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Osaay 1 538 Lay 5135 1588 1 o8l s Suth | g&aiale

Let them laugh a little: much will they weep: a recompense for the (evil)
that they do. (At-Tauba: 82)
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TRANSLITERATION!

Table 1: Transliteration Table: Consonants

Roman Arabic Roman
B L t

T L VA

Th & ‘

J ¢ Gh

h < F
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D 4 K

Dh J L

! Retrieved on 20 April 2015 from

http://rotas.iium.edu.my/?Table_of Transliteration
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D R B M
B Z O N
o S ° H
s Sh s W
ua S s i

o= d ¢ Y

Table 2: Transliteration Table: Vowels and Diphthongs

Arabic Roman Arabic Roman
A Lsﬁc‘{fis An
5 U g Un
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ctg’c i A 9 AW
50 U Y Ay
uww, U
40 T (in final
position)
iyy, 1
¢ (in final
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Abstract

Sanad is an important part of the hadith. The existence of a
hadith that is contained in the various books must be examined a quality
of his sanad. In other words, the quality of sanad of hadith is able to
determine if the hadith that can be accepted or rejected.

This thesis discusses the quality of hadith about reducing laugh in
Tangih al-Qaul al-Hathith by Imam al-Nawawi al-Bantani especially
hadith in an introduction. The hadith used by Imam al-Nawaw1 al-Bantani
has been containing do not use sanad and not include matan completely.

The problem of this research is defined as follows: 1) What is the
quality of sanad and matan of hadith about reducing laugh in Tangih al-
Qaul al-Hathith especially in the introduction. 2) What is the
implementation of hadith about Reduce Laughs in our life now?. This
research was qualitative in based on the study of librarianship (library
research) and in the data processing used documentation method, i.e.
looking for data in the form of a note, transcript, book, and so on.

The results of this research can be concluded, if seen as a whole
in terms of sanad and matan, there is so many of hadith in da 'if quality.
However, in relation to health, laughter can be used as therapy for healing
various diseases. For example, laughing as ageless remedies, anti stress,
strengthen the immune system, laughing can prevent high blood pressure;
a good laugh can prevent heart disease and so on.

Keyword: Laugh, Hadith.

XVii



CHAPTER I
INTRODUCTION

A. Background

The Prophet Muhammad was the man chosen of God
intended for all his creatures both to Muslims and non-Muslims. He
was sent to be an advisor and good example for all God's creatures
achieves happiness in this world and the hereafter. On advisor and
good example he taught, we can find and learn from the hadith that is
handed down to us as the member of a religious community of the
Prophet Muhammad.

As a good example to the whole universe, Prophet
Muhammad is equipped with a revelation by God in the form of the
holy book of the Qur'an that guides him in delivering his teachings to
mankind. In addition to the Qur'an, the Prophet also uses hadith as a
compliment and reinforcement when conveying the teachings he
brought them.

Hadith is the second source of Islamic teachings after the
Qur'an. Among hadith and Qur'an have different positions. Hadith is
the interpretation of the Qur'an in practice or application of Islamic
treatise. This is because Private of Prophet Muhammad is the
embodiment of the Qur’an is interpreted by humans. As a second

source of Islamic teachings, the hadith occupy a very important



position and strategic in Islamic studies so that its position is not in
doubt.*

As is well known, the hadith is all words, deeds, and
provisions which are sourced from the Prophet PBUH.” As a source
of life for Muslims, the Koran and the hadith cannot be separated
because of the Koran as the main source described by hadith, so that
the hadith referred to as descriptors of the Koran.> Almighty God

said:

[

bz 2405 2l 07 U 00 S S )

-

“(we sent them) with clear signs and books of dark
prophecies, and we have sent down unto thee (also) the
message, that you mayest explain clearly to the men what is
Sent4 for them, and that they may give thought.” (Al-Nah!:
44).

From the hadith of the Prophet that exists to this day, not only
provide information but implicitly solicitation to imitate of what is

taught. In other words, from the hadith of the Prophet, we can

' Yusuf Qardhawi, Bagaimana Memahami Hadis Nabi, Alih
Bahasa: Muhammad al-Bagir, (Bandung: Karisma, 1995), p. 17

2 Teungku Muhammad Hasbi Ash-Shiddigiey, Sejarah dan
Pengantar IImu Hadits, ( Jakarta: Pustaka Rizki Putra, 2009), p. 5

% Zarkasih, M.Ag, Dasar-Dasar Studi Hadits, (Yogyakarta:
Aswaja Pressindo, 2015), P. 13

* Abdullah Yusuf Ali, the Holy Quran (Koran), (The King Fahd,
1987), p. 126
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emulate and practice the entire Prophet's personality in our daily
lives. Almighty God said:

s 2ol Aot s 5 2ag 20

“He, who obeys the messenger, obeys Allah: But if any turn
away, we have not sent thee to watch over their (evil deeds).”
(An-Nisa :80).°

At the beginning of Islam, the Prophet's not recorded by the
companions because they do not allow it and because it feared would
be mixed with the Qur'an.® But the companions are still recorded with

the reason for their personal needs.

The collection of hadith was formally completed in the reign
of Caliph Umar bin Abdul Aziz (died 101 AH /720 AD). And in the
middle of the 2nd century of Hijra have emerged works of the set of
traditions in various cities such as Mecca, Medina, and Basra.” Thus
it can be calculated that the interval between the time the collection of
hadith and the death of the Prophet is quite long. This impact that the

hadith compiled in a various book should be examined carefully to

® lbid, p. 40

® M. Abdurrahman, MA dan Elan Sumarna, M.Ag, Metode Kritik
Hadis, (Bandung: PT. Remaja Rosdakarya, cet I, 2013), p. 2

" Muhammad Syuhudi Isma’il, Metodologi Penelitian Hadis Nabi,
(Jakarta: Bulan Bintang, 1992), p. 18

3



avoid the use of evidence the hadith are not appropriate and not be

accountable.

To determine whether a hadith can be accountable for the
authenticity or validity level, it is necessary to research matan and
sanad of hadith.® Therefore, the classical and contemporary scholars
explicitly said that there are two main points in deciding an authentic
hadith that the issue of sanad and matan of hadith. Imam Muslim in
his book of sahih says that:

J@JMY\J@@A}\ dﬁ&iw@&\ijbﬂ
qw;pm}@;%,won@m\@»b@@@\
Eygddl Jal o

“Imam Muslim in his book of sahih, that the conditions of the

hadith sahih are the hadith which is connected to the
narrative, narrated by the thigoh narrators, both from
beginning to end, avoiding syudhudh and from ‘illat, so every

hadith fulfilled these terms, are said to be a hadith of sahih,
which is without disagreement among the hadith. *

The statement gives legitimacy that sanad is an important

part of the hadith. The existence of a hadith that is contained in the

® Ibid, p. 4
% Ibid, p. 10
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various books must be determined a quality of his sanad. In other
words, the quality of sanad of hadith is able to determine if the hadith
that can be accepted or rejected.

From the statement above, the writer found a book of Tangih
al-Qaul al-Hathith is work of one famous scholar, Imam al-Nawawi
al-Bantani. The book is a book that is still being studied in various
boarding schools and also studied in a community of people.
However, the book of Tangih al-Qaul al-Hathith only includes matan
without including sanad as it aims to shorten the discussion. In
muqgaddimah, Imam Nawawi has mentioned that there are hadith is
da’if quality is still listed in the book. According to him, da’if of
hadith should not be overlooked because the da’if of hadith of can be

practiced in the virtues of charity.

Tangih al-Qaul al-Hathith is a sharah (explanatory) of the
book is named Lubab al- hadith by al-Shaikh al-‘Allamah al-
Fahhamah Jalaluddin ibn al-‘Allamah Abi Bakr al-Suyuti.”® It
contains forty chapters; each chapter contains ten of hadith, so the
total number of hadith contained in the book of Tangih al-Qaul al-
Hathith is four hundred hadith. Among them: the first chapter
discusses the virtues of science and scholars, the second chapter

discusses the virtues of reading lailaha illallahu, the third chapter

1 Syekh Muhammad bin Umar an-Nawawi al-Bantani, Alih
Bahasa: lbnu Zuhri Penafsiran Hadis Rasulullah SAW Secara
Kontekstual, (Bandung: Trigenda Karya, 1995), p. 15

5



discusses read Bismillahirrahmanirrahtm, the fourth chapter about the
virtues of reading salawat, the fifth chapter discusses the faithful.
And then, in chapter thirty five discusses virtues of reducing laughs.

In that chapter, there is hadith about the virtues of reducing
laugh with does not list the sanad of hadith. For example:

/4/{.

"Whoever is laughing loudly then he has forgotten a chapter of
science".™

Y 2 s S G 3 (a8 3o 2

"Whoever laughs a lot, and then he has many mistakes".*

From this background, the writer intends to examine the
hadith related to the virtues of reducing the laughs in the book of
Tangih al-Qaul al-Hathith, in chapter thirty-five. Special about this
writing, the writer focused towards the hadith in kutub al-tis’ah.
Beside it, the writer limits the writing object on the topic in the

introduction because the writer is aware of the limited skill.

According to the background, the writer inspiring to discuss
in a thesis entitled “Study on Hadith in Tangih al-Qaul al-Hathith by

" lbid, p. 345
2 1bid, p. 347
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Imam al-Nawaw1 al-Bantani (Analytical Study on Hadith counseling

to Reduce Laughs).

B. Research Question
Based on the background above, the problem of this research
is defined as follows:
1. What is the quality of sanad and matan of hadith about reduce
laugh in Tangih al- Qaul al-Hathith especially in introduction?
2. What is the implementation of hadith about reduce laughs in our

life now?

C. Purpose and Significance of Research
1. Purpose of Research:
From the research questions above, the researcher sets
purpose as follow:
a. To know the quality of sanad and matan of hadith about
reducing laugh in Tangih al-Qaul al-Hathith especially
b. To know the implementation of hadith about reduce laughs in
our life now.
2. Significance of Research:
a. The result of this research is expected to contribute in
developing study about hadith especially and study about Islam

generally.



b. To fulfill a requirement to gain undergraduate degree in
Islamic Theology (Tafsir-Hadith) at Ushuluddin and Humanity
Faculty of UIN Walisongo.

D. Literature Review

Literature review is to review material. It means, it is a form
of explanation of knowledge, argumentation, concept or provision
that has been expressed by researchers previously, and also
describing problem that have been expressed and found by
researchers previously related to the object that will be discussed by
the researcher. Search results only find some works that discuss this
book, namely:

1. Tertawa dalam Al-Qur’an (Studi Tematik dengan Pendekatan
Psikologi) by Muhammad Nasrullah Asnawi lhsan from
Ushuluddin faculty of UIN Walisongo Semarang. This thesis
analyze about laugh in the Qur’an by thematic method. All of
verses which related to the term of laugh are collected and taken
to be researched. It also mentions the laugh in the psychology
perspective. The different from this thesis research is about hadith
study that focuses on laugh.

2. “Pemahaman Hadis tentang Kebolehan dan Larangan Tertawa
Perspektif Psikologi” by Rizal Fatkur Rochimin from Ushuluddin
Adab and Dakwah Faculty of IAIN Tulungagung. The writer of

this researcher was discussion about laugh in psychology
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perspective and explained the totality process and impact of laugh
in a scientific without to remove religiousness.

3. “Tertawa sebagai Media Terapi Depresi pada Lanjut Usia” by
Muhammad Sholihuddin Zuhdi from Dakwah faculty of UIN
Sunan Kalijaga Yogyakarta. This thesis use field research. This
study examines four Cases of elderly in the construction of elderly
who residing in  Wirosaban, Sorusutan, Operating, and
Yogyakarta.

Looking at the literature review above, the researcher
concludes that there is no study about laugh based on hadith in
Tangih al-Qaul al-Hathith, starting from sanad and matan, historical
background, implication for another aspect, contextualization in the
current era. Therefore, in this case the researcher still needs to pursue
the previous researches, with the expectation that there is a solution

for the problem as explained before.

E. Research Method
Research Method is one way or the path in the search for,
explore, process and discuss the data in a study, to regain a solution
to the problems.”® So that research to achieve its goals by keeping
referring to the scientific standards of an academic work, the
compilers of a series of methods as a reference in conducting

research. Among the methods used in this research, are as follows:

13 Joko Subgyo, Metodologi Penelltian Dalam Teori dan Praktek,
(Jakarta: PT. Rineka Cipta, 1994), p. 2

9
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1. Type of Research
This research constitutes qualitative research which is
based on bibliographical observation (Library Research),* I.e.
research conducted by collecting data, supporting literatures as
well as researching through references related to the elements of
laughter in the book Tangih al-Qaul al-Hathith. And this
research is library research which takes its data in the form of
written materials related to the discussion, whether that comes
from book, journal, newspaper, and other.
2. Data Sources
This process the researcher used to source, l.e.:
a. Primary Data Source
Primary source in this study is obtained from Tangih
al-Qaul al-Hathith especially in introduction. Intended
primary data is Kutub al-Tis ’ah which contains of Sahih al-
Bukhari, Sahih al-Muslim, Sunan al-Tirmidhi, Sunan al-
Nasa’i, Sunan Abu Dawud, Sunan Ibnu Mdajah, Mushad
Ahmad bin Hanbal, al-Muwatta’, Ibn Malik, and Sunan al-
Darimi. And to make easy in researching that book, after
finding that hadith, the researcher applies a help from books
and computer software which is referred and confirmed to
the original books. They are: Mu jam al-Mufahras li Alfadh
al- Hadith al-Nabawt by A.J Wensinck, CD-ROM al-Kutub

" Winarno Surahmad, Pengantar Penelitian llmiah, (Bandung:
Tarsito, 1982), edisi VII, p. 251
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al-Tis’ah, CD-ROM Jawami’ al-Kalim and CD-ROM
Maktabah Shamilah.
b. Secondary Data Source
The Secondary Source is the source which can be
used as supporting data in research.” As for the supporting
data in this study, i.e. such as translator Tangih al-Qaul al-
Hathith (the book is Penafsiran Hadis Rasulullah SAW
secara Kontekstual) by lbnu Zuhri, Sedikit Tertawa Banyak
Menangis by Azizah Hefni, Tertawa yang disukai Tertawa
yang dibenci Allah by Abdul Majid S and other books or
works related to the object of research as supporting data.
3. Method of Collecting Data
As for the method that used by writer in this research is a
documentation method, i.e. looking for data in the form of note,
transcript, book, and so on.* In this research, the writer collects
data from the book of Tangih al-Qaul al-Hathith and focus on
topic about reduces laughs and total of hadith are ten of hadith.
And after identifying anf doing focusing in writing, then the
writer crosscheck hadith in various books and software of hadith

such as Mausii’ah, Jawami’ al-Kalim, Maktabah Shamilah and

® Moh Nadhir, Metode Penelitian, (Jakarta: Graha Indonesia,
1998), p. 235

1 Suharsimi Arikunto, Prosedur Penelitian Suatu Pendekatan
Praktis, (Jakarta: Bina Aksara, 1989, p. 206

11
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other sources which have an interrelatedness with the issue being
discussed.
4. Data Analysis
In the analyzing of data, the researcher used method of
takhrij hadith and method of critic hadith.
a) Method of takhrij hadith
Method of takhrij hadith is research and tracing of
hadith on the various books of the original source of the
hadith book concerned with the title raised, in which the
source is presented in complete matan and sanad of hadith
in question to know the quality of the traditions is sahih or
not."’
b) Method of critic hadith.

Method of critic hadith is research and investigation
of hadtth as authentic source, which in the source is put forth
in full from sanad and matan of hadith to know the quality
of hadith is sahih or not. In connection with the study hadith
of the Prophet, the critique referred to sanad or an-Naqd as-
Sanad it is critique ekstern, or called is an-Naqd al-Hadith
al-khariji, or an-Naqd az-Zahiri. While, critic of matan (an-

Naqd al-Matan) is critic intern or called an-Naqd ad-dahilr,

" Syuhudi Ismail, Kaedah Kesahthan Hadis, (Jakarta: Bulan
Bintang, 1995), p. 49
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l.e. talking about the hadith itself, whether the meaning is
sahih or not and can be used as hujjah.™®

F. Structure of Writing
To make easy for understanding the whole of contains in this
research, it is necessity to use structure of writing, and approximately
they are:

Chapter 1, this chapter consists of background, research
guestion, purpose and significance of research, literature of review,
research method, and the last structure of writing.

Chapter 1l is the theory base that consists of several
discussions, namely: the meaning of hadith and its division by using
the rule of authenticity of sanad and matan of hadith, theory about
doing takhrij of hadith. In this chapter also mentions critic of sanad
and matan of hadith with the rule of Jarh wa at-Ta dil according to
Ibnu Hajar.

Chapter 111 is the presentation of data. In this chapter, the
writer explains about biography of Shekh an-Nawawi and his work.
And the writer also presents the hadith contained in Tangih al-Qaul
al-Hathith especially in introduction along with the result from
takhrij, rijal al-sanad and uses model schema of sanad.

Chapter IV is analysis. The fourth chapter that intended
is doing analysis the quality of hadith in Tangih al-Qaul al-Hathith

8 M. Abdurrahman dan Elan Sumarna, op.cit, p. 92

13
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especially in introduction based on the rule of authenticity of sanad
and matan.

Chapter V, this chapter consists of conclusion and
suggestion for the next research. There will be an explanation about
the result of this research.



CHAPTER 11
HADITH AND RULES OF THE AUTHENTICITY OF HADITH

A. Hadith
1. Definition of Hadith

Muhaddithin differs in their opinion. Such disagreements
are due to being influenced by the limited and breadth of their
respective review objects. From differences in the nature of their
review was born two kinds of understanding of, namely: a limited
understanding and understanding broadly.*
a. The definition of is limited, as stated by Jumhiir Muhaddithin,

is:
Lol 1,50 Sladsl Vg3 Ly el b Lo 200 ool

“Something which leaned to the Prophet in the form of
words, deeds, statements (7agrir) and so on.”

The meaning of that is contains four elements, namely:
words, deeds, statements and other attributes or circumstances of
the Prophet Muhammad, who are only based on him.

b. The definition of is broad, as has been pointed out by some

Muhaddithin, does not include something that is proclaimed to

“Fatchur Rahman, Ikhtisar Mushthalahul Hadits, (Bandung: PT.
al-Ma’arif, Cet VIII, 1995), p. 12

15
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the Prophet Muhammad alone but also the words, deeds and
taqrir based on Sahabah and tabi'in.
2. Division of Hadith
The division of can be seen from two parts, namely from
the quantity of narrators and quality of narrators.?
a. Hadith from the Quantity Side
1) Hadith Mutawatir
Etymologically, Mutawatir is the word of isim fa’il
“al-tawatur”, it means al-tatabu’ (successive) or something
that comes in a row and alternates without anyone
interrupting.®
The Mutawatir is that narrated by many narrators
from the beginning of the sanad to the end of the sanad,
which is customarily impossible for them to agree to lie.”
2) Hadith Ahad
Hadith ahad is that does not reach the degree of
Mutawatir. This consists of three parts,”® namely: hadith

mashhir, hadith ‘aziz, and hadith gharib.

20 M. Abdurrahman, MA, dan Elan Sumarna, M.Ag, Metode Kritik
Hadis, (Bandung: PT. Rosda Karya, 2013), p. 199

21 Zarkasih, M.Ag., Dasar-Dasar Studi Hadits, (Yogyakarta:
Aswaja, 2015), p. 42

22 M. Ajjaj al-Khatib, Usul al-hadith: Ulum wa Musthalahuhu,
(Beirut: Dar al-Fikr, 1971), p. 301

2 M. Abdurrahman, MA, dan Elan Sumarna, M.Ag, op.cit, p. 200
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a) Hadith Mashhur is narrated by three or more narrator in
one tabagah, even though it is narrated by more
narrators.*

b) Hadith ‘Aziz is narrated by two narrators or more in one
tabagah®

¢) Hadith Gharib is narrated by a narrator.?

b. Hadith from the Quality Side
According to scholars, in terms of the quality that
narrated it consists of three parts. Namely, sahih, hasan, and
da ’if.27
1) Hadith Sahih
Etymologically, sahih is "healthy". Whereas
according to the term is the continuous (muttasil), narrated by
the narrator which is fair, dabit, not shadh and also there is
no ‘illat (defect).”®
2) Hadith Hasan
Muhaddithin is defining the hasan as follows:

* Muhammad Alawi al-Maliki, llmu Ushul Hadis, (Yogyakarta:
Pustaka Pelajar, cet. 11, 2012), p. 85

% |bid, p. 83

?® Hasbi Ash-Shiedieqy, Sejarah Pengantar Ilmu Hadits, (Jakarta:
Bulan Bintang, 1998), p.201

" M. Abdurrahman dan Elan Sumarna, M.Ag, op,cit, p. 204

28 Muhammad Alawi Al-Maliki, op,cit, p. 85
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“Hadith hasan is a does not meet the requirements of
the authentic as a whole because all the transmission
or some of the narration has its dabit power fewer
than the sahih narrative."?

From this definition, it can be seen that the difference
between sahih and hasan is not conspicuous, so no doubt as
a proposition. Hadith hasan is divided into two, namely
hasan li dhatihi and hasan i ghairihi.so
a) Hadith hasan li dhatihi

Hadith hasan li dhatihi is a that has been
described above definition, the sanad is continued, and
the narrator is fair, no shadh, no ‘illat, but the memory or
comprehension rote narrator was rather weak.

b) Hadith hasan li ghairihi

Hadith hasan li ghairihi is a not due to the

absurdity of the sacred, many wrong or the wicked,

which have muttabi' and shahid.**

» M. Ajjaj al-Khatib, op,cit, p. 332

%M. Abdurrahman, MA dan Elan Sumarna, M.Ag, op,cit, p. 208

3 M. Agus Solahudin, Agus Suyadi, ulumul hadis, (Bandung:
Pustaka Setia, 2008), p. 146
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3) Hadith Da’if
Etymologically, da 'if has a weak meaning is opposite
of gawi (strong).* While, according to Muhaddithin:*

“Hadtth Da'if is a in which not accumulated traits for
accepted. According to scholars, da'if is a in which
the absence of the sahih and hasan.”

B. Takhrij al-Hadith
1. Definition of Takhrij al-Hadith
Etymologically, Takhrij comes from the word of kharaja,
its means "visible or clear". Another meaning of this term is al-
istinbat (issuing), al-tadrib (researching), al-taujih (explaning).
Terminologically, takhrij its mean “mentioning a hadith
with a sanad itself” or “issuing or narrating hadith from some
books”, and also interprets it as “showing a hadith to the books that
compile (mashadir kutub al-hadith) follows with a series narrators
in it
2. Benefit of Takhrij al-hadith
As for benefit of Takhrij al-hadith is:
a. Through Takhrij al-hadith, one is introduced the sources of
hadith, the origin of the book from a hadith, and also the

narrator who involved in the narration.

% Endang Soetari, llmu Hadis: Kajian Riwayah dan Dirayah.
(Bandung: Al-Ma’arif, 1974), p. 141

% M. Ajjaj al-Khathib, op,cit, p. 337

% A. Hasan Asy’ari Ulama’i, Mendeteksi Hadis Nabi SAW, op,cit,
p. 2
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. Through Takhrij al-hadith, one can add repertory of sanad of

hadith from the books that contain the hadith.

. Through Takhrij al-hadith, it can clarify sanad of hadith.

Wheter it is sahih, hasan, or da’if, marfu’, mungathi’ and so on.

. Through Takhrij al-hadith, it will clarify the legal satus of

hadith, as it may be viewed from one lane is found sahth.

. Through Takhrij al-hadith, it can also be obtained varieties of

scholar’s opinions about the law of hadith.

. Through Takhrij al-hadith, it can clarify the vague narrator.
. Through Takhrij al-hadith, it can find out the name of the

narrators from another line that unknown their name on a line.

. Through Takhrij al-hadith, it can deprive shigat “an” conducted

among mudallis, namely by looking at other which clear about

continuing.

i. Through Takhrij al-hadith, it can eliminate the possibility of

mixing the narration.

j. Through Takhrij al-hadith, it can be limited the actual name of

the narrator (probably the same title and nickname).

. Through Takhrij al-hadith, can be known a narrator who not in

one sanad.

. Through Takhrij al-hadith, it can clarify the strange meaning of

sentence that contained in a sanad.

. Through Takhrij al-hadith, it can know the law of sahih a

hadith (one narration that violates narrator of thigah).
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n. Through Takhrij al-hadith, it can distinguish hadith mudraj
(experiencing infiltration of something).

0. Through Takhrij al-hadith, it can eliminate doubts and errors
that experienced by a narrator.

p. Through Takhrij al-hadith, it can be uncovered things forgotten
or summarized by a narrator.

g. Through Takhrij al-hadith, it can be understood the narration
which done through the narration of bi al-ma’na and bi al-
lafadh.

r. Through Takhrij al-hadith, it can be understood when and
where events in the hadith from.

S. Through Takhriyj al-hadith, it can be understood the causes of
hadith from.

t. Through Takhrij al-hadith, can be uncovered the possibility of
printing error.

. Method of Takhrij al-hadith

In doing takhrij al-hadith will need methods and ways to
search the source of that hadith. The methods are as follows:

1. Takhryj al-ahadith bi Ma'rifah al-Rawi al-‘Ala (process of
search of hadith based on the knowledge about narrator of top-
level or in companion-level). Book that helps this search among
others:

a) The Book of al-Masanid
1) Musnad Abi Hanifah
2) Musnad al-Shafi'1
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3) Musnad Abii Dawud al-Tayalist
4) Musnad Ahmad bin Hanbal
5) Musnad Abii Ya’la al-Mausili and others.
b) The Book of al-Ma ajim
1) Mu’jam al-Kabir by Abt al-Qasim al-Tabarani
2) Mu’jam al-Ausat by al-Tabarani
3) Mu jam al-Saghir by al-Tabarani and others.
c) The Book of al-A¢rafat
1) Atrafat al-sahthain by Abt Mas’ud al-Dimashd.
2) Atrafat al-sahthaini by Abt Muhammad Khalaf bin
Muhammad al-Wasiti.
3) Al-Ishraf ‘ala Ma’rifah al-Atraf by Ibn ‘Asakir al-
Dimashqt
4) Tuhfah al-Ashraf fi Ma'rifah al-Atraf by Abu al-Hajjaj
al-Mizzi
5) Ittihaf al-Mahrah bi Atraf al-‘Ashrah by lon Hajar al-
‘Ashqalant, and others.

2. Takhrij al-ahadith bi ma’rifah matla’ al-hadith (process of
search that is based on the knowledge about first lafadh a matan
of hadith). Book that helps this search among others.

a. Type of Book al-Mashhiirat ‘ala al-Sinah al-Nas:
1) Al-Magqasid al-Hasanah fi Bayan Kathirin al-Ahadith al-
Mashhiirah ‘ala al-Sinah al-Nas by al-Sakhawt
2) Kashf al-Khafa wa Muzil al-1lbas ‘amma Ishtahara min
al-Ahadith ‘ala Al-sinah al-Nas by Isma’il al-Dimashqt
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3) Tamyiz al-Tayyib min al-Khabith fima yadiru ‘ala
Alsinah al-Nas by Ibn al-Diba’ (student of al-SakhawT)
b. Type of Book arranged based on letter of hijaiyyah:
1) Al-Jami’ al-Saghir min Hadith al-Bashir al-Nadhir by al-
Suyt.
2) Al-Jami’ al-Azhar min Hadith al-Nabi al-Anwar by al-
Manawi.
c. Type of Book of al-Mafatih or al-Fahrasat li ahadith al-
mu’ayyanat.
1) Mifiah al-sahihain by al-Taugadi.
2) Miftah al-Tartib li Ahadith Tartkh al-Khatib by Sayyid
Ahmad al-Ghumart
3) Fihris Mu’jam al-Tabarani al-Saghir by Abdul ‘Aziz
Muhammad al-Sidnan
4) Fihris Jami’ Bayan al-‘Ilm wa fadlihi by Abdul ‘Aziz
and others.

3. Takhrij al-ahadith bi ma'rifah lafdh min alfaz al-ahadith
(process of the search of hadith that is based on knowledge
about the specific /afz between matan of hadith, primaly gharib
to minimize the search area). Book that helps this search is
Mu’jam al-Mufahras i alfdz al-hadith al-Nabawi by A.
Wensick.

4. Takhrij al-ahadith bi ma’rifah maudii’i al-hadith (process of
the search of hadith that is based on knowledge about the theme
related to hadith search). Book that helps search are:
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a)

The type of books that discusses about all issue of religion
(al-jawami’, al-mustakhrajat, al-mustadrakat, al-majami’,
al-zawa’id, and miftah kunuz al-sunnah):

1) Mustakhraj ‘ala al-sahthain by lbn al-Akhram

2) Mustakhraj ‘ala al-sahithain by Abli Bakar al-Barqani

3) Mustakhraj ‘ala al-sahihain by Abi Nu’aim al-Asfihani

and others.

b) The type of books that discusses about some issue of

religion (al-sunan, al-musannafat, al-muwatt’at, al-

mustakhrajat ‘ala al-sunan):

1) Sunan Abu al-Walid bin Juraij

2) Sunan al-Shafi't

3) Sunan al-Darimi

4) Sunan Abi Dawud al-Sijistani

5) Sunan at-Turmudht

6) Sunan Ibn Majah

7) Sunan Abii Muslim al-Kishsht

8) Sunan an-Nasa'i

The type of books that discusses about topic certain from

issue of religion (al-4jza’, al-Targhib wa al-Tarhib, al-Zuhd

wa al-Fada’il wa al-Adab wa al-Akhlag, al-Ahkam and some

other):

1) Juz ma rawahu Abi Hanifah ‘an al-Sahabah by Abi
Ma’shar al-Tabar1

2) Juz raf” al-yadain fi al-solah by al-Bukhari
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3) Juz qira’at khalf al-lmam by al-Bukhari

4) Al-Targhib wa al-Tarhib by Abi Hafs Ibn Shaibah

5) Al-Targhib wa al-Tarhib by Zakiy al-Din al-Mundhirt
6) Al-Ahkam al-Kubra by Abi Muhammad al-Ashbili

5. Takhrij al-ahadith bi ma rifah al-hadith (process of the search
of hadith that is based on knowledge about status of hadith).
Books that helps this search are:

a. Type of al-Mutawatirat.

1) Al-Azhar al-Mutanathirah fi al-Akhbar al-Mutawatirah
by al-Suyti, it is a summary of book:

2) Al-Fawaid al-Mutakathirah fi al-dkhbar al-Mutawatirah
by al-Suyuti.

. Type of al-Qudsiyyah:

1) Mishkah al-Anwar fi ma ruwiya ‘an Allah subhanahii wa
ta’ald min al-Akhbar by Muhyiddin Ibn ‘Arabi

2) Al-Ithaf’ al-Saniyyah bi al-dhadith al-Qudsiyyah by
Shekh abd al-Rauf al-Manawi and others.

. Type of al-Maudii 'at and so on:

1) Tanzih al-Shari’ah al-Marfu’ah ‘an al-Ahadith al-
sani’ah al-maudii’ah by Abu al-hasan al-Kinant
2) Al-Maudii’at al-Kubra by Shekh Al al-Qari al-Harawi

and others.*®

p. 10

% A. Hasan Asy’ari Ulama’i, Mendeteksi Hadis Nabi SAW, opcit,



26

C. Critique of Hadith

1. Critique of Sanad of Hadith
a. Definition of critique of sanad of hadith

Etymologically, the word sanad contains the similarity
with the word fariq i.e. the way. Meanwhile, the terminology is
the way that conveys to the matan of hadith.*

Critique of sanad called is al-Naqgd al-Khariji (external
of critique) i.e. the research, assessment and investigation of the
narrator of hadith and the process of acceptance of hadith from
their respective teachers by trying to find errors and mistakes in
the chain of sanad to find the truth, i.e. the quality of hadith
(sahth, hasan or da’if ).

. Criteria critique of sanad of hadith

Imam Syafi'Tm expressed a more concrete and unraveling
explanation of the narrations of hadith which can be used as
hujjah (argument). He declares that a hadith cannot be Aujjah
except with two conditions, hadith must be narrated by the
thiggah (fair and dabif), and the series of narrations continued
up to the Prophet Muhammad.*®

The criteria expressed by Imam SyafiT emphasize on

sanad and the way of narrative of hadith. Criteria sanad of

% Bustamin, M. Isa H. A. Salam, Metodologi Kritik Hadis,

(Jakarta: PT Raja Grafindo, 2014), p. 5

% Ibid, p. 7
% Ibid, p. 22
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hadith that can be used as hujjah not only related to the quality
and personal capacity of the narrative, but also related to sanad
connectivity.*

“Hadith that is connected its sanad by ‘adil and dabit
narrator, also avoided from shadh and ‘llat”.
From the definition, it can be concluded that rules of
major of the authenticity of the hadith are:
1) Sanad is continued
2) All of the narrators in the sanad are ‘adil
3) All of the narrators in the sanad are dabit
4) Hadith is avoided from shudhudh
5) Hadith is avoided from ‘llat

Each rule has minor rule as described below:
a) Sanad is Continued
Meaning of sanad continued is each narrator in sanad
of hadith accepts the narration from the nearest narrator

previous and the condition continues until the last sanad.

% Syuhudi Ismail, Kaedah Kesahihan Hadis, (Jakarta: Bulan
Bintang, 1995), p. 120-121
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Therefore, minor rules of sanad of hadith continued
are:
1) All narrators in sanad are really thiggah (‘adil and dabir)
2) Between each narrator and narrator nearest previous in that
sanad is really occurred relationship of narrator legally
based on the rule of tahammul wa ‘ada al-hadith.
3) Besides muttasil, it also must be marfii’.
To know sanad continued, it must be done some stages,
those are:
a) Making a note all names of narrator in sanad that researched.
b) Studying the history of life each narrator through:
1) Book of Rijal al-hadith
2) The goal is to know whether the narrator is ‘adil and dabit
and does not like doing tadlis. And to know, whether there is
a closet narrator having relationship of contemporaneity, or
a teacher, a student in the narration.
3) Reviewing sighat (words) in tahammul wa ‘ada al-hadith.*
b) A ‘adil Narrators

g plps Gl (5 ol alS g s il (o
“That is a narrator who upholds his religion (Islam),

and decorated good attitude, save from godlessness
and maintain murii 'ah”.

%0 A. Hasan Asy’ari Ulama’i, Medeteksi Hadis Nabi SAW, Tafsir
Hadis Fakultas Ushuluddin (Semarang, 2002 ), p. 23-24
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So, the minor rules of a fair narrator of hadith are:
1) Having a religious (Islam) and doing their religion well
2) Having a noble attitude
3) Protected from godlessness maintaining muri 'ah
C) A dabit of Narrator

Gt O LA b alads e s O g0 U We Uil 6,55 0
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“The narrator memorizes exactly what he narrated and
he can convey his memorizing well, he also
understands very well when narrated by meaning. It
maintains memorizing by note from the entry of the
letter change and replacement and also reduction in it
when he conveys from his note”.

So the minor rules of a dabit narrator are:

1) A narrator understands well about the narration
that has been heard.

2) A narrator memorize well about the narration that

has been accepted.
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3) A narrator can convey the narration that has been
memorized well, whenever he will and until he
conveys that narration for other.*

d) Hadith is avoided from shudhtidh

Shadh is the narration of a thiggah who has violated

the narrations of the more thiqgah of him.*

So the minor rules of hadith the shadh are:

1) Narrated by the thiggah

2) No fard

3) Not contrary to the narrator of the more thiggah.

Therefore, to know the shadh of this hadith can be
passed by the study of sanad and matan of hadith in depth,
and the existence of two lines of contradictory hadith from
the thiggah.

e) Hadith is avoided from ‘illah
‘Illlah is the hidden causes that can damage the
authenticity of hadith that outwardly look authentic (sahih).*®
So the minor rules of hadith that has /lah are:
1) It outwardly looks sahih.

2) In hadith is any disablement.*

* Ibid, p. 24-25

*2 Muhammad Nor Ichwan, Studi Ilmu Hadis, (Semarang: Rasail
Media Group, 2007), p.126

* Syuhudi Isma’il, op,cit, p. 170
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Critique of sanad aims to evaluate the narrator proportionally,
both positive and negative by examining the characteristics of each
series of sanad hadith. So it is known whether the narrator is a person
whose moral integrity is not defective, pious, honest, intelligent, and
so on, or otherwise the person involved in the series of persons whose
moral integrity is polluted, corrupted, forgetful, liars, and so on.*

2. Critique of Matan of Hadith
a. Definition of critique of matan of hadith

Etymologically, matan comes from the Arabic word
which means the back of the road, the high and hard ground.
Matan according to the science of hadith is the end of sanad,
namely the words of Prophet Muhammad, called after sanad.
Matan of hadith is the content of hadith.*®

Meanwhile, the critiqgue of Matan called al-Naqd al-
Dakhili i.e. the critique from within, in this section is more
talked about the hadith itself, that is related to sahih or not
(matan) a hadith and how the validity or absence of a hadith.
Therefore, this nagd (critique) has more to do with the matan
itself. From these statements, matan and sanad of hadith seen in

terms of the object of research have the same position, which is

* A. Hasan Asy’ari Ulama’i, Melacak Hadis Nabi SAW, Cara
Cepat Mencari Hadis dari Manual hingga Digital, (Semarang: Rasail,
2007), p. 28

* Ali Musthafa Ya’qub, Kritik Hadis, (Jakarta: Pustaka Hidayah,
1995), p. 98

*® Bustamin, M. Isa H. A. Salam, op,cit, p. 59
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equally important to be examined in relation to the status of
hujjah of hadith.

. Criteria of matan of hadith

Criteria of the authentic of matan of hadith according to
muhaddithin are differing. These differences may be due to
differences in backgrounds, aids, and problems, and the
communities they are facing.

Criteria's of the authentically of matan of hadith that
has been presented by al-Khatib al-Baghdadi, that a matan of
hadith can be said magbul (received) as matan of hadith that is
authentic if it meets the following elements:

a) Not contrary to common sense

b) Not contrary to the law of the Qur'an which has become a
fixed law.

c) Not contrary to hadith Mutawatir

d) Not contrary to the practice which has become the
agreement of salaf of scholars.

e) Not contrary to a definite proposition

f) Not contradicting the hadith ahad whose quality of the
validity is stronger.

These provisions should not be any contradictory. If
there is a contradiction, matan of hadith cannot be said sahih.

Ibn al-Jawzi gives a brief stipulation of the authenticity
of the matan hadith, ie any hadith which is contrary to reason or

contrary to the basic provisions of religion, it must be
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considered maudii’, because the prophet could not have

determined something contrary to common sense, as well as to

the basic provisions of religion, such as chastity and worship.
Therefore, it can be concluded that the definition of

validity of the matan hadith, i.e.:

a) Sanad in the hadith is sahih. (Determining the validity of
sanad of hadith proceeded by activities of takhrij hadis and
followed by research activities sanad hadith).

b) Not contrary to the hadith Mutawatir or hadith ahad are
authentic (sahih).

¢) Not contrary to the guidance of the Qur'an

d) Not contrary to common sense

e) Not contrary to history

f) The composition of statements that show the characteristics

of prophet.”’

*" Bustamin, M. Isa H. A Salam, op,cit, p. 64



CHAPTER III
HADITH IN TANQIH AL-QAUL AL-HATHITH

A. Imam al-NawawT al-Bantani’s Biography

Shaikh al-Nawawi al-Bantani has full name Abt ‘Abdu al-
Mu'ti Muhammad Nawawi ibn Umar al-Tanara al-Jawi al-Bantani. He
was known as Muhammad Nawawi al- Jawi al-Bantani.®® Imam al-
Nawawi al-Bantani was born in 1230-1315H/1813-1897M, in
Tanahara about 25 kilometers north of Serang, West Java. He is a
scholar whose works are popular in Indonesia region of the Middle
East.

His father's name is Umar ibn ‘Arabi a village chief and his
mother named Zubaidah.* From lineage, Imam Nawawi was a
descendant of the twelve (12) of Maulana syarif Hidayatullah (Sunan
Gunung Jati) i.e. a descendant from Maulana Hasanuddin (Islamic
Kingdom of Banten Sultan 1) by Sunyararas.*

From lineage to his mother, al-Nawawi al-Bantani stills a
descendant of the community leaders, Muhammad Singaraja. Namely,

Shaikh al-Nawawi al-Bantani bin Nyai Zubaidah binti Muhammad

*®Kafabihi Mahrus, Ulama Besar Indonesia Biografi dan
Karyanya, Kendal: PondokPesantren Al-1tqon, Cet Ke 1, 2007, p. 4
“Ahmad Rofi’ Usmani, “Potret Perjalanan Hidup Muslim
Terkemuka dari Zaman Klasik hingga Kontemporer 7, Ensiklopedia
Tokoh Muslim, 2017, p. 513
Yasin, Melacak Pemikiran Syaikh Nawawi Al-Bantani,
Semarang: Rasail Media Group, Cet Ke I, 2007, p. 60

34
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Singaraja.”* So, it can be concluded that Imam Nawawi has blood ties
with the noble people.

Shaikh al-NawawT al-Bantani was the eldest son of Mr. Umar
and Mrs. Zubaidah. He has six younger brothers. Namely: Ahmad,
Syihabuddin, Tamim, Sa’id Abdulldh, Sakilah, and Shahriyah.>* His
father, gave the name is Nawawi because of kiayi umar Nawawil
idolizes Imam Nawawi that is in the land of Damascus who is very
known for its religious in the various religious sciences. | was so in
awe, kiayi Umar by Imam Nawawi who resides in Damascus, he
promises that his firstborn child is female then will be named
Muhammad al-Nawawi who would later be known as Imam Nawawi
al-Bantant.”

1. Education of Imam NawawT al-Bantani
The families of Imam Nawaw1 are a family of religiously
and always give priority the teaching of the Sciences of religion
compared to other studies. From the time that younger, Imam
Nawawi was learning from his father, namely kiayi Umar. Namely,
the read al-Quran, Arabic is assigned grammatical, Figh, theology
and so on. Except to his father, Imam Nawawi learned to Kiayi

Sahal Banten. From that, His travels took him to tread the world of

. Amirul Ulum, Ulama-Ulama Aswaja Nusantara yang

Berpengaruh di Negeri Hijaz, (Yogyakarta: Pustaka Musi, 2015), p. 43

>2 Ibid, p. 44
> Ibid, p. 43
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science to Purwakarta, West Java. This is the town where he
studied to a popular cleric Kiayi yiisuf.**

At the age of 15 years, Nawaw1 left for hajj and settled at
Mecca for 3 years. During which he learned to a number of
teachers, among others, Shaikh Ahmad Nakhrawi, Shaikh Ahmad
Dimyati, and Shaikh Ahmad ibn al-Makki Dakhlan Zain1. And at a
time, Imam Nawawil went to Medina and learned to Shaikh
Muhammad Khatib al-Hanbali, then to Egypt and Syria.

According to ¢. Snouck Hurgronje (someone who never
met with Imam NawawT) in his book Mecca in the latter Part of the
Nineteenth Century it is said that "Over the past 30 years in the
Holy Land, Imam Nawaw1 continues to actively study knowledge
of Islam in Mecca, in addition to helping people who study there.
Nawawi was learning to under the guidance of a number of
scholars, such as kahatib Sambas, Abdu al-Ghani Bima, and others.
However, a teacher who is actually scholars of Egypt: Yusuf
Sumbulaweni, Nahrawi, and Abdu al-Hamid Daghistani along a
number of other scholars until the eve of Daghistani died. In his
spare time, al-Nawawi every teaching. However, in the last 15
years of his life, aside from writing a book does not give much
time for teaching. Every day, between 07.30 until about 12.00, he

gave three-time study.>

> Ahmad Rofi’ Usmani, “Potret Perjalanan Hidup Muslim
Terkemuka dari Zaman Klasik hingga Kontemporer , op.cit, p. 514
> Ibid, p. 514



37

2. The work of Imam Nawawi al-Bantani

Shaikh al-Nawawt al-Bantani is a fairly prolific author. His
works include various fields of knowledge of Islam. Most of his
work is a thorough description of the upper works of the scholars
before. Among his works is Tafsir Marah Labib (1298 H/1880 M),
Fath al-Mujib (1299 H/1881M), and Lubab al-Bayan (1302 H/1884
M).5

Productivity in writing this book makes Shaikh Nawawi
became famous. His fame not limited only as Muslims "Java", but
extends to the Arab world. Specifically, in countries that most of
profess to madzab al-Shafi'l. At the moment that, his work is quite
extraordinary until Nawawl was awarded the title Sayyid 'Ulama
Hijaz, which means the character of scholars of hijaz.

Imam Nawaw1 has a wide variety of works which were in
the part of jurisprudence, Imam Nawaw1 wouldn't have work Fath
al Majid, Kasyifatu al-Mirgath, al-Shu'tid al-Tashdiq, Nihayatu al-
Zain al-Tausyikh, al-Aqdu al-Samin, 'Uqtdu al-Lijain, Sallam al-
Munajat, and etc. In the part of Theology and morals, by Imam
Nawawi was Tijan al-Durari, al-Najah al-Jadidah, Dhari'ah al-
Yagin ala Umm al-Barahin, Qami 'al-Tughyan, al-Sal’alim Fudala,
Nashaih al-'Ibad, al-Maraqil 'Ubtidiyyah. For the part of language
and literature, the works he is Fath al-Ghafir, al-Khatiyah fi Syarh
al-Kawabihi al-Jaliyyah and Nadhom al-Jurumiyyah i al-

% Ibid, p. 514
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Nabrawasi, Lubab al-Bayan, and others. While, in the part of
tartkh namely al-Targhib Mustaqim, al-Ibriz al-Dani, Madarij al-
Shu'aid and al-Fath al-Samad.”’

B. Hadith and Takhrij of Hadith about Reduce Laughs in Tangih al-Qaul
al-Hathith
As for the results of the takhrij and scheme of sanad will be
described below:

1. The First Hadith
AN Ef st K

“A lot of the laughs can be deadly heart.”
a. Takhrj al-Hadith
After doing takhrij or researching hadith from

resource in Mu’jam al-Mufahras by keyword ~- it can be
found in Sunan at-Tirmidhi 4 2, Ibnu Majah ; 19 and 24,

Musnad Ahmad bin Hanbal 2, 210.%®
(Sunan at-Tirmidh1)

o Bls 106 Gl Dglal P g s Bl
st JB 1B &3k Gl 02 udkl 12 ‘L;,Gaéfg,acauj:;

> Amirul Ulum, Ulama-ulama Aswaja Nusantara yang

Berpengaruh di Negeri Hijaz, op.cit, p. 56
%8 A. j. wensinck, al-Mu’jam al-Mufahras Lil al-faz al- Hadith al-
Nabawi, (Madinah, Leiden: Brill, 1936), p. 486
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b. chema of Hadith
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In this sanad research, the writer will start from the last
narration (mukharrij). He is Al-Tirmidhi, and then followed by a
subsequent narration until the first narration. And also on the
research of sanad from Ibnu Majah and Ahmad bin Hanbal and so
on.

« Line from Al-Tirmidhi
1) Al-Tirmidht

a. Full name: Muhammad bin ‘Isa bin Saurah bin Miisa bin
al-Dohak, and Sa’id Muhammad bin ‘Isa bin Yazid bin
Saurah bin al-Sakani al-Sulami, Abt ‘Isa al-Tirmidhi al-
Dariru al-Hafiz. (his born in 209 H- 279 H)

b. Students: Abu Bakr Ahmad bin Isma’il bin ‘Amir al-
Samarqandi, Abii Hamid Ahmad bin ‘Abdullah bin
Dawud al-Marwazi, Ahmad bin ‘Ali, Ahmad bin Yasuf
al-NasafT.

c¢. Critique
According Ibnu Hibban: Thiqqah®

From the above statement, it is known that al-
Tirmidhi is a person who is thiggah. Al-Tirmidhi stated
that he received the hadith of Bishru bin Hilal with the
symbol "haddathana", the word shows the process of

receiving hadith in al-sama’. Thus, among the al-Tirmidhi

% Jamaluddin Abi al-Hajjaj Yasuf al-Mizzi, Tahdhib al-Kamal fi
asma I al-Rijal, (Beirat: Dar al-Fikr), juz 17, p. 133



and Bishru bin Hilal can be said to be continued in the
narrations.
2) Bishru bin Hilal

a. Full name: Bishru bin Hilal Al-Sowwafu Al-NumairT, his
kuniah is Abii Muhammad Al-Basri. (d. 247 H)

b. Teachers: Ja’far bin Sulaiman al-Daba’l, ‘Abdul ‘Aziz
bin ‘Abdu al-Somad al-‘Ammi, Yahya bin Said al-
Qattan.

c. Students: Ishaq bin Ibrahim bin Isma’il Al-Qadr, Aba
Bakar ‘Abdullah bin Muhammad bin Abi Dunya

d. Critique
According to Abi Khatim: Shudug®

From the above statement, it is known that
Bishru bin Hilal is a person who is thigqah. Bishru bin
Hilal stated that he received the hadith of Ja’far bin

an

Sulaiman with the symbol "haddathana", the word shows
the process of receiving hadith in al-sama'. Thus, both
Bishrii bin Hilal and Ja’far bin Sulaiman can be said to be
continued in the narrations.

3) Ja’far bin Sulaiman

a. Full Name: Ja’far bin Sulaiman al-Duba’l, his kuniah is

Abil Sulaiman al-Basri. (d. 178 H)

% Ibid, juz 3, p. 103
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Teachers: Abi Tariq, Ibrahtim bin ‘Umar bin Kaisan,
Malik bin Dinar, ‘Abdullah bin Mathna bin ‘Abdullah
bin Anas bin Malik, Sa’1d bin ‘Iyas Al-Jariri.

Students: Ishaq bin Sulaiman al-Razi, Hibban bin Hilal ,
‘Abdullah bin al-Mubarak

Critique

According to ‘Abdullah bin Ya’quib Al-Jurjani: Thigqah

According to Ibnu Hajar al-Asqalani: Sudig®

From the above statement, it is known that Ja’far
bin Sulaiman is a person who is thiqgqah. Ja’far bin
Sulaiman stated that he received the hadith of Abt Tariq
with the symbol “’an”. Thus, both Ja’far bin Sulaiman
and Abi Tariq can be said to be continued in the

narrations.

4) Abi Tariq

a.

b
C.
d

Full name: Ab1 Tariq al-Sa’adr al-Basr1.

. Teachers: al-Hasan al-Basr1

Students: Ja’far bin Sulaiman al-Duba’1.

. Critique

According to Ibnu Hajar al-Asqalani: Majhil.*
From the above statement, it is known that Abi
Tariq is a person who is majhtl. Ab1 Tariq stated that he

received the hadith of al-Hasan with the symbol “’an”.

% Ibid, juz 3, p. 400
% Ibid, juz 21, p. 315



Thus, both Abi Tariq and al-Hasan can be said to be
continued in the narrations.
5) Al-Hasan

a. Full name: al-Hasan bin Abi al-Hasan al-Basri, His
Kuniah is Maula Jabir bin ‘Abdillah.(d.110 H)

b. Teachers: Abu Hurairah, ‘Ubay bin Ka’ab, Anas bin
Malik, Anas bin al-Hakim al-Dabbiyyi, Jabir bin
‘“Abdullah al-Anshari, Sa’ad bin ‘Ubadah, sa’ad bin
Hisham bin ‘Amir al-Ansort

C. Students: Yahya bin Muslim, Ytnus bin Abi ‘Ubaid,
Ytanus bin Abi Ishaq. Isma’il bin Muslim al-Makki,
Isma’1l bin Muslim al-°Abdi, Basyir bin al-Muhajir.

d. Critique
According to Abi ‘Abdullh al-Hakim: Thigqah.®

From the above statement, it is known that al-
Hasan is a person who is thiqqah. Al-Hasan stated that he
received the hadith of Abli Hurairah with the symbol
“’an”. Thus, both al-Hasan and Abt Hurairah can be said
to be continued in the narrations.
6) Abu Hurairah
a. Full name: Abl Hurairah al-Dusy al-Yamani, and said

‘Abdurrahman Bin Shaqar,” Abdurrahman bin Ghanam,

% Ibid, juz 4, p. 297
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‘Abdullah bin ‘Amir or ‘Abdullah bin ‘A’id. (his born in
598 H-678 H)

b. Teacher: Nabi Saw.

C. Students: Ibrahim bin Isma’1l, Anas bin Malik

d. Critique
According to Ibnu Hajar Al-‘Asqalani: Mashhiir.**

From the above description, it is known that Abtu
Hurairah was a companion. Abti Hurairah stated that he
had received the hadith of the Prophet Muhammad with
the symbol "Qala" which means continued in the
narrations.
+» Line from Ahmad bin Hanbal
1) Ahmad bin Hanbal

a. Full name: Ahmad bin Muhammad bin Hanbal bin Hilal
ibn ‘Asad ibn Idris bin ‘Abdillah bin Hayyan ibn
‘Abdillah bin Anas ibn ‘Adf bin Qasit ibn Mazim ibn
Shaiban ibn Zulal bin Isma’il ibn Ibrahim. (his born in
164 H- 241 H)

b. Teachers: Hashim, Sufyan bin ‘Uyainah, Ibrahim bin
Sa’1d, Jarir bin ‘Abdu al-Hamid, Yahya al-Qattan, Waqi’,
Abii Dawud al-Tayalisi, ‘Abdu al-Rahman ibn al- Mahdi.

% Ibid, juz 22, p. 366



c. Students: al-Bukhari, Muslim, Abii Dawud, ibn Mahdi,
al-Syafi’i, Abil Walid, Abdu al-Razzaq, Waqi’, Yahya
ibn Ma’in, ‘Al1 ibn al-Madin, al-Husain ibn Mansur.

d. Critique
According to Ishaq ibn Rahawaih said that Ahmad is
hujjah.

According to Yahya ibn Ma’in said that Ahmad is a
hafiz, ‘Alim, Wara’, Zahid.%®

From the above statement, it is known that
Ahmad bin Hanbal is the person who is tsiqqgah. Ahmad
bin Hanbal stated that he received the hadith of ‘Abdu al-
Razaq with the symbol "haddathana", the word shows the
process of receiving hadith in al-sama'. Thus, both
Ahmad bin Hanbal and ‘Abdu al-Razaq can be said to be
continued in the narrations.

2) ‘Abdu al-Razaq

a. Full name: ‘Abdu al-Razaq bin Hamam bin Nafi’ al-
KhamirT. (his born in 126 H-211 H)

b. Teachers: Ja’far bin Sulaiman, Isma’il bin ‘Abdullah Al-
Bahri, Ibrahim bin Maimun al-Son’ani, Ibrahim bin

‘Umar bin Kaisan al-Son’ani, Ma’mar bin Rashid.

% Ibid, juz 1, p. 226
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C. Students: Ahmad bin Abt Bakar al-Qurst, Ibrahim bin
Misa Al-Razi, Ibrahim bin Muhammad bin Bardah al-
Son’an.

d. Critique
According to Abii Abdillah and al-Hakim in the book
“Mustadrak”: Thiqqah.®

From the above statement, it is known that ‘Abdu
al-Razaq is the person who is tsiqqah. ‘Abdu al-Razaq
stated that he received the hadith of Ja’far with the
symbol "haddathana", the word shows the process of
receiving hadtth in al-sama'. Thus, both ‘Abdu al-Razaq
and Ja’far can be said to be continued in the narrations.

3) Ja’far
(The biography provided on the explanation of line from al-
Trmidhi on the third narrator on this hadith).

4) Abi Tariq
(The biography provided on the explanation of line from al-
Trmidhi on the fourth mukharrij on this hadith).

5) Al-Hasan
(The biography provided on the explanation of line from al-
Trmidhi on the fifth mukharrij on this hadith).

% Ibid, juz 11, p. 447



6) Abu Hurairah
(The biography provided on the explanation of line from al-
Trmidhi on the sixth mukharrij on this hadith).
+ Line from Ibnu M3ajah
1) Ibnu Majah:

a. Full name: Muhammad bin Yazid ar-Ruba’t al-Qazwin1.
That’s kuniah is Abi ‘Abdillah bin Majah al-Qazwin1 al-
Hafiz. (his born in 209 H-273 H)

b. Teachers: ‘Ulama from Khurasan, ‘Iraq, Sham, Shiria,
etc.

€. Students: ‘Alf bin Sa’id ‘‘Abdullah al-Gazdani, Ibrahim
bin Dinar al-Haush Abi al-Hamadzani, Ahmad bin
Ibrahim al-Qazwani, Abii Tayyib Ahmad bin Rauhi al-
Baghdadi, Abt ‘Amr Ahmad bin Muhammad bin Hakim
al-Madani.

d. Critique
According to Abt Ya’la al-Kh’alil bin ‘Abdullah al-
Qazwini: Thigqah
According to Kabir, Muttafaq ‘alaih : Muhtaj bihi.*’

From the above statement, it is known that lbnu
Majah is a person who is thiggah. Ibnu M3jah stated that
he received the hadith of Al bin Muhammad with the

symbol "haddathana", the word shows the process of

%" Ibid, juz 17, p. 355
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receiving hadith in al-sama'. Thus, both Ibnu Majah and
All bin Muhammad can be said to be continued in the
narrations.

2) Ali bin Muhammad

a. Full name: ‘Ali Muhammad bin Abi Shaddad, and said
All Muhammad bin Abi Shaddad, and said ‘All bin
Muhammad bin ‘Abdu al-Rahman. (d. 233 H)

b. Teachers: Abi Mu’awiyyah al-Darir, Ibrahim bin
‘Uyainah, Ishaq bin Sulaiman Al-Razi, Ishaq bin Mangur
as-Saluliyyl, Ja’far bin ‘Atin, Hafs bin ghiyath,
‘Ubaidillah bin Miisa, Yahya bin Adam, Al-Walid bin
Muslim, Abi Bakar bin ‘Ayyash,.

c. Students: Ibnu Majah, Ibrahim bin Sahlawiyyah al-
Mu’addil, Abii Qudamah Ahmad bin Muhammad bin
Sa’id al-Qushairt, Ja’far bin Muhammad bin Hasan Al-
Razi, Abli Yahya Al-Za’farani, al-Hasan bin al-‘Abbas
al-Razi, Hamid bin Mahmud bin ‘‘Isa al-Thaqafi, al-
Hasan bin Mansiir bin Mugqatil, Ziyad bin Ayyub al-TusT,
Ma’ruf bin al-Hasan.

d. Critique
According to Abii Khatim Al-Razi: Thiqgah.®®

From the above statement, it is known that Al

bin Muhammad is a person who is thiggah. Al bin

% Ibid, juz 13, p. 393



Muhammad stated that he received the hadith of Abi
Mu’awiyah with the symbol "haddathana", the word
shows the process of receiving hadith in al-sama’. Thus,
both Al bin Muhammad and Abii Mu’awiyah can be said
to be continued in the narrations.
3) Abu Mu’awiyah

a. Full name: Muhammad bin Khazim al-Tamimi al-Sa’d1
Abli Mu’awiyah al-Dartri al-Kufi, his kuniah is Abi
Dawud al-‘Ami. (his born in 113 H- 195 H)

b. Teachers: Abi Raja’ al-Jazari, Isma’il bin Abi Khalid,
Bashar bin Qidam, Sa’1d bin Sa’1 Sahil bin Abt Salih

C. Students: Ahmad bin Hanbal, Ibrahim Bin Sinan Al-
Qattan.

d. Critique
According to Yahya bin Mu’in: Thigah.%

From the above statement, it is known that Abi
Mu’awiyah is a person who is thigqah. Abii Mu’awiyah
stated that he received the hadith of Abii Raja’ with the
symbol "’an", Thus, both Abti Mu’awiyah and Abi Raja’
can be said to be continued in the narrations.

4) Abi Raja’
a. Full name: Mihraz bin ‘Abdillah Raja’ al-Jazara Maula
Hisham bin ‘Abdil Malik.

% Ibid, juz 16, p. 233
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b. Teachers: Burdin bin Sinan al-Shami, Shidan bin Abi
Salam al-Aswadi, Abi Su’bah Sadaqoh bin Muntasar al-
Sa’bani Al-Ramlt

c. Students: Sufyan al-Thuri, Zuhair bin Mu’awiyah,
‘Abdurrahman bin Muhammad al-Mahar

d. Critique
According to Ibnu Hajar al-‘Asqalani: Sudiq
According to al-Dhahabi: Thiqqah.”

From the above statement, it is known that Abi
Raja’ is a person who is thigqah. Abli Raja’ stated that he
received the hadith of Burdi bin Sinan with the symbol
"’an". Thus, both Abii Raja’ and Burdi bin Sinan can be
said to be continued in the narrations.
5) Burdi bin Sinan

a. Full name: Burdi bin Sinan al-Syami Abu ‘lla al-
Dimashqi. (d. 135 H)

b. Teachers: Makhul al-Shami, Sulaiman bin Miusa al-
Dimashqi, Muhammad bin Muslim Shihab al-Zuhri, Abi
Harun al-‘Abdi

c. Students: Yahya bin Hamzah al-Hadrami, Sufyan al-
Thuri, Khatim bin Wirdan

d. Critique
According to Abti Zar’ah: Laba’sa Bihi

0 Ibid, juz 17, p. 465



According to Abi Hatim al-Razi: Sudiiq.”

From the above statement, it is known that Burdi
bin Sinan is a person who is thiqggah. Burdi bin Sinan
stated that he received the hadith of Makhil with the
symbol "’an". If seen from the year of their death and
their born, it can be said that Burdi bin Sinan was one of
the students from Makhitil. Thus, both Burdi bin Sinan
and Makhil al-Shami can be said to be continued in the
narrations.

6) Makhiil

a. Full name: Makhiil al-Shami Abu Abdillah, his kuniah is
Abili Ayyiib, Abli Muslim al-Mahfudh Abt ‘Abdillzh al-
Dimashqt Al-Faqih. (d. 113 H)

b. Teachers: Nabi Saw, Wa’ilah bin al-Asqa’, Anas bin
Malik, Abi bin Ka’ab, Al-Haris bin Haris Al-‘Ash’ari,
Zubair bin Nufair al-Hadrami, Junadah bin Abi
Umayyah, al-Harith al-Ash’ari, Ghudaif bin al-Harith,
Qabidah bin Dhubaib, Qaza’ah bin Yahya,

€. Students: Burdi bin Sinan, Ibrahim bin Abi Hanifah Al-
Yamani, Ibrahim bin Sulaiman Al-Aftas, Ayytb bin
Misa al-Qurashi, Usamah bin Zaid al-Laithayu, Isma’il
bin Umayyah al-Qurashi, Isma’il bin Abi Bakr, Bahir bin
Sa’ad, Bishr bin Numair, Thabit bin Thauban.

" Ibid, juz 3, p. 25
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d. Critique
According to Al-‘Ijliyyu: Thiqgah
According to Ibnu Khiras: Sudiiq.”

From the above statement, it is known that
Makhitl al-Shami is a person who is thigqah. Makhiil al-
Shami stated that he received the hadith of Wailah bin al-
Asqga’ with the symbol "’an". If seen from the year of
their death, it can be said that Makhtl al-Shami was one
of the students from Wailah bin al-Asqa’. Thus, both
Makhtl al-Shami and Wailah bin al-Asqa’ can be said to
be continued in the narrations.
7) Wailah bin Al-Asqa’

a. Full name: Wailah bin al-Asqga’ bin Ka’ab bin ‘Amir bin
Laith bin Bakr bin ‘Abdi Manah. (d.83 H)

b. Teachers: NAbi Saw, Abi Martsad al-Ghanawi, Abi
Hurairah, Ummi Salamah

C. Students: Makhiil bin Al-Shami, Ibrahim bin AbT ‘Ablah,
Sulaiman bin Misa, al-Gharif bin Ayyas al-Dailami,
Abdu al-Rahman bin Abi Qasimah, Yiinus bin Ma’isarah
bin Halbas, Abu Idris al-Khaulani, Abt Sa’ad al-Himr1
al-Shami.

d. Critique:
According Abt Hatim: He life in Sham

"2 Ibid, juz 18, p. 356
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According to Abii Zur’ah: He life in Damashqus™
From the above statement, it can be known that
none who criticized Wailah bin al-Asqa’. Wailah bin al-
Asqga’ accept the hadith of Abt Hurairah i.e. a companion
with the symbol "’an". Thus, both Wailah bin al-Asqa’
and Abll Hurairah can be said to be continued in the
narrations.
8) Abii Hurairah
(The biography provided on the explanation of line from al-
TrmidhI on the sixth mukharrij on this hadith).
+« Line from Ibnu Majah
1) Ibnu Majah.
(The biography provided on the explanation of line from
Ibnu M3jah on the first mukharrij on this hadith).
2) Bakr bin Khalaf

a. Full name: Bakr bin Khalaf Al-Bahri, his kuniah is Abt
Bisyr. (d. 40 H)

b. Teachers: Abii Bakr Hanafl (‘Abdu al-Kabir bin ‘Abdu
al-Majid), Ibrahim bin Khalid al-Sun’ani, Azhar al-
Khasim.

C. Students: Bukhari, Aba Dawud, Ibnu Majah

d. Critique
According to al-Dhahabi: Thiqqah.™

 Ibid, juz 19, p. 351
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From the above statement, it is known that Bakr
bin Khalaf is a person who is thiggah. Bakr bin Khalaf
stated that he received the hadith of Abu Bakr Hanafi
with the symbol "haddathana", the word shows the
process of receiving hadith in al-sama’. Thus, both Bakr
bin Khalaf and Abti Bakr Hanafi can be said to be
continued in the narrations.

3) Abi Bakr Hanafi

a. Full name: ‘Abdu al-Kabir bin ‘Abdu al-Majid. His
kuniah is Abwi Bakar al-Hanafi al-Basari. (d. 204 H)

b. Teachers: ‘Abdu al-Hamid bin Ja’far al-Ansari, Usamah
bin Zaid al-Laisi, Sufyan al-Thuri.

C. Students: Ahmad bin Hanbal, Aba Bashir Bakr bin
Khalaf, Yazid bin Sinan al-Basari

d. Critique
According to Ahmad bin Hanbal: Thigqah
According to Ibnu Hajar al-*Asqalani: Thiqqah.”

From the above statement, it is known that Abi
Bakr HanafT is a person who is thiqqah. Abii Bakr Hanafi
stated that he received the hadith of ‘Abdu al-Hunaid
Ja’far with the symbol "haddathana", the word shows the

process of receiving hadith in al-sama'. Thus, both Abu

" Ibid, juz 3, p. 133
" Ibid, juz 22, p. 120



Bakr Hanafl and ‘Abdu al-Hamid bin Ja’far can be said
to be continued in the narrations.
4) ‘Abdul Hunaid Ja’far

a. Full name: ‘Abdu al-Hunaid Ja’far bin ‘Abdillah al-
Hakim bin Rafiq bin Sinan al-Ansari al-‘Usi Abu Fadl.

b. Teachers: Ibrahim bin ‘Abdullah bin Hunain,
Muhammad bin Yahya bin Habban, Muhammad bin
Muslim Shihab al-Zuhri.

C. Students: Yahya bin Sa’id Al-Khatan, Wagqi’ bin al-Jarh,
Hisham bin Bashir

d. Critique
According to Abti Khatim Al-Razi: Sudiq
According to Yahya bin Sa’id Al-Khatan: Da’if.”®

From the above statement, it is known that ‘Abdu
al-Hunaid Ja’far is a person who is da’if. ‘Abdu al-
Hunaid Ja’far stated that he received the hadith of
Ibrahim bin ‘Abdullah with the symbol "’an". Thus, both
‘Abdu al-Hamid bin Ja’far and Ibrahim bin ‘Abdullah
can be said to be continued in the narrations.

5) Ibrahim bin ‘Abdullah bin Hunain

a. Full name: Ibrahim bin ‘Abdullah bin Hunain Al-
Hashimi. His kuniah is Abii Ishaq Al-Madani.

b. Teachers: ‘All bin Abi Talib, Abti Hurairah

® Ibid, juz 11, p. 40
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¢. Students: Muhammad bin Muslim bin Shihab Al-Zuhri,
Ishaq bin Abt Bakar al-Madani, Usamah bin Zaid al-Laist

d. Critique
According Ahmad bin Syu’aib Al-Nasa’1: Thiqqah.”’

From the above statement, it is known that
Ibrahim bin ‘Abdullah is a person who is thigqah.
Ibrahim bin ‘Abdullah stated that he received the hadith
of Abt Hurairah with the symbol "’an". Thus, both
Ibrahim bin ‘Abdullah and Abt Hurairah can be said to
be continued in the narrations.
6) Aba Hurairah
(The biography provided on the explanation of line from al-

Trmidhi on the sixth mukharrij on this hadith).

2. The Second Hadith
A G il i g B2

“Laughing in the mosque is the darkness inside his grave”.

After doing takhrij or researching hadith from Mu jam al-
Mufahras Kutub al-Tis’ah, Jawami’ al-Kalim, Maktabah
Shamilah by keyword of ;5/alls/anis/el=~, that hadith is not found

by the writer. Thus, the hadith above would not be investigated

" Ibid, juz 1, p. 374
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because in the background has been regarding the research that
will be examined only on primary data source.

3. The Third of Hadith

z PR
<. <

“He who laughs out loud has forgotten one chapter from

science.”

After doing takhrij or researching hadith from Mu jam al-

Mufahras by keyword of %= it can be found in mugaddimah ad-

Darimi.” From that hadith, explained that the word £ refer (back)

onthe word ‘(2 (s |ieg (Jie

4 2

o R 3R OI8E  Jall B s s R 23 222 G

5
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From the result of takhrij from the fifth hadith, there is
no matan that same in /afaz but that hadith above has same in
meaning.

8 A j. wensinck,op.cit., juz 6, p. 173
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a. Schema of Sanad

2

sﬁ)\.ﬁ\

In this sanad research, the writer will start from the last
narration (mukharrij). He is al-Darimi and then followed by a

subsequent narration until the first narration.

1) Al-Darimi
a. Full name: Ahmad bin Sa’id bin Sakhr al-Darimi. His
kuniah is Abii Ja’far al-Sarkhast al-Naisaburi. (d. 253 H)
b. Teachers: Ahmad bin Ishaq al-Hadrami, Bishr bin ‘Umar
al-Zahrani, Ja’far bin ‘Atn, Hayyan bin Hilal, Hajjaj bin

Nusair.
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C. Students: Ibrahim bin Abi Talib al-NaisabiirT, Ibrahim

bin Hashim al-Baghawi, Ahmad bin Muhammad bin al-
Azhar Abu al-‘Abbas al-Azhari, Abu Yahya Zakariyya
bin Dawud bin Bakr al-Khaffaf.

. Critique

According to Abii al-*Abbas bin ‘Uqdah: Thiqqah”
From the above statement, it is known that al-
Darimi is a person who is thiqqah. Al-Darim1 stated that
he received the hadith of Muhammad bin Humaid with
the symbol "akhbarana". If seen from the year of their
born and their death, it can be said that al-Darimi was
one of the students from Muhammad bin Humaid. Thus,
both al-Darimi and Muhammad bin Humaid can be said

that continued in the narrations.

2) Muhammad bin Humaid

a. Full name: Muhammad bin Humaid bin Hayyan al-

Tamimi, Abi ‘Abdillah al-Razi. (d. 248 H)

. Teachers: Jarir bin ‘Abdu al-Hamid, Ibrahim bin al-

Mukhtar, Hakkam bin Salm, Hakam bin Bashir bin

Salman, Zafir bin Sulaiman.

. Students: Abt Datid, Al-Tirmidhi, Ibnu Majah, Ibrahim

bin Malik al-Qattan, Ahmad bin Ja’far bin Nashr al-
Jammal, Ahmad bin Khalid al-Razi,

7 Jamaluddin Abi al-Hajjaj Yasuf al-Mizzi, op.cit., juz, juz 1, p.

142-143
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d. Critique
An-Nasait: Laisa bi thiqgqah
Alf bin Husain bin Al-Junaid al-Razi: Thiqqah.*

From the above statement, it is known that
Muhammad bin Humaid is the person who is tsiqqgah.
Muhammad bin Humaid stated that he received the
hadith of Jarir with the symbol "haddathana", the word
shows the process of receiving hadith in al-sama’. Thus,
both Muhammad bin Humaid and Jarir can be said to be
continued in the narrations.

3) Jarir

a. Full name: Jarir bin ‘Abdu al-Hamid Qurti al-Dabbi. (his
born in 107 H-188 H)

b. Teachers: Fudail bin Ghazwan, Malik bin Anas, Ibrahim
bin Muhammad bin al-Muntashar, Aslam al-Mingqari,
Ab1 Hayyan.

C. Students: Ibrahim bin Shammam, Ibrahim bin Misa,
Ahmad bin Muhammad bin Miisa, Ishaq bin Isma’1l,
Ishaq bin Miisa.

d. Critique
Muhammad bin Sa’ad: Thiggah
An-Nasa’i: Thiqgah®

% Ibid, juz 16, p. 221-226
8 Ibid, juz 3, p. 356



From the above statement, it is known that Jarir
is the person who is tsiqqah. Jarir stated that he received
the hadith of Fudail bin Ghazwan with the symbol "’an".
If seen from the year of their born and their death, it can
be said that Jarir was one of the students from Fudail bin
Ghazwan. Thus, both Jarir and Fudail bin Ghazwan can
be said that continued in the narrations.

4) Fudail bin Ghazwan

a. Full name: Fudail bin Ghazwan bin Jarir al-Dabbiyyi.
His kuniah is Abt Fadl al-Kifi. (d. 141 H)

b. Teachers: Zubaid bin Yami, S’Alim bin ‘Abdullah bin
‘Umar, Talhah bin ‘Ubaidillah, ‘Ashim bin Bahdalah,
Ab1 Zur’ah bin ‘Amr bin Jarir.

c. Students: Ishaq bin Yusuf al-Azraq, Jarir bin ‘Abdi al-
Hamid al-Dabiyy1, Hafs bin Ghiyat, Abt Usamah, Sa’id
bin Muhammad al-Warragq.

d. Critique
Al-Harb bin Isma’1l (‘an) Ahmad bin Hanbal: Thiqgah.®

From the above statement, it is known that Fudail
bin Ghazwan is the person who is tsiqgqah. Fudail bin
Ghazwan stated that he received the hadith of ‘Ali bin al-
Husain with the symbol "’an". If seen from the year of

his death, Fudail bin Ghazwan is not a student of ‘Ali bin

% Ibid, juz 15, p. 117
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al-Husain. Thus, both Fudail bin Ghazwan and ‘All bin
al-Husain cannot be said that continued in the narrations.
5) ‘Ali bin Husain

a. Full name: ‘Alf bin al-Husain bin Waqid al-Qurashi,
Abii al-Hasan (Jaddihi Waqid Maula °‘Abdillah bin
¢ Amir bin Kuraiz al-Qurashi). (his born in 130 H-212 H)

b. Teachers: Abthi al-Husain bin Wagqid, Kharijah bin
Mus’ab al-Khurasani, ‘Abdillah bin ‘Amr al-‘Umri, Abi
Hamzah al-Sukri.

C. Students: Ahmad bin Sa’id al-Darimi, Abu ‘Abdullah
Ahmad bin ‘Abdu al-Mu’min al-Marwazi, Ahmad bin
Muhammad bin Shabawaih al-Khuza’1.

d. Critique:

According to Abtu Hatim: Da’if
According to Al-Nasa’T: Laisa bihi Ba’s.®

From the above statement, it is known that ‘Ali
bin al-Husain is the person who is da’if. ‘All bin al-
Husain in that hadith is not continued to the Prophet
Muhammad. Thus, that hadith cannot be said that

continued in the narrations.

8 Ibid, juz 13, p. 252



65

4.

The Fourth Hadith

;@/ 2

«,‘ Cﬂuu_;i:» <

“He who laughed heartily, and then surely he have eroded

part of the consciousness of his mind”.

After doing takhrij or researching that hadith by Kutub al-
Tis’ah, Muljam al-Mufahras, Jawami’ al-Kalim, Maktabah
Shamilah, by keyword z=, it is not found that hadith bi al-Lafzi
and bi al-Ma’na in some books. Thus, the writer concludes that
this hadith includes that hadith is not found yet.

The Fifth Hadith
L3S KB G S e 0

“He laughed a lot in the world, and then he'll be a lot of
crying in the hereafter.”

As with the previous hadith, hadith which when examined
was searched through secunder data not found, the researcher will
not examine the hadith that is listed because it is the existence of a
limitation in the study as well as limitations in the data book there
is.

And after doing researching that hadith by Kutub al-
Tis’ah, Muljam al-Mufahras, Jawami’ al-Kalim, Maktabah
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Shamilah, that hadith is not found bi al-Lafzi or bi al-Ma na.
Thus, the writer concludes that this hadith includes that hadith is
not found yet.

6. The Sixth Hadith

,‘f’ g, . 7o 20, % - R TR )f//f/f.o{. ~ P
S sy GRS s 23 U Bl 44A8 Clns 2

“Whoever is laughing uproariously, then with a Mighty
God will curse him who laughed a lot and then he has the
right to enter hell.”

After doing researching that hadith by Kutub al-Tis’ah,
Mu'jam al-Mufahras, Jawami’ al-Kalim, Maktabah Shamilah, that
hadith is not found bi al-Lafzi or bi al-Ma 'na. Thus, the writer will
take a look at the description of the hadith which has been given
by Imam al-Nawawi. However, the hadith in the description is not
the same meaning and there is nothing in the Kutub al-Tis ah.
Therefore, the writer did not examine this hadith from either the

main or explanatory of hadith.

7. The Seventh Hadith

s als o A0

“One's gates that many laughs, then she many faults.”
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After doing takhrij or researching of hadith from its
resource in Mu jam al-Mufahras, Jami’ al-Saghir, Kutub al-Tis ah

by keyword & or 3k, there is no wording bi al-Lafzi and bi al-

Ma’na in some books. Thus, the writer will take a look at the
description of the hadith which has been given by Imam al-
Nawawi. However, the hadith in the description is not the same
meaning and there is nothing in the Kutub al-Tis ah. Therefore,
the writer did not examine this hadith from either the main or

explanatory of hadith.

8. The Eighth Hadith

P ) P
P oy Dt Ko 2

“He who laughed a lot then others will be shrugged.”
a. Takhrj al-Hadith
After researching from Mu’jam al-Mufahras, Jawami’
al-Kalim, Kutub al-Tis 'ah or Maktabah shamilah it’s not found
above that hadith. But, in the book of Tanqth al-Qaul, Imam al-
Nawawi was excerpted that hadith by hadith:>*

d&’ﬁiﬁ’/}ﬁ\mﬁ aiu@u.&!—s.\ﬂ’:ﬁj
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8 Syaikh Muhammad bin ‘Umar al-Nawawi al-Bantant,op.cit., p.
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If the hadith is observed, that hadith is same of meaning
by the main of hadith. Thus, the researchers examined the hadith
because of this same meaning and also once traced in Kutub
Tis’ah. And after doing takhrij in CD ROM of Kutub al-Tis’ah,
it can be found in Ad-Darimi, Imam Ahmad, and al-Tirmidhi.

(Al-Darimi)
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b. Schema of Hadith
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In this sanad research, the writer will star from the last
narration or the last mukharrij. He is Ad-Darimi, and then
followed by a subsequent narration until the first narration.

+ Line from Ad-Darimi
1. Ad-Darimi
(The biography provided on the explanation of line from
Ad-Darimi on the first mukharrij on the thirth hadith).
2. Yazid bin Harun
a. Full name: Yazid bin Harun bin Zadhi bin Thabit al-
Sulami. His kuniah is Abii Kholid al-Wasiti. (his born in
117 H-206 H)
b. Teachers: Bahz bin Hakim, Ishaq bin Yahya bin Talhah,
al-Aswad bin Shaiban, Israil bin Yunus, Azhar bin Sinan.
c. Students: Ibrahim bin Ya’qub, Ahmad bin Ibrahim al-
Dauraqi, Ahmad bin Hambal, Ahmad bin Khalid, Ahmad
bin Khallad, Ahamad bin Sulaiman.
d. Critique
Ishaq bin Mansur: Thiqqah
‘Alf ibnu al-Madani: Thigqah.®
From the above statement, it is known that Yazid
bin Harun is a person who is thigqah. Yazid bin Harun
stated that he received the hadith of Bahz bin Hakim with

the symbol "akhbarana". If seen from the year of his death,

% Ibid, juz 20, p. 387-392
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it can be said that Yazid bin Harun was one of the students
from Bahz bin Hakim. Thus, both Yazid bin Harun and
Bahz bin Hakim can be said that continued in the
narrations.
3. Bahz bin Hakim
a. Full name: Bahz bin Hakim bin Mu’awiyah bin Haidah al-
Qushairi. His kuniah is Abt ‘Abdi al-Malik al-Basri. (d.
139 H)
b. Teachers: Abthi (Hakim), Hisham bin ‘Urwah.
c. Students: Isma’il bin ‘Ulayyah, Jarir bin Hazim, Hammad
bin Zaid, Hammad bin Salamah, Sulaiman al-Thauri.
d. Critique
Ishaq bin Mansur: Thigqah
Al-Nasai: Thiggah.®
From the above statement, it is known that Bahz
bin Hakim is a person who is thiqgqgah. Bahz bin Hakim
stated that he received the hadith of Hakim bin
Mu’awiyah (Abihi) with the symbol "’an". If seen from
the years of their death, it can be said that Yazid bin
Harun is one of the students of Hakim bin Mu’awiyah.
Thus, both Bahz bin Hakim and Hakim bin Mu’awiyah

can be said that continued in the narrations.

% Ibid, juz 3, p. 167-170
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4. Abihi (Hakim)

a. Full name: Hakim bin Mu’awiyah bin Haidah al-Qushair1
al-Bashri.

b. Teachers: Abthi (Mu’awiyah bin Haidah)

. Students: Ibnuhu (Bahz bin Hakim), Sa’1id bin ‘lyyas al-
Jarair1, Sa’1id bin Hakim, Abli Qaza’ah Suwaid bin Hujair.

d. Critique
Ahmad bin ‘Abdillah al-‘IjIi: Tab1’I: Thigqah
Al-Nasa’I: Laisa bihi Ba’s.”

From the above statement, it is known that
Hakim bin Mu’awiyah is a person who is thiqqah.
Hakim bin Mu’awiyah stated that he received the hadith
of Mu’awiyah bin Haidah with the symbol "’an". Thus,
both Hakim bin Mu’awiyah and Mu’awiyah bin Haidah
can be said that continued in the narrations.
5. Jaddihi (Mu’awiyah)

a. Full name: Mu’awiyah bin Haidah bin Mu’awiyah bin
Qushair bin Ka’ab bin Rab1’ah bin ‘Amir bin Sa’Sa’ah al-
Qushairt.

b. Teachers: Nabi Saw

c. Students: Hakim bin Mu’awiyah, Bahz bin Hakim,
Humaid bin Muzani, ‘Urwah bin Ruwaim al-Lakhmi.

d. Critique

¥ Ibid, juz 5, p.146
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Abi Dawud: Hadithuhu Sahth.®®
From the above statement, it is known that
Mu’awiyah bin Haidah is a person who is thiggah.
Mu’awiyah bin Haidah stated that he had received the
hadith of the Prophet Muhammad with the symbol
"qala". Thus, both Mu’awiyah bin Haidah and the
Prophet can be said that continued in the narrations.
+ Line from Al-Tirmidhi
1. Al-Tirmidhi
(The biography provided on the explanation of line from al-
Tirmidhi on the first mukharrij on the first hadith).
2. Muhammad bin Bashar

a. Full name: Muhammad bin Bashar bin ‘Uthman bin
Dawud bin Kaisan al-‘Abdi. His kuniah is Abii Bakr al-
Basri Bundar. (d. 252 H)

b. Teachers: Yahya bin Sa’id al-Qattan, Ibrahim bin ‘Umar
bin Abi al-Wazir, Bishr bin al-Waddah, Bahz bin Asad.

c. Students: al-Jama’ah, Ibrahim bin Ishaq al-Harbi, Ishaq
bin Ibrahim al-Busti al-Qadi, Ishaq bin Abi ‘Imran,
‘Abdullah bin Ahmad bin Hanbal.

d. Critique
According to Abt Hatim: Sudiiq
According to An-Nasa’1: Salih 1a ba’sa bihi.*

% Ibid, juz 18, p. 198
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From the above statement, it is known that
Muhammad bin Bashar is a person who is thiqqah.
Muhammad bin Bashar stated that he received the hadith
of Yahya bin Sa’id with the symbol "haddathana". If
seen from the year of his death, it can be said that
Muhammad bin Bashar was one of the students from
Yahya bin Sa’id. Thus, both Muhammad bin Bashar and
Yahya bin Sa’id can be said that continued in the
narrations.

3. Yahya bin Sa’id

a. Full name: Yahya bin Sa’id bin Farrukh al-Qattan al-
Tamimi. His kuniah is Abli Sa’id al-Basr1 al-Ahwal al-
Hafiz. (his born in 120 H)

b. Teachers: Bahz bin Hakim, Aban bin Sam’ah, Isma’il bin
Ab1 Khalid, Abt Sakhr Humaid bin Ziyad, Jami’ bin
Matar.

c. Students: lbrahim bin Muhammad bin ‘Urwah, Ibrahim
bin Muhammad al-Taim1 al-Qadi, Isma’1l bin Mas’ad al-
Jahdari, Sahl bin Salih.

d. Critique
According to Abn Hatim: Thiqqah Hafiz
According to An-Nasa’T: Thigqah®™

% Ibid, juz 16, p. 132-135
% Ibid, juz 20, p.92-99
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From the above statement, it is known that
Yahya bin Sa’id is a person who is thigqah. Yahya bin
Sa’1d stated that he received the hadith of Bahz bin Hakim
with the symbol "haddathana". If seen from the year of his
death and his born, it can be said that Yahya bin Sa’1d was
one of the students from Bahz bin Hakim. Thus, both
Yahya bin Sa’id and Bahz bin Hakim can be said that
continued in the narrations.
4. Bahz bin Hakim
(The biography provided on the explanation of line from al-
Darimi on the thirth mukharrij on this hadith).
5. Abi (Hakim).
(The biography provided on the explanation of line from al-
Darimi on the fourth mukharrij on this hadith).
6. Jaddi (Mu’awiyah).
(The biography provided on the explanation of line from al-
Darimi on the fifth mukharrij on this hadith).
+ Line from Ahmad bin Hanbal (1)
1. Ahmad bin Hanbalz
(The biography provided on the explanation of line from
Ahmad bin Hanbal on the first mukharrij on the first
hadith).
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2. Abdu al-Razag.
(The biography provided on the explanation of line from
Ahmad bin Hanbal on the second mukharrij on the first
hadith).
3. Ma’mar
a. Full name: Ma’mar bin Rashid al-Azdi al-Huddani, Abu
‘Urwah bin Ab1 ‘Amr al-Basr. (died in 153 H)
b. Teachers: Bahz bin Hakim, Aban bin Abi Ayyas, Ibrahim
bin Maisarah, Isma’1l bin Umayyah.
c. Students: Abdu al-Razaq, Salmah bin Sa’id, Shofwan bin
‘Isa, Salam bin Ab1 Muti’, Shu’bah bin al-Hajjaj.
d. Critique
Mu’awiyah bin Salih: Thiqgah.”*
From the above statement, it is known that
Ma’mar is a person who is thiqqah. Ma’mar stated that he
received the hadith of Bahz bin Hakim with the symbol
""an". If seen from the year of his death and his born, it
can be said that Ma’mar was one of the students from
Bahz bin Hakim. Thus, both Ma’mar and Bahz bin Hakim
can be said that continued in the narrations.
4. Bahz bin Hakim.
(The biography provided on the explanation of line from al-
Darimi on the thirth mukharrij on this hadith).

% Ibid, juz 18, p. 268-273
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6.
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Abrthi.
(The biography provided on the explanation of line from al-
Darimi on the fourth mukharrij on this hadith).
Jaddihi.
(The biography provided on the explanation of line from al-
Darimi on the fifth mukharrij on this hadith).

«* Line from Ahmad bin Hanbal (2)

1.

Ahmad bin Hanbal.

(The biography provided on the explanation of line from
Ahmad bin Hanbal on the first mukharrij on the first
hadith).

. Yazid (Yazid bin Harun).

(The biography provided on the explanation of line from al-

Darimi on the second mukharrij on this hadith).

. Bahz bin Hakim.

(The biography provided on the explanation of line from al-
Darimi on the thirth mukharrij on this hadith).

. Abthi (Hakim).

(The biography provided on the explanation of line from al-

Darimi on the fourth mukharrij on this hadith).

. Jaddthi (Mu’awiyah).

(The biography provided on the explanation of line from al-
Darimi on the fifth mukharrij on this hadith).
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+ Line from Ahmad bin Hanbal (3)

1. Yahya bin Sa’id.
(The biography provided on the explanation of line from al-
TirmidhT on the thirth mukharrij on this hadith).

2. Bahz bin Hakim.
(The biography provided on the explanation of line from al-
Darimi on the thirth mukharrij on this hadith).

3. Abi (Hakim).
(The biography provided on the explanation of line from al-
Darimi on the fourth mukharrij on this hadith).

4. Jaddi (Mu’awiyah).
(The biography provided on the explanation of line from al-

Darimi on the fifth mukharrij on this hadith).

9. The Ninth Hadith

]
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“The person who talked with one sentence in order to be

ridiculed by his friend, then he will be tortured in hell.”

a. Takhrj al-Hadith
After doing research about the ninth hadith in Mu jam

al-Mufahras, Jawami’ al-Kalim, Kutub al-Tis’ah, and
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Maktabah Shamilah, it’s not found above that hadith. But, in
the book of Tanqth al-Qaul, Imam al-Nawaw1 was excerpted
that hadith by hadith:
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And after researching that hadith in Kutub al-7is a#,
found out hadtth in Ibnu Majah, al-Tirmidh1, and Ahmad.
(Ibnu Majah)
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From the result of takhrij hadith above, overall it has

same meaning to hadith that aimed.
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¢ Line from Al-Tirmidhi

1. Al-Tirmidht.
(The biography provided on the explanation of line from Al-
TirmidhT on the first mukharrij on the first hadith).

2. Muhammad bin Bashar.
(The biography provided on the explanation of line from Al-
Tirmidhi on the second mukharrij on the eighth hadith).

3. Ibnu Ab1 ‘Addi

a. Full name: Muhammad bin Ibrahim bin Abi ‘Addi al-
Sulami, Muhammad bin Ab1 ‘Addi. (died in 194 H)

b. Teachers: Muhammad bin Ishaq bin Yasar, Muhammad
bin Abl Humaid al-Madani, Sulaiman al-Taimi, Isma’il
bin Muslim al-Makki, Ja’far bin Maimun.

C. Students: Muhammad bin Sinan al-Qattan, Abii Bishr
Bikr bin Khalaf, Al-Hasan bin Muhammad al-Za’farani,
Sufyan bin Waki’ bin al-Jarrah.

d. Critique
According to Aba Hatim and al-Nasa’T: Thigqah.”

From the above statement, it is known that
Muhammad bin Ibrahim (Ibn Ab1 ‘Addi) is a person who
is thiggah. Muhammad bin Ibrahim (Ibn Abi ‘Addi)
stated that he received the hadith of Muhammad bin

Ishaq with the symbol "’an". If seen from the year of

% Ibid, juz 16, p. 19
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their death and their born, it can be said that Ibn Abi
‘Addi was one of the students from Muhammad bin
Ishaq. Thus, both Muhammad bin Ibrahim (Ibn Abi
‘Addi) and Muhammad bin Ishaq can be said that
continued in the narrations.

4. Muhammad bin Ishaq

a. Full name: Muhammad bin Ishaq bin Yasar bin Khiyar,
Abi ‘Abdillah al-Qurashi al-Muttalibi. (died in 153 H)

b. Teachers: Muhammad bin Ibrahim bin al-Harith al-Taimi,
Aban bin Salih, Aban bin ‘Uthman bin ‘Affan, Ibrahim
bin ‘Abdillah bin Hunain.

C. Students: Ibrahim bin Sa’ad bin Ibrahim bin ‘Abdi al-
Rahman bin ‘Auaf, Ahmad bin Khalid al-Wahbi, Jarir bin
Hazim, Jarir bin ‘Abdu al-Hamid, Hafs bin Ghiyath.

d. Critique
According to al-‘IjIi: Thigqah
According to al-Nasa’T: Laisa bi al-Qawi.”

From the above statement, it is known that
Muhammad bin Ishaq is a person who is thiqqah.
Muhammad bin Ishaq stated that he received the hadith
of Muhammad bin Ibrahim with the symbol "an". If
seen from the year of their death and their born, it can be
said that Ibn Abi ‘Addi was one of the students from

% Ibid, juz 17, p. 70



Muhammad bin Ishaq. Thus, both Muhammad bin Ishaq
and Muhammad bin Ibrahim can be said that continued
in the narrations.

5. Muhammad bin Ibrahim

a. Full name: Muhammad bin Ibrahim bin al-Harith bin
Khalid bin Sakhr bin ‘Amir bin Ka’ab bin Sa’ad bin al-
Tatm bin Murrah al-Qurashi al-Taimi, Abtu ‘Abdillah al-
Madani. (died in 121 H)

b. Teachers: ‘Isa bin Talhah bin ‘Ubaidillah, Usamah bin
Zaid bin Harithah, Mursal, Anas bin Malik, Jabir bin
‘Abdullah.

C. Students: Usamah bin Zaid bin al-Laithami, Taubah al-
‘Anbari, Humaid bin Qaals al-A’raj, ‘Ubaidillah bin
‘Umar al-‘Umarf.

d. Critique
According to Abai Hatim and al-Nasa’T: Thigqah.*

From the above statement, it is known that
Muhammad bin Ibrahim is a person who is thiggah.
Muhammad bin Ibrahim stated that he received the
hadith of ‘Isa bin Talhah with the symbol "’an". If seen
from the year of their death and their born, it can be said
that Muhammad bin Ibrahim was one of the students

from ‘Isa bin Talhah. Thus, both Muhammad bin

% Ibid, juz 16, p. 7
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Ibrahim and ‘Isa bin Talhah can be said that continued in
the narrations.
6. ‘Isa bin Talhah

a. Full name: ‘Isa bin Talhah bin ‘Ubaidillah al-Qurashi al-
Taimi, Abii Muhammad al-Madan. (died in 100 H)

b. Teachers: Abt Hurairah, ‘Umran bin Aban, Abihi Talhah
bin ‘Ubaidillah.

C. Students: Muhammad bin Ibrahim bin al-Harith,
Muhammad bin ‘Abdi al-Rahman, Muhammad bin
Muslim bin Shihab al-Zuhr1.

d. Critique:

According to “Ahlt al-Madinah: Thigqah
According to al-“Ijli: Thigqah,”

From the above statement, it is known that Isa
bin Talhah is a person who is thigqah. Isa bin Talhah
stated that he received the hadith of Abu Hurairah with
the symbol "’an". If seen from the year of their death and
their born, it can be said that ‘Isa bin Talhah was one of
the students from Aba Hurairah. Thus, both ‘Isa bin
Talhah and Abu Hurairah can be said that continued in

the narrations.

% Ibid, juz 14, p. 548
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7. Abu Hurairah.

(The biography provided on the explanation of line from

Al-Tirmidhi on the sixth mukharrij in the first hadith).

« Line from Ibnu Majah
1. Ibnu Majah.

(The biography provided on the explanation of line from

Ibnu M3jah on the first mukharrij in the first hadith).
2. Abu Yisuf al-Saidalani Muhammad bin Ahmad al-

Raqqi

a.

Full name: Muhammad bin Ahmad bin Muhammad bin
al-Hajjaj Ibnu Maisarah al-Qurashi al-Kuraizi, Abu

Yusuf al-Saidalani al-Jazart al-Raqqt.

. Teachers: Muhammad bin Salamah al-Harrani, ‘Uthman

bin Jamil, Yahya bin Ziyad al-Raqqt, Usamah Zaid bin
‘All
Students: Al-Nasai, Ibnu Majah, Ishaq bin Ahmad bin
Ishaq al-Raqq.
Critique:
According to Aba Hatim: Sudig.*”®

From the above statement, it is known that Abu
Yusuf al-Saidalant al-JazarT al-RaqqT is a person who is
thiqqah. Abii Yiisuf al-Saidalant al-JazarT al-Raqqt stated
that he received the hadith of Muhammad bin Salamah

% Ibid, juz 16, p. 36
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with the symbol "haddathana". If seen from the year of
his death, it can be said that Yusuf al-Saidalani al-Jazar1
al-Raqqi was one of the students from Muhammad bin
Salamah. Thus, both Yisuf al-Saidalani al-Jazari al-
Raqqt and Muhammad bin Salamah can be said that
continued in the narrations.

3. Muhammad bin Salamah

a. Full name: Muhammad bin Salamah bin ‘Abdillah al-
Bahili, Abu ‘Abdillah al-Harrani.

b. Teachers: Muhammad bin Ishaq bin Yasar, Muhammad
bin ‘Abdillah bin ‘Ulathah, Muhammad bin ‘Ajlan,
Miswar bin al-Salti.

c. Students: Abu Yusuf al-Saidalani Muhammad bin
Ahmad al-Raqqi, Ahmad bin Hanbal, Khalil bin ‘Amr
al-Baghawi, Ahmad bin Abi Shu’aib al-Harrant.

d. Critique:

Al-Nasa’T: Thiqqah.”

From the above statement, it is known that
Muhammad bin Salamah is a person who is thiggah.
Muhammad bin Salamah stated that he received the
hadith of Ibnu Ishaq with the symbol "haddathana", the
word shows the process of receiving hadith in al-sama'.

If seen from the year of their death and their born, it can

% Ibid, juz 16, p. 317



be said that Muhammad bin Salamah was one of the
students from Ibnu Ishaq. Thus, both Muhammad bin
Salamah and Ibnu Ishaq can be said that continued in the
narrations.
4. Tbnu Ishaq.
(The biography provided on the explanation of line from Al-
Tirmidhi on the fourth mukharrij in this hadith).
5. Muhammad bin Ibrahim.
(The biography provided on the explanation of line from Al-
Tirmidhi on the fifth mukharrij in this hadith).
6. Abi Salamah.
(The biography provided on the explanation of line from Al-
Tirmidhi, on the sixth mukharrij in this hadith).
7. Abi Hurairah.
(The biography provided on the explanation of line from Al-
Tirmidhi, on the sixth mukharrij in the first hadith).
# Line from Ahmad bin Hanbal
1. Ahmad bin Hanbal.
(The biography provided on the explanation of line from
Ahmad bin Hanbal, on the first mukharrij in the first
hadith).
2. Ibnu Ab1 ‘Addr.
(The biography provided on the explanation of line from Al-
TirmidhT on the thirth mukharrij in this hadith).
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3. Muhammad bin Ishaq.
(The biography provided on the explanation of line from Al-
TirmidhT on the fourth mukharrij in this hadith).

4. Muhammad bin Ibrahim.
(The biography provided on the explanation of line from Al-
TirmidhT on the fifth mukharrij in this hadith).

5. Isa bin Talhah.
(The biography provided on the explanation of line from Al-
Tirmidhi on the fourth mukharrij in this hadith).

6. Abi Hurairah.
(The biography provided on the explanation of narrator
from Al-Tirmidhi on the sixth mukharrij in the first hadith).

10. The Tenth Hadith

jPREEA
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“The laughs of Prophets are smiles, and the laugh of devils

is a burst of laughter.”

After doing takhrij that hadith above from Mu’jam al-
Mufahras, Jawami’ al-Kalim, Kutub al-Tis’ah or Maktabah
shamilah, it’s not found bi al-Lafzi and bi al-Ma'na. Thus, the

hadith above would not be investigated because in the background
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has been restricted regarding the research that will be examined
only on primary data source.



CHAPTER IV
ANALYSIS OF QUALITY OF HADITH
IN TANQIH AL-QAUL AL-HATHITH

A. Analysis of Sanad and Matan of Hadith about Reduce Laughs in
Tangih al-Qaul al-Hathith
1. Analysis of Sanad of Hadith
a) The First Hadith

ICITRE o G,y & 02
L) Eg B o
. hd -

“A lot of laughs can be a deadly heart”.

% Line from Al-Tirmidhi

In this hadith, there are several lines of narration; one
of them is Al-Tirmidhi. In the line of Al-Tirmidhi explained
that the last narrators and also as mukharrij is Al-Tirmidhr,
while the first narrator is Abt Harairah. In the sanad of this
hadith, stated by the writer is muttasil or sanad is continued.
This is caused sanad in each fabagah, there narrator is
interrelated. In addition rijal al-sanad in this hadith is rated
thiggah, there is only one narrator who rated by critics Majhiil
i.e. Abi Tariq.

After analyzing sanad of that hadith, the writer
concludes that the sanad of hadith from line Al-Tirmidhi is

rated da 'if al-sanad.

92
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#» Line from Ahmad bin Hanbal

On the research of this sanad, it’s not much different
from line of Ahmad bin Hanbal. In this sanad, Ahmad bin
Hanbal learned on ‘Abdu al-Razaq, and then Ja'far bin
Sulaiman and Abit Tariq and next to the Prophet. Thus, in the
sanad of this hadith, stated by the writer is muttasil or sanad
is continued. This is caused sanad in each tabaqah, there
narrator is interrelated. In addition rijal al-sanad in this
hadith is rated thiqqah, there is only one narrator who rated
by critics Majhtl i.e. Abt Tariq.

After analyzing sanad of that hadith, the writer
concludes that the sanad of hadith from line Ahmad bin
Hanbal is rated da 'if al-sanad.

+ Line from Ibnu Majah (1)

In the line of Ibnu Majah, explaineded that the last
narrators and also as mukharrij is Ibnu Majah, while the first
narrator is Abai Harairah. In the sanad of this hadith, stated by
the writer is muttasil or sanad is continued until to the
Prophet. Then on rijal al-sanad of hadith in that narration is
thiggah, it is proved by some critics of hadith which states
that the entire narrator in the hadith states thiggah and sudiig.

After analyzing sanad in that hadith, the writer
concludes that sanad on line of narration from Ibnu Majah is
sahih.
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% Line from Ibnu Majah (2)

On the research of this sanad, the first narrator is still
Abt Hurairah who is the first narrator after Rastilullah. From
the writer analysis, all narrations from this line is muttasil or
continued. In contrast to rijal al-sanad there some riwayah of
Ibnu Majah are thiqqah. This is caused, there are some
narrators rated honest but narrating hadith is da 7. It is found
at level under companion, i.e. tabi’in. He is ‘Abdu al-Hunaid
Ja’far.

And after analyzing sanad of that hadith, the writer
concludes that the sanad of hadith from line Ibnu Majah is
rated daif al-sanad.

b) The Second Hadith

A @ iall asndd 3 Bsla
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“Laughing in the mosque is the darkness inside his
grave.”
In analyzing this hadith, simply the writer concludes that

the result of fakhrij by keyword ;5/aals/.szs/e~s, the writer does

not find the result of research of matan on the Kutub al-Tis 'ak or
prime book. So, the writer concludes that this hadith is including
maudii’ and the quality of sanad and matan is da ’if.

¢) The Third Hadith

z
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“H_e who laughs out loud has forgotten one chapter from

science.”

In the hadith narrated on the line of Ad-Darimi who
becomes mukharrij and the last narrator is Ad-Darimi. Sanad in
this hadith is stated not muttasil or not continued because that
sanad is not continued until the Prophet. Meanwhile, according
to Ibnu Hatim that is ‘Ali bin Husain is da’if. Thus the writer

concludes that sanad of this hadith is da 'if al-sanad.

d) The Fourth Hadith

/,/
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“He who laughed heartily, and then surely he have
eroded part of the consciousness of his mind.”

In analyzing this hadith, simply the writer concludes that

the result of takhrij by keyword i~/ %4 /.25, the writer does not

find the result of research of matan on the Kutub al-7is’ak or
prime book. So, the writer concludes that this hadith is including
maudii’ and the quality of sanad and matan is da ’if.

e) The Fifth Hadith

5=V jﬁféuw\d;fdmd

“He laughed a lot in the world, and then he'll be a lot of
crying in the hereafter.”
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In analyzing this hadith, simply the writer concludes that

the result of takhrij by keyword &z, the writer does not find the

result of research of matan on the Kutub al-Tis 'ak or prime book.
So, the writer concludes that this hadith is including maudii’ and
the quality of sanad and matan is da if.

f) The Sixth Hadith

P
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“Whoever is laughing uproariously, then with a Mighty
God will curse him who laughed a lot and then he has
the right to enter hell.”

In analyzing this hadith, simply the writer concludes that
the result of takhrij by keyword &2, the writer does not find the
result of research of matan on the Kutub al-Tis 'ak or prime book.
So, the writer concludes that this hadith is including maudii’ and
the quality of sanad and matan is da if.

g) The Seventh Hadith

s als o A0

“One’s gates that many laughs, then she many faults.”
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In analyzing this hadith, simply the writer concludes that

the result of takhrij by keyword &z, the writer does not find the

result of research of matan on the Kutub al-Tis 'ak or prime book.
So, the writer concludes that this hadith is including maudii’ and

the quality of sanad and matan is da if.

h) The Eighth Hadith
SO g Seing 85 K

“He who laughed a lot then others will be shrugged.”

In this hadith, the writer did not find the complete of
hadith that aimed (same by sanad and matan) either from
Maktabah Shamilah, Kutub al-Tis'ah, etc. But researchers
replace the hadith by hadith which has been mentioned by Imam
al-Nawawi in explaining this hadith. That hadith is:

D5 0 ohis 53 4 Sl 085 32 ol 5
Analysis of this hadith:

< Line from Ad-Darimi
In the line explained that the last narrators and also as
mukharrij is Ad-Darimi, while the first narrator is Jaddi
(Mu’awiyyah). In the sanad of this hadith, stated by the

writer is muttasil or sanad is continued until to the Prophet.
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Then, on rijal al-sanad of hadith in that narration is thiggah,
sudiiq, laitha bihi ba’s, hadithuhu sahih.

And after analyzing sanad in that hadith, the writer
concludes that sanad on line of narration from Ad-Darimf is
hasan al- sanad.

Line from Al-Tirmidhi

On the research of this sanad, it’s not much different
from line of Al-Tirmidhi. In this sanad, Al-Tirmidhi learned
on Muhammad bin Bashar and then Yahya bin Sa’id and next
to the Prophet. Thus, in the sanad of this hadith, stated by the
writer is muttasil or sanad is continued. Thus, the writer
concludes that the sanad of hadith from line Al-Tirmidhi is
rated hasan al- sanad.

Line from Ahmad bin Hanbal (1,2,3)

In this hadith, there are several lines of narration. In
ths line is Ahmad bin Hanbal explained that the last narrators
and also as mukharrij. While, in the first narrators is
Jaddihi/Jaddi namely Mu’awiyyah. In the sanad of this
hadith, stated by the writer is muttasil or sanad is continued.
This is caused sanad in each tabagah, there narrator is
interrelated. In addition rijal al-sanad in this hadith is rated
thiggah. Thus, after analyzing sanad of that hadith, the writer
concludes that the sanad of hadith from all of the line of

Ahmad bin Hanbal is rated /asan al- sanad.
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i) The Ninth Hadith
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“The person who talked with one sentence in order to
be ridiculed by his friend, then he will be tortured in
hell.”

In this hadith, the writer did not find the complete of
hadith that aimed (same by sanad and matan) either from
Maktabah Shamilah, Kutub al-Tis'ah, etc. But researchers
replace the hadith by hadith which has been mentioned by
Imam al-Nawaw1 in explaining this hadith. That hadtth is:

JLupe @;Wudﬁuuu@ymuwd})m

Analysis of this hadith:

++ Line from Al-Tirmidhi

In this sanad, Al-Tirmidhi learned on Muhammad bin
Bashar and then Yahya bin Sa’id and next to the Prophet. Thus,
in the sanad of this hadith, stated by the writer is muttasil or
sanad is continued. Thus, the writer concludes that the sanad
of hadith from line Al-Tirmidhi is rated hasan al- sanad.
+ Line from Ibnu Majah

In this sanad is Ibnu M3jah as the last narrator and also

as mukharrij. In the line of sanad stated by the writer is
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muttagil or sanad is continued. Thus, after analyzing the
connectivity of sanad and also the narrator in this narration is
thiggah, so, the writer concludes that sanad of this hadith from
line Ibnu Majah is rated hasan al- sanad.
+» Line from Ahmad bin Hanbal

In this hadith, there are two lines from Ahmad bin
Hanbal. In this line explained that the last narrators and also as
mukharrij is Ahmad bin Hanbal, while the first narrator is Abd
Harairah. In the sanad of this hadith, stated by the writer is
muttasil or sanad is continued. Thus, after analyzing sanad of
that hadith, the writer concludes that the sanad of hadith from

line Ahmad bin Hanbal is rated sasan al- sanad.

j) The Tenth Hadith
i_é_é_é_/é QU@MJ/ j&“ b e 59 cw’w f: gL;;‘Y\ s

“The laughs of Prophet are smile, and the laughs of
devils are a burst of laughter.”

In analyzing this hadith, simply the writer concludes that

the result of takhrij by keyword &2, the writer does not find the

result of research of matan on the Kutub al-Tis 'ak or prime book.
So, the writer concludes that this hadith is including maudii’ and

the quality of sanad and matan is da if.
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2. Analysis of Matan of Hadith

After knowing the quality of sanad of this hadith, then the

next is to research the quality of matan.
a. The First Hadith

After knowing the quality of sanad of this hadith, then

the next is to research the quality of matan. About matan of

hadith above can be detected that it is riwayah bi al-/afz because

it has the same lafaz with the hadith in question.

The contradiction of matan of hadith:
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Of the four existing matan above, there is a difference

about lafz of matan. But this does not change the meaning to be

the difference of purpose. This shows that the hadith which

became the object of research has been reported in resonate
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(Riwayah bi al-Lafz), because it is reported more than three
narrators on matan is the same.

This hadith is appropriate to Allah’s saying:

05 158G 2155 151,505 S8 1, Ko ails

“Let them laugh alittle: much will they weep: a recompense for

the (evil) that they do”. (At-Taubah: 82) %

And after the writer analyzes about matan of hadith, the
writer concludes that this hadith is sahih al-matan. The writer
also concludes that this sakih and can be used as hujjah.

b. The Second Hadith

Define by the Prophet Muhammad, laughing at the
mosque in the darkening mood of the grave. We will live for a
long time. We are lonely and lonely without friends and family.
The grave is one door to heaven or hell. Just what in the dark
there, we black out again with our attitudes who love out loud in
the world. Imam al-Nawawi excerpted that hadith, he gave the

explanation that a person does laugh in the mosque will turn off

*®Abdullah Yiisuf ‘Ali, The Holy Quran (Koran), (The King
Fahd, 1987), p. 90



103

the heart and can forget about God in the memory of the man
who laughs.”

The Third Hadith

After knowing the quality of sanad of this hadith, then
the next is to research the quality of matan. In that hadith is not
found similarity 100% with the hadith aimed. But in ma 'na, that
hadith is found and these hadith have the same purpose. Thus the
writer assumes that this hadith cannot be said to be riwayah bi al-

lafz 100% but can be said as a riwayah bi al-ma 'na.

And after the writer analyzes about matan of hadith, the

writer concludes that this hadith is da if.

. The Fourth Hadith. (See to the fourth hadith in analysis of sanad)

The Fifth Hadith. (See to the fifth hadith in analysis of sanad)
The Sixth Hadith. (See to the sixth hadith in analysis of sanad)

. The Seventh Hadith. (See to the seventh hadith in analysis of

sanad)

. The Eighth Hadith

After knowing the quality of sanad of this hadith, then
the next is to research the quality of matan. This hadith is about

describes that wretched people who lie to make people laugh.

Bahasa:

% Syekh Muhammad bin Umar an-Nawawi al-Bantani, Alih
Ibnu  Zuhri Penafsiran Hadis Rasulullah SAW Secara

Kontekstual, (Bandung: Trigenda Karya, 1995), p. 15
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About that matan of hadith above can be detected that it is

riwayah bi al-lafz because it has the same /afaz with the hadith in
guestion.

The contradiction of matan of hadith:
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Of the five existing matan above, there is a difference

about lafz of matan. But this does not change the meaning to be

the difference of purpose. This shows that the hadith which

became the object of research has been reported in resonate
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(Riwayah bi al-Lafz), because it is reported more than three
narrators on matan is the same.

This hadith is appropriate to Allah’s saying:
SUazl Oy 23 F5 B2l &) st s 0 s coald o5
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“Say to my servants that they should (only) say those things that
are best: for satan doth sow dissensions among them: for satan is
to be a disposer of their affairs for them”. (Q.s Al-Isra’: 53).*%°
From that, the hadith is not contrary to the Qur’an. And
after the writer analyzes about matan of hadith, the writer
concludes that this hadith is sahih al-matan. The writer also
concludes that this sakih and can be used as hujjah.
i. The Ninth Hadith
After knowing the quality of sanad of this hadith, then
the next is to research the quality of matan. This hadith is about
describes that wretched people who lie to make people laugh.
About that matan of hadith above can be detected that it is
riwayah bi al-/afz because it has the same /afaz with the hadith in

guestion.

100« Abdullah Yisuf “Ali, op.cit.,p. 134
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Of the four existing matan above, there is a difference

about lafz of matan. But this does not change the meaning to be

the difference of purpose. This shows that the hadith which

became the object of research has been reported in resonate

(Riwayah bi al-Lafz), because it is reported more than three

narrators on matan is the same.

This hadith is appropriate to Allah’s saying:
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“And pursue not that of which thou hast no knowledge, for

every act of hearing, or of seeing or of (feeling in) the heart

will be enquired into (on the day of reckoning)”.( Q.s al-

Isra’: 36)."

Of the verse, has definitively explain that in whatever
owned by humans will be sought in liability over his actions.
Included is also about a person who talked with one word for
being laughed at by others.

From that, the hadith is not contrary to the Qur’an. And
after the writer analyzes about matan of hadith, the writer
concludes that this hadith is sahih al-matan. The writer also
concludes that this sakih and can be used as hujjah.

J. The Tenth Hadith. (See to the tenth hadith in analysis of sanad)

B. Analysis of Implementation of hadith about Reduce Laughs in
our life now.
Laughter means expressions of joy, pleasure, amusement,

carried out with the sound of laughing. Laughter can also be

% 1bid, p. 133
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regarded as fundamental in the communication. Some people use the
laughter and jokes as strengthening the friendship between them. So,
expected of them mutually recognize their respective characters.
However, in order to laugh a blessing, it is not allowed to laugh

excessively.

For a Muslim, laughing or joking is allowed because the
Prophet Muhammad as a human being he was also joking with his
companions and his wife to take heart and make them happy. But he
is not excessive laughter and still no limits. When Prophet
Muhammad laughed, he just smile. As has been stated in the hadith
narrated by the Prophet:
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“I never saw the Prophet laugh out loudly to look his
tongue. He is only smiles”. (H.R BukarT no.6092 and
Muslim no. 1497)

From Hasan al-Basgri, a laugh is divided into two parts. First,

the laughs are favored by God i.e. a smile anterior to his brother
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because it was aimed at entertaining his heart. Second, laughed upon
by God i.e. laughed because of the words or the conversation of

others.1%2

Laughter has benefits and hazards to people who do. A laugh
could harm someone if someone was laughing excessively. Islam has
been explained through a hadith that it can be a deadly heart. From
Abi Hurairah r.a he said: Messenger of Allah Saw said:
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“Do not laugh much, because a lot of the laughs will turn off
the heart”.

Islam warns his people that the stronger a person in laughter
and jokes, then the devils will be happy as it can be relenting from

God, eliminating dignity, degrading and other Insaniah values.

Besides that, too many laughs will raise endorphin levels to
the optimum limit. As a result, the level of serotonin in the body is
low. The endorphin and serotonin from the same raw in material.
When endorphins are produced, the raw material will be absorbed
Serotonin. The effect is on one side will feel the excitement, but

when the excitement reaches the optimal point, its balancing

192° Abdul Majid, Tertawa yang disukai Tertawa yang dibenci
Allah, Gema Insani Pres, Jakarta, 2004, h. 44.
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hormone is no longer produced. Therefore, not surprisingly, people
who laugh a lot tends to be individual restless, uneasy, and
experience the aridity of the heart. When agitated, people will be
prone to paranoid, easily prejudiced; even prayer cannot be serious
(khusu'). The longer his heart will die, no longer sensitive. When
others get trouble, he no longer cares, because he was busy with his
own restlessness. In other words, people who are low serotonin
levels would be selfish, that is personally who only thought of
himself. He just wants to think about the other person, if the person
could benefit him. The series of bad attitude was because he was
caught up in the excitement of protracted. Laughter in daily life - the
way it should be conditioned. That is, the laughs have to correspond
to the circumstances and not excessive, let alone to hurt or offend

others.*®

Medically, the laughs became to a therapy. That’s named is
laughter therapy. Laughter therapy is an activity that stimulates
someone to laugh more easily. Laughter therapy can be done
individually or in groups. The activity starts with a warm-up session
for participants to laugh out loud. The effects of laughter produce a

feeling of joy and impartial tired in size. Nevertheless, laughter is

183 Zainul Anwar, “Terapi Tawa untuk Healing dan Recovery
Trauma Pasca Bencan” dalam Procedia: Studi Kasus dan Intervensi
Psikologi, vol 3, (Januari, 2015), p. 53
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used for therapeutic treatment cannot be separated from the culture

or ordinances in laughter allowed.

Laugh therapy is one way to achieve conditions relaxed.
Laugh therapy is done in a way that invites clients conduct involving
a laugh with the behavior and movement of the body, i.e. by doing
exercise techniques for eliciting laughter laugh naturally through its
own behavior in the absence of humor. Each individual will practice
conducting motor movement and the sound of laughter, which
finally ended in physiological conditions (increasing parasimpatetis
the nervous system and nervous system decreased sympathetic
dystrophy). Refer to facial feedback hypotheses then change the
expression/facial movement can give rise to feelings/emotions are
the same. Some research on therapy of laughter shows that therapy,
laughter has an impact psychologically and physiologically, related

stress, self-efficacy, and blood pressure.***

So, the laughs have some benefit and positive impacts.
Medically, laughing serve a medical therapy against various

diseases. For example, laughing serve as ageless medicine, anti-

1% Sheni Desinta, “Terapi Tertawa untuk Menurunkan Stres pada

Penderita Hipertensi”, vol 40, (Juni, 2013), p. 17
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stress, strengthens the immune system, laughter can prevent high
blood tension and laughter can prevent heart disease and so on.'*

After the writer doing researched, it can be said that the
hadith about reducing laughs are much da’if qualities. However,
according to the writer da’if of hadith that should not be overlooked
because of the hadith of da’if can be used as a practice in our daily

lives and became to Aikmah in our life.

Meanwhile, from some of the above history, laughter is
commonly done human activities that even the Prophet was also
laughing. Laugh would be good if done on a good foundation.
Laughter would be bad if done on the basis that bad anyway.
Moreover, as was done by the laughter therapy is proof that laughter
has a lot of kindness and expediency buried in it, with the proviso

packed with something better.

1% Niken Astuti, Terapi Sehat dengan Tertawa, (Jakarta: Tugu
Publisher, 2011), p.81



CHAPTER V
CLOSING

A. Conclusion

Based on the explanation on the chapters before, the writer
obtains the conclusions, as follows:

1. Qualities of hadith in Tangih al-Qaul in the introduction, there are
10 hadith about reduce of laughs but just four hadith in Tangih al-
Qaul researched. In researching those hadith are found 2 sanad of
hadith in da’if quality, 1 sanad of hadith in sahih quality, and 9
sanad of hadith in kasan quality. Meanwhile, about the quality of
matan, there are 3 matan of hadith in sahih quality, and 1 matan of
hadith in da 71 quality.

2. Islam does not forbid laughing, even trying to manage and limit
laughs as a form of happiness, not the preoccupation of the worldly
pleasures. Indeed, there is a hadith that explains that laughter can
be deadly heart, degrading and values of insaniah. However, what
is meant by that laugh is a laugh excessive repercussion for the
perpetrators to forget to remember Allah. Additionally, the impact
of much laughter is disrupting the function of sense and reduces
the intelligence. Although like that, in the health sciences are not
exaggerated laugh was made a health therapy. The therapy is a
therapy to laugh. Laugh therapy be used as a therapy in the health

fight various diseases. For example, laughing as ageless remedies,

113
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anti stress, strengthen the immune system, laughing can prevent
high blood pressure; a good laugh can prevent heart disease and so
on. The activities start with a warm-up sessions so that participants
can laugh it off. The effect of these produces a sense of joyful
laugh and tired in a balanced measure.

B. Suggestion

After doing this writing seems to need to be followed up with
the next entry is researching as a whole about the hadith used by
Imam al-Nawawi in the book of Tangih al-Qaul. According to the
writer, they are urgent to be done research more because hadith that
used by Imam al-Nawawi, overall related to the sect, belief, and
religion. So, possibility hadith that included on the content of that
book are hadith hidden. And it will be better, if that hadith are also
done research of hadith by study on living hadith about the laughs.

The writer also feels that what has been done has not fully
resolved the problem. Therefore, they need constructive criticism from
various parties who have a concern in the field of study of
interpretation and hadith of the prophet.

Moreover, the writer hopes that what has been done give

benefit especially for writer, and generally for readers.
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C. Epilogue

Praises be to Allah, who has giving all of things to researcher.
Without His love and allowance, surely the researcher would not be
able to complete this final text. Peace and salutation may be upon to
beloved Prophet Muhammad SAW.

Although, the researcher has worked maximally but surely
this research is still far from perfections to be able to give direct
contributions. Therefore, the researcher always needs constructive
critiques and comments. May this research useful for the researcher
especially and others generally. Hoping by understanding hadith with
thematic method will get deep understanding of hadith.
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