimgdithimplies lack

Friedrich Schwally, Richard Bell, Arthur Jefferytcetheir writings are
most critics of Muhammad as the man who compilegl @ur'an by
adopting the stories of Jews and Christians reskles\dnin Armas,
M.A, Metodologi Bibel dalam Studi al-Quran, Kajian Kst(Jakarta:
Gema Insani, 2007) p: 131-149

" Drs. Rosihon Anwar, M.Agp. cit.,p: 26-27

% bid.
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of using asbab al-nuzul, asbab al-nuzig interpreted as
general condition of Arab society at that time. $himstead
of using the specific reasons for interpreting gehusuf Al
described only the general condition of societyhat time.
Therefore, he often refers rah Nabawi

Abdullah Yusuf Ali did not want to emphasize the
study only at certain events because The Qur'amots
descended to a nation only, but applies to all sifidat way,
Abdullah Yusuf Ali held the rule oél-'ibrah bi ‘umim al-
lafdz la bi khushaish al-sab&b

For Abu Zayd, discussing the meaning of texts
through the dualism of "generality" and "specifeason" is
actually contrary to the nature of the relationshgtween
linguistic text and reality that produces text. decause
producing text lasted through the medium with aatoit
certain rules, they are thought and culture.

Then, emphasis on one side of text meaning is very
dangerous at the level of religious texts becaus®uld lead
to contradictions that can not be separated in tthe.
Contradictions arise due to exclusion of "speclahds"
(occasion of revelation) for "general" (understauggli

Actually, the issue on "generality" and "specifjtitshould

8 See Abdullah Yusuf Alipp. cit., p: xi-Xii-xuviii
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not ignore the "special cause". Because, despitmdpdarge
possibility in abstraction and generalization, laage still
remains a unique cultural system. Therefore it eyv
possible for general words having special meaffing.

Asbab al-nuzdis an important and fundamental thing
to find the meaning and significance; it does neatam that
the meaning is stopped at the level of symboliauwique
particular events. This conception contains suchlitye
ignoring elements that language and text has aueniq
mechanism for expressing the reality and culturdeu Zayd
trying to emphasize the "uniqueness" dimension iwithe
meaning of the text that disclosed lagbab al-nuzdl,it
because the general tendency in religious thowglgnioring
this dimension for the "general word”, whereas itieaning
of the text is the result of the interaction in firecess of text

formation and creation by two aspects: languagereality >

Asbab al-nuzdklways involves the transmission as
the only way to get text historicity. And the lackasbab al-

nuzdlin Yusuf Ali's commentary indicates that he invesv

82 Nashr Hamid Abu Zaydaqp. cit, p: 107
8 bid., p: 109
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very little tradition which Abu Zayd called as aceadary

text or commentary on the primary texts (The Qur#n

4. Interrelated Verse (Verse Relevancy)

Basic thought of verse interrelatidmunasabah al-
ayat) is that text is a structural unity whose parts are
interrelated. The task ofufassirs to find these relationships
— connecting one verse to others in one side, apdirahto
others in another side. Therefore, to disclose such
relationships requires the ability and sharpnessxaete’s
vision in capturing the text horizon. AccordingAbu Zayd,
munasabahhas various characteristics, there are general,
specific, rational, perceptive or imaginative. Tmgans that
the "relationships" is the possibilities that mstdetermined
and uncovered by exegetes.

Revealing the relationships between versessimdh
does not mean explaining the relationships thatstexi
inherently in the text, but it makes the relatiapsbetween
exegete’s mind and text. Relationships betweers teah be
disclosed through these relationships. Here, fifi@rteto
discover certain relationships by an exegete igdhasn some
existing text, while the relationships with otheatterns by

8 Moch. Nur Ichwanop. cit.,p: 68
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other exegetes based on the other text data. Thexegete
revealing the dialectic of each parts of text ttoulis
dialectic to text.

Abdullah Yusuf Ali passed this rule very well. Held
not make the parts of The Qur'an but as explandtorgach
other text. Like as his review in Q.S. al-Bagarab0. He
said that the verse sentence is enhanced by the &B.S
Bagarah: 151. The argument is that in the granKabah
Qiblah. God was perfecting religion and fulfilling theagyer
for the future made by Abraham. That prayer wasdfuid:
(1) that Mecca should be made a sacred sanctu@rg, @l-
Bagara: 126), (2) that a truly believing (Muslimation
should be raised, with places of devotion thereS(Cal-
Bagarah: 128), and (3) that an apostle should beaaong
the Arabs with certain qualities. (Q.S. al-Bagark2g).

In addition to obtaining the verse relationship,
Abdullah Yusuf Ali also found the relationship betwn
chapters(sdrah). He connects between Q.S. al-Bagarah and
Q.S. Al-Imran by saying that both have in commonaduse
taking general view of the religion history of mamk with
special reference to the people of the book, paxee
explain the birth of the new people of Islam aneirth

ordinance, insists on the need of struggle andifighin the
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cause of truth and exhorts those who have beesduesith
Islam to remain constant in faith, pray for guidanand

maintain their spiritual hope for futuf.

Evaluation of Work of Abdullah Yusuf Ali

Abdullah Yusuf Ali's work is a phenomenal work that
has been read by international worldwide. Its stgle
language is so beautiful and orderly so much pdaigend
records of his commentary are quite helpful to usided the
verses of The Qur’an.

In addition to poetic translations and commentary,
which are considered new from Abdullah Yusuf Ale aerse
numbering system and the classificationra@kd’ into more
specific parts. To refer to this division, Abdulldtusuf Ali
called “sub-division ofuki™.

This sub-division is characterized by larger foizes
with bold printed letter in initial letter of tralaion. The
classification is easy for mapping a too generairb. He
divided Q.S al-lmran into 20 divisions. These twent
divisions then are divided into some sub-divisiofifhie
second division for example is divided into tViicst, Q.S. al-

8 Abdullah Yusuf Ali,op. cit.,p: 121
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Imran: 10-13 about people of the book amsd¢cond 14-20
about believer§®

In addition to terms of numbering, the other positi
side is that Yusuf Ali tried to contextualZeeadings with a
growing socio community circumstances. He providehy
examples that can be directly applied in everydfay In this
case Abdullah Yusuf Ali worked twicerirst, finding the
possible meaning and,second, finding appropriate
illustrations that can be understood easily by eead

Following classification done by Ignaz Goldzihdret
work of Ali is categorized intoAl-Tafsir fi Dlau’l al-
Tamaddun al-Islamor modern exegesis in which the central
themes are about reformation and how Islam motvabe

make a progress in culture by proclaiming the treeking

& bid., p: 124-127

87 According to Noeng Muhadiir, contextual termindtmajly
covers three definitions: (1) an attempt of makingense as the way of
anticipating general urgent problems, therefore thrm is the same as
“situational”, (2) making a sense through referrma¢evancy to the past,
present, and future, in which everything is seemfthe perspective of its
previous meaning, its present functional meanimg), it&s future relevant
possible meaning, and (3) getting the relevancywbetn the central
(Qur'an) and peripheral (its application). Besid&és last also means
making the Qur’an as the central of morality.
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and releasing unquestioning acceptdficévhile following
the categorization of J.J.G. Jansen, the work cfuY@li is
classified intgpractical exegesisvhich relates to people daily
problems®

Abdullah Yusuf Ali's Commentary is a simple
interpretation in which it used interrelation of améng
among verses in The Quran. Interrelation amonge®ras
well asslrahis well used to explore the meaning.

Actually, assessing a work is not easy, because it
requires the existence of the terms or conditibas become
benchmark / standard that must be used to see erhita
work is feasible to be consumed or not. In someancsy
about the methods of interpretation, the writer ncdn
generalize that Yusuf Ali used a particular apphobecause
Abdullah Yusuf Ali did not translate every part™ie Qur'an
with the same method for each verse. Only pars$ dne
important are interpreted with explanations thdtetanot

sufficient place in his work.

8 Abdul Mustagim Aliran-Aliran Tafsir, Madzahibut Tafsir
Dari Periode Klasik Hingga Kontempor€Y ogyakarta: Kreasi Wacana,
2005) p: 20

89 3.J.G. Jansemiskursus Tafsir al-Quran Modern
(Yogyakarta: Tiara Wacana 1997) p: 158
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In his explanation, Yusuf Ali sometimes only
revealed a semantic aspect which is the first stegarying
alternative meaning that can be derived from thegiral
word. After gaining semantic meaning he sometimes
developed it to search for a new significance frtime
meaning, but sometimes it just stops on a varieatling of
the meaning without getting any significance. lherstcase,
Yusuf Ali tried to find the significance without gsing the
preceded phase of studying the semantic aspedteofeixt.
Referring to the theory of Nashr Hamid Abu Zayd,aivh
Yusuf Ali did is reading of a leap, because he ¢éehdo
directly come to interpretatiofta’wil) without studying its
linguistic aspects deeply. Without focusing stuayaspects
of language means that Yusuf Ali's commentary -thie
interpretational glasses of Abu Zayd has allowedp@rsonal
subjectivity involved so far in the reading. Andsttrue that
his personal inclination towards mysticism and q@éoiphy
coloring results of interpretation.

In addition to these two aspects, Abdullah Yusuf Al
is also still influenced by Shiite theology. Thiancbe seen
clearly when he interpreted Q.S. Al-Imran: 140, GaENisa
" 69, Q.S. al-Shaffat: 107, commentary of Yusuf &bout

these verses show that Abdullah Yusuf Ali was tjeaery
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touched, like any good Muslim of any school of thgou
would be, by the history and significance of thatyrdom of
Imam Hasan and Husayf.

Because one reason of writing this work is to invpro
Indian youth morality, moral beauty is very cleargflected
on his work, so great with the beautiful words agsult of
his deeply contemplation for nature and life. Tivay, Yusuf
Ali preferred to focus on showing the messages bé T
Qur'an by creating a poetic prose and analyzintpitguage
in greater detail through devices of modern lingaiscience.

Lack of citing tradition also indicates a lackusfe of
asbab al-nuzibs one aspect of understanding the text. For
Nasr Hamid, linguistic meaning is not logical mewani
because the words get their meanings through stailcnd
contextual relationship. Ignoring one of its sidemkes
exegete difficult to reveal the meaning. Givingdsmnly on
the structure of language without considering thétucal

context will plunge us into a closed analyticaber

% In explanation of those verses, Yusuf Ali oftenntiened the
two imams with a great respect. The Amana editsodifferent from the
original, and the IFTA edition has further deletidBoth the revised
editions have deleted the reference related tettves imams.

1 Nashr Hamid Abu Zaydp. cit.,p: 108
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In addition to those all above, the weakness ofufus
Ali's methods also looked at his inconsistence ritial
statement about the use of Jewish’s sources aridti@his in
understanding stories of previous race. He wasaligtnuch
pointed to narrations of people of the book's t&agh
resources. What factually only looking for datactomplete
the story of The Quran.

The original goal of stories in the Qur'an is adly
as described by al-Syarbashi, quoted by Drs. Rasivavar,
M. Ag, "the stories in the Quran is not intended as a
complete description of the life history of nations
particular individuals, but as an object lessorhaimanity.®
The Qur'an does not emphasize on penetrator ofktbey,
but advice and example behind the story. But itnsee
disappear in Yusuf Ali's work. It is right that setimes
Yusuf Ali forgot the significance of a story. He partantly
focused to describe the story with a variety obinfation
from other religious teachings.

Abdullah  Yusuf Ali so much appreciated the
literature. He wrote poems, arranged them in thestmo
appropriate place in The Qur’an, cited many wordsfvery

2 Drs. Rosihon Anwar, M.Agp. cit.,p: 46
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well known poets but never used the previous podm o
Jahiliyyah.Whereas poetry is an Arab ontology, and so, it is
necessary to define the difficult words of The @uar’ Again
the writer says that the sense of “Literary” teradgy is
different for these two figures. For Ali, literaig used to
show the beauty of Quranic stylistic in Englishab&ful
words, but “literary” for Nashr Hamid is an apprbao grasp
the best understanding of The Qur'an.

Based on the criteria of interpretation drawn byiNa
Hamid Abu Zayd, the commentary of Abdullah Yusuf il
giving inadequate significance to the field of Qumic study.
His commentary is really partial for that givingtrsufficient
information. His much touched too his ideology fscourse
opposite to the free ideology-interpretation shdwte much
by Abu Zayd. The jumping interpretation — withowtymg
attention to much to text linguistic aspect is adkiof not
valid interpretation because a valid interpretasbould pass
three phases of reading. The firsgisa’ah ‘adiyah which is
common reading second is exegesistaisir aims to gain
meaning and the third is interpretation tatwil which is

meaning of meanin®’

% Moch. Nur Ichwanpp. cit, p: 80
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For writer herself, the work of Abdullah Yusuf Al
gives valuable contribution for the triumph of Islia
science. His translation as many people considezsgthe
best meaning to the original words because it hatose
meaning to its original Arabic. Only, the commenmtdre
arranged to explain the meaning of the verse néedse
taken into account because it involves not powarfathods

of Quranic commentary.



