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MOTTO
el 7 5 e 015 20Ty a0 el 193100 il 1,505 01O
T St I Je AT ErEsT IS v
Meaning: Those who believe (in the Qur’an), those who follow the Jewish
(scriptures), and the Sabians, Christians, Magians, and Polytheists- Allah

will judge between them on the Day of Judgment: for Allah is witness of
all things (Al Hajj: 17).

!Abdullah Yusuf Ali, The Holy Al-Qur’an (Koran) English translation of the meaning,
(The King Fahd Holy Quran Printing Complex in 1987), p.223
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TRANSLITERATION®

Arabic
Characters Name Latin Characters Name

| Alif Not symbolized Not symbolized

o Ba B Be

- Ta T Te

N Sa S es (with drop on top)
c Jim J Je

- Ha H ha (with drop on bottom)
£ Kha Kh ka dan ha

5 Dal D De

R Zal 7 zet (with drop on top)
J Ra R Er

5 Zai Z Zet

P Sin S Es

P Syin Sy es dan ye
” Sad S es (with drop on bottom)
" Dad D de (with drop on bottom)
5 Ta T te (with drop on bottom)
5 Za Z zet (with drop on bottom)
a ’ain ’ reverse comma (top)
¢ Gain G Ge

* This English transliteration system refers to L.C (Library of Congress) model. Pedoman
Penulisan Skripsi, Fakultas Ushuluddin IAIN Walisongo, Semarang, 2013, p 126-144.



o Fa F Ef
3 Qaf Q Ki
R Kaf K Ka
J Lam L El
- Mim M Em
3 Nun N En
P Wau wW We
» Ha H Ha
. hamzah ' Opostrof
< ya Y Ye
VOWELS

Long | or

\ :a

S 'u

$ 1

Double

s - 1yy (final form 1)

3 :uww (final form u)

Diphthongs
3 > au or aw
il caioray

Short




All al ta'rif (<w_=3 JY) are written with “al-” except if related with the word din or
al-asma’ al-husna. For example, shihabuddin, usiluddin, abdullah, etc.

All of translations of Quranic verses in this mini-thesis are taken from application
“Quran in Word 1.3 (English version)” using THE HOLY QURAN (KORAN)
English Translation of the Meanings by “Abdullah Yusuf Ali” in 1987. Formatting
by William B. Brown. Pdf.

The Hamzah

In transliteration, the hamzah ( = , see above) is not represented at the start
of a word, but is elided into the following vowel, e.g., iSh san, not "iSh san . An
initial “discontinuous” hamzah or hamzat gat * (1 or)) is always pronounced fully
regardless of what precedes it, but a “connecting” hamzah or hamzat was [ , sually
represented by an alif (1) at the start of a word but sometimes as an alif with a was
lah sign (1), is elided into the vowel that precedes it. The most common connecting
hamzah is the first letter of the definite article al-, and the elision of the a is shown
by the replacement of the connecting hamzah with an apostrophe. For example,
when Zi is attached to al-qurba , it is written as Zu I-qurba , not Zii al-qurba . This
elision and connection also has the effect of shortening any long vowel that
immediately precedes the hamzah ; thus one writes Zu 'l-qurba , not Zi I-qurba
and one pronounces it Zul-qur-ba , not Zool-qur-ba .

Another important instance of the connecting hamzah is the first letter of
the Divine Name Allah . For example, one writes [a ilaha illa’Liah , not la ilaha
illa Allah , with the capital “L” taking the place of the first letter of the Divine Name.
However, in some cases, as in names such as ‘4bd Allah and phrases such as subS#

an Allah , the Divine Name is written without the elision.

xi
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Abstract
Interpretation of Non-Muslim Calls

The Calls of non-Muslim in al-Quran do not always use kafir term, but al-Quran
uses several terms to represent the meaning of non-Muslims. All nations who
embrace the Allah ‘s religion, which was once revealed by Allah, must be treated
as ahl al-kitab, even though their religion now tends to be shirk because of their
mistakes. Otherwis, many opinions understanding ahl al-kitzab are only for all
adherents of Judaism and Christianity only when, wherever and whoever their
offspring are. The problem formulation: 1) What are the terms of call of the non-
Muslim community in al-Quran?; & 2) What is the relevance of the non-Muslim
community's call to tolerance among religions? In conducting this research, the
researcher conducted research using library research based on library data. Tafsir
Maudlui’s steps: 1) establish the problem; 2) gather related verses; 3) arrange
paragraph sequences; 4) understand the correlation of verses; 5) arrange discussion;
6) complete the discussion; 7) study the verses interpreted as a whole.

The results showed that the use of the call of ya ahl al-kitab, ya bani israil, and ya
ayyuha al-kafiran in al-Quran. The calls of ya ahl al-kitab, ya bani isril, and ya
ayyuha al-kafiran are used for: 1) calling back to faith; 2) criticizing wrong
arguments of ahl al-kitab towards Abraham a.s; 3) calling to avoid kufr; 4) calling
not to be excessive in religion; 5) calling not to do damage; 6) calling to return to
the command of their kitab; 7) calling not to follow their lust; 8) calling for
conversion to Islam; 9) calling not to interfere with the Muslim ageedah; 10)
reminding Allah's favor; & 11) calling for not mixing religion. Meanwhile, to
tolerate the non-Muslim community. The culmination of tolerance for people of
different faiths affirmed by al-Quran is when it requires us to be fair to all people.

Keywords: Call, Nida’, Ya Ahl al-Kitab, Ya Bani Israil, and Ya Ayyuha al-Kafiriin
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CHAPTER |

INTRODUCTION

A. Background of the Research

Muslims have believed, believed and carried out the content of al-Quran since it
was revealed in the early 7th century AD. Revelation of al-Quran was revealed
through the angel Gabriel and received by a messenger named Muhammad bin
Abdullah bin Abdul Muttalib (571-632 AD).! Al-Quran reaches its level of
perfection after going through continuous processes from time to time from the
beginning of the revelations of Allah to the Prophets and Messenger until the time
of al-Quran's revelation during the time of the Prophet Muhammad.? Over a period
of 22 years more revelations were revealed in Mecca and Medina, in the middle of
the Jahiliyah Arab community. Maintenance of al-Quran in accordance with the
word of Allah, that Allah has a direct role in maintaining the existence of al-Quran.

Al-Quran introduces itself with several names such as al-Quran (reading), al-
Kitab (book or book), al-Furgan (distinguishing between good from bad), al-Dhikr
(warning), Hudan (guidance for humans in general and those who fear Allah in
particular), al-Rahmah (rahmat), al-Syifa (antidote), especially for anxious and
restless hearts, and al-Maw'izhah (advice or advice). These names give an
indication that al-Quran is a holy book that has many dimensions and broad insight.

As a way of life for mankind, al-Quran's discussion of a problem is very unique,
not systematically structured like scientific books written by humans.® Such

circumstances, by no means reduce the value of al-Quran. Instead therein lies the

!Badruddin Muhammad Ibn ‘abdullah al-Zarkasyi, al-Burhan fi ‘Ulum al-Qur’an (Kairo:
Déar al-Hadits, 2006), 144-146; Jalaluddin al-Suyuthi, al-itqan fi ,,Ulum Al-Qur"an (Beirut:
Muassasah al-Risalah Nashir(n, 2008), 61-67; Muhammad Abdul ‘Azhim al-Zargani, Manahil al-
‘Irfan fi ‘Ulum al-Qur’an (Beirut: Dar Kitab al-°Arabi, 1995), volume 1, pp. 77-80.

2Among the position of al-Quran the most important is to justify the holy books that were
sent down earlier.

3See Harifuddin Cawidu, Konsep Kufr dalam Al-Quran, suatu kajian teologis dengan
pendekatan Tafsir Tematik, (Jakarta: Bulan Bintang, 1991), p. 5



uniqueness as well as its features.* One of the many problems revealed in al-Quran
is that the relationship between Muslims and non-Muslims is fully established on
the principles of tolerance, justice, virtue and compassion.®

In the course of Indonesia’s history, ethnic, religious, cultural and political
tensions and conflicts have become part of a portrait of community interaction that
has not yet declined giving birth to uncomfortable and productive living
conditions.® Meanwhile, religion is often positioned as one of the system of
reference values in the overall system of actions that directs and determines the
attitudes and actions of religious people.” Al-Quran contains guidelines for Muslims
to live life in this world, in general Muslim writers share the teachings or aspects of
Islam to three groups, namely agidah, syari’ah, and akhlak.® In Islam, ageedah is
the basis, the foundation for building buildings. The higher the building to be
erected, the stronger the foundation must be made. If the foundation is weak, the
building will quickly collapse. There is no building without foundation.®

Regarding the issue of tolerance among religious people, Islam actually has long
taught how to respect the differences of fellow religious communities. It is stated

in sura al-Kafirun verses 1-6 as follows:

=

N {3;. ART b.in.a R & Syksi G AT (1) oK @ g

-

b

-

<..a.: ("_)) J....#-llll..#..,.fll.J..lll..F- ,......I‘y' (4) ;:‘::J..’;ELEJ.:L;:L;

Meaning: “Say : O ye that reject Faith!(1) |1 worship not that which ye worship
(2) Nor will ye worship that which | worship (3) And I will not worship that

4Cawidu, Konsep Kufr dalam Al-Quran, Suatu Kajian Teologis dengan Pendekatan
Tafsir Tematik, p. 5

SHasanudin, Kerukunan Hidup Beragama Sebagai Pra Kondisi Pembangunan, (Jakarta:
Depag, 1981), p. 7

®Muhaimin AG, Damai di Dunia Untuk Semua Perspektif Berbagai Agama, (Jakarta:
Badan Litbang Agama dan Diklat Keagamaan Dapertemen Agama RI, 2004), p. 88

"Zainuddin Daulay e.d, Riuh di Beranda Satu: Peta Kerukunan Umat Beragama di
Indonesia, (Jakarta: Depag, 2003), p. 61

8Harifuddin Cawidu, Konsep Kufr dalam al-Qur’an: Suatu Kajian Teologis dengan
Pendekatan Tafsir Tematik, p.6

%Yunahar Ilyas, Kuliah Agidah Islam (Yogyakarta: Lembaga Pengkajian dan Pengamalan
Islam (LPPI), 2000), p. 10



which ye have been wont to worship (4) Nor will ye worship that which 1

worship (5) To you be your Way, and to me mine. (6)*°

Note that Allah has spoken about 525 verses in pagan terms in al-Quran.!! To
get a comprehensive understanding of pagan meanings a relevant approach is
needed in an effort to understand the meaning or message of the text. One such
approach is through the interpretation of al-Quran.?

Hamka explained that infidels are people who do not want to believe, their
mouths oppose and their actions against.'* Muhammad Ali Ash-Shabuny explained
that unbelievers are people who actually see the truth, but don't want to follow it,
they hear it but don't want to care for it.}* Sayyid Qutb explained that infidels are
people whose hearts are pitch black, frozen, painted from the gaps in a fixed and
definite movement, coverings to the heart and hearing and closure to sight and
vision. 1

Al-Quran’s calls for non-Muslims does not always use the term infidel, aka but
al-Quran uses several terms to represent the meaning of non-Muslims. Like the
Word of God in Surah al-Bagarah verse 62:

AL G o Toeeally sadly T3l el T4l ool O
// . ___r, 3": // o o - ’} ",E___ Iide z _ - - . “a ?/9.3/
V3 e S5 N3 ) s el hglh Bl Jeed A N1AG0G

2.7

Lo - C ’
L \_.)_9"_}'4' ["b

Meaning: Those who believe (in the Qur“an), and those who follow the Jewish
(scriptures), and the Christians and the Sabians,- any who believe in Allah and

10 Abdullah Yusuf Ali, The Holy Al-Qur’an (Koran) English Translation of the Meaning,
(The King Fahd Holy Quran Printing Complex in 1987) pp.2021-2022

UMuhammad Fuad ‘Abd al-Baqji, al-Mu jam al-Mufahras lil al-Fadhi al-Qur’an alKarim,
(Kairo: Darut Hadits, 1981), pp. 605-613

12y usuf al-Qaradhawi, Bagaimana Berinteraksi dengan al-Qur’an terj. Kathur Suhardi,
(Jakarta: Pustaka al-Kautsar, 2016), p. 217

8Hamka, Tafsr al-Azhar: Jilid 1 (Jakarta: Gema Insani, 2015), p. 107

¥Muhammad Ali Ash-Shabunny, Cahaya al-Qur’an: Tafsir Tematik Surat al-Bagarah-al-
An’am terj. Kathur Suhardi (Jakarta: Pustaka al-Kautsar, 2000), p. 5

15Sayyid Quthb, Fi zhilalil-Qur’an terj. As’ad Yasin, Abdul Aziz Salim Basyarahil,
Muchotob Hamzah, (Jakarta: Gema Insani Press, 2000), p. 68



the Last Day, and work righteousness, shall have their reward with their Lord;
on them shall be no fear, nor shall they grieve (62)

Maulana Muhammad Ali explaines that Christians, Jews, Magi, Buddhists and
Hindus (including Shikh). Although Christian teachings have occurred shirk
deviation, but Christians are still treated Ahl al-Kitab, not as a musrik. Therefore,
all nations who embrace the religion of Allah, which was once revealed by Allah,
must be treated as Ahl al-Kitab, even though their religion now smells of shirk
because of their mistakes.*’

M. Quraish Shihab explained that the understanding of Ahl al-Kitab is only for
all adherents of Judaism and Christianity at any time, anywhere and whoever their
offspring are. 18 This difference is the main attraction for the writer to examine
further the concept of the call to non-Muslims in al-Quran. *°

This research is focused on an analysis of the presentation of al-Quran about the
non-Muslim community calls including the terms ya ayuhal kafirun, ya bani israel
and Ahl al-Kitab. As already mentioned al-Quran has talked a lot about kafirun,
Bani Israel and Ahl Kitab, and it seems that this community has received more
serious and intensive attention in the Islamic holy book/al-Quran than other people,
other than Muslims themselves; even when al-Quran talks about the Ahl Kitab, in
general what is meant is Jews and Christians. Al-Quran seems not only to respond
to the attitude of the Jews of the time of the Prophet Muhammad, but also to give
their long history, their religious views, and their various behaviors throughout
history, both positive and negative. Therefore a very careful study is needed to re-
explain how the term ya ayuhal kafirun, ya Bani Israel and Ahl al-Kitab and how

al-Quran perceives them as a nation and also as a religious community.

16 Abdullah Yusuf Ali, The Holy Al-Qur’an (Koran) English Translation of the Meaning,
(The King Fahd Holy Quran Printing Complex in 1987) pp. 26-27

"Muhammad Ghalib, AN al-Kitab Makna dan Cakupannya, (Jakarta: Paramadina, 1998),
p. 34

8M. Quraish Shihab, Tafsir Al-Mishah: Pesan Kesesuaian dan Keserasian Al-Qur’an,
(Ciputat: Lentera Hati, 2000), him. 368

Nurcholish Madjid, Islam Agama Kemanusiaan: Membangun Tradisi dan Visi baru
Indonesia, (Jakarta: Paramadina, 1995), p. 140



B. Research Questions

Based on the background of the problems raised above, it will be conveyed

about:

1. What terms are used to have vocations to the non-Muslim community in the
Qur'an?

2. How does al-Qur'an contextualize vocations to non-Muslim community life
and its relevance of inter-religious tolerance?

C. Research Obijectives and Significances
From the formulation of the problem above, this study has the following
objectives:

1. To describe the terminology of the non-Muslim community calls in al-
Quran.

2. To analyze the contextualization of al-Quran in using calls to non-Muslim
communities.

The significance of this research include:

1. This research is expected to contribute thoughts in the revelations of al-
Quranic interpretation in calling non-Muslim communities.

2. This research is expected to provide a deeper understanding of the
interpretation of non-Muslim community calls in al-Quran.

3. This research is expected to be used as study material for anyone with an
interest, especially in the interpretation of non-Muslim community calls in
al-Quran.

D. Literature Review

The discussion of non-Muslim community’s calls is an interesting thing to
discuss because the study of non-Muslim community’s calls will always be a topic
that is always used as a foundation in any field. This explains indirectly that this
topic is quite important and interesting and it has become commonplace for many
papers to discuss this topic with a variety of perspectives. Therefore, the writer tries
to trace this literature study. The writer tries to display works that have similarities

to this research.



The book titled “Konsep Kufr dalam al-Quran (Suatu Kajian Teologis dengan
Pendekatan Tafsir Tematik)” written by Harifuddin Cawidu. This book is a
dissertation defended by the author in front of examiners on March 27, 1989 in
Islamic Studies at the Postgraduate Faculty of Institut Agama Islam Negeri (IAIN)
Syarif Hidayatullah Jakarta, published in book form by PT. Bulan Bintang in 1991
with 242 pages thick. According to Harifuddin Cawidu, semantically, the heathen
term has a strong attachment to other terms in al-Quran containing bad ethics. The
terms which directly and explicitly, contain pagan meanings on him. Whereas, other
terms which indirectly and implicitly contain the meaning of disbelief are fusug,
zulm, fujur, jurm, dalal, gaiyy, fasad, i‘tida’, isyraf, ‘isyyan, takabbur, hizb and
gaflat. These terms, when they appear in the form of isim fa'il, usually refer to
unbelievers, this proves that heathen is a term with many dimensions, which can be
seen from various aspects of meaning and simultaneously occupies the central
position of all evil ethics in al-Quran.?°

The paper of Mahmud Rifaannudin, " Konsep Ahl Al-Kitab dalam Tafsir al-
Manar Karya Muhammad Abduh dan Muhammad Rashid Rida." This work
explains two points of conclusions from the meaning of Ahl Al-Kitab as follows.
First is as a criterion of the ahl al-kitab group according to Rashid Rida in his
interpretation of Tafsir al-Manar which is to have a holy book and has been sent to
them the apostles, the ahl al-kitab group according to the Tafsir al-Manar includes
Jews, Christians, Majusians, Sabians, and sent to them the Messengers, then the ahl
al-kitab group according to Tafsir al-Manar includes Jews, Christians, Majusions,
Sabians, and sent to them the Messengers. Hindus, Buddhists and Confucius, who
are believed to have a holy book called the shibh al-kitab, have been sent to the
Messengers who brought the book. Secondly, some of the implications of social life
that arise between ahl al-kitab and Muslims include food slaughter, marriage, and
making them leaders. Rashid Rida's opinion in the Tafsir al-Manar about ahl al-
kitab is not a polytheist, but what is meant by polytheists is the polytheists of Arabs

because they are believed to have no Messengers and scriptures that guide, so that

DHarifuddin Cawidu, Konsep Kufr dalam Al-Qur’an (Suatu Kajian Teologis dengan
Pendekatan Tafsir Tematik), (Jakarta: PT. Bulan Bintang, 1991)



in the case of eating slaughter and marrying women of ahl al-kitab is permitted,
however, making them the leaders of Rashid Rida forbade and rejected them.?!

The paper of Nurul Hidayati, "Bani Israel dalam al-Quran (Interpretasi
Muhammad Sayyid Thanthawi Dalam Kitab Tafsir Al-Wastt)." This paper explains
that the results of research obtained from Muhammad Sayyid Thanthawi's
interpretation of the Bani Israel verses are first, in the verses that tell about the
Children of Israel, the methodology used by Thanthani is a historical approach and
used the theory of the qgasash al-Quran. Secondly, his attitude towards the
interpretation of the Bani Israel is so neutral without being overwhelmed with
hatred because al-Wasit's interpretation was created without background from
political or social elements so that the interpretation tends to be subtle. When the
interpretation is compared with Sayyid Qutb which tends to be tougher and filled
with hatred towards the Bani Israel.??

The paper of Nur Kholis, "Penafsiran Sayid Quthub Terhadap Surah al-Kafirun
dalam Fi Dzilalil al-Quran."” This paper explains that Sayid Quthub's interpretation
of sura al-Kafirun is: (1) this interpretation does not invite Muslims to commit
violence, because Islam invites towards a harmonious life based on the existence of
a form of relationship between Khalik and His creatures, relations between fellow
creatures with the universe and life; human relations with themselves, between
individuals and society, between individuals and nations, between all humanity, and
between one generation with another generation. All that is returned to the overall
integrated concept; integrated in all lines, in its branches and details, what is
referred to as the "Islamic Concept™ (2) it is recommended that Islamic preachers
make a good termination in the creed with a firm attitude. This is because some
Muslims are very easily influenced by new ideologies (Zionism and Christianity-
imperialist) which at that time were massive among Muslims, so that it was feared

that they would damage the Islamic faith in the future (3) teaching the values

ZIMahmud Rifaannudin, “Konsep Ahl Al-Kitab dalam Tafsir al-Manar Karya Muhammad
Abduh dan Muhammad Rashid Rida,” (Surabaya: Jurusan Ilmu Al-Qur’an dan Tafsir Pascasarjana
Universitas Islam Negri Sunan Ampel, 2018)

22Nurul Hidayati, “Bani Israel dalam al-Qurdn (Interpretasi Muhammad Sayyid Thanthawi
Dalam Kitab Tafsir Al-Wasit),” (Surabaya: Jurusan Tafsir dan Hadis Universitas Islam Negri Sunan
Ampel, 2019)



tolerance among religious believers (4) directs Muslims to reinforce the values of
faith and monotheism based on Islamic spirit.?®
However, this research discusses non-Muslim community’s calls in general. The
use of non-Muslim community’s calls in al-Quran. In this study the writer tries to
dialogue between the views of the scholars regarding the non-Muslim community’s
calls, so that the writer examine this interpretation by looking at the interpretations
of the experts that already exist. In addition, researchers try to analyze the
contextualization of non-Muslim community calls. Therefore, as far as the literature
review that has been submitted previously, this research has a position among the
research that has been submitted previously.
E. Research methods
1. Types of research
This research is a library research (Library Research)?, that is the focus of
research using data and information with the help of various materials
contained in libraries such as books, magazines, manuscripts, notes, history,
stories, documents and others to answer the main problems proposed.?
2. Data source
In conducting this research, the author will conduct research using library
research, which is research based on library data. So the technique used is the
collection of data in literature by extracting the appropriate library materials
and related to the object of discussion. The nature of this research is
descriptive-analytic by collecting existing data, then conducting interpretive
analysis. Therefore, the data source in this study is divided into two parts.
The primary data in this study are the commentaries such as Tafsir Fi
Dzilalil al-Quran, Tafsir Al-Misbah, Tafsir Al-Azhar, Tafsir Ibn Kathir, Tafsir

Mafatih al-Ghaib and other commentaries which are obtained directly from

2ZNur Kholis, “Penafsiran Sayid Quthub Terhadap Surah al-Kafirun dalam
Fi Dzilalil al-Qur’an”, (Semarang: Jurusan Tafsir Hadist Fakultas Ushuluddin &
Humaniora UIN Walisongo, 2016)

24*Mardalis, Metode Penelitian; Suatu Pendekatan Proposal (Jakarta: PT. Bumi Aksara,
1999), p. 28

ZKartini, Pengantar Metodologi Riset Sosial, (Bandung: Mandar Maju, 1996), p. 33



the collection of the research objects. The object of research is the verses that
use calls ya ayyuhal kafirun, ya bani Israel and ya ahl kitab and the others
which contain the purpose of calling non-Muslim community in al-Quran,
which is obtained from works such as Mu'jam Mufahros li alfadl al -Qur'an
which is useful to track and search verses of al-Quran according to the theme.

Secondary data in this study is the reference material that supports the
literature in this study, both in the form of interpretations of al-Quran, articles,
journals, scientific writings, etc. that can complement the primary data above.
Among the literature are writings that discuss the exam.

. Data collection technique

Data collection techniques are data collection obtained directly from the
results of the collection of research objects. The object of research is verses
that use the terms Jewish, Christian, Bani Israel and Ahl Kitab and the like
which contain the purpose of calling non-Muslim communities in al-Quran,
obtained from works such as Mu'jam Mufahros li al-fadl al-Quran is useful
for tracking and searching verses of al-Quran according to theme.

Data collection techniques of maudhu’i are: 1) to establish the problem; 2)
to gather related verses; 3) to arrange paragraph sequences; 4) to understand
the correlation of verses; 5) to arrange discussion; 6) to complete the
discussion; and 7) to study the verses interpreted as a whole.

. Data analysis technique

In analyzing the data, the writer uses descriptive analysis method, that is
first, the process of collecting data on the topic of discussion is regarding the
verses of the non-Muslim community calls in al-Quran. Then an analysis of
the data is carried out. After the writer have known the available data from
various primary and secondary sources, the next step is to reduce the data and
then the data are presented, therefore; the writer examines the verses of non-
Muslim community calls in al-Quran by searching through the index Mu jam
Mufahros complemented by hadiths if any, as well as the opinions of the

mufassir as a source of support.
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F. Writing system

To provide a clear picture, this study has a systematic discussion which is
divided into five chapters, namely:

Chapter I is an introduction that explains the background of the problem, the
formulation of the problem, the objectives and benefits of research, literature
review, research methodology, and system writing.

Chapter 1l is the theoretical review. The theoretical basis is used as the
orientation and basic theory from the starting point of this study. This chapter
contains a general description of thematic interpretation including understanding,
history, steps, strengths and weaknesses of thematic interpretation.

Chapter 11 describes the non-Muslim community's calls in the perspective of al-
Quran. This chapter is divided into two sub-chapters. The first sub-chapter contains
the verses of al-Quran relating to the non-Muslim community's calls. In this case
there are three different terms but included in the category of non-Muslim calls, that
are, ya ahlul kitab, ya bani israel, ya ayuhal kafirun. In the second sub-chapter, the
author will explain the interpreters of the commentators about the verses in the term.

Chapter IV is an analysis of the term and contextualization of al-Quran in the
use of non-Muslim community’s calls and their relevance to peace over religious
conflicts.

Chapter V is the conclusion that contains conclusions and suggestions.



CHAPTER II
THEROTETICAL REVIEW

A. Definition of Maudhu’l Interpretation

The interpretation of maudhu'i is a method of interpretation triggered by the
scholars' to understand the meanings in the verses of al-Quran. Before we know in
depth about this interpretation method, the researcher will explain the interpretation
of this interpretation method. Language interpretation follows the wafan "taf'il”,
derived from the word al-fasr which means to explain, reveal and reveal or explain
abstract meanings. The verb follows the wazan "dharaba-yadhribu™ and nashara

yanshuru ". It is said, "fasara (asysyai'a) yafsiru" and "yafsuru, fasran" and
"fasarahu™ mean abanahu (explain it). The words at-tafsir and al-fasr have the

meaning of explaining and revealing the closed.*

The word interpretation is taken from the Arabic expression: fassartu al-

faras (-4 «.2) which means | release the horse. This is analogous to an interpreter

who releases all of his thinking ability to be able to parse the meaning of the verses
of al-Quran hidden behind the text and difficult to understand.?

In the verse al-Quran also explained, the surah al-Furgan verse 33:

(20 Dt Gl 3G Bl N Sty BB 56 Y5
Meaning: And no question do they bring to thee but We reveal to thee the
truth and the best explanation (thereof).?
If we look at all of the above meanings, then linguistic interpretation has the
meaning of revealing a meaning of al-Quranic verse. While the interpretation in

terms or terms of the scholars in defining different opinions in the editorial side, but

Manna Khalil al Qattan, Studi llmu-ilmu Qur’an, terj. Mudzakir AS, (Bogor: Pustaka
Litera Antar Nusa, 2001), p. 455.

2Tim Forum Karya llmiah RADEN (Refleksi Anak Muda Pesantren) Purna Siswa 2011
MHM Lirboyo Kota Kediri, Al-Quran Kita Studi Ilmu, Sejarah dan Tafsir Kalamullah, (Kediri:
Lirboyo Press, 2013), p. 188.

3 Abdullah Yusuf Ali, The Holy Al-Qur’an (Koran) English translation of the meaning,
(The King Fahd Holy Quran Printing Complex in 1987) p.1041

11
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when viewed in terms of meaning and purpose have the same understanding.
Understanding the interpretation has two points of view, there are interpreting
interpretations as scientific disciplines there are interpreting interpretations as
activities or activities. However, according to researchers more agreed on the first
opinion, namely interpretation as a science.* Here are some terms of interpretation

in terminology:

First, according to Az Zarkasy quoted by al-Suyuthi, interpretation means
knowledge to understand the book of Allah. Which was revealed to the Prophet

Muhammad, explained its meaning and issued laws and wisdom.®

Secondly, according to Abu Hayyan, who was followed by al-Alusi,
interpretation is a scientific discipline that examines the way of pronouncing its law,

both particular (juz'i) and global (kulli), as well as the meanings contained therein.

Third, interpretation is the study of aspects that include al-Quran which is
concentrated on the purposes of Allah. as stated in al-Quran with a degree of human
ability. In general, if we look at the explanation above, that interpretation is a
science that is used to study al-Quran comprehensively. Interpretation is also a
scientific activity that functions to understand and explain the content of al-Quran
with the sciences used.® The word maudhu'i is attributed to the word al-maudhu ',
which means the topic or material of a conversation or discussion. In Arabic the

word maudhu'i comes from Arabic (¢s2,-) which is the mafiul isim of fi'il madzi
(~25) which means to lay down, make, insult, reject, and fabricate.” Semantically,

the interpretation of maudhu'i means interpreting al-Quran according to a specific

“Interpretation has its own rules in it such as rules of interpretation, methods of
interpretation, conditions of commentary, steps to interpret, and much more about the study of
science. Supiana, et.all, Ulumul Qur’an, (Bandung: Pustaka Islamika, 2002), Print I, p. 273

Hasbiy Asshiddieqy also holds the same opinion that interpretation means understanding
the meaning of al-Quran, its legal laws, its lessons, its morals and other instructions to obtain the
happiness of the world and the hereafter. Hashiy Asshiddieqy, Sejarah dan pengantar ilmu Al-Quran
dan tafsir, (Jakarta: Bulan Bintang, 1974), p. 174. See also Chaerudji Abd. Chalik, Ulum Al Qur’an,
(Jakarta; Diadit Media, 2007), p. 221.

5Tim Forum Karya llmiah RADEN (Refleksi Anak Muda Pesantren) Purna Siswa 2011
MHM Lirboyo Kota Kediri, Al-Quran Kita Studi Ilmu, Sejarah dan Tafsir Kalamullah,... p. 190.

"A. Warson Munawir, Kamus Al-Munawir Arab-Indonesia Terlengkap, (Surabaya: Pustaka
Progesif, 1997), pp. 1564-1565.



13

theme or topic. In Indonesian it is usually called a thematic interpretation.® The
interpretation of maudhu 'in the opinion of the majority of scholars' is "Gathering

all verses of al-Quran that have the same purpose and theme."®

All verses relating to a theme are studied and compiled together. In-depth
and thorough study of various aspects related to it such as asbab an-nuzil,
vocabulary and so forth. All explained in detail and thoroughly and supported by
arguments or facts that can be accounted for scientifically, whether the argument
comes from al-Quran, hadith, or rational thought.°

Al-Quran indeed collects themes that need to be explored using the maudhu
'method. If interpreting al-Quran with a method like this we will be able to
determine the shari‘ah that is suitable for each time and place.!* From there we can
establish a law of life that is ready to deal with changes in the dynamics of life,
wadh'iyyah laws and external elements that we face in our daily diversity.*2 During
the journey of the presence of the Koran, it is believed that there will always be
dialogue with each generation and condition. Al-Quran must be able to answer all
the challenges of life that are very diverse so that the values contained can be
realized ideally. One of the paths taken is to interpret al-Quran with the method of

madhu’i (thematic).™

As the name suggests is thematic, the main characteristic of this method is
to highlight the theme, title, or topic of discussion, so there are those who call it a
topical method. Mufassir will look for themes that exist in the middle of society in
al-Quran or from others. The selected themes will be thoroughly examined from

various aspects in accordance with the instructions in the verses to be interpreted.

8Usman, IImu Tafsir, (Yogyakarta: Teras, 2009), p. 311.

°Abdul Hayy Al-Farmawi, Al-Bidayah Fi Al-Tafsir Al-Maudhu’i, (Mesir: Dirasat
Manhajiyyah Maudhu“iyyah, 1997), p. 41.

®Nashiruddin Baidan, Metodologi Penafsiran Al-Quran, (Yogyakarta: Pustaka Pelajar,
2012) edition 1V, p. 151.

1IM. Bagir Hakim, Ulumul Quran, terj. Nashirul Hag, et al, (Jakarta: Al-Huda, 2006), p.
507.

2| ihat Abd a-Hayy al-Farmawi, al-Bidayah fi al-Tafsir al-Maudhu’i, Terj. Suryan A.
Jamrah, Metode Tafsir Maudhu'’i: sebuah pengantar (Jakarta: PT. Raja Grafindo Persada,1996).

13M. Alfatih Suryadilaga, et al, Metodologi Ilmu Tafsir, (Yogyakarta: Teras, 2010), Print
1, p. 49.
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The existing problems must be thoroughly and thoroughly studied in order to get a
solution of these problems.'*

To solve the problems in question, this interpretation method was born and
followed the rules of scientific development that often occur in the methods of
interpretation. Therefore this method has several stages or periods, which at first
this method is based on the classical interpretation method which acts as a caregiver,
then after being independent, this method separates itself and has a characteristic
interpretation (typical) of the themes of the Koran which apart from the general

framework of the classical interpretation method.™

B. Types of Maudhu'i Interpretations

In general, according to al-Farmawi, the method of interpretation of maudhu
‘has two forms. Both have the same goal, namely to reveal the laws, linkages, and
interconnectedness in al-Quran; dismissed the notion of repetition in al-Quran as
the Orientalists put it, and captured al-Quran's instructions regarding the benefit of
beings, in the form of fair shari'a laws which bring happiness to the world and the

hereafter.® The two kinds of interpretation methods are as follows.

First, discussing one surah al-Quran as a whole, introducing and explaining
general intentions and in general outline, by connecting one verse with another, or
between one main problem with another main problem. With this method the letter
appears in its complete, orderly, truly meticulous, thorough, and perfect form. This
method of maudhu'i can also be referred to as a thematic plural (al-maudhu’i al-

jami), because the themes discussed are more than one.

Regarding this method, al-Sya'tibi as followed by alFarmawi, said that one
surah of al-Quran contains many problems, basically those problems are one,

because their essence refers to one purpose.’ According to M. Quraish Shihab,

“Nasruddin Baidan, Metodologi Penafsiran Al Quran ( Yogyakarta: Pustaka Pelajar,
2011), p. 152.

15M. Bagir Hakim, Ulumul Quran, terj. Nashirul Hag, et al, (Jakarta: Al-Huda, 2006), p.
510.

15Abdul Hayy Al-Farmawi, Al-Bidayah Fi Al-Tafsir Al-Maudhu’i,... p. 40

YSupiana, et al, Ulumul Qur’an, Print 1, (Bandung: Pustaka Islamika, 2002), p. 326.
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usually the content of the message of a letter is hinted at by the name of the letter,
as long as the name is sourced from the information of the Prophet.®

Examples of this form of interpretation are al-Tafsir al-Wadhih, by
Muhammad Mahmud Hijazi and Nahwa Tafsir Maudhu'i li Suwar al-Quran al-
Karim by Muhammad al-Ghazali, Sirah al-Waqi'ah wa Manhajuha fi al-'/Aga 'id by

Muhammad Gharib and other commentaries.*® Examples of interpretations in Saba'

oy € SN T 2T PP .’/ [ ,/7" . g 1=~ o
S I a5 b e G Ll e J L G 2 B3 iV Gl Ul
@j f’.’n‘

Meaning: Praise be to Allah, to Whom belong all things in the heavens and
on earth: to Him be Praise in the Hereafter: and He is Full of Wisdom,
acquainted with all things. (1) He knows all that goes into the earth, and all
that comes out thereof; all that comes down from the sky and all that ascends
thereto and He is the Most Merciful, the Oft-Forgiving (2).2°

This Surah begins the praise of Allah by mentioning His authority. After

that, revealing His universal knowledge, His overall power, and His wise will.?:

Second, the interpretation which collects and compiles verses of al-Quran
that have a common direction and theme, then provides an explanation and draws
conclusions.?? This one form is quite in demand and the term maudhu'i is identical
to this form. Therefore, the writer will direct this research to the second form. This

method can also be called singular or singular thematic method (almaudhu’i al-

M. Quraish Shihab, et al, Sejarah dan Ulum Al-Quran, Print 111 (Jakarta: Pustaka Firdaus,
2001), p. 192.

¥Tim Forum Karya Ilmiah RADEN (Refleksi Anak Muda Pesantren) Purna Siswa 2011
MHM Lirboyo Kota Kediri, Al-Quran Kita Studi Iimu, Sejarah dan Tafsir Kalamullah,... p. 230.

20 Abdullah Yusuf Ali, The Holy Al-Qur’an (Koran) English translation of the meaning,
(The King Fahd Holy Quran Printing Complex in 1987) p.1272

ZLAbdul Hayy Al-Farmawi, Al-Bidayah Fi Al-Tafsir Al-Maudhu'i,... p. 41.

22The systematic presentation of this thematic (although technical) has a more specific
scope of study, conical and has an influence in the methodological interpretation process. See Tim
Forum Karya llmiah RADEN (Refleksi Anak Muda Pesantren) Purna Siswa 2011 MHM Lirboyo
Kota Kediri, Al-Quran Kita Studi limu, Sejarah dan Tafsir Kalamullah,... p. 225.
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ahadi) because seeing only one theme is discussed. Many maudhu'i commentaries
use this form, both in the classical and contemporary eras. Starting from discussing
I'Jaz al-Quran, nasikh-mansukh, ahkam al-Quran and others. Examples are al-
Mar'ah fi al-Quran and al-inst fT alAl-Quran al-Karim by Abbas Mahmud al-Aqqad,
Dustur al-Akhlaq fi alAl-Quran by Muhammad Abdullah Darraz and his books.?

Fahd al-Rumi added one more type, namely an interpretation that discusses
just one sentence by gathering all the verses that use the sentence or derivation and
the root of the sentence, then interpreting them one by one and expressing their
propositions and uses in al-Quran. Examples of commentaries that use this method
are Kalimah al-Haqq Fi al-Quran al-Karim by Muhammad ibn 'Abd al-Rahman Al-
Rawi, Al-Mushthalahat al-Arba‘ah Fi al-Quran (al-1lah, al-Rabb, al-'lbadah, al-Din)
by Abi al-A'la al-Maududi.?*

C. Steps in the Maudhu'i Interpretation Method

The systematic presentation of a thematic interpretation or maudhu'i is a
form of a series of writings of interpretive work whose structure of exposure refers
to a specific theme or to a particular verse, letter or chapter that is determined by

the interpreter himself.

In this thematic systematics, mufassir usually collect all the key words in al-
Quran which are seen as related to the chosen study theme. The systematic
presentation of this thematic (although technical) has a more specific scope of
study, conical and has an influence in the methodological interpretation process.
When compared to the coherent presentation model, this thematic systematic has
its own advantages. One of them is to shape the direction of interpretation to be

more focused and allow for overall interpretation between verses of al-Quran.?®

23Tim Forum Karya llmiah RADEN (Refleksi Anak Muda Pesantren) Purna Siswa 2011
MHM Lirboyo Kota Kediri, Al-Quran Kita Studi Ilmu, Sejarah dan Tafsir Kalamullah,... p. 231.

24Tim Forum Karya llmiah RADEN (Refleksi Anak Muda Pesantren) Purna Siswa 2011
MHM Lirboyo Kota Kediri, Al-Quran Kita Studi Ilmu, Sejarah dan Tafsir Kalamullah,... p. 231.

Z5Tim Forum Karya llmiah RADEN (Refleksi Anak Muda Pesantren) Purna Siswa 2011
MHM Lirboyo Kota Kediri, Al-Quran Kita Studi limu, Sejarah dan Tafsir Kalamullah,...pp. 224-
225.
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In applying this method, there are several steps that must be taken by the
mufassir. As stated by al-Farmawi as follows:%°

1. Define the problem to be discussed (topic)

This is done after determining the limits and knowing the extent to be
discussed in the verses of al-Quran. According to M. Quraish Shihab, although this
method can accommodate all the problems raised, regardless of whether the answer
is there or not, to avoid the impression of the connection generated by the tahlilt
method due to the discussions being too theoretical, it would be better if the
problems discussed were prioritized on issues that touch the community and felt

directly by them.

From this it can be concluded that, mufasir maudhu'i is expected to first
study the problems of society, or obstacles of thought which are felt to be in dire
need of al-Quran's answers concerning poverty, backwardness, disease, and so on.?’
Thus this type of interpretation and method provides answers to the problems of
certain communities in certain locations and does not have to provide answers to

those who live after their generation, or who live outside their territory.?

2. Gather verses related to a particular problem

3. Arrange the sequence of verses according to the time of the coming down,

accompanied by knowledge of asbab an-nuzil

That is only needed in an effort to know the development of the guidance of

al-Quran regarding the issues discussed, especially for those who think there is

%Abdul Hayy Al-Farmawi, Al-Bidayah Fi Al-Tafsir Al-Maudhu’i,...p. 48. Bandingkan
dengan Mustofa Muslim, Mababhis fi Tafsir Al-Maudhu’i, Juz | (Tt: Dar Al-Qalam, 2005), p. 37.

21slam is not just a dogmatic religion or a religion that only discusses human relations with
God, but also cares about human relations. Islam is manhaj li al-hayah or life guidance that is able
to provide ways to deal with life. Islam has a great social mission in order to provide solutions to
human problems. See Lilik Ummi Kaltsum, Mendialogkan Realitas Dengan Teks,... p. 105.

28M. Quraish Shihab, Membumikan Al-Quran, Edisi ke-2 Print I... p. 177.
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nasikh and mansukh in al-Quran. For those who intend to decipher a story or event,
the sequence needed is a chronological sequence of an event.?®

Regarding asbab an-nuzil, this cannot be ignored in the process of
interpretation. He has a very big role in understanding the verses of al-Quran.*®
Asbab an-nuziil must be a separate consideration for understanding the verses of al-

Quran.*!

4. Understand the correlation of the verses in their respective Surah
5. Arrange the discussion in a perfect outline
6. Complete the discussion with the hadiths that are relevant to the subject matter

7. Study the verses that are interpreted as a whole by gathering the verses that have
the same understanding, or compromising between ‘am (general) and khos
(special, absolute and mugayyad (bound)), or at birth. contradictory so that all

meet in one estuary without distinction or coercion in interpretation.®
D. Strengths of the Maudhu'i Interpretation Method

If observed closely, this maudhu’i interpretation method is in accordance
with the tastes, thoughts and needs of today's society in modern times. The study of
al-Quran must continue to be carried out in accordance with the needs of the modern

era, so that humans are also calm in facing various challenges and developments in

%M. Quraish Shihab, Membumikan Al-Quran, Edisi ke-2 Print I... p. 177.

% According to Bagir Al-Sadr, asbabbun nuzul is not the event that is the main cause of the
revelation of the verse, because this means hanging God's will with human actions even though God
is willing. Asbabun nuzul is an event that accompanies the descending of a verse. Lilik Ummi
Kaltsum, Mendialogkan Realitas Dengan Teks,... p. 113.

31Al-Quran is revealed from time to time, theme to theme, part by part besides considering
the limited human ability to examine and digest the contents of His verse is to be in harmony and in
line with the objective needs faced by humanity going forward. Then, see Tim Forum Karya IImiah
RADEN (Refleksi Anak Muda Pesantren) Purna Siswa 2011 MHM Lirboyo Kota Kediri, Al-Quran
Kita Studi llmu, Sejarah dan Tafsir Kalamullah,... p. 110. And see Manfaat Mengetahui Asbabun
Nuzul dalam M. Bagir Hakim, Ulumul Quran, terj. Nashirul Hag, et al,... p. 39.

32This kind of thing is commonly called the munasabah Al-Quran, where verses or Surahs
in al-Quran have a relationship and similarity in meaning with one another. See Supiana, et al,
Ulumul Qur’an, ... p. 161.
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science and technology.®® Besides the shortcomings of each thing must have
advantages, so in this method of interpretation maudhu’i. Researchers divide into
two advantages in this interpretation method, namely the theoretical and practical

advantages.

1. Theoretical Strengths®
a. Answering the Challenges of the Age

Problems in life always grow and develop in accordance with the
development of life itself. The more modern life, the problems that arise are
increasingly complex and complicated, and have a broad impact. This is possible
because what happens in one place at the same time can be witnessed by other
people in other places as well. Even events that occur in space can be monitored
from the earth. Such conditions are what make the problem immediately spread to

the entire community in a short time.

Seeing the problem above, then when viewed from the perspective of the
interpretation of al-Quran, it cannot be solved by other than thematic methods. This
Is because the study of thematic methods is intended to solve problems. With the

pattern in this method it is expected to be able to answer the challenges of the times.

b. Practical and Systematic

Interpretation with this method is arranged in a practical and systematic way
in solving problems that arise. This kind of condition is very suitable with the life
of an increasingly modern people with high mobility so that they do not seem to
have time to read large commentaries, even though to get the guidance of al-Quran

they must read it. With a thematic interpretation, they will get the guidance of al-

$3Much in modern rationality and science today, the verses of al-Quran can provide answers
to the concepts of modern science. This can only be found through the maudhu’i (thematic) method.
See Ahmad Baiquni, Al Qur’an Ilmu Pengetahuan dan Teknologi, (Yogyakarta: PT. Dana Bhakti
Wakaf, 1995), p. 88.

34Abdul Hayy Al-Farmawi, Al-Bidayah Fi Al-Tafsir Al-Maudhu’i,... p. 53.

%Nashiruddin Baidan, Metodologi Penafsiran Al-Quran,... p. 165.
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Quran in a practical and systematic manner and can save time, effectively and

efficiently.
c. Dynamic

The thematic method makes the method of interpreting al-Quran always
dynamic according to the demands of the times, giving rise to the image in the
minds of readers and listeners that al-Quran always nurtures and guides life on this
earth at all levels of the social strata. Thus, it feels very much that al-Quran is always
actual (Updated) never out of date (Outdate). With the growth of such conditions,
the people will be interested in practicing the teachings of al-Quran because they

feel truly able to guide them to the right path.

d. Making Understanding Intact

With the stipulation of the titles that will be discussed, the understanding of
the verses of al-Quran can be fully absorbed. Such understanding is difficult to find
in the other three methods of interpretation.® Therefore, this thematic method can

be relied upon to solve a problem better and completely.

2. Practical Strengths

Besides theoretic, from the practical point of view this interpretation method

has several advantages. As follows:

a. This method collects all verses that have a common theme. One verse
interprets the other verse. Therefore, this method is also in some ways the

same as the interpretation of bi alma’tsur.

b. Researchers can see the relationship between verses that have a common
theme. Therefore, this method can capture the meaning, guidance, beauty,

and fluency of al-Quran.

%6The interpretation method in question is the interpretation method of tahlili, ijmali and
mugarran.
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c. Researchers can capture the perfect idea of the Koran from verses that have

a common theme.

d. This method can resolve the impression of contradictions between the
Quraan which has been brought up by certain parties who have bad
intentions, and can eliminate the impression of hostility between religion

and science.

e. This method is in accordance with the demands of modern times which
requires us to formulate universal laws that originate from the Koran for all

Islamic countries.

f.  With this method all preachers, both professional and amateur, can capture
all the themes of al-Quran. This method also allows them to arrive at the
laws of Allah in a clear and profound way, and ensures that we reveal the
secrets and verses of al-Quran so that our hearts and minds are satisfied with

the rules that He has set for us.

g. This method can help students in general to arrive at the guidance of the
Koran without having to feel tired and long-winded listening to the

description of the various kutub of tafsir.

h. The current condition, as said by Sayyid al-Kumi, requires a method of
interpretation that more quickly finds the messages of the Koran, especially
in this day and age when the religious atmosphere is littered with the dust
of perversion, and the sky of humanity has been covered by clouds error and
polytheism %’

E. Lacks of the Maudhu'i Interpretation Method
1. Cutting off verses of al-Quran

Cutting off meant here is taking one case contained in one or more verses

that contain many different problems. For example instructions on prayer and zakat.

37 Abdul Hayy Al-Farmawi, Al-Bidayah Fi Al-Tafsir Al-Maudhu’i,... p. 53-55.
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Usually these two forms of worship are revealed together in one verse. When
discussing the study of zakat, for example, then inevitably the verse about prayer
must be left when menukilkannya from the Manuscript so as not to interfere when

conducting analysis.
2. Limiting Understanding Verses

With the stipulation of the title of interpretation, the understanding of a verse
becomes limited to the problem discussed. As a result, the commentator is bound
by that title. Though it is not impossible that one of the 5 verses can be reviewed
from various aspects, because, as Darraz stated that the verses of al-Quran are like
jewels which reflect each light at each angle. So, with the determination of the title
of the discussion, meaning that will be studied only one corner of the gem. Thus it
can cause the impression of lack of broad understanding. The condition described

is indeed a logical consequence of the thematic method.

F. Needs of the Modern Age for the Interpretation of Maudhu'i

Since its emergence, through adjusting the rules and its Shari'a to the
conditions of society at that time, Islam has learned how to be accepted in the midst
of society. That is because the social side of Islam is not mentioned by Rasulullah
SAW as a general theory and legal basis in society and everything related to it. After

that, the Shari‘a emerged which was then used as an order by the wider community.

Muslims used to always try to apply Islamic law directly, arguing that all
that is contained in al-Quran is the Shari'a which cannot be negotiated without
looking at social conditions (textual).® Maybe this kind of thing will not make

Islam more progressive and developing to respond to the challenges of the times.

38Nashiruddin Baidan, Metodologi Penafsiran Al-Quran,... pp. 168-1689.

%M. Bagir Hakim, Ulumul Quran, terj. Nashirul Hag, et al,... p. 510. Even further,
contemporary scholars such as Sayyid Ahmad Khan and Muhammad Igbal say that a flexible
understanding of Islam and its sources is a necessary thing in order to develop views that are
compatible with modern conditions. See Abdullah Saeed, Al-Quran Abad 21,terj. Ervan Nurtawab
(Bandung: PT Mizan Pustaka, 2015), p. 41.
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The maudhu'i interpretation method will later provide a solution that is solutive for

people's lives.

Functionally, this maudhu’i interpretation method is intended to answer the
problems of life on this earth. From this it implies that this method has a very big
role in the lives of the people so that they can be guided to the right path according

to the purpose of the revealed al-Quran.*

From this kind of thinking, the position of this method becomes strong in
the intellectual realm of Islam. Therefore, this method needs to be owned by the
scholars, especially the commentators so that they can contribute to guide life on
this earth the true path to achieving world happiness and the hereafter.

There is a fragmented understanding in understanding the verses of al-
Quran, as a result of not thoroughly studying the verses. This is very dangerous
because it can cause contradictions or distortions that are far in understanding al-
Quran.*! Whereas al-Quran dialogues with all people in every society, from the
descent to the end of time. So, if this holy book encourages us to think about the
intentions of the verses, and criticize ignoring them, by paying attention to science

and technology, social conditions, educational backgrounds and so on.*?

The interpretation of maudhu'i is present in the midst of the needs of society
today, in essence arising from a desire to expose Islam and the understanding of al-
Quran theoretically, including the basics of religion which is the source of all the
details of the Shari'a case. Which thus allows us to know general theories, through
Islamic law and laws. That is because between theory and its application in Islam

has a very strong attachment.*

40Nashiruddin Baidan, Metodologi Penafsiran Al-Quran,...p. 169.
4INashiruddin Baidan, Metodologi Penafsiran Al-Quran,...p. 169.

42M. Quraish Shihab, Membumikan Al-Quran, Edisi ke-2 Print I... p. 393.
43M. Bagir Hakim, Ulumul Quran, terj. Nashirul Hag, et al,... p. 512.



CHAPTER Il

VALIOUS KINDS OF VOCATIONS TO NON-MUSLIM COMMUNITES
IN AL-QURAN

Redaction of Vocation (nida’) of ya & ayyuha in al-Quran are the objects of
this study, not separated from the letters or lafadz that compose them. If examined
in detail, the lafadz consists of nida’ (Vocation) and munada’ (name being
Vocationed or interlocutor). Thus the researcher tries to understand about the lafadz
Ahl al-Kitab, Bani Israil and al-Kafirun starting from the definition to the difference
of the three.

A. Vocation (Nida’)
1. Definition of Vocation (Vida’)

The concept of Vocation / nida ’is one part of God's bible which is addressed
to mankind and delivered through His messengers. Therefore, it is very important
to study the concept of 'nida’ which is spread in al-Quran and al-Hadith, because
these two books are the basis and crack in Islamic law.! In this research the writer
examines nida into two definitions. The first is nida’ according to language. Second,

the meaning of nida according to the term.

a. Nida" According to Language

EtymologiVocationy, nida ’is a word derived from the Arabic" nada-
yunadi-nidaan ", which means Vocation, invitation, announcement and appeal. In
addition, lafaz nida *can also be interpreted as prayer.? Such understanding is often
found in the verses of the Qur'an. Like the meaning of 'nida’ contained in Surah

Maryam verse 3, Allah says:

2N g,z 717, Aa. /:,'
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!Saleh bin Fauzan bin Abd Allah al-Fauzan, I‘anah al-Mustafid bi Sharh al-
Tawhid, (Jiddah: Muassas al-Risalah, no-year), p. 212.

2Taha Abd al-Ra’uf Sa’ad, Hashiyah al-Siban ‘dla Shrah al-Ashmuni ‘Ala alfiyah bin
Malik (Kairo: Maktabah al-Tawfigiyah, tt), juz I, p. 197.
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Meaning: Behold! he cried to his Lord in secret,?

Muhammad Amin bin Mukhtar explained the meaning of the verse Mary 3
verse, that the verse tells the story of the Prophet Zakariya when he prayed to God.
He does it in a clandestine way, because hiding and concealing prayer is more
important than showing it to others. This kind of understanding is the same as the

meaning of surah al-Anam verse 63 and surah al-A'raf verse 55 which reads*:

g A - s 8-

“r 2. T S L F AN R A s (PR N TR R B

e
w -~
s 7 5 ‘ <
Cf ) L N
NS4 S -
= ~

Meaning: Say: "Who is it that delivereth you from the dark recesses of land
and sea, when ye Vocation upon Him in humility and silent terror:"If He
only delivers us from these (dangers), (we vow) we shall truly show our
gratitude”.?"

Meaning: Vocation on your Lord with humility and in private:(1033) for
Allah loveth not those who trespass beyond bounds.®

The main factor of the Prophet Zakariya kept his prayers secret, because he
was worried about the nagging of his people with prayers whose contents asked
children to God when he could not have children, because he and his wife were

elderly. Even his wife is known as a barren woman.’

Besides the meaning of prayer, nida can also be interpreted as azdan and

igamah. Meaning like this can be seen in verse 58 of Surah al-Ma'idah. This opinion

3 Abdullah Yusuf Ali, The Holy Al-Qur’an (Koran) English translation of the meaning,
(The King Fahd Holy Quran Printing Complex in 1987) p.853

4Muhammad al-Amin bin Muhammad al-Mukhtar al-Jukni al-Shankiti, adwa’ al-Bayan
fiidah al-Qur’an bi al-Qur’an (Jiddih: Dar al-‘Ilm al-Fawaid, no-year)Vol-1V, p. 258.

> Abdullah Yusuf Ali, The Holy Al-Qur’an (Koran) English translation of the meaning,
(The King Fahd Holy Quran Printing Complex in 1987) p. 356

& Abdullah Yusuf Ali, The Holy Al-Qur’an (Koran) English translation of the meaning,
(The King Fahd Holy Quran Printing Complex in 1987) p.414

"Muhammad al-Amin bin Muhammad al-Mukhtar al-Jukni al-Shankiti, adwa’ al-Bayan, p.
258.
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is said in Ibn Al-Tahrir wa al-Tanwir by Ibn 'Ashur and also said by Abi al-Qasim
in the book al-Tashil 1i ‘Ulum al-Tanzil 8
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Meaning: and if you Vocation (them) to (do) prayer, they make it a mockery
and play. this is because they are truly a people who do not want to use
reason.

In addition to the meaning of prayer and azdan, nida can also be interpreted
as an appeal and Vocation for faith in Allah SWT. This meaning is contained in the

letter Ali ‘Imran verse 193°, Allah says:
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Meaning: "Our Lord! we have heard the Vocation of one Vocationing (Us)
to Faith, "Believe ye in the Lord,” and we have believed. Our Lord! Forgive
us our sins, blot out from us our iniquities, and take to Thyself our souls in
the company of the righteous.°

Therefore, the meaning of 'nida’ according to language can be interpreted in
accordance with lafaz instructions and instructions of the meaning contained in the
verse. Therefore it cannot be said as nida’, if it does not have the language structure
of the letters nida and munada, because, what is VVocationed nida' is lafaz or verses
whose language editors consist of the letters nida 'and munada. For more details,

the next step, the author enters the definition of nida’ in terms.
b. Nida’ According to the Terms

Various Ulama’ vary in defining the concept of nida' in terms.

Understanding nida' according to the term is every lafaz or verse whose language

8Abi Al-Qasim Muhammad bin Ahmad bin Juzi al-Kalbi, al-Tashil li al-Tanzil, (Bairut:
Dar al-Kutub al-‘Tlmiah, 1995), Juz 1, p. 242.

°Abi al-Qasim al-Husain bin Muhammad al-Raghib al-Asfahani, al-Mufradat fi Gharib al-
Qur’an (L.t: t.p, t.th), p. 487.

10 Abdullah Yusuf Ali, The Holy Al-Qur’an (Koran) English translation of the meaning,
(The King Fahd Holy Quran Printing Complex in 1987) p.201
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structure is composed of the letters nida' and munada (name being Vocationed or
interlocutor). Therefore, not all lafaz or verses of the Qur’an are included in the
nida concept category, even though the lafaz or verse is derived from the root word
(s12-s3w s23), as explained in the meaning of nida’ according to language. For more
details, in the discussion of the meaning of nida’ according to the term, the author

takes the opinion of the scholars' as the basis of research.

First, Muhammad al-Tahir bin ‘Ashur gives an understanding of the concept
of nida, which is: hardening the VVocation as loud as possible aiming to be heard by
the speaker. The Vocation begins with the letters 'nida’ which must be read long.
The second understanding according to Muhammad al-Tahir bin ‘Ashur is, the
demand to accept or face with his physical or intelligence, using predetermined nida

letters. !

Second, 'Abbas Hasan understands nida' as preaching instructions to the
interlocutor, as well as giving a warning to listen to the intent of the speaker, using
one of the 8 (eight) nida 'letters as a Vocationing tool. The second understanding
according to ‘Abbas Hasan is, a request to grant something that is said with the

letter nida’ “ya” or the other.'?

Third, the demand to accept something using the letters nida’ “ya” or other
nida’ letters.t3
Fourth, the lafadz arrangement is used solely for the purpose of warni

.. 14

1Ng.

IMuhammad al-Tahir bin ‘Ashur, al-Tahrir wa al-Tanwir, (Tunis: Dar al-Suhnun, t.th),
juz 1V, p. 199.

12¢ Abbas Hasan, al-Nahwu al-Wafi ma ‘a Ribtihi bi al-Asalib al-Rafi‘ah wa al-Hayat al-
Lughawiyah al-Mutajaddidah (Kairo: Dar al-Ma‘arif, no-year), juz-VI, p. 1.

¥y usuf al-Shikh Muhammad al-Biqa ‘i, Hashiyah al-Khadri ‘Ala Sharh Ibn ‘Agil ‘Ala
Alfiyah Ibn Malik (Bairut: Dar al-Fikr, 2003) juz I, p. 642.

14Fakhruddin Muhammad bin ‘Umar al-H}usai bin al-Hasan bin ‘Ali al-Tamimi al-
Razi, al-Tafsir al-Kabir aw mafatih al-Ghaib (Kairo: Maktabah al-Tawfigiyah, 2003), juz 11, p. 85
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Fifth, warn those who are Vocationed (interlocutors) to receive what is
desired mutakallim (speaker), whether in the form of help, amazement, praise and

sad lamentations.*®

Sixth, the request fulfills the Vocation by using the letter nida’ instead of

the pronunciation of se2/.18

With the different meanings above, in this study what is meant by 'nida’ is a
verse or lafaz which has the structure of the concept 'nida’. Not verses or lafaz that
only use the term nida taken from the Arabic language (s'x -2 -s3L), because in

the Qur'an many verses use the topic nida ’, but the purpose is not as a Vocation.

Therefore, the writer can conclude that what is meant by the concept of Nida
Is not a quote or a piece of lafaz which is only taken from the root of the word ( -s2b
¢lai-saly), which means to Vocation, pray, VVocation to prayer and so on. However,
what is meant by Nida is the editor of a verse or hadith which has a language
structure composed of the letters Nida’ and Munada’, the meaning of which is the
demand to receive and carry out messages contained in that language. Therefore, in
the concept of Nida’ there are many kinds.

2. The letter of Nida’

Adat al-nida', which is a tool used as a Vocationer, is known among the
scholars of' Nahwu with the term nida ', totaling eight letters, namely: a) L (yes), b)
Ul (aya), ¢) W (haya ), d) & (ya-hamzah magsurah together with ya 'sukun), e) & (ya-
hamzah mamdudah with ya' sukun), f) s (aw), g) ' (a-hamzah mamdudah), h) | (a-
hamzah magsurah).l” Of these 8 (eight) letters, in their use and function, the Nahwu

scholars divide into 4 (four) groups.

1SAbi Bakar Muhammad bin Sahl bin al-Siraj al-Nahwi al-Baghdadi, al-Usul fi al-
Nahwi (Bairut: Muassasah al-Risalah, 1996), juz I, p. 329.

8Taha Abd al-Ra’uf Sa’ad, Hashiyah al-Siban ‘Ala Shrah al-Ashmuni ‘Ala alfivah bin
Malik (Kairo: Maktabah al-Tawfigiyah,no-year), juz 11, p. 197.

17 Abbas Hasan, al-Nahwu al-Wafi ma ‘a Ribtihi bi al-Asalib al-Rafi ‘ah wa al-Hayat al-
Lughawiyah al-Mutajaddidah (Kairo: Dar al-Ma‘arif, no-year), Vol-VI, p. 1.
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First, far or similar to far, namely the letters of nida’ b\ |1 sl and G are
used to Vocation distant munada (interlocutors), or similar to distant munada, such
as someone who is sleeping or forgetting. Limits far and near adjusted to ‘uruf
(habits that have been applied). If the concept of nida uses one of these 6 letters,

then the nida is named as nida ghair mandub.

Second, close, namely | (hamzah magsurah / hamzah which is read short) is

used to VVocation a nearby munada.

Third, sadness, which is !5 (wa), is used when in a state of sadness because
of lamenting the death of his family or feel sick because of a disaster.*® The 'Nahwu'
ulama named nida 'like this as' mandub nida (nida’ used when in a state of sadness

orillness), such as: W »k 15 lax 515 Lafaz has meaning, poor Zaid, what a backache.

Fourth, near and far, L which is to Vocation the interlocutor who is near and
far. The use of \ for close Vocations is due to many scholars wondering, why \ is
used to Vocation the other person who is far away, when in fact L is always used
for Nida’ to Allah, and Allah is the closest something compared to others? This
question is answered by scholars' Nahwu: actually & used is used to Vocation the

interlocutor who is near and far.®

BasiVocationy, the letter of nida’ L, functions to VVocation a distant munada
(interlocutor). If L is used to Vocation a nearby munada, it indicates that in the

Vocation there is something very important.

Problems like this are common when praying to Allah, by saying 4/ L or L
«. Fakhruddin al-Zarkashi said, the meaning of this prayer is to keep away that
those who pray feel far from positive actions and places, because they feel
themselves weak and despicable before God, so that with such recognition and

humility, prayer can be granted. In addition, the letter nida & is the only letter that

8Baha’ al-Din Abd Allah bin ‘Aqil, Sharah Ibnu ‘Aqil, (Surabaya: al-Hidayah, no-year),
juz-3, p. 255.
19¢ Abbas Hasan, al-Nahwu al-Wafi, p. 1.
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is often used in the Qur'an. This usage proves the importance of the message
conveyed by God in the Qur'an.?

Some scholars' say, the advantages of the letter nida ‘than the other letters
nida' are: 1) Most widely used in writing and speech; 2) Most common compared
to other nida ’letters; 3) Can enter and be used in five types of Munada, namely
mufrad ‘nature, nakirah maqsudah (lafaz which is lost because it has been
determined to one person only), nakirah ghair magsudah (lafaz that still shows umu
is not determined by oaring- certain people), al-mudaf and shabih bi al-mudaf.?

Sometimes the letter L (ya) is used for nida ’nudbah, which is an
exclamation in a state of sadness or due to illness. However, the use of & in nida
nudbah must be clearly known for its meaning and there is no confusion in it, such

as:

- [ -

Meaning: so that no one will say: "I am very sorry for my negligence
(fulfilling obligations) towards Allah, while I am Truly Including those who

make fun of (the religion of God).

If there is ambiguity and confusion in its use, it is obligatory to leave the
letter L as a summoning tool and switch to using ! as the only right tool to be used

as an exclamation nida 'nudbah.??

3. Kinds of Nida’

Before going further into the mapping and distribution of nida’, of course
the scholars first pay attention to language editors who have the concept of nida’,
such as Abbas Hasan in his work al-Nahwu al-Wafi and Yusuf Muhammad in the
book Hashiyah al-Hadari. The two of them first pay attention to the lafaz that exists

2Fakhruddin Muhammad bin ‘Umar al-Husain bin al-Hasan bin ‘Ali al-Tamimi al-
Razi, al-Tafsir al-Kabir aw Mafatih al-Ghaib, (Kairo: Maktabah al-Tawfigiyah, 2003), Juz 2, p. 85.

21 Abbas Hasan, al-Nahwu al-Wafi, p. 5.

22 Abbas Hasan, al-Nahwu al-Wafi, p. 2.
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after the letter nida ', because according to them the lafaz will not be separated from
two characteristics, namely understanding and not understanding. Therefore, if the

concept of 'nida’ viewed from these properties, 'nida’ is divided into two kinds.?3

First, nida" hagiqi, which is a Vocation addressed to people who have
reason, are smart and tamyiz, because basiVVocationy the message nida' is only for
people who have reason. Only a rational person can receive and capture messages
contained in the nida’.?* There are so many examples of nida hagigi in the Quran.
The author gives an example in verse 55 of the letter Ali ‘Imran whose bible is

addressed to the Prophet* Isa, and Jesus as a man of perfect intellect, Allah says:

Meaning: Behold! Allah said: "O Jesus! | will take thee and raise thee to
Myself and clear thee (of the falsehoods)of those who blaspheme; I will
make those who follow thee superior to those who reject faith, to the Day
of Resurrection: Then shall ye all return unto me, and I will judge between
you of the matters wherein ye dispute.®

Second, nida'isti ‘arah \: majazi, which is a VVocation or VVocation addressed
to the other person who has no sense, because he will not be able to receive and
carry out the message. BasiVVocationy it does not deserve to be the recipient of a

message or a Vocation, unless it can happen with God's will.?®
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23y usuf al-Shikh Muhammad al-Biqa‘i, Hashiyah al-Kgudari ‘Ala Sharh Ibn ‘Aqil ‘Ala
Alfiyah Ibn Malik (Bairut: Dar al-Fikr, 2003), juz Il, p. 642.

24 Abbas Hasan, al-Nahwu al-Wafi ma ‘a Ribtihi bi al-Asalib al-Rafi ‘ah wa al-Hayat al-
Lughawiyah al-Mutajaddidah (Kairo: Dar al-Ma‘arif, no-year), juz-VI, p. 1.

25 Abdullah Yusuf Ali, The Holy Al-Qur’an (Koran) English translation of the meaning,
(The King Fahd Holy Quran Printing Complex in 1987) p.156-157

2y usuf al-Shikh Muhammad al-Biqa‘i, Hashiyah al-Kgudari ‘Ala Sharh Ibn ‘Aqil ‘Ala
Alfiyah Ibn Malik (Bairut: Dar al-Fikr, 2003), juz Il, p. 642.
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Meaning: And Verily We have given David our blessing. (we say): "O
mountains and birds, glorify repeatedly with David", and We have softened
the iron for him.
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Meaning: And it was said: "O earth, swallow your waters, and O heavens
(rain) stop,"” and the water is sorted, the command is completed and the ark
is anchored on the hill of Gambling, and it says: "The wrongdoers perish."

Lafaz Jua in verse 10 of Saba ’, =l and <l in verse 44 of Hud's letter are
ill-mannered and cannot accept the message conveyed, except by the will of God,
everything can happen.?’ If the concept of Nida is assessed in terms of distance and

proximity, the concept of Nida is divided into 2 (two) kinds of parts.

First, nida 'mandub aw nudbah, which is a cry that occurs due to illness or
sadness. In this nida ’, the Vocationing device uses sl as the VVocationing device: sl
la ks, To be nida mandub the requirements are: 1) Must consist of isim ma‘rifat.
Therefore, it should not be said s si, because this sentence is nakirah (general).
2) Must consist of isim last. Not justified using mafham lafaz (cryptic) like isim
isharah. Therefore, it cannot be said: »3& si. 3) Must not use isim mawsul, unless
isim mawsul is not shared with (¥), and must have silah (lafaz connecting with isim
mawsul). What if together with the precepts can be allowed sle 3o 3 yu i (10 5128 4)
Inside the nida ’barren may be used L as a Vocationing tool, but there is no
confusion with the mandatory ghair. If confusion occurs, it is not allowed to use L
as a VVocationing device.?® Example:

t.
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2'yusuf al-Shikh Muhammad al-Biqa‘i, Hashiyah al-Kgudari ‘Ala Sharh Ibn ‘Aqil ‘Ala
Alfiyah Ibn Malik (Bairut: Dar al-Fikr, 2003), juz Il, p. 643.

Z8Baha’ al-Din Abd Allah bin ‘Aqil, Sharah Ibnu ‘Agil (Surabaya: al-Hidayah, tt), Juz I1I,
p. 282.

2%Baha’ al-Din Abd Allah bin ‘Aqil, Sharah Ibnu ‘Agil (Surabaya: al-Hidayah, tt), Juz 11,
p. 256.
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Meaning: so that no one will say: "I am very sorry for my negligence
(fulfilling obligations) towards Allah, while I am Truly Including those who
make fun of (the religion of God).

Second, nida’ ghair mandub, which is a Vocation or Vocation addressed to
the speaker of a distant and the interlocutor who is similar to a distant one. Or
addressed to a close interlocutor. If the interlocutor consists of people who are far
away or similar to those far away, such as people who are sleeping or forgetting,
they must use the letters nida &, 1,42\, If nida *ghair consists of close interlocutors,
then the method Example: Js 1,2 31.%

If a nida’ is assessed in general terms and whether or not, nida is divided
into groups. Ma‘in Taufiq mentions in his book al-Nida 'fi al-Quran ' al-Karim, that

the kinds of nida’' in the Qur'an are four groups®::

First, there are 5 types of nida’' generally (Nida' al-Nas, Nida' al- ‘/bad, Nida'
Bani Adam, Nida' al-Insan and Nida' Ma shar al-Jin wa al-Ins). The author

explains one by one with examples of verses of the Quran, as follows:

a. Nida' al-Nas, the appeal or Vocation is addressed to all intelligent humanity, as
the word of God in Surah al-Bagarah:
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Meaning: O mankind, worship your Lord who has created you and those
before you, that you be cautious.

Ibn Abbas, Mujahid and Algamah said that every verse that has an editorial
language o1 el L then the verse belongs to the Makkiyah verse, the verse that was
revealed before the Prophet Muhammad migrated to Medina.*?

%0Baha’ al-Din Abd Allah bin ‘Aqil, Sharah Ibnu ‘Aqil (Surabaya: al-Hidayah, tt), Juz Il
p. 255.

3Ma‘in Taufig Dahham al-Hayali, Nida’ fi al-Qur’an al-Karim (Bairut: Dar al-Kutub,
2008), p. 4.

32Muhammad bin Yusuf Abu Hayyan al-Andalusi, al-Bahr al-Muhit fi al-Tafsir, (Bairut:
Dar al-Fikr, 1992), juz I, p. 153.
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Verse 21 of Surah al-Bagarah is the first time the implementation of the
concept of 'nida in the Quran. Although Surat al-Bagarah is recorded as a
Madaniyah letter, this verse shows the generality of the treatise and the message
carried by the verse. Therefore al-Wahidi said, that this Ayai is a Makkiyah verse,

even though it is contained in Surah al-Bagarah.®

b. Nida' al-Ibad, a Vocation to the servants of God, as exemplified in Surah al-

Zumar verse 10, Allah says.

Meaning: Say: "O ye my servants who believe! Fear your Lord, good is (the
reward) for those who do good in this world. Spacious is Allah's earth! those
who patiently persevere will truly receive a reward without measure!”.3

c. Nida' Bani Adam, a Vocation addressed to Adam's children and grandchildren.
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Meaning: O son of Adam, wear your beautiful clothes in each (enter)
mosque, eat and drink, and don't overdo it. Indeed, Allah does not like
people who are overrated.

d. Nida' al-Insan, a Vocation to humans as exemplified in Surah al-Inshigaq verse
6, Allah says.
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Meaning: O mankind, Truly you have worked earnestly towards your Lord,
Then surely you will meet Him.

33Abi al-Hasan ‘Ali Ahmad al-Wahidi, Kitab Asbab al-Nuzul (Kairo: Dar Ibn al-Haitham,
2005), p. 12.

34 Abdullah Yusuf Ali, The Holy Al-Qur’an (Koran) English translation of the meaning,
(The King Fahd Holy Quran Printing Complex in 1987)p. 1397
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That is, people in this world whether they realize it or not are on their way
to their Lord. and surely he will meet his Lord to receive his vengeance from his

actions both bad and good.

e. Nida' Ma ‘shar al-Jins wa al-Ins, the Vocation is addressed to jinn and human
groups. This Vocation the author exemplifies in the verse al-Rahman verse 33,

Allah says.
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Meaning: O ye assembly of Jinns and men! If it be ye can pass beyond the
zones of the heavens and the earth, pass ye! not without authority shall ye
be able to pass!®®

Second, nida 'specifiVocationy, there are 6 types (Nida' al-Mu'minin, Nida
'Uli al-Albab wa al-Absar, Nida' al-Nafs al-Mutmainnah, Nida '‘Bani Israil, Nida'
Expert al- The Book, Nida 'al-Kuffar).%

a. Nida" al-Mu'minin, the Vocation is addressed to the people mu'min. Like the

word of God in Sura al-Nisa 'verse 29.
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Meaning: O ye who believe! Eat not up your property among yourselves in
vanities: But let there be amongst you Traffic and trade by mutual good-
will: Nor kill (or destroy) yourselves: for verily Allah hath been to you Most
Merciful! 3

Every verse whose editorial begins with )swl cudll L) &, then the verse is

classified as the Madaniyah verse, which was revealed after the Messenger of Allah

3 Abdullah Yusuf Ali, The Holy Al-Qur’an (Koran) English translation of the meaning,
(The King Fahd Holy Quran Printing Complex in 1987)p. 1665

%Ma‘in Taufiq Dahham al-Hayali, Nida’ fi al-Qur’an al-Karim (Bairut: Dar al-Kutub,
2008), p. 4.

37 Abdullah Yusuf Ali, The Holy Al-Qur’an (Koran) English translation of the meaning,
(The King Fahd Holy Quran Printing Complex in 1987)p. 217
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moved to Medina, because most people who believe gather in the city of Medina.
While the verses in the arrangement of the language use lafaz i Wi 4, then the
message of the verse is marked as Makkiyah, because disbelief is usually spread
and many in the city of Mecca. Abu Ubaidah narrated from Maimunah bin Mahran,
that: every verse whose editors use o< Ll b or sl <y, then this is Makkiyah,

Every verse that editors the language ! siel (3 L) &, then the verse is Madaniyah.®

b. Nida 'Uli al-Albab and al-Absar.

. A & A =% o £ -0 2
LaL

- c P Ao S
@jd}xdv-l-’d’-j%‘mjw J/jl‘—quoba{-”évﬁj

Meaning: and in that gishash there is a guarantee of survival for you, O you
who have understanding, so that you may fear Allah.
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Meaning: He was the one who expelled unbelievers among the scribes from
their villages at the time of the first expulsion. You did not think that they
would come out and they were sure that their strongholds could defend them
from (the punishment of) Allah; So Allah brought them (punishment) from
the direction they did not expect. and God casts fear in their hearts; they
destroyed their houses with their own hands and the hands of the believers.
Then take it (the incident) to be a lesson, O people who have insight.

c. Nida 'al-nafs al-mutmainnah, a VVocation addressed to a peaceful soul.
This Nida is found in surah al-Fajr verse 27, Allah says:
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Meaning: (To the righteous soul will be said:) "O (thou) soul, in (complete)
rest and satisfaction!.®®

3Muhammad Abd al-Azim al-Zurgani, Manahil al- ‘Irfan fi Ulum al-Qur’an (Kairo: Dar
al-Salam, 2006), juz I, p. 158.

39 Abdullah Yusuf Ali, The Holy Al-Qur’an (Koran) English translation of the meaning,
(The King Fahd Holy Quran Printing Complex in 1987)p.450
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d. Nida' Bani Israil, special Vocation Bani Israil.

In this nida, the writer gives an example of verse 6 of Surah al-Saf, Allah

says.
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Meaning: And remember, Jesus, the son of Mary, said: "O Children of
Israel! I am the messenger of Allah (sent) to you, confirming the Law (which
came) before me, and giving Glad Tidings of a Messenger to come after me,
whose name shall be Ahmad."But when he came to them with Clear Signs,
they said, "this is evident sorcery!"

e. Nida ahl al-kitab, a special appeal to ahl al-kitab.
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Meaning: Say: "O People of the Book, Come (hold) to a sentence (decree)
that there is no dispute between us and you, that we do not worship except
Allah and we do not associate Him with anything and not (also) some of us
make some others as God but Allah ". if they turn away Then say to them:
"Watch that we are surrenders (to Allah)".

f. Nida 'al-Kuffar, a Vocation addressed to unbelievers.

Meaning: Say: "O disbelievers, | will not worship what you worship.

B. Definition of Non-Muslim

Non-Muslims are people other than Muslims. Both Jews*, Christians and

other religious communities, According to the Quraysh Shihab in his book

40 Abdullah Yusuf Ali, The Holy Al-Qur’an (Koran) English translation of the meaning,
(The King Fahd Holy Quran Printing Complex in 1987)p. 400

4LJewish naming according to their history is called Jewish because they move
(yatahawwad) when reading the Torah. According to another narrative, they were named Jews
because they were attributed to Judah, Yakuba's fourth child, whose real name was Jehuza, the leader
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wawasan al-Quran, explained about non-Muslims such as Jews and Christians, two
groups of people that were at least agreed upon by all ulamas as' ahl al-kitab. In
addition to the term ahl al-Kitab, the Koran also uses the terms Utu al-Kitab, Ut
nasiban minal al-kitab, al-Yahud, al-Lazina Hadu, Bani Israil, anNashara, and other

terms.

The word "ahl al-kitab" is repeated in the Qur'an thirty-one times. Utu al-
Kitab eighteen times, Utli-Nasiban minal kitab three times, Al-Yahud eight times,
al-Lazina hadu ten times, an Nashara fourteen times, and Bani / Bant Israil forty

one times.*

The word Nashara, the same usage as al-lazina hadu, is sometimes used in
positive contexts and praise. For example Surat al-Maidah (5): 82 which explains
those who are most close to their friendship with Muslims. And at other times in
the context of condemnation, as in Surah al-Bagarah (2): 120 which talks about
their disagreement with Muslims until Muslims follow them. On another occasion,
the content is neutral, that is, not condemnation and not praise, as in surah al-Hajj

(22): 17 which discusses God's just verdict against them and other groups, later on.

Al-Quran uses the word al-Yahud, so surely the verse is in the form of
condemnation of their bad attitudes, and if using the word Nashara, it is not

necessarily condemned, as is al-Ladzina hadu.*?

As for the Jews, and the Christians, the ulama’s opinions are related to Surah

al-Bagarah, verse 120 which is as follows:

of eleven other sons of Jacob. Some scientists justify this opinion. Dr. Jawwad Ali said the term
"Jewish" has a broader meaning than the terms "Hebrew" and "Bani Isra’il". This is because the term
Jewish besides being saved to the Hebrews, is also saved to non-Hebrew people who embrace
Judaism. As for the Jewish origins, they belong to the Semitic nation. See Mahir Ahmad Agha,
Yahudi (Catatan Hitam Sejarah), Trans. Yodi Indrayadi, (Jakarta: Qisthi Press, 2011), pp. 11-12

42M. Quraish Shihab, Wawasan Al-Quran, (Tafsir Tematik atas Pelbagai Persoalan Umat),
Print number 1, (Bandung: PT Mizan Pustaka, 2013), p. 458

43M. Quraish Shihab, Wawasan Al-Quran, (Tafsir Tematik atas Pelbagai Persoalan Umat),
Print number 1, (Bandung: PT Mizan Pustaka, 2013), p. 459
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Meaning: Never will the Jews or the Christians be satisfied with thee unless
thou follow their form of religion. Say: "The Guidance of Allah,-that is the
(only) Guidance." Wert thou to follow their desires after the knowledge
which hath reached thee, then wouldst thou find neither Protector nor helper
against Allah.*

The meaning of Surat al-Bagarah verse 120 needs to be asserted because
there are often misunderstandings about its meaning. And also as is well known,
Judaism is not a propaganda religion, in fact they tend to be exclusive in the field
of religion and other people tend to be reluctant to embrace their religion. On the
other hand as stated because of the descent of surah al-Bagarah verse 120 itself with
regard to the transfer of the gibla of Muslim prayer toward the Kaaba, which
cyniVocationy responded to non-Muslims, because at that time the Jews of Medina
and the Najran Christians expected that the Prophet and the Najran Christians
Muslims direct the direction of their prayers to their Qibla. Thus the opinion of Ibn
Abbas as stated by as-Sayuthi in his work, Asbab Al-Nuzil.

The interpretation of al-Quran towards an-Nashara, is not as clear as its
disclaimer of al-Yahud, so perhaps not all of them behave that way. It may also be
now and in the past, but the future is no longer. So the use of the word "la" for them

is not as strict as the use of the word "lan" for Jews.*

1. Definition of Ahl al-Kitab

Ahl al-kitab is a sentence composed of two words, namely ahl and al-kitab.
Ahl is a word that is composed of letters alif, ha, and lam that literally means

friendly, happy or like.*® The word ahl also means people who live together in a

44 Abdullah Yusuf Ali, The Holy Al-Qur’an (Koran) English translation of the meaning,
(The King Fahd Holy Quran Printing Complex in 1987)p. 18

4SMahir Ahmad Agha, Yahudi (Catatan Hitam Sejarah), Trans. Yodilndrayadi, Jakarta:
Qisthi Press, 2011), p. 462

A, W. Al-Munawir, Kamus al-Munawir Arab Indonesia (Yogyakarta: Pondok Pesantren
al Munawir, 1984), p. 49. See also: Lois Ma“luf, al-Munjid fi Lughah wa al- ‘Alam (Beirut: Dar al
Shuriiq, 1986), p. 20.



40

certain place.*” The word ahl is sometimes also used to refer to something that has
a very close relationship, such as the expression of ahl al-rajul, namely the people
who gather them, either because of religious or religious connections, or things that

are equivalent to them, such as profession, ethnicity and community.*

In general, term Ahl al-Kitab refers to two groups (religions) that clearly
accept the scriptures, namely Jews and Christians. Then it was to these two groups
that most scholars VVocationed them ahl al-kitab. In contrast to the opinion of Rashid
Rida in the interpretation of the Surat Ali Imran (3): 19, that in the Tafsir al-Manar
explains, what is referred to as ahl al-kitab is not specific to the Jewish group, nor
the Christian group, but more generally, it can include from the group other.

Although the verse was revealed to the Christian group Najran.*®

In the Qur'an the word ahl is mentioned 125 times.>® The use of the word
ahl in the Qur'an can be found with a variety of variations. However, in general the
meaning it contains can be returned to the understanding of language. For example
the word ahl which refers to a certain group, such as ahl al-bait (QS al-Azab (33):
33) which is addressed to the family of the Prophet Muhammad PBUH. The term
can also indicate to the population, such as (Q.S al-Qasas (28): 45), referring to the
family (Q.S Hud (11): 40). Indicates to adherents of a certain understanding (Q.S
al-Bagarah (2): 105).!

Afterwards, the second word is al-kitab. The word al-kitab itself is an
arrangement of words consisting of several letters, kaf, ta and ba, which literally
provide a sense of gathering something with something else.%? Term al-kitab is then
interpreted as writing, because writing in Arabic is also composed of several letters
which are the same as the origin of the word al-kitab. The word al-kitab in its

47G. Vadja, “alh al-Kitab” Encyclopedia of Islam (Leiden: E. J. Brill, 1960), p. 257

“8Al-Raghib al-Asfhani, Mu jam Mufradat Alfaz Al-Quran (Beirut: Dar al-Fikr, t.th), p. 25.

4*Muhammad Rashid Rida, Tafsir Al-Manar, vol. 3 (Cairo: Dar al-Manar, 1947) , p. 258.

S0Al-Bagi, al-Mu jam al-Mufahras, pp. 95-97.

S1Galib M, ahl al-Kitab, p. 19.

2Abu al-Husain Ahmad ibn Faris ibn Zakariya, Mu jam Maqayis fi al-Lughah (Beirut: Dar
alFikr, 1994), p. 95.
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various forms in the Qur'an is mentioned 319 times.>® With various variations of
understanding which includes writing, books (books), provisions and obligations.>
The phrase al-kitab generally refers to the holy books that Allah sent down to his
apostles, both the prophet before the Prophet Muhammad saw as well as the Prophet
Musa a.s, as well as showing the revelation which was condemned to the Prophet
Muhammad saw.>® Thus the term al-kitab can be interpreted to the group sent down
to them the book through their respective Prophets, as a guide and guide in worship

and deeds, both worshiping Allah and the actions of their fellow man.

The term ahl al-kitab which directly mentions these two words in al-Quran
is found 31 times.%® These two sentences, which are interpreted separately, provide
information that the general meaning if ahl al-kitab is put together into a group
derived from them the book of God, as revelations and instructions for these people

through their Prophets and Messengers.

Out of the 31 times mentioned ahl al-kitab in al-Quran , 4 verses which give
sympathy to ahl al-kitab, namely in the letter of Ali Imran (3): 64, 110, 113 and
199, which are categories in the letter in sent down in Medina, while 27 others gave
a warning to the Ahl al-kitab, and another note is that among 31 times the mention
of the Ahl al-kitab, only three times the mention is included in the category of letters
sent down in Makkah, namely Surat al- ' Ankabiit (29): 46, and Surah Al-Bayyinah
(98): 1, 6.7

Thus, the use of the term "ahl al-kitab' is more emphasized to the warning of
their actions, as well as the VVocation to return to faith. However, among the many
verses that state condemnation and warning, there are still verses that mention their
goodness with this term, this indicates that the term ahl al-kitab is more to give them

a warning and a Vocation to return to faith.

SSAl-Baqi, Mu jam al-Mufahras, pp. 591-595

S4al-Asfhani, Mu ’jam Mufradat, p. 440.

5Galib, ahl al-kitab, p. 20.

SAl-Bagi, Mu jam al-Mufahras, pp. 95-96.

SJarot Wahyudi, Ahl al-kitab A Qur’anic Invitation to Inter Faith Co Operation
(‘Yogyakarta: Nuansa Aksara, 2006), p. 19.
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2. Definition of Bani Israil

Term Bani Israil is needed to give a clear picture in the Koran about these groups.
Many people tend to equate Bani Israil and the Jews. The word Bani Isréil is
composed of two Hebrew words (Hebrew) mentioned in al-Quran 43 times. The
word Band (Bani) comes from the words ba ’, nin and waw, which means
something that was born from another.®® In the Qur'an the word which comes from
the root is found 161 times.>® The word Banf itself is mentioned 49 times, 43 of
which are attributed to Israil. The remaining 6 times are related to the descendants
of Adam, while twice of them are in Q.S an-Nur (24): 31 talk about sons and sisters.
From these verses it turns out that the term Bani, all of which implies blood

relations.

While the word Israil is found 43 times in al-Quran .%° Twice it refers to the
Prophet Ya'qub, the rest is related to his descendants. The word Israil comes from
the Hebrew language which consists of two words Isr, meaning servant or lover,
and EIl, which means God, so Israil means servant of God or lover of God. The
scholars agree that the term Israil in al-Quran refers to the Prophet Ya'qub bin
Ishaq ibn Ibrahim. Sometimes Isréil is identical with Jews even though it really isn't.
Bani Isréil refer to the descendants of the nation, while the Jews refer to the mindset

including religion and dogma.

According to Muhammad Rasyid Ridla, besides the term Israil refers to the
Prophet Ya'qub a.s he can also refer to the Israil people.®! 39 Mention of the Prophet
Ya'qub a.s. with Isr&il in the sense of a servant or lover of God, showing how close
his relationship with God is at the same time showing that the Prophet Ya'qub was

a Prophet who sincerely fought in the way of Allah.

8Ahmad ibn Faris ibn Zakarlya, Mu’jam al-Maqayis fi al-Lughat (Beirut: Dar al-Fikr,
1994), p. 56.

*Muhammad Fuad Abdal-Bagi, Al-Mu jam al-Mufahras li Alfazh Alquranal-Karim, (Dar
al-Fikr, Beirut, 1987), pp. 136-139.

80Muhammad Fuad Abdal-Bagi, Al-Mu jam al-Mufahras li Alfazh Alquranal-Karim, (Dar
al-Fikr, Beirut, 1987), pp. 136-139.

6IMuhammad Rasyid Ridha, Tafsir Alquran al-Hakim, (Beirut : Dar al-Ma’rifah, t.th.), Juz
IV, p. 481.



43

3. Definition of Kafir

EtymologiVocationy, kafir are taken from the root word (Ui - - i)
according to Hasan Muhammad Musa, in Qamus Qur'ani has many meanings that
are close together, such as: hiding, covering, blocking, walls, veils, denying and
avoiding. In terms, scholars distunguish understanding of infidels. Ibn Taimiyah
explains infidels are not believers in Allah and His Apostles, either accompanied
by lying or not, or because they turn away from following the Messenger of Allah
because of envy (hasad) or arrogant, or because it follows the passions that turn its

owner from following the treatise.%

According to Ibn Hazm, kafir in religious matters are to deny one of the
cases required by Allah to be believed after being enforced by him, that is, by
reaching the truth to the person concerned, whether the denial is only with the heart,
only verbally, or both . Kufr can occur because he did an act which according to

shari'ah can expel the culprit from the faith.%*

It needs to be understood that faith and kufr are very basic cases in Islam.
These two things will put someone before God, whether being a believer or an
infidel, becoming a resident of heaven or hell. So it is not possible for the two cases

to gather in a person.®®

Faith is justifying by heart, acknowledging verbally, and doing charity with
the limbs. The content of faith is a combination of speech, which includes speech
which is Vocationed intention and verbal speech Vocationed statement, with action.

Being the height of faith is to believe in God s.w.t. So hypocrites are not VVocationed

82Azyuzumardi Azra, Kajian Tematik al-Qur’an Tentang Ketuhanan, (Bandung: Angkasa,
2008), p. 348.

3Tagy ad-Din ahmad Ibn ‘Abd Halim Ibn Taimiyah, majmu’ fatawa, (Madinah:
Mujamma’ al-Malik Fadh li Tiba’ah al-Mushaf asy-Syarif, 2003 M/1426 H), juz XXI, p. 335.

64Abu Muhammad ‘Ali Ibn Ahmad Ibn Sa’id Ibn Hazm, al-lhkam fi Usul al-Ahkam,
(Baerut: Mansyurat Dar al-Afaq al-Jadidah, t.t), juz I, pp. 49-50.

®Rudi Hartono, Takfir dalam Pandangan Ibn Taimiyah : Kajian atas Kitab Majmu’
Fatawa, (Universitas Muhammadiyah Surakarta, 2015), p. 21.
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believers because the verbal speech and deeds of their limbs are not accompanied
by conviction of the heart.%®

Kufur is the opposite of faith which indicates opposition to the blessings of
Allah, while unbelievers are opponents of Muslims. Then the whole kufr of all
kinds, kinds, and the culprit, that is, opposes what was brought by the Prophet, or

against some of it.%’

All forms of obedience are branches of faith and all forms of disobedience
are branches of disbelief, because the principle of faith is the attitude of justification
(tasdiqg) with full submission which gives birth to obedience, while the principle of
disbelief is the attitude of denying and ungodly that gives birth to arrogance and

tendency to violate.5®

Related to the Islamic context also know the term apostasy. What is meant by
apostasy is infidel after Islam, both with words, deeds, and with doubt.®® This is
what is meant by the great disbelief that brings out the perpetrators of the total faith,

namely al-kufr al-i'tigadi who deny words and practices or one of them.”
C. Ya Ahl al-Kitab, Ya Bani Isrdil, and Ya Ayyuha al-Kdafirun in the Quran

After searching and researching in several sources relating to the verses of
Ya Ahl al-Kitab, Ya Bani Israil, and Ya ayyuha al-Kafirun in al-Quran, the writer
found at least 11 verses that mention the lafadz Ya ahl al-Kitab, Ya Bani Israil, and
Ya ayyuha al-Kafirun. Lafadz Ya ahl al-Kitab is mentioned 11 times, lafadz Ya Bani

Israil is mentioned 4 times, and Ya ayyuha al-Kafirun is mentioned 1 times.”

®Rudi Hartono, Takfir dalam Pandangan Ibn Taimiyah : Kajian atas Kitab Majmu’
Fatawa, (Universitas Muhammadiyah Surakarta, 2015), pp. 22-23

57Sa’id Ibn “Ali Ibn Wahf al-Qahtani, Kapan Manusia menjadi Kafir?, terj. Khairul Anwar,
(Solo: Pustaka al-‘Alaq, 2007), p. 56.

%8Hafiz Hakami, 200 Tanya Jawab Akidah Islam, (Jakarta: GIP, 2005), p. 196.

%9Sa’id Ibn Ali Ibn Wahf al-Qahtani, Kapan Manusia menjadi Kafir?, terj. Khairul Anwar,
(Solo: Pustaka al-‘Alaq, 2007), p. 55.

""Hafiz Hakami, 200 Tanya Jawab Akidah Islam, (Jakarta: GIP, 2005), p. 196.

""Muhammad Fuad ‘ Abdul Baqi, Mu jam al Mufahras li alfadz al-Qur’an al-Karim (Mesir:
Dar al-Hadis, 2007), pp. 135-137



1. Ya Ahl al-Kitab

45

The verses that use the Vocation lafadz Ya Ahl al-Kitab in al-Quran are as

follows:
Nu | Name of Tipe of Tartib Quote of Verse
mb Surah Surah Nuzul
er
1 gl)l 6I4mran Madaniyah 89 ‘;!T/’)’T’ L::;SJ};;/ - J‘ P ’T:LZETL_;’):
; S : dele= ] =)
Ei o 3,3 N5 A1) X
2 | Ali Imran | Madaniyah 89 R IO o E
(3): 65 cApl by malil 3 Doebs J ol Jals
20 Tk Sl 20,55 L ) ez Ty 5300
3 | Ali Imran | Madaniyah 89 eIt E ge L sAZc a1 L
(3): 70 Togdgsd goly il eley T9 48 J casdl Jalyy
4 | Ali Imran | Madaniyah 89 - e g3 s T L
()71 S5y Jendb gl Zoseds sl Jalg
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5 | Ali Imran | Madaniyah 89
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6 | Ali Imran | Madaniyah 89
(3):99
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------ J5
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The use of the Vocation ya ahl al-kitab in al-Quran is composed of the

letters nida’ and munada (the name being Vocationed or the interlocutor). L letter
nida’ mabni sukun, because it is a letter. <<l Jal munada mudhaf because it is
composed of idhafah, namely mudhaf (Jaf) and mudhaf ilaih (<)) Jal is read by
the nashab with its nashab sign in the form of fathah, because the form is ism

mufrad. <4l read jar becomes mudhaf ilaih, its jar sign is kasrah, because of its

mufrad form. The Vocation is ya ahl al-kitab contained in 11 verses in al-Quran.

Meanwhile, the analysis of the Vocation of non-Muslim communities by

using the editorial of ya ahl al-kitab per verse is as follows:

No: 1

Ali Imran (3): 64

Data:

5 The aldds ) i casdl s 6
r - g s

2

Meaning: Say: "O ahl al-kitab, come (hold on) to a sentence (decree) for which
there is no dispute between us and you.

Nida> :L
Munada :<USl Jai

Avail: sl (humiliate)

No: 2

Ali Imran (3): 65

Data:

a7 G Dbl el ol

Meaning: O ahl al-kitab, why do you argue with Ibrahim?

Nida’ : L
Munada ;<USl Jai

Avail:_2a3l (humiliate)
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No: 3 Ali Imran (3): 70

Data: 26 Ay, i sl ol
Topigds

Meaning: O ahl al-kitab, why do you deny the verses of Allah, even though you

know (the truth).

Nida® L

Munada ;s Jal

Avail: 233l (humiliate)

No: 4 Ali Imran (3): 71

Data: UGl 2tk s e

Ol 2505 5T 453855

Meaning: O ahl al-kitab, why do you confuse the haq with the false, and hide the
truth, even though you know it?

Nida’ :L
Munada ;<USl Jai

Avail:_2a3l! (humiliate)

No: 5 Ali Imran (3): 98

Data: Sl Ty BT G, 055 0 Tl 8

Ok U Je

Meaning: Say: "O ahl al-kitab, why do you deny the verses of Allah, whereas
Allah has witnessed what you are doing?

Nida’ ;L
Munada ;<USl Jal

Avail: a3l (humiliate)

No: 6 Ali Imran (3): 99

Data: o AP At T
oo A Jede 2 Tosias J oSl Jals 1B

T PP ESE L S
slaga (oly Bie Goasls fuli

Meaning: Say: "O ahl al-kitab, why do you prevent from the way of Allah those
who have believed

Nida’ :L
Munada ;<USl Jai
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Avail:_sa (humiliate)

No: 7 An-Nisaa' (4): 171

Data o 13 5 s 45 9 et o

ST A

Meaning: O ahl al-kitab, do not exceed the limits of your religion, and do not say
to God except what is true.

Nida> : L
Munada ;<USl Ja

Avail: 23l (humiliate)

No: 8 Al-Maidah (5): 15
Pae S s il Bose il

phngy cnsall e Toshs futs s Iiiis

Meaning: O ahl al-kitab, Surely you have come to us Our Apostle, explained to
you many of the contents of the Book that you hid, and many (also) he let.

Nida’ : L
Munada ;<USl Jai

Avail:_2a3l! (humiliate)

No: 9 Al-Maidah (5): 59

Data: AL oz 5TV T 0,400 U sl Jals 1
DR 5781 Ol U e Jp1 U GJ) U51 L

([@&9)

Meaning: Say: "O ahl al-kitab, Do you see Us wrong, only because We believe
in Allah, in what was revealed to Us and in what was revealed before, while most
of you are truly wicked?

Nida’ : L
Munada :<USl Jai

Avail:_2a31 (humiliate)

No: 10 Al-Maidah (5): 68
pata AT G sob o Fol s ol

1555 o o501 Ul U o2y
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Meaning: Say: "O ahl al-kitab, you are not considered to have the slightest
religion until you establish the teachings of the Torah, the Gospel, and the Koran
which were revealed to you from your Lord".

Nida’ :UL

Munada ;5 Jal

Avail: 23! (humiliate)

No: 11 Al-Maidah (5): 77
Data: o g s ¥ caall Bl g
i

Meaning: Say: "O ahl al-kitab, do not overdo (exceed the limits) in a way that is
not true in your religion.

Nida’ :Ub

Munada :<uS Jal

Avail: a3l (humiliate)

2. Ya Bani Israil

The verses that use the Vocation lafadz Ya Bani Israil in al-Quran are as

follows:
Name of Type of Tartib Quote of Verse
Surah Sl_Jrgh Nuzul

,(AGS,l-)S:h6af Madaniyah 66 ﬁ..!l JJT P ,Lj ‘ J.:;‘ w*-’ r”«/‘ §T W U@ 31)
Lo b doly By nif G Gl G W G
&.,\ﬁl/ 311-l 9=

él): quarah Madaniyah 87 st\-eu ‘ﬁ)bﬁ&v&:" 6” ‘j;ﬂ J-"J‘*"
© O}'JUU s’d ;54-@-"-’ dﬁ‘

él)-:l?gqarah Madaniyah 87 M u‘ﬁ ﬁw‘ u‘” ‘) ;;1 J-’ﬂj“"
(D el ;Lc

él)-:Blazqzarah Madaniyah 87 V}iih;.e d‘ ﬁw‘ u‘“ ‘) ﬁ:‘ J.:;Jml
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The use of the Vocation ya Bani Israil in al-Quran is composed of the letters
nida’ and munada (the name being Vocationed or the interlocutor). L letter nida’
mabni sukun, because it is a letter Jsl sl 3 is munada mudhaf because it is
composed of idhafah, which consists of mudhaf () and mudhaf ilaih (Jss! ).
(), the original (¢sv), reads the text with the symbolic form in the form of ya
because mulhaq with mudzakar salim. The letter is discarded because of mudhaf,
thus, mudhaf is without al, tanwin and nun. (J~f), mudhaf ilaih, is read jar with
the mark of fathah because of ism ghairu munsharif which aims to denigrate Bani

Israil. Ya Bani Israil is Vocationed in 4 verses in al-Quran.

Meanwhile, the analysis of the Vocation of non-Muslim communities by

using the editor of Ya Bani Isréil per verse is as follows:

No: 1 Al-Bagarah (2): 40

Data: S S G 5 1935 S s
;34-@—” ol a5
Meaning: O Bani Isréil, remember My blessings which | have bestowed upon
you, and fulfill your promises to Me.

Nida’ :UL

Munada :Jse) sl s

Avail: a3l (humiliate)

No: 2 Al-Bagarah (2): 47

Data: e el I Gl 155357 Q) s
Sugn sl Gaim 15
Meaning: O Bani Isréil, remember My blessings which | have bestowed upon
you, and fulfill your promises to Me.

Nida® L

Munada :dzel sl i

Avail: 23l (humiliate)

No: 3 Al-Bagarah (2): 122
Data: s K ELaT T e N e oo

ealiall o RK0LES
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Meaning: O Bani Israil, remember my favors which | have bestowed upon you
and (remember also) that | have put you above all people.

Nida’ :u

Munada :Jzel sl 3

Avail: 22l (humiliate)

No: 4 As-Shaff (61): 6
Data: 810525 31 o) s 430 T e U6 303

sy 253801 e 0 on W Baas K
&; - £ _s2o2 o 2 2

AT s L by
SV ) S ~J5Lé";)*")f

Meaning: And (remember) when Isa Ibn Maryam said: "O Bani Isréil, Verily, |
am Allah's messenger to you, confirming the book before me, that is the Torah,
and giving glad tidings with (the coming) of an Apostle who will come after me,
whose name is Ahmad (Ahmad) Muhammad). "

Nida® L

Munada 1!l i

Avail: 22l (humiliate)

3. Ya ayyuha al-Kafirun

The verses that use the Vocation lafadz ya ayyuha al-kafirun in al-Quran

are as follows:

No | Name of Type of Tartib Quote of Verse
Surah Surah Nuzul
1 | Al Kafirun | Makkiyah 18 N s o e o gE_ 2
(109): 1 ) T el Gl T3

The use of the VVocation ya ayyuha al-kafirun in al-Quran is composed of
the letters nida’ and munada (the name being Vocationed or the interlocutor). Ya
(%) becomes nida’ letter, then lafadz ayyun (') has the status of Munada mufrad
mabni dammah, while, ha (w) is zaidah letter (additional) and lafadz al-kafirun
becomes a property for ayyun (). It aims to denigrate unbelievers. The Vocation

is ayyuha al-kafirun (054 &l W) contained in 1 verse in al-Quran .

Meanwhile, the analysis of the Vocation of non-Muslim communities by

using the editor of ayyuha al-kafirun is as follows:

| No: 1 | Al-Kafirun (109): 1-2 |
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Data: D03 LAY 1 Dogaeaiigli s

Meaning: Say: "O disbelievers, | will not worship what you worship.
Nida® L

Munada :Jse! sl s

Avail: a3l (humiliate)




CHAPTER IV

ANALYSIS OF VOCATION TO NON-MUSLIM COMMUNITIES IN AL-
QURAN AND ITS RELEVANCE TO INTER RELIGIOUS TOLERANCE

Vocations to non-Muslim communities are mentioned with several different

mentions, such as ya ahl al-kitab, ya bani isréil, and ya ayyuha al-Kafirin.

A. Interpretation of the Vocation (Vida’) towards the Non-Muslim

Community

1. Interpretation of the Vocation of Ya Ahl Al-Kitab

In al-Quran, there are about 11 verses with the redaction of Ya Akl Al-Kitab
such as (3:64), (3:65), (3:70), (3:71), (3:98), (3:99), (4:47), (4: 171), (5:15), (5:59),
(5:68), (5:77) where the majority of classical ulama’ hold on the text the revelation

text and the hadith of the prophet tend to interpret Jews and Christians as being

strengthened by At-Thary, Al-Qurthuby, 1bn Kathir and others. The followings are

the results of the findings made by researchers:

Table 4.4
Verse Analysis with Redaction of Ya Ahl Al-Kitab
No. | Surah Redaction Meaning Explanation
1 Ali g1 s J.AL_: 90 Say, “O people Of the Book! | Inviting faith_bf'slck to Allah SWT
Imran g T Come to common terms as | In the letter Ali Imran (3) 64, al-
(3): 64 NI Th WL T adds between us and you; that we | Quran invites them to return to
. p

TP N TNt
o GOl LaR s A5 Y
[ERVSAN NI TR AR 953

i
=

worship none but Allah; that we
associate No partners with Him;
that we erect not, from among
ourselves, Lord and patorns
Other that Allah,”.!

the same faith in Allah. This
invitation and  appeal is
addressed to Jews and Christians,
namely similarities in perception
with Muslims not to worship
other than Allah, and do shirk,
then abandon immoral acts and
always surrender to God. and it is
expected that they hear the cry.?

! Abdullah Yusuf Ali, The Holy Al-Qur’an (Koran) English translation of the meaning,
(The King Fahd Holy Quran Printing Complex in 1987)p. 41
2Amir ‘Abdu al-’Aziz, al-Tafsir al- Shamil, |, (Kairo, 2000), p. 497-498.
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Ali
Imran

(3): 65

2l <Pl Uy mely @

Sol Zea Lo ) Lo

m — 1.7l
=) Toslaxs
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Ye people of the Book! Why
dispute ye about Abraham,
when the Torah and the Gospel
where not revealed Till after
him? Have ye no
understanding?®

The Jews consider that the
prophet Ibrahim is Jewish.
Meanwhile, the nuns of the
Hebrews assume that the prophet
Ibrahim is a nashrani. Yet the
prophet Ibrahim was Hanif and
long before them.

Ali
Imran
(3): 70

oS s g

ﬁ 2 £

R SR Rt e
(2 Zoseid ol bl sy

Ye people of the Book! Why
reject ye The Signs of Allah, Of
with ye are (Yourselves)
witenesses?

Ali
Imran
(3): 71

5T sl JasTT Bl

Ye people of the Book! Why do
ye clothe Truth with false hood.
And conceal the Truth, while ye
have knowledge?®

Al-Quran in Imli Imran (3): 70-
71 has explained the attitude of
Ahl al-Kitab, both towards the
Messenger of Allah, and the
teachings it carries. The attitude
of Ahl al-Kitab in Ali Imran (3):
70-71 is the attitude of the Kufr
towards the favor of Allah and
incarceration towards  the
Prophet Muhammad. As
explained in the QS Ali Imran
(3): 70-71, that they have
claimed the favor of Allah, and
denied the truth (Muhammad's
Prophethood).*

Ali
Imran

(3): 98

Say: “O ye People of the Book!
Why reject ye the signs Of
Allah, when Allah Is Himself
witeness To all ye do”®

Ali
Imran

(3): 99

Say: “O ye People of the Book!
Why obstruct ye Thos who
believe, From the Part of Allah,
seeking to make it krooket,
While ye where your selves
Withnesses (to Allah’s

After the Vocation to establish
unity and unity in worshiping
God and avoiding Shirk, but they
have been lost because they deny
the Verses of Allah, as illustrated
in the letter of Imran (3): 70-71
and 98-99.

3 Abdullah Yusuf Ali, The Holy Al-Qur’an (Koran) English translation of the meaning,
(The King Fahd Holy Quran Printing Complex in 1987)p. 41
4M. Quraish Shihab, Wawasan Al Quran Tafsir Maudhu’i atas Berbagai Persoalan
Umat, (Bandung: Mizan, 2001), p. 351.
5> Abdullah Yusuf Ali, The Holy Al-Qur’an (Koran) English translation of the meaning,
(The King Fahd Holy Quran Printing Complex in 1987)p. 41
& Abdullah Yusuf Ali, The Holy Al-Qur’an (Koran) English translation of the meaning,
(The King Fahd Holy Quran Printing Complex in 1987)p. 43
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covenant)? But Allah is not
unmindfull Of all that ye do.”’

al-Nisa’
(4): 171
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O People of the Book! Commit
no excesses in your religion:
Nor say of Allah aught but the
truth. Christ Jesus the son of
Mary was (no more than) a
messenger of Allah, and His
Word, which He bestowed on
Mary, and a spirit proceeding
from Him: so believe in Allah
and His messengers. Say not
"Trinity" : desist it will be better
for you: for Allah is one Allah.
Glory be to Him: (far exalted is
He) above having a son. To
Him belong all things in the
heavens and on earth. And
enough is Allah as a Disposer of
affairs.®

In this verse, Allah forbade ahl
al-kitab saying the Prophet Isa
a.s. it's God, as the Christians
say. Justify the arrival of a
Prophet Isa as who was created
with the sentence kun (be)
without father Namely Prophet
Isa a.s. It is Vocationed blowing
from God because it comes from
God's command. In the above
verse in holding beliefs, they are
very excessive, so their beliefs
are very extreme.® The form of
warning and the appeal of Allah
IS a gift, That they return to the
path of goodness and faith in the
Prophet Muhammad saw.

Al-
Ma’idah
(5): 15

O people of the Book! There
hath  come to you our
Messenger, revealing to you
much that ye used to hide in the
Book, and passing over much
(that is now unnecessary).
There hath come to you from
Allah a (new) light and a
perspicuous Book,©

Allah ordered Prophet
Muhammad to deliver the Word
of God, because of their
wickedness. As in Surah al-
Ma'idah (5): 59. As a chosen and
privileged people, ahl al-kitab
always gets more attention from
Allah SWT, it is seen when they
deviate Allah always gives the
Vocation and warning to return
to the road the truth through his
Messenger.

Al-
Maidah
(5): 59

Say: "O people of the Book! Do
ye disapprove of us for no other
reason than that we believe in
Allah, and the revelation that

Allah ordered Prophet
Muhammad to deliver the Word
of God, because of their
wickedness. As in Surah al-

7 Abdullah Yusuf Ali, The Holy Al-Qur’an (Koran) English translation of the meaning,
(The King Fahd Holy Quran Printing Complex in 1987)p. 43
8 Abdullah Yusuf Ali, The Holy Al-Qur’an (Koran) English translation of the meaning,
(The King Fahd Holy Quran Printing Complex in 1987)p. 66
®M. Quraish Shihab, Wawasan Al Quran Tafsir Maudhu’i atas Berbagai Persoalan
Umat, (Bandung: Mizan, 2001), p. 351.
10 Abdullah Yusuf Ali, The Holy Al-Qur’an (Koran) English translation of the meaning,
(The King Fahd Holy Quran Printing Complex in 1987)p. 69
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hath come to us and that which
came before (us), and (perhaps)
that most of you are rebellious
and disobedient?

Ma'idah (5): 59. As a chosen and
privileged people, ahl al-kitab
always gets more attention from
Allah SWT, it is seen when they
deviate Allah always gives the
Vocation and warning to return
to the road the truth through his
Messenger.

10

Al-
Maidah
(5): 68
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Say: "O People of the Book! ye
have no ground to stand upon
unless ye stand fast by the Law,
the Gospel, and all the
revelation that has come to you
from your Lord." It is the
revelation that cometh to thee
from thy Lord, that increaseth
in most of them their obstinate
rebellion and blasphemy. But
sorrow thou not over (these)
people without Faith.

They were again Vocationed
upon by God through the
Messenger of Allah, that there
was no benefit from what they
followed, until they really
returned to their books namely
the Torah and the Gospel, and the
apostolic faith of Muhammad,
and followed his teachings.!! But
still, some of them did not hear
the Vocation, even those who
believed were deemed guilty. In
surat al-Maidah (5): 59.

11

Al-
Maidah
(5): 77
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Say: "O people of the Book!
exceed not in your religion the
bounds (of what is proper),
trespassing beyond the truth,
nor follow the vain desires of
people who went wrong in
times gone by,- who misled
many, and strayed (themselves)
from the even way.

Such is the form of appeal and
warning that Allah gave to Ahl
al-Kitab, because of the lusts of
their predecessors who felt they
were from the best, so they did
not listen to the Vocation of the
Prophet Muhammad, who was
not from their group, then Allah
repeatedly  gave  warnings
directly conveyed to the Prophet
Muhammad saw, but still they
pretended not to hear because of
their wickedness.

In the 11 verses that use VVocation redaction ya ahl al-kitab above, when the

use of nida' and mundana’ has been analyzed, it shows the benefits of the use. This

can be seen from the redaction afterwards. The interpretation is as follows:

a. Vocationing back to faith

Y Amir ‘Abdu al->Aziz, al-Tafsir al- Shamil, 11, (Kairo, 2000), p. 994.
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The previous verse refutes the false assumption of the Christians against Isa.
Christians and Jews have also been mistaken in deity other than God, because the
true basis of religion is monotheism. The next verse denies Jews who consider
ibrahim to be Jewish, denies the Hebrews who consider Ibrahim to be a Hebrew.
Therefore they are Vocationed to return to the millah of the ibrahim prophet, that

is, millah al-Islam.

According to al-Baghawi (d. 516 H)'?, commentators (mufassir) argue that
this verse came down in connection with a dispute between the Jews of Medina and

the Najran Christians who met with the Prophet saw. They said:

\
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Meaning: (O Muhammad, we disagree about Ibrahim! The Jews consider
Ibrahim to be a Jew, and they are the ones who hold their religion and the
people closest to him.

Rasul saw said:

- -
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Meaning: (both groups are really far from Ibrahim and his religion, because
he is a Hanif who loves the truth and is a Muslim).

The Jews said:

]

6 e Gl ©IE KSE A35T o

Meaning: (O Muhammad, we do not want to make you a god, as the
Christians deify Jesus).

Christians said:

12Abi Muhammad Husein ibn Mas’ud Al-Baghawi, Tafsir Al-Baghawi: Ma’dlim AlTanzil,
Juz 1, (Riyadh: Dér Thayyibah, 1989), p.311
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Meaning: (O Muhammad, you do not want to do anything except what we
say about you, like the Jews who deified Uzair).

Not long, this verse came down in which it commissioned the Apostle to
take them to the right path, in a fair sentence in accordance with the facts. This
history was also stated by lon Hajar al-Asgalani (d. 825 H)'® Tell the scribe: we
return to the sentence agreed upon by the apostles and all the scriptures revealed by
Allah SWT. According to al-Nasafi is a sentence that has similarities and there is
no difference between the Torah, the Gospel and al-Quran.!* According to al-
Wahidi (d. 458)% it is interpreted by continued verses namely (1) that we do not
worship except Allah, (2) and we do not associate Him with anything, (3) and not
(also) some of us make some others as a god besides Allah. Mufasir who agree with
al-Wahidi's opinion include al-Suyuthi (d. 911).2® These are the three main
principles taught by Prophet Ibrahim and his successors, there is no difference in
the text of the Torah, the Gospel or al-Quran. The principle of monotheism,
overcoming lust, and loving the truth and avoiding evil is a teaching subject that is
no different between the apostles sent and the books revealed.r” According to al-
Zuhayli, this verse is the subject of tauhid uluhiyah which has the principle that
only worshiping Allah does not deify other than Him, and monotheism Rububiyah
ie does not make one another as absolute regulators, because it does not take rules
other than the rules of Allah SWT.® Jews and Christians alike, when their Prophet
was still existent, they were tawheed, not worshiping other than Allah. But when

they follow their priests who fabricate teachings, be worshiped to other than Allah.

31bn Hajar al-Asqalani, Al- ‘Ijab Fi Bayan al-Asbab, vol. 11, (Beirut: Dar Kutub alllmiyyah,
t.t.), pp.687-689

“Abdullah bin Ahmad bin Mahmud An-Nasafi, Tafsir An-Nasafi, (Darul Alamiyah,
Beirut, 1995), Vol. |, p.158

15¢Ali Abi al-Hasani bin Ahmad al-Wahidi, al-Wajiz Fi tafsir al-Kitab al-Aziz, Beirut: Dar
al-Kutub Al ‘Tlmiyah,no-year.), Juz I, p.215

16Jalal al-Din al-Mahalli, Jalal al-Din al-Suyuti, Tafsir al-Quran al- ‘Adim (Jalalain), Juz |,
(Beirut: Dar al-Fikr, 1981 ), p.75

Y7 Al-alusi, Ruh al-Ma’ani, juz I11, (Beirut : Dar al-Kutub al-1Imiyyah,t.th), p.220

18Wahbah az-Zuhaili, Tafsir al-Munir fi al-"agidah wa asySyar ‘iah wa al-Manhaj, Juz I,
(Damaskus : Darul Fikri, 1991), p.252
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Therefore in this verse it is Vocationed to return to the original teachings taught by
the apostles in the book. They were also invited by the priests to make their fellow
gods. What is meant is defering the leader, or religious leader, not only to worship

him, but also to obey him taglid.
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Meaning: From Adi bin Hatim said: | am facing the Prophet saw while my

neck is overcome by a golden cross. Rasul saw said: throw this idol from

you! Then | heard him read the Bara'ah letter a lot; (they made their priests

and monks god ./Q 9:31). | say: They do not worship monks and priests, but

if they justify something, then their followers consider it lawful and if it is
forbidden, then they consider it haram. (in the al-Bayhaqgi editor): Rasul

SAW said: Yes but they justify what is forbidden by Allah, then consider

halal. They forbid what Allah has permitted, then it is considered haram.
That is their worship of their religious leaders.®

In this hadith it is emphasized that taglid to religious leaders such as the
Christians to the priest, and the pope, including polytheists. Thus the polytheism of
the Rububiyah was mainly due to taqlid to priests or religious leaders. These verses
and hadith indicate that religious matters such as halal haram, circumcision are
mandatory, not the authority of religious leaders, religious teachers, or kiai, but
based on the verses of al-Quran and the hadith of the Prophet. people who take a
religious basis on the opinion or ijtihad of humans outside the provisions of the
Prophet, are included aspects of shirk rububiyah.

In the Surah Ali Imran (3) 64, al-Quran invites them to return to the same
faith in Allah. This invitation and appeal is addressed to Jews and Christians,

namely similarities in perception with Muslims not to worship other than Allah, and

13Abi Isa Muhammad Bin Isa Bin Saurah At-Tirmizi, Jami ‘us-Sahih Sunan atTirmizi Juz
5 (Beirut: Dar al-Kutub al-Alamiyah,no-year), 279 no.3020
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do shirk, then abandon immoral acts and always surrender to God. and it is expected
that they hear the cry.

The interpretation of the redaction of verses that are intentionally stated in
the letter above instructs the Apostle to take them to the right path, in a fair sentence
in accordance with the facts. This history was also stated by Ibn Hajar al-Asgalani
(d. 825 H)?, Tell the scribe: we return to the sentence agreed upon by the apostles
and all the scriptures revealed by Allah SWT. According to al-Nasafi sentences that
have similarities and there are no differences between the Torah, the Gospel and al-

Quran.?
b. Criticizing wrong arguments of ahl al-Kitab towards Ibrahim a.s

In the previous verse, it was revealed that there were people who denied the
truth preached by Rasul SAW, so he invited them to change. But the one invited to
change was afraid because of fear. This is proof that the Jews and Christians are
still doubtful of the truth of their agidah, so they are easily swayed. In the next verse,
the Jews and Nasharanis are invited to return to the principle of al-Islam which is
monotheism and to follow Millah Ibrahim.

In a tone of asking this verse criticizes the Jews and the Christians who
always argue about the Prophet Abraham, even though the Torah and the Gospel
came down after Ibrahim. The phrase "do you not think" shows that the Jews and
the Christians did not use clear minds in studying the history of the prophet Ibrahim.
Prophet Ibrahim was a figure who was idolized by the Jews, the Christians and the
Quraysh. They all claimed to be Abraham's religion and loyal followers. Their
assumption is of course not based on strong arguments, because it only follows a
fairy tale that is passed down from generation to generation, not based on argument.

The true story must be based on what was told by the apostles and the scriptures.

20Amir ‘Abdu al-’ Aziz, al-Tafsir al- Shamil, 1, (Kairo, 2000), pp. 497-498.

Zl1bn Hajar al-Asgalani, Al-'Ijdb fi Bayan al-Asbab, vol. 11, (Beirut: Dar Kutub alllmiyyah,
tt), pp. 687-689

2ZAbdullah bin Ahmad bin Mahmud An-Nasafi, Tafsir An-Nasafi, (Darul Alamiyah,
Beirut, 1995), Vol. I, p.158
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This is one proof that neither the Jews, the Christians, nor the ignorance of al-Quran

did not use reason.

In the letter Ali Imran (3) 65, the previous verse instructed the prophet s.a.w
to invite ahl al-kitab to testify that he and his people were Muslims who surrendered
to Allah as taught by the prophet Ibrahim a.s and was inherited by him. But the ahl
al-Kitab claim that the prophet Ibrahim as is a Jew or a Christian, then responding
to their confession, this verse threatens them: O ahl al-Kitab, you are people who
have a holy book, why do you argue against the matter of Ibrahim, each claiming
that he is a follower of your religion, even though your law and gospel are
acknowledged as the source of your teachings, while both are not revealed but after
Ibrahim, so how could the prophet Ibrahim embrace a religion that came long after
his death? Are you not using your wits? Suppose that what you confess is in your

holy book-even though it is not- think so, can't a healthy mind not accept it??3

This invitation and appeal is addressed to Jews and Christians, namely
similarities in perception with Muslims not to worship other than Allah, and do
shirk, then abandon immoral acts and always surrender to God. and it is expected

that they hear the cry.?*
c. Vocationing to avoid kufr

According to Mugatil ibn Sulaiman, as stated by al-Tsa'labi and quoted by
Ibn Hajar al-Asqgalani, verse 69 is related to Amar bin Yasir and Hudzaifah who
were debated and forced into the Jews. The Jews word sl 553 oL Ge 4 U ()
S (truly our religion is better than your religion and we have more guidance to
the straight path).%

23M. Quraish Shihab, Tafsir al-Misbah, Volume 2 (Jakarta: Lentera Hati, 2002), p. 115
24 Amir ‘Abdu al-’Aziz, al-Tafsir al- Shamil, 1, (Kairo, 2000), pp. 497-498.
BAl-Asgalani (773-852H), al- ‘Jjab fi Bayan al-Asbab, 11, p.692
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Ibn Jarir al-Tabari (224-310 H) 2° explained that he received news from lbn
Humaid, from Salamah, from Ibn Ishag from Muhammad bin Abi Muhammad from
Ikrimah from Ibn Abbas who reported that Abd Allah bin al-Shaif, Adi bin Zaid
and Harith bin Auf agreed:
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Meaning: We believe in what is revealed to Muhammad and his companions

in the morning and kufr in the evening, so we mix their religion. Thus they
do what we do, and leave their religion.

Shortly afterwards verse 71 to verse 73.2” Thus, historiVocationy this verse
revealed the secret Jewish agreement and at the same time forbade mixing their

teachings with Islamic teachings.

In the previous verse it was revealed the mistake of ahl al-Kitab in looking
at Nab Ibrahim. They claimed to have followed the teachings of the Prophet
Ibrahim, even though they were far from the original teachings. The teachings that
best suit Ibrahim's millah are those which the Prophet saw brought. The next verse
reveals the heresy of the Jews and Christians who try to mislead people and mix

religion.

Al-Quran in the letter of Ali Imran (3): 70-71 has explained the attitude of
Anhl al-Kitab, both towards the Messenger of Allah, and the teachings it carries. The
attitude of Ahl al-Kitab in Ali Imran (3): 70-71 is the attitude of the Kufr towards

the favor of Allah and incarceration towards the Prophet Muhammad. As explained

%Abu Ja’far Muhammad Ibn Jarir Ibn Yazid bin Katsir bin Ghalib Ath-Thabari,
Jami’ al-Bayan fi Ta 'wil al-Qur’an, Vol. 3 (Beirut: Dar al-Kutub alllmiyah, 1999), p.310

Z'Riwayat ini dikutip ula oleh lbn Hajar al-Asgalani dalam al- ‘Jjab fi Bayan al-Asbab, I
h.693, al-Suyuthi (w.911H) pada Lubab al-Nuqul, | p.53, al-Zuhayli, pada al-Tafsir al-Munir, 111, p.
259
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in the QS Ali Imran (3): 70-71, that they have claimed the favor of Allah, and denied
the truth (Muhammad's Prophethood).?

After Vocationing to establish unity and unity in worshiping Allah and
avoiding Shirk, but they have been lost because they deny the Verses of Allah. The
appeal of the above verse is to re-read their book. In fact they knew in their book
that Muhammad would send him, but they denied it. Because they only recognize
the prophet from their group.?® Even though they already know these truths they

still refuse to return to the path of God.*
d. Vocationing not to be excessive in religion

The deeds of those who have reneged on the Verses of Allah, and refuse to
return to the path of Allah, that arise because they are overdoing it in their religion,
assuming that they are good and right. Allah also gave a warning in Surah al-Nisa'
(4) 171.

Being Vocationed by this verse is Ahl al-Kitab, both Jewish and Christian.
The Jews overstepped the bounds of religion as accusing adultery of Mary. Whereas
excessive Christianity in religious life, especially in deifying Jesus.3!

The Prophet Isa was spiritual because he was not interfered with by the
sanga of Mary's father, who was very holy, his inner spirit who always maintained
the purity of both his body and spirit, both physiVocationy and mentally. Spirit as
lambing Gabriel clean of human elements. This implies the superiority and glory of
God.*?

28Quraish Shihab, Wawasan al-Quran Tafsir Maudlui atas Pelbagai Persoalan Umat,
(Bandung: Mizan, 1998), p. 351.

PWahbah Zuhaily, Tafsir al-Munir, vol. 3 (Lebanon: Dar al-Fikr al-Muashir, 1991), p.
260.

30 Amir ‘Abdu al-’Aziz, al-Tafsir al- Shamil, 1, (Kairo, 2000), vol. 1, p. 533.

3LAl-Qurtubi, Abu ‘Abdullah Muhammad Ibn Ahmad bin Abu Bakr bin Farh alAnsari, Al-
Jami’ al-Ahkam al-Qur’an, Juz 6 (t.tp, t.p,no-year), p. 21

32Ar-Razi as-Syafi’i, Imam Fahruddin Muhammad bin Umar bin Husain bin Hasan bin Ali
at-Tamimi al Bakri, Tafsir Al-Kabir/Mafatihul Ghaib, Darul kutub, Beirut, 1981, Vol. V, p. 477
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Thus, the pregnancy of Mary without the process of sexual intercourse
between husband and wife so that the birth of Jesus without a father as proof of
God's power that can act Kun Fayakun. Prophet Isa as was created directly from
the Spirit whose physical nuthfah was not interfered with by men.
SpecifiVocationy, the spirit is specifiVocationy mentioned to show the special

features of its creation that are different from the others.3?

This section of the verse Vocations for true faith in God. God is a stand
alone God who does not need allies, so let it be united. He neither begets, nor is he
born, His policies do not require the help of other parties. Have faith in all the
apostles from the Prophet Adam to the prophet Muhammad SAW correctly. Do not
put the prophets and apostles beyond their capacity. They are God's messengers,
not intermediaries of god, nor saviors. Don't deify any of the apostles. Prophet Isa
as also as an apostle like the other apostles. Likewise, treat the Prophet saw, do not

overestimate his position as a Messenger.
e. Vocationing not to do damage

In Sura al-Maidah (5): 59, Allah commands Prophet Muhammad to deliver
the Word of God, because of their wickedness. As a chosen and privileged people,

ahl al-kitab always receives more attention from Allah SWT.

Narrated by Abusy Shaykh and Ibn Hibbanm who came from Ibn Abbas,
that a group of Jews, namely Abu Yasir, Nafi and Gazi, came to the Prophet and
asked, "O Messenger of God, to whom do you believe?" the prophet replied, "'l have
faith in Allah, in what was revealed to Abraham, Ishmael, Ishaq, Yaqub, and his
children, and what was given to Moses, Jesus and to what was given to the prophets
before them. We did not distinguish them, and only with Him we surrendered.
When the Prophet mentioned the name of Isa as, they denied his prophethood by

saying, "We neither believe in Jesus nor believe in those who believe in Isa as".

%Hayyan , Abu. Bahrul Muhith, juz v, (Beirut: Daar al-Kitab al-l1imiyah, 1993) p. 470
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Then this verse comes down which rebukes those who hate the Prophet for
believing in the apostles and what has been revealed to them.*

f. Vocationing to return to the command of their kitab

In al-Maidah (5): 68, Allah forbids ahl al-kitab saying the Prophet Isa a.s.
it's God, as the Christians say. Justify the arrival of a Prophet who was created with
the sentence kun (be) without father Namely Prophet Isa a.s. It is Vocationed
blowing from God because it comes from God's command. In the above verse in
holding beliefs, they are very excessive, so their beliefs are very extreme.*® The
form of warning and the appeal of Allah is a gift, That they return to the path of

goodness and faith in the Prophet Muhammad saw.

This is a definite command to the Messenger of Allah to convey what was
revealed to him from his god as a whole. Do not let him calculate anything in
conveying this truth. If he does not convey it, it means he is not fulfilling the task
of God. The Messenger of Allah was tasked with facing them (ahl al-kitab) by
stating that they did not hold on to religion, ageedah, and faith, not even holding
anything that could be used as a basis. When the apostle was assigned to confront
them with this definite and frank attitude, they were accustomed to reading their
books, and bearing the Jewish or Christian identity in themselves as believers. -
Pilarnya this (Torah & Gospel), then the apostle was tasked with facing them by
stating that they had no religion at all and had no contribution to him.3

g. Vocationing not to follow their lust

In al-Maidah (5): 77, the form of Vocations and warnings that Allah gave
to ahl al-Kitab because of the lusts of their predecessors who felt that they were of

the best, so that they did not listen to the Vocation of the Prophet Muhammad, who

%4Dahlan, H.A.A, Asbabun Nuzul; Latar Belakang Historis Turunya Ayat — Ayat Al-Quran,
(Bandung: Diponegoro, 2000), p. 199

%Quraish Shihab, Wawasan al-Quran Tafsir Maudlui atas Pelbagai Persoalan Umat,
(Bandung: Mizan, 1998), p. 351.

%6Sayid Quthub, Fi Dzilalil al-Quran (Dibawah Naungan al-Quran) juz 6, (Jakarta: Gema
Insani, 2013), pp. 282-283
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was not of their class, Allah repeatedly gave direct warnings to the Prophet

Muhammad, but still they were not listening because of their wickedness.

From this excessive attitude in glorifying Islam, then all kinds of deviations

develop. From the lusts of the Roman and Christian rulers by bringing the belief in

paganism (idolatry) and from the passions of the participants of various councils

(world church council meetings) came the words (beliefs) of nonsensical religions

of God that God assigned the Messiah to bring, then he delivered it as the message

of an apostle. This new appeal is the final VVocation to salvation for the people of

the Book, aiming that they can get out of the sea of perversion, contradiction, lust,

and lust that are delved into by those who have gone astray before and have misled

many people, and gone astray from the path straight.®’

2. Interpretation of the VVocation of Ya Bani Isrdil

In al-Quran, there are no 4 verses that use the redaction of ya bani isréil (2:
40), (2:47), (2: 122), and (61: 6). The following are the results of the findings made

by researcher:

Table 4.4
Analysis of Verse with the Redaction of Ya Bani Israil
No. Surah Redaction Meaning Explanation
1 As-Shaff " ST s U6 3 And remember, Jesus, the | The Prophet Isa as confirmed the
(61): 6 S RS 0T “|son of Mary, said: "O | Torah so that Bani Israil knew
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Children of Israel! I am the
messenger of Allah (sent)
to you,(5436)
confirming(5437) the Law
(which came) before me,
and giving Glad Tidings of
a Messenger to come after
me, whose name shall be
Ahmad."(5438) But when
he came to them with Clear

that he believed in the trouble of
Moses that they might get a clue.
Then said Isa as explained that he
had come to bring news to Bani
Israil over the sending of the
Apostle who would come after
him named Ahmad, and he was
Muhammad.

37Sayid Quthub, Fi Dzilalil al-Quran (Dibawah Naungan al-Quran) juz 6, (Jakarta: Gema

Insani, 2013), p. 292
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Signs,(5439) they said,
"this is evident sorcery!"3®

Al-Bagarah | . --. 13?37 Jsl s O Children of Israel! call to | Allah gave a lot of enjoyment to
(2): 40 e A ¥ ST mind the (special) favour | Bani Israil that were not owned
1)33[3 ij casdl which | bestowed upon | and not given by the previous
, you, and fulfil your | peoples. There are several verses
ol [544” sl s4m | covenant with Me as | fulfil | with the use of the term Bani
| My Covenant with you, | Israil ~ which describe the

2 04306 | and fear none but Me.® | enjoyment they received.
Al-Bagarah | ., ‘;;37 Lol s Children of Israel! call to | Allah gave a lot of enjoyment to
(2): 47 2 7S mind the (special) favour | Bani Israil that were not owned
gh s cldf I | which 1 bestowed upon | and not given by the previous
. you, and that | preferred | peoples. There are several verses
@ MTJ’M you to all other (for My | with the use of the term Bani
Message).* Israil  which  describe the

enjoyment they received.
Al-Bagarah | . --. 1?37 sl o O Children of Israel! Call | Allah gave a lot of enjoyment to
(2): 122 e A FI S o mind the special favour | Bani Israil that were not owned
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which | bestowed upon
you, and that | preferred
you to all others (for My
Message).*

and not given by the previous
peoples. There are several verses
with the use of the term Bani
Isrdil  which describe the
enjoyment they received.

Related to the VVocation of Bani Israil, there are four verses that have the

redaction Vocation to Bani Israil. In the letter As-shaff (61): 6, al-Quran has

preached, that the people of Bani Israil already know that there will be the last

prophet to lead the world and defeat various tribes and groups who do not know

their religion. They also understood that this last prophet would live in an area with

many date palms.

38 Abdullah Yusuf Ali, The Holy Al-Qur’an (Koran) English translation of the meaning,
(The King Fahd Holy Quran Printing Complex in 1987)p. 400
39 Abdullah Yusuf Ali, The Holy Al-Qur’an (Koran) English translation of the meaning,
(The King Fahd Holy Quran Printing Complex in 1987)p. 11
40 Abdullah Yusuf Ali, The Holy Al-Qur’an (Koran) English translation of the meaning,
(The King Fahd Holy Quran Printing Complex in 1987)p. 11
41 Abdullah Yusuf Ali, The Holy Al-Qur’an (Koran) English translation of the meaning,
(The King Fahd Holy Quran Printing Complex in 1987)p. 18
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For this reason, the exodus of the Jewish people from their original region
in Sham, headed for Yathrib (the name of the origin of the city of Medina), to
welcome the presence of the last prophet who remained. In ar-Rahiq al-Makhtum

explained about the origin of the Jews in Medina:
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Meaning: "Originally they were Hebrews, but after they moved to the Hijaz
region (the region of Medina-Mecca), they fused with Arabic culture,
ranging from how to dress, to language, to tradition and culture. Until their
names and the names of their tribes are aromatic. Until there was a marriage
relationship between the Jews and the Arab community. However, they still
maintain national fanaticism, and are not fully assimilated into Arab society.
They even pride themselves as descendants of Israfl.*?

Imam Ibn al-Kathir*® explained this interpretation by explaining that Allah
said while instructing Bani Isréil to convert to Islam and follow the Prophet
Muhammad and awaken their feelings by mentioning the ancestors of Israil,
namely the Prophet Allah Ya‘qub AS. This verse seems to state, "O my beloved
son who is obedient to Allah, be like your ancestors in following the rights.” Israel

is referring to the Prophet Ya‘qub himself.*

Imam Ibn al-Kathir® said, Allah SWT said with the intention, "Remind you
of all the favors that | gave you (Surah al-Bagarah, 2: 40-41)" by picking a few
opinions about the favor of Allah SWT, namely: (1) Mujahid: Breaking large stones

for them to produce water for their drinking, lowering to the Children of Israel was

42Gyaikh Shafiyurrahman Al-Mubarakfuri, ar-Rahiq al-Makhtum, (Jakarta: insan kamil,
2002), p.139

43Ismail Ibn al-Kathir, Tafsir al-Quran al-4 ‘zim. Jid. Juz. 1-4, (Al-Qahirah: Dar al Hadis,
1999), p. 241

4Ahmad, Muhammad Hambal, Musnad al-Imam Ahmad bin Hambal. Shu‘ay alArna’ut &
‘Adil Murshid (Ed.). Al-Qahirah: Mu’assah al-Risalah, 2001), p. 2541

4SIsmail 1bn al-Kathir, Tafsir al-Quran al-4 zim. JId. Juz. 1-4, (Al-Qahirah: Dar al Hadis,
1999), p. 241
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manna and salwa, and they were saved from the actions of Pharaoh and his army.
(2) Abu al-liAliyah: Made among them many prophets and Apostles and revealed

to them the celestial books.

Imam Ibn al-Kathir®® went on to explain that interpretation with the
intention, "Remember you all the favors that | gave you (Surah al-Bagarah, 2: 40-
41)" according to Ibn 'Abbas*’ carrying the purpose, namely My trials that are on
you, also that | sent down to your fathers when they were saved from being chased
by Pharaoh and his people. While the word of Allah SWT onwards which means,
"complete the covenant (you) with Me (surah al-Bagarah, 2:40)" also carries the
intention, "My promise that | put on your shoulders about the Prophet SAW when
he comes to you, surely I will fulfill what I promised you. The promise is that you
are willing to trust the Prophet saw and follow him. Then in return I will remove all
burdens and fetters that are on your shoulders because of your sins that have existed

since your ancestors.

Al-Quran has preached, that the people of Bani Israil already knew there
would be the last prophet to lead the world and defeat various tribes and groups
who did not know his religion. They also understood that this last prophet would
live in an area with many date palms. Allah gave a lot of enjoyment to Bani Israil
that were not owned and not given by the previous peoples. There are several verses
with the use of the term Bani Israil which describe the enjoyment they received.
However, Bani Israil disobeyed by making statues as worship, rejecting the
teachings of the Law, rejecting the invitation to war that was ordered by the Prophet,

many killed the Prophets and so forth.

3. Interpretation of the Vocation of Ya Ayyuha Al-Kafirin

No.

Surah Redaction Meaning Explanation

46Ismail 1bn al-Kathir, Tafsir al-Quran al-4 zim. JId. Juz. 1-4, (Al-Qahirah: Dar al Hadis,
1999), p. 241

4"Tbn ‘Abbas, Abdullah ‘Abbas.no-year. Tanwir al-Mikbas Min Tafsir Ibnu ‘Abbas. Mujd
al Din Abu Tahir Muhammad bin Ya‘kub (Ed.), (Lubnan: Dar al-Kutub ‘Imiyah), p. 8
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Al-Kafirun
(109): 1-2

Say : O ye that reject
Faith! (1) I worship not
that which ye worship
(2)_48

the Vocation of
kafir in this verse is
used against their
invitation to share
worship.

In this verse, there is interpretation after interpretation, affirmation after

affirmation, emphasis after emphasis. He uses all the questions of interpretation,

affirmation and emphasis. The meaning of Qul "Say" is a strict Divine

commandment which imagines that the question of agidah is the business of Allah,

the Most Single, while the Prophet Muhammad. don't have anything in this matter.

God also governs and punishes, His commands and laws must not be rejected.

Then Sayyid Qutb describes his explanation of the first and second verses

of Surah al-Kafirtn, as follows:
A N N P P RPOTTSSIPOY TP i ESPUN RS (T3 CU NPT T
PRI dJa,« 5 e gL G e 9 Sl asl el s .O}}Lfﬁ KT o cpess
el ane o ¥ sl LoV aiiz | ol Cu;;i

Meaning: "Say (O Muhammad): O disbelievers". Allah Vocations upon
them with their true nature and characterizes them with their true nature ie
they are not above the true religion, they are not believers, instead they are
infidels. There is no meeting point between you and them. This first verse
explains the nature of separation which is impossible to meet."

(S3sme 1 wS3gma 9, 13ke p WSOslab (el L Ogile (31 V)

Meaning: "I do not worship what you worship". . That is, because of that
my worship is not the same as your worship My Lord is not the same as

your god.

After Sayyid Qutb explained the verse breakdown by verse, then he

continued his explanation by describing the contents of surah al-Kafirun that:*°

48 Abdullah Yusuf Ali, The Holy Al-Qur’an (Koran) English translation of the meaning,
(The King Fahd Holy Quran Printing Complex in 1987), p. 465
49Sayid Quthub, Fi Dzilalil al-Quran (Dibawah Naungan al-Quran) juz 6, (Jakarta: Gema

Insani, 2013), p. 364
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"Monotheism is a system that brings all people and nature to the One and
Only God, there is no partner for Him. He determines the source from which
man accepts his ageedah, shari'ah, values and size, polite and moral
manners, his views on life and nature. The source received by the believers
is that Allah is the One and no partner. His whole life was established on
this principle without mixing with any form of shirk, either zahir (rough) or
khafi (subtle)."°

According to him this clear separation is necessary to the preachers and to
those who are preached. The beliefs of Jahiliyah have been mixed with the beliefs
of the true faith, especially in the collection of people who have known the true
ageedah, then distorted from it. Gathering of people like this is the most stubborn
to return to faith in a form that is clean from any deviation. They are more stubborn
than a group of people who have never known the true ageedah. They feel
themselves on the right path, whereas they are actually misguided and deviating.
Mixing up their beliefs and practices between good and broken sometimes gives
hope to the preacher to attract them if he recognizes the correct aspects and tries to
correct the damaged aspects, but these temptations and hopes are very dangerous.
Jahiliyah is still Jahiliyah, Islam is still Islam. Between the two they are separated
by a vast difference. The only way is to get out of the whole Jahiliyah and enter into
the whole of Islam or leave Jahiliyah with all that is in it and convert to Islam with
all that is in it.

The first step for the preacher is to feel himself completely separated from
Jahiliyah both in terms of thought, way of life and action, namely a separation that
has no meeting point and no possibility to cooperate unless the people who are in
Jahiliyah move with their whole into Islam. There were no patches, no half-way
solutions, no mid-way meetings so that even though Jahiliyah covered his body in

Islamic clothing or wore the name of Islam.*!

0Sayid Quthub, Fi Dzilalil al-Quran (Dibawah Naungan al-Quran) juz 6, (Jakarta: Gema
Insani, 2013), p. 364

®1Sayid Quthub, Fi Dzilalil al-Quran (Dibawah Naungan al-Quran) juz 6, (Jakarta: Gema
Insani, 2013), p. 364
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The clarity of this picture in the awareness of the preacher is the foundation
stone of the dawah. He must realize that he is not like them. Their religion is not
similar to their religion. Their way of life is not the same as their way of life. He
could not possibly have followed their life path even a step. The main task is to
bring them to follow the path of his life without capable and without contradictory
even if there is little or a lot about (the will of his religion). That is the attitude of

liberation and separation which is perfect and decisive from (the kafirin).>2
"For you your religion and for me my religion"

The preachers of today are very necessary to this strict separation. They are
very necessary to the feeling that they are developing Islam in one place around the
deviant Jahiliyah or in a collection of people who used to know the true ageedah,

but after a long time, their hearts become hard and deviate from the right path.

B. The Relevance of the Vocation of Non-Muslim Communities to Interfaith

Tolerance

Tolerarance is the same as someone refraining from what he is preaching.
Both suffering about the physical or emotional or emotional feelings. "If I allow my
rights to be disturbed by others, but I can suppress my anger towards the incident,
or | leave it because | bear other people's feelings even though I don't really like it,
that is "Tolerance”. While Tolerance in al-Quran comes from the word; samuha,
yasmuhu samhan, wa simahan, wa samahatan, commonly Vocationed Tasamuh,

which means being tolerant and generous, generous, and generous. >

Islam is a religion of tolerance, because the ethics of interaction is not only
limited to Muslims, but also includes non-Muslims. It is evident from history, that
the Prophet asked people who used to put dirt every time they went to the mosque,

while that day was not there, and apparently was sick. The messenger immediately

52Sayid Quthub, Fi Dzilalil al-Quran (Dibawah Naungan al-Quran) juz 6, (Jakarta: Gema
Insani, 2013), p. 365
%3Abujamin Roham, Ensiklopedi Lintas Agama, (Jakarta: Emerald, 2009), cet ke-1, p.692
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visited, the Jew was very ashamed because of his actions so far, he finally converted

to Islam.>*

Tolerance means the willingness to accept the reality of different opinions
about the truth adopted. Tolerance is being able to respect other people's beliefs
about the truth of their religion, freedom of doing what they hold by not being
reproach/hostile. Not being reactive and challenging. Things that need to be
developed are to coexist peacefully and mutually help each other, be open and

understanding, and approach deliberation.*®

Allah SWT created tribal and national people to know each other,
understand each other, then respect and respect each other, helping each other in
fostering the life of the nation and state. *® In this case Allah SWT decrees:

> £z e
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Meaning: O mankind! We created you from a single (pair) of a male and a
female, and made you into nations and tribes, that ye may know each other
(not that ye may despise (each other). Verily the most honoured of you in
the sight of Allah is (he who is) the most righteous of you. And Allah has
full knowledge and is well acquainted (with all things). (Q.S. al-Hujurat:
13).%'

The verse is a basic principle of human relations. Therefore, the Vocationing
is addressed to human types. The above verse emphasizes the need to know one

another (1s:,w). The stronger the recognition of one party to the other, the more

opportunities for mutual benefit. This introduction is needed to draw mutual lessons

>Nina Aminah, Studi Agama Islam, (Bandung: PT. Remaja Rosdakarya, 2004), cet ke-1,

p. 86

%Nina Aminah, Studi Agama Islam, (Bandung: PT. Remaja Rosdakarya, 2004), cet ke-1,
p.86.

%60tong Surasman, Pendidikan Agama Islam, (Jakarta: Emir (Penerbit Erlangga), 2016),
p.185

57 Abdullah Yusuf Ali, The Holy Al-Qur’an (Koran) English translation of the meaning,
(The King Fahd Holy Quran Printing Complex in 1987), p. 366
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and experiences of others, in order to increase piety to God, the impact of which is
reflected in the peace and prosperity of worldly human life and ukhrawi life. *

Therefore, mutual respect and help in social life is an obligation of all
humanity. Regardless of religion, social status, and family background. However,

humans are the same before Allah, what is seen is the most pious on His side.*

Harmonious relations between religious communities often create problems
when each party insists on the truth of the religion it adopts, by imposing its religion
on others. In this context, Islam through al-Quran firmly rejects every believer to
impose his religion on others. Even al-Quran guarantees freedom of religion to

humans.®®

All people must choose their own way freely, without coercion. All must
carry out their destiny consciously. Al-Quran clearly states that coercion is not

compatible with religion.®* As revealed in the word of Allah SWT:

Meaning: Let there be no compulsion in religion: Truth stands out clear
from Error: whoever rejects evil and believes in Allah hath grasped the most
trustworthy hand-hold, that never breaks. And Allah heareth and knoweth
all things. (Q.S. al-Bagarah: 256).52

Humans are free to follow the religion of their choice. In other words,

humans are free to choose religion as a theological choice and as their identity. The

8Nina Aminah, Studi Agama Islam, (Bandung: PT. Remaja Rosdakarya, 2004), cet ke-1,
pp.86-87

590tong Surasman, Pendidikan Agama Islam, (Jakarta: Emir (Penerbit Erlangga), 2016),
p.186

S0Ali Maksum, Pluralisme dan Multikulturalisme, (Yogyakarta: Aditya Media Publishing,
2011), cet ke-1, p.96.

®1Charles Kurzman, ed,. Wacana Islam Liberal Pemikiran Islam Kontemporer tentang Isu-
Isu Global, (Jakarta Selatan: Paramadina, 2003), cet ke-2, p.254.

62 Abdullah Yusuf Ali, The Holy Al-Qur’an (Koran) English translation of the meaning,
(The King Fahd Holy Quran Printing Complex in 1987), p. 32
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religious propriety must be kept away from practices of pressure and coercion. Let
man freely determine religion to be his own model. God Himself really forbids

Muslims to broadcast Islam by force and violence.®

Regarding diversity and freedom of religion, Quraish Shihab said there are
two things. First, that Q.S. al-Bagarah: 256 there is no compulsion to (enter) the
religion of Islam (o2 2 o/ SIY), which is commonly used as an argument about
freedom of religion, only related to freedom of choice of religion or something else.
Someone who voluntarily and consciously has chosen a religion, then the person
concerned has an obligation to carry out the teachings of that religion perfectly.
Second, one of the five main objectives of religious teachings is the preservation of
religion itself, which among other things requires the understanding of the people
of their religion, and fortifies them from any attempt to pollute its purity.®*

In fact, Islam itself does not recognize faith that is not based on free choice,
namely choices that are not mixed with disgrace, whether in the form of pressure
or coercion. For this reason, Islam does not accept the faith of Pharaoh when he will
sink. In al-Quran Yanus: 90, Allah decrees:

Ao
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Meaning: and We allowed the Children of Israel to cross the sea, then they
were followed by Fir‘awn and his armies, because they wanted to Persecute
and oppress (them); so that when the Pharaoh had almost drowned he said:
"I believe that there is no God but God trusted by Bani Isréil, and | am
among those who surrender (to Allah)".®®

Muhammad Abduh (d. 1905), confirmed that Q.S. al-Bagarah: 256 above

binds some religions (ba'dl al-milal), especially Christianity, which tends to force

®3Faisal Ismail, Dinamika Kerukunan Antarumat Beragama, (Bandung: PT. Remaja
Rosdakarya, 2014), cet ke-1, p.7.

4Nina Aminah, Studi Agama..., p.87.

8Yusuf al-Qaradawi, Distorsi Sejarah Islam, (Jakarta Timur: Pustaka AlKausar,2015), cet
ke-3, p.203.
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humans to embrace their religion. The problem is thus Abduh, religious
politicization often occurs. In fact, the fundamental of religion is faith and the vomit
is full submission. Therefore, it is impossible that full submission will be born of
pressure and force (al-llzam wa al-lkrah). However, submission will be born

because of parrot and burhan, enlightened spiritual dialogue. %

Clearly, Q.S. al-Bagarah: 256 according to Rashid Rida, forbidding to force
children (anyone) who had become Jews to return to Islam. Prohibition of the
Messenger of Allah kepada to the Banu Nadir to force their children who were
already Jewish (lam ya'za li man ista'zanahu min ashabihi bi ikrahi awladihim al-

mutawwidin) to return to Islam or become Muslims.®’

The expression "no coercion” in adhering to religion must be interpreted in
a deep and broad sense. That the methods of da'wah carried out by Muslims must
not be motivated to force either in the form of overt coercion or coercion. All forms
of pressure and coercion in da'wah are contrary to the vision, essence and sacred
mission of Islam itself. Every form of coercion of religion (whether subtle or overt)
IS very much contrary to the principles of human rights and the principle of religious

freedom which must be possessed by every human being.%®

Religious freedom, as a common concern of humankind and international
attention, is still relatively new. In ancient times, this problem was irrelevant.
During that era, everyone was accustomed to worshiping the gods in his village.
That is the duty of the gods to protect the house, and maintain the family, prosper
the State. Chartage gods were naturally enemies of Roman gods. In that context,

the rejection of the gods is tantamount to defiance of the State.5®

6Ali Maksum, Pluralisme dan Multikulturalisme, (Yogyakarta: Aditya Media Publishing,
2011), cet ke-1, p.97.

87Ali Maksum, Pluralisme dan Multikulturalisme, (Yogyakarta: Aditya Media Publishing,
2011), cet ke-1, p.97.

®8Faisal Ismail, Dinamika Kerukunan Antarumat Beragama (Konflik, Rekonsilasi dan
Harmoni), (Bandung: Remaja Rosdakarya, 2014), p.7.

89Kurzman, Charles, ed,. Wacana Islam Liberal Pemikiran Islam Kontemporer tentang Isu-
Isu Global, (Jakarta Selatan: Paramadina, 2003), cet ke-2., p.250.
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It must be admitted that religious freedom is now rooted in our social life.
Since the Declaration of Human Rights in 1945, this concept has emerged as an
essential part of international law. On the other hand, we live in a pluralistic world
that is destined to become even more so. In this new world, in its rapid period, there
is no room for exclusives. We must acknowledge each other as we are. Diversity is
the law of our time. At present, due to the mass media that is expanding and is very

complex, every human being is truly a neighbor to other humans.’

Religious freedom is built from the perspective of al-Quran, first and so on,
on the basis of natural human nature. Humans are not something in the midst of
others. Among the whole range of creatures only humans have duties and
obligations. They are exceptions. They cannot be simplified simply as their bodies,
because humans before the others were spirits, spirits that were given the power to

understand the absolute and ascend to reach God. "

We must be able to develop sociocultural attitudes and behaviors that
support the strengthening of ethnicity and nationality as the foundation of national
integrity that we aspire to share. We must develop these attitudes and social
behaviors and develop them based on the following principles. First, we must
respect and uphold the principle of diversity in the unity of diversity that is the basis
of our nation's philosophy of life. Second, immigrant ethnic groups should respect
local values and cultural systems. Third, local people need to avoid excessive
jealousy towards the success of ethnic migrants in the fields of career, business and
agriculture. Fourth, it is necessary to eradicate the sense of ethnic superiority and
tribal arrogance and narrow tribal feelings (chauvinistic). Fifth, especially regarding
conflicts that have religious motives, each group involved in the conflict should be
aware of the destruction of houses of worship. Sixth, we need to develop more
deeply the attitude of tolerance and inclusive in all aspects of our tribal and national

life. Seventh, we need to develop more consciously what is Vocationed

"OKurzman, Charles, ed,. Wacana Islam Liberal Pemikiran Islam Kontemporer tentang Isu-
Isu Global, (Jakarta Selatan: Paramadina, 2003), cet ke-2., p.252.

"IKurzman, Charles, ed,. Wacana Islam Liberal Pemikiran Islam Kontemporer tentang Isu-
Isu Global, (Jakarta Selatan: Paramadina, 2003), cet ke-2., p.253.
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"multicultural education.” Eighth, we must accept tolerance in this nation with all
the diversity of cultures, traditions, arts, religions and tribes as a great grace and gift
from God Almighty. "

2 2
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< »
'

Meaning: " To you be your Way, and to me mine." (Q.S. al-Kafirin:6)"

Religious freedom is strongly emphasized in the teachings of Islam. The
Word of God in al-Quran "Lakum dinukum wa liyadin" (for you your religion and
for me my religion) is clearly proof that Islam teaches religious freedom. The phrase
"for you, your religion" means non-Islamic religious communities must not be
disturbed and should not be disturbed by Muslims, either by saying unpleasant
words (denouncing, insulting, or insulting) or by doing harmful acts (terrorizing,
attack, or damage). These non-Islamic communities must be "allowed,"” not to be
disturbed, denounced, insulted, harassed, terrorized, or attacked even though their
religion is different from the religion of the Muslims. Islam respects other religions
and at the same time respects the principle of religious freedom.™

Humans are given full freedom to believe or not. sSé el (s (e 5ald oL (e
(whoever wants to believe, believe; anyone who wants to disbelieve, disbelieve).”™
Thus the word of God in al-Quran while giving a hard "warning™ to humans that

disbelief and disbelief to Him will have adverse consequences in the hereafter.’

Ahl al-kitab, get a very special treatment. Islam allows us to eat their food

and make the woman their wife. This is the culmination of a form of tolerance,

"2Faisal I1smail, Dinamika Kerukunan Antarumat Beragama (Konflik, Rekonsilasi dan
Harmoni), (Bandung: Remaja Rosdakarya, 2014), p. 100-101.

3 Abdullah Yusuf Ali, The Holy Al-Qur’an (Koran) English translation of the meaning,
(The King Fahd Holy Quran Printing Complex in 1987), p. 465

"Faisal I1smail, Dinamika Kerukunan Antarumat Beragama (Konflik, Rekonsilasi dan
Harmoni), (Bandung: Remaja Rosdakarya, 2014), p.6.

5Q.S. al-Kahfi:29

"8Faisal Ismail, Dinamika Kerukunan Antarumat Beragama (Konflik, Rekonsilasi dan
Harmoni), (Bandung: Remaja Rosdakarya, 2014), p.10.
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when a Muslim wife is a non-Muslim woman who can be her life partner and

mother to her children.

His wife's family became his father-in-law. They became grandparents,
uncles, and aunts for their children. This tolerance is strengthened by the
affirmation of al-Quran, namely that religious differences are God's will which will

not escape wisdom.””

The sword is not a tool that makes humans enter into the religion of Islam,
as has been often accused by the enemies of Islam. Because, the sword is a tool to
conquer and occupy a country, but not a tool to open hearts and guidance. Even by
nature, if forced with a sword, humans will definitely refuse to enter into a religion.
For that reason, Islam itself denies if there are people who believe in coercion?.’
In a Surah sent down in Makkah, Allah SWT decrees:
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Meaning: " If it had been thy Lord"s will, they would all have believed,- all
who are on earth! wilt thou then compel mankind, against their will, to
believe! (Q.S. Yiinus:99)"®

The culmination of tolerance for people of different faiths affirmed by al-
Quran is when it requires us to be fair to all people. Both people who are loved,
hated, far, near, believe or kufr. The hatred of Muslims towards a people, or vice
versa, may not be a cause for not acting justly. Both in the form of law, witnesses,

speeches, and actions. Because wisdom is a cruel act that is very heinous. Either

"Yusuf Al-Qaradawi, Distorsi Sejarah Islam, (Jakarta Timur: Pustaka al-Kausar, 2015),
cet ke-3., p.187.

8Yusuf Al-Qaradawi, Distorsi Sejarah Islam, (Jakarta Timur: Pustaka al-Kausar, 2015),
cet ke-3., p.203.

79 Abdullah Yusuf Ali, The Holy Al-Qur’an (Koran) English translation of the meaning,
(The King Fahd Holy Quran Printing Complex in 1987), p. 133
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that was done to Muslims or to infidels. Allah does not like the zalim and will not

give him instructions. Therefore, the zalim will not be happy forever.%

One form of tolerance in al-Quran is the teaching of doing good to parents.
Allah SWT said: "And if both force you to associate Me with something that you
do not know about, do not follow both, and associate with both of them in the world
in a good way." (Lugma: 8). Even though parents force their children to slander in
religion, God still tells them to get along with them in a good way. This was done
by no one else to protect their rights. Even though the child did not comply with

their efforts.8!

80vyusuf Al-Qaradawi, Distorsi Sejarah Islam, (Jakarta Timur: Pustaka al-Kausar, 2015),
cet ke-3., p.188.

8yusuf Al-Qaradawi, Distorsi Sejarah Islam, (Jakarta Timur: Pustaka al-Kausar, 2015),
cet ke-3., p.188.



CHAPTER V
CLOSING

A. Conclusion

Observing the non-Muslim vocations in al-Quran, there are several

redactions analyzed in this study as follows:

1. Inal-Quran, there are about 11 verses with the redaction of Ya Ahl Al-Kitab such
as (3:64), (3:65), (3:70), (3:71), (3:98), (3:99), (4:47), (4: 171), (5:15), (5:59),
(5:68), (5:77). In al-Quran, there are 4 verses that use the redaction of Ya Bani
Israil (2: 40), (2: 47), (2: 122), and (61: 6). However, there is one verse that use
the redaction of Ya Ayyuha Al-Kafirun (109:1). All redactions of having
vocations are used to humiliate non-Muslim because of havinging bad attitudes.
The interpretation is as follows: a) Vocations to back to faith; b) Criticizing
wrong arguments in the book of Abraham a.s; ¢) Vocations to avoid kufr; d)
Vocation not to be excessive in religion; €) Vocations not to do damage; f)
Vocations to return to the command of their kitab; g) Vocations not to follow
their luts; h) Vocations for conversion to Islam; i) VVocations not to interfere with
the Muslim ageedah. Meanwhile, to tolerate the non-Muslim community.

2. The culmination of tolerance for people of different faiths by using vocations to
Ahl al-Kitab, Bani Isréil, al-Kafirun, affirmed by al-Quran is when it requires us
to be fair to all people, nevertheles, they are loved, hated, far, near, believe or
kufr. The hatred of Muslims towards a people, or vice versa, may not be a cause
for not having good attitudes.

B. Suggestion

With all humility, the authors submit a maximum apology to all parties. If
there is an error in this thesis, the writer asks for criticism and suggestions, because
the author realizes that this thesis is far from perfection, both in systematic writing,
methodology, and in the discussion. Because according to the opinion of human

writers nothing is perfect.
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C. Closing

Alhamdulillah, with His help and guidance, the author can complete the final
project by making a study related to the study of interpretations of vocations to non-
Muslim communities. Hopefully this thesis will provide many benefits for writers
in particular and for readers in general. And hopefully the Qur'an will always be
our shade, we always read it literally and understand it also in its contents. Because

only the most authentic word of God the truth is al-Quran.
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