CHAPTER Il
SCIENTIFIC INTERPRETATION

The theme of the Qur'an and the new sciences betop@tant themes in
studies of Al-Qur'an nowadays. Many Muslim schqglaeven non-Muslim
scholars, who engaged in the study. There are nsamgies relating to the
substance of empirical science and its relatiothéoQur'an, how the boundaries
of each of these two things, first the contraditsidoetween them. In addition,
scholars and public attention to these studiesherother side, and a wide range
of examples contained in Al-Qur'an as a whole led new methods of
interpretation is called by the name "al-Tafsitlmhy" (Scientific Interpretation).
Here is used the termafsir® and 'ilm.*° Usually the number proposed for
introduction into this study. For example, is allnhan knowledge contained in
Al-Qur'an? What is the purpose of scientific signghe Qur'an?

A. Science Classification
Scholars classify the many kinds of science. Adogrdb al-Farabiy there
are five classes:
1. Language Sciences.
2. Logic.

3. Education

% |n the language says the Tafsig-&) derives from the words¢ which mean: explain,
expose and reveal or explain the meaning of th&adis il word means revealing something
that is closed, Al-Qaththan (1992): 450-451. Tewotogically, Tafsir means Sciences to identify
al-Qur'an revealed to Prophet Muhammas Saw. anidiexfs meaning as well as law-making and
its meaning, Az-Zarkasyi, (1972): 1, 13. Anothefidiéion of the notion put forward by Al-Tafsir
Shabuni (1985): 66, that is the Science of Taf$iQar'an discuss about one volume in terms of
its understanding of the purpose of God accordinguiman capabilities.

40 According toKamus Besar Bahasa Indoneg@epdikbud: 1998): concluded that science is
a collection organized knowledge systematicallyngisertain methods.

In the Qur'an found the wordém—in its various forms—which is repeated as many % 8
times. In addition, many other verses of Al-Qutthat advocate for the use of a mind, reasoning,
etc., as suggested by the verses that describéersamprogress of science, including: (1)
Subjectivity: (a) likes and dislikes (see, Surat7837:79), (b) taglid or follow without cause (see
Surah 33:67, 2:170). (2) delusion and unfoundedgations (see, Surah 10:36). (3) Hurry in
taking decisions or conclusions (see, Surah 21(3))arrogant attitude (reluctant to seek or accept
the truth) (see, Surah 7:146).
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4. Natural Science and Belief

5. Religious Sciences, Figh and theoldgy.

Another division of the nature of science is basedhe method of study:

1. Empirical studies that use the experience as this lbar the study. These
studies include: the natural sciences such as &hy&ihemistry and
similar sciences.

2. Rational sciences that use reason to reason suclphdssophy,
mathematics and logic.

3. Sciences are taken for grantealgdbbud).

4. Syuh(diyscience that uses methods such as the testimahg dfvinity of
sciences for the prophets and saints.

The authors mean by the word "science" in accomlavith the scientific

method is the interpretation of empirical sciences.

B. Scientific Interpretation Methods
The word"method"comes from the Greéknethodos"which means way
or road* In Arabic it was translated tonanhaj.and 'tarigat. Meanwhile in
the Indonesian language, the word means: "an gréealy and was thinking
fine to achieve the purpose [in the science andosph how to work
systematically to facilitate the implementation attivities to achieve
something of a predetermined objectivély.
Mufassir threw a number of technical understandmgshe interpretation
of scientific method, i.e.:
1. When talking about the method of the theologiahdppophers and those
who attempt to compromise between Al-Qur'an andchthwe sciences, and
those who try to take things that are in line wilieir flow and with

interpretations of the verses that seem contragidto what was decided

41 al-Farabiy,/hsha’ al-Uldm p. 111-120.

2 Fuad Hassan and KoentjaraningBeperapa Asas Metodologi limiaim, Koentjaraningrat
[ed], Metode-metode Penelitian Masyarak@ramadeia, Jakarta, 1977), p. 16.

43 Kamus Bahasa Indonesiegl. |, (Balai Pustaka, Jakarta, 1988), p. 580-581.
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by science, al-Allamah al-Thabathabaiy said: “Thayvef this study is
more appropriately called by the application, mx¢ipretation.**

Al-Allamah refers to a specific part of the clagstion of scientific
interpretation, that is to bring scientific theariand apply them to al-
Qur'an. This section is included in the rationaéipretation (Tafsir bi al-
ra'y), which was banned by a lot of history thatnes from thana'shum
priests. In addition, al-Allamah itself utilizes mumber of scientific
findings in many places in its interpretation. Téfere, it is impossible to
regard al-Allamah al-Thabathaba'iy including thasat opposed the
methods of scientific exegesis of Al-Qur'an.

2. Ayatollah Ma'rifat said: “The style of interpretati such as this leads to
efforts to make the Qur'an contains signs of pgssin secrets of the
universe to be explored by modern science. He ad@atk effect of this
trend is an enticing interpretation of its advosats that many people are
captivated by this tendency to produce for us afdbooks and writings
by the authors tried to make Al-Qur'an contains ynscience boom and
space, and making it as evidence in a way direntindirectly, owing to
their belief that this is the explanation from oside of the truth of al-
Quran, miracles of the Qur'an and conformanceay ttere.** In his the
statement. There were indications of special dostientific interpretation
exactly as mentioned by al-Allamah al-Thabathabi'iy

3. Dr. al-Dzahabiy explains his position on the safeninterpretation when
it states: “What we mean by scientific interpreiatare interpretation that
use the scientific terms for the expressions ofQdFkan, and are trying to
produce a variety of scientific and philosophicalews of these
expressions:®

In the text above can be founded same statementiétfirst. Only in

this text alluded to the classification of sciewtiinterpretation. Perhaps

44 al-ThabathabaiyAl-Mizan fi tafsir al-Mizanvol. 1, p. 7-8.
45 Al-Dzahabiy,Al-Tafsir wa al-Mufassir fi tsawbihi al-Qasyibol. 11, p. 443.
®1bid, vol. Il, p. 474.
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partly is acceptable, such as using science bedawaswl its results are

considered contained in Al-Qur'an. Most of the otige the effort to

produce scientific theories of Al-Qur'an, and usiersce to understand Al-

Qur'an.

4. Al-Ustadz Amin al-Khdliy believed that the scientifinterpretation: an
interpretation of the interpreter is trying to ralsome old science and
new from Al-Qur'an. The commentators see in Al-Qurthere are areas
that include science and the humanities about gdylby, anatomy,
surgery, astronomy, astrology, nerves, and comrnwstavho use the
scientific terms for the expressions of Al-Qur'4h."

In Amin al-Khuli statement above we did not findyandication about
the third part of which we have alluded to abowe, uising science without
imposing it in the Qur'an.

5. Among the scholars who mention the scientific iptetation of the
definition is al-Ustadz Abdurrahman al-Akk. He dhefil it as follows:
“Type of this tafsir is based on description anglaration of the signals
of the Qur'an which refers to the grandeur and stajef God's creation in
organizing and arranging®

This approach to interpretation as the closest tatwve want about
scientific interpretations. Only here do not digtirsh between truth and
suspicion.

Beginning of the emergence of this type of intetggien occurs in the
second century, and then continues to grow rapallyone method of
interpretation, and is used by many commentataxdyEttention to this type
of interpretation occurred in the last"2@entury, until the scholars in the
disciplines of science began to interpret the \&tse using the empirical

sciences, even if the purpose of each of themrdiite

47 Amin al-Khuli, Manahij al-Tajdid p. 287;al-Mufassirun hayatuhum wa manhajuhum
Muhammad lyaziy, p. 93.

48 Al-’Ak, Khalid Abdurrahman,Ushdl at-Tafsir wa Qawa’iduhBeirut: Darun Nafa'is,
1986). p. 217.
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C. Scholar Opinions on Scientific Interpretation

There are three opinions regarding the issue. Triterwill mention briefly:

1. Supports opinion

Writer will mention figures that support the sciéntinterpretations

among scholars engaged in the sciences of the rQumafassir and

philosophers. Among them are:

a.

al-Shaykh al-Ra'is Ibn Sina (270-428 AH), a famoduanian
physician and philosopher. He said that in intdmpge the word
“arasy.*

Ibn Sina said that wordArasy was the star of all stars (ninth star
in the Ptolemaic astronomy). While angels (mentibie number
only in the verse, nametgamaniyyahmeans eight stars (Moon, Sun,
Venus, Mercury, Saturn, Jupiter, Mars, and thesstar
Abu Hamid al-Ghazali (d. 505 AH) believes theraifot of science
in Al-Qur'an as he mentions in the bodkya 'Ulum al-Din". He
pointed to the few scholars that there are 27 hseieBecause, every
word there is science, then multiplied by four, redave inner and
outer, there are limits and prefiXin the book'Jawahir al-Qur'an”
he mentions that many of the sciences such as medastronomy,
geography, fauna, anatomy, and other magic theesdgentially part
of Al-Qur'an. He gave many examples of the vergded-Qur'an that
describes her relationship with other scierces.
al-Fakhr al-Raziy (d. 606 H). He applied the safenproblems of
Al-Qur'an. Regarding the earth was qtfidte based on surah al-
Bagarah: 223

9 Surah al-Haqgah: 17;

AQia a3 agd 8 ) (e Janys L

50 al-Dzahabiy, alTafsir wa al-Mufassirunvol. Il, p. 426.
51 Al-Ghazaliy,Jawahir al-Qur'an Chapter V, p. 20.

%2 al-Fakhr al-RaziyMafatih al-Ghaybvol. I, p. 94.

%3 Surah al-Bagarah: 22;

BREE RS PO
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He explained the opinions relating to the anciesttomomical works
of Ptolemy and scholars of ancient India, China,byBanian,
Egyptian, Roman and Sham in the rest of verse.

d. Abu al-Fadl ibn al-Mursiy (570-655 H). He believiggat Al-Qur'an
contains the early generations’ sciences and tdarattempted to
produce medical science, debate, architecturebedgend interviews,
from Al-Qur'an. He gave evidence of the verses dfQAr'an
regarding garment, trade, hunting, mining, planis ethers.

e. Badr al-Din Muhammad ibn Abd al-Zarkasyi (d. 765 JAluthor of
"al-Burhan fi Ulum al-Qur'an".He believes that it is possible to
produce all the sciences from the Qur'an. He sagkd 33 years
based on the Prophet Isa verses of Al-Qur'an widgads:"Q4a inni
abdullah”. This verse contains the same number of letters."

f. Jalal al-Din al-Suyuti (d. 911), author of al-ltgarUlum al-Qur'an”.
He believes also that Al-Qur'an contains the wisagience. He gave
an example from the Qur'an for it. He said that theophet
Muhammad's age was 63 years old, based on sursturedfiqin:
11>* The sequence of the verse in Al-Qur'an is 63 yelars

g. al-Allamah al-Majlisiy (d. 1111 AH), author of "Ban al-Anwar." He
spoke at a glance about the interpretation of s¢whiapters from the
book. He mentioned that there is no contradictietwileen the "seven
heavens" in verse 29 of al-Qur'an al-Bagarah ofétter with which
there are nine stars in astronomy, because ths sighth and ninth
in the language of Al-Qur'an is tiairsiand theArasy>°

h. al-Mulla Sadr al-Syayraziy (d. 1050 AH), a famouslgsopher. He
emphasized the possibility of such commentafies.

% Surah al-Munéafiqdn; 11 B . P .
Sisland Loy ik 057 LAl 2la 13 i 200 DA% o)
%5 al-Allamah al-Majlisiy,Bihar al-Anwét vol. 57, p. 5.

®8 Muhammad bin Ibrahim Sadr al-Din al-SyayrazZigfsir al-Qur'an al-Karim vol. 11, p.
289-293.
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I. al-Sayyid Ahmad Khan al-Hindiy (1817 - 1898 AD) aaldSayyid
Amir Ali (1265 - 1367 H). Both are scholars frondla. Both assert
that there are social and physical benefits of ga@yer, fasting,
zakat, and pilgrimage. Both consider the poterdfahature such as
water, wind and rain cloud is a kind of angel. Hgected the
possibility of miracles and the influence of prayEhe two engaged
in a polemic with al-Sayyid Jamal al-Din al-Asadailiy that refute
them in India .

j. al-Thanthawiy (d. 1862 AD) is too excessive in tls& of science in
his commentary " al-Jawahir fi Tafsir al-Qur'an" Hétempted to
produce the spirit of science to present the ve®és/2) from surah
al-Bagarah. He talked about a lot of science on didelines his
tafsir>’

k. Abd al-Razzag Naufal, the famous Egyptian writéts. has many
writings about scientific interpretations. Amongeti: al-Qur'an wa
al-llm al-Hadith (Al-Qur'an and Modern sciencijam wa al-lim al-
Hadith (Islam and Modern Sciencdayn al-Din wa al-llm(Between
Religion and science).

|.  al-Sayyid Hibbah al-Din al-Syahrastaniy (1301 - 93§. In his book
"Al-Islam wa al-Hay'ah (Islam and Astronomy), heogted that the
earth was moving® He believes that the support and affirmation of
the findings of science and through religion antdotars will lead
human faith grows stronggt.

2. Scholars that rejected Science Interpretation:

a. Figure of Maliki sect in Andalus, Abu Ishaq al-Syiaty (790 AH) in
his book "al-Muwafagat" reject and refute the stfeninterpretation
of their arguments that support it. He said: Thab&rwhen Al-Qur'an

57 al-Thanthawiy,Al-Jawahir fi Tafsir al-Quranvol. I, p. 86-89.

%8 Surah al-Zukhruf: 10. . ) . ) .
O53igh aSlal Bl Lgad o8] J22 5 13¢a ()Y ST d2s (53
® Hibbah al-Din al-Syahrastanigl-Islam wa al-Hay’ahp. 110.
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downed already have sciences like astrology, kndgdeof the times
the rain, medicine, rhetoric, eloquent, shamanisgepomancy,
forecast, and many others. Islamic sciences hassified it into two,
the science is right, and Islam gives a modificatod the sciences,
and science that is not true (shamanism, prophety). Islam
explains the benefits and dangers of each of theisaces, and then
Islam gives such examples in Al-Qur@nAfter that, al-Syathibiy
said: "The more people exaggerate in giving itsntlagainst Al-
Qur'an. They relate to the Qur'an all the sciehe¢ is said to belong
to the older generation or later, such as natuignses, education,
logic, and science, this is not true.” After thiad, argued about it, he
said: 'No one among the ulama salaf who claim tiia. Al-Qur'an
appears only to explain the problems the herealter secondary
issues!

After that, he rejected the argument by the sugpef scientific
interpretation. They use surah al-Nahl: ®8%nd surah al-An’am:
38

b. al-Shaykh Mahmud Syaltut (1893 - 1963 AD). He w&s\zhar
University scholars. He attacked with hard agaitigs kind of
interpretation in his writings published in the raame "Al-Risalah”,
published in 1941 AD He said: Such an understandingl-Qur'an
do not doubt wrong. Therefore, God does not retdlve&ur'an to Al-
Qur'an into a book that speaks to man about theritee of science,
the arts and subtleties of the kinds of knowledigis. certainly wrong
because the views are relevant and encourage pebplénterpret it
to make an interpretation of Al-Qur'an with theenpretation of

60 Al-Tafsir wa al-Mufassirdnvol. Il, p. 658, cited fromdl-Muwéafaqat, vol. 1l, p. 69-76.
®1bid, p. 688.

®2 Surah al-Nahl: 89.

®3 Surah al-Anam: 38.

et Oon SN UL L
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forced and incompatible with miracles. This is wgprbecause it
would make Al-Qur'an to mess around with sciensei@s in each
space and time. Science is not familiar with cattaistatic and final
word. Could be present in the view of science u tbut tomorrow
has become a superstition. If we apply Al-Qur'anh® problems of
scientific change that, we certainly made the @Quwdl fall up with
these problems and will be caught in a mistake,cmtainly we will
plunge ourselves into complicate situation in deéeof Al-Qur'arf?

c. Dr. al-Dzahabiy, one of the great teachers in e Ulum al-Qur'an
wa al-Hadith in al-Azhar University . He is the laott of "al-Tafseer
wal-Mufassirun."He followed al-Syathibiy in rejecting the sciertif
interpretation. He said: "According to our belieteg truth is al-
Syathibiy, because the postulates put forward ppet his claim is a
strong argument, there are no weaknesses and sleBstause, the
answer to the arguments put forward by those wkoagainst is the
right answer and totalled so that there can betiher@arguments>®

d. There are some people who reject the scientifierjpnetation. Their
names appeared on a number of books, among them:

1) al-Amin al-Khdli Ustadz (1954 AD).
2) Al-Ustadz Mahmud al-Aqgéad (1964 AD).
3) Al-Ustadz Muhammad Azzah Dar(zah (1888 AD).
4) al-Shaykh Muhammad Abd al-Adhim al-Zargéaniy, authafr
"Manabhil al-Irfan fi Ulum al-Qur'an.
3. Scholars who accept with the term of requirements
There is a group of scholars who receive certapesyof scientific
interpretation with certain requirements, and rejbe other types. They

are:

64 Majallah al-Risalah 1941 M, cited from &l-Tafsir al-llmi fi al-Miz&n Ahmad Umar Abu
Hajar, (Dar Qutaybah) p. 299-302,
al-Dzahabiyal-Tafsir al-limi fi al-Mizan p. 297
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a. Sayyid Qutb (1906 - 1933 AD), author of the taf$ti Dhilal al-
Qur'an" made opinion to the scientific interpretation. s&d: | was
very surprised with the people who easily linke@k®ur'an to a few
things, though Al-Qur'an far from that. They triednging forth the
parts of the medical sciences, chemistry, astronosty. .. They
thought that they would thereby glorifying al-Qur'aAfter that, he
mentions two kinds of different types of interptaias. The first kind
he had received, the others he had reje&ed."

b. Muhammad Mustafa al-Maraghi (1881 - 1965 CE), ShaalkAzhar.
He is a scholar of Egypt and Sudan . He has had different
attitudes regarding the scientific interpretation.

In providing an introduction to the bodWl-Islam wa al-Thibb
al-Hadith" (Islam and Modern Medicine) by Abd al-Aziz Ismédike
said:

"I'm not saying that all science is there in detaiAl-Qur'an. On
the contrary, Al-Qur'an contains the general bakcseverything in
which knowing and run things until it becomes maadafor the
perfection of physical and spiritual. The openedrdof science for
variety scholars so they can explain the partb®hiuman sciences in
accordance with their timé”He also said: "The interpretation of Al-
Qur'an in accordance with scientific theories ofcentainty is a
danger for Al-Qur'an ... because it is not corteanake the scientific
theories as a reference for al-Qur 'an. Then, itk $&e should not
draw the verses of the Qur'an to the sciencesp @omnect science
with the verses. However, Al-Qur'an can be integuey science if
it is necessary in line with the facts that must®eil-Maraghi using

scientific interpretation several times. Concernihg understanding

%8 Sayyid QuthbFi Dzilal al-Quran, vol. I, p. 260.

67 Acknowledgement al-Syaikh al-Maraghiy ial-islam wa al-Thibb al-Haditscited from
al-Tafsir wa al-MufassirGnvol. 11, p. 519.

®8 |bid, p. 519
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surah Lugman: 18 he said it's meant was the power of gravity
(quwwah al-Jadzibiyyah)’

c. Ahmad Umar Abu Hijr, author ofal-Tafsir al-limiy fi al-Mizan".He
explores the arguments from both sides. He chosmion that can
be described in detail. He said: "The opinions barmaccepted after
seeing standpoint of both parties is that theycatkng for Al-Qur'an
to be far from a scientific interpretation is exgctight, if this
interpretation is based on conjecture, or the hagltamanner in
giving interpretations. However, if this interpredm is based on a
clear opinion, sustained by the knowledge that cwes and
certainly, there is no reason not to take advantgigscience in
explaining the facts of Al-Qur'an. In another plagt says: We take a
moderate path, as long as Al-Qur'an is the wordalah and the
nature of God's creation, of course, the verseal-@&uran will be
consistent with the facts of science.

d. al-Allamah al-Thabathab&'iy (1340 H), including Ipkophers and
contemporary mufassir, referring the famous inttgiion "of al-
Mizan". In this matter he says: "In times of todaynew pattern
emerged in the commentary. Namely a group of peopl®
converted to Islam a result of their struggle ie thatural sciences
based on something that empiric, tends to follow flow of
empirical first European philosopher, or follow tbeginality of the
work flow. They mentioned that religious knowledgan not be
contrary to the methods that are justified by smenThe verses
which contradict with must be interpreted. In fattey applied the
substantive laws even to the problem of the Dooays They said the
soul is material and have material characterisiiephethood is a

certain social intelligence who built its rulinggaded on the right

%9 Surah Lugman: 10. )
b5 208 sk ) G314

0 Al-Durds al-Diniyyah p. 61-64, cited fronal-Tafsir al-limiy fi al-Mizan p. 231.
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ideas. In addition, they also mentioned that itmpossible to rely on
history as a history of chaos. Al-Qur'an in it & allowed to interpret
it based on the rational method (which is neveduseold mufassir)
that has been disallowed by science (science athalie rational
method). The Qur'an should be interpreted onlydigree alone™

He said: The statement that what is presented bhassu salaf
(that it is just not the interpretation but the kgadion) shall also
apply their pattern in interpreting verse. "Nevel#lss, al-Allamah
still utilized the results of empirical sciences imterpreting some
verses of Al-Qur'an, such as surah al-Anbiya’:"36le said: The
meaning is that water has a total effect of thetexice of life ... It is
apparent connection with the water of life througbdern scientific
studies.” Regarding Surah al-Dzariyyat: 47he said that the word
"musi'un”in that verse meant "the creation of sky as extenshich
tend to be said by theoretical studies ndwit the following studies
will be clearly visible position of al-Allamah agest scientific
interpretations, which vary by type. He is a supgorthis
commentary with some notes.

e. al-Shaykh Nasir Makarim al-Syayraziy, author okiafal-Amtsal”.
He is one of the moderate groups in addressing sttientific
interpretation’® When discussing the problem of scientific
interpretation, he says: It is noteworthy that sceehas entered this
field (tafsir). Al-Quran is interpreted by scien®e affirm that what
is meant by science is a science fact, not anrarpihypothesis in

line with the changing times. It is impossible fiphed Qur'an which

"1 al-Thabathaba'iyAl-Mizan vol. I, p. 807
2 Surah al-Anbiya’: 30:
i e S el Ge Lileay

73 al-Thabathaba'iyAl-Mizan vol. XIV, p. 279
" Surah al-Dzariyyat: 47. .

&y 5l U5 2l Ll 2Ll
'S al-Thabathaba'iyAl-Mizanvol. XVIII, p. 382.
8 Tafsir Namunahvol. 1, p. 131, vol. XI, p. 410, vol. XII, p. 2750l. XV, p. 548.
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definitely against the hypotheses that fickle. Thents found in the
XVII century AD, and movement of the earth around hwas a
scientific fact, not a hypothesis that could chahge

f. al-Shaykh Ma'rifat. He told that the Shari'a is th@ natural sciences,
and Al-Qur'an is not a book of science. Sciensfgnals, in addition
to the basic problems (wisdom, guidance, educatioanseling, etc.)
are described globally can be captured by those wmlaster the
science. Qur'an does not explain these issuesQunan only shows
the greatness of God's infinite knowleddéde believes that science
must be the imperative to understand Al-Qur'an.t@apthe signals
contained in Al-Qur'an is not possible without iatilg the results of
science’®

g. al-Shaykh al-Sabhaniy. He is moderate leaders spamding to
problems of scientific interpretation. He offendethny scientific
issues such as general gravitation, the earth wasdrand motion,
the motion of heavenly bodies, and about plantisnbook"Burhan
Risalat." All he doing is to affirm miracles of the Qur'&hAlthough
he refused to apply the science in the Qur'an,heustressed the
necessity utilize scientific findings in interpmegi Al-Qur'an. (Thus,

he clearly agreed to utilize science to understdr@ur'an).

D. Arguments on Scholar Opinions about Scientific Intepretation
There are different opinions and different perspest on a variety of
scientific interpretation. Among them are some \&hoept it unanimously and
some who absolutely refused. There are groupsdistihguish between the
types of interpretation. We have already alludeddme of their arguments.
Now writer will explain it in detail.

1. Arguments supporting scientific interpretation.

7 al-Syaikh Marifat,Al-Tamhidvol. IV. p. 31.
8 bid, vol. VI, p. 31
9 al-Syaikh al-SabhanjBurhan Risalat(Maktabah al-Shadr, Teheran 1398 H).p. 253-283
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a. The use of science in interpreting Al-Qur'an woulteate an
understanding of the verses for the better, andesg@hain scientific
signals. When the Qur'an speaks about things tbgiasitive and the
negative of liquor in surah al-Bagarah: 2Y9modern medical
findings explain the meaning of that verse andninteg liquor from
positive and negative side. Understanding of sofrtheverses will
be a problem without looking at the science. We iareneed of
medical findings in the "science of genetics" farstance, to
understand and interpret the verses (12-13) from gshrah al-
Mu'minun. Similarly, verse fifth of surah al-Hajjhich to know the
phases of human creation. We need the science ige(se) as we
need the science of language in understanding thielsvof Al-
Qur'an.

b. Commentary has a contribution in establishing theactes of the
Qur'an. While some scientific issues arise in Jgghh environment,
and new proven true after many centuries lates mheans that Al-
Qur'an was a miracle of divinity, not human speethe Qur'an
mentions many problems that it confirms it's miggcbuch as the
principle of couple for existing and plarfitsgravity®* motion of the
sun® drinking banned philosopHy,human creation pha&2clouds

and pollination of plant& etc.

80 surah al-Bagarah: 219;

o lagad e ST L a5 el aiiay el 23 Lagad 8
81 Surah Yasin: 36.

.5 . . AE L s Sy A A (R IR AR N TP
Osalas ¥ Laay aguasil a3 (a ¥ i Laa LS 75 591 BIA A Gy
82 1 9
Surah al-Ra’d: 2; 3 3 j
PR _ I PP H @ ST
L0605 () L Jaay (a Y Ja ) S
and surah Lugméan: 10; . . 3 )
w3 “we . I - A V- LA . s
1 JS (e Led C0% oS0 2l () Gaag ) )Y B Al

2l DAl (6 el feadlly
84 Surah al-Bagarah: 219;

o Laga o 23S L G iy 5 2 L

83 Surah Yasin: 38;

8 Surah al-Hajj: 5;
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Scientific exegesis could encourage non-Muslimsnleal-Qur'an,
particularly among youth. That's because scieriifidings affirm the
truth of the signals mentioned in Al-Qur'an. Thésrecognized by
some scholars that are neutral in the West. A 8stefMaurice
Bucaille" in his book recognizes the truth and wiga of Al-Qur'an,
the Torah and the Gospel and deviations from thiews problems of
science.

Given errors in the older traditional rational nuth (Method
Aristotle) thanks to the progress of philosophy antpirical sciences
in the West, and not rely on narrations possibibtyan interpretation
because the narrations were mingled with Israiliyyand the
existence of fraud and the number of the liar sesirthen the only
possible is scientific interpretation. That meam#nterpret Al-Qur'an
in the perspective of theories and scientific eiqraes’’

Some Egyptian writers say: miracles of the Qurarttie Arab nation
at that time miracles literature through the woedgl sentences of
other beautiful and used at the time. The Qur'aill@mged them to
bring just one verse. Along with the passage ottamring the 14th
century, no one who can bring a letter like Al-@Qar' For the group
of other nations such as the type of miracles isright for them,
because they do not understand it. Therefore AlgQushould be
interpreted scientifically, because the scientificacle cause of non-

Muslims may receive and interested in Isf&m.
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8 Surah al- Hijr: 22

AI Thabéthaba'iy, ay al-Tafsir al-limiy vol. I, p. 7

Abdurrazzaq NawfalAl-Qur'an wa al-llm al-Hadits (Dar al-Kitab al-Arabiy, 1972 M),
p. 26.
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Some scholars claim that all science is containe@éliQur'an. Based
on al-Nahl: 89° they assert the existence of such sciences as

medicine, architecture, astronomy and others iQAt-an.

2. The Contra Argument

Those who said that scientific interpretation id¢ aonecessity and not

useful to rely on the following arguments:

a.

al-Qur'an not sent down to explain the problemssoknce, but
specifically to the legal and religious issues. TWerses on this
subject is very clear. For example: surah al-N&8l?° surah al-
An’am: 38%! The meaning of these verses is matters of worsinig,
Is understanding of the Scripture in the secondagraph isLauh
Mahfudz.

The existence of all the science in the Qur'annisngportant issue.
Supposedly if so,shahébah and tabi'in certainly offend them.
Therefore they do not claim so, clearly above thstaken claim.
Among the most important arguments refute the $fien
interpretation is that empirical science is undartand theories are
not fixed. It is not correct to interpret Al-Qur'avith these sciences,
because science is constantly changing. This cabseeimergence of
human doubts against Al-Qur'an. As part mufassiplyapg the
Qur'an to "nine star” in ancient astronomy of Rtoleand it turns out
after some time is wrong, then some people thirdt #i-Qur'an
against the theories of modern astronomy (Copeshicthis kind of
thing is what happened in the West during the Resamice when

there was feud between natural science graduatéstiha pastor in

89 Surah al-Nahl: 89;

90 pid.

o1 Surah al-An’am: 38;
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trouble with the contradiction between science aeltjion. This
raises the flow of atheism. Experiences like thiewd not be
repeated, because it would cause the same consegtfen

d. Scientific Interpretation of many leads only raebmterpretation that
is prohibited under a lot of history.

e. This type of interpretation will bring up the tremd materialism,
because the number of people who deviate, usisgitterpretation,
trying to propagate deviant ideas, and attract spoueg people who
are still naive to the atheist. Thus, the scientifiterpretation of the
stairs to the unfaithfulness.

f.  Among the commentary generated by this is the wintegpretation.
Because, those who use this commentary is necesssunypass those
words and interpret the verses in accordance wghadpinions and
theories so they can link the opinions and theaxiéis Al-Qur'an.

g. There are no special rules for the scientific intetation of this
commentary is a problem because the flavor. Thianmehat each
person can interpret Al-Qur'an according to owretas

h. Using this scientific interpretation and enumeratége various
problems of science through this commentary ledh® original
purpose of Al-Qur'an to be lost, that is the pugts purify and to
give guidance, as happened in the interpretatidialefhanthawi”. In
other words, the scientific interpretation causadtaken emergence
of al-Quran and its functions. Al-Qur'an descengedsumed to
explain the problems of sciente.

i. al-Quran is a guide, the light and explanationsingysscientific
interpretation means using something else to utatesAl-Qur'an.
Something else has become controversial.

j.  Scholarly exegesis can cause the original meamhtige Qur'an been

lost and the facts turned into a metaphorical @afsal-Qur'an meant

92 See, al-Dzahabigl-Tafsir wa al-Mufassirinjuz I, p. 691-692.
93K Dhilal al-Quran, juz I, p. 261-263.
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to be not based on Arabic). Thus, this interpretatan not be true.
Dr. al-Dzahabiy in this case says: "Scientific tptetation of the
irrational aspects of language, because his woiitlschange over
time, and will bring up the meanings of languagehtical and new
shari'a which does not exist in early Islam. Wonldke sense if we
widen the understanding on the words of Al-Qur'ad anake the
words refer to a nautical meanings raised by the t@em? Does it
make sense if the purpose of God with the word&l@ur'an that is
new meanings emerged after many centuries aftede¢bkne of Al-
Qur'an. This sort of thing makes sense only to [@eegho fool
themselves and deny their minds."

k. Belief can lead to deny the scientific interpretatiof rhetoric
(Balaghah) al-Quran. Because, Balaghah means #ityptald speech
with the demands of the situation. If we held aestfic
interpretation, this means God’s speech directthéopublic with a
speech they do not understand, and with a speedsenimeaning
they did not know. God said do not pay attentioth#® condition and
level of thinking opponent. So then, it denied thigtoric of Al-
Quran®®

|.  There are many ways to assert miracle of al-QuiQur. attention
must be diverted from this method, besides as maegative
impact®

m. Interpretation of scientific miracles in conflictittv the Qur'an and
contrary to the position of Al-Qur'an as a challerfgr the Arabs.
Opponents said of al-Qur'an is the Arab nation. tMadsthem are
people whaummi (illiterate) at the time. If we believe that thenG@n
explains the issues and scientific findings of Higlel, of course this

means that the opponents said that at a time wherQur'an was

94 See, al-Dzahabiyl-Tafsir wa al-MufassirGnjuz Il, p. 491-492.
% |bid, p. 491-492.
% |bid, p. 491-492.
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reduced to no attention to these problems becéesedo not know.
This means that contrary to the challenge, bectdukey know they
will certainly bring something similar to Al-Qur'aifhose who hold
this opinion to emphasize the miracles of the @urtaut they were
not aware that their work will lead to the positiohAl-Qur'an as a
challenge just to disappear.

From the information above, it is clear that ak thrguments in the
dispute the interpretation of scientific resultstwo problemskFirst, the
rejection of certain types of scientific interpteta, such as bringing forth
the science and applying it against Al-Qur'&econg misuse by some
people in using this method, namely in order tgopgate their own ideas
and interpretations fall intea'y which was banned in a lot of history. This
iIssue can occur on all methods of interpretatioot anly scientific
interpretations.

3. The arguments that supported with the following regiirements:

Most mufassir of Sunnis and Shi'ites to look "mdegails” about the
existence of scientific interpretation, becauseriortetation is varied; there
is right and acceptable, there is an incorrect anacceptable. We will
classify these opinions as follows:

a. Distinction between imposing theories on Al-Quweth the
utilization of science in understanding the Qur'an.
Sayyid Quthub (1906 - 1966) mentions this opinible said:

"The demands and scientific problems are not absolde could

always change. Therefore, it can not be attribtiwethe facts of the

Qur'an which is absolute. But the theories andnsifie facts can be

exploited to understand the arguments of al-Quran.

b. Commentary distinction between excessive and md:ri
Al-Ustadz Rafi'iy scientific interpretation dividesto three: the
use of science to understand Al-Qur'an, chargeddiaatific theories
of Al-Qur'an and bringing forth science from ther@uo. Then he

" Fj Dhilal al-Quran, Sayyid Quthbjuz I, (Dar Ihya’ al-Turats al-Arabiy, Beirut, 260.
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mentions another division, namely the interpretatioat is too hard

(rejected) and the interpretation moderAte.

E. Classification of Scientific Interpretation
Scientific exegesis is divided into several forn@ne of them was
considered asra'y interpretation, and some included as an acceptable
interpretation. Therefore, this relates to therpmtetation of scientific scholars
are divided by type of interpretation. The firsteois considered as a wrong
interpretation. Others, however, accepted and deghras one way to
emphasize the miracles of the Qur'an. We will dbscihere a sub-sub
sections in more detail.
1. Bringing forth all the science of al-Qur'an
Some ancient scholars who hold this opinion (swhba Abu al-Fadl al-
Mursiy, al-Ghazali and others) tried bringing foel the sciences of the
Qur'an because they believe that all the sciende Trhey cite verses that
textually in line with scientific laws, and theygwide interpretations of
the verses that are inconsistent with those lawseréffore they are
bringing forth the architecture, arithmetic, medei astronomy, algebra
and interviews ... from Al-Qur'an. For example tleay that the verse:
“wa idza maridltu fahuwa yasyfin?® refers to medical scienc® Letters
that separated (in the beginning of the letterthen Qur'an can be utilized
to generate algebrd! They predict’? an imminent earthquake in the year
702 H on the verseidza zulzilat al-ardlu zilzalaha”. Clearly, this type

of interpretation will lead to a false interpretati Because it is necessary

98 Tafsir llmiy Quran, juz I, p. 145-146.
% Surah al-Syu’'ard’: 80;
O g8 G ja 13
Abu Hamid,Jawahir al-Qur'an p. 27. Pasal V (Beirut, al-Markaz al-Alamiy likit)
101 al-Dzahabiyal-Tafsir wa al-MufassirGnjuz Il, p. 481
102 Al-Burhan fi Ul al-Quran juz II, p. 181-182 (Dar al-Ma’arif, Beirut).

100
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far deviated from Al-Qur'an and its language megsirf-or this reason,
many scholars who reject the scientific commengategard it as one form
of metaphors and interpretations that are not We.have discussed this
argument above. We say: Opinions on the loss ofitie building, and

the truth with those who refuse.

. Applying scientific theories on Al-Qur'an.

This type of commentary found in bloom the lasttaen Its adherents are
trying to apply the verses to their opinions on sdegal and scientific
theories which for them is acceptable. They givierpretations of the
verses are different. When interpreting the vef$miwa al-ladzi
khalagakum min nafsin wahidatin minha wa ja'ala pda", that is the
nafs is the protons and electrons, so the notiah glaragraph is that all
things in nature and life were created from theatigg and positive
particles. This commentary does not pay attentieneo the technical
meaning of the word language and nafs. Kind of {ike interpretation are
found in Egypt and Iran, and encourages scholatsoPthe negative view
of scientific interpretation.

. Harnessing science to understand and explain the-guran

In carrying out this method of interpretation must considered the
guidelines and conditions to be fulfilled by mufiasbecause when he did
he took advantage of the interpretation of the esa@ences (which is
supported byagli method) and the symptoms of al-Qur'an (in accaréan
with the meaning of language) that is consisterth veicience, namely
finding a new sense of unknowns of a paragraph @rtdthem under
human consciousness. This mode is the best methedn only
appropriate in a scientific interpretation. We wikscribe in more detail
about what signs to be aware of this commentarye Hee will only
emphasize the importance of distancing themselve® fthe kinds of

interpretations ra'y. Science data as possibleldhmailinked to al-Qur'an
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because the empirical sciences are certainly nmctbe, because it is

produced through the reasoning that is not perfect.

F. Requirements of Scientific Interpretation

There are two types of signs in the scientificriptetation. General guidelines

that must be met in all types of interpretationmels, and specific guidelines

that must be met in certain types of methods.

1. General Conditions relating to methods of scientii Commentary:

a.

Mufassir must master a science. Among the knowleddbe Arabic

language, know the issues related to the decraasthe verse,
knowing the history of the Prophet, early Muslinstbry associated
with the verse, knowing the sciences of the Qumian nasikh-

mansukh, knowing the traditions and usul figh, krtbe opinions of
philosophical, scientific, social and ethical, avdhe temptation to
follow blindly towards the mufassir, consideringg tbxisting opinion,

away from the application and the burden of opinagainst Al-

Qur'an, and learned interpretations.

Attention to interpretations that could be accepteath as following
the correct method of interpreting, its interpretatdoes not conflict
with the Sunnah is for sure, stand off is not ad#ddy the ideas, its
interpretation does not conflict with other versasd rational

assessment of the obvious, and also exploit the regsources in the
commentary.

Ra'y away from the commentary and other mufasdiovioblindly,

by considering the rational reasons aag|liyahin the commentary.

2. Special Conditions related to the methods of sciefit Commentary:

a.

Scientific Interpretation through empirical sciesce

Has described what is meant by the certainty ofiecap sciences.
We add the following:

1) Al-Qur'an can be interpreted on the basis of emogiigciences if

this science is uncertain and unconvincing.
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2) Al-Qur'an can be interpreted through scientificaityeaccepted by
scholars. However, to do with Al-Qur'an can nogaktebuted
with certainty.

3) if the theory is not acceptable till and not scalao that theory
may not be associated with al-Qur'an, both real passible.
Because these theories can be changed. Perhapsomdse
objections raised by the counter after moving therse of this
problem.

The meaning is necessary to be clear verses retatestientific

problems, not to create a burden of meaning assompin other

words, we must avoid explanations that can not ustified and
violates the interpretation is necessary.

Utilizing the correct method of interpreting. That using science to

understand and explain Al-Qur'an, such as bringonth science

from the Qur'an and forcing the theories of Al-@ar’



