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TRANSLITERATION

English transliteration International Version®

1. Single Consonant

Arabic Written Arabic Written
- B L t
& T L 7z
& § ¢ ‘
z J d g
C h < f
¢ Kh a q
R D él k
3 4 J I
D R B m
D Z O n
o S B w
o Sy ° h
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ua d & y
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Double Consonant

Double consonant, including syaddah is written double.

For example : <& is written rabbaka

Ta’ Marbutah (3) in the End of Word

a. Ta’ Marbitah (¢) in the End of Word with sukiin is written as h, except
Arabic word that is used as Indonesian word, such as salat, zakat, etc.
For example : %k U is written as Fatimah

b. Ta’ Marbitah (3) followed by JI, but read as sukun must be written as
h.
For example: 4300 425 s written as madrasah al- ‘aliyah

c. Ta’ Marbiutah (3) followed by J), but read as unite, must be written as t.

For example : 33l 4% 5% is written as madrasatul ‘aliyah.

. Vowel

a. Short Vowel

A
I
§ U
b. Long Vowel
Long Vowel ( maddah) written as huruf and stripe (-) above it
Qb Nama
NE karlm
J gana mahmud

c. Double VVowel

Fathah + ya’ sukiin = o2 Baina

Fathah = + wawu suki = J 5 Qaula
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Consecutive Short Vowels in One Word separated with the
Apostrophe

80

A’ant
bl antum

. Article Alif + lam (J)

a. Followed by huruf Qamariyyah is written as al and separated by
stripe (-)

i Al-Qur’an

b. Followed by huruf Qamariyyah is written as real formula separated
with stripe (-)
. Word as Part of Phrase or Sentence

It is written as real formula

izl Ahl as-sunnah




ACKNOWLEDGEMENT
O S I o

Praise to the Almighty God, Allah SWT who had guided me to finish this

thesis in a very meaningful time. Peace and salutation always be given to our

prophet Muhammad SAW, the last messenger of God. That we are all waiting for

his blessing in the day after. My thesis with the title “The Methodology
Interpretation Of K.H Ahmad Rifa’i In Tarajumah ( Tasyrikhatal Mukhtaj
Manuscript)”, submitted to the Faculty of Islamic Theology and Humanities in

partial fulfillment of the requirements for degree of the Sciences of Qur’an and

Tafseer Department.

I would like to provide my appreciation to all those who have supported me

during my graduate studies at State Islamic University (UIN) Walisongo Semarang.

Thousand thanks to:

1.

Prof. Dr. H. Imam Taufig, M.Ag, as the Rector of State Islamic University
(UIN) Walisongo Semarang.

Dr. Hasyim Muhammad, as the Dean of the Faculty of Islamic Theology
and Humanities.

Mundhir, M.Ag as the Chief of the Sciences of Qur’an and Tafseer
Department, and M. Shihabbudin, M.Ag as the Secretary who both
facilitated me with the full service to finish my work.

Dr. Ahmad tajudin Arafat, MSI., and Muhammad Syaifuddin Zuhriy, M.Ag as
my advisor and my best motivator ( Content and Method ) for providing
valuable guidance and assistance to help me finish my study, especially in
guiding my thesis with encouraging guidance.

My beloved parents Erlani and Herlis, who always support, encourage, and
motivate me through your prayes. | hope Allah gives me the opportunity to
share happines with you, and may Allah grant all your good prayes.

My great family of FUPK, especially FUPK-14; who always support me to
increase my skill of study for being exist among you. You guys are amazing.



7. My beloved Al-Falah family. Who support me to keep my spirit in finishing
this thesis and always inspire me to do better.

Furthemore, | hoped to Allah gave reward in return for a helping hand for
my parties which could not mention one by one. Finally I was conscious
short of this thesis. And my succes ( in my task) could only come from
Allah, in Him I trust, and unto Him I look. I received always the constructive
criticism for repairing later. | hope this thesis could benefit especially for

me and generally to everyone as the leader.

Semarang, 17" June 2022
The Writer

lly Miiizatitah

NIM: 1804026200

Xi



TABLE OF CONTENTS

PAGE OF TITLE ..o i
DECLARATION .o I
ADVISOR APPROVAL .....ooiiiiiieieeeei s ii
RATIFICATION e Y%
MOTTO s %
DEDICATION .....oiiiiiiiiinii Vi
TRANSLITERATION ..o vii
ACKNOWLEDGEMENT ..o X
TABLE OF CONTENT ..ot Xiii
ABSTRACT . .. XV

CHAPTER I: INTRODUCTION

AL BaCKgrouNnd .......cc.ooieiieicc e 1
B. Research QUESHION ..........ccveiiiiiec et 6
C. ReSearch ODJECHIVES .........cccuiiiieieierie e 6
D. Research Benefits .......ccceviiiiiiiiieee e 6
E. Literature REVIEW .......ccooiiiiiieiieie e 7
F. Research Method .........cccoeiiiiiiiiiiiee e 11
G. Systematics OF WIITING ......oooviiiiiiiiiiecesc e 13

CHAPTER Il : OVERVIEW OF THE INTERPRETATION OF THE
QURAN AND THE THEORY OF HANS GEORGE GADAMER'S
HERMENEUTICS

A. Overview of The Tafsir, Ta'wil And Tarjamah

1. Understanding Tafsir, Ta'wil, and Tarjamah...............cccevvvennn. 14
2. History of the development of interpretation ...............ccccoevenee. 16
3. Classification of Interpretation ...........cccceovvvrenineniinienceeen 20

Xii



4. Method Of INterpretation ...........ccocevveeeieiene i 21

5. INterpretation StYIE ..o 25
B. Hermeneutics of Hans George Gadamer

1. Understanding HErmeneutiCs .........ccoevuveveeiiiieneeiie e 27

2. Biography of Hans George Gadamer ............cccocvevvevieiveseeniennnnn 28

3. The Fundamental Theories of Hans George Gadamer's
HEIMENEULICS ..o 29

4. Implementation of Gadamer's Hermeneutic Theory in Interpretation
ALQUIAN ...ttt re e 32

CHAPTER 111 : KH. AHMAD RIFA'Il, RIFA'IYAH AND THE
TASYRIHATAL MUKHTAJ MANUSCRIPT
A. Biography of KH. Ahmad Rifa'i

1.Family Background and Education .............cccccevvevviievvenieciennnen, 34
2.The Works of KH Ahmad Rifa'l ......cccocvviveiiniiiieseeecescee 37
B. Rifa'iyah From Movement to Community Organization ................ 42
C. KH Ahmad Rifa'i's Figh Thoughts and an Overview of the Book
Tasyrihatal MUKNa] .........cccooeeiieiiiiicc e 47
1. Attachment Table of verses in Tasyrihatal Mukhtaj .................... 48

CHAPTER IV : ANALYSIS OF METHODOLOGY , STYLE, AND

CONTEXTULIZATION OF INTERPRETATION KH. AHMAD RIFA'l IN

TASYRIKHATAL MUKHTAJ MANUSCRIPT

A. Methods and Patterns of Interpretation of Al-Qur'an Verses in the Book
Tasyrihatal MUKNta) ...........cccooiieiiiiicc e 51

B. Contextualization of KH's Interpretation. Ahmad Rifa'i with Hans George

Gadamer's Hermeneutics APProach ........ccccocevvevviie v 85
CHAPTER V: CLOSING

AL CONCIUSION <. 91

B. SUQQESTIONS ..ot 92

Xiii



BIBLIOGRAPHY ...t
ATTACHMENT ...t
CURRICULUM VITAE ...

Xiv



ABSTRACT

Efforts to provide an understanding of the Qur’anic teaching to the public
at the time of the development of interpretation in the archipelago were mostly
carried out by scholars. Taking into account the context of the community, some
scholars interpret the Qur'an using local languages, such as Malay, Sundanese,
Javanese, and Balinese, to facilitate the understanding of the people who read it.
Some of which were carried out by KH. Ahmad Rifa'i preached through his book
called the book of tarajumah. One of his many books, the Tasyrikatal Mukhtaj book,
is @ manuscript book that discusses the issue of muamalah figh. It also includes
verses from the Qur'an, interpreted using ancient Javanese language and written

in Arabic letters pegon.

Writing this thesis aims to determine the method, style, and contextuality of
the interpretation of KH. Ahmad Rifa'i with Hans George Gadamer's Hermeneutics
approach in the book. so this research focuses on the title The Methodology
Interpretation Of KH Ahmad Rifa'i In Tarajumah (Tasyrikatal Mukhtaj

Manuscript)

This research is library research with qualitative research methods. That is
understanding the Qur'an by going through the process of collecting data,
interpreting data, and writing other narratives. with the primary source being the
Tasyrihatal Mukhtaj book. At the same time, the secondary sources are books
related to KH. Ahmad Rifa'i, the book of Abyanal Hawaij, is also related to the
explanation of interpretation in the book of Tasyrikatal Mukhtaj, as well as other

books.

From the analysis of the Tasyrikatal Mukhtaj book, the researchers found
several findings, namely 1). The book of Tasyrikatal Mukhtaj uses the ijmali
interpretation methods, 2). The style isfighi, Adabi al-ijtima'i and Tauhidi. As well
as writing the commentary in the form of rhyming nazam. 3). This book's
interpretation follows the contextualization at that time and is still relevant and

used today.

XV



Keywords:  Tasyrikatal Mukhtaj, methodology, KH Ahmad Rifa’i,

contextualization, Gadamer ’s hermeneutic.
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CHAPTER |

A. Background

In the history of the development of the science of the Quran, efforts to
understand the meaning of the Qur'an to Muslims continue to this day. The Qur'an,
which acts as a guidebook for humans to a path that is pleasing to Allah and also as
a seeker of a way out of darkness into the realm of light, certainly has a very
important position. However, the ideal function of the Quran cannot simply be
applied because it requires deep thought and analysis. Many verses are still global
and require particular study and analysis to use. The existence of these global verses
does not make the role of the Qur'an weak but instead makes it universal. This
situation places Islamic law as a rule that is takammul (perfect), which means that
it can establish itself and cover all aspects of life; It is washathiyah (balanced and
harmonious) between the worldly and hereafter dimensions, between individuals
and society, is also dynamic, can develop and be applied throughout the ages.* On
the other hand, the Qur'an, which was revealed and written in Arabic, is also an
obstacle for humans who do not really understand and understand Arabic. This
problem has become one of the backgrounds for the emergence of various attempts
at translating and interpreting the verses of the Qur'an into other languages, with
the aim that the messages in the Qur'an can be understood and applied by all
Muslims in the world, through their language. each. As the word of Allah SWT in
Q.S lbrahim verse 4:

050 524185 55 i 2 6 0 it G e 3 0l Y 325 20 i g

LSRR
Meaning: "And we did not send a messenger, but in the language of his people,

so that He could explain to them. So Allah misleads whom He wills, and guides
whom He wills. He is the Mighty, the Wise." ( Ibrahim (14): 4)

! Abd. Mw’in Salim, Metodologi ilmu tafsir, Yogyakarta: Teras, 2005,p. 26.



After the Prophet's death, the activities of interpreting the Qur'an did not
stop, new problems emerged along with the progressive dynamics of society,
encouraging the early generations of Muslims to devote attention to answering the
problems of the people. Their main attention is on the Qur'an as a source of Islamic
teachings. So the interpretation efforts continue. At that time their main grip was
the narrations narrated from the Prophet.?

Over time the commentators in their efforts to interpret the Qur'an, use
several sources of interpretation. The main sources of interpretation of the Qur'an
are the Qur'an, hadith, and gaul companions (or gaul tabi'in). Given that technically
textual, the main sources in the form of hadith and gaul companions (or gaul
tabi'in) do not have to exist or are adequate, reason is needed as a second source
in interpretation. The interpretation of the Quran which is based on the main
source is called the interpretation of bi al-ma'tsur which places the Qur‘an, hadith,
and gaul ulama as subjects. The interpretation based on the source of reason is
called the bi al-ra'y interpretation. This interpretation with the source of al-ra'y is
also called at-tafsir al-ma'qul or al-'agli, which is interpreting the Qur'an with ratio
ijtinad.®

More broadly, the discussion of the various methods of interpretation that
are commonly known today is classified into four types, ijmali, tahlili, mugaran,
and maudhu'i. The interpretation methodology is a verse in an effort to explore the
messages contained in the holy book. Consequently, the quality of each
commentary also depends on the exegetical methodology used in producing the
commentary.

The type of the methodology of interpretation from the aspect of how the
interpretation of the Qur'an can be described and explained. First, ijmali, can also
be referred to as the concise method, namely understanding with general, concise
and simple explanation techniques, making it possible to be more easily

understood by the reader. Second, tahlili is an interpretive method that describes

2 Abd. Mu’in Salim, Metodologi ilmu tafsir, p.41
3 Syukron Affani, Tafsir Al-Qur’an :dalam sejarah perkembangannya, Jakarta: Prenadamedia
Group, 2019, p.32



in detail the aspects or parts of the verse, the object of its interpretation, verse by
verse in tartibi-mushafi manner.* Quraish Shihab relates this tahlili method to the
interpretation which first appeared independently (separate from the hadith) and
was tartib mushafi. The third mugaran, mugaran interpretation is a method of
comparing a theme between one or a number of verses with other verses or also
with the hadith of the prophet, gaul companions, gaul tabi'in, opinions of
commentators or even the text of the Bible and the Torah.®

Fourth, maudhu'i, this method of interpretation is also known as thematic
interpretation, namely the method of interpretation by discussing all verses related
to the discussion of certain themes. These various methods have their respective
effectiveness / advantages and disadvantages in the interpretation of the Qur‘an.
Relation to methodology?® interpretation, a discussion of the style of interpretation
into a complementary whole. The style of interpretation is the paradigmatic
tendency and ideology of the commentator that influences his perspective in
understanding the Quran. In general, the styles of interpretation consist of
‘'scientific, philosophical, fighi, lughawi, bayan, shufy, and adabiy al ijtima'i styles.
The style of interpretation indicates a certain choice of understanding that is taken
by the interpreter, motivated by interest, idealism, scientific capacity and so on,
which affects the quality of an interpreter's interpretation. In the end, the
interpretation efforts made by the commentators lead to Muslims being able to
understand and practice what was conveyed by the Qur'an. As the interpretation of
Kh. Ahmad Rifa'i through one of his books, Tasyrikhatal Mukhtaj, which is
intended for the Indonesian people, especially Java. This book is one of the

manuscript books written in the late 18th and early 19th centuries. Overall, Kh.

4 Quraisy Shihab, Wawasan Al-Qur’an: Tarfsir maudhui atas berbagai persoalan Umat,
(Bandung: Mizan,2007), p. xii

> Syukron Affani, Tafsir Al-Qur’an :dalam sejarah perkembangannya, Jakarta:
PRENADAMEDIA GROUP, 2019, p. 36

& Methodology comes from two words; methods and logos. In Indonesian, Method is known as a
method which means, an orderly and well thought out way to achieve a goal (in science and so
on); a systematic way of working to facilitate a job in order to achieve the specified goals.



Ahmad Rifa'i uses an introduction to the Javanese language written in Arabic
pegon.’

In his book, he also includes verses of the Qur'an, hadith and opinions of
previous scholars in Arabic, and then he interprets them with a translation of tafsir.
Book of Kh. Ahmad Rifa'i has a unique characteristic, namely that most of his
books are written using the Nadzam method, so they are easy to remember,

memorize, and understand.

An example of interpretation in the book Tasyrikhatal Mukhtaj.
e 2l 2 5 050 3 ) bl 2K i 8 B Y T gt
(Ya 1 (8)sl)

“He eling-eling sekeh wong kang iman
Ngestoaken kabeh ing Allah pituturan
Aja ana sira kabeh tekser memangan
Ing arta nira kabeh podo kesalahan
Antara nira kabeh kelawan batil

Haram ndalem syara’ tinemu ono dalil
Kaya riba lan totohan salah pengambil
Anging halal yen ana bener hasil

Laku dedagangan saking pada ridhanan
Satengah saking sira kabeh dodolan®

It means;

Remember- Remember, O you who believe
Believe truly in what Allah has said (Al-Qur'an)
Don't let all of you eat arbitrarily

Many mistakes in your property

Among all of you with falsehood

What is forbidden in Sharia law

Like mistakes in usury and betting

Unless there is a correct result then it is halal.
There is mutual pleasure in buying and selling
Some of (there are halal and haram) buying and selling of all of you.

7 Pegon is writing with Javanese meaning written in Arabic script.
8 Ahmad Rifa’i, Tasyrikhatal Mukhtaj, p.9-10.



In this study the author will examine the book
Tasyrikhatal Mukhtaj, this book is different from the book of
interpretation in general, because KH Ahmad rifa'i as the author of the
book, does not interpret all the verses of the Qur'an in a coherent way,
but the verses that are interpreted are verses - Verses that are in
accordance with the discussion of figh in the book. There are 23 verses
of the Koran listed in the Tasyrikhatal Mukhtaj manuscript, the
number is obtained based on the author's manual calculation. The
teachings conveyed by Kh. Ahmad Rifa'i in the book Tasyrikhatal
Mukhtaj specifically discusses Figh muamalah (buying and selling,
etc.), written in the form of nadzam / poetry. as he said in the

introduction to the beginning of his book.

“Tanbihun ikilah kitab Ndzam tasyrikhatal mukhtaj Namane tarajumah
Nyataaken mu’amalah bai’ lan liyane

Saking haji Ahmad Rifa’i ibnu Muhammad

Syafi iyah madzhabe

ahli suni tharigate ”

it means:

Attention, this is the Nadzam Tasyrikhatal Mukhtaj book called
tarajumah

Saying about muamalah and others

From Hajj Ahmad rifa'i ibn Muhammad

Shafi'i madhhab

Ahlu Sunnah as the tharigat

This book has a fairly important position for the Javanese people,
especially for the Tarajumah or Rifa'iyah congregations who are still
studying the book until now. This is because it discusses matters
related to muamalah figh, which is very necessary in the practice of
everyday life. In addition to writing a unique book, this book is also
thick with the cultural aspects of the archipelago. The rhyming
nadzam model and the Javanese language used in this book also make

it easier for people to memorize and understand the contents of this



book. Based on this background the author feels the need to conduct
research on the Methodology of Interpretation of K.H Ahmad Rifa'i
in the Book of Tarajumah (Tasyrikhatal Mukhtaj).

B. Research Question

Based on the background above, the focus of the problem that will be
studied is related to the methodology of KH Ahmad Rifa'i's interpretation in the
book of Tarajumah (Tasyrikhatal Mukhtaj). The formulation of the problem in
general is:
1. What is the methodology of interpretation of the Qur'an in Tasyrikatal Mukhtaj
manuscript?
2. What is the style of interpretation in the Tasyrikatal Mukhtaj Manuscript ?
3. How is the contextualization of interpretation Kh. Ahmad Rifa'i in Tasyrikatal

Mukhtaj manuscript ?

C. Research Objectives

Based on the explanation of the formulation of the problem above, then in
general the objectives of this research are as follows:
1. To find out the interpretation methodology of Kh Ahmad Rifa'i in the
Tasyrihatal Mukhtaj manuscript.
2. To find out the interpretation style of Kh Ahmad Rifa'i in the Tasyrikatal
Mukhtaj manuscript.
3. To find out the contextualization of the interpretation of Kh. Ahmad rifa'i in the

Tasyrihatal Mukhtaj manuscript.

D. Research Benefits
The benefits of research to be achieved in this study are:

a. This research is expected to provide awareness of the importance of preserving
and reviewing archipelago manuscripts which are likely to have potential

teachings or messages that are useful for the benefit of human life.



b. This research is expected to open one's insight that one's interpretation can not
only be studied from the book of commentaries but can also be studied through
works containing the interpretation of the verses of the Qur'an.

c. This research is also expected to be able to add to the scientific treasures,
especially in the field of Indonesian interpretation.

E. Literature Review

This literature review contains a brief description regarding the
results of research conducted previously with problems similar to the research
that the author did. This review was conducted to clearly identify the position
and contribution of the authors' scientific contributions in research, so that there
Is no plagiarism or repetition of similar research.

This study focuses on the interpretation of KH. Ahmad Rifa'i on
the verses of the Qur'an in the tasyrikhatal mukhtaj book. There are several
previous research studies that also discuss the works of KH. Ahmad Rifa'i. The
results of these studies include:

1. Muhammad haikal faza's thesis entitled "Metode dan corak penafsiran KH.
Ahmad Rifa’i dalam kitab Riayatal Himmah (Studi analisis tentang ayat-ayat
iman)". In this thesis, he discusses the method of interpretation of KH. Ahmad
Rifa'l, he reviewed the verses of the faith section. Unfortunately, the theory
presented by haikal is not clear and seems less focused. So that the conclusions
reached do not answer the title given. He conveyed this because it was not
certain to conclude the style of interpretation used by KH. Ahmad rifa'i, is it
the same as other interpretations or is he carrying a new interpretation. The
similarity between the research and the author's research is that the research
character is Shaykh Ahmad Rifa'i and the type of research used is library
research. The difference is in the book and the focus of the verse to be studied,
in previous studies examining the interpretation of KH. Ahmad Rifa'i in the
book Riayatal Himmah (study of verses of faith) while in this study the author
examines the interpretation of KH. Ahmad Rifa'i in the verses of the Qur'an in

the Tasyrihatal Mukhtaj manuscript.



2. Lina Mazidah's thesis entitled " Penafsiran KH. Ahmad Rifa’i terhadap ayat-
ayat Tauhid dalam kitab Ri’ayatal himmah." This thesis discusses the
interpretation of KH. Ahmad Rifai which focuses on the verses of
monotheism/faith (covering faith, Islam, the pillars of faith, the pillars of Islam,
the attributes of Allah, verses about hypocrites and dhikr). In reading the
interpretation of KH. Ahmad Rifa'i He uses Jorge's theoretical approach to
interpretation. J.E. Gracia. In it Lina mazidah also analyzes the characteristics
of the interpretation of the Riayatal himmah book, the researcher concludes
that the style of interpretation in the book is a literary style and social culture.
The similarity between the research and the author's research lies in the
character of the research being studied and the research method used. The
difference lies in the object of research or the book to be studied and the focus
of the verse being studied. In previous studies focusing on the study of the
interpretation of the verses of monotheism in the Riayatal Himmah book, in
this study the author examines the interpretation of the verses of the Qur'an in
the Tasyrihatal Mukhtaj manuscript.

3. M.UIlinnuha’s thesis entitled " Metodologi penafsiran ayat dalam kitab karya
KH Ahmad Rifa’i (studi analisis kitab syarihul iman dan tabyinal Islah )”. The
results of this research, the methodology used by KH Ahmad Rifa'i is the
maudhu'i method, and the style for the syarihul iman manuscript is theology.
As for the tabyinal islah manuscript, it is figh and adabi al-ijtima'’i. The results
of this study explain that the method of interpreting the tabyinal islah and
syarhul faith manuscripts is the maudhu'i method with the form of ar-ra'yu
interpretation and the styles used are fighi and adabi al-ijtima'i. The similarity
between the research and the author's research lies in the character (K.H
Ahmad Rifa'i) of the research being studied and the research method used. The
difference lies in the object of research or the book to be studied as well as the
focus of the verse being studied and contextual analysis of interpretation. In
previous research, the focus was on the study of the methodology of

interpreting the verses of monotheism in the Syarhul iman and tabyinal islah



manuscript, while in this study, the author studied the interpretation of the
verses of the Qur'an in the book of Tasyrihatal Mukhtaj and their contextuality.
Journal of Shinta Nurani, with the title “Praktik Penafsiran Hermenutika K.H
Ahmad Rifa’i”. It was explained that K.H Ahmad Rifa'i in his interpretation
had applied hermeneutic principles and practices. This is because in his
interpretation K.H Ahmad Rifa'i considered the reality, the social historical
context, and the political situation in Java which at that time was under the
control of the Dutch colonial government and was a response to the influence
of western traditions in social and religious politics in Indonesia, especially
Java. The similarity between the research and the author's research lies in the
character of the research being studied. The difference lies in the object of
research and the research study being studied. In this journal, the focus of the
research study is the practice of hermeneutic interpretation of KH. Ahmad
Rifa'i, did not focus on one particular book. Meanwhile, in this study, the
author examines the interpretation of the verses of the Qur'an in Tasyrikhatal
Mukhtaj manuscript.

The journal of fika hidayani entitled “the principles of sharia economic law in
Tasyrikhah al mukhtaj manuscripts by K.H Ahmad Rifa'i", this journal
discusses the principles of muamalah contained in the book of tasyrikhah al
mukhtaj by K.H Ahmad Rifa'i, muamalah discussed in this manuscript include
usury, consent, debt, pawn, wages, hawalah, and wakalah. This journal also
explains how K.H Ahmad Rifa'i's thoughts on sharia economics are explained.
The similarity between the research and the author's research lies in the
character of the research being studied and the object of research used, namely
the book of Tasyrikhatal Mukhtaj. The difference lies in the focus of the
research studies discussed and the research approach used. The journal focuses
on the study of sharia or law in the form of muamalah principles (usury, debt,
consent, pawning, wages, hawalah and wakalah). While the focus of the
author's research is on the study of interpretation (methodology and
interpretation styles) of the verses of the Qur'an in the book of Tasyrikhatal
Mukhtaj.



6. Tatik haryaningsih's thesis, entitled "The concept of Sufism according to KH
Ahmad Rifa'i and its relevance to mental health”. In the study it was said that
regarding the issue of Sufism, K.H Ahmad Rifa'i tended to the category of
‘amali Sufism and more moral formulations to get closer to Allah through self-
isolation with commendable traits and emptying oneself of despicable traits.
Sufism does not imply a specific meaning as conventional Sufism whose
idioms suggest the existence of exclusive elements such as the meaning of
prayer, wara' and zuhud. For K.H Ahmad Rifai, the notion of commendable
and despicable qualities has a meaning that is not much different from the
notion of morality. The culmination of his Sufism is the acquisition of the fear
of Allah by decorated with three conditions, namely fear (khauf), mahabbah
and ma'rifat. In his book Abyanal hawaij K.H Ahmad Rifa'i does not explicitly
discuss mental health, let alone describe it. However, the concept of discussing
self-cleaning through zuhud, gana‘ah, patience and so on, it can be concluded
that there is an implicit concept of mental health.

7. Rofida Ulya's thesis, entitled " Tafsir surat Al-fatihah menurut KH. Ahmad
Rifa’i dalam kitab nadzam tasfiyah ", in this thesis discusses the methodology
and interpretation of K.H Ahmad Rifa'i in the Nadzam Tasfiyah book, the
author concludes that in the book K.H Ahmad Rifa'i uses the ijmali method
with the style of his research in the form of adabi al ijtima‘i. As for when
viewed from the meaning contained in his book, it can be seen that KH Ahmad
Rifa'i uses the haroki manhaj. It was explained that KH Ahmad Rifa'i explained
Al-Fatihah by connecting the existing social and cultural realities. In this case,
what is meant is the symptoms of the pros and cons when the Dutch controlled
the Indonesian government. In addition, the spirit of renewal (tajdid) is clearly
visible in the interpretation.

Overall, the similarity between the research and previous studies lies in the
character of the research being studied and the research method used. The
difference lies in the object of research or the book to be studied and the focus
of the verse being studied. In Rofida Ulya's research, the focus is on the

interpretation of KH. Ahmad Rifa'i in the Nadzam Tasfiyah book, while in

10



Tatik haryaningsih's thesis her research focuses on the Sufism thoughts of KH
Ahmad Rifa'i which can be seen and concluded from several of her books. so
in this study the author examines the interpretation of the verses of the Qur'an
in the book of Tasyrikhatal Mukhtaj.

F. Research method

Achieving a focused scientific research and achieving optimal results must
be supported by appropriate research methods. This study used qualitative
research methods.

Qualitative research method is research that intends to understand the
phenomenon of what is experienced by the research subject, for example behavior,
perception, motivation, action and others. Holistically, and describe in the form of
words and language, in a special context that is natural and by utilizing various

natural methods.®
1. Type of research.

This research uses a type of library research or also called library research. This
type of library research is a type of research all of the data is based on written text
materials in the form of books, manuscripts, documents, photos and others.' in

this case, one of them is in the form of the Tasyrikhatal Mukhtaj book.
2. Data Collection Method

The type of research used is library research, so the data collection techniques use
documentation and interview techniques. Documentation is a record of events that
have passed, documents can be in the form of writing, pictures, or monumental

works of someone.!!

9 Lexy Moelong, Metodologi Penelitian Kualitatif, Bandung: PT. Remaja Rosdakarya, 2015, h.6
10 Nasirudin Baidan dan Ernawati Aziz, Metodologi Khusus Penelitian Tafsir, Yogyakarta:
Pustaka Pelajar , 2016, h.28.

11 Sugiyono, Metode Penelitian Pendidikan ( pendekatan kuantitatif, kulitatif, dan R&D),
Bandung: Penerbit Alfabeta, 2015, h. 329.
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The documents sought in this research are in the form of writings, for example
books, life histories, biographies, or monumental works of KH. Ahmad Rifa'i, as
well as collecting documents related to the book Tasyrikhatal Mukhtaj by KH.
Ahmad Rifa'i, thought KH. Ahmad Rifa'i, such as the book on the resistance of
Kiai Desa (Islamic thought and movement KH. Ahmad Rifa'i kalisalak) by DR.
Abdul Djamil, and books on Gadamer's hermeneutic theory such as the book by
Marthino, G da Silva G, entitled Hans Georg Gadamer: The Initiator of Modern
Hermeneutic Philosophy that Promotes Tradition, as well as various journals
related to this research. While the interview method according to Moelong in the
book Qualitative Research Methodology is a conversation with a specific purpose
that involves two parties, namely the interviewer who asks the question and the
interviewee who provides the answer to the question. In this study the author will

interview the leading figures of Tarajumah or Rifa'iyah.

All the books and journals above as well as the results of the interviews will
support knowledge regarding KH's background. Ahmad Rifa'i, interpretation in
the book Tasyrikhatal Mukhtaj, and an explanation of Gadamer's theory of

hermeneutics.
3. Data Analysis Methods and Research Approach

The object of research in this thesis is the method and interpretation of KH. Ahmad
Rifa'i in the book Tasyrikhatal Mukhtaj. After the data is collected, it will be
analyzed using descriptive methods. According to Setyosari, descriptive research
is research that aims to explain or describe a situation, event or other research
object related to variables that can be explained either in words or numbers. Then
the conclusion is drawn using the inductive method, which is a method that starts
with detailed and individual things in the field, then produces general

conclusions.!?

12 Sygiyono, Metode Penelitian Pendidikan ( pendekatan kuantitatif, kulitatif, dan R&D),
Bandung: Penerbit Alfabeta, 2015, h.80.
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The approach used to analyze the content is hermeneutics, which is Gadamer's
hermeneutic approach. Hermeneutics is an approach that departs from language

analysis which then turns to context, to further draw meaning.
G. Systematics of Writing

The systematics in this research will be organized into several chapters, each

chapter consisting of several points. The explanation is as follows:

Chapter 1 is an introduction that explains the background of the problem raised.
Then the formulation of the problem followed by the objectives and benefits of
the research. And continued with a literature review to show the authenticity of
this research. Then the research method and the last systematic writing with the

aim that this research is systematic and directed.

Chapter 11 explains the meaning, function and classification, sources,
methodology, and interpretation styles. And explain the meaning of hermeneutics,

Hans George Gadamer's hermeneutics and the scope of hermeneutics.

Chapter 111 contains the biography of Shaykh Ahmad Rifa'i, starting from his
family, educational background, and his many works. After explaining about Kh.
Ahmad Rifa'i's next point is about the movement of Kh Ahmad Rifa'i students that
still exists today. And continued with the primary explanation of the book studied
in this study, namely Tasyrikhatal Mukhtaj, at this point the background of writing
the book and an overview of the book of Tasyrikhatal Mukhtaj will be explained.

Chapter 1V Discusses how the method and style of interpreting Kh. Ahmad Rifa'i
on the verses of the Qur'an in the book Tasyrikhatal Mukhtaj, the discussion in
this chapter also summarizes the themes discussed by KH. Ahmad Rifa'i in his
work. The author also gives several examples of interpretation in the work. the
next point the author will analyze Gadamer's hermeneutical approach to the

contextualization of the interpretation of KH. Ahmad Rifa'i.

Chapter V Closing, contains conclusions from the answers to the academic

problems raised, and continued with suggestions.
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CHAPTER II

An Overview of the Interpretation of the Qur'an and Hans George
Gadamer's Hermeneutical Theory

A. Overview of the Interpretation of the Qur'an

1. Understanding Tafsir, Ta'wil, and Tarjamah
a. Tafsir
In the language, tafsir it comes from Arabic fassara which means

awdhaha and bayyana, where interpretation is masdar from fassara.
The word means to explain or declare. In terms, interpretation means
explaining the meaning of the Qur'an, the circumstances, the story,
and the reason for the revelation of the verse with a pronunciation
that shows the dzahir pronunciation. and their meanings.

Based on the above definition, the interpretation, in general,
can be interpreted as an explanation or explanation put forward by
humans according to their ability to capture the message conveyed
by Allah in the verses of the Qur'an.

Interpreting the Qur'an means capturing the meaning
contained in it. Because the Qur'an is a message that comes from
Allah, a commentator must try his best to grasp the meaning or
understanding intended by Allah in these verses.!

b. Ta’wil

The word ta'wil is a masdar from the word awwala, namely
awwala, yu'awwilu, ta'wil. Linguistically, it means to refer (to
return) to the origin. At-ta‘'wil also has an explanatory meaning.

Ta'wil according to the term means "turning a pronunciation
from the meaning of zahir to that meaning according to the book and
sunnah". The ta'wil according to mutaakhkhirin scholars is to turn

the meaning of pronunciation from the rajih (strong) to the marjuh

! Kadar M. Yusuf, Studi Al-Qur’an, Jakarta : Amzah, 2012, p. 121.
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(less strong). Because there are arguments that show the need for
meaning to be turned away.?
The ta'wil according to mutaakhkhirin scholars is to turn the
meaning of pronunciation from the rajih (strong) to the marjuh (less
strong). Because there are arguments that show the need for that
meaning to be turned away.®
Meanwhile, salaf scholars define takwil by explaining the
original meaning of a verse or sentence in the Qur'an, in accordance
with basic rules and based on in-depth research. Some other scholars
define takwil as the same as tafsir. Others distinguish between tafsir
and takkwil, tafseer means explaining lafadz with riwayah while
takwil is explaining lafadz with dirayah, tafseer explains meaning
with ibarah while takwil with isyarah.*
Tarjamah
The translation comes from Arabic tarjamah or turjumah, which
means (a) conveying words to people who do not know them, (b)
explaining words in their original language (c) explaining words in
other languages, (d) transferring one language to another.®
Thus, translation is the transfer of a pronunciation into

another language, or explaining the meaning of an expression
contained in a language by using another language.
Scholars classify translation into two types, namely as follows.
a. Literal translation, namely the transfer of an expression from one

language to another, while maintaining the structure, order, and

all meanings of the language being translated. Literal translation

can be categorized into two forms, namely the content of the

2 Ali bin Muhammad Al-Jarjani, Kitab At-Ta 'rifat, Beirut : Dar Al-Kutub Al-1Imiyyah, 1988, p.

50.

3 Muhammad Husain Adz-Dzahabi, At-Tafsir wa Al-Mufassirun, Jilid 1, p. 20.

4 Manna al-Qattthan, Mabahits Fi Ulum Al-Qur’an, Riyadh: Daar al-Rasyid,t.th, p. 327.

> Anshori, Ulumul Qur’an ( Kaidah-Kaiadah Memahami Firman Tuhan ),Jakarta: PT Raja
Grafindo Persada, 2013, p. 167.
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literal translation or exactly the content of the original language,
and the transfer of language that is not exactly the same as the
content of the original language being translated. The first
category is impossible to do with the Qur'an, because the Qur'an
is a divine message that cannot be matched and equated with any
language.®

b. Tafsiriyah translation (maknawiyah), which is translating from
one language to another, by understanding the original meaning,
then explaining it again with a translated language according to
the structure, structure and uslub of the language used to

translate.’

2. History of the Development of Interpretation in Indonesia

The development of Tafsir in Indonesia is spread through the
intellectual network of Nusantara Muslims with Middle Eastern
Muslims and Saudi Arabia which have been formed for quite a long
time. One of the effective mediums in this process of intellectual
interaction is the Hajj performed by some Indonesian Muslims. This
is because many of them perform the pilgrimage while studying and
deepening religious knowledge from the masyayikh in the city of
Mecca. In this context, the tradition of interpretation in Indonesia has
been moving for quite a long time, with a variety of technical writings,
styles and languages used.

In the 16" century in the archipelago there has been a process
of writing interpretations. At least this can be seen from the text of the
interpretation of Surah al-Kahf (18): 9. The technical of this
interpretation is written partially based on a certain letter, namely
chapter al-Kahf and it is not known who the author is. The manuscript

was brought from Aceh to the Netherlands by an Arabic linguist from

® Abd. Mu’in Salim, Metodologi ilmu tafsir, Yogyakarta: Teras, 2005, p. 124
7 Husein Adz-Dzahabi, Al-Tafsir wa Al-Mufassirun, Al-Qahirah: Maktabah Wahbab, 2003, Jilid 1,

p. 25.
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the Netherlands, Erpinus (died 1624) in the early 17th century AD.
Currently the manuscript is in the collection of the Cambridge
University Library with catalog MS 1i.6.45. It is estimated that the
manuscript was made during the early reign of Sultan Iskandar Muda
(1607 — 1636 AD), where the mufti of the sultanate was Syams al-Din
al-Sumatran, or even earlier, Sultan 'Ala al-Din Ri‘ayat Ayah Sayyid
al-Mukammil (1537 -1604), where the mufti of the sultanate was
Hamzah al-Fansuri.®

A century later, Tarjuman al-Mustafid's commentary
appeared written by 'Abd al-Rauf al-Sinkili (1615-1693 AD), this
commentary was written in 30 chapters in full. The year of writing of
this work cannot be known with certainty. Peter Riddel, after looking
at information from the oldest manuscript of this work, draws a
tentative conclusion that this work was written around 1675 AD.°

According to many observers, Tarjuman al mustafid is a
translation of the Baylawi interpretation. The scientist who thinks this
is the case is Cristian Snouck Hurgronje. Meanwhile, Peter Riddel has
another opinion, according to him, this tarjuman al-Mustafid is
actually a translation of the Jalalayn Tafsir, although many are also in
the Baydlawi interpretation, Khazin interpretation and other
interpretations. This is because Tarjuman al Mustafid's commentary
is compiled with a brief, clear and elementary model, while Tafsir al
Baydlawi is an extensive and complicated commentary work.

In the 19" century AD, a work of Tafsir that used the Malay-
Jawi language appeared, namely the book of Faraidh Al-Qur'an. This
interpretation is written in a very simple form, and looks more like an

commentary article, because it only consists of two pages with

8 Lihat, Moc.Nur Ichwan, “ Litertur Tafsir Quran Melayu-jawi di Indonesia: Relasi Kuasa,
Pergeseran, dan Kematian”, dalam Visi Islam, Jurnal Ilmu-ilmu Keislaman, Volume 1, Nomor 1,
Januari 2002, p.15.

® Moc.Nur Ichwan, “ Litertur Tafsir Quran Melayu-jawi di Indonesia: Relasi Kuasa, Pergeseran,
dan Kematian”., p.17.
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lowercase letters and double spacing. The manuscript of this book is
stored in the library of Amasterdam University with the catalog code:
Amst.IT. 481/96 (2). This work was later published in Bulag. The
author of this commentary is unknown. In the 19" century AD, there
was also a complete exegetical literature written by a scholar from
Indonesia, namely Imam Muhammad Nawawi al-Bantani (1813 -
1879 AD), namely Tafsir Munir li Ma'alim al-Tanzil. This
interpretation is written using Arabic as the language of instruction,
and is written outside the archipelago, namely Mecca. The writing was
completed on Wednesday, 5 Rabiul Akhir 1305 H.

Then in the 20" century AD, various exegesis literatures
written by Indonesian Muslims began to appear. The various works of
interpretation are presented in various models, themes, and languages.
In its development, there were known figures of Nusantara
interpretation, namely Mahmud Yunus, A. Hassan, T.M. Hasbi Ash-
Shiddieqy, and Hamka as the next generation of commentators by
writing an even 30 juz interpretation using a coherent presentation
model (tahlili) in accordance with the order of the manuscripts in the
Qur'an. For this part, the Tafsir of the Qur'an al-karim in Indonesian
written by Mahmud Yunus is one of the pioneers' works. The model
and variety of interpretation of the Qur'an in the archipelago continues
to grow, including the thematic interpretation model which became
known at the end of the 19th century, although in a simple form. This
can be seen from the anonymous commentary entitled Fara'id al-
Qur'an, in Isma'il bij Abd al-Muthallib al-Asi (ed.), Jam'al — Jawami
al-Mushannafat: Majmu' several books written by several Eceh

scholars.°

19The manuscripts are kept in the University Library of Amsterdam under the code:
Amst.1.T.481/96 (2); Published by Bulag, t.h p.30-31, this commentary, which consists of only
two pages, written in small letters spaced tightly, comments briefly on verses related to fara'id
(inheritance law), quoted by Nur Ichwan.
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On the other hand, there have also been developments in the
Tafsir presentation model which concentrates on certain letters, for
example the Surah Al-Fatihah, the interpretation of the Qur'anul
Karim, the Surah Al-Fatihah by Muhammad Nur Idris; the secret of
ulumul Qur'an or the interpretation of Surah Al-Fatihah. In addition,
specifically for Yasin's letter, there is a commentary on Surah Yasin's
Tafsir with a description of the work of A. Hasan. An interesting
further development is the emergence of coherent interpretations
according to the order of the manuscripts written in full, 30 juz.

This interpretation was written by Mahmud Yunus with the
title Tafsir Al-Qur'an Al-karim in Indonesian. This work also became
a pioneer of interpretation in Indonesia. In 1958, Hamka's Tafsir Al-
Azhar appeared, the interpretation was carried out in full 30 juz of the
Qur'an. Simultaneously with the birth of Tafsir Al-Azhar came the
Tafsir al-Qur'an written by H. Zainuddin Hamidy and Fachruddin.
Furthermore, two books of interpretation from the hands of them were
also born. Hasbi Ash-Shiddieqy, an expert in figh and tafsir. These
two interpretations are named Tafsir Al-Qur'an al-Majid al-Nur and
Tafsir Al-Qur'an Al-Karim Al-Bayan. The first interpretation was
printed in 1971.

Starting in the 1990s, in Indonesia, various works of
interpretation written by Indonesian Muslims have emerged. This
diversity can be seen from the models of writing techniques,
hermeneutics of interpretation, as well as the various themes raised.!
Besides that, the variety of languages used in the interpretation of the
Qur'an is also growing, some of the works of interpretation that have

been written, some use Javanese script and Arabic pegon.

1 Islah, Gusmian, Khazanah Tafsir Indonesia Dari Hermenutika hingga Ideologi, Yogyakarta,
LkiS Yogyakarta:2013. p. 49-51.
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3. Classification of Interpretation
The scholars classify the interpretation into 3, namely the bi al
ma'tsur interpretation, bi ar-ra'yu interpretation, and bi al-isyari
interpretation, along with the explanation.
a. Tafsir bi al Ma’tsur
In language, al-ma'tsur means something that is narrated. It can be
interpreted that the interpretation of bi al ma'tsur is an interpretation
based on narration. Thus in terms of interpretation bi al-ma'tsur is the
interpretation of the Qur'an with the Qur'an, the interpretation of the
Qur'an with the hadith of the Prophet. Interpretation of the Qur'an with
the description of friends, and the interpretation of the Qur'an with the
description of the tabi'in. If the understanding of the Quran is not
obtained from the hadith of the Prophet, then you can use sources of
information from friends. If it is not found in the friend's information,
it can use the source of information from the friend's student (tabi'in).
The process of interpretation using the basis of ma'tsur takes place in
two ways (fi al-shudur) and notes (fi al-sutur). In understanding the
Qur'an on the basis of ma'tsur it is permissible through oral information,
this process occurs in the early days (friends and tabi'in). As for the
record process, it occurred more during the bookkeeping of
interpretation into a post-tabi'in book.*?
a. Tafsir bi ar-ra’y
Linguistically, the word ar ra'yu means al-itiqadu (belief), al-"aglu
(reason) and at-tadbiru (contemplation). Tafsir bi ar-ra'y is also referred
to as tafsir bi al-"agly and bi al-ijtihady, namely interpretation based on
reason and ijtihad.
In terms, bi ar-ra'yi interpretation is an effort to understand the Qur'an
on the basis of the ijtihad of an expert commentator (mufassir) who

understands Arabic from all its aspects, fully understands its

12 Syukron Affani, Tafsir Al-Qur’an Dalam Sejarah Perkembangannya, Jakarta: Prenadamedia
Group, 2019, p. 32.
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pronunciation and dalalah, Arabic poetry as basic meaning, asbabun
nuzul, nasikh mansukh in the Qur'an, and mastering other sciences
required by a commentator.*3

Tafsir bi al- isyarah

Tafsir bi al-isyarah is an interpretation of the Qur'an which is based on
the inner signals that radiate from the Sufis.

In this case, scholars differ on whether or not it is permissible to use
this interpretation. Some accept it and some reject this interpretation.
The receiving group provides the following conditions:

a. The inner meaning that is expressed does not contradict the meaning
of the outer meaning of the Qur'an.

b. The interpreter does not claim that only the interpretation of his inner
eye is the most correct, ignoring its outer meaning.

c. The results of his interpretation do not conflict with shar'i law or
reason.

d. The results of the interpretation are supported by other syar'i

arguments.*

4. Method of Interpretation
a. Definition of Method

The method in Arabic is termed manhaj which comes from the word
nahju, etymologically it means a path, a clear or straight path.*® While
the pattern, taken from the Arabic "laun" which literally means color,
such as black, white and others. But there are also those who say that
the term "al-ittijah" means orientation and tendency.®

Meanwhile, according to terminology, the method is a tool used to

explain and express the meaning, the core message of the Qur'an. While

13 Husein Adz-Dzahabi, Al-Tafsir wa Al-Mufassirun, Al-Qahirah: Maktabah Wahbab, 2003, p.

183.
14 Khalid Abd
208.

urrahman al-*Ak, Ushul at- Tafsir wa Qawa’iduhu, Beirut: dar al- Nafais, 1986), p.

15 Al-Raghib al-Asfahani, Mufradat al-Alfaz al-Qur’an, Damaskus: Dar al-Qalam, 2009, h. 825;
Ahmad Ibnu Faris, Mu jam Magayis al-Lughah, juz 5, tt, p.361

16 |bid, p. 751
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the pattern is the color of the interpretation of a commentator who is
influenced by religious understanding, theological schools, figh
schools, Sufi schools, philosophy and modern scholarship.

The methodology of interpretation can be interpreted as knowledge
of the methods taken in reviewing, discussing and reflecting on the
content of the Qur'an in an appreciative manner based on a certain
conceptual framework so as to produce a representative work of
interpretation.’

The interpretation methodology is a tool to explore the messages
contained in the holy book of the Qur'an. the result of hard efforts by
using the tool is meant as an interpretation. Consequently, the quality
of each commentary highly depends on the methodology used in
producing the commentary.*®

b. The Development of Methods And Patterns of Interpretation
Since the birth of Islam, the seeds of the science of interpretation have
existed and were used by the Prophet as an early interpreter. The
method used by the prophet in interpreting the Qur'an is with the Qur'an
itself. After the Prophet's death, the Prophet's family and companions
still used the same method of interpreting the Qur'an, plus the narrations
that came from the Prophet. Then during the tabi'in and tabiut tabi'in,
those who used reason were more dominant than the companions. There
is even a tendency to reject the narrations originating from the Prophet,
which is called tafsir bi ar ra'yi.

c. Types of Methods and Patterns of Interpretation
a. Ijmali interpretation method
Ijmali language comes from the word ajmala which means to mention
something that is not detailed. So it can be interpreted that the ijmali

interpretation is an explanation of the verses of the Qur'an in general

17 The representative work that is meant here does not have to be in the form of a comprehensive
commentary that offers the entire content of the holy book from beginning to end.
18 Abd. Mu’in Salim, Metodologi ilmu tafsir, Yogyakarta: Teras, 2005,p. 38.
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and does not specify it. Or a brief explanation of the messages contained
in the Quran.®

The ijmali method is a method of interpreting the Qur'an by
presenting the global meaning of the Qur'an.?In this method the
interpreter explains the meaning and purpose of the verse with a brief
description with an explanation of its meaning without mentioning
things other than what is desired. In his description, the interpreter
discusses in a coherent manner according to the order of the
manuscripts.?!

This method is referred to as the concise method ( ikhtishar),
is @ method of understanding with a general explanation, concise and
simple, making it possible to be understood simply by the reader. The
object of interpretation is verse by verse sequentially (tartibi). The
discussion leaves many of the descriptions of mufradat, munasabah,
asbab nuzul, and atsar, but directly on the meaning and global
purpose.?

b. Tahlili's Method of Interpretation

Tahlili is a method of interpretation that aims to explain the verses of
the Quran from all its aspects completely. 2

Interpreters who use this method interpret the verses of the Qur'an in a
coherent way from beginning to end, according to the order of the
Ottoman manuscripts. The interpreter describes vocabulary and lafadz,
as well as various elements of I'jaz and balaghah, asbabun nuzul,
munasabah between verses and letters in the Qur'an, as well as various

aspects of knowledge and law.?*

19 Kadar M. Yusuf, Studi Al-Qur’an, Jakarta : Amzah, 2012, p. 138.
20 Abd al hay al farmawi, Muqaddimah fi al tafsir al maudhu’i, Kairo: Al-hadharah al-Arabiyah,

21 Abd. Mu’in Salim, Metodologi lImu Tafsir,Yogyakarta: Teras, 2005, p.45.

22 syukron Affani, Tafsir Al-Qur’an Dalam Sejarah Perkembangannya, Jakarta: Prenadamedia
Group, 2019, p.33.

23 Abd al hay al farmawi, Mugaddimabh fi al tafsir al maudhu’i ( kairo: Al-hadharah al-Arabiyah,

1977), p. 23.

24 Abd. Mu’in Salim, Metodologi ilmu tafsir ( Yogyakarta: Teras, 2005), p. 42
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The tahlili method is also called the ta'jizi method because it describes
in detail the aspects or parts of the verse. The object of interpretation,
verse by verse, is in accordance with the tartibi mushafi. all aspects are
discussed in detail starting from mufradah, munasabah, asbabun nuzul,
and atsarnya.?

c. Mugaran Interpretation Method

Literally, mugaran means comparison. Meanwhile, in terms, mugaran
interpretation means a method of interpreting the Qur'an by comparing
the opinion of one commentator with other commentators. Included in
the object of discussion of this method is comparing the verses of the
Qur'an with the hadiths of the Prophet SAW which seem contradictory,
as well as comparing the opinions of commentators on the interpretation
of the verses of the Qur'an.?

As the name implies, this method of interpretation emphasizes its study
on the comparative aspect of the interpretation of the Quran. The
interpreter with this method, first collects a number of verses of the
Quran and then examines them with the interpretation of several
interpreters regarding these verses. With this method, the interpreter can
find out the tendency of the work of interpretation from each previous
interpreter.?” The Mugaran Interpretation Method is a method of
comparing a theme between one or a number of verses with other verses
as well as the hadiths of the prophet, gaul companions, gaul tabi'in, the
opinions of commentators or even the texts of the Bible and the Torah.
After finding the theoretical framework, the data is selected as the most

superior.

%5 Syukon Affani, Tafsir Al-Qur’an ( Dalam Sejarah Perkembangannya ), Jakarta : Prenadamedia
Group, 2019, p. 34

26 M. Quraish Shihab, Membumikan Al-Qur’an : Fungsi Dan Peran Wahyu Dalam Kehiduoan
Masyarakat, Bandung : Mizan Media Utama, 2009, p. 182.

27 Abd. Mu’in Salim, Metodologi ilmu tafsir ( Yogyakarta: Teras, 2005), p. 47
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This method is also used in discussing the verses of the Qur'an which
have the same editorial but differ in the topic of discussion. Or vice
versa, the same topic with different editors.

d. Maudhu'i . Method of Interpretation

Practically this method has been used since the beginning of
Islam, especially with regard to certain topics. The maudhu'i method
according to Sayhrur (born 1938) is the tartili method (inner — Quranic
exegetical method), which is an interpretation method by discussing all
verses related to a certain desired theme. The theme verses are
configured chronologically based on the findings of the asbab nuzul,
understand the asbab nuzul with the verse well, understand the
correlation (munasabah) between verses including their position in a
surah; complete the data with relevant hadiths. And compose a logical
framework for the meaning of the verse in a unified idea.

The maudhu'i method is also called the thematic method because the
discussion is based on certain themes contained in the Qur'an. There are
two ways in the workings of the maudhu'i interpretation method: first,
by collecting all the verses of the Qur'an that talk about a problem with
the same goal, even though the revelations are different and scattered in
various chapters of the Qur'an.

5. Interpretation Style
1. Understanding the pattern of interpretation

The style of interpretation is a tendency that is understood as a
paradigmatic tendency and the ideology of the commentator that
influences his perspective in understanding the Quran. The
interpretation orientation is a tendency to certain themes in the Qur'an.
the interpretation orientation will be influenced by the paradigmatic
tendencies and ideology of the interpreter.

2. Various Patterns of Interpretation

a). Sufi interpretation / Isyari
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Sufi interpretation is a style of Sufism interpretation which in terms of
its source includes isyari interpretation, namely interpretation with
Sufistic tendencies. Interpreters with this style, hold fast to the deepest
feelings of the heart, by practicing the soul and revealing the mind
without relating to the dzahir verse.

b). Tafsir Fighi

Tafsir fighi is a style of interpretation that focuses a lot on figh issues,
interpretations whose commentators tend to pay a lot of attention to the
istimbath of syar'i law on verses related to syar'i law. A commentator
who is an expert in figh tries to establish laws in the form of practice
and in general are still global in nature and additional explanations from
hadith to reach amaliah laws. In addition to the verses of the Qur'an, the
exegete must also master the rules of figh. From the source of the
interpretation, the interpretation with fighi style includes the bi al-
ma'tsur interpretation.

c). Philosophical interpretation

The style of philosophical interpretation is a style of interpretation that
uses a philosophical approach, including in this case the interpretation
of the science of kalam. From the source of the interpretation, the
interpretation with a philosophical style is included in the bi ar-ra'yi
interpretation.

d). Scientific Interpretation

Scientific interpretation is an interpretation with more emphasis on the
discussion of the general sciences approach. especially discussing the
many verses of the Kauniyah in the Qur'an. This type of interpretation
developed rapidly after the progress of the development of Islamic
civilization. However, the number of interpretations with this style is
not so much. As for the source of the interpretation, this interpretation

Is included in the biar ra'y interpretation.
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e). Tafsir Adabi al-Ijtima'i.
That is one style of interpretation with an emphasis on discussing social
problems and prioritizing the beauty of language style. This type of
interpretation is more dominant in expressing things that have to do
with cultural developments that have been or are in progress. Tafsir Al-
Manar by Muhammad 'Abduh and Rashid Rida can be categorized in
the interpretation with the Adabi al-ljtima'i style.?®
B. Gadamer's Hermeneutics

1. Definition of Hermeneutics
The word hermeneutics or in English- Hermeneutics comes from the
Greek word hermeneuein which means to translate or act as an
interpreter. Historically, the word hermeneutics refers to the name
Hermes, the messenger of God in Greek mythology. He became an
intermediary between the god Zeus and humans. He is tasked with
conveying messages and orders from the god Zeus to humans.

One time Hermes was faced with a complicated problem, when he
had to convey Zeus's message to mankind. That is how to explain the
language of Zeus who uses the language of the sky, can be understood
by humans who use the language of the earth. Then Hermes interpreted
and translated the language of Zeus into human language, thus turning
it into a sacred text. The word text comes from Latin which means
woven or spun products. In this case, what Hermes spun is the idea or
words of Zeus so that the result becomes a narrative that is in human
language so that it can be understood.

Since its inception, hermeneutics has dealt with the issue of how to
explain spoken or written language that is unclear, unclear, or
contradictory so that it becomes easier to understand, and does not
cause doubt or misinterpretation for the reader. Then in subsequent

developments hermeneutics became a philosophical discipline that

28 Abd. Mu’in Salim, Metodologi llmu Tafsir,Yogyakarta: Teras, 2005, p.45.
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focused its field of study on understanding of understanding a text,
especially the text of the scriptures, which came from a period of time,
place and social situation that was foreign or different from the reader.?
2. Biography of Hans George Gadamer
Hans George Gadamer, a German philosopher, was born in Marburg on
11 February 1900 to a middle class German family, who had a high
academic career. Gadamer studied literature, art history, psychology
and philosophy at the University of Breslau (now Wroclaw in Poland)
in early 1918. From Breslau Gadamer moved with his father to the
University of Marburg, where he had many discussions with Nicolai
Von Hartmann and Paul Natorp who were supervising his dissertation.
entitled Das Wesen der Lust in den platonischen Dialogen (The essence
of nafsi in Plato's dialogues) which was completed in 1922. In 1949 he
moved to Heidelber university and worked there until his death. His
work, Wahrheit und Methode, was written at the age of 60, a work
which was translated into many languages and launched him as a world
philosopher. In 1985 a collection of his works was published.
Gadamer is one of the hermeneutic figures whose ideas have
influenced Rahman's thoughts a lot. One of them is in the continuity
and discontinuity of tradition or history. Based on the concept of time
which was initiated by Heidegger in his book Being and Time, Gadamer
views that the time dimension is the main key to gain understanding.
In truth and method, Gadamer classifies time in three parts. First, the
past (past), the place where the text was born or published. Since then
the text no longer belongs to the author, but belongs to
everyone/everyone. Both present (present) in which there are a number
of interpreters with prejudice (prejudice) respectively. This prejudice

will give birth to a dialogue with the past to bring up an interpretation

2% Komarudin Hidayat, Arkoun dan tradisi hermeneutika, dalam tradisi kemoderenan dan
modernisme, penyunting Dr, Johan Hendrik mauleman (Yogyakarta: LkiS,1994), p. 24-25.

28



that is in accordance with the interpreter's context, and the three futures

which contain fresh and new nuances.

Gadamer argues that understanding is a dialectical process between the

past, present and tomorrow. When interpreting texts or past social

events, the interpreter is always influenced by the intentions,

perspectives and pre-conceptions inherited by tradition. The tradition

lives and resides in the interpreter, although it is very transparent, it is

not seen by the interpreter as water is not seen by fish.

However, the interpreter also has wishes and hopes for the future.

Therefore, the meaning of a text or history always refers to the future

even though the meaning process is carried out today. This dialectic of

the past, present and future has led to the continuity of tradition.

Meaning then becomes a continuous process.

3. Fundamental Theories of Gadamer's Hermeneutics

a. Theory "Awareness influenced by history (wirkungsgeschichtliches

beusstsein; historically effected consciousness)

Gadamer defines this theory as follows:
Wirkungsgeschicthliches ~ Bewusstsein  ist  zunéchst
Bewusstsein der hermeneutischen Situation. Die Gwinnung
des Bewusstseins einer situstion ist aber in jedem Falle eine
Aufgabe von einer Schwierigkeit.(...) Die Situation stell einen
Standort dar, der die Sichtmoglichkeit beschrankt, in From
eines Horizontes.

Wirkungsgeschicthliches Bewusstsein is the first awareness of the

hermeneutic situation. But gaining awareness of a situation is however

a difficult task... it is a position that limits the ability to see things; This

situation takes the form of a horizon.

30 Muzairi, “Hermeneutika dalam pemikiran Islam” dalam sahiron Syamsudin,et. el.
Hermeneutika Al-Qur’an Madzhab Yogya, Yogyakarta: Islamika, 2003,p. 59.
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The theory explains that an interpreter's understanding is in fact
influenced by certain hermeneutic situations that surround him, be it
tradition, culture or life experience. Therefore, when interpreting a text,
the interpreter must be aware that he is in a certain position that can
greatly influence or color his understanding of a text that is being
interpreted. Gadamer further said: "A person (must) learn to understand
and recognize that every understanding, whether he is aware of it or not,
the influence of Wirkungsgeschichte (affective history; "history that
affects someone™) plays a very important role."3!

The message of this theory is that an interpreter must be able to
overcome his subjectivity when he interprets a text.*?

b. Theory of “Preunderstanding” ( Vorvestandnis; preunderstanding )
The influence of the hermeneutic situation or Wirkungsgeschichte
forms an interpreter called Vorvertandnis or “para-understanding” of
the interpreted text. Pre-understanding which is the initial position of
the interpreter is certain and must be present when he reads the text.

In his book Das Problem des histirischen Bewusstseins, Gadamer
reveals that in the process of understanding pre-understanding always
plays arole, this pre-understanding is colored by the influential tradition
in which an interpreter is located, and is also colored by the prejudices
formed in that tradition.

According to this theory, the need for pre-understanding is intended
so that an interpreter is able to mediate between this pre-understanding
and the content of the text being interpreted. Without pre-understanding
one will not succeed in understanding the text well. However, pre-
understanding must be open to criticism, by the interpreter himself

when he is aware or knows that his pre-understanding does not or does

31 As Gadamer dalam Wahrheit und Methode, quoted by Sahiron Syamsudin et al, in Upaya
Integrasi Hermenutika dalam Kajian Qur’an dan Hadits ( Teori dan Aplikasi ), Yogyakarta:
Lembaga Penelitian UIN Sunan Kalijaga, 2011, p. 306

32 M. Nur kholis Setiawan dkk, Upaya Integrasi Hermeneutika dalam Kajin Al-Qur’an dan
Hadits ( Teori dan Aplikasi), Yogyakarta: Lembaga Penelitian UIN Sunan Kalijaga, 2011, p. 37.
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not match what is meant by the text being interpreted. This is done to
avoid misunderstanding the text message. The result of the
rehabilitation or correction of this pre-understanding is called the
Vollkommenheit des Vorverstdndnisses (perfection of pre-
understanding).

c. Theory "Horizon Merger / Assimilation” ( Horizontverschmelzung;
fusion of horizon) and Theory " Hermeneutic Circle" (hermenutischer
Zirkel; hermenutical circel)

In the previous explanation, it has been mentioned that in interpreting a
text, one must always try to improve his pre-understanding. This is
related to the theory of "combination or assimilation of horizons",
which means that one must be aware that in the process of interpretation
there are two horizons. Namely (1) the horizon in the text, and (2) the
horizon of the reader. Both horizons are always present in the process
of understanding and interpretation. A reader of the text begins with his
hermeneutic horizon, but he also notices that the text also has its own
horizon which may be different from the horizon of the reader. These
two horizons, according to Gadamer, must be communicated, so that
the tension between the two can be resolved. Therefore, when someone
reads a text that appeared in the past, he must pay attention to the
historical horizon, where the text appeared, was expressed or written.
Gadamer asserts:
Eine Uberlieferung verstehen, verlangt also gewis
historischen Horizont. Aber es kann sich nicgt darum handeln,
dass man diesen Horizon gewinnt, indem man sich ineine
historische situation versetzt. Mann muss vielmehr immr schon
horizont haben, umsich dergestalt in eine situation versetzen

zu kdnnen.®

3As Gadamer in Wahrheit und Methode, quoted by Sahiron Syamsudin et al, in Upaya Integrasi
Hermenutika dalam Kajian Qur’an dan Hadits (Theory and Applications), Yogyakarta: Research
Institute of UIN Sunan Kalijaga, 2011, p. 39.
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(Understanding past texts of course requires (to pay attention
to) the historical horizon. However, this does not mean that
one cannot understand or know this horizon by diving deep
into the historical situation. Moreover, one must first have
one's own horizon. . To be able to dive into historical
situations)
4. Gadamer's Hermeneutical Theory in Interpretation
After explaining the main points of Gadamer's hermeneutics, then how
is the application of Gadamer's hermeneutic theory when it is integrated
with the science of interpretation. Sahiron Syamsudin assumes that
hermeneutic ideas and theories can be collaborated in the science of
interpretation. It can even develop and strengthen the method of
interpreting the Qur‘an in accordance with the times. Opinions are based
on several arguments as follows:

a. Terminologically, hermeneutics means the art of understanding or
interpreting and the science of interpreting the science of interpretation
is basically no different. Both teach how to understand and interpret
texts correctly and carefully.

b. The thing that distinguishes between the two is the history and time of
its emergence, which includes the scope and object of the discussion.
Hermeneutics can cover all research objects in the social sciences and
humanities (including language or text), while the science of
interpretation only deals with texts. The text as the object of
interpretation is one of the things that unites hermeneutics and the
science of interpretation.

c. The main object of the science of interpretation is the text of the Qur'an,
while the object of hermeneutics was originally the Biblical text, where
the process of revelation of these two holy books is different. In this
case, although the Qur'an is believed by most Muslims to be a verbal
revelation of God, while the Bible is believed by Christians to be God's

revelation in the form of inspiration, both of them use human language
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to communicate the divine message, so that it can be investigated. both
through hermeneutics and the science of interpretation.

After examining Gadamer's hermeneutical theories, it can be
concluded that these theories can strengthen methodical concepts that

previously existed in the science of interpretation.
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CHAPTER 111

KH. AHMAD RIFA'Il, RIFA'lYAH AND THE TASYRIHATAL MUKHTAJ
MANUSCRIPT

A. Biography of KH. Ahmad Rifa’i
1. Family Educational background

KH. Ahmad Rifa'i was born on Thursday, 9 Muharram 1200 Hijriyah (13
November 1786 AD) in the village of Tempuran from a penghulu (a religious
official who took care of mosque matters during the Dutch colonial period).! He
grew up in a family environment that upholds Islamic religious values. Since the
age of 6 he was raised by his brother Nyai Radjiah and his brother-in-law Kiali
Asy'ari. Because Muhammad Marhum, KH Ahmad Rifa'i's father died. Two
years later, his grandfather KH Abu Sudjak, who died in 1792, was buried in the
Kendal Jami mosque complex. With the aim of lightening the burden on Siti
Rahmah (KH Ahmad Rifa'i's mother) and for the sake of continuing her future
education, when she was seven years old, Rifa'i was brought by her older sister
Nyai Radjiah in Kaliwungu and lived in her home (Kiai Asy'ari Islamic boarding
school).?

Kiai Asy'ari is an Islamic preacher who was born in Wanatara, Yogyakarta,
around 1746 AD, under the name Asy'ari bin Ismail bin Abdurrahman bin
Ibrahim. Kiai Asy'ari lived during the Islamic Mataram kingdom. Kiai Asy‘ari
learned a lot from the scholars, kiai and religious leaders in the Mataram
kingdom, some of the knowledge he learned were the knowledge of the Quran,

nahwu, sharaf, badi', matig, bayan, ‘arud, hadith science and so on.?

! Abdul Djamil, Perlawanan Kiai Desa ( Pemikiran dan Gerakan Islam KH. Ahmad Rifa’i
Kalisalak), Yogyakarta : LkisYogyakarta, 2001, p.xvi

2 Ahmad Saifullah, Khaerul khakim, Merajut Serpihan Mutiara yang Terpencar ( Rifa’iyah :
Sejarah, Doktrin, dan Komunitas ), pekalongan :MARIK Press, 2021, p. 8

3 Ahmad Syadzirin Amin, Mengenal Ajaran Tarjumah Syaikh H. Ahmad Rifa’i R.H., yayasan Al-
Insap: Pekalongan, 1989, p. 9
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At the age of 35, Kiai Asyari was assigned to preach in the Kendal area,

precisely now known as the Pesantren village, Kranjankulon Village, Kaliwungu
District. Kiai Asy'ari was known as a great charismatic scholar in the decade of
the 1781s in the area. Its popularity is due to its unique, interesting, and
controversial da'wah method.*
In that village, Kiai Asy‘ari founded a salaf Islamic boarding school, which is
now an APIP (Islamic boarding school) boarding school. Because at that time
the existing facilities were not adequate, Kiai Asy'ari used the prayer room as a
place to study for students, including KH Ahmad Rifa'i, who participated in
studying at the boarding school.

While in Kaliwungu, KH Ahmad Rifa'i received education and coaching

directly from his brother-in-law, Kiai Asy'ari. For the perseverance and sincerity
of Kiai Asyari, little KH Ahmad Rifa'i became an intelligent student. Kiai
Asy'ari dedicated his life to preaching and serving to uphold the religion of Allah
SWT. With the support and strong determination Kiai Asy'ari continued to
preach until he died, but when and at what age he died no records have been
found. However, it can be estimated that Kiai Asy'ari died not long after KH
Ahmad Rifa'i died in 1875.
According to the history of KH Ahmad Rifa'i's grandfather, KH Abi Sujak alias
Soedjowidjodjo was a landerad (Dutch colonial era court). He is also a
descendant of the royal court of Yogyakarta. He died in 1794 and was buried in
the Great Kendal mosque complex, Central Java, along with the tombs of Wali
Joko and Wali Hadi. Abu Sujak has five sons, namely KH Muhammad Marhum,
Kiai Bukhari, KH. Ahmad Hasan and Kiai Abu Mustofa. KH Ahmad Rifa'i's
father, Muhammad Marhum was the second son of Abu Sujak. Muhammad
marhum married Siti Rahmah alias Umi Radjiah who was blessed with eight
children, namely KH Qomarun, KH Abdul Karim, Kiai Salamah, KH Zakaria,
Kiai Rakhibah, Nyai Radjiah, Kiai Muhammad Arif and finally KH Ahmad
Rifa'i.>

4 Ahmad Syadzirin Amin, Mengenal Ajaran Tarjumah Syaikh H. Ahmad Rifa’i R.H., p. 7
SAhmad Syadzirin Amin, Mengenal Ajaran Tarjumah Syaikh H. Ahmad Rifa’i R.H.,p. 12-13
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KH. Ahmad Rifa'i married a Kendal native woman named Ummul Umrah.
From this marriage, KH Ahmad Rifa'i was blessed with five children. Namely
KH Khobar, Kh Junaid, KH Jauhari, Nyai Zaenah, and Nyai Fatimah who are
known as Nyai Umrah. Besides Ummul Umrah, KH Ahmad Rifa'i also had a
wife after him named Sujainah and was blessed with a son. His daughter,
Fatimah, is married to Imam Puro (Maufuro), a senior santri of KH Ahmad Rifa'i
who is 'Alim. After KH Ahmad Rifa'i was arrested, Imam Puro was entrusted
with continuing his da‘'wah at the Kalisalak Islamic Boarding School, Batang.
For a while, Imam Puro managed the pesantren, but then for security reasons he
left Kalisalak for Malacca, Singapore. Imam Puro lived there until the end of his
life. Meanwhile, another daughter of KH Ahmad Rifa'i, Nyai Zaenah married
Durjat, and was blessed with a child named Nyai Siti. After growing up Nyai siti
then married and had a child named Nyai Rumijah who married with
Muhammad Bilal.

KH. Ahmad Rifa'i also has descendants from the village of Java Tornado,
he is married to Nyai Rumambi, a former resident's wife. From this marriage,
KH. Ahmad Rifa'i was blessed with descendants who are now scattered in North
Sulawesi, Gorontalo, South Sulawesi, and other areas. The descendants of KH.
Ahmad Rifa'i can be easily identified because they always include the Rifa'i clan
behind their name. Among them are H Abdurrahman Rifa'i, Abdul Hamid Rifa'i,
Rachmat Irwan Rifa'i, Masrikhah Rifa'i, Fauziah Rifa'i, Halimah Rifa'i, and so
on.

In 1833 KH. Ahmad Rifa'i went to Mecca to perform the pilgrimage through
the port of Semarang and then stayed there for 8 years, besides that there were
also those who said that he also studied in Egypt for 12 years.®
Continue learning. Arriving from KH Ahmad Rifa'i's Mecca in Indonesia, KH
Ahmad Rifa'i was excited to preach and share social protests against religion in

Kendal, Batang and the surrounding area. However, this activity was controlled

® Abdul Djamil, Perlawanan Kiai Desa ( Pemikiran dan Gerakan Islam KH. Ahmad Rifa’i
Kalisalak), Yogyakarta : LKisYogyakarta, 2001, p.13-14
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by the Dutch colonial government. After going through a long judicial process,
in 1859 AD, KH Ahmad Rifa'i was arrested and exiled to Ambon, Maluku. Then
in 1861 it was moved to Minahasa, North Sulawesi. At the age of 84 years, KH
Ahmad Rifa'i died in 1870 AD. There are differences of opinion regarding the
time of the death of KH Ahma Rifa'i, some say that he died on Thursday, 25
Rabiul Akhir 1286 H (4 August 1861) at the age of 83 year. KH Ahmad Rifa'i
was buried in the Kiai Modjo cemetery, on a hill not far from the Javanese village
of Tondano (Jaton), to be precise in the village of Wulauan, North Tondano,
Minahasa.’
2. The works of Kh. Ahmad Rifa'i

KH. Ahmad Rifa'i is one of the most productive scholars, he has various
works of books, most of which are written in the form of nazam, the books of
KH Ahmad Rifa'i in Java discuss various religious issues, especially in matters
of ushul, figh and Sufism. The reference book itself is compiled with the aim of
facilitating the understanding of the Javanese community. Taken from the
Qur'an, Hadith and qaul of the companions which are arranged and combined
and matched in such a way that it is easier to understand. these books were
translated into Javanese so that these books are known as the tarajumah book.
The books compiled on the island of Java include 62 books:
1). The treatise contains religious fatwas (1254 H)
2). Nasihatul Amal, contains advice to the layman or the public
3). Syarihul Iman, contains chapters of imam, Islam, ihsan and ta'alu ‘goods
4). Taisir, the procedure for Friday prayers.
5). 'Inayah contains the chapter on the caliph of the Messenger of Allah

(1256 H)
6). Bayan, contains the methodology of educating and teaching science

(1256 H)
7). Jam'ul Masail, discusses 3 Chapters of Religion (1256 H)
8). Qowa'id, contains the chapter on Religious Studies (1257 H)

7 Ahmad Saifullah, Khaerul khakim, Merajut Serpihan Mutiara yang Terpencar ( Rifaiyah :
Sejarah, Doktrin, dan Komunitas ), pekalongan :MARIK Press, 2021, p. 13-14

37



9). Targhib, Discussing Ma'rifatullah Chapter (1257 H)

10). Thoriqot Besar, Contains Chapter Hidayatullah (1257 H)

11). Thoriqot kecil, contains Chapter Tarigatullah (1257 H)

12). Athlab, Discussing the chapter seeking knowledge (1259 H)

13). Husnul Mitholab, contains 3 Religious Sciences (1259 H)

14). Thuulab, Discussing the Qibla Chapter of prayer (1259 H)

15). Absyar, Discussing the Qibla Chapter of prayer (1259 H)

16). Tafrigoh, contains Chapter obligations of Mukalaf (1260 H)

17). Asnal Migosod, Chapter 3 Religious Studies (1261 H)

18). Tafsilah, contains the chapter on the stability of faith (1261 H)

19). Imdad, contains the problem of arrogant sin (1261 H)

20). Irsyaad, contains the Chapter of Benefit (1261 H)

21). Irfaq, contains Chapters of Faith, Islam, lThsan (1261 H)

22). Nazam Arja Syafa‘at, discusses the journey of Isro 'Mi'raj prophet
Muhammad SAW (1261 H).

23). Jam'ul Masail, contains Chapters of Jurisprudence and Sufism (1261 H)

24). Jam'ul Masail, contains the Chapter of Sufism (1261 H)

25). Tahsin, contains the Fidyah chapter of prayer and fasting (1261 H)

26). Showalih, contains religious harmony (1262 H)

27). As'ad, contains Chapter Faith and ma'rifatullah (1262 H)

28). Migshadi, contains the chapter reading Surah Al-Fatihah (1262 H)

29). Fauziah, contains the chapter on the number of immorality (1262 H)

30). Hasaniah, with the chapter of Fardlu mubablood (1262 H)

31). Fadliyah, discussing the Dhikrullah Chapter (1263 H)

32). Tabyinal Islah, contains chapters on marriage, tholag and reconciliation
(1264 H)

33). Abyanal Hawaij, contains 3 chapters of religious knowledge
(Usul, Figh, Sufism).

34). Rujumiyah, contains the Friday prayer chapter (1266 H)

35). Misbahah, contains the chapter on the sin of leaving prayer (1266 H).

36). Mufhamah, contains Chapters of Believers and Unbelievers (1266 H)
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37). Riayatal Himmabh, contains Chapter 3 religious knowledge (1266 H)

38). Ma'uniyah, contains the reasons for being an infidel (1266 H)

39). Kaifiyah, contains chapters on how to pray (1266 H)

40). 'Uluwiyah, contains the chapter of being arrogant because of wealth
(1266 H)

41). Tasyrihatal Mukhtaj, contains Chapter Muamalah (EKSOS) (1266 H)

42). Takhirah Mukhtasar, contains the Chapter of Islamic Faith (1266 H)

43). Basthiyah, contains the Shari'ah Science Chapter (1267 H)

44). Tahsinah, contains the chapter of the science of Tajweed (1268 H)

45). Tadzkiyah, contains the chapter on slaughtering animals (1269 H)

46). Fatawiyah, contains chapters on how to give religious fatwas (1269 H)

47). Samhiyah, contains the Friday Prayer Chapter (1269 H)

48). Rukhsiyah, contains Chapter Prayer Jama '- Qosor and prayer traveler
(1269 H)

49). Maslahah, contains the chapter on the division of Islamic inheritance
(1270 H)

50). Munawirul himmabh, contains a will to humans (1272 H)

51). Wadlihah, contains chapters of the Hajj manasikh (1272 H)

52). Tasfiyah, chapter on the meaning of al-fatihah (1273 H)

53). Letter to R. Penghulu Pekalongan (1273 H)

54). Mirghabut Thaa'ah, discussing Faith and the creed (1273 H)

55). Mahabbatullah, discusses the chapter of Nikmatullah (1273 H)

56). Tansyiroh, contains 10 religious wills (1273 H)

57). 500 tanbih of Javanese (1273 H)

58). Hujahiyyah, contains a chapter on dialogue procedures (1273 H)

59). Nazam wigoyah, (1270's H)

60). Shihatun nikah, mukhtashor tabyinal islah (1270s H)

61). 700 nazam prayers and their answers (1270-1273 H)

62). Dozens of Tanbih Rejeng, discussing religious issues (1273 H)
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Books and wills and tanbih compiled in Ambon

1). Targhibul Mathlabah, discusses the chapter on Usuluddin (1274 H)
2). 60 books of Malay language tanbih (1275 H)

3). Advice Hag, discussing the chapter of Sufism (1275 H)

4). Hidayatul Himmah, discussing the Sufism Chapter (1275 H)

5). Wills to Maufuro and other students (1275 H)

6). Kaifiyatul Migshadi, contains the Figh Chapter (1275 H)

The book of tanbih consists of three folio pages with 114 lines of nazam and
in each tanbih it discusses a religious issue that is different from the other tanbih,
which means that in 500 tanbih there are 500 titles. If each tanbih can be counted
as one book, then the various books written by KH. Ahmad Rifa'i there are 562
books written on the island of Java alone. Meanwhile, the books written in
Ambon include 60 tanbih and 4 books in Malay and there are also two letters
that were willed to Maufuro, so that if you add up all the works of KH. Ahmad
Rifa'i numbered 627 books.?

Among scientists or followers of the Rifa'iyah congregation, no agreement has
been found regarding the number of works by KH. Ahmad Rifa'i, both of which
he wrote when he was in Kalisalak and when he was exiled to Ambon. Ahmad
Syadzirin Amin, one of the leaders of this congregation, provided details
regarding the number of works by KH. Ahmad Rifa'i, both those who currently
exist and can be used as references in Rifa'iyah recitations and those who are
still being searched for reasons of being lost and others, totaling 53 books, DR.
Kuntowijoyo explained that the books of KH Ahmad Rifa'i amounted to 55
books. KH. Nasihun details 52 books, while R.M. Moelyadi Martosoedormo
gave fewer details, namely a total of 50 books. The difference is because many
of KH Ahmad Rifa'i's books are still stored in the Leiden University museum in
the Netherlands. The confiscation of books by KH Ahmad rifa'i was carried out

because they were considered to contain many dangerous provocations for the

8 Wikipedia Rifa’iyah, diunduh pada tanggal 09 februari 2022, dari
https://id.wikipedia.org/wiki/Rifa%27iyah
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political stability of the Dutch colonial government. The book is a collection of
a number of Dutch East Indies government officials such as Snouck Hurgronje,
Hazeaeu D.A Rinkes, and G.W.J. Drewes.

Snouck Hurgronje with 5 collections, namely:

1). Tanbih with code number Lor 7520 in the form of poetry,

2). Husn al-Mithalab with code number Lor 7521 in the form of poetry, discusses
Usul, Figh, and Sufism.

3). Takhyirah of 16 pages with the code number Lor 7522 in the form of poetry,
explaining the creed,

4). Abyanal Hawaij, code number Lor 7523 consists of three books (the first
book is 555 pages, the second book is 563 pages, and the third book is 518
pages). The book explains about ushul, figh and tasawuf.

5). Nazam Arfa’, with the code number Lor 7524, as many as 17 pages, discusses
faith and the creed.

Adapun Hazeau® has one collection, namely nazam kaifiyah, with the code
number Lor 6617 as many as 70 pages, in the form of poetry that talks about
Islamic law.

Douwe Adolf Rinkes!® with 7 collections :

1). Tasyrikah al-Mukhtaj with code number Lor 8567 as many as 99 double pages,
in the form of poetry, discusses figh muamalah (buying and selling).

2). Nazam Athlab with code Lor 8565 as many as 16 pages, in the form of poetry,
discussing procedures for seeking knowledge. This book is collected together with
other books, namely Tasyrikhah al-Mukhtaj.

3). Nazam Tazkiyah, with code number Lor 8566, 121 pages, discusses slaughter
procedures, collected together with the Riayah al-Himmah manuscript (239)
which is also written in verse or nazam, explaining Usul, Figh and Sufism.

4). Syarh al-Iman with code number Lor 8568 totaling 121 pages, written in the
form of poetry / nazam, discusses Agidah.

% Dutch scientist who once held the position of government adviser on indigenous affairs.

10 His full name is Douwe AdolfRinkes, born in 1878 in Friesland, received his Doctorate degree
at Leiden University in 1909 with the title Abdoerraoef van Singkel; Bijdrage tot de Kennis van de
Mystiek op Sumatra en Java. Has held a position as a government adviser to the natives.
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5). Tasfiyah, with the code number Lor 8569, discusses the letter Al-Fatihah. This
manuscript was collected together with the Takhiyarah Mukhtasar and Nazam
Athlab manuscripts.
6). Husn al-Mathelib, with the code number Lor 8570 (117 double pages) written
in the form of poetry, discusses Usul, Figh, and Sufism.
7). Nazam Tahsinah, with the code number Lor 8571 (53 double pages), discusses
how to read the Qur'an properly and correctly (Tajwid).!
G.W.J. Drawes has 4 collections, two of which have the same title, namely the
Riayah al-Himmah book, while the other two each contain three books that are
collected into one, namely:
1). One bundle with the code Lor 11001 as many as 469 pages, consisting of:
a. The parrot written in 1840
b. imdad written in 1845
c. an untitled article in prose written in 1838
2). One bendek with code number Lor 11004 as many as 518 pages consisting of:
a. Takhyirah in prose written in 1848
b.Tanbih written in 1860
c. The tarekat book written in verse in 1841
The existence of ownership of these books by scientists and/or former
government officials, indicates the importance of KH Ahmad Rifa'i's writings

in the context of politics and scientific research.*?

B. Rifa'iyah From Movement To Community Organization
Rifa'iyah is one of the community organizations engaged in religion. The
name Rifa'iyah is taken from the name of the character, namely KH. Ahmad

Rifa'i Kalisalak. Like most traditional social movements, the Rifa'iyah

11 Abdul Djamil, Perlawanan Kiai Desa ( Pemikiran dan Gerakan Islam KH. Ahmad Rifa’i
Kalisalak), Yogyakarta : LkisYogyakarta, 2001, p.23-24

12 Kiai Hasan Mustafa's letter to Snouck Hurgronje dated 23 January 1894 explaining the book of
Tarajumah, letter A.B. Cohen Stuart to the Governor General of the Dutch East Indies on January
29, 1859 regarding the book Nazham Wigayah, is also an example of the authorities' attention to
the political implications of some of Ahmad Rifa'i's works. In Abdul Djamil, The Village Kiai
Resistance (Pemikiran dan Gerakan Islam KH. Ahmad Rifa’i Kalisalak), Yogyakarta:
LkisYogyakarta, 2001, p. 24

42



congregation is very attached to its charismatic leader. The birth and
development of the Rifa'iyah Organization is basically a form of implementation
of the thoughts of KH. Ahmad Rifa'i as outlined in his books. From his life
history, it can be seen that KH. Ahmad Rifa'i is a cleric who is consistent against
the colonial government. In his preaching he not only conveyed religious issues,
but also social problems. For his services and sacrifices, in 2004 the government
awarded the title of National Hero to KH Ahmad Rifa'i from President Susilo
Bambang Yudhoyono as a form of appreciation for the struggle of the heroes.

The beginning of the emergence of the rifa'iyah organization was the result
of a long process that began with religious movements in the 19th century. The
name Rifa'iyah was taken from the charismatic central figure of this movement,
namely KH Ahmad Rifa'i. This religious movement is not in the form of open
virginity by taking up arms, but is more cultural in the form of a traditional
religious movement.®® Judging from the typology, the rifa'iyah movement is a
religious movement with a traditional style that has the characteristics of local
loyalty, kinship and relationships based on traditional status. The typology of
this movement is basically a cultural movement that creates silent protests, and
in this case KH Ahmad Rifa'i protested against the Dutch colonial government
through his book which was the result of summaries and translations of Arabic
books. the work is written in Arabic letters pegon, in the form of nazam (poem)
and in Javanese (some in Malay). His book is often called the book tarajumah
which means translation and contains material on Usul, Figh and Sufism.
Therefore this movement is also called the Tarajumah!* movement and the satri
who study it are called Tarajumah students.

Historically, in 1965 a formal organization called the Rifa'iyah educational

foundation was formed in Tanahbaya, Randudongkal, Pemalang, to gather

13 Ahmad Saifullah, Khaerul khakim, Merajut Serpihan Mutiara yang Terpencar ( Rifa’iyah :
Sejarah, Doktrin, dan Komunitas ), pekalongan :MARIK Press, 2021, p.393-394

14 His books are nicknamed the tarajumah books, because according to some, they are translations
of Arabic books into Javanese. This is in accordance with KH Ahmad Rifa'i's own statement when
answering the investigator's questions in the verbal process at the Pekalongan State Court on May
6, 1859. The text of this verbal process is still stored in the government general archives
(Algemeene Rijk Aarchieve) The Hague, No.37
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Rifa'iyah residents. The establishment of this organization was initiated by
Carbin (a local Rifa'iyah figure) who later also became chairman for the first
time. With the formation of the foundation, the Rifa'iyah organization began to
develop by forming a branch government in each Rifa'iyah base in the next
period. Rifa'iyah improved internally and externally, internally established
branches in several districts and cities, and externally submitted a request for
ratification of KH Ahmad Rifa'i's books to the Indonesian Ministry of Religion
in Jakarta. The request was granted with the issuance of a welcoming letter from
the Director of Religious Education, R. Moelyadi Martosoedarmodi Jakarta in
1968.

Rifa'iyah came to the fore and became known to the public starting in 1981
with the intermediary services of journalists for newspapers and magazines for
the capital and regions. Due to the close relationship between Rifa'iyah and the
press, in 1987-1990 news or articles about Rifa'iyah often appeared in the mass
and electronic media. Especially after Sri Wibawa dissected the midget fiber
book through Amanah Jakarta Magazine, followed by Dr. Kuntowijoyo, who
revealed the cebolek fiber through the journal Ulumul Qur'an, revealed that
Rifa'iyah's existence was getting more lively. Rifa'iyah also began to be known
by intellectuals and universities after Ir. Syaifudin Simon and Prof. Dawam
Rahardjo often publishes Rifa'iyah through the capital and regional mass media.

The Rifa'iyah education foundation was officially established on
Wednesday, July 16, 1965, based on the Notary Deed No. 10 of 1965. This
establishment was proposed by several Rifaiyah figures who are domiciled in
Tanahbaya, Randudongkal, Pemalang Regency. The Rifa'iyah figures who
played a role in the establishment of the Rifa'iyah foundation were; 1) Carbin,
an Islamic religion teacher who became chairman I, 2) Ramli, a farmer who
became chairman Il, 3) Achmad Chambali, a farmer who became secretary I, 4)
Muhammad Nasir, a farmer who became secretary 1, 5) Solecah, a farmer who
became the treasurer and 6) Ali H. Abdurrahman, 7) Thoha, 8) Abdullah Thahir,

from among the farmers and the three became business administrators. With the
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establishment of this legal entity, Rifa'iyah already has a legal and legal entity,
although its development is still limited.

At first the Rifa'iyah foundation was not comprehensive and was still local
in nature, only within the Tanahbaya Pemalang village congregation. So that
consolidation efforts were carried out with Rifa'iyah congregations in other areas
to develop the foundation. The establishment of the foundation went through a
simple process, such as the proposals to form a foundation which were discussed
by local clerics. Indeed, the Rifa'iyah organization with the central figure KH
Ahmad Rifa'i has de facto existed since KH. Ahmad Rifa'i built a pesantren in
Kalisalak Batang in the 1850s. However, the official change of this organization
into an Islamic community organization was established in 1991 after being
declared by Rifa'iyah ulama and scholars in the first national gathering held in
Arjawinangun, Cirebon district. As previously explained, on 7 May 1965 (7
Muharram 1384 H) a legal entity was established, namely the Rifa'iyah Islamic
Education Foundation (Yasrif) in Pemalang, which was followed by the
establishment of branches in other districts and cities in the Central Java region.
However, some of the Rifa'iyah congregations have not been able to accept the
existence of the foundation. So, as a follow-up, the Rifa'iyah congregation held
its first congress on December 30, 1968 in Paesan Tengah, Kedungwuni,
Pekalongan Regency. Every congress participant has the opportunity to study
the AD/ART made by the foundation at the congress. This congress resulted in
an agreement to accept the existence of the foundation, and succeeded in
establishing institutions that would support the mechanism of the organization's
activities.®®

The Rifa'iyah education foundation was officially established on
Wednesday, July 16, 1965, based on the Notary Deed No. 10 of 1965. This
establishment was proposed by several Rifaiyah figures who are domiciled in
Tanahbaya, Randudongkal, Pemalang Regency. The Rifa'iyah figures who

played a role in the establishment of the Rifa'iyah foundation were; 1) Carbin,

15 Ahmad Saifullah, Khaerul khakim, Merajut Serpihan Mutiara yang Terpencar ( Rifa’iyah :
Sejarah, Doktrin, dan Komunitas., 395-396
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an Islamic religion teacher who became chairman I, 2) Ramli, a farmer who
became chairman Il, 3) Achmad Chambali, a farmer who became secretary I, 4)
Muhammad Nasir, a farmer who became secretary 1, 5) Solecah, a farmer who
became the treasurer and 6) Ali H. Abdurrahman, 7) Thoha, 8) Abdullah Thabhir,
from among the farmers and the three became business administrators. With the
establishment of this legal entity, Rifa'iyah already has a legal and legal entity,
although its development is still limited.

In the beginning the Rifa'iyah Foundation was not yet comprehensive and was
still local only in the environment of Tanahbaya Pemalang Village. So that
consolidated efforts were made with Rifa'iyah worshipers in other areas to
develop the foundation. The establishment of the foundation through a simple
process, such as the proposals for forming a foundation discussed by the local
cleric. Indeed, the Rifa'iyah organization with the central figure of KH Ahmad
Rifa'i in Defacto has existed since KH. Ahmad Rifa'i built a pesantren in
Kalisalak Batang in the 1850s. But officially the change of this organization into
an Islamic community organization was established in 1991 after being declared
by Ulama and Rifa'iyah scholars in the first national friendship held in
Arjawinangun, Cirebon Regency. Previously as explained, on May 7, 1965 (7
Muharram 1384 H) a legal entity was established, namely the Rifa'iyah Islamic
Education Foundation (Yasrif) in Pemalang, which was followed by the
establishment of branches in other districts and cities in the Central Java region
and . However, some of the Rifa'iyah pilgrims have not been able to accept the
existence of the foundation. So, as a follow -up, the Rifa'iyah congregation held
a Conference | on December 30, 1968 in Paesan Tengah, Kedungwuni,
Pekalongan Regency. Every participant in the conference had the opportunity to
study the AD/ART made by the foundation at the time of the Conference. In this
conference produced an agreement to accept the existence of the foundation, and
succeeded in establishing institutions that would support the mechanism of

organizational activities.®

16 Ahmad Saifullah, Khaerul khakim, Merajut Serpihan Mutiara yang Terpencar ( Rifaiyah :
Sejarah, Doktrin, dan Komunitas, p.400-401

46



On December 25, 1991 (18 Jumadil Awal 1412 H) at the Al-Islah
Arjawinangun Islamic Boarding School complex, Cirebon, West Java, a
gathering of scholars, intellectuals and Rifa'iyah scholars was held. The meeting
resulted in a decision on the establishment of a religious organization called
Rifa'iyah Tarajumah with its general chairman KH. Muhammad Saud from
Kendal, chairman of I KH. Ali Munawir Kendal, General Secretary KH. Ahmad
Syadzirin Amin, Secretary | Drs. Mukhlisin Muzarie and H. Ali Nahri. One year
later, in December 1992, Rifa'iyah's central leadership held Mukernas | in
Batang district, Central Java. At the Mukernas, a decision was taken to propose
an application for the award of the title of National Hero to KH Ahmad Rifai,
as well as the inauguration of the Rufa'iyah branch leaders covering the areas of
Central Java, West Java, Yogyakarta and DKI Jakarta. Then in December 1993
again held Mukernas Il in Dalangan Wonosobo by deciding: the determination
of the Rifa'iyah logo and its meanings as well as the confirmation of the request
to the Indonesian government for the conferment of the title of national hero to
KH Ahmad Rifa'i and several other decisions.

C. KH Ahmad Rifa'i's Figh Thoughts and an Overview of the Book of
Tasyrihatal Mukhtaj
In the field of figh, Ahmad Rifa'i declared himself a follower of the Shafi'i
madhhab as stated in almost the beginning of every book he wrote. Among them
the book Ri‘ayah al-Himmah he states:
Ikilah bab nyataaken tinemune
Indalem ilmu figh iabadah wicarane
Atas madzhab imam syafi’i panutan
Ahli mujtahid mutlak kaderajatane
Meaning:
This is the chapter to declare it.
In the conversation about the science of figh worship
Based on the Syafi'i Madzhab
Mujtahid expert is absolutely degree.
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Judging from the historical context of Islamic thought and movement,
actually KH Ahmad Rifa'i is in the modern phase, where there is a strong
tendency to restore the image of classical Islam which has produced a lot of
ijtihad and combating taklid against madzhab. This can be seen from the
thought of at-Tahtawi (1801-1873) which hinted to re-open the door of Ijtihad,
only that he did not state it openly with the aim of adjusting to the condition of
society at that time.’

The Book of Tasyrikhah al-Mukhtaj was written in 1256 H, in the form of
nazam, consisting of 10 koras (200 pages) and discusses muamalah figh
ranging from buying and selling (bai") to deposited goods (wadi'ah).*8

KH. Ahmad Rifa'i interprets the 23 verses in the Tasyrihatal
Mukhtaj book, there are 22 articles of discussion in the book. However, not
every chapter of the discussion in the book is included in the verses of the
Qur'an. Some of the articles in which the interpretation of the verses of the
Qur'an are included are articles on buying and selling, usury, accounts payable,
pawning, torch, ljarah (wages), grants, and Wadi'ah.

In its presentation, this book is quite systematic because the explanations
always refer to the main figh themes discussed, and are coherent as figh books
that discuss muamalah chapters such as the book of fath al-wahab written by
Abu Zakaria Al-Ansari and also Nihayah az-Zain written by Nawawi al-
Bantani.’® In this book, to divert the conversation from one discussion to
another, the term fashl (chapter) is used which is written on the edge of the
page of the book. In general, this book is only owned by a small number of

Rifaiyah residents, especially certain scholars who keep many collections.?

17 Abdul Djamil, Perlawanan Kiai Desa ( Pemikiran dan Gerakan Islam KH. Ahmad Rifa’i
Kalisalak), Yogyakarta : LKisYogyakarta, 2001, p. 77

18 Ahmad Rifa’i, Tasyrikatal Mukhtaj.

19 Abdul Djamil, Perlawanan Kiai Desa ( Pemikiran dan Gerakan Islam KH. Ahmad Rifa’i
Kalisalak), Yogyakarta : LkisYogyakarta, 2001, p.29.

20 Diantara Ulama Rifa’iyah yang memilki banyak koleksi adalah Kiai Zaenal Abidin, Kyai
Syzdzirin Amin, Kiai Ahmad Rifa’i (Pekalongan), Kiai Zuhri, dan Kiai Dahlan Rais.
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In the Book of Tasyrihatal Mukhtaj KH Ahmad Rifa'i which discusses the
muamalah of buying and selling between fellow humans and others, there are
22 theme/Fasal of figh muamalah that are discussed, including:

1.) Faslun riba?

Iki fasalan ing dalem nyataaken riba
2.) Faslun fiakkamis silmi

Ikilah fasalan ing dalem nyataaken wong tampah zukuman
3.) Faslun utang

Ikilah fasalan dalem nyataaken Aukuman wong aweh utang lan yaiku
kinaweruhan
4.) Faslun akkam ar-rahn
Ikilah fasalan dalem nyataaken gegede Aukuman
5.) Faslun Mahju
Ikilah fasal kinaweruhan ing dalem nyataaken mahjur kinaweruhan
6.) Faslun azkamis suluh
Ikilah fasalan ingdalem nyataaken pepatutan
7.) Faslun hawalah?
Ikilah fasalan ingdalem nyataaken Aukum ligeran

Yaiku ngakihaken utange wong duwe putangan maring utange wong kang

dilegeri kenyataan
8.) Faslun Domani

Ikilah fasalan dalem nyataaken wong kang naggupi utangan
Ing wong liyane tetep arta ning semayan
9.) Faslun fil wikalah
Ikilah fasalan ning nyataaken wakil zukum kinaweruhan
10). Faslun fi azkamil Igrar
Ikilah fasalan dalem nyataaken igrar nutur zukuman
11). Faslun fil ‘Ariyah

Ikilah fasalan ning nyataaken wong nyenyilih ing sawijinan

21 Ahmad Rifa’i, Tasyrikhatal Mukhtaj, korasan 2. P. 22
22 Ahmad Rifa’i, Tasyrikhatal Mukhtaj., korasan 4, p.67
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12). Faslun fil ghosbi
Ikilah fasalan dalem nyataaken wong anjaroh ing liyan
13). Faslun fissyaf ati
Ikilah fasal ning nyataaken syafa’atan
14). Faslun fil Qirad
Ikilah fasalan dalem nyataaken tinamune zukum girod mutangi mawiti
dagangan
15). Faslun fil masagot
Ikilah fasalan ning nyataaken masaqot nyenyiram tanduran
16). Faslun fil ljarah
Ikilah fasalan dalem nyataaken ijarah ngalap upahan
17). Faslun fi ahkamil mukabarah
Ikilah fasal ning nyataaken sukuman muhabarah kapartelanan
18) Faslun fil akya’il mawati
Ikilah fasal ning nyataaken zukuman wong nguripaken bumi kang kematian
19). Faslun fil Wagfi
Ikilah fasal ning nyataaken wong wagaf kinaweruhan
20). Faslun fi azkamil hibah
Ikilah fasal ning nyataaken weweh hukuman lan yaiku ingdalem syara’
panggeran
21). Faslun fi azkamil lugatah
Ikilah fasal ning nyataaken zukuman wong kang nenemu barang sawiji-
wijinan
22). Faslun fi azkamil wadi’ah®

Ikilah fasal nyataaken hukuman wadi’ah wong kang titip kapartelanan.

23 Ahmad Rifa’i, Tasyrikhatal Mukhtaj, korasan 9. p. 180

50



1. A list of verses included in the book of Tasyrihatal Mukhtaj, totaling 23

Verses:
No. Verses Chapter Page®*
1. L,UG«J &z vg”\ \;@\j Y it u,ﬁ‘\’ L@jg An-Nisa : 29 10
b.L.a.: szvgm up\jjfgj.l%a)ﬁ Oid\g
U 3%, DA &y 18
2. ks W\ \'fjj\ \}i’{t N ‘)*“9 U,Jﬂ L@fg Ali Imran : 130 24
R /°.£ <l A7 bjj‘\'
3. o STy B4t 7 507 1,45 Ali Imran : 131 24
4 SIS 3 4l AT ikl | Al Imran : 132 24
5 Yo iyt 5,61 5.0 | Al-Bagarah : 275 25
el G Bl ding il g5k
eaib o 230 G 6 250 0
ey &5l 08I 55 il 4
Jy Bl Glo v B 56 g 2
b0 Lael S s 2ag L AT
NPNIEE
6 ¢ Byain ) Bkl 5 PERIEgNIE Al-Bagarah : 280 35
ERCOERTIE S I EC GO Y
Q}ilx.s

24 In the original manuscript there are no pages, this page is based on the calculation of the number
of pages in the tasyrikhatal mukhtaj manuscript
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Ali Imran : 148

123
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160

16.
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17.
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161

18.
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20. | gl O Gy QAT 8474 08 s | Hud 115 169
‘J Lé-:f (o‘-ij Lé-:% oJ/lB/T

21. ST el o A o o aidit | Hud 1 16 169

Osla3 14876 letg 4 Tokio U Lo

22. | fe U BAT 5T 0 o 3 sl G | Asy-Syura: 36 188

051855 +45 (e fsiats 5dl) ( Bls s AT

23. | s zedl oo Vs, ) 85 e gl G | An-Nahl - 43 191

btlas ¥ i) 2 i

2. A list of the number of verses in the chapter included in the Tasyrihatal

Mukhtaj Manuscript.

No. Chapter Number of verses

An-Nisa 3

Ali- Imran

Al-Bagarah

Al-Maidah

Al-Hujurat

Hud

Al-Hadid

Asy- Syura’

© O N o g &~ W N
Bk Rk NN W oo

An-Nahl
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CHAPTER IV

METHODOLOGY ANALYSIS, STYLE AND CONTEXTUALIZATION OF
INTERPRETATION KH. AHMAD RIFA'l IN THE MANUSCRIPT OF
TASYRIHATAL MUKHTAJ

A. Methodology and Style of Interpretation of the Qur*an Verses in the
Manuscript of Tasyrihatal Muktaj.

In connection with the study of the interpretation of the Quran, the
discussion related to the methodology of interpretation cannot be separated, namely
"a regular and good way of thinking to achieve a correct understanding of what
Allah meant in the verses of the Qur'an He revealed to the Prophet Muhammad
SAW, «1

The method used by KH Ahmad Rifa'i in interpreting the verses of the
Qur'an in the Tasyrihatal Mukhtaj manuscript tends to use the ijmali and maudhu'i
methods. The systematics of writing focus on discussing verses with the theme of
muamalah, although there are some verses that do not directly explain the law of
muamalah figh. Most of the verses listed in the manuscript of Tasyrihatal Mukhtaj
are interpreted in general or global terms, although in some verses the interpretation

is also explained in more detail.

As the name suggests, the maudhu'i method or what is often called the
thematic method, this method only explains verses with the theme being discussed.
In this case KH. Ahmad Rifa'i did not fully apply it in his work. He discusses the
theme of muamalah figh in interpreting the verses of the Qur'an according to the
theme of discussion and correlates them with other verses and completes the
explanation with hadith. Not all discussions of muamalah fig