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ABSTRACT

This thesis discussed about quality of hadith in al-Milal wa al-Nihal by
Shahrastani especially hadith in introduction.

Either Qur'an or hadith are often become as /hujjah or dalil in strengthening
arguments or statements. One of them is arguments or statements that included in
the book. As like Shahrastani in his book entitled a/-Milal wa al-Nihal, so many
Qur'an and hadith in it.

About hadith used by Shahrastani, according to the writer, hadith in introduction
are found in some themes. 7he first, all kinds of mankind. 7he second, the first
mistake occurred among mankind. 7he third, the divergence of opinion among
Muslim. 7he /ast, adherent of religion and belief. There are 16 hadith researched and
17 hadith done takhrij with different themes. Not all of them are authentic about
originality actually. But Shahrastani has been consistent in using hadith for all the
hadith in the book of al-Mjilal wa al-Nihal overall uniform do not use sanad and not
include matan completely.

In researching hadith, the writer uses the rules of the autheticity of sanad and
matan, takhrij hadith, and the rules of Jarh wa Ta’dil. About quality of sanad and
matan of hadith is found 6 sanad of hadith in sahih quality, 7 sanad of hadith in
hasan quality, and 4 sanad of hadith in da’if quality. Meanwhile, in terms of matan,
there are 12 matan of hadith in sahih quality and 5 hadith is getting status of da’7f’
(false).The first hadith is about disunity of mankind. Conclusion sanad from the first
hadith is hasan while sahih in matan. The second hadith also has same theme with
the first hadith. It has quality of sahih al-sanad and that matan can be hujjah. The
third hadith can be concluded that sanad of hadith from that line does not fulfill the
requirements of hadith sahih but actually it has sahih al-matan. About the fourth
hadith, the writer concludes that sanad of hadith from riwayah Abu Dawud from
Ibnu ‘Umar rated sahih in sanad and matan. The fifth hadith, that hadith is da7f
The sixth hadith, it is concluded that sanad of hadith from that line is Aasan al-
sanad. The seventh hadith is about the divergence of opinion among Muslim. There
are two hadith that researched. Those are from Ibnu Majah and Ahmad bin Hanbal.
Sanad hadith from Ibnu Majah is sahih while hadith from Hanbal is hasan. The
eighth hadith is sahih al-sanad. The ninth hadith is also sahih al-sanad and sahih al-
matan. The tenth and eleventh hadith, the writer concludes that hadith is da7f Then
the twelfth hadith has quality Aasan in sanad and its matan does not contradict with
the clear hadith that has a more authentic quality. The thirteenth hadith, the writer
concludes that the sanad of this hadith is authentic and da’7if in matan. The
fourteenth hadith, it is concluded that sanad of hadith from the line is hasan al-
sanad. Then, the fifteenth hadith is including into the category hadith hasan al-
sanad. And the last, the writer concludes that hadith is da 7t
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CHAPTER |
INTRODUCTION

A. Background

God Almighty sent down his book as guidance and light of way for
human’s salvation and happiness in the world and in the hereafter. It was
given to Muhammad as the eternal miracle is to invite people to the right
path. Then he gives the hadith which is a details and a description of the
book. Almighty God said:
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And books of dark prophecies; and we have sent down unto Thee (also) the

Message; that Thou mayest explain clearly to men what is sent for them, and
that They may give thought.*

()
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And we have not sent down the Book (the Qur’an) to You (O Muhammad),

except that You may explain clearly unto them those things In which they
differ, and (as) a guidance and a Mercy for a folk who believe.?

Two verses above explain that Muhammad has a duty to explain to its

followers or in other word the hadith’s position is explaining the Qur'an.?

In addition to based on the verses above, this position is also seen through
the hadith from the Prophet (PBUH). Many hadith which reflect the urgency

of obedience to his commands. The Prophet said :

' Muhammad Khan, (Qur’an in Word Application version 1.3 by Yusuf ‘Ali), al-Nahl (44).
2 Ibid., al-Nahl (64).
3 Nuruddin *Itr, "Ulamul Hadith, (Bandung: PT Remaja Rosdakarya, 2012), pg. 7-8.
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The Prophet said, "I leave you two things, you are not going astray forever,
as long as you cling them, those are Qur’an and hadith.

The other hadith, narrated by al-Irbad Ibn Sariyah r.a. as follows :
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The Prophet advised us with advice that is shocking and make tear dripping.
We said, "O Messenger of Allah, it looks like the last advice, then give
testament for us!”, the Messenger of Allah said; "I bequeath to you so that
you are pious to God, hear and obey, although you are led by a slave. Verily,
whosoever among you whom are given the longevity, then he will look
at the various kinds of disputes. Therefore, hold my sunnah firmly and the
sunnah of Khalifa al-Rashidin who has got a instruction and bite with your
molar. Shun the bid’ah, because every bid ah is a going astray.*

Speech, personality and deed of the Prophet Muhammad are a handle and
uswah (giving example) for Muslims. Hadith of the Prophet Muhammad is
not only as a second teaching source after Qur’an, but also as history source
of the Messenger’s preaching (struggle). The hadith also has function to
explain the Qur'an, describe a global, specialize a general, and interpret the
verses of Qur'an.

Make position of hadith stucturally as a second source of islamic teaching
or functionally as identifier of Qur’an is an inevitability. Prophet Muhammad

in his capacity as a Prophet and postle is not like a postman and not also as a

* Sohari Sahrani, *Ulamul Hadith, (Bogor: Ghalia Indonesia, 2010), pg. 34-35.



medium of Qur'an, but he is a mediator, the first interpreter (al-Mufassir al-
Awwal) of Qur'an. Thus, it is not redundant if Imam al-Jauza’i concludes that
the Qur’an requires more hadith than on the contrary. But the opinion is
contradicted by Muhammad al-Ghazali. According to him, the Holy
Qur'anas the first source and foremostin Islam to carry out various
teachings, both usd or furz’, then the Qur'an must get function as the
determining of hadith that acceptable and not on the contrary.

Hadith not only loads the language of religion, namely the divine
messages, but the hadith also contains human language, i.e. the hadith that
emerges because of the influence from the environment, the culture of the
local community or will the times and demand the prophetic task.°

To understand the hadith, one of which is by paying attention the
condition of hadith at the Prophet’s period. In real life the companions, who
being narrators of hadith reflect how the Prophet speaks effectively, likes to
greet chummyly and friendly, conveys religious teaching adapted with the
mind faced, conveys a greeting or a statement often repeated up to three
times. So it is easy understood. But at another time, when Prophet states
something seriously, for example in addressing cases of violation of the law.
When implementing the teaching, the people do not accept the teaching
which is still difficult by giving practical examples such as how
"establishing prayer" at the beginning of time: proper implementation,
blending in language and speech, so compact; “removing zakat” as in
example; "fasting” with intention that appropriate with the example;

"pilgrimage" as exemplified by the Prophet in the practice of ritual.

® Mediator contains the meaning as arbiter of a third party until referee or peacekeeper,
spokesman between other parties. See Bustamin M. ‘Isa H. A. Salam, Metodologi Kritik Hadis,
(Jakarta: PT Raja Grafindo Persada, 2004), pg. 2. See also Mas’ud Hasan ‘Abdul Qahar, Kamus lImu
Pengetahuan Populer, CV Bintang Pelajar, pg. 150.

® Ibid., pg. 2-3.



So it is understood, if in the hadith has explained clearly: how the
companions moor something to the Prophet from what is seen or observed
about his good looks, the style of the prophet’s speaking, physical figure,
habit teaching in various forums that makes people enjoy sitting down to
listen to the teachings of the Prophet. Later, it is known as characteristics,
goals, and characters (sifah and hammiyah) the Prophet PBUH.

Therefore, to find out the authenticity of hadith, not to miss the teachings
at the time of the prophet or the generation of companions in understanding
the Islamic teachings which are intact and applicative. Because the
companions at that time, not only witnessed directly about statements, doing
of good deeds, agreements and his characters, but also applied it directly
surrounding the Prophet. Even the prophet called it Khair al-Qurun "the best
century"; "the best period is when people can live with me". Because the
generation of companions can take quality teaching, i.e. the Qur’an and
hadith. At that time, all related to the prophetic revelation can take from a
shared experience of the Prophet. The companions acquire religious
explanation through hadith beside Qur’an, so that the Qur'an and hadith
become teaching and guideline source in facing of life.’

The hadith itself as the second source often becomes as the strengthener
source of argumentation (dald) about religious teaching, including belief,
ideology and sect applied by the scholars in their works. For example, *Abd
al-Qahir al-Baghdadi wrote a book called "al-Farqu bain al-Firaq”.
Ibn Hazm wrote "al-Fagl f7 al-Milal wa al-Ni/al", Abu al-Hasan ‘Ali ibn
Isma’il al-Ash’ari wrote "Magalah al-Islamiyym”, then “al-Milal wa al-
Nifal" by Shahrastani that is a book which writer would like to discuss in

this research.

" Erfan Soebahar, Aktualisasi Hadith Nabi di Era Teknologi Informasi, (Semarang: RaSAIL
Media Group, 2010), pg. 7-10.



In al-Milal wa al-Nisal, he discusses about sect, religion, ideology and
the view of the scholars and philosophers. Shahrastani obtains information
about the sects from books written by predecessors who have noted a
development of thought at their time and the time before. Shahrastani’s
usage of Abu al-Hasan ‘Ali ibn Isma’il al-Ash’ari, ‘Ali ibn Ahmad ibn
Hazm, and Muhammad ibn ’Abd Al-Qahir al-Baghdadi as the reference
source is appropriate, because they lived in the 3rd century to 5th, where
the sects at the time pop out since finished the Siffin war in 37 of the Islam
calendar. Thus the information presented by Shahrastani in this book is
very accurate because he receives information from people who live in the
time where sects develop or live a century after them.® So there are few
reasons why the writer chose the book. The first, the book of al-Milal wa al-
NiZal has differences with the books that have been written to other scholars
and scientists above. This Shahrastani’s work has the form of concise
encyclopedia, dense, and accurate about belief, religion, sect, and the view
of the scholars and philosophers and it is part of the metaphysics at his time.

Azyumardi Azra concludes that the book "al-Milal wa al-Nizal" is a
masterpiece of the first religion comparison, foremost, and most
comprehensive in the history of religion comparison. It is not until here, it
also gets a high appreciation for Western Scientists. An expert from
Germany, Haarbrucker had translated "al-Milal wa al-Nizal™ and given the
“Preface” as follows, “through Shahrastani’s book entitled al-Milal wa al-
NiZal we know the history of philosophy, both in the ancient time and the
time thereafter.” It is also called Maleisch, an expert on Germany who steeps
much philosophy of Greece. He said, “the truth written by al-Shahrastani
about the remarks attributed to the Democrates cannot be doubted although it

is not found by us in the books of Greece philosophy from Democrates.

8 Ashwadi Shukar (a translator of al-Milal wa al-Nizal by al- Shahrastani), al-Milal wa al-
N:fal, Aliran-aliran Teologi dalam Sejarah Umat Manusia, (Surabaya: PT Bina Ilmu), pg. Xv-xvi.



Even in fact, the book of al-Milal wa al-Nizal is being discussed, it has been
translated in several languages, among them France, Germany, India,
Turkey, Pahlevi until in Indonesia. And it has been printed many times in
Paris and India. Special Edition in Indonesia is under the title al-Milal wa al-
Nihal, Aliran-Aliran Teologi dalam Sejarah Umat Manusia, Surabaya: PT
Bina t.th translated by Prof. Dr. Ashwadi Shukur, Lc. It has also become a
compulsory lesson in several Islamic colleges, especially in Ushuluddin
Faculty. And according to the writer whom | quoted during studying in al-
Markaz al-Dirasah al-Islamiyah (MARSAH) Johor Malaysia, Shahrastani’s
work is the compulsory book for student. And from there he knows the first
time the book well in its original language version.®

In an effort to understand the book, Shahrastani is inseparable from the
existence of the hadith. This is proven in al-Milal wa al-Ni/zal which in
describing some ideologies or sects, beside the Qur’an, he also uses hadith.
Even there are about 59 hadith in it.

The hadith to be one source of the descriptors in al-Milal wa al-NiZal
occupays an important role especially that book related to tauAid which is
the conviction of human in religion, so the hadith that used should not be
indiscriminated. It means that the hadith used must have a reasonable
standard (sahih) to be (Aujjah). The hadith must be justified scientifically
about the authenticity.

The consensus of the scholar of hadith says that the hadith which
becomes the research object is hadith azad™® (either mashhar or “aziz), while

hadith mutawdtir'* is undoubted the authenticity from the Prophet

% [http://www.Ippimakassar.com/2013/11/syiah-dalam-kitab-al-milal-wa-al-nihal.html] (15-01-
2016, 11.06).

19 Hadith a/ad is hadis that narrated by one, two or a few narrators who do not reach mutawatir
level. See to Munzier Suparta, ‘llmu Hadith, (Jakarta; PT Raja Grafindo Persada, 2002), pg. 107-109.

! Hadith mutawdtir is hadith that narrated by many narrators, those people are impossible to
fibbed. See Ibid., pg. 96.
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Muhammad. Thus, the main goal of the researchis to assess historically
whether something known as hadith of Prophet really can be justified the
authenticity from the Prophet or not. This is very important because the
position of the quality of hadith closely associated with can or not made as
Aujjah.

Research on the quality of hadith needs to be done, not to say dubious
hadith of the Prophet Muhammad, but look at the limitations of the narrators
of hadith as human, who sometimes make mistakes, either because of the
forgetting or because of any importance certain. The existence of the
narrators of hadith determines the quality of hadith, either sanad or matan of
hadith.

The most important object in research of hadith there are two, namely: (1)
the material of the hadith (matn al-#adth) and (2) series a number of
narrators who narrated the hadith (sanad al-4ad#h).*?

Various books of tauiid or kalam which use hadith as one of the
strengthener in understanding it, it would not necessarily be assured that all
hadith are sahih even da’if, because for the sake of there are some items of
interest. Therefore, it is necessary for us to research the quality of the hadith
that are listed in a book of tau4d or kalam. This is particularly important,
because the position of the quality of the hadith is very closely ralated to a
hadith or whether it can be made into an argumentation (Aujjah; dald)
religion.

Based on the foregoing, the writer tries to do writing about the quality of
matan and sanad of hadith in the book of tauid. In this case the
writer uses al-Milal wa al-Nizal especially hadith in the introduction by al-

Shahrastani as the object of studies.

12 Bustamin M. ‘Isa H. A. Salam, Metodologi, op.cit., pg. 3-4.



In al-Milal wa al-Nizal, al-Shahrastani uses the verses of Quran as
explanation of content in the book of al-Milal wa al-NiZal. Besides it, many
hadith which written by al-Shahrastani. However, hadith that used do not
include sanad and matan completely. So it will make reader doubt and feel
difficultness when they want to crosscheck towards that hadith. In this
discussion, the writer wants to crosscheck hadith in al-Milal wa al-Nizal,
especially in introduction from that book. Choosing this topic is caused from
a lot of discussions about hadith, only in introduction that has a lot of hadith.
There are 16 hadith in it. Hadith in introduction is hadith as the first opener
from the content of the book itself. Before obtaining a content deeper from
the book of al-Milal wa al-Nizal, it is better if we are as the reader
understand the introduction first. Because in introduction, Shahrastani has
explained some discussions that cover from some contents of that book and
in it is found some hadith that discussed. The first discussion is kinds of
mankind. The second is the first mistake that occured among mankind. The
third is difference of opinion that happened in the Muslims. And the last is
the adherent of religion and reliance. And from that four discussions, it is
getting 16 hadith in it. And hadith which included by al-Shahrastani in
introduction is the hadith that enough to represent some of contents in that
book. Beside it, the writer limits the writing object on the topic in
introduction because the writer is aware with the limited skill. If this writing
has large object, it will waste long time and mind. So, the writer limits study
object. Writer just discusses about hadith in al-Milal wa al-NiZal especially
in the introduction to research and know the quality of hadith.

Special about this writing, the writer focuses towards the hadith that are
not sanad because the hadith that used in the book without any sanad. These
matters need to be done writing, because using of the hadith which does not

list sanad. It will hesitate for the reader who wants to make it as a Aujjah.



According to the background, inspiring the writer to discuss it in a thesis
entitled “Study on Hadith in al-Milal wa al-Nifal by al-Shahrastani”.
. Research Question
What is the quality of sanad and matan of hadith in al-Milal wa al-Nizal
especially in introduction?
. Purpose and Significant of Research
Purpose of researchis to solve a problem with the way concluding a
number of opinions in effortto understand or explain the factors that
associated. Purpose of this research is to know the hadith listed in al-Milal
wa al-Nizal especially in introduction and to know the quality of sanad and
matan hadith in that book.
As for the expected benefits or significances in this research are:

1. In a theoretical level, the results of this research are expected to contribute
a thought towards the analysis of hadith in al-Milal wa al-Nizal
especially in introduction.

2. In a practical level, the results of this research are expected to contribute
information and new things about hadith especially in studies of critic of
hadith.

3. To fulfill a requirement to gain undergraduate degree in Islamic Theology
(Tafsir — Hadith) at Ushuluddin and Humanity Faculty of UIN
Walisongo.

. Literature Review
Literature review is to review material. It means, it is a form of
explanation of knowledge, argumentation, concept or provision that has been
expressed by reseachers previously, and also describing problems that have
been expressed and found by researchers previously related to the object that
will be discussed by the researcher. Search results only find some works that

discuss this book, namely:
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1. “Al-Shahrastan7 dan Konsep Perbandingan Agamanya (dalam Kitab al-
Milal wa al-Nisal)”. Thesis from UIN Syarif Hidayatullah Jakarta in
2001 by Makhsus with Muslim Nasution as a tutor. This thesis can be
accessed at Perputama UIN Syahid. The discussion in the thesis is about
the study of the comparisons of sect, religion and ideology according
to al-Shahrastani. On the other side the writer also lists al-Shahrastani’s
biography in al-Milal wa al-Nizal."

2. “Pandangan Shahrastani tentang Ahl al-Kitab dan Semi Ahl al-Kitab
dalam Kitab al-Milal wa al-Nisa/”. Thesis from UIN Syarif Hidayatullah
Jakarta in 2010 by Ardian at Faculty of Ushuluddin and Philosophy in a
Religion Comparison study with Media Zainul Bahri, M.A as a tutor.
Specifically, this second research does not discuss globally about the
ideologies in al-Milal wa al-Nizal. But focus more in study between Ahl
Kitab and Semi Ahl Kitab."*

From both thesises above only discusses related to the study of the
theology. They give deep explanation contribution about content in the
book of al-Milal wa al-NiZal especially about ideology, sect and religion.
For example, the concept of comparison of religion which brought by al-
Shahrastani, such as Mu’tazilah and Jabariyyah’s ideologies. Both has
different ideologies. So it becomes reference for the writer to do writing
in this thesis.

Actually in explaining an understanding of ideology, sect and religion,
al-Milal wa al-Nifal uses hadith much as explanation. And unfortunately,
both thesises does not research hadith in that book. So, by the existence

of the discussion has not been implicitly about the hadith in the

3 Makhsus, al-Shahrastani dan Konsep Perbandingan Agamanya (dalam Kitzb al-Milal wa al-
Nisal, (Jakarta; 2001).

1 Ardian, Pandangan Shahrastani tentang Ahl al-Kitab dan Semi Ahl al-Kitzb dalam Kitzb al-
Milal wa al-Nizal, (Jakarta; 2010).
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Shahrastani’s work (al-Milal wa al-Ni/Zal) especially in introduction. So,

the writer will do a new writing by analyzing the hadith that are in that

book.

E. Research Method

Research methodology™ contains understanding about the explanation
related to the reason for using research method chosen, while the research
method*® concerns only the workings and the tools used or also said that
research method only related to the techniques and tools used in the
collection and processing of data.
1. Type and Method of Data Collection

This type of research is qualitative research, i.e. research is intended to
express symptoms of holistically-contextual (on the whole and according to
the context or what it is) through data collection from natural background as
source directly with research key instrument and the research produces
descriptive data either written word or oral.'” Qualitative research is a set of
problem-solving methods are planned and precise with a design that pretty
loose, collection software data, and directed on the drafting theories deduced
through inductive direct.*® And this research is library research which takes
its data in the form of written materials related to the discussion, whether
that comes from book, research journal, newspaper and other reading
material related to a discussion that writer researches. In this case, the writer
uses books of hadith, books of ‘Ulumul Hadith and other literature that

support the topic in this research.

1> Research methodology is from words of “Method” and “Logos”. Research methodology is a
science that talk about the ways in doing research based on facts or symptoms scientifically. Read to
‘Uthman Rianse and ‘Abdi, Metodologi Penelitian Sosial dan Ekonomi; Teori dan Aplikasi, (Bandung:
Alfabeta, 2012), pg. 1.

16 Method is the precise way to do something. Ibid., pg. 1.

Y7 Ahmad Tanzeh, Pengantar Metode Penelitian, (Yogyakarta: Teras, Cetakan 1, 2009), pg.
100.

¥ Ibid., pg. 101.
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As for the method that used by writer in this research is a documentation
method, i.e. looking for data in the form of note, transcript, book, and so
on." In this research the writer collects data from the book of al-Milal wa al-
Ni/al and focuse on the hadith without sanad in introduction topic and total
of hadith there are 16 hadith. And which be researched, there are 17 hadith.
And after identifying and doing focusing in writing, then the writer
crosschecks hadith in various books of Mu 'tabarah, software of hadith such
as Mausu’ah, Jawami’ al-kalim, Maktabah Shamilah and other sources
which have an interrelatedness with the issue being discussed.

2. Data Sources
a) Primary Data Source
Primary source in this study is obtained from al-Milal wa al-Nizal
especially in introduction which it is the hadith source that will
researched.

b) Secondary Data Source

The secondary source is the source which can be used as supporting
data in research.?’ As for the supporting data in this study, i.e. such as
translation al-Milal wa al-NiZal by Shahrastani, namely al-Milal wa
al-Nisal, Aliran-aliran Teologi dalam Sejarah Umat Manusia in
Indonesia language and by Prof. Ashwadi Shukur, LC. as a translator,
then the help of sofware application such as Mawsu’ah, Jawami’ al-
kalim, Maktabah Shamilah and other books or works related to the
object of research as supporting data.

3. Research Step
To make easy to do research,there are some stepsthat will

be undertaken by writer:

19 Suharsimi Arikunto, Prosedur Penelitian Suatu Pendekatan Praktis, (Jakarta: Bina Aksara,
1989), pg. 206.
0 Moh Nadhir, Metode Penelitian, (Jakarta: Graha Indonesia, 1998), pg. 235.
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a) After focusing on overall hadith without sanad in al-Milal wa al-Nizal,
step that must be done is doing takhrz of hadith or searching hadith
from the original source that expressed fully about sanad and matan.
l.e. find keyword through lafazin matan of hadith in Mu’jam al-
Mufahras.

b) Finding the wording of matan that has same meaning in lafaz or
ma’na,

¢) Finding the number of narrator that most little and different

d) Finding the resonates of ghari. l.e. searching the meaning of a
sentence contained inthe matan of hadith that difficult known its
meaning and used rarely by the public.

e) When both are not found, thenthe writer will research through the
narrators that considered problematic. So found the hadith that will be
researched.

f) After knowing and finding the hadith that will be researched, next is
researching narrators of sanad in some books of Rijal/such as Tahzib
al-Kamal, Siyaru A’lam al-Nubala' and help from software application
such as Jawami” al-kalim, Maktabah Shamilah and others.

g) The last is analyzing the hadith that already researched and adjusted
to the rule of authenticity of matan and sanad.

. Data Analysis
Method of data analysis which writer uses in this writing as follows:

a) Method of takhrj hadith

b) Method of critic hadith
This method is meant to criticize the hadith in al-Milal wa al-Nizal

especially in introduction either critic of sanad hadith (naqd khariji) or

critic of matan of hadith (naqd daqiqi), with the purpose to analyze the

quality of the hadith from sanad and matan by sorting and choosing
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hadith between sahsh and not. That is a searching hadith on various books
from the original source of the hadith related tothe title that
taken, which in that source expressed completely matan and sanad of
hadith to know hadith that done takhrj in the book of Mu ‘tabarah.

However the writer only does critic of hadith contained in the Kutub
al-Tis’ah. Kutub al-Tis’ah is become a standardization because it already
includes 9 of prime book from 9 of priest that is the principal book
of hadith that determined after scholar of Muta’akhkhirin. The book of
sunan is easy gotten and found. 9 of priests are Bukhari, Muslim, Abu
Dawud, Tirmidhi, Nasai, Ibn Majah, Musnad Ahmad, Muwatta’ Malik
and Sunan Darimi. Each of them has advantages and unigueness. So
Muhaddith named 2 hadith sahih and 7 others with the name of Kutub al-
Tis’ah. And special about hadith which found in Bukhari and Muslim is
not researched by the writer because both is considered sahih by scholars.
c) Method of descriptive

The descriptive method is a method of writing to elaborate complete,
orderly and thorough towards an object of writing.?* In this case, the
writer uses that method to explain the data obtained from the results of
takhrj hadith in al-Milal wa al-Nifal especially hadith in introduction.
Then analyzing the hadith by the rule of authenticity of hadith which in
explaining data of narrators of hadith concerning the narrators’s name,
year of birth and death, their teachers, their students and some scholars’s
opinions about their personal.

The critic of sanad® is very important because it will need to matan. A

matan of hadith will be never declared from the messenger if without any

2! Sudarto, Metodologi Penelitian Filsafat, (Jakarta: PT. Raja Grafindo Persada, 1997), pg. 66.
22 Critic of sanad of hadith is assessment and research of sanad of hadith about individual of
narrator and process of acceptance hadith from their each teachers by trying to find mistake in a series
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sanad. Referring to the formulation of the sanad is defined as a series of a
transmitter of hadith, so the efforts to hold verification towards the
credibility of the narrators’s hadith are indispensable. It is said so because
the value of a narrator of hadith, either his personal or his intellectual
capacity concerned will have implication to the matan of hadith that
narrated. Therefore, besides personal quality and intellectual capacity, the
writer should pay attention to the symbol of acceptance and narration of
the hadith used by narrators (sighat al-tazammul wa al-ada’), and also
the connection of sanad between a narrator with the narrator before

(teacher) or the narrator after (student), and ended by doing critic to

matan of hadith that concerned.®
Besides it,to make perfect a writing of hadith we must analyze a

matan in a hadith. The elements that must be fulfilled by a qualified
matan of sahih, there are two Kinds, i.e. avoid shudhudh (anomalies) and
avoid ‘i//ah (disabled). It means that to research matan, so both of these

elements must be the main reference.?* The scholars argue that there is a

rule of authenticity a matan as below:

1) Sahih al-sanad (determination about the authenticity of sanad of
hadith is preceded by takhrj al-hadith and continued by research
activity of sanad of hadith)

2) It does not have contradiction with the hadith of mutawatir or azad of
sahih.

3) It does not have contradiction with the instruction of the Qur’an

4) 1t does not have contradiction with common sense

of sanad to find the validity, i.e. the quality of hadith (sahih, hasan, and da’if). See to Bustamin M.
‘Isa H. A. Salam, Metodoloi, op. cit., pg. 6-7.

% Umi Sumbulah, Kritik Hadith Pendekatan Historis Metodologis, (Malang: UIN-Malang

Press, 2008), pg. 31-32.

124,

24 Shuhudi Isma’il, Metodologi Penelitian Hadith Nabi, (Jakarta: Bulan Bintang, 1992), pg.
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5) It does not have contradiction with the history

6) Arrangement in statement shows signs of prophethood.”

After analyzing, then the writer explains the status of hadith in al-
Milal wa al-NiZal especially in introduction.
F. Writing Order

To get description of the research comprehensively, and to be able to get
relation between one chapter and others, it needs very much to be explained
in a systematical writing which is arranged as below:

Chapter | is introduction. It contains background about the selection of
the title or theme in this thesis. Then principal problems that will be
discussed which the writer focuses so that not happen discussion farranging.
The next is the academic purpose and significant of writing thesis and also
a literature review. Then followed with a research method and the last is a
content describtion in the form of writing order.

Chapter 11 is the theory base that consists of several discussions, namely:
the meaning of hadith andits division by using the rule of authenticity
of sanad and matan of hadith, theory about doing takhrj of hadith. In this
chapter also mentions critic of sanad and matan of hadith with the rule
of Jarhwa at-Ta 'dil according to Ibnu Hajar.

Chapter |11 is the presentation of data. In this chapter, the writer explains
biography of al-Shahrastani including a biography and his works. And the
writer also presents the hadith contained in al-Milal wa al-Nizal especially
in introduction along with the result from takhrj, rijal al-sanad and uses
model schema of sanad.

Chapter 1V is analysis. The fourth chapter that intended is doing analysis
the quality of hadith in al-Milal wa al-NiZal especially in introduction based

on the rule of authenticity of sanad and matan.

% Bustamin M.’Isa H. A. Salam, Metodologi, op. cit., pg. 64.
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Chapter V is epilogue, in this chapter contains conclusions and
suggestions that seen crucial for further research. And it is the closing and

end in this thesis.



CHAPTER I
HADITH AND RULES OF THE AUTHENTICITY OF HADITH
A. Hadith
1. Definition of Hadith

According to Abu al-Baga’, etymologically hadith is a noun (isim)
from the word of al-taZdith which means al-ikhbar, i.e. news, then be a
term of name a word, deed, and agreement propped toward Prophet
Muhammad PBUH. That news is the meaning of the word of hadith has
been known to ‘Arab since Jahiliyyah era. It is to designate “The popular
days” with the name of al-ahadith. According to al-Farra’, al-ahadith is
plural from the word of uwhduthah then used as the plural for the word
hadith.

Likewise, the word of hadith is also derived from the word:

Which has several meanings, among them:
a) al-Jadid (new)*
b) al-Qarb (near)
¢) al-Khabar (news)

In terminology, hadith according to Mu/Zaddithm is:

1o 38 51 U8 3138 2o hey e 1 S (VD) il s

! Antonym from word of al-Qadim, which earlier. That every kalam except Allah’s kalam is
new, while Allah’s kalam is Qadim (earlier). See to Majid Khan, Fustamin, and ‘Abdul Harith,
‘Ulamul Had#h, (Jakarta: Pusat Studi Wanita, 2005), pg.1.

18
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Something which is anchored to Prophet either word or deed, agreement,
and characteristic.

Based on the definition, it can be said that hadith is a source of news
gotten and it comes from Prophet in some forms, either in the form of
word or deed, agreement, and characteristic, either physical characteristic
(khalgiyyah) or temperament characteristic (khulzqgiyyah), either related

to law or not.?
2. Division of Hadith
a. Hadith from the Quantity Side
1) Hadith Mutawatir

Etymologically, Mutawatir means mutatabi” which comes next
or comes along, between other one with another one are no

distance.®

While meaning of hadith mutawdtir is hadith that narrated by
many narrators from the first sanad until the last, which is

customarily impossible for them to agree lie.*
2) Hadith Asad

Hadith a/ad is hadith that narrated by an individual or hadith
that does not fulfill the requirements of hadith mutawatir. And
hadith a/ad is divided into three kinds, those are hadith mashhaur

(hadith that narrated by three narrators or more at each level of

2 Ibid., pg.1-3.

® Munzier Suparta, ‘Zlmu, op. cit., pg. 95-96. See also Ahmad bin Muhammad al-Fayyumi, al-
Misbah al-Munir fi Gharib al-Sharh al-Kabir li al-Rafi’7, juz 2 (Beirut: Dar al-Kutub al-‘lImiyyah,
1398 H/1978 M), pg. 321.

* Muhammad ‘Ajjaj al-Khatib, Usul al-Hadfth: ‘Ulumuh wa Mustalahuh, (Beirut: Dar al-Fikr,
1971), pg. 301.
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sanad, but not to level of mutawdtir)’, hadith ‘aziz (hadith that
narrated no less than two people in all of rabagah sanad), and
hadith ghari (hadith that narrated by a narrator who be alone in

narrating it, either imam or other).°
b. Hadith from the Quality Side
1) Hadith Magb

Etymologically, Magbd means ma’khuz (taken) and musaddaq (
justified or accepted). Meanwhile, according to terminology is:

Jed) byrh o b oI5 G
Hadith that has been perfect, the requirements of acceptance.

Requirements of acceptance of hadith to be a hadith magbu
related to sanad, namely sanad to be continued, narrated by ’adil

and dabit narrator, and also related to matan not shadh and “illah.

Hadith magbu can be classified into two. The first, hadith sahih
is a hadith that continued its sanad with the narration by ‘adil and
dabit narrator until the last sanad, and no shadh and ‘illah. The
second, hadith Aasan is hadith that narrated by ’adil and dabit
narrator, (but) not so strong about memory power, sanad to be

continued, and there are no ’illah and shadh in matan.
2) Hadith Mardd

Etymologically, Mardud means “rejected”. Meanwhile,

according to the terminology, it is hadith that does not fulfill

® Majid Khan, Fustamin, and ‘Abdul Harith, ‘Ulzmul, op. cit., pg. 141.
® Munzier Suparta, ‘/Imu, op. cit., pg. 116-118.
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requirements or part of requirements of hadith magbu. Which
included in the category of hadith mardud is hadith du’if. Hadith
da’if' is a hadith which no requirements of hadith sahsh and hadith
hasan. Or according to Nuruddin ’Itr, hadith sahih is a hadith that
missing one of the requirements from the requirements of hadith
magba (hadith sahih or hasan).’

B. Takhrij al-Hadith
1. Definition of Takhrj al- Hadlith

Etymologically, takhrz comes from the word of kharraja. It means
“visible or obvious”, another meaning of this term is al-istinbar (issuing),
al-tadrib (researching), al-taujih (explaining), In terminology, it means
“mentioning a hadith with a sanad itself”. There also interprets it as
“issuing or narrating hadith from some books”, then there interprets as
“showing a hadith to the books that compile (masadir kutub al-ahadith)

follows with a series narrators in it”.

From the definition above, in general takhrj hadith has goal to show
the source of hadith at the same time to explain hadith from the aspect of

acceptance or rejection (authenticity).®
2. Benefit of Takhrj al- Hadith

Takhrj is part of the religion knowledge that must get a serious
attention because it is discussed various of rules to know the source of
hadith originated. Besides it, in it is found many uses and results

obtained, especially in determining the quality of sanad of hadith.

" Ibid., pg. 124-150.
8 A. Hasan Ash’ari ‘Ulama’i, Mendeteksi Hadis Nabi SAW, Tafsir Hadis Fakultas Ushuluddin
(Semarang, 2002), pg. 2.
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Takhrj hadith has goal to find out the origin source of hadith that
done takhrz. Another goal is to know the rejection or acceptance of these
hadith. In this way, we will know hadith that its quotation notices the
rules of ‘Ulum al-hadith that applicable, so hadith be clear, both the
origin and quality.®

The benefits of takhrj of hadith, among others:

a) Through takhr, one is introduced the sources of hadith, the origin of
the book from a hadith, and also the narrators who involved in the

narration.

b) Through takhrj, one can add repertory of sanad of hadith from the
books that contain the hadith.

¢) Through takhrj, it can clarify sanad of hadith. Wheter it is sahih,

hasan or da’if, marfd or mungaz' and so on.

d) Through takhrj, it will clarify the legal status of hadith, as it may be

viewed from one lane is da’if, but on the other line is found sahih.

e) Through takhrj, it can also be obtained varieties of scholar’s opinions
about the law of hadith.

f) Through takhrjj, it can clarify the vague narrator.

g) Through takhrj, it can find out the name of the narrators from another

line that unknown their name on a line.

h) Through takhrj, it can deprive shigat “’an” conducted among mudallis,

namely by looking at other line which clear about continuing.

% M. Agus Solahudin, and Agus Suyadi, ‘Ulamul Hadith (Bandung: Pustaka Setia, 2008) pg.
191.
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1) Through takhrj, it can elminate the possibility of mixing the narration.

J) Through takhrj, it can be limited the actual name of the narrator

(probably the same title and nickname)
k) Through takhrz can be known a narrator who not in one sanad.

I) Through takhrj, it can clarify the strange meaning of sentence that

contained in a sanad.

m) Through takhrj, it can know the law of shadh a hadith. (one narration

that violates narration of thigah).

n) Through takhrj, it can distinguish hadith mudraj (experiencing

infiltration of something).

0) Through takhrj, it can eliminate doubts and errors that experienced by

a narrator.

p) Through takhrj, it can be uncovered things forgotten or summarized

by a narrator.

q) Through takhrj, it can be understood the narration which done through

the narration of bi al-ma 'na and bi al-lafzi.

r) Through takhrj, it can be understood when and where events in the
hadith from.

s) Through takhrj, it can be understood the causes of hadith from.

t) Through takhrz, can be uncovered the possibility of printing error.
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Globally through takhrj, it can be obtained from a number of sanad

from a hadith and a number of redaction from a matan of hadith.*
3. Method of Takhrj al- Hadith

In doing takhrj al-hadith is very difficult, so it will need methods and

ways to search the source of that hadith. The methods are as follows:

a) Takhrjj al-Hadth bi Ma rifah al-Rawi al-A’la (process of search of
hadith based on the knowledge about narrator of top-level or in

companion-level). Book that helps this search among others:
1) The Book of al-Masanid

- Musnad Abu Hanffah

- Musnad al-Shafi '7

- Musnad AbuzDawud al- 7ayalis7

- Musnad Aimad bin Hanbal

- Musnad Abu Ya'l zal-Mausil7and others.
2) The Book of al-Ma’ajim

- Mu jam al-Kabir by Abu al-Qasim al-Tabarani

- Mu jam al-Ausat by al-Tabarani

- Mu jam al-Saghir by al-Tabarani and others.
3) The Book of al-Azrafat

- Asraf al-Sahihain by Abu Mas’ud al-Dimashqi

1% A. Hasan Ash'ari Ulama'i, Mendeteksi, op. cit., pg. 3-5.



25

- Arraf al-Sahifain by Abu Muhammad Khalaf bin Muhammad al-
Wasiti

- Al-Ishraf ’ala Ma 'rifah al-Afraf by Ibn ‘Asakir al-Dimashqi
- Tuifah al-Ashraf f/ Ma rifah al-Agraf by Abu al-Hajjaj al-Mizzi

- Ittizaf al-Mahrah bi Agraf al-’Ashrah by Ibn al-Hajar al-

‘Asqalani, and others.

b) Takhrj al- Hadith bi Ma’rifah Matla’ Hadth (process of search that is
based on the knowledge about first lafaza matan of hadith). Book that

helps this search among others:
1) Type of Book al-Mashhwrat ‘ala Alsinah al-Nas

- Al-Magasid al-Hasanah f7 Bayan Kathim al-Ahadith al-
Mashhurah ‘ala Alsinah al-Nas by al-Sakhawi

- Kashf al-Khafz wa Muzil al-llbas ‘“Amma Ishtahara min al-

Ahadith ‘ala Alsinah al-Nas by Isma’il al-Dimashqi

- Tamyz al- Tayyib min al-Khabith fima Yaduru ‘ala Alsinah al-Nas
by Ibn al-Dib4 and others.

2) Type of Book, arranged based on letter of hijaiyyah
- Al-Jami’ al- Saghir min Hadh al-Bashir al-Nazir by al-Suyuti

- Al-Jami’ al-Azhar min Had#h al-Nab7 al-Anwar by al-Manawi

and others.
3) Type of Book of al-MafatiZ or al-Fahrasat i al-hadith al-Mu ayyat

- Miftas al-Sahi sain by al-Taugadi
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- Miftas al-Tartd li Ahadith T arikh al-Khagib by Sayyid Ahmad al-

Ghumari

- Fihris Mu’jam al-Tabarani al-Saghir by ’Abdul ’Aziz

Muhammad al-Sidan
- Fihris Jami’ Bayan al-’"llm wa Fadlihi by ’Abdul ’AZiz and others.

c¢) Takhrj al-Hadth bi Ma rifah Lafzmin Alfazal-Ahadith (process of the
search of hadith that is based on knowledge about the specific lafz
between matan of hadith, primaly gharib to minimize the search area).
Book that helps this search is: al-Mu jam al-Mufahras li Alfaz al-
Hadith al-Nabawi by A. Wensick.

d) Takhrj al-Hadth bi Ma’rifah Maudu’i al-Hadth (process of the
search of hadith that is based on knowledge about the theme related to

hadith searched). Books that helps search are:

1) The type of books that discusses about all issues of religion (al-
Jawami’, al-Mustakhrajat, al-Mustadrakat, al-Majami’, al-Zawaid

and Kunuz al-Sunnabh).
- Mustakhraj ‘alaal-Sahihain by 1bn al-Akhram
- Mustakhraj ‘ala al-Sahihain by Abu Bakar al-Bargani

- Mustakhraj ‘a/a al-Sahifain by Abu Nu’aim al-Asfihani and

others.

2) The type of book that discusses some issues of religion (al-Sunan,

al-Musannafat, al-Muwa¢za'at, al-Mustakhrajar ‘ala al-Sunan).

- Sunan Abwzal-Walid bin Juraij
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- Sunan al-Shafi’7
- Sunan al-Darim7
- Sunan Ab7 Dawud al-Sijistani and others.

3) The type of books that discusses about topic certain from issues of
religious (al-Ajz4, al-Targhb wa al-Tarhd, al- Zuhd wa al-Fad?il
wa al-Adab wa al-Akhlaq, al-Ahkam and some others).

- Juz’ marawahu Abu Hanffah ‘an al-Sabahah by Abu Ma’shar al-

Tabari
- Al-Ahkam al-Kubra by Abu Muhammad al-Ashbili
- Al-Ahkam al-Sughra by Abu Muhammad al-Ashbili and others.

e) Takhrj al-Hadith bi Ma rifah Sifah al-Ahadith (process of the search
of hadith that is based on knowledge about status of hadith). Books

that helps this search are:
1) Kitab al-Mutawatitat

- Al-Azhar al-Mutanathirah f7 al-Akhbar al-Mutawatirah by al-

Suyuti, it is a summary of the book

- Al-Fawaid al-Mutakaththirah f7 al-Akhbar al-Mutawatirah by al-

Suyuti and others also.
2) Kitab al-Qudsiyyah

- Mishkah al-Anwar f7/ ma ruwiya ‘an Allah Subhanahu Wata’ala
min al-Akbar by Muhyiddin Ibn ‘Arabi
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- Al-Ithaf al-Saniyyah bi al-Ahadith al-Qudsiyyah by Sheh *Abd al-

Ra'uf al-Manawi and others
3) Kitab al-Maudu’at and so on.

- Tanzih al-Shari’ah al-Marfu’ah ‘an al-Ahadith al-Sani’ah al-
Maudu’at by Abu al-Hasan al-Kinani

- Al-Maudu’at al-Kubra by Sheh °Ali al-Qari al-Harawi and

others.!?

By the development of era, there is now a method of takhrj al-hadith
by using software such as Jawami’ al-Kalim, Maktabah Shamilah and

others
4. Step of Takhrjj al-Hadith
a) Researching sanad and the narrator is takhrj.

b) I'tibar, it means including other sanad to a hadis certain, and that
hadith in part of sanad seems a narrator only, and by including other
sanad will be able to know whether there is an other narrator or not to
part of sanad from sanad aimed.

c) Researching the name of the narrator listed in the scheme of sanad
(research of asma’ ar-ruwa#). This step is done by searching the full

name that includes name, nasab, kuniyah, and lagab each narrator in
the books of rijal al-Aadith, like the book of Tahdhb al-Kamal,
Tahdhb al-Tahdhib.

' A. Hasan Ash’ari Ulama'i, Melacak Hadith Nabi,SAW; Cara Cepat Mencari Hadith dari
Manual Hingga Digital (Semarang: RaSAIL, 2006), pg. 6-10.
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d) Researching tarikh al-ruwat, it means researching al-mashaykh wa al-
talamidh (teachers and students) and al-mawalid wa al-wafayah (year
of birth and death). By this step can be seen to be continued or not

sanad.

e) Researching al-Jarhs wa al-Ta’did to know the characteristic of the

narrator which concerned, both in moral aspect and in other aspect.
C. Critique of Sanad of Hadith

In terminology of hadith, an-naqd is “sorting hadith in order to know
which is sahih and da’f, and giving a decision to the narrators whether

thigah or jar4”.*? This definition seems inclined to naqd al-sanad.
Rules of the Authenticity of Sanad of Hadith

After arranging the all sanad that has been done takhrz above in a
scheme of sanad (to facilitate the reading of sanad of hadith being
researched). Then, doing critique study to sanad of that hadith. However,
before determining a hadith is sahzh or not, it needs measuring road that
have been standardized by the scholar of hadith. According to al-Nawawi
that the criterias of hadith sahih are:

e 3535 22 2 (el Joly s gl

Hadith that is continued its sanad by ’adil and dabit narrator, also avoided
from shudhudh and ’illah.

From the definition, it can be concluded that rules of major of the

authenticity of hadith are:

1) sanad is continued

2 Muhammad Mustafa al-’Azami, Manhaj al-Nagd ‘Inda Al-Muhaddithin: Nash'atuh wa
Tarikhuh, (Saudi Arabia: Maktabah al-Kausar, cet. 3, 1410), pg. 5.
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2) All of the narrators in the sanad are ‘adil

3) All of the narrators in the sanad are dabit

4) Hadith is avoided from shudhudh

5) Hadith is avoided from ’illah.
Each rule has minor rule as described below:
a) Sanad is Continued

Meaning of sanad continued is each narrator in sanad of hadith
accepts the narration from the nearest narrator previous and the
condition continues until the last sanad.

So, minor rules of sanad of hadith continued are:
1) All narrators in sanad are really thiqgah ("adil and dabi?)

2) Between each narrator and narrator nearest previous in that
sanad is really occurred relationship of narration legally based

on the rule of ta/ammul wa ada’ al- hadith.
3) Besides muttasil, it also must be marfz’.

To know sanad continued, it must be done some stages, those

are:
a) Making a note all names of narrator in sanad that researched.
b) Studying the history of life each narrator through:

1) Book of Rijal al- Hadlith
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2) The goal is to know whether the narrator is “adil and dabit
and does not like doing tadlis. And to know, wheter there
IS a closest narrator having relationship of

contemporaneity, or a teacher, a student in the narration.
c) Reviewing sighat (words) in tazammul wa ada’ al- hadth.*®
b) A ¢Adil Narrator
Sl sty Godl pr g allor g s plinal e

That is a narrator who uphold his religion (Islam), and decorated
good attitude, save from godlessness and maintain murah.

So the minor rules of a fair narrator of hadith are:

1) Having a religious (Islam) and doing their religion well

2) Having a noble attitude

3) Protected from godlessness

4) Maintaining mur z'ah

c) A Dabit Narrator

Sl o eum 01 WG dhls 2 s 0l 4l W Gl 555 O
I 2 S O ale SaRll Ly (231 28 e 40 Waitsg

The narrator memorizes exactly what he narrated and he can convey

his memorizing well, he also understands very well when narrated

by meaning. It maintains memorizing by note from the entry of the

letter change and replacement and also reduction in it when he
conveys from his note.

So the minor rules of a dabit narrator are:

3 A. Hasan Ash'ari Ulama'i, Mendeteksi, op. cit., pg. 23-24.
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1) A narrator understands well about the narration that has been
heard.

2) A narrator memorizes well about the narration that has been

accepted.

3) A narrator can convey the narration that has been memorized
well, whenever he will and until he conveys that narration for
other."

d) Hadith is Avoided from Shudhudh

Regarding the definition of shadh on sanad of hadith, in
terminology of ‘Ulumul Hadith. Hadith is just stated shadh if the
hadith narrated by a thiggah narrator has contradiction to hadith

narrated by several narrators who also thiggah.*

While shadh on matan of hadis is defined as a contradiction of
the narrator’s narration that be alone with a narrator that is stronger
memorizing and memory. That contradiction is in taking matan of
hadith, resulting addition, subtraction, change of place (maqlb)

and various forms of weaknesses and other disablements.
e) Hadith is Avoided from ’lllah

‘Illah is the hidden causes that can damage the authenticity of
hadith that outwardly look authentic (sahzh).™

So the minor rules of hadith that has 'illah are:

“Ibid, pg. 24-26.

> Shuhudi Isma’il, Kaedah Kesahihan Sanad Hadis: Telaah Kritis Dan Tinjauan Dengan
Pendekatan llmu Sejarah, (Jakarta: Bulan Bintang, 1998), pg. 170.

1® Ibid, pg. 174.
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a) It outwardly looks sahih
b) Actually, in hadith is any disablement.*’

The theory for measuring the authenticity of hadith in this case
the researcher refer to the theory postulated by Shuhudi Isma’il.

Sanad is deemed sahih if:

1) Sanad is continued

2) All the narrators in sanad are "adil (al-adl)
3) All the narrators in sanad are dabit

4) Sanad of hadith is avoided from shudhudh™®
5) Sanad of hadith is avoided from ‘illah.*®

Thus a sanad of hadith that does not fulfill the five elements
is hadith that has quality of sanad that not sahzh. From the five
elements above emerges elements that called the rules of the

authenticity of sanad of hadith.?

Furthermore, about the data of writing, the writer will use the
books of biography of narrator of hadith (Kutub Rijal al- Hadith).

While to analyze narrator based on the knowledge of Jari wa

al-Ta'dd, some things that need to be presented here is meaning

" A. Hasan Ash’ari ‘Ulama’i, Melacak, op. cit., pg. 28.

'8 Etimologically, word of shadh has meaning seldom be alone, blaming regulation and many
people. See to Suryadi, Metodologi Penelitian Hadith, (Jogjakarta: TH-Press, 2009), pg. 115

9 Etimologically, word of ‘illah has meaning of disablement, error in reading, disease and
badness. Ibid., pg. 115.

20 Shuhudi Isma’il, Kaedah, op. cit., pg. 119.
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of jars, meaning ta'd4, and rules of Jar/ wa al-ta'd4d and phrases

are used to Jarawa al-Ta'dAl.

Sentence of al-Jar/s wa al-Ta'da is a sense of unity, which
consists of two words, “al-jara2” and “al-’adl”. Etymologically,
al-jara is a form of masdar of kharaja-yakhruju, which means
“someone makes injury on an another person’s body that
characterized by flowing blood from the injury.” In terminology,
al-jar 2 means the emergence of a characteristic in a narrator that
damage the fairness or disabling memory, and strength of
memory,that make fall in narration or weak in narration or even

rejected in narration.?*

Then meaning of al-’adl, etymologically means “there is
something in the soul that something is straight”. Fair person
means a person who accepted his testimony. 7Ta’dil in a person
means a positive vote. As for the terminology, al-‘adl means
person who does not have a characteristic that damage religious

and heroism.

Based on the meaning, the knowlegde of al-Jars wa al-Ta'dil
means:
Was3l o261 U5 S (e 9l Qi 3 s o) 2

Knowledge that discusses about the matters of the narratorrs in
terms of accepted or rejected their narration.

Based on the meaning, the knowledge of Jar4 wa al-Ta'dil is

a material of discussion from chapter of "Ulumul Hadith that

2l M. Agus Salahudin and Agus Suyadi, ‘Ulumul Hadith, (Bandung:Pustaka Setia, 2008), pg.
157-158. See also ‘Ajjaj al-Khatib, Us/ al-Hadith, translated by H.M. Qodirun dan Ahmad Mushafiq,
(Jakarta: Gaya Media Pratama, 2003), pg. 233.



35

discusses disablement or fairness of person who narrates hadis

that greatly affect to the classification of hadith %,

The rules of al-Jariwa al-Ta'd4l are as follows:

8) A e pdit s
Assessment of ta’ddl is taken precedence over assessment of
jarh.

The basic characteristic on a narrator of hadith, while
blamable characteristic is a characteristic that came later.
Therefore, if there is a contradiction between basic
characteristic and the next characteristic, then it must be won

by basic characteristic.

b) Jets3 e p35 £

Assessment of jarh is taken precedence over assessment of
ta 'dal.

Jarh is considered more know personal of narrator of
narrator that denounced, Husn a/-Zan or good prejudice that
be a basis by a critic to do ta'da for narrator, which supported
by Jumhar must be defeated if found a proof of disablement

on the narrator.

@

0) 2al =1 a8 3 V) Jlaall SL6 Ukl o s 6 1)

If there is a conflict between the critic who praised and
denounced, then won the critique that praise, critique
denounced unless accompanied obvious reasons.

? Ibid., pg. 157-158.



36

A critic is able to explain the causes of the narrator’s
badness judged more know than a critic who praises him. This
confirmed by the requirements of Jar4 done by a critic is the
assessment that has relevance with research of sanad. If not,
then the critic’s critique which praises should be taken

precedence.
d) 2 a3 o2 S5 Gnlo 7)1 OST15)

If a critic who denounce is weak, so it is not accepted his
assessment of jar/4to a person who thiggah.

A critic who thiggah on ghalib more studied, careful and

meticulous in doing the assessment from a critic who da 7.
e) L}}.—’;jj—;eh L.g ouiﬁ\ ?:04_‘_‘5'“;'. - ?.ES\ :X;_/g sgl C;:;-‘ J;Zé ‘g

Assessment of jar/ that emerges because the hostility in the
mundane problem do not need be taken into account.?

This rule comes from the reality of a personal contradiction
between a critic and criticized can come out form of
assessment that dishonest and very subjective because it is
encouraged hatred and hostility.

And as a guideline for assessing a narrator, the writer
refers to Jars wa Ta'dd by Shuhudi Isma’il. Mar atib Alfazal-
Ta’dl wa al- Jarh is measuring rode to research quality of a
narrator. And the writer takes Mar atib Alfaz al-Ta’dil wa al-

Jarf by Ibnu Hajar ‘Asgalani dan As-Suyuti. 2

28 Suryadi, Metodologi ‘Ilmu Rijalil Hadith, (Yogyakarta: Madani Pustaka Hikmah, 2003), pg.
49-50
24 See in Appendix 1 & 2 by Shuhudi Isma'il, Kaedah, op. cit., pg. 198-202.



37

D. Critique of Matan of Hadith

Etymologically, matan is “back road or the hard ground and high”, matan
of the book is that has characteristic of comment and not additions of

explanation. Plural of matan is mutn.®

In terminology of ‘Ulumul Aadith, matan is a word that called in the last

sanad, ie, saying of Prophet PBUH. It is called after mentioned its sanad.?

From the meaning of the word or term of critique above, it can be
affirmed that critique of matan of hadith (nagd al-matn) in this context is the
attempt to select matan of hadith so it can be determined between matan of
hadith of sahih or stronger and that no. Successful authenticity selected in
activity of criticism of matan in this stage is just in stage of stating the

authenticity of matan according to existence.”’

To conduct the study of the authenticity of matan of hadith. Scholar has
made a reference. But before presented its measuring road, it will need to

pay attention to methodical step in this research of matan, namely:

1. Researching matan of hadith by seeing first about quality of sanad. For
every sanad must have sanad and to the power of a news muts be

supported by the quality of the sanad of sahih.

2. Researching the arrangement of text of various matan that has same

meaning.

3. Researching the content of matan.

% Al Fatih Suryadilaga, ¢ Ulimul Hadith, (Yogyakarta: Teras, 2010), pg. 36.

% Muhammad Hasbi al-Siddiqi, Sejarah & Pengantar ‘Ilmu Hadith, (Semarang: Pustaka Rizki
Putra, 2009), pg. 192.

2" A. Hasan Ash’ari Ulama'i, Melacak, op. cit., pg. 69-70.
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Rules of the Authenticity of Matan of Hadith

The main element of rules of the authenticity of matan of hadith is

avoided that matan from shudhudh and <//ah.

At least measuring road of the authenticity of matan of hadith can be

decided by considering several things, among them:

a) Matan of hadith does not contradict with common sense.

b) It is not in contradiction with the law of the Qur’an that muskam
c) It is not in contradiction with hadith mutawatir

d) It is not in contradiction with the good deed that has been agreed upon

scholar of salaf
e) Itis not in contradiction with the argument that have been bound

f) It is not in contradiction with hadith a/Zad that has the quality of the

authenticity that stronger

g) Arrangement of the statement refers to the characteristics of the

Prophet’s word.”®

As for this case, researcher refers to the theory postulated by
Shuhudi Isma’il:

1) Itis not in contradiction with the instruction of the Qur’an.
2) It is not in contradiction with common sense.

3) It is not in contradiction with hadith mutawaatir.

%8 A. Hasan Ash'ari Ulama'i, Mendeteksi, op. cit., pg. 75-76.
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4) It is not in contradiction with good deed that agreed by scholar of
Salaf.

5) Itis not in contradiction with dal 7/ gat 7.
6) It is not in contradiction with a stronger hadith.?

From six rules above, Shuhudi adds one rule. It is “matan has

good bal aghah in Arabic and appropriate with history”.*°

2% Shuhudi Isma‘il, Metodologi Penelitian Hadith Nabi, (Jakarta; Bulan Bintang, 1992) pg. 126.
%0 Shuhudi Isma’il, Hadith Nabi Menurut Pembela, Pengingkar dan Pemalsunya, (Jakarta;
Gema Insani Press, 1990), pg 79.



CHAPTER 111

HADITH IN AL-MILAL WA AL-NIHAL

A. Al-Shahrastani’s Biography and Works

Al- Shahrastani® is a Muslim thinker who was born in Shahrastan, the
province of Khurasan in Persia in 474 AH / 1076 AD and passed away in
548 AH /1153 AD. He strived knowledge to the scholars in his time, such as
Ahmad al-Khawafi, Abu al-Qasim al-Ansari and others. Since childhood, he
is eager to learn and conduct research, moreover, supported by his maturity.
In concluding an opinion, he is always moderate and not emotional, his
opinion is always accompanied by a strong argument. This shows that he is

expert in the issues researched.

As other scholars, he liked to hold wanderings from one region to another
such as Hawarizmi and Khurasan. He met and exchanged ideas with the
scholars and their students in the area that visited. He also opened the recital

in the mosque and teach knowledge that he had.

When his old is 30 years, he went to the holy land of Mecca to conduct
the pilgrimage, precisely in 510 AH. After the pilgrimage, he went to
Baghdad and settles in the city for three years. There he ever gave a lecture

at the University Nizamiyyah. Many of the scholars who followed his

lecture and gained knowledge from him.

Muslims at his time were more likely to learn the teaching of religion and
belief for personal use which they used to prove the falsehood of religion

Al-Shahrastani has full name of Muhammad ibn Ahmad Abu al-Fatah Al- Shahrastani Al-

Shafi’i. Read to Ashwadi Shukur (a translator of book of al-Milal wa al-Ni/al by al- Shahrastani), (al-
Milal wa al-Nisal, Aliran-aliran Teologi dalam Sejarah Umat Manusia, (Surabaya: PT Bina Ilmu), pg.

XVii
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and belief other than Allah. Therefore among scholars there who wrote the
teaching of all religions and faiths, and there was another who wrote a book
entitled “Maga/ah al-1slamiyyi ”, >’Abd Al-Qahir Al-Baghdadi wrote a book
entitled “Al-Farqu bain al-Firag”, Ibn Hazm wrote a book entitled “Al-Fas/
f7 al-Milal wa al-NiZal ”. There is more that chooses a particular religion
such as al-Biruni wrote a book called Tahgig ma /7 al-Hind min Maqu/at
Magbu/at 17 al- ‘Agl au Mazulat, and many books more that criticize the
teaching of Judaism and Christianity or criticize the ideas of religious that

developing among Muslims.?

Meanwhile, al-Shahrastani more likely to write a book in the form of
concise encyclopedia of religion, belief, sect and view of philosopher that is

closely related to metaphysics that known in his time.
Al-Shahrastani has several works, which are:

1. Al-Musara’ah. lbn al-Qayyim al-Jauziyyah mentions in his book of
Aghasah al-Lihfan: Muhammad al-Shahrastani criticizes Ibn Sina’s
opinion who said that the universe is eternal (gadim) and does not
recognize the day of resurrection. Ibn Sina also rejects the science of
God and the power of God in creating the universe. Then this opinion
is supported by Nasiruddin al-Tusi who criticizes al-Shahrastani’s
work in his book entitled “al-Musara’ah al-Musara’ah”. We (lbn al-
Qayyim) has read two books. Ibn Sina gives opinion that God does not
create the sky and the earth in six days, God does not know, God is in
creating not by qudrah and His choice and human is not raised from
the grave. And person who supports, he is Nasiruddin al-Tusi.

2. Nihayah al-Agdam fi ‘Ilm al-Kalam. This book is published by a
British orientalist named Alfred Guillaume in 1934 AD.

2 Ibid., pg. xvii-xviii.
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Al-Juz’u Alladhi la Yatajazzu. This book is published jointly by Alfred
Guillaume with the book of Nihayah al-lgdam fi ‘Ilm al-Kalam.
Al-Irshad ila ‘Aqaid al-‘Ibad. This book is mentioned by Shahrastani
in his book of Nihayah al-lgdam.

Shubhat Aristatalis wa Ibn Sina wa Naqdiha. It also mentioned by
Shahrastani in another book.

Nihayat al-Auham. It is mentioned by Shahrastani in his book of
Nihayah al-lqgdam.

Al-Aqtar fi al-Ushul.

Tarikh al-Hukama'.

Takhlis al-Agsam li Madhahib al-Anam.

10.Daqa’iq al-Auham.
11.Sharh Surah Yusuf bi ’Ibarah Falsafiyah Latifah.
12.Al-‘Uyun wa al-Anhar.
13.Ghayah al-Maram fi ‘Ilm al-Kalam.
14.Qisah Musa wa al-Khidr.
15.Al-Mabda’ wa al-Ma’ad.
16.Majalis Maktubah.
17.Mafatih al-Asrar wa Masabih al-Abrar fi tafsir al-Qur’an.
18.Al-Manahij wa al-Ayat.
19.A1-Milal wa al-Nihal®
B. Takhrij wa Tahqiq al-Hadith in al-Milal wa al-Nizal

Prior to writing further, the writer needs to say that the hadith taken by

Shahrastani in his book is incomplete in matan and does not use sanad. So it

IS necessary to study in order to know about the quality of these hadith. And

hadith that will be researched by the writer specialized to the introduction in

® Muhammad bin ‘Abd al-Karim bin Abi Bakar Ahmad Ash-Shahrastani, al-Milal wa al-Nizal,
(Beirut: Dar al-Ma’rifah, 1404 H), juz 1, pg. 5-6.
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the book of al-Milal wa al-NiZal. Because of in the introduction, Shahrastani
has explained some of the discussions that already include some of the
contents in that book. The first, the discussion of all kinds of human beings.
The second, the first mistake occurred among human being. The third, the
divergence of opinion among Muslims. Then the last is faith and belief.

From some of those discussions, there are 16 hadith in it.

Here are hadith without sanad in the book of al-Milal wa al-Nizal in

introduction.

1. The First Hadith
2450 0 Ss 0L adots e B B Gty oS0 I T B
e 67wy ¢ J6 ¢ deudig 2201 Gs 0 s ety £40 1T - J6 ¢ i)
(g8 53
My mankind will split into 73 sects, who survived thereof is one and the
other one is perished. The Prophet was asked: who survived? The Prophet
replied: “Ahl al-Sunnah wa al-Jama’ah.” The Prophet was asked: who is

Ahl al-Sunnah wa al-Jama’ah? The Prophet replied: “What | am now and
my companions.”™

Hadith above is the first hadith that used by Shahrastani to initiate his
mugaddimah. Hadith above describes the disunity of people, divided into
73 groups and only Ahl al-Sunnah wa al-Jama’ah that survived. In more
detail, Shahrastani says that one of the kinds of human beings, partly
divided into mind and belief. Mankind is divided into adherent of
religions and beliefs. Adherent of religions are such as Zoroastrian,
Christian, Jew and Muslim. Adherent of beliefs are divided into so much
like the philosophers, Dahriyyah, Sabiah, and Barahman. Each group is
divided again into sects, adherent of beliefs has huge number and it is not

* Ibid., pg. 11.
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known from where the belief is taken from the narration that come to

them.

Adherent of zoroastrian religion splits into seventy sects, adherent of
proselytes splits into seventy-one sects, Christianity splits into seventy-
two sects and adherent of Islam religion splits into seventy-three sects,
which survived only one because the truth is only one. Which means truth
on only one sect of much sects. As quoted by Shahrastani in God’s saying
about the truth right:®

3
8 gE ~ >~
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And of those whom we have created, there is a community who guides
(others) with the truth, and establishes justice therewith.

a. Takhrij al-Hadith

After doing takhrz atau researching hadith from its resource in
(Mujam al-Mufahras) by keyword (1), it can be found in Sunan Ibnu
Majah s 17, Sunan Abu Dawud i 1, Sunan al-Tirmidh 7 ow 18,

Sunan al-Darim7 .73, and Musnad Asmad bin Hanbal. But not found

wording of matan of hadith bi al-lafz like hadis above.’
Wordings of narration of hadith above are:
(Ibnu Majah)
OF et o e Wi L by o de Was Laud gfdﬁﬁfu.x}(\)
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> Ashwadi Shukar, Aliran-aliran Teologi, op. cit., pg. 2.

® Muhammad Khan, Qur'an in word, op. cit., al-A’raf (181).

" A. J. Wensinck, al-Mu jam al-Mufahras Lil al-Faz al-Hadith al-Nabawi, (Madinah Leiden:
Brill, 1936, pg. 93.
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(Sunan al-Tirmidhi)
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(Sunan al-Darimi)

o e gl s @A A e el Sas Olsio U5l Ul ()
ooy e B Jo B Jseny OF Sl Gl Bigles o gl A o Bl e
M;ﬁ&@ﬁxﬁ@xﬁt&wa\ff O YT JES L sl
3 shlss L) 3 Oing Ol Gatg o6 e Gkt 1Y) eis by il
(Musnad Ahmad bin Hanbal)
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CIJPRE g S s Gk tokey ale ) Lo & s Ji
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As research step, from result of takhrz from the first hadith. It can

be found 3 hadith that has same meaning with hadith above. l.e. Ibnu



47

Majah no. 2, Abuz Dawud no. 2, al-Tirmidh7 no. 2, and al-Darimi no. 1.
And this research focuses hadith that narrated by al-Tirmidhr because
hadith which narrated by him. There are different narrators that
narrators from other mukharrij.

a. Schema of Sanad

A J g,
| Je
s o A A
| o
A o A s
| o
3G o o s
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v U]
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S )




48

In this sanad research, the writer will start from the first
narration or the first mukharrij. He is ‘Abdullah bin ‘Amr, then

followed by a subsequent narration until the last narration.

1. ‘Abdullah bin ‘Amr

a. Full Name:
AN da A Bl oy g AW g o ) e
Mﬁiy‘jy)‘wﬁi&sjﬁmﬁicw\
He was born in 63 AH dan passed away in 136 AH

b. Teachers and Students

Teachers:

oo A edam ALy Bl ade B Lo
() Pl o e DUl o jas (s
Students:
G o A e o) el G s Bl e o)
ool sl sl ele) i op g o daed lT gl (L
sl A s
c.Critique from Critic of Hadith
Abu Hatim states that ‘Abdullah bin ‘Amr is thiggah.
According to Abu Hurairah: no narrator who narrates hadith
so much except him. Because, he writes hadith while | do not
do.
2. ‘Abdullah bin Yazid
a.Full Name:
Srall A3 o e ol ¢ S gy o Bl e
He was passed away in 100 AH

b. Teachers and Students

8 Application of Jawami’ al-kalim version 4.5
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Teachers:

Sl et o Bles (s ple p Bde (o)
Students:
ot 3L o ol e el Bn o ) e (I 2y el
5 5 o Ot b Gl ) s A il
c.Critique from Critic of Hadith
According to Uthman bin Sa’id Al-Darimi, Ibnu Hajar,
Adh-Dhahabi, Ibnu Hiban and lbnu Sa’id, ‘Abdullah bin
Yazid is thiggah. According to Abu Sa’id bin Yunus,
‘Abdullah is including sa/ih. And hadith which ‘Abdullah
receives from his teacher (Jarir) uses sighat of ‘an.’
3. ‘Abdurrahman bin Ziyad
a. Full Name

W ol J s conl ol calaad) ain oy ol sl o ) s
(2B ) 2AYI
He was born in 75A H and passed away in 156 AH

b. Teachers and Students

Teachers:
ige edl) W) o o) e (A Ay o e o) e
O ples adedl 2l G wsl) G Hls (s oy

>

Students:

3l o e (sl Ol Glpd 2l ¢ o)

% Jamaluddin Abi al-Hajjaj Yusuf al-Mizzi, Tahdhib al-Kamal fi asma al-Rijal, juz 10 (Beirut,
Dar al-Fikr, 1994 ) pg. 642-643.
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c.Critique from Critic of Hadith
According to Ibnu Hajar, ‘Abdurrahman bin Ziyad is weak
in memorizing but he is including sa/ih one. According to

adh-Dhahabi, ‘Abdurrahman is weak one (ss:~>). And al-
Tirmidhi says as al-Bukhari, ‘Abdurrahman is including ( -
cpd). Abu Talib says from Ahmad bin Hanbal that

‘Abdurrahman (s ). Sighat that used is ‘an.'°

4. Sufyan al-Thauri

a. Full Name

SWTIST U TN P |V JPSC L PRV WA IV
(e o 5 o e o A o 3 ol L
He was born in 97 AH and passed away in 161 AH

b. Teachers and Students

Teachers:

L gy o e o o s RV el sl o) e
ot o e S aadle o o)) s (BlensY) Dl s o)
Soal o e oy W]

Students:
(Sporhl Olie il (i) sgls ol adl S ol o)) a5
il sle ﬁf

c. Critique from Critic of Hadith

According to Ibnu Hajar, Sufyan al-Thauri is thiggah and
hatiz one. According to al-Dhahabi, he is a imam. Shu’bah,
Sufyan, Abu Al-‘Asim and Yahya bin Mu’ain says that

%1bid., juz 11, pg. 186-187.
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Sufyan al-Thauri is Amir al-Mu 'mini in hadith. Most of the
scholars always praise him. Symbol of sighat that used is

11
‘an.

5. Abu Dawud al-Hafri
a. Full Name
C‘b}‘j‘;"j)&ﬁ‘ﬁj‘s—;\{jbﬁt‘wgﬁw : "“f’-)diu"j“';
( 25y
He passed away in 203 AH

b. Teachers and Students

Teachers:
ot o o Gl (ol Ol (e oy ais Olaks o,y
Students:
B e op O () el (gl
c. Critique from Critic of Hadith
According to Ibnu Hajar, Abu Dawud al-Hafri is thiggah.
According to ‘Uthman bin Sa’id al-Darimi from Yahya bin
Mu’ain also says thiggah. Abu Hatim says (Jle S, o™ 3sa)
to him. Sa’id by al-Hafiz in Tahdhib al-Tahdhib, lbnu Sabah
says (1,50 fal aaf ¢ a3 545 5 07) to him. Sighat that used is ‘an.
6. Mahmud bin Ghailan
a. Full Name:
(M Jp ) Sl AT sl oYy oall OB (250
He passed away in 239 AH

b. Teachers and Students

" 1bid., juz 7, pg. 353-363.
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Teachers:
3es b il ey 4l o) AT ol (il B oy
St Ol 4 ¢ L]l
Students:
isa L‘).g\ cuf\.w.:.s\ cLQ.LAfJ‘ cv.lmw ‘d)Br-:.“
c. Critique from Critic of Hadith
In Tahdhib al-Kamal by al-Mazi, Abu Bakar al-Marwadi

from Ahmad bin Hanbal says (c.tt «.) to Mahmud bin

Ghailan. Al-Nasa'i says that he is thiggah. Ibnu Hiban also
mentions thiggah. Sighat is Akhbarana*?
7. Tirmidhi
a.Full Name
o 3l el Bl s S s 2 e
( QM\ u,e oﬁ.é 9 " cAu-\ " g,..>-L..,a ) .EJL;-‘ J.gr'aj\ 6-)J‘jj\
Tabagah from tabi’ al-tabi’im. He passed away in 279 AH.

b.Teachers and Students
Teachers:

O o 2get (S ) G ez o plas oy 35a2
Fl ol (3 ) il A el Vs aadd
gt o b (ol sl plel ) gl F gl gl
"l ' colo ) Bl gplead) et ol cpidl Wl oy

Lé'i"d‘\ 908 yj (.;UJ—\ B9y (plwd 9pE Oy v.lw c(
Students:

Y 1bid., juz 17, pg. 478-479.
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L o dal Ll ol (el ale o el S
s op il e o dal Cal) el sels o Al
) g Al o T (il

c.Critique from Critic of Hadith

According to Ibnu Hajar, Tirmidhi is (2% 2~f). According
to al-Dhahabi, he is hafiz one. Ibnu Hiban mentions that he is
thiggah.

From the statement from some critics above refers that
Tirmidhi is thiggah narrator. And in narration, he uses sighat
of “Hadathana”.™®

2. The Second Hadith

Mo ol 0 5 e sl o 1 G By

This means: Forever there is one group in my community who defend the
truth until the judgement day.

Hadith above is used by al-Shahrastani as a supporter of the first

hadith and verse about the people who defend the truth.
a. Takhrij al-Hadith

After researching the second hadis from Mu’jam al-Mufahras, by
keyword of ¢ , it is found in Bukhar7, L= no. 10, —su. no. 28, 15
no. 29, Muslim; ow no.347, s,u. no. 170, 171, 173,175, 177, Dawud; s~

no. 4, i no. 1, Tirmidh7 = no. 27, 51, Ibnu Mgjah; w.:. no. 1, ;% no. 9,

" Ibid., juz 17, pg. 133-135.
 Muhammad bin ‘Abd al-Karim bin Abi Bakar Ahmad Ash-Shahrastani, a/-Milal wa al-

Nihal, op. cit., pg. 11.
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Darimi, >~ no. 38, Hanbal juz' 4 no. 104 and juz 5 no. 34, 35, 269,
278, and 279.

From takhrz, some hadith above have similar 90% with hadith that
aimed. And which become focus in this research is hadith that narrated
by Darimi because that hadith is hadith that its lafaz includes almost

same 90% bi al-lafz with hadith that aimed. If seen from sanad line,

narrators in that hadith seem different with other hadith.
(Darimi)

ot Bl e il af oy e e Al T oy Lele) W Oy oy e U]
&&ﬁ&ésagﬁdgv:gijmy&w}ww:Juw

Hopals 43 A 23l du &= _f&\

b. Schema of Sanad

Y A. J. Wensinck, Mu ’jam, op.cit., pg. 96.
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1. Mughirah bin Shu’bah

a. Full Name

QW 5 comes sl (AR e dgmn r ale G And o 8
ez ol G g il e o
He has kuniyah of Abu ‘Isa and Abu *Abdullah and he passed
away in 50 AH in Kuffah.
b. Teachers and Students
Teachers:
s acls @) o

Students:
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o Boper il Gl b (08D o Rad (A8 Cy oy gpes

1o o yedl gy
c. Critique

According to Ibnu Hajar, he is a famous companion.®
2. Qais bin Abi Hazim
a. Full Name
W}’TJ@}&‘M}JT‘W%@W‘W(vb'dtuémzé
R
He has kuniyah Abu ’Abdullah and he passed away in 84 AH.

b. Teachers and Students
Teachers:

aial S Gl cimd o sl Oliu F o dgles Lo o Blas

Students:
etV Ol e o (S

c. Critique

Ibnu Hajar and Ibn Abi Hatim agree to say thiggah to him."’
3. Isma’il bin Abi Khalid
a. Full Name

e I [ [ I eV S ey =ty
(Vg cmsl 2l 30 ae of (o)

'® Jamaluddin Abi al-Hajjaj Yusuf al-Mizzi, juz 18, Tahdhib al-Kamal, op. cit., pg. 305-308.
Y 1bid., juz 15, pg. 298-301.
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He has kuniyah Abu ‘Abdullah and lagab Ibn Abi Khalid and
he passed away in 146 AH.

b. Teachers and Students

Teachers:
a8 (el ) A s Bl Gl (gl Sy o ges
i (l o e it ol 5a g ( W
Students:
c. Critique
According to Ibnu Hajar and Ahmad bin Shu’aib that Isma’il

is thiggah one and dabit.™®

4. Ja’far bin ‘Aun

a. Full Name
85N 038wl (o) B a8 o im0 A
He has kuniyah Abu ‘Aun. He was born in 110- 207 AH.
b. Teachers and Students
Teachers:
gl o deslerl aS A s ml Y el e el
N‘OWJ@) cf@\dﬂ.ﬁh (=
Students:
o Ol dal (ol Sl oy AT (glged) Csia o et
(ﬁ kS"M}JMJ\ J.A.xp- ﬁT CLSAJ\-U\ P O SV SVY o J\.&?‘T “5:;3[\ (,.::g;-

¥ 1bid., juz 2, pg. 156-160.
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c. Critique

According to Abu Hafs, he is thiggah one. And according to

Abu Hatim and Ibnu Hajar, he is honest one.*
5. Darimi
a. Full Name

LS))J.LW-:‘.J‘ g‘: ijwj\ J.fuo- )J,T cuAJLU\ P o dmw o .LE*T
He is born in 253 AH in Naisaburi.

b. Teachers and Students
Teachers:
o Ol 058 inor QLA jee iy (apad) Blon] o A
b lad) juai o plm (IOl
Students:
ile pl (sl agls gl (ol (55l
c. Critique

According to Ibnu Hajar he is thiggah and Aafiz. Sighat that
used is “dkhbarana”.”°

3. The Third Hadith

This means: My mankind does not agree in mistake.*?

" Ibid., juz 3, pg. 415-417.

% 1bid., juz 1, pg. 142-143.

! Muhammad bin ‘Abd al-Kafim bin Abi Bakar Ahmad Ash-Shahrastani, a/-Milal wa al-
Nihal, op. cit., pg. 11.

22 Ashwadi Shukar, Aliran-aliran Teologi, op. cit., pg. 3.
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a. Takhrij al-Hadith

After doing takhrj or researching hadith from (Kutub at-T7isah) by
keyword of (37), it is found text of wording of hadith bi al-lafz in a

book, namely Sunan Ibnu Mzjah.?
That wording as follows:
(Sunan Ibnu Majah)

il - Olee Lo (..LMA o Ml W L aieddl Olaze oy ol Was
Iy cons 1dsi Al oy il cone 1B 1 ooV Gl o S oL
ol (B 56 N B A Y S5 A dsk e ade 0 Lo B

(e Slslly (Sl

2 A. J. Wensinck, Mu ’jam, op. cit., pg. 97.



b. Schema of Sanad from Sunan Ibnu Majah
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In this research of sanad, the writer will start from the first narration

or mukharrij ‘Abdullah bin ‘Amr followed by a subsequent narration

until the last narration.

1. Anas bin Malik
a. Full Name

P okl o o et o ) Al g )

a5 gl (gl (Gl el s b
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Anas bin Malik is a companion. He is famous called Anas bin
Malik al-Ansari, and he has kuniyah Abu Hamzah. Passed away
in Basrah in 93 AH

b. Teachers and Students

Teachers:

JJ“:‘.:’JQ"U‘WJ'L:“&‘VJJ dtcw‘j@&:ﬁ\&asﬁ
Al B e
Students:
o ek ol sl dan ol (gl J )1 ol (s il o
c. Critique from Critic
According to Aba Hatim al-Razi, Anas bin Malik is ( 1 pst
ohes ade & Lo), Abu Hatim bin Hiban also says same. lbnu Hajar

‘Asgalani also says that he is mashhar companion. Sighat that

used is Yaqadu: sami’tu.”*

2. Abu Khalaf Al-A’ma

a. Full Name
(Jb’- cy)l\ Jij’ ) e R Ob— a4 J?; cggra,d\ 6«9%}\ Cals }BT
(J-Lﬁfy\ O\jj‘ 43T V&) o H} TGN O u,«j
Abu Khalaf al-A’ma includes in fabagah of saghir al-tabi’m.
Abu Khalaf is kuniyah and he has original name of Hazim bin
‘Ata’.
b. Teachers and Students

Teachers:

?* Jamaluddin Abi al-Hajjaj Yusuf al-Mizzi, juz 2, Tahdhib al-Kamal, op. cit., pg. 330-335.
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Students:
@M\ 74.9\5) O Olre cdﬁjyj\.g Jjj-l\ ;55)\ d.,\.w

c. Critique from Critic

Ibnu Hajar says that Abu Khalaf is one that rejected his
hadith. According to al-Dhahabi, he is layyin al-hadth. And
Abu Hatim says, Abu Khalaf is not strong one and his hadith is

rejected.

Most of scholars of hadith say about jarsz more than ta dil.
Sighat that used is Qala: sami’tu.

3. Mu’an bin Rifa’ah

a. Full Name
et JU g aiad)l i) des ol (L) s, oy Olas

Mu’an bin Rifa’ah includes in rfabagah of tabi’ al-tabi’mn
kabir. He passed away about in 150 AH. Kuniyah is Abu
Muhammad, he is familiar with name of Mu’an bin Rifa’ah al-

Salami.

b. Teachers and Students

Teachers:

d,T ,w_ciﬂ Spadl Cal> dﬁ (el e 3)lg A S d,i
ool dn ol (U8 L) sl Olazs T S )

Students:

2N S Opls g o e A5ST Gl Ol e

RPN IPRSE WV



63

c. Critique from Critic

According to Ibrahim bin Ya’qub, Mu’an bin Rifa’ah is not
become as Aujjah. According to al-Dhahabi, Abu Hatim says that
his hadith is written but not become a Aujjah. Ibnu Mu’ain says
that he is weak one. Muhammad bin ‘Aun says no defect for
him. And Dahim says that Mu’an bin Rifa’ah is thiggah. Sighat

that used is “ Hadathan.*®

4. Al-Walid bin Muslim

a. Full Name

J3 9 del o Ay (Al Ll ol oa¥pe (88 sy )
(ol e op o e o b g

Walid bin Muslim is fabagah wusta from tabi’ al-tabi’in. He
was born in 121 AH and passed away about in 194-195 AH. he
has kuniyah Abu al-*Abbas.

b. Teachers and Students

Teachers:
F o Al e b e oy Agles (O 3B oy Olee
Ll olad) of Gym (Bdall o2 0p Bglas ¢ oenlsl b

Students:
or W de el 01D oy danl ) e all Olee oy L)
Spall g o e ¢ ) a2 A e et )

c. Critique from Critic
According to Ibnu Hajar, Walid is thiggah, but found much
tadlis. Abu Bakar al-Marwadi says: Ahmad bin Hanbal says that

* bid., juz 18, pg. 190-191.
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he is found mistakes much. Abu Hatim al-Razi says that he is
salih. Abu Hatim bin Hiban mentions thiqgah. Sighat that used
is Hadathana®
5. ¢‘Abbas bin ‘Uthman
a. Full Name

) eedall (A daedll fadll gl (el dez oy Olee oy ole
() g ad Sy O

He was born in 176 AH and he passed away in 239 AH.
b. Teachers and Students

Teachers:

e o o A e (ol e o al (le o eele)

VSRR AT

Students:
(s 3t Ol e oy de T (Gledl el AT sl
2 Wy o Al st QLY e e

c. Critique from Critic
According to Ibnu Hajar, ‘Abbas bin ‘Uthman is an honest
one but often erroneous. According to al-Dhahabi, he is thiggah.
According to Abu al-Hasan bin Sami’, he also includes thiggah.
And Abu Hatim bin Hiban mentions him thiggah also. Sighat is
Hadathana?’
6. Ibnu Majah

a. Full Name
" mlo ) Bl asle el ) s sl sai) ¢ oaVse Ll A o e

( " L.I:MJ\

*® 1bid., juz 11, pg. 455-459.
2" Application of Jawami’ al-kalim version 4.5
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He was born in 209 AH and he passed away in 273 AH.
b. Teachers and Students

Teachers:

Srad) Jadl ol el g op Jelel o el de o ol
() msadl) Ladll ol el ez Olis o ele (Labld
ol sare sl (A LS Joadl o s (el
Students:

gl Bty g5l ealpl p AnT (B 28 s o el
Al ge ol (aladdl @il 7oy aal Gl gl o L e
oA a2 Bl (3leroY) gl Sy et

c. Critique from Critic
According to Ibnu Hajar and al-Dhahabi, lbnu Majah is a
hafiz one. Al-Hafiz Abu Ya’la al-Khalil mentions him thiggah

kab7r. Sighat that used is Hadathana. %
4. The Fourth Hadith

Qadariyyah is Majusi for this race.

The fourth hadith is found on discussion of "the factor of the existance
of wvarious sects among Muslims"”. Shahrastani explains that the
messenger equates sects that emerge among Muslims same with sects are

born among the people of the past.

%% Ibid., juz 17, pg. 355.
» Muhammad bin ‘Abd al-Karim bin Abi Bakar Ahmad Ash-Shahrastani, a/l-Milal wa al-
Nihal, op. cit., pg. 19.
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Shahrastani explaines that the creator has the same characteristic with
the creature’s characteristic or creature’s act is same with God’s act. This
opinion is clearly contrary to the truth and yet be the principle of
madhhab of Qadariyyah that sets everything is exist because it has a
cause. Shahrastani also explains that opinion like this is same with devil’s
opinion, with the reasons therefor in the first question and the second on
the subject of the creation of God and the wisdomof takl#& (loading) and

the third question about the point of prostration to Adam.
a. Takhrij al-Hadith

After doing research about the fourth hadith in Jawami’ a/-Kalim,
found out hadith in Abuz Dawud no. 4691 and 4692, Ibnu Mgjah no. 92,
and Aamad bin Hanbal no. 5559, 6041, and 22945.

(Abu Dawud)

(ot (S 1B cpyl> gf o A A W sl o gwse Wi (V)

9‘:"& ‘:“’};"2 f\é;.:\.{ﬂ\" JG ('-L"j 4-.1-15' “jj‘ GL@ ‘;,-d‘ OF &3\ o (d.gi o
MR gdg Sl 15 Ol (ahgdad Y 15 50 O) Y

Use o o8 e e o DLk Ul s f e W (Y)
ey ade D o Al gy JBJG B e Gl e oy e 3k
o il b p OB Y Ok 0 B s s Gl A
ST B sy J 0 B 185 (83550 145 (o h g i 13435

SRR S

(Ibnu Majah)

2o N e g 2 e Bl fadd it g 2 Gl ()
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W 14U b5 rhgdsni Y6 s &)l L 3;3.(:.3\ N1 ods s
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(Ahmad bin Hanbal)
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From the result of takhrj hadith above, overall it has same meaning
to hadith that aimed. But only one hadith that has same lafaz and
matan. It is hadith from Abu Dawud no. 4691.



b. Schema of Sanad of Hadith from Abu Dawud
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1. Ibnu ‘Umar
a. Full Name

68

Al S o)l e ol ¢ el 8@ Okt oy as o dl) e

‘Umar bin Khattab is apostle’s companion. He has kuniyah

Abu ‘Abdurrahman. He passed away in 73 AH.

b. Teachers and Students

Teachers:
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Students:
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c. Critique from Critic

According to al-Dhahabi from apostle says that ‘Umar is salih
one actually. According to Ibnu Hajar, ‘Umar is a companion.

Sighat that used is ‘an.*

2. Abihi

a. Full Name
(Sl A Gl Ll a0 oW pl g lus o Reke
sl Ol 25 s

He is more mashhar known al-Salamah bin Dinar al-A’raj.
He has kuniyah Abu Hazim. He is from fabagah of saghir al-
tabi’in.
b. Teachers and Students

Teachers:

et o el e o ale ST ) e b
e

Students:

ot s e pSl s omnd) A s oy ol s

S et el

*® Jamaluddin Abi al-Hajjaj Yusuf al-Mizzi, juz 10, Tahdhib al-Kamal, op. cit., pg. 356-361.
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c. Critique from Critic
According to Ahmad bin Shu’aib al-Nasa’i, Abu Hatim al-
Razi and Ahmad bin Hanbal, Salamah bin Dinar is thiggah one.
According to lbnu Hajar, Salamah bin Dinar is thiggah. And
Abu Huzaimah says that he is thiggah and not found in his era
like him. Sighat Q4la: Hadathan7bi minnz ‘an.*
3. ‘Abd al-*Aziz bin Abi Hazim

a. Full Name
ERUY: }j ¢ @25 o s A 25\~ d,T oAl s
He was born in 102 AH and he passed away in 184 AH. His

lagab is Ibnu Abi Hazim. And ‘Abd al-‘Aziz is from tab:i’ al-

tabi’in wusta.

b. Teachers and Students

Teachers:
Olate o e all !é\"’ L%TJ’J‘:G-“ «( ‘*-:‘.T))LA’JL}!MQ\} d,T

e ol o Bl s () A

Students:
ooz o plse Gles oy plia (S3sl Lelel o wse Bake s
Ll i\”’ Tkl v:ff ot e sl

c. Critique from Critic
Ibnu Hajar argues that ‘Abd al‘Aziz is a honest one. Ibnu
Mu’ain says that he is a thiggah. According to Ahmad bin
Shu’aib al-Nasa'i; no defect to him. Abu Hazim al-Razi says
salih al-hadith.*

*'bid., juz 7, pg. 431-435.
*2 1bid., juz 11, pg. 487-489.
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4. Musa bin Ismail
a. Full Name
Gradl (S3sdl ade of ¢ oaVse ¢ AL Lole] oy pse
Musa is tabaqah of tabi’ al-tabi’in saghir. He passed away in

Basrah in 223 AH

b. Teachers and Students

Teachers:
ol o A e ol s il F o ) e L G B s
oo oAl des Glisd) Al dee (Ot W als

Students:
(s ot el o el (A Bl o etlal 3l T syl
Gl ) US|

c. Critique

According to Ibnu Hajar, Musa bin Isma'il is a thiggah and
dabit. al-Dhahabi also argues same with Ibnu Hajar, even he
adds that Musa also includes a Aafiz. Muhammad bin Sa’id says
that besides thiggah, he also narrates many hadith. Sighat that
used is Thana.™.

5. Abu Dawud

a. Full Name
(&3 e U3 9 ) Sl o iy oy Bln] o emdY oy Olade
_Jé_éu-\ 4;5\; yj chMJ\ Lg;ﬂ\
He was born in 202 AH and passed away in 275 AH.

b. Teachers and Students

Teachers:

* Ibid., juz 18, pg. 440-443.
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L8 et (S Ll oese A i e
SV pole o i (A Jadll o Joge ( SUYI o)
Students:
o Tl (B s o etlal g OB sl csdagd
e gy or Al )l bp caladl glal) el ey el
Sleeo¥ a1 iam o aal el of "l ol
c. Critique
According to ibnu Hajar that Abu Dawud is a thiggah and
hafiznarrator. According to al-Dhahabi, he is a Aafizalso.**
5. The Fifth Hadith

Plagiat Sl 2 o6 by deleh
Mushabahah is Jewish for this race and Rafidah is Nasrani.

While in this case, Shahrastani says in his book that the group of
Mushabahah equates God with the human from characteristic aspect so
they say what is better in Allah’s side, it is also good in the human’s side
and what is bad in Allah’s side, it is also bad in the human’s side, they
equate rating between a creator and creature. And they also say the
creator has the same characteristic with the creature’s characteristic or

creature’ s act the same with God’s act.
a. Takhrij al-Hadith

After doing takhrj or researching of hadith from its resource in

Jawami’ al-Kalim by keyword of x.:l, there is no wording bi al-laf4

**Ibid., juz 8, pg. 5-13.
** Muhammad bin ‘Abd al-Karim bin Abi Bakar Ahmad Ash-Shahrastani, a/l-Milal wa al-
Nihal, op. cit., pg. 19.
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and bi al-ma'nain some books. So the writer concludes that this hadith
includes that hadith is not found yet.
6. The Sixth Hadith

S pa las g B RAL el sABL A sis oSS AV e isded
RN
You will follow the track of the people before you like an arrow is out

from a discharge, rough wooden from its place, so that even if they enter
into a pit of animal of Dab also will be followed.*®

a. Takhrij al-Hadith

After doing takhrj in Jawam;’ al-Kalim. The sixth hadith is found
in Mukharrij of Jami’ al-tirmidzi no. 2641, lbnu Majah no. 3994,
Musnad Ahmad bin Hanbal no. 8140, no. 27227, no. 10263, no. 10446,
no. 11391, no. 11433, no. 11487, no. 16685.

(Al-TirmidHi)

L2 e (Jogd 0GR 22 e sps g Whs (O 1 302 B0 (V)

Jucjﬁ’uw‘wu&wxuw‘*@f‘u&ﬁwr@J%u)ﬁ)‘
B B e iy g e Sa gw‘ PO TS PUNKEN
yp\@éj&ﬁgjayéﬁgb@is;umé;,;Hdﬁutféi
0 g i g o5 e o S5 L Geins 0B B 2BE
A06 " sy e 6 G106 el 0525 6 e 2 006 B 2L )

\ s

\

i\z}}\\MiﬁYl\Mdﬁeéﬁyc;w%ﬁ&&.;-g’;.g:,\}\w\.blﬁ

% Ashwadi Shukar, Aliran-aliran Teologi, op. cit., pg. 10-11.
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(Ibnu Majah)
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s;s "2 J6 Sladls Byed mUsJ [354 -4 C].jﬂé

(Musnad Ahmad bin Hanbal)
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From the result of takhrj from the sixth hadith, there is no matan
that same in lafaz. But hadith above has same in meaning. If seen from
sanad, i.e. from the narrators that narrated. Only one from some hadith
above that the narrator is most little. I.e. hadith no. 2 that narrated by
Ahmad bin Hanbal. so, that hadith represents the sixth hadith to be
researched is focus on the narrators that most little. Because little

narrator usually is closed with mistake.



b. Schema of Sanad of Hadith from Ahmad bin Hanbal
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1. Abu Hurairah
a. Full Name

76

U el sl g a0} (3 Cilio) ¢ Blbowal) Lol ) lad) gl B8 o]

(1

Abu Hurairah is a companion. He has lagab Abu Hurairah

and gets passed away in 57 AH.

b. Teachers and Students

Teachers:
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Oledl oy e ()Ll bpay
Students:

sheaal Gl Qe 0lier ol (8 0 ale B e Jon dner o
e st (ol A T o)l e 2l
c. Critique
Wether Ibnu Hajar or al-Dhahabi says that Abu Hurairah is a
apostle’s companion. Abu Hatim bin Hiban mentions thiggah.*’
2. Abu Salamah

a. Full Name
A A al J gl sl sl OGas o)l A o ek o
(S-ly S g aeh Jd 9) Jeeled S
Abu Salamah is tabi’m wusta. He was born in 22 AH-94 AH.
His kuniyah is Abu Salamah.
b. Teachers and Students
Teachers:
o oV ) demes o Ol T (i daw T slay )
I d,T c@ufw sals d,T 6&1’:5\ g
Students:
chéﬁ)\uwddeﬁcwdjﬁdm
Lde p gwse ol LA G LA (s o e
c. Critique
According to Abu Hatim bin Hiban, mentions thiggah. Abu

Zar’ah al-Razi says that he is a thiggah and imam one. And

%7 Application of Jawami’ al-kalim version 4.5
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Ahmad bin ‘Abdullah says thiggah to him. Sighat that used is

‘an.®

3. Muhammad

a. Full Name

Comd Bl U8 s A e oF ¢ ) S8y o Redle oy ges o dest
Al
Muhammad passed away in Madinah in 145 AH.
b. Teachers and Students

Teachers:

S T s 557Gl (oo o ol s el Gl i 5 e

Students:
o AN sl S Al U et e e Ol
S Siae 5T ple

c. Critique
According to Abu Ja’far, Muhammad is a da’if kabir. Abu
Hatim says that he is salih al-hadith, written his hadith and he is
a Shekh. According to al-Nasa’i, no problem to him. And
According to Ibnu Hajar, he is sadug lahu auham. Sighat is

‘an.®

4. Yazid
a. Full Name

M (Vs o) (uB o OIB ) LB 3l o Og)le o i
(LSJ@JWTOLJé)Gb\j.S\VU\:-

** Application of Jawami’ al-kalim version 4.5
*® Jamaluddin Abi al-Hajjaj Yusuf al-Mizzi, juz 17, Tahdhib al-Kamal, op. cit., pg. 113-115.
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Yazid is from tabagah of tabi’ al-tabi’in saghir. He was born
in 117A H to 206 AH. His kuniyah Abu Khalid.

b. Teachers and Students

Teachers:
e o a2 (35 Gl g e e oy da et A s oy a2
Students:

Anl e p dat (ol ealal AT (sl Cgda oy aonl )
S o .,\}T cJM';L\ s IS
c. Critique
According to Ibnu Hajar, Yazid is (. 1£). Ishaq bin Mansur
says from Yahya bin Mu’ain is thiggah. Abu Hatim also says
thiggah, imam and a honest one. Sighat is Akhbarana..*°

5. Ahmad bin Hanbal

a. Full Name
Lg)'j}\‘&\.g;ﬁfc@L@:J\MTJJMJ&;,.JM;J,\A
REIRER| (E
He was born in Baghdad in 164 AH to 241 AH.

b. Teachers and Students

Teachers:

et SNl sl e ey
Students:

“Ibid., juz 10, pg. 387-392.
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ot et o T (A Bl g etln) gl il e sl
Sl Ol
c. Critique
According to lbnu Hajar, Ahmad bin Hanbal is a imam
thiqgah and hafiz. And according to al-Dhahabi, he is imam.
Sighat that used is Hadathana.**

7. The Seventh Hadith
Jusg 228 Jusfd g
If I never do justice fairer then who?

Hadith above is found in discussion of "divergence of opinion among
Muslims™. According to Shahrastani, mistake that occurred in recent time
is a form of the same mistake occur in the first period. All of this can be
seen in the questions and thoughts among the people of the prophet and
apostle earlier, intentionally submitted or transmitted by the disbeliever
and the hypocrite; he thinks it will continue throughout the era. The
mistake that developed among Muslims comes from the hypocrites at the
time of the Prophet because they are not thrilled to the Prophet and to
Islam. Among the wrong question is why Islam does not give to the
widest part of human’s mind to determine good and bad, why they
banned to propose the view and argue with the prophet, even though it
clearly does not need to be debated. Like what is also spoken by Zi al-
Khuwaisirah al-Tamimi who proposes critique that the prophet never be

fair by saying:

\

Jasid b dad g S

-

—

*Ibid., juz 1, pg. 226-232
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Be fair, O Muhammad because you never do justice.

He replied:

If I never do justice fairer then who?

The same mistake as a mistake that happened previously that said:

[IPCI N TP R SR DI
A& Al a3s & 40 G ass ods

- -

The division like this does not reflect sincerity to Allah.

Saying like that is a blatant defiance to the prophet. If that saying is
aimed to the Prophet as president then person who says it can be labeled
as Khawarij, and if the saying is aimed to the Prophet as apostle, of
course, it is worse than Khawarij, and perhaps also the saying from
person who assumes good and bad established by mind. Because they
take carnal desire only and reject revelation and assume that mind is more

perfect than revelation.*?
a. Takhrij al-Hadith

About the seventh hadith is found in Jawami’ al-Kalim that
complete about sanad dan matan. It is found in Ibnu Majah no. 172,
Ahmad bin Hanbal no. 11324, 14390, 14405, 14406, and al-Nasa'7 no.
8033, 8034, 8507, 8508, 11156.

* Muhammad bin ‘Abd al-Karim bin Abi Bakar Ahmad Ash-Shahrastani, a/l-Milal wa al-
Nihal, op. cit., pg. 12.
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(Ibnu Majah)
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Hadith above is the result from researching in Jawami’ that has
wording of same in matan. And hadith that will be done tahgig in this
case is hadith Ibnu Majah no. 1 and Ahmad bin Hanbal no. 4. Because
both hadith is hadith that has narrator most little.

. Schema of Sanad from Ibnu Majah and Ahmad bin Hanbal

Schema from Ibnu Majah
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Schema from Ahmad bin Hanbal

I
ik
J ICRRIES
l oF
ol j

2

(Line from Ibnu Majah)

1. Jabir bin ‘Abdullah
a. Full Name

L j’.i cu.».l.wj\ ‘52-)}4-\ 6)\-@%{\ (\j>- o 908 8 4&5‘ de o2 J.ng-
Jabir bin ‘Abdullah is a companion. He is familiar by

name of Jabir bin ‘Abdullah al-Ansari. He passed away in
Madinah in 78 AH.
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b. Teachers and Students
Teachers:

Ll A o Bl Al W ooy ade B o Y
S EUCIPER S R

Students:
@wsj&gj,\ﬁ\dmcél\wdmﬁj\ﬁf
Bl o Wy o Sl e B s o L gLl
]

c. Critique
Ibnu Hajar and al-Dhahabi says that Jabir is Prophet’s

companion.®
2. Abu Zubair

a. Full Name
Ao o Sl ol (@l L5 s s 0 e
Pl o S
Abu Zubair was born in 24 AH to 126 AH. His kuniyah

is Abu Zubair.
b. Teachers and Students

Teachers:
Db G o emer cOlandl Flo T O3 () e oy s

H G Lo il e o

Students:

C&A—Qiy\d\-ﬁﬂ-lmﬂ c(‘\ud)\.ﬂj)d:.@fdwucwdd\?m
c. Critique

* Jamaluddin Abi al-Hajjaj Yusuf al-Mizzi, juz 3, Tahdhib al-Kamal, op. cit., pg. 291-298.
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According to Abu Hatim bin Hiban and Ahmad bin
Shu’aib, Abu Zubair is a thiggah one. According to Ibnu
Hajar, he is an honest but often tadlis. According to al-
Dhahabi, he is a thiggah and Aafiz one. Sighat that used is

‘an.**

3. Sufyan bin ‘Uyainah
d. Full Name
(A ez ol (O Ogan 1 Oes 3T o Bies o Ol
(>l o Soiall 1y oolin et Joo ¢ S
He was born in 107 AH to 198 AH in Mecca.

b. Teachers and Students

Teachers:

e gl ol slel Gl (Sl G (b adl G
gl gt Sl (J

Students:
ot e (Gl Flall ez G Yl el oy des
S A de e (Sl oy des (3l cole
bl il

c. Critique
According to Ibnu Hajar, Sufyan is a thiggah, Aafiz and
be a hujjah. According to al-Dhahabi, he is a thiqgah, hafiz

and dabit. Sighat is ‘an.*®
4. Muhammad bin Sabah

a. Full Name

*Ibid., juz 17, pg. 211-215.
* Ibid., juz 7, pg. 368-376.
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Muhammad has lagab, it is Ibnu Abi Sufyan. He passed
away in 240 AH.

. Teachers and Students

Teachers:

(S Blse o (S oy Ol (Flo B s 0L
Lg)\.,m'g!\ Lo op MLC« cLGJ}iJ\ Jast o - P
Students:

ot etlal o Bl QLYY e by aa bl gy
SNV el Bl ¢l i

Critique
According to Ibnu Hajar, Muhammad is an honest one.
Abu Zar’ah al-Razi says thiggah to him. Abu Hatim al-
Razi says salih al-hadith to him. And According to Yahya

bin Mu’ayyan, no defect to him. Sighat is Anbaana..*®

5. lbnu Majah’
(Line from Ahmad bin Hanbal)
1. Jabir bin ‘Abdullah®®
2. Ab{ Zubair*
3. Mu’an bin Rifa’ah
4. Abu al-Mughirah

*® Ibid., juz 16, pg. 366-368.
*" Provided on the explanation of narrator of Ibnu Majah in the third hadith.
*® Provided on the explanation of narrator of Ibnu Majah on the seventh hadith in the first

mukharrij.

* Provided on the explanation of narrator of Ibnu Majah on the seventh hadith in the second

mukharrij.

*® Provided on the explanation of narrator of Ibnu Majah on the third hadith in the third

mukharrij.
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a. Full Name

He passed away in 212 AH. and he includes in tabagah
of saghir tabi’al-tabi’in.
b. Teachers and Students

Teachers:

o A LAl Ol B dee e OMae o i
Sa slas g Sl BT o Ol
Students:

gl o 4o (o o 2al bl sl o il )l
s e e o T sl
c. Critique

According to Abu Hatim al-Razi and Abu Hatim bin
Hiban, he is an honest one. According to Ahmad bin
Shu’aib, no defect to him. And According to Ibnu Hajar,

he is thiggah.”*

5. Ahmad bin Hanbal®?

8. The Eighth Hadith

53"Q& - 2 0% j"}” Py 4 P < a,«””a‘ E c L2 e 2 89 .
L) G gt B ST ) e a8 238 5 VS ¢ o2t (e PR

Going out from the man's loins offspring who would destroy religion as
an arrow out from its place.

According to Shahrastani, this hadith isexplained by the prophet that

there will be offspring that will destroy religion because they take carnal

*! Jamaluddin Abi al-Hajjaj Yusuf al-Mizzi, juz 11, Tahdhib al-Kamal, op. cit., pg. 552-553.

>2 See to the last narrator on the sixth hadith.

>> Muhammad bin ‘Abd al-Karim bin Abi Bakar Ahmad Ash-Shahrastani, a/l-Milal wa al-
Nihal, op. cit., pg. 20.
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desire only and reject revelation and assume that mind is more perfect

than revelation.>
a. Takhrij al-Hadith

The result from takhrz on the eighth hadith in Jawami’ a/-Kalim is
Abu Dawud no. 4764, 4767 and 4768, Tirmidhi no. 2188, Nasa'/
saghirno. 2578, 4101, 4102 and 4103, Ahmad bin Hanbal no. 10625,
11254, 11298, 674, 708, 1089, 1258, 1305, 1348, 1381, 27774, 3821,
10734, 10893, 10898, 11096, 11324, 11220, 11227, 12204, 12560,
14405, 15547, 16857, 19283, 19366, 19920, 21020, then Sunan Nasa'i
Kabir no. 2370, 3550, 113: 10, 2370, 3551, 3552, 8033, 8036, 8505,
8506, 8510, 8511, 8515, 8518, 11156, and the last is Sunan Ibnu
Majahno. 168, 169, 170, 171, 172.>°

Hadith which represents hadith aimed is hadith that narrated by
Ahmad bin Hanbal no. 10625. Because that hadith is only one of

hadith that similar from lafaz and matan. Those hacﬁth are:

@m WL\ 05 Go sl G5 (L) 4 & ’5 and cmf&,:};ﬁ
w)WJw‘ JM‘ e S Al g e R s
NIAE Jw JUS kg eVl g alsal ats GUS 0 dssd

36T % gy Bl (LS o i @b LI & o bl U dfcb
5z uﬂ‘ sea asdl $5 agdy s cuwjj\ 5,54 CM\ 5
Eaf gy I8 o b 808 WD Jits 6 B i

> Ashwadi Shukar, Aliran-aliran Teologi, op. cit., pg. 11-12.
% See in Jawami’ is suited the number mentioned.
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b. Schema of Sanad of Hadith from Ahmad bin Hanbal

(;,-\
o—

C
N

o
o




94

1. Abu Sa’id al-Khudri

a. Full Name
I I R A N e MU R UIC LR
G don gl (Ll i) )y e

Abu Sa’id has lagab Abu Sa’id al-Khudri. He passed away in
63 AH.

b. Teachers and Students

Teachers:
LC,JUJ-«\QJM&\MJJJ\:- ‘WJWT‘HMJA#&\LA‘&L?J‘
Students:

L ol Wiy cosn o s ) oni Gl o o)) e
(AN s W A Sgmas g e oy dl e o A a2
c. Critique
Ibnu Hajar, Abu Hatim al-Razi and Abu Hatim bin Hiban
says that Abd Sa’id is a companion.®
2. Ibnu Abi Nu’min
a. Full Name

Al (S SH T ol s Gl o ) e

He has lagab al-*Abid and he is from tabi’m wusta. And Abi
Nu’min passed away in 99 AH.

b. Teachers and Students

Teachers:

>® Application of Jawami’ al-kalim version 4.5
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Students:
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O35 cp S clales o 83L8 (B9,
c. Critique
Ibnu Hajar says that he is an honest one. Ahmad bin Shu’aib
and Abi Hatim bin Hiban also argues thiggah to him. Sighat is
‘an.”’
3. ‘Umarah bin al-Qa’qa’
a. Full Name
g hapd o ) dee ) 3 gl Rt o plaadl o Bles
(s s Loy 08 5 cans o STOK
b. Teachers and Students
Teachers:

(ol ms Gl o ) e (S Sy il s Y
( Uayzs'- O\.{Ol) Oled t\.’,a di AT R 9 R iey) dT
Students:
o o)les I8y CLZ&Z.S\ cO\jJ‘.é o Jc-sa—e TR o Oleie ool o J}-\j.“ A
c. Critique
Ibnu Hajar, Ahmad bin Shu’aib al-Nasa’i and Ahmad bin
‘Abdullah say thiggah to him. And Abi Hatim al-Razi says salih
al-hadithto him. Sighat is ‘an.”®

*” Jamaluddin Abi al-Hajjaj Yusuf al-Mizzi, juz 11, Tahdhib al-Kamal, op. cit., pg. 402-403.
*% Ibid., juz 14, pg. 21-22.
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4. Muhammad bin Fudail

a. Full Name
S o s gl ¢ oaVae gl Olgz o Joab o et
He has kuniyah Abu ‘Abdurrahman and he passed away in
295 AH.

b. Teachers and Students
Teachers:

o o) (gl daps oy g landl oy Syles (eI Ol o 5 o e
Sair i b c(l) Olg b e

Students:

Lﬁu;&Tcuw\dudﬁicyu)mi‘d}iﬂwdwi

i o A e o AT @l s
c. Critique

According to Ibnu Hajar, he is thiggah. According to
Daruqutni, he is dabit. While According to Abu Ja’far mentions
da’if: But most of the scholars do ta’ddl. Sighat that used is
Hadathana.”®

5. Ahmad bin Hanbal®
9. The Ninth Hadith
253 5LV 280 BT s 3y
Take the ink and paper, | write to you a book that you will never go astray

after me. In interpreting this hadith, many differences of opinion while
the Prophet said:

> Ibid., juz 17, pg. 155-158.
%0 See to the last narrator on the sixth hadith.
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Keep what (comes) from me, it is not fitting you quarrel in front of me.
Ibn ‘Abbas said:

B Js25 SES s L Jis L 1 A

Intelligence from all the intelligence there is no gap between us and the
book of the Prophet Muhammad.

Still in the discussion of "divergence of opinion among Muslims",
divergence of opinion that occurs in the Prophet’s era when he is ill and
after passing away and going on among his companions in issue of
ijtihadiyyah. The difference in this issue will give the provisions of the

new law and will strengthen religion.®

The first difference of opinion is found in this ninth hadith. The
difference occurs when the Prophet is ill and increasingly severe disease.
So the Prophet give the message with his saying. But the interpretation of
that hadith, much differences. ‘Umar bin Khattab interprets that the
reference is the book of God. While Ibn ‘Abbas said: "Intelligence from
all the intelligence there is no gap between us and the book of the Prophet

Muhammad."
a. Takhrij al-Hadith

After doing takhrj in Jawami’ al-Kalim. The sixth hadith is found
in mukharrij of Musnad Ahmad bin Hanbal no. 2983, 3101, Sunan al-
KubraNasa'ino. 7474, 5821.

(Ahmad bin Hanbal)

(2 W J5y Sy W1 JB (e o1 8 ) wE D S 2

.
-

®" Muhammad bin ‘Abd al-Karim bin Abi Bakar Ahmad Ash-Shahrastani, a/l-Milal wa al-
Nihal, op. cit., pg. 21.



98

e JL’) el 235 " edad \j.l..m &) u.svﬁ <..1.5 " J6 Bl
HShiey aagh i 1B () 4 A gty &) ek QB ol 2 ek
e (5iiai o Al Galsi 1 )6 Al LS s ST
(o2 A1 Jst 480 G 158 206 31 (o) 4l s o0 LS 20l
415\ J}ig b5 vy Tl 18T Wl ek 36w ek 3e 2
b o) ‘me))‘ o :J}L u"‘*“ ot %S ‘5.0 \3»35 "6 (?)
s@eﬂ; e G S BB L I T g (o) I J5ts o

ol J Dt e A p e Bls (B A s ()
oldi 25 1k ﬁ*’ﬁ sy ol 35 (oo 1 It 52t W0 106 (e
JUs 4 sas “*Wumwvﬁiwﬂ&” (L2 )@\Jucwwsy)
o D s ST Gies gl gl BB 38 (o A J55 8y e
i ¥ 0 20 L 18 ks 2 i it el o il
i Jstg T Sy yﬂ\ BTGB et 6 U ok o0 2y 3
) sk e 2 8 W A 06T i T i D s 06 ()
S s A K O s () i Jots 3 Js G Sy Iyl

®

C

(Sunan al-Kubra al-Nasa'i)
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Hadith that will be researched is hadith from Ahmad bin Hanbal

no.2 because it is found out the most little narrator.
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b. Schema of Sanad of Hadith Ahmad bin Hanbal

Jss
! Je
sEH
{ o
{ o
A |
| o
ey [
S i ]
J:‘.?‘ o |
1. 1bn “Abbas
a. Full Name

sl B ol Ole de oy esla o bl de oy ole o B e
(asbe D) Lo ) Jsur) v ool ) gl ol
He has kuniyah Ibn al-*Abbas. And he passed away in 68 AH.

b. Teachers and Students

Teachers:
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Students:
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c. Critique
According to Ibnu Hajar, al-Dhahabi, Ibn Abi Hatim al-Razi,
he is a companion. And Abu Hatim bin Hiban mentions
thiqgah.®

2. ‘Ubaidillah bin ‘Abdillah
a. Full Name
aadl gl Bl e o (LA ssae o dze o A e o ) e
(il amd) slgadl asTy sV

He includes in tabi’in wusta. He passed away in 94 AH, and
he has kuniyah Abu ‘Abdullah

b. Teachers and Students
Teachers:
Symens g Aie A s (ple o dl e ey op AN e (gl s
Pl o es o ) s ol
Students:
ot o At () (ol ) s i Bze G B e O
sl gl el T S sl st Gl s o) Sl

ik e,

®2 Jamaluddin Abi al-Hajjaj Yusuf al-Mizzi, juz 10, Tahdhib al-Kamal, op. cit., pg. 250-255.
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c. Critique
Ibn Hajar says that ‘Ubaidillah is a thiggah and dabit. Abu
Zar’ah al-Razi says thiggah, reliable and a imam. Sighat is ‘an.®
3. Zuhri
a. Full Name

G S sl c ol el

He has kuniyah Abu Bakar and lagab Ibnu Shihab. He was
born in 52 AH to 124 AH.

b. Teachers and Students
Teachers:
Gorms g dze Al Ay A ds G Gl o A e oy ) e
Lk (ol ple ol de (Oladl o es o ) e oy A A
Sl oy
Students:
T o M o s RS o s el o saie (AB) p jems
A o8 o s e ool
c. Critique
Ibnu Hajar says hafizto him. Abu Hatim bin Hiban mentions
thiggah. And Abu ‘Abdullah al-Hakim mentions him in
Mustadrak and says thiggah. Sighat is also ‘an.®*
4. Ma’mar

a. Full Name

* bid., juz 12, pg. 212-214.
* Ibid., juz 17, pg. 220-228.
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He has kuniyah Abu ‘Urwah. He was born in 96 AH-154 AH.
b. Teachers and Students

Teachers:
Jjwcdbjj\pc)v&ﬁl\dwcdﬁ)\u\.@,}&wdm

R
Students:

L pld o B e cands o ) s YD e (W) e
g o M e ol Gl ol s o aA

c. Critique

Abu Bakar al-Baihaqgi mentions in Ma rifah al-Sunan wa al-
Athar, and says that Ma’mar is a hafiz and as hujjah. Abu Hatim
bin Hiban mentions thiqgah and Hajar adds that Ma’mar is also

dabit. Sighat is also ‘an.®®

5. ‘Abdu al-Razaq
a. Full Name
Al J§J ﬁf () cﬁYy et C‘éu o el® Shl A

He has kuniyah Abu Bakar (126-211 AH).
b. Teachers and Students

Teachers:

M\)u-’ goey LOLA-:.L» s cu.éjw\
Students:

® bid., juz 18, pg. 268-272.
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c. Critique

Abu Ahmad says that he wish no defect to him. Abu
‘Abdullah al-Hakim mentions in Mustadrak and says thiggah.
Ibnu Hajar and Daruqutni say thiggah to him. Sighat is

Hadathana.®®

6. Ahmad bin Hanbal®
10. The Tenth Hadith

68;°/ @z . 0. )}G/

e GIE pa i pd Bl s 14385

You Join with Usamah’s forces, God curses person who does not join
them.

The tenth hadith is a second difference of opinion, which also occurred
when the Prophet in sickness. Some companions say that we must obey
prophet’s order while Usamah’s forces rasulullah is already outside the
city. Some others say that the prophet is in serious ill, our heart can not
bear to leave it like this, our patience (not participate) until it is clear to us

about Prophet’s condition.®®

*® bid., juz 11, pg. 447-453.

%7 See to the last narrator on the sixth hadith.

* Muhammad bin ‘Abd al-Karim bin Abi Bakar Ahmad Ash-Shahrastani, a/-Milal wa al-
Nihal, op. cit., pg. 21.

% Ashwadi Shukar, Aliran-aliran Teologi, op. cit., pg. 14-15.
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11. The Eleventh Hadith

70< s 2 8 3%y

Osist Ex 051 oY)
The Prophets are buried where they pass away.

Before explaining hadith above. Shahrastani has explained in previous
pages that third difference of opinion is about passing away of Prophet.
There is a difference of opinion from ‘Umar ibn Khattab and Abu Bakar
ibn Quhafah. ‘Umar ibn Khattab said: who says that Muhammad had
passed away would I cut his throat with this sword. While Abu Bakar ibn
Quhafah insisted: “Whoever worships Muhammad, Muhammad has
passed away. But, whoever worships Muhammad’s God, verily
Muhammad’s God is Life that never pass away and will not pass away”.
Then Abu Bakar ibn Quhafah recites (the Qur’an):
sl e Al 8 5l gt T s e s 30,0 9y W22 G

< &

¢ g
= A%
(=) il d
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Muhammad is no more than an apostle: many were the apostle that passed
away before Him. if He died or were slain, will ye then turn back on your
heels? if any did turn back on His heels, not the least harm will He do to
Allah. but Allah (on the other hand) will swiftly reward those who (serve
him) with gratitude.”

As for the hadith above shows the fourth difference. That is a
difference of opinion about where to bury the prophet. People of
Muhajirin who come from the city of Mecca want the prophet’s body is
buried in Mecca by reason that the city is the place where he bears and
raises, and the city is the place where the family and the beginning of

® Muhammad bin ‘Abd al-Karim bin Abi Bakar Ahmad Ash-Shahrastani, a/l-Milal wa al-
Nihal, op. cit., pg. 22.

"t Ashwadi Shukur, Aliran-aliran Teologi, op. cit., pg. 15. See also to Muhammad Khan,
Qur‘an in word, op. cit., Ali ‘Imran (144)
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emigration (hijrah). While people of Ansar in Medina want prophet’s
body is buried in Medina by a reason that place is the objective of
emigration, beginning of victory in spreading Islam. And there are some
people who want Prophet’s body is buried in the Baitul Maqdis because
most of the Prophets are buried there and from the city he does mi ra.
But finally, they agree to bury Prophet’s body in Medina after hearing
hadis that recited by Abu Bakar above.

12. The Twelfth Hadith

72 o_» o - {
S G Y

The leaders from Quraisy.

The fifth difference of opinion about leadership (Imamah). There is no
dispute that spreads apart from dispute about this Imamah. Because in the
other dispute that has never used a weapon, other than a dispute in this
matter is even true of all time. God has saved Muslim first from this
disaster, when occuring differenceof opinion between Muhajirin and
Ansar in meeting of Bani Sagifah Sa’adah in electing the leadership after
the prophet passed away. Ansar group who elects Sa’ad ibn Ubadah al-
Ansari as a leader says to Muhajirin group: for you one leader and for us
one leader. ‘Umar ibn Khattab as a leader of Muhajirin who first come to
the site says: I’'m waiting for the best words from a man who is in the
middle of the journey here. When Abu Bakar arrives in Sagifah Bani
Sa’adah, Umar invites Abu Bakar speaks. Abu Bakar starts his speech by
saying Hamdallah and Shalawat on the prophet PBUH then says: | feel
something occurred to me feel | is told of the unseen about what you say.
At a critical moment that can accept the suggestion of Abu Bakar very

> Muhammad bin ‘Abd al-Karim bin Abi Bakar Ahmad Ash-Shahrastani, a/l-Milal wa al-
Nihal, op. cit., pg. 23.
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precise and ‘Umar is first one whopays out his hand to do bai‘at to Abu
Bakar and then accompanied by many people. Plan is overshadowing the
Muslims at that time can be overcome and bai’at of Abu Bakar is not
fabricated before but spontaneously. By elected Abu Bakar as the first
caliph of Islam can be saved from bloodshed, and people who do not do
bai'at Abu Bakar are thought out a deal people that threatened by
punishment. Ansar group can accept the reason of Abu Bakar after they
hear hadith above that recited by Abu Bakar who previously had never

heard.

After process of bai‘at in Sagifah Bani Sa’adah, Abu Bakar goes to
Mosque of Nabawi, and many people arrive to do bai‘at to Abu Bakar
unless there are some people from Bani Hashim like Ali ibn Abi Talib
and Abu Sufyan from Bani Ummayyah because they is busy to prepare

for prophet’s funeral.”
a. Takhrij al-Hadith

After doing research in Jawami’, there are: Ahmad bin Hanbal
no0.11898, 12489, 19277, and Sunan Kubra al-Nasa'i no. 59009.

(Ahmad Bin Hanbal)
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7® Ashwadi Shukur, Aliran-aliran Teologi, op. cit., pg. 15-16.
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(Sunan Kubra al-Nasa'1)
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Four from the result of takhrj hadith above refers that four hadith
has same matan with hadith aimed. Hadith no. 3 is narrated by
mukharrij Ahmad bin Hanbal becomes hadith that focus to be
researched to represent the twelfth hadith. Because from sanad, it has

the most different narrator with the narrators in other hadith.
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b. Schema of Sanad of Hadith

1. AbuBarzah
a. Full Name

B s e ol 3 g g o Al B g le o e o Al
He has kuniyah of Abu Barzah and lagab Ibn Abi Barzah. He
passed away in 65 AH.
b. Teachers and Students

Teachers:
gl S gl oy ade &1 Lo I

Students:
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c. Critique

Abu Hatim bin Hiban mentions a thiggah and Ibnu Hajar says

that Abi Barzah is a companion.”™

2. Sayyar bin Salamah

a. Full Name
(W p gan op by o o) Sradl Jll o (L) e ol
Sayyar bin Salamah passed away in 129 AH.

b. Teachers and Students

Teachers:
Al Gl eV 5 Gl 52 o Ol (b o el
) s T ()

Students:
B S ) ) e e o) Ol all sy S
s éL.,a cCLzJ—\ o

c. Critique

Ibnu Hajar, Ahmad bin Shu’aib and Ahmad bin ‘Abdullah
argues to say thiggah to him.”

3. Sukain
a. Full Name

7 Jamaluddin Abi al-Hajjaj Yusuf al-Mizzi, juz 19, Tahdhib al-Kamal, op. cit., pg. 96-97.
" bid., juz 8, pg. 240.
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b. Teachers and Students

Teachers:
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Students:

c. Critique
According to Abi Hatim bin Hiban, Sukain is a thiggah.
According to Abu Dawud, he is da’f and according to Ibnu

Hajar, he is sadug but he narrates from people who are da’f.
Sighat that used is Hadathana..®

4. Sulaiman bin Dawud

a. Full Name

J}A PLI) (Lesld Lgf,a_c.!\ LSMJL:H\ 3913 yj cbj)u:-\ LTINS Ol

(LY o) o JY dsr 5 g ¢ i
He has kuniyah Abu Dawud. He was born in 131 AH to 204

AH in Basrah.

b. Teachers and Students

Teachers:

" 1bid., juz 7, pg. 391-392.
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c. Critique

According to Abu Dawud Sajastani, Ibnu Hajar and Ahmad
bin Hanbal agrees to say thiqgah to him. Even Hajar adds that
Sulaiman is a hafizone. Sighat is Hadathana.,””

5. Ahmad bin Hanbal®

13. The Thirteenth Hadith
79

-

B3 05 U L I satas 12
We (prophets) do not inherit what we leave behind is charity.

The sixth difference of opinion on the issue of land located in the
township Fadak which is a relic of the prophet. Fatimah says that the land
is the land of inheritance from the prophet and other time she says that the
land is her property. If the land in question includes the land of

inheritance then explained hadith above.®

"7 1bid., juz 8, pg. 34-38.

"8 See to the last narrator on the sixth hadith.

”® Muhammad bin ‘Abd al-Karim bin Abi Bakar Ahmad Ash-Shahrastani, a/-Milal wa al-
Nihal, op. cit., pg. 23.

8 Ashwadi Shukar, Aliran-aliran Teologi, op. cit., pg. 17



113

a. Takhrij al-Hadith

Based on the result of researching of hadith in Jawami’ is found in
Tirmidh7 no. 1610, Abuz Dawud no. 2963, 2968, 2975, 2976, Nasa'7
Sughrano. 4141, 4148, Muwatta' no. 1870, Asmad bin Hanbal 10, 26,
56, 59, 173, 335, 338, 351, 427, 1394, 1409, 1553, 1661, 1784, 1785,
27238, 24600, 25669, and Nasa’/ Kubra no. 4427, 4434, [95:6]-
(6092), [97:6]-(6093), 6275, 6276, and 6277.

Hadith that will be researched is hadis that narrated by Muwatta’

because that hadith is only one hadith that has the most little narrators.

(Muwatta’ Malik)
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b. Schema of Sanad of Hadith
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1. “‘Aishah
a. Full Name
J@U)&\MJ‘W;LWMW\&M\:ﬁd?wmu
(Pl o o s o s o ple o Ol
He passed away in 57 AH.

b. Teachers and Students

Teachers:
N B P T R QUA PN D RN WP - W

Students:
o i g B (el o)) B clid Sl S1s
oA s

c. Critique

Ibnu Hajar and al-Dhahabi say that he is Am al-Mu 'minin.®

2. ‘Urwah bin Zubair
a. Full Name

G A s sl ¢l A s eyl ol B0

b. Teachers and Students

Teachers:

e Gl e bl () s o Bes (Al ) gl o Al

#! Application of Jawami’ al-kalim version 4.5
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Students:

S et (A Oled p thes oy A gl By o e

c. Critique

Abu Hatim and Ibnu Hajar, he is a thiggah one.®?

3. Ibn Shihab
a. Full Name

Gl Sl el oA B o )
He passed away in 52-124 AH.

. Teachers and Students

Teachers:

Y cloe ‘&.;‘3”\ Lo clae cCLg) dT P cloe c;yj\ O 89,
gl op) dse
Students:

S Are st ot o e o pealal Lo OU
. Critique

According to Ibnu Hajar, he is a hafiz and According to Abu
‘Abdullah he is a thiggah.®

4. Malik

a. Full Name

(A Gair t g eyt s el f e Gl 2 e

# Jamaluddin Abi al-Hajjaj Yusuf al-Mizzi, juz 13, Tahdhib al-Kamal, op. cit., pg. 7-15.
* bid., juz 17, pg. 220-228.
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He passed away in 218 AH. He is from saghir tabi’ al-tabi’m.
b. Teachers and Students

Teachers :
o) s o Bl s oy et ((SU B oy das ey 2l
Ul sy de (33 G ) e a2 (8
Students :
o I S R VT IE S D e S g W R e
c. Critique
According to Ibnu Hajar, Malik is matruk. According to al-
Dhahabi, he is -.is.%
5. Malik
a. Full Name
A el (oW ga p ile GF o Sl il UL
(3l s plaly a2dl gl
Malik bin Anas is from kibar tabi’ al-tabi’m. He was born in
93-179 AH.

b. Teachers and Students

Teachers :
al o & de oy Blmal (ds o ot (il Ble Gl oy

gl 2k 3f o sl (S T el sl
Students:

* Application of Jawami’ al-kalim version 4.5
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e ot el (SLall g3 o A e ] Olagb o el
J_<;. dfu’ J.E*T =P )_gi ‘LS"’@""J\ J.;.t«\.;."‘l P .,\.E‘T 251 A ﬁt cﬁjjj\ dT
)

c. Critique

According to Ibnu Hajar, Malik is cuali ) ¢ sl s sl

According to al-Dhahabi, he is a imam.®
14. The Fourteenth Hadith

86 @ “E.. ° N a’:./
;L'J\g 42 g?l B =

Tell killer of Safiah child in hell.

This hadith describes the tenth difference. We told you earlier about
theseventh difference by Shahrastani, which is about attitude toward
people who are reluctant to take out charity. The eighth difference,
namely the designation of ‘Umar ibn Khattab as the second caliph by
Abu Bakar before his passing away. The ninth differences about
deliberation and divergence of opinion. Then the divergence of opinion
said by Shahrastani in this hadith is difference that occurs in the caliphate
of “‘Ali Ibn Abi Talib after the appointed caliph. This difference occurs in
accordance hadith that has been promised by the apostle. The first event
of uprising against the government of ‘Ali Ibn Abi Talib by Talhah and
Zubair in Mecca who take ‘Aishah to join them and go to Basrah to seek
public support. There is war between the two sides, known as the war
camel (wagq atul jamal). After the battle raged, these two people realize

their mistake and repent then submit to Ali’s government. But Zubair was

85 A
Ibid.
# Muhammad bin ‘Abd al-Karim bin Abi Bakar Ahmad Ash-Shahrastani, a/l-Milal wa al-
Nihal, op. cit., pg. 25.
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killed by Ibnu Jurmuz’s arrow when he come out from the battle area and
Ibn Jurmuz will be put into hell. It is as promised Prophet in his saying

above.

Talhah passed away because he was killed by Marwan ibn Hakam
after the war ended, while ‘Aishah realizes her mistake and then she

submits to ‘Ali ibn Abi Talib’s government and repents.

This difference of opinion also occurs between “Ali ibn Abi Talib with
Mu’awiyyah that results Siffin war raged. Khawarij people who formerly
fight alongside ‘Ali, they are out from the battle field because they can
not accept arbitration and accuse ‘Amr ibn ‘As had betrayed Abu Musa
al-Ash’ari and dispute between the two peopleare continued until they

pass away.®’
a. Takhrij al-Hadith

It is found in one mukharrij from the result of takhrj, i.e. from
Ahmad bin Hanbal no. 683, 801 and 815.

(Ahmad bin Hanbal)

JB cg'”-\;;;- gj j; NG cc..\g\:c NG TN AINES cjji.c 2 ZGJUJ s ( )
Al i I Gl 6ty 4z 4l o e Lo et S5
(U,p) A.U\ Jj-i‘)/ ;,.xﬁ')" e } A.U‘ Lsnﬂ) L”A-/Q JG ?6: ‘;w{i /Wf// L/Jj\ J;L/; }i’é
Sl cae ol JB el ae JB Ol Gyl Gl 1 I 8 " ok

};aLJ\ C..SJ‘}A.\ Jj-z-l:

8 Ashwadi Shukar, Aliran-aliran Teologi, op. cit., pg. 19.
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Hadith that will be researched is from hadith no. 1 from Ahmad bin
Hanbal. This is choosen because seen from lafaz pada matan, only one

hadith that has similarity with hadith aimed.



b. Schema of Sanad of Hadith

J Cas
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S G
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ot
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1. ‘Al

a. Full Name

120

({,ij«cl;&\&aﬁé\dy)v&@“d};ﬁ}uﬂi

He has kuniyah Abu al-Hasan and Abu al-Husain. He passed
away in Kuffah in 40 AH.

b. Teachers and Students

Teachers:



121

ot s @ gl ) de gl S ol (g ade 1 Lo I
) s e A Jo B gy iy 3l g1 1y slEl (Ol
()

Students:
RO T O (P IRV RN B T T IRTEN U gy
el m e a

c. Critique

According to Ibnu Hajar that he is a Prophet’s first companion

from Khulafz al-Rzshidn.%

2. Zir Ibn Hubaish

a. Full Name
ot e P B 5 IV el BBl e
Shlae BTG 5 e 2 (B Gl G0l
He is kibar al-tabi’in, he has kuniyah of Abu Maryam and he

passed away in 81 AH.

b. Teachers and Students

Teachers:
ol o les (I diu’ul" Olie - Olaie (Bge oy ) ue
Students:

f)\“cs&ﬂ\f\pgﬁ%dﬁbcdﬂﬁdwcwdﬁ

il Bgjp
c. Critique

% Jamaluddin Abi al-Hajjaj Yusuf al-Mizzi, juz 13, Tahdhib al-Kamal, op. cit., pg. 293-299.
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According to Ibnu Hajar, Muhammad bin Sa’id and Yahya bi
Mu’ayyan, he is a thiggah one.®®
3. ‘Asim
a. Full Name
A S ol (3 (eaVse stV gl Gl ) 58 9 Wik 1y aole
He has kuniyah of Abu Bakar and he passed away in 127 di
Kuffah.
b. Teachers and Students
Teachers:
e () Olend) HLo Gl O3 a e oy dekr okl
G ed ol OTRN ale TJ.B 3 ERWAN[
Students:
GT R ere ¢MT df ) Aalee gy Aok ﬁt EVINURENI N

Syl Ol (g8
c. Critique

Ibnu Hajar argues that he is saduq but he has wahm. Ahmad
bin Shu’aib says that he is not a hafiz one. And Muhammad bin

Sa’id says thiggah but so much erreneous in narrating hadith.®

4. Zaidah
a. Full Name

S el ol ¢ A als -y

He passed away in 161 AH.
b. Teachers and Students

Teachers:

* Ibid., juz 6, pg. 294-296.
** 1bid., juz 9, pg. 289-291.
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c&dﬁbcwdﬁwcdﬁ)\wdow GBS
35l Gl o pole
Students:
o gl Al Cmae (Bl e (5D o ead) o M
s s ot pse (53V) gpas
c. Critique
Abu Zar’ah, Abu Hatim and Hajar ‘Asgalani argue to say
thiqgah to him. Sighat that used is ‘an.”
5. Mu’awiyyah bin ‘Amr
a. Full Name

s gl @l GV et s o A e o Bgles
(oY 355y LS ol Com g csalin)

He wa born in 128 AH to 214 AH in Baghdad.

b. Teachers and Students
Teachers:

Gopmall Al e o ) e (k] dyglas
Students:
dt o A cd}b—ﬂ\ J.xu-\ R KPS| cLSJLﬁ;J\ c‘_}?b- R e KPS|
3l jpane o Al (S bl el
c. Critique
According to Ibnu Hajar and Ahmad bin Hanbal, he is a

thiggah one. Sighat is Hadathana..”
6. Ahmad bin Hanbal®

*! Ibid., juz 6, pg. 257-258.
*? Ibid., juz 18, pg. 217-218.
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15. The Fifteenth Hadith

4\; JLp s uu as Sl
Two cases of eclipse: the excessive love and hate are full of malice.

Continuing of explanation in the fifteenth hadith, difference of opinion
is also occurred between ‘Ali and Khawarij in Nahrawan who have stated
to not submit to ‘Ali’s government and this dispute that triggered a
prolonged battle between the two sides. Nevertheless ‘Ali ibn Abi Talib
wis on the right side. Khawarij people who appear where ‘Ali ibn Abi
Talib like as Ash’ari ibn Qais, Mas’ud ibn Fudali al-Tamimi, Zaid ibn
Husain al-Tai and also in his time appears person who supports ‘Ali
fonder like ‘Abdullah ibn Saba’ and from that two groups appear heretical
teaching and bid’ah.%® This is correct and in accordance with the hadith

that said by Prophet above that excessive hate brings eclipse.
a. Takhrij al-Hadith

After doing research in Jawami’ is found in Musnad AZmad bin
Hanbal no. 27202-1325 and 1326.

(Ahmad bin Hanbal)

L;,a_v- y\ Gis cu)u-\ }J‘ u‘"’f" 5 }Cgfi" Lgf.,LS- :g}jﬂ Le gl JB (\)

Zo
Y3
P

R NESRP P JOSYE N T EA L P RIS T
‘wwdﬁﬂw (o) B0 4 06106 e i g e 22 et
7y ol Gy it s gl sl sl e g 4

% See to the last narrator on the sixth hadith.

* Muhammad bin ‘Abd al-Karim bin Abi Bakar Ahmad Ash-Shahrastani, a/-Milal wa al-
Nihal, op. cit., pg. 26.

% Ashwadi Shukar, Aliran-aliran Teologi, op. cit., pg. 19-20.
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Hadith that will be researched is hadith no. 2, because it is one only

that has similarity in ma 'na and lafazto hadith no. 15.



b. Schema of Sanad
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1. “Ali ibn Abi Talib®
2. Rabi’ah bin Najid
a. Full Name

(Lal )y GV I 5 sy 301 ol oy dny,

He is from kibar a/-tabi .

b. Teachers and Students

Teachers :
Students:
sl 4 1 i sV Bslo o
c. Critique
Ibnu Hajar and Ahmad bin <Abdullah says thiggah to him.%’
3. Abu Sadiq
a. Full Name

) Aol o e s o ke ) 8 (35S0 Y1 ol s
(Al g o]
He has kuniyah of Abu Sadiq

b. Teachers and Students

Teachers:

b (et ) b
Students:

% See to the first narrator on the fourth hadith.
%’ Jamaluddin Abi al-Hajjaj Yusuf al-Mizzi, juz 6, Tahdhib al-Kamal, op. cit., pg. 176-178.
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(Ol et S Rk e (S G o &)
‘_5“;2;"5\ 8k o Olee
c. Critique
Ibnu Hajar says that he is saduq. Dhahabi dan Abu Hatim bin
Hiban agree to argue thiggah to him.*
4. Harith bin Hasirah
a. Full Name
35S Oland) ol (6351 Bz o &)L
b. Teachers and Students

Teachers:
Jjb GT €D gRamns o :M\ de ISs U'A\J'S‘ de o (,MLZJ\ QUSRS o V.MLE.S\
okl slamall T (63 Y Bolio T ¢ sV mendd)

Students:
o M el ey SH AN S e e o feele)

c. Critique

Ibnu Hajar argues that he is saduq but often erreneous. Abu
Ja’far mentions da’f. While Ahmad bin Shu’aib and Ahmad bin
‘Abdullah says thiggah.*

So, it can be concluded that Harith bin Hasirah is magbu

because some critics balance in giving jar/4 dan ta 'da.

5. Hakam bin ‘Abd al-Malik

a. Full Name
(B 5 ) Sradl G280 A de o (SA

*® Application of Jawami’ al-kalim version 4.5
*® Jamaluddin Abi al-Hajjaj Yusuf al-Mizzi, juz 4, Tahdhib al-Kamal, op. cit., pg. 28-29.
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He is from fabaqah of kibar tabi’ al-tabi’in.

b. Teachers and Students

Teachers:

o eole (@l b e o S () i e O
Sledr oy o o ilus
Students:
oA Ot gl (askl Oleadl o g () i o b
LY s e ais el O b e (alaidl I
c. Critique
Abu Dawud argues munkar al-hadith. Ahmad bin Shu’aib
says that he is not strong. Dhahabi says da’if. While Ahmad bin
Hanbal says thiggah. Sighat that used is ‘an.'®
6. Abu Ghailan al-Shaibani
a. Full Name
I oy A

He is from nasab of Shaiban and he has kuniyah of Abu
Ghailan.

b. Teachers and Students
Teachers:

o S Olake f sl (indl oy bl e o (S
S e oy Olae ¢ el

Students: ”
Az Wl ed ) OUT el (g o ]

c. Critique

% bid., juz 5, pg. 92-93.
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According to Abu Hatim al-Razi, he is She#k salih but his
hadith is da’if. Abu Hatim bin Hiban says that he is thiggah and

Abu Zar’ah says no defect to him.'%*

7. Khalid bin Makhlad

a. Full Name
35S ea¥ge ol bl oF (glladll Az oy Al
He has kuniyah of Abu Haitham, he passed away in 213 AH.
b. Teachers and Students
Teachers:

Students:

TR 2 65 o Ok Pl o Bl sl caisal) oy Blown]
LA G o Oladhes 3915 o

c. Critique
Abu Ahmad says inshaAllah no defect to him. Dhahabi and
Abu Hatim al-Razi says that hadith is written but la yu/taj. And
Ibnu Hajar says that he is sadug. Writer concludes that he is

including magb .1

8. Abu Muhammad Sufyan bin Waki’
a. Full Name

3 &5 o ke 521 ) B e gl (i) VAT 1S5 o Ok
(&5 o e

1% Application of Jawami’ al-kalim version 4.5

12 Jamaluddin Abi al-Hajjaj Yusuf al-Mizzi, juz 5, Tahdhib al-Kamal, op. cit., pg. 407-408.
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He has kuniyah of Abu Muhammad and he passed away in
247 AH.

b. Teachers and Students
Teachers:
Az oy Wl i)l )l e e el sl bl
S 0 LS (8 Bbe oy Blokd)
Students:
el conlbadl andl oy el oy daT e ol sl ol dal
T U e Vi S P U VPSS PNV
c. Critique
Abu Hatim al-Razi says that he is layyin al-#ad#h. Dawud
says that matrik al-Aadth. According to Ahmad bin Shu’aib, he
is a thiggah and according to Ibnu Hajar, he is saduq. Writer
concludes that he is including magb .
9. Ahmad bin Hanbal'®

16. The Sixteenth Hadith

104 - ..,
by 2Ll s 8585 Be 501 A5 G

Human will not harm a person who always engages in deliberations and
human will not be happy a person is who oppressed by his own mind.

This hadith is the last hadith which in the introduction. Precisely
contained in the discussion of "adherent of religion and belief". This
hadith explains from the various opinions that are sometimes
contradictory. One example is the notion that the inhabitants of this earth

have different beliefs; inhabitants of this earth, it can be said, consists of

103 See to the last narrator on the sixth hadith.

% Muhammad bin ‘Abd al-Karim bin Abi Bakar Ahmad Ash-Shahrastani, a/-Milal wa al-
Nihal, op. cit., pg. 36.
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adherent of a religion and belief. Some people embrace a belief and
implement a doctrine based on personal opinion. If the belief and teaching
are adhered and executed by someone is gained from others, it means
belief and teaching into a religion for him. People who are obedient and
subservient to a belief and teaching from others can be considered as a
adherent of religion; if belief and teaching come from himself so he is
called as Ahl al-Bid ah.

A person who takes the other person’s opinion may also be called
mugalid (follower of blind) if the opinion is taken from the ancestral
belief or misguided teacher, that followed without researching whether it
is true or false teaching. This sort of thing is not going to gain anything
from that belief, and the knowledge will bring benefit because he has
followed the opinion that is not based on the argumentation and a strong

argument. Allah said:

-,
/////

(D oAl 2 5L A )

Only he who bears witness to the truth, and They know (him).*®

If one follows his own opinion based on the argumentation that in
accordance with the rule and the true way, then he does not follow the

personal opinion but he get out of true science. Allah said:

&

- P f', P .ﬂ P
ORI AN S\ [N

The proper investigators would have tested it from them (direct).®

But person who follows his personal opinion that reprehensible is
person who deny the truth, as a group of philosophers, Sabiah and

Brahmaisme who deny ‘aqidah and shar/’ah derived from revelation but

195 Muhammad Khan, Qur’an in word, op. cit., al-Zukhruf (86).
198 |hid, al-Nisa’ (83).
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he only recognizes ‘agdah and shar7’ah determined by mind. Because it,
there man who denies the prophethood and there some admit ‘agzidah dan

shar7’ah determined by mind and do not admit otherwise.'®’

197 Ashwadi Shukar, Aliran-aliran Teologi, op. cit., pg. 29-30.



BAB IV
ANALYSIS OF QUALITY OF HADITH
IN AL-MILAL WA AL-NIHAL

A. Analysis of Sanad of Hadith
1. The First Hadith

2450 08 Sle 0 adois e D1 B Gty oS0 I 4T B
e GGy« J6 ¢ detdig 420 U ¢ g el 220 il ¢ 06 ¢ s
My mankind will split into 73 sects, who survived thereof and the other
one perished. The Prophet was asked: who survives? The Prophet replied:
"Ahl al-Sunnah wa al-Jama’ah.” The Prophet was asked: who is Ahl al-

Sunnah wa al-Jama’ah? The Prophet replied: "What | am now and my
best friend.

As for the research in this case is hadith that narrated by at-Tirmidhi
because hadith narrated by him, there is different narrators than the
narrators from other mukharrij.

(Al-Tirmidhi)

oW o G e 8 Ol 8 A agls g U] OOy sa L
B oo B gy JB 1B e p B e e A )t e (Y1
S0 g el el i il o e ST L sl e ol rads alde
S s el & Ol S a3 O BN wT ST e e
alg ake W1 U (3 pelS Al ey N e zol Giisy e g
gy ade T L 1B ) Jsuy U g e G

In this hadith, there are several lines of narration, one of them is at-

Tirmidhi. In Sunan al-Tirmidhi is explained that the last narration and

134
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mukharrij is Imam al-Tirmidhi, while the first narrator is ‘Abdullah bin
‘Amr. The writer analyzes that sanad of hadith is muttasil or continued to
the Prophet. Then about rijal al-sanad, hadith in narration is thiggah, but
there is only one narrator criticized weak rote, but he is including a salih
one, namely ‘Abdurrahman ibn Ziyad.

After analyzing on the sanad of that hadith, the writer concludes that
sanad of hadith on the narration of al-Tirmidhi from ‘Abdullah bin ‘Amr
is hadith Aasan.

. The Second Hadith

sl o3 J) S e el 6 2 A iy
This means:

Forever there is one group in my community who defend the truth until
the judgement day.

As the focus of this study is hadith narrated by Darimi because that
hadith is hadith that is almost same in lafaz about 90% whith the hadith
in question. And when viewed from line of sanad, the narrators in that
hadith look different from other hadith.

(Al-Darimi)

dsﬂ"“u’@b‘ L}T;ﬁw’w‘;d‘cﬂb Qfdyu”luu};dﬁ»byf

duwméjymsd\ﬁy:Aﬁj@&&\ymdwduzww
In Sunan al-Darimi, this hadith is narrated by al-Darimi as mukharrij

and the last narrator. While the first narrator or fabagah of friend of Abu

Mughirah bin Shu’bah. In sanad of that hadith is stated muttasil or its

sanad continued, this is caused on the level of fabagah found narrator.
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About rijal al-sanad on the narrator of this hadith is stated thiggah by
critics of hadith.

After analyzing the connectivity of sanad and also the narrator in this
narration is thiggah, so the writer concludes that sanad of this hadith is
sahif.

. The Third Hadith

My mankind does not agree in mistake.

(Ibnu Majah)
sl op Ol Wi ol o o)l Wi L addl Olaze o plal) W
Jswy o 1 Al il e 1 JB 2 sV il gl g L)
Bt ol 136 s Jo aend ¥l O)) sk ol e &) o A
(s oyl ( Silad
In the hadith narrated by Ibnu Majah who become mukharrij and the
last narrator is Ibnu Majah who has name of Muhammad bin Yazid bin
Majah, while the first narrators is Anas bin Malik, he is mahshur
companion. Sanad in this hadith is stated muttasil or its sanad is
continued. This is caused at every level of fabagah, there is a narrator so
that up to the Prophet. About rijal al-sanad in this hadith, two narrators is
stated thiggah by critics of hadith which Anas bin Malik and Ibnu Majah.
While some narrators such as Abu Khalaf al-A’ma and two other
narrators of hadith declared rejected, not be a Aujjah but written that
hadith and there is narrator stated thiggah but many found tadlis and
there is said to be weak hadith.
After analyzing sanad of hadith on that line, it is concluded that sanad

of hadith from that line does not fulfill the requirements of hadith sahih.
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4. The Fourth Hadith

fi\ .
VA

| ods 2es i,
Qadariyyah is Majusi of this mankind.
(Abu Dawud)

M6 lgze O) i) sda g2 Adl" 1 JB g ade A Lo A s )
e D Il Oly cprgs g

From the results of takhrj al-hadith above, overall has the same
meaning of the hadith in question. But there is one hadith that has lafaz

and the same meaning of the hadith in question, ie the hadith from Abu
Dawud no. 4691. Thus, the research will be focused on that hadith.

In Sunan Abu Dawud explained that the last narrator and mukharrij is
Abu Dawud, while the first narrator is Ibn ‘Umar. In the sanad of this
hadith, stated by the writer that it is muttasil or its sanad is continued.
This is caused sanad in every fabaqah, there is narrator that interrelated.

In addition rijal al-sanad in this hadith, all narrators rated thiggah.

After analyzing sanad in that hadith, the writer concludes that sanad

of hadith from riwayah Abu Dawud from Ibnu ‘Umar rated sahih.
5. The Fifth Hadith
Sl gy 321 9 pds Al

Meaning: Mushabahah is Jewish of this people and Rafidah is its
Christian.

In analyzing this sixteenth hadith, simply the writer concludes that the

result of takhrj by keyword of i¢.i , the writer does not find the result
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of research of matan on the Kutub al-7is’ah or the prime book. So, the
writer concludes that this hadith is including maudu’ and the quality of

sanad and matan is da’it.

. The Sixth Hadith
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You will follow the track of the people before you like an arrow is out
from a discharge, rough wooden from its place, so that even if they enter
into a pit of animal of Dab also will be followed.

(Ahmad bin Hanbal)
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The focus of this research is contained in the hadith no. 2 narrated by
Ahmad bin Hanbal. Therefore, hadith that represents the sixth hadith is

focused on the hadith that narrator at least for a little narrator usually

prone to error.

In the hadith narrated on the line of Ahmad ibn Hanbal who becomes
Mukharrij and the last narrator is Imam Ahmad bin Hanbal, while the
first narrator is Abu Hurairah. Sanad in this hadith is stated muttasil or
sanad is continued. This is caused at every level of rabagah, there is a
narrator so that up to the Prophet. About rijal al-sanad in this hadith in
four narrators is thiggqah stated by critics of hadith, while there is a
narrator named Muhammad ibn ‘Umar that some critics of hadis stated as

follows:

- Abu Hatim al-Razi: salih al-hadith
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- Abu Ja’far al-Aqili: da’if kabir
- Al-Nasa'i: thiggah
After analyzing sanad of hadith on that line, it is concluded that
sanad of hadith from that line is Aasan al-sanad.
. The Seventh Hadith

Be fair, O Muhammad because you never do justice.

He replied:

If I never do justice fairer then who?

(Ibnu Majah)
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(Ahmad bin Hanbal)
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(a) Line from Ibnu Majah

In this hadith, there are several lines of narration, one of them is
Ibnu Majah. In Sunan Ibn Majah explained that the last narration
and Mukharrij is Ibnu Majah, while the first narrator is Jabir bin
‘Abdullah. The writer analyzes that sanad of that hadith is muttasil
or continued until the prophet. Then on rijal al-sanad of hadith in
that narration is thiggah, it is proved by some critics of hadith
which states that all of the narrator in the hadith states thiggah and
‘adil.

After analyzing sanad in that hadith, the writer concludes that
sanad on line of narration from Ibnu Majah from Jabir bin
‘Abdullah is sahih.

(b) Line from Ahmad bin Hanbal

In the line of Ahmad bin Hanbal explained that the last narrators
and also as Mukharrij is Ahmad bin Hanbal, while the first narrator
is Jabir bin ‘Abdullah. In the sanad of this hadith, stated by the
writer is muttasil or sanad is continued. This is caused sanad in
each rabagah, there narrator is interrelated. In addition rijal al-
sanad in this hadith is rated thiggah, there is only one narrator who
rated by critics layyin al-Aadith ie Mu’an bin Rifa’ah.

After analyzing sanad of that hadith, the writer concludes that
the sanad of hadith riwayah of Ahmad bin Hanbal from Jabir bin
‘Abdullah is rated Aasan li dhatihi, because there is narrator rated

jarhin narrating hadith.
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8. The Eighth Hadith
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Meaning: Going out of the man's loins offspring who would destroy
religion as an arrow out of place.

(Ahmad bin Hanbal)
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From five narrators of which is the same to other mukharrij namely
sanad continued and not all of the narrators in the narration of that hadith

are stated thiggah, but the most of the narrators are stated thiggah. So this
hadith is sahih al-sanad.
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9. The Ninth Hadith
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Take the ink and paper, | write to you a book that you will never go astray
after me.

In interpreting this hadith, many differences of opinion while the
Prophet had said:
B e sy 28 158

Keep what (comes) from me, it is not fitting you quarrel in front of me.

Ibn ‘Abbas said:
B st U G W s G ) A8
Intelligence from all the intelligence there is no gap between us and the
book of the prophet Muhammad.
(Ahmad bin Hanbal)
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As the focus of this study is the hadith from Ibnu Hanbal no.2 as a

narrator in the hadith there is at least a narrator.
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From six narrators are the same as other mukharrij, namely sanad is
continued and not all of the narrators in the narrations of that hadith are
stated thiggah, but most of narrators are declared thiggah. So this hadith

is sahih al-sanad.

10. The Tenth Hadith

e GlZ e &) BT ais 1985

You Join with Usamah’s group, God curses person who does not join
him.

In analyzing the tenth hadith, simply writer concludes that the result of

takhrij by keyword of \s;¢>, the writer does not find the result of research

of matan in Kutub at-tis 'ah or the prime book. So, the writer concludes
that this hadith is including maudu’and the quality of sanad and matan is
da’if.

11. The Eleventh Hadith
Sk Eos 0455 oY)
The prophets are buried where they pass away.

In analyzing the eleventh hadith, simply writer concludes that the
result of takhrzj by keyword of 2>, writer does not find the result of
research of matan in Kutub at-zis’ah or the prime book. So, the writer

concludes that this hadith is including maudu’ and the quality of sanad

and matan is da’if.
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12. The Twelfth Hadith

P G
The leaders are from the Quraish.

(Ahmad bin Hanbal)
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Hadis narrated by mukharij of Ahmad bin Hanbal become hadith that
focus studied to represent the twelfth hadith. Because in terms of sanad, it

has the narrators that most different with another narrators in hadith.

In Musnad Ahmad bin Hanbal, first narrator is still Abu Barzah who is
the first narrator after Rasullah. The last narrator is Ahmad bin Hanbal.
From the writer’s analysis, all narrations from several lines that gone out
by Imam Ahmad bin Hanbal is muttasil or sanad is continued. In contrast
to rijal al-sanad there some riwayah of Ahmad bin Hanbal are thiggah.
This is caused, there are some narrators rated honest but narrating hadith

da’if. It is found at level under companion, i.e. tabi’in. He is Sukain.

So after the writer analyzes sanad on the hadith narrated by Ahmad

bin Hanbal from Abu Barzah has quality Zasan.
13. The Thirteenth Hadith
B 3085 U SV o3 sata 12

We (Prophets) do not inherit what we leave behind is charity.
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(Muwatta’ Malik)
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The study focused on here is the hadith narrated by Muwata’ because

the hadis is the only hadith narrated least the narrator.

In narration of this hadith, mukharij and the last narrator is Hanbal,
while the first narrator is ‘Aishah bin Abi Bakar. In the fourth narrator is
found that Malik is matruk. So, the writer concludes that this hadith is
da’if But in other line, that hadith is also narrated by other mukharrij as
like Bukhari, Muslim, Sunan al-Nasa'i, Ahmad bin Hanbal and other.
Most of their narration include hadith sah7h. So the writer concludes that
hadith is sahih.

The Fourteenth Hadith
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Tell killer of Safiah’s child in hell.

(Ahmad bin Hanbal)
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As for the focus of research in this case is the hadith from Ahmad bin
Hanbal. It’s been since seen lafaz on matan, that hadith is only one that

identical to the hadith in question.

In the hadith narrated on the line of Hanbal who become mukharrij or
the last narrator is Hanbal, while the first narrator is Ali bin Abi Talib.
Sanad in this hadith is stated muttasil or sanad is continued. This is
caused at every level of rabagah there is a narrator so that up to the
prophet. About rijal al-sanad of this hadith in five narrators is thiggah
stated by critics of hadith, while there is a narrator named ‘Asim which

by critics of hadith is stated as follows:

- Ibn Hajar: honest but has wahm.
- Ahmad bin Shu’aib: not hafiz one.
- Muhammad bi Sa’id: thiggah but many mistakes in narrating hadith.
After analyzing sanad of hadith in that line, it is concluded that
sanad of hadith from the line is Aasan al-sanad.
The Fifteenth Hadith
JB Jastds JU 84 100 b Sl

Two cases of desolation: the excessive love and hate are full of malice.

(Ahmad bin Hanbal)
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The focus of this study is the hadith from Ahmad bin Hanbal, because

the hadith is the only hadith that has almost the same meaning in ma’na

and lafaztowards hadith no. 15

From the nine narrators are the same as other mukharrij namely sanad
is continued and not all of the narrators in the narration of the hadis is
declared thiggah. Even more of a narrator who is judged to have jarh as
Harith bin Hasirah regarded as an honest one but has wahm. Then Abu
Ghailan al-Shaibani is regarded as a shaleh narrator but his hadith is da’#
and three others are also considered less thiggah. So that this hadith into

the category hadith Aasan al-sanad.

16. The Sixteenth Hadith
T A a5 5550 32 34 A5

It will not harm a person who is always consulted and will not be happy
who are oppressed by his own mind.

In analyzing this sixteenth hadith, simply the writer concludes that the

results of takhrz by keyword of i, the writer does not find the search

results of matan in the prime book or that matan is not in its source. So,

the writer concludes that this hadith is including da 7

B. Analysis of Matan of Hadith
1. The First Hadith

After knowing the quality of sanad of this hadith, then the next is to

research the quality of matan. In some mukharrij nearly all matan of
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hadith is similar even equal, to use lafaz “tafiariqu ummati ‘ala thalasin
wa sab’in“ and there are some hadith add “ihda wa sab’in” and
“thanataini wa sab’in”. But in that hadith has the same meaning that
Muhammad’s mankind will be split into several groups and only one
survived. Thus the writer assumes that this hadith can be said riwayah bi
al-lafzor al-ma’na.

This hadith is appropriate with Allah’s saying:
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Ye are the best of peoples, evolved for mankind, enjoining what is right,
forbidding what is wrong, and believing In Allah.*

Who are the best people in this verse? ‘Abdullah bin ‘Abbas radiallahu
‘anhuma said: "They are the companions of the Prophet who emigrate
with the Prophet Muhammad from Mecca to Medina.?

Imam Ibnu Kathir Rahimahullah said:
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The truth is this verse applies generally to all these people (Islam), in each
era, and the best era is human beings when they ordered it Prophet, then
follow them, and then follow them.’

! Muhammad Khan, Qur'an in word, op. cit.

2 Musnad Asmad no. 2463. Shekh Shu’aib al Arnauth says hasan. Al-Hakim in Mustadrak no.
6164, he says: sahih. Agreed by al-Dhahabi.

% lbnu Kathir, Tafsir al-Qur’an al- ‘4zim, (Beirut: Darul Jil, 1991), pg. 94.
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From this, it is clear that the hadith is not contrary to the Qur'an. Even
mutually reinforcing between that dald. Besides this hadith is also

supported by another hadith narrated by Bukhari.
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The best human is my era, then afterwards.*

Surely the meaning of human in the Prophet’s era, they are his
companions. Not hypocrites and infidels who live in his era.

After the writer analyzes about matan of that hadith, the writer
concludes that this hadith is sahzh al-matan. The writer also concludes
that this hadith is sahih and can be used as Aujjah.

2. The Second Hadith

After knowing the quality of sanad of this hadith, then the next is to
research the quality matan. In some mukharrij nearly all matan of hadith
is similar in meaning. In that hadith has the same intention that forever
there is one group in my community who defend the truth until the
judgement day. Thus the writer assumes that this hadith is more to be said

riwayah bi al-ma na.

This hadith is appropriate to Allah’s saying:
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Of those we have created are people who direct (others) with Truth. and
dispense justice therewith.’

From this it is clear that the hadis is not contrary to the Qur’an. Even

mutually reinforcing between that dali.

* HR. Bukhar7 no. 2652
®> Muhammad Khan, Qur‘an in word, op. Cit.
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After the writer analyzes about matan of hadith, the writer concludes
that this hadith is sahih al-matan. The writer also concludes that this
hadith is sahih and can be used as Aujjah.

3. The Third Hadith
When Umar conveying the sermon, he conveys Prophet’s saying:

2l Sl i i 22 syl o
Who wants a glorious place in heaven, so follow al-Jama’ah.®

What is meant by al-Jama’ah here is not a Jam a’ah with the merging
entities. But the question is a Jama’ah of the Muslims scholars. Who
follow them, that is what has followed al-Jama’ah. Who disagreee their
agreement, it means they have disagreed al-Jama’ah who had been
ordered to follow. This hadith synchronizes with the hadith aimed,

namely:

NV SC- NG ]

Indeed, my people will not be possible to agree in error.’
Two hadith above shows two things:

e obliged to follow al-Jama’ah agreed that the Muslims and forbidden
to leave and disagree.

e survival of this people from error and mistake.

In conclusion, matan in this hadith is not contradiction with

matan of hadith from Tirmidhi that more sahih.

sahih.

® HR. Tirmidh7no. 2165. Al-Hafiz Abu Tahir says that this hadith is sah7h.
" HR. Ibnu Mzah no. 3950. This sanad of hadith des not fulfill the requirements of hadith
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4. The Fourth Hadith

After knowing the quality sanad of this hadith, then the next is to
research the quality of matan. About matan of hadith above can be
detected that it is riwayah bi al-lafz Because it has the same lafaz with

the hadith in question.

This is supported by the Qur'an can be found verses that can appear

Qadariyyah ideologgy as mentioned above, are:

In al-Ra’d verse 11, Allah said:
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Verily never will Allah change the condition of a people until They
change it themselves (with their own souls).?

In Fussilat verse 40, Allah said:

'\
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Do what ye will: Verily He seeth (clearly) all that ye do.’

In al-Kahfi verse 29, Allah said:
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Say, "The truth is from your Lord": let Him who believe, and let Him
who will, reject (it): for the wrong-doers we have a Fire whose (smoke
and flames).™

Thus Qadariyyah ideology has a strong foundation in Islam, and it is
unreasonable if there are some people considered this ideology misguided

or out of Islam.

® Muhammad Khan, Qur'an in word, op. cit., (ar-Ra’d: 11)
% Ibid., (Fushilat: 40)
1% 1bid., (al-Kahfi: 29)
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Therefore, the writer analyzes that both sanad and matan, both hadith

is sahih.

5. The Fifth Hadith ™
6. The Sixth Hadith

After knowing the quality of sanad of this hadith, then the next is to
research the quality of matan. In some mukharrij nearly all matan of
hadith is not found similarity 100% with the hadith aimed. But in ma’na,
that hadith is found and these hadith have the same purpose. Thus the
writer assumes that this hadis can not be said to be riwayah bi al-lafz

100% but can be said as a riwayah bi al-ma na.

In al-An’am verse 153, Allah said:
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Verily, This is My way, leading straight: follow it: follow not (other)
paths: They will scatter you about from His (great) path: Thus doth He
command you. that ye may be Righteous.

So this verse has relationship towards the sixth hadith that we are

prohibited to follow other way except the true way.
So, the writer concludes that matan is sahih.

7. The Seventh Hadith
After knowing the quality of sanad of this hadith, then the next is to
research the quality of matan. In some mukharrij nearly all matan of
hadith is similar to the same even in using lafaz However, there is little

difference, hadith from takhrij either from Ibnu Majah or Ahmad bin

! See to the fifth hadith in analysis of sanad
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Hanbal that uses lafaz"in" while the hadith in question uses lafaz “idha”.
But in these hadith have the same purpose. Thus the writer assumes that
this hadith can not be said to be a riwayah bi al-lafz in hundred percent
but can be said as a riwayah bi al-ma’na.

Related to the seventh hadith, in the Qur'an Allah said in al-Hadid

verse 25:
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We sent aforetime Our apostles with Clear Signs and sent down with
them the Book and the balance (of right and wrong), that men may stand
forth In justice.

So, it can be concluded that clearly, Allah commands to Prophet to
conduct justice. So, that matan is sahzh.
The Eighth Hadith

After knowing the quality of sanad of this hadith, then the next is to
research the quality of matan. Sanad on this hadith is sahih, it is
necessary to write again about matan because hadith sahih consists of
sanad and matan are authentic. Further researching using lafaz in this
hadith. From the observation in using lafaz on this hadith is same to lafaz
“sayakhruju min di'di i ......... ” but the narration of Ahmad bin Hanbal,
any addition lafaz it is “yaqraul quran la yujawizu. ....... “. Thus the
writer assumes that this hadith can be said riwayah bi al-lafzand can also
be regarded as a riwayah bi al-ma’na.

That hadith is sahih. According to the writer that there will be group
who destroy religion, it is true. Because until this time, so many people
who use their mind incorrectly. So, it appears different opinions until
make them tend to ideology each other.
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9. The Ninth Hadith

After knowing the quality of sanad of this hadith, then the next is to
research the quality of matan. In some Mukharrij nearly all matan in that
hadith are similar to the same even in using lafaz Thus the writer
assumes that this hadith can not be said riwayah bi al-lafz but can be

regarded as a riwayah bi al-ma’na.

Then to command cling to the Qur’an and the hadith is also narrated by

the Prophet Muhammad, he said:

I left in the middle of you two things. As long as you cling with both of
them will not be lost for ever, namely the Qur’an and sunnah (hadith).
Would not crumbled so both take me to the lake (paradise).*

Dala above shows us that cling to the Qur'an and the hadith is a
necessity for us to achieve the safety and happiness of the world and the
hereafter.

As for the understanding them, we are demanded to refer to the
understanding of the Salafus Salihin (salih ones in the past). So who they
intended to Salafus Salihin. They are three early generations of Islam
consists of the Prophet’s generation of companion, the tabin
(companion’s students) and tabi’al-tabi’in (tabi’in’s students). They are
the ones who accept the teachings of Islam directly from the carrier of
shari’ah, ie Prophet Muhammad PBUH, They are the people who lived
during the methodology of prophethood, they also the most aware of how
Islam practiced perfectly. The virtue of them contained in the Prophet’s
saying:

As best human is my generation, and the generation after that, then the
generation after that again.®

12 Said sahih by al-Albani in the book of Sahihul Jami’
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They are the three main generations and the best of people. They (the
companions) who lived with the Prophet Muhammad and follow his
shari’ah, then they get the guidance directly from the Prophet in the
Islamic. Then they (the companions) teach it to the next generation

(tabi’m), and tabi’m teachs it back to their followers (zabi’ al-tabi’m).

Allah has blessed them (Salafus Salihin) from Muhajirin and Ansar
also to one who follows them well. Allah said:
e g sy ahaad oy N st G S5 Osbinds
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The vanguard (of Islam)- the first of those who forsook (Their homes)
and of those who gave them aid, and (also) those who follow them In (all)
good deeds,- well- pleased is Allah with them, As are They with him: for
them hath He prepared Gardens under which rivers flow, to dwell therein
for ever: that is the Supreme felicity.™

Therefore, this being a certainty for us to get the good pleasure from
Allah, there is no other way except by continuing to cling to the Qur'an
and the hadith sahih by understanding Salafus Sal/ihin. Understanding
which be Aujjah to the scholars of Ahl al-Sunnah, which is now known as
Manhaj Salaf.

After the writer analyzes about matan of that hadith, the writer
concludes that this hadith is sahih al-matan. The writer also concludes
that this hadith is authentic and can be used as Aujjah.

10. The Teenth Hadith *°
11. The Eleventh Hadith *°

¥ HR. Ahmad, Ibnu Abi ‘Asim, Bukhari dan Tirmidhi

¥ Muhammad Khan, Qur'an in word, op. cit., (al-Taubah: 100 )
1> See to the teenth hadith in analysis of sanad.

16 See to the eleventh hadith in analysis of sanad.
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12. The Twelfth Hadith
Hadith which its matan describes that leadership handled by someone

who is from the tribe of Quraish,*’ or hadith from Sahih Muslim, namely:
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Mg 522 W1 adds b Lab o0 53 i Y » Joki -y ade 1 Lo 200
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That hadith is very famous among scholars and even among them
requires leadership must be held by people from the tribe of Quraish. This
hadith is also held by the holders of power at the time of Ummayyah
dynasty. This hadith has tremendous implication in order to give
legitimacy to Ummayyah dynasty that also derived from the tribe of
Quraish. Indirectly its matan warns to anyone who not from the tribe of
Quraish for submission and obedience to this dynasty. So that they can
easily mobilize the masses to join them and then held a pride expansion

spread the spirit of the tribe of Quraish wrapped with the label of Islam.*

Conclusion, the twelfth hadith does not contradict with clear hadith

that has a more authentic quality.

13. The Thirteenth Hadith
Hadith which brought by Abu Bakar is wrong, the Prophet also
bequeath as said by Ahl al-Bait. Abu Bakar at first turned out to admit
that the Prophet’s family is inheriting the Prophet. Strangely after that,
Abu Bakar brought hadith that against his word:

Y Musnad Azmad, Juz iii, 129, and 183; and Juz 1V, 422.

18 Sahih Muslim, hadith no. 4810, (Beirut: Dar al-‘Tim, 1998).

19 Khalil ‘Abdul Karim, Negara Madinah, Politik Penaklukan Masyarakat Suku Arab, (Jakarta:
LKIS, 2005), pg. 123-133.
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He had told us, ‘Abdullah who said that he had told me, my father who
said that he had explained to us, ‘Abdullah bin Muhammad bin Abi
Shaibah. ‘Abdullah who said, and | heard [also] from ‘Abdullah ibn Abi
Shaibah who said to have told us Muhammad bin Fudail of Walid bin
Jumai’ from Abu Tufail who said "when the Prophet passed away,
Fatimah sent messenge to Abu Bakar. Its message is "you are inheriting
the Prophet or his family?". Abu Bakar replied "not me but the family".
Sayyidah Fatimah said, "where is the Prophet’s portion?". Abu Bakar
said: "I hear the Prophet says that Allah Almighty if feeding a Prophet
and then he passes away then made it to the person in charge afterwards, I

argue to be given to the Muslims". Sayyidah Fatimah said, "you and what
you hear from the Prophet is more know.?

Hadith from Ahmad above has sahih position with Muslim
requirement. Allowance that can be drawn from this hadith is Abu Bakar
himself admits that the family of the Prophet who inherites the Prophet.
But after that, when Sayyidah Fatimah come to him and ask Prophet’s

legacy, Abu Bakar even bring hadith that the Prophet is not inherited.

o~
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% Musnad Asmad 1/4 no 14, Shekh Shu’aib al Arnauth says “ its sanad is #asan, narrator is
thiggah of narrator of Bukhari and Muslim except Walid bin Jumai’, he is including muslim narrator.
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He had told us, ‘Abdul Aziz bin ‘Abdullah who said that he had told us,
Ibrahim bin Sa’d from Salih from Ibnu Shihab who said that he had
reported to me, ‘Urwah bin Zubair that ‘Aishah Ummul Mu’minin
reported to him that Fatimah (prophet’s daughter) asked to Abu Bakar
Siddiq after the Prophet passed away to divide the inheritance for her part
left by Rasulullah from fa’i’s property that God bestowed on him. Abu
Bakar told him that the Prophet said "we do not inherit and what we leave
behind is charity” then Fatimah bint Rasulullah was angry and did not
talk to Abu Bakar and she kept not to speak with Abu Bakar until he
passed away, he lived after the Prophet passed away for six months.?

At first Abu Bakar admits that the Prophet’s family who inherites the
Prophet but afterwards he says that the Prophet is not inherited. The
attitude of Fatimah is angry and not speaking to Abu Bakar, it shows that
Fatimah rejects the hadith said by Abu Bakar. If the Prophet is not
inherited, then why Abu Bakar admits that the prophet’s family who
inherites the Prophet. If Fatimah accepts the hadith there is no reason for
her to be angry and not speaking to Abu Bakar. It’s good that they are
defending Abu Bakar and blaming Fatimah pay attention the Qur'anic

verses, as follows:

2 Sahih Bukhari 4179 no 3092, this hadith is same with hadith narrated by Ahmad bin Hanbal
above.
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But no, by the Lord, They can have no (real) Faith, until They make Thee
judge In all disputes between them, and find In their souls no resistance
against Thy decisions, but Accept them with the fullest conviction.?

If the Prophet’s hadith that conveyed by Abu Bakar is true, so the
attitude of Fatimah who objected that she is angry and does not talk to
Abu Bakar to six months can be imposed on Qur’anic verses above.

Fatimah is Ahl al-Bait who always together the Qur’'an. She is the
Prophet’s daughter of Sayyidah in the heaven, one who most understands
the Qur'an after the Prophet. One who her anger is the same as the
Prophet’s anger. Then there is another Sayyidah Fatimah’s anger
indicates that hadith conveyed by Abu Bakar is wrong.

Moreover hadith that the Prophet does not inherit is hadith mushka
that contradict with the Qur'an which clearly states that the Prophet also
inherits. The following wording:

e s S5 05 T e J a8 T3l ah 38 s e disdd S G5

T &5 sty Sl T
Now | fear (what) My relatives (and colleagues) (will do) after Me: but
My wife is barren: so give me an heir As from Thyself. (One that) will

(truly) represent me, and represent the posterity of Jacob; and make him,
O My Lord! one with whom Thou art well-pleased!*

Some people are trying to find a pretext that “inheriting” the question
is inheriting prophetic. Of course this is the reason that sought, we
personally do not know where it comes from the concept of “prophetic
inherited”. It is clear that the prayer of the prophet Zakariyya above is his
desire to has a son who will be heir. because the concept of a son as an
heir who inherites his parents (mother and father) is an existing concept

of all time and set in samawi books. In case of the former prophets do not

2 Muhammad Khan, Qur’an in word, op. cit., (al-Nisa':65)
% |bid., (Maryam: 5 & 6)
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inherit so the prophet Zakariya will not give lafaz of prayer with lafaz
like that. Lafaz of prayer of prophet Zakariya shows that the prophet is
able to inherit to his son.

The word of “mawali” associated with the word of “inheriting” is

related to inherit property or anything that is owned by someone.

) et 12T 20 St s 035 01 85 & s s 90
g cos I e 08l

To (benefit) every one, we have appointed shares and heirs to property

left by parents and relatives. to those, also, to whom your right hand was
pledged, give their due portion. For truly Allah is witness to all things.?*

So the meaning of mawali it is the people who will inherit property.
The prophet Zakariyya worried about people (relatives) who will inherit
from him, so he prays to God to be given a son to inherit his property. So
the word of “inheriting” here is associated with inheritance of treasures.

Conclusion: Hadith from Abu Bakar or from Aishah, the prophets do
not inherit is clearly contrary to the Qur'an and the Ahl al-Bait then
clearly according to the writer, that hadith is wrong. Ahl al-Bait Sayyidah
Fatimah clearly be in the truth.

14. The Fourteenth Hadith

To determine the quality of matan in this hadith, it’s better to look at
first the quality sanad. Sanad on this hadith is sahih, it is necessary to
write again about matan for an authentic hadith that consists of sanad and
matan are authentic. Further researching in using lafaz in this hadith.
From the observation that using lafazin this hadith is same, i.e. by lafaz"
bashshir qatila ibn Safiyyah fi an-nar......... ". The writer analyzes that

matan of this hadith is riwayah bi al-lafz

? Ibid., (al-Maidah: 33)
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15. The Fifteenth Hadith

To determine the quality of matan in this hadith, it’s better to look at
first the quality sanad. Sanad on this hadith is , it is necessary to write
again about matan for an authentic hadith that consists of sanad and
matan are authentic. Further researching in using lafaz in this hadith.
From the observation that using lafaz in this hadith is same, i.e. by lafaz
narrated by Ibnu Hanbal. but it is different in explaining the word of love
(mudibbun) dan benci (mubghidun) “muhibbun yuqarrizuni bi ma laiysa
fi wa mubghidun yahmiluhu ......... "7 The writer analyzes that matan of
this hadith is riwayah bi al-lafz

In al-A’raf verse 31, Allah said:

. - 274 2 - }ﬂ
(- pA w - .
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For Allah loveth not the wasters.
So, that verse is enough to explain that God prohibits us to do
excessive. And that matan is authentic
16. The Sixteenth Hadith ®

% See to the sixteenth hadith in analysis of sanad
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EPILOGUE

A. Conclusion

Based on the explanation on the chapters before, the writer obtaines the
conclusions, as follows:

About the quality of the hadith in al-Milal wa al-Nizal in the
Introduction. There are 16 hadith researched and 17 hadith done takhrz with
different themes. The first, all kinds of mankind. The second, the first
mistake occurred among mankind. The third, the divergence of opinion
among Muslim. The last, adherent of religion and belief. In researching
those hadith are found 6 sanad of hadith in sahih quality, 7 sanad of hadith
in fasan quality, 4 sanad of hadith in da’7f quality. Meanwhile, about the
quality of matan, there are 12 matan of hadith in sahih quality and 5 hadith
IS getting status of da’7f(false).

Then in explaining sect, belief or religion, Shahrastani uses the verses of
the Qur’an and the hadith as an amplifier of argument. And according to the
writer, Shahrastani has been consistent in using hadith for all the hadith in
the book of al-Milal wa al-Nizal overall uniform do not use sanad and
include matan completely. And the writer concludes that the book of al-
Milal wa al-NiZal by Shahrastani is great book. Because in explaining about
belief, sect and religion, it explains comprehensively and reliably in study of
comparison. And the book can be reference for the reader who wants to
know about the history of belief and philosophy.

B. Suggestion

After doing this writing seems to need to be followed up with the next
entry is researching as a whole about the hadith used by Shahrastani in the
book of al-Milal wa al-NiZal. According to the writer, they are urgent to be

done research more. Because hadith that used by Shahrastani, overall related

162
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to the sect, belief, dan religion. So, possibility hadith that included on the
content of that book are hadith hidden. And it will be better, if that hadith
are also done research of hadith by study of Ma’anil Hadith.

The writer also feels that what has been done has not fully resolve the
problem, therefore, they need constructive criticism from various parties
who have a concern in the field of study of interpretation and hadith of the
prophet.

Moreover, the writer hopes that what has been done give benefit
especially for writer, and generally for readers.

. Closing

Finally, by saying Alhamdulillahi rabbil <Alamin the process of writing

this thesis can be completed even though there are still many faults and flaws

in it. Thank a lot, may be useful.
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Ausyrifah Al Hafidzoh
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~ QUROTUL A’YUNI
' DEMAK,05OKTOBERTYS
' SUKORJO 05/04 TAMANSARI MRG DEMAK

Name
Place, data of birth
Address

SEP
Has passed final examination for the study program of :

INTENSIVE
Classification

INTERMEDIATE
Value
a. Grammar
b. Writing
c. Speaking

d. Translation :

The certificate is given to the student mentioned above due to
his / her spirit in studying English seriously & actifely

01 MARET 2010
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THE ONTHEL

The Onrushing Nomad of The English Language
Akta Notaris Nomor : 146 / Ket / X1l / 2010
Surat ljin Nomor  : 421.9/152/418.47 /2011
Nilek : 05109.4.1.0148./09

Registrasi: JI. Brawijaya No. 32 Tulungrejo Pare Kediri Jawa Timur Indonesia
Phone 0857 558 212 58

CERTIFICATE

In The Name of Allah The Most Gracious and The Most Merciful

This is to certify that :

A’
Demak, October 05, 1995

Has Completed our English Programs For

1 80 i
Start: January 27, 2014 - Finish: February 21, 2014

No Qualifications lifications
Prroseetbin B At Sl s
1 | Grammar v Excellent 86 - 100
-, 2 | Vocabulary v Very Good 76 - 85
' 3 | Pronounciation v Good 60 - 75
Y 4 | Speaking v Poor -




CURICULUM VITAE

A. Biodata Pribadi

1. Nama : Qurotul A’yuni
2. Jenis Kelamin : Perempuan
3. Tempat Tanggal Lahir : Demak, 05 Oktober 1995
4. Kebangsaan : Indonesia
5. Alamat : Tamansari rt 03 rw 04 Mranggen
Demak
6. No.Hp : 085742649296
7. Email : qurotulayuni95@gmail.com
B. Riwayat Pendidikan
1. SD : SD Tamansari 1 2000-2006
2. SMP : MTs Rohmaniyyah Mranggen 2006-2009
3. SMA : MA Rohmaniyyah Mranggen 2009-2012
4. Perguruan Tinggi : UIN Walisongo Semarang 2012-2016

C. Pengalaman Organisasi
1. Organisasi Siswa Intra Sekolah (OSIS) sebagai Wakil Ketua
2. lkatan Pelajar Putri Nahdlatul Ulama (IPPNU) sebagai anggota
3. Himpunan Mahasiswa Jurusan (HMJ) Tafsir Hadits 2 periode sebagai
Bendahara dan Devisi ke-TH-an
4. UKM Walisongo English Club (WEC) sebagai anggota
5. Asrama Fakultas Ushuludin Program Khusus (FUPK) sebagai Supervisor/
Musyrifah
D. Pengalaman Kursus
1. Leadership Training dalam Student Mobility Program 2015 di Perth (Western
Australia), yang disponsori oleh Kemenag

2. Kursus Bahasa Inggris di Pare selama 1 bulan



3. Kursus Bahasa Inggris di English as Basic Education Standard (ELBEST)

Mranggen Demak

Penghargaan

1. Juara 1 Lomba Debat Bahasa Inggris UIN Walisongo Semarang

2. Juara 1 Speech Bahasa Inggris dalam PORSENI oleh IPNU / IPPNU Kec.
Mranggen Demak

3. Harapan 3 Lomba Kaligrafi Kec. Mranggen

4. Hafal al-Qur'an 30 Juz

Seminar / Workshop / Stadium General

1. Seminar Nasional Al-Qur’an, Hadits dan Diskursus Kebangsaan dalam acara
Silaturrahim Nasional Forum Komunikasi Mahasiswa Tafsir Hadits Se-
Indonesia

2. Workshop Digitalisasi Hadits Jilid Il di Pusat Kajian Hadits Bogor dalam acara
Silaturrahim Nasional Forum Komunikasi Mahasiswa Tafsir Hadits Se-
Indonesia

3. Seminar Nasional Ta aruf dengan Tilawah al-Qur’an Langgam Jawa oleh HMJ
Tafsir Hadits

4. Seminar Nasional Memperkokoh Kearifan Lokal sebagai Fondasi Pembangunan
Karakter Bangsa oleh Fakultas Ushuluddin

5. Road Show Pendidikan Kesehatan Reproduksi bagi Santri Putri di Kalangan
Pesantren oleh Pusat Studi Gender dan Anak (PSGA) UIN Walisongo Semarang
bekerjasama dengan Komisi Pemberdayaan Perempuan dan Pemuda MUI
Provinsi Jateng

6. Stadium General Pembukaan Kuliah Umum Semester Gasal Tahun Akademik

2012/2013 oleh UIN Walisongo
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