CHAPTER IV

SHAIKH ‘ABD AL-Q ADIR AL-JAIL ANI'S INTERPRETATION ON
BASMALAH

A. Shaikh ‘Abd al-Qadir al-Jail ant’s Interpretation on Basmalah in Every
Siarah

Shaikh ‘Abd al-Qdir al-Jaikni is the first interpreter who interpreted
basmalahin everysirah exceptsirah al-Taubah So, there are 118asmalals
of the beginning of evergarah. This fact makes the researcher interested in
researching how Shaikh ‘Abd alaQr al-Jaikni interpretbasmalahin every
sirah.

In the previous chapter the researcher has meititha in interpreting
Shaikh ‘Abd al-Q@dir al-Jaikni was not leaning on the knowledge and
understanding of such other bookstafsr, but he leaned it on the inspiration
that can revive and strengthen the spirit of pieand an expression of the
various feelings, emotions, movement, peace, iaspir, cues, and an
abundance of light

How Shaikh ‘Abd al-Qdir al-Jaikni interpreting basmalah seems
enough to give us an idea of the style of integiret which is dominated by
Ishariinterpretation.

One example of how he interprets with the stréwigs/ pattern is when

interpretingbasmalahin Sirah al-Balad

! Shaikh ‘Abd al-Qdir al-Jaikni, Tafsr al-Jailani, vol 1, Markaz al-Jaiini li al-Buhuth al-‘limiyyah,
Istambul, 2009, p.28.
2 |bid, p.30
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In interpreting «U\ ~ here distinguished between the Kaaba in the

physical form and the Kaaba in tlweanawi form. Kaaba as a physical place
made by Allahll is a Mecca for people who do have the body inshipr to

Allah . While the Kaabananawi is served as a destination for creatures that

have a heart,~%)\ is defined as the nature of All& is the merciful to all his

servants to invite them to the Kaaba generositse K@aaba is better understood

as Kaabananawi, and furtherc-»_g-jl\ interpreted as the nature of Alllhwho is

compassion to them by delivering them to oneri@safah and toBait al-
Ma’mur existence, not just the Kaaba was interpretethaws but‘Arafah and
Bait al-Ma’mur are also interpreted with esoteric pattern.

What mentioned in the previoliesmalahhas been mentioned at length
in the introduction ofSirah a —Balad In the siarah introduction is mentioned
about the pilgrimage activities, all is interpretbterically, heart is symbolized
as a reaait al-Haram and Kaabana’nawi. Hearth is described as the Kaaba as
the object for people who come from inland andexaltharacter.7awaf and
wukuf are interpreted as an honor from Allllh to overlook his servans by
shutting down the desire, whiléram is interpreted as an attempt to distance
themselves from all kinds of demands of nature @redneed for facilities of
migat demand and right desireZam-zamwater is also interpreted with the
esoteric meaning which the bath is considered @sna of repentance to strip

oneself of apparel clothing and indirection neglige Sa7 which is one ritual

3 Ibid, vol. VI, p.370.
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that can not be separated from the pilgrimagess aiterpreted as a movement
of the Safa hill of mahabbah andMarwah hill of the mercy of Allarll, followed
by a trip to divinity Arafah to wukuf, turn away from the needs of human
nature. Slaughter of sheep are also interpretesl flaughter of soul sheep for
the sake of life to be closer to all-living substarthat will never dieMina is
interpreted as terrain mortal, a place to undrbssbiody from human needs.
Even markets that are beyond the range of theimpiége is also interpreted as a
form of transaction with AllaiHll in eternity market to gain advantage to meet
with him. As mentioned in the following introducti@f sirah al-Balad,
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What is described above gives us a sense thatarpnetingbasmalah

Shaikh *‘Abd al-Q@dir al-Jaibni used thezahir aspect and spiritual aspect as well

* Shaikh ‘Abd al-Q@dir al-Jaikni, Op. Cit.,p.369.
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as the approach taken by most of the Sufis inpnéting a/-Qur'ar”. Although
there may be different definitive versions of thw tforms of interpretation, but
here the researcher seeks to bring the reader tondarstanding tharahir
meaning isharfiyah meaning or the skin of a verse. AddingGitazali’s caption
in the lhya' ‘Ulumuddin that zahir meaning is associated witttharib words
(unfamiliarf’. Such words should be interpreted with referemcéhe original
Arabic language using at the time of the Prophetengthened by the need for
knowledge of the various Arab tribes poem as themdanguage that is still
awake. This information as presented by IAhbas &, quoted by IbrKathir in
his tafsr’.

While the inner meaning is defined as the integiret based on the
spiritual meaning of the verse. Such interpretattan only be found by the
interpreter who reads through the inner aspect. &kistence of these two
aspects are in accordance with the descriptiomeniritroduction of alFustari
commentary,

...God has said, Mighty and Majestic is Wge have made it an Arabic
Quran [43:3] — that is, we have expounded it in a cleaalfc tongue
in thesirahs of the alphabet which God has clearly set fasthybu, and
by which you attain to knowledge of [its] inndba¢in) and outward
(zahir) [meaningsf

Tustar says more about the inner and outer levels of mgam a
passage earlier in his Introduction:

Every verse of the Qu@n has four senses: an outwardhir) and an
inward sense b@din), a limit (hadd) and a point of transcendency
(mada ). The outward sense is the recitation and the idwsanse is the
understandingféhm of the verse; the limit defines what is lawfuldan
unlawful, and the point of transcendency is therteeplace of elevation
(ishraf) [from which it beholds] the intended meaning, as
understanding from God, Mighty and Majestic is Figh@n min Alizh

® Saifudin,Hermeneutika Sufi: menembus makna di balik katarddieremeneutika al-Qur'an dan Hadis
(editor), Sahiron Syamsudin, Elsaqg Press, Yogyakaal0, p.44.
6 .

Ibid, p.46
" Ibnu Kathir, TafSir al-Qur’an al-Azim, Vol.l, PT Karya Toha Putra, Semarang, no year, p.6.
8 Al-Tustari. Tafsr al-Tustari,Great Commentaries on the Holy Qam, trans.Annabel Keeler and Ali
Keeler, Amman, Jordan, Royal Aal al-Bayt Institfdelslamic Thought, 201,3.26



Page |96

azza wa jallj. The outward knowledge [of the Qan] is a knowledge
[accessible to the] generalityzinm); whereas the understanding of its
inner meanings and its intended meaning is [f@glact few khiss).’

In this latter statement, Tustdras indicated both that the inner meanings
are intended for a select few, and that the unaledstg of these meanings
comes ‘from God’. A similar principle is expressglen he states:

Truly God has not taken as a friendlaft) one of Mthammad’s nation
(ummah without teaching them the Qam, either in its outward or inner
aspects. They said, ‘We know about its outward @sgeit what is its
inner aspect?’ He replied, ‘That is its understagdfahm); and it is its
understanding that is intend&l.

The interpretation of Shaikh ‘Abd ala@ir al-Jaikni on basmalahwith

zahir and batin approach is very visible in its various interprigtas of them;
Ll 85
T R YO i P AU [P [P SN PP EIFASU [

el e a3le ol e LoV sledl e S 2 sl

11
<Y

Meaning: “After giving blessingsAllah says: Bismillahi) with the name
of Allah who appeared on everythingghir and batin, corresponding to
the two lives.

(al-Rahman) is merciful to all beings that are in the firse| (al-Rahim)
that is compassion to those who are in second life.
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° |bid, p.27
9 bid.

! Shaikh ‘Abd al-Qdir al-Jaikni, Tafsr al-Jailanz, vol. VI, Markaz al-Jaiini li al-Buhuth al-‘llmiyah,
Istambul, 2009, p.267.
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Meaning: “After giving blessings Allah says : Bismillahi) with the
name of Allah who knows everythingghir and batin according to his
power that is great,af-Rahman) is merciful to all His creatures by
providing complementary formal-Rahim) again with compassion to
those stripped of their complementary form at theetof the advent of
the unity of the One who aims to transform the clemgntary form.”

As mentioned earlier that theafsr al-Jailani comes by inspirations, not
gained from knowledge and understanding through svese of rationality.
More an expression of feeling, emotion, gesture iasgiration as well as an
abundance of light. In giving the interpretation adl-Quran, Shaikh ‘Abd al-
Qadir al-Jaikni used powerfutlhauqin his soul that emerges from the sanctity
of his soul so that it can reveal the divine secizgintained in his word. And
according to Shaikh ‘Abd al-#gir al-Jaikni, Allah is the one who opened the
way to ma'rifat to special servant so he can learn the secretsnagic of the

oneness of God. As mentioned in some ofda@malahinterpretation;
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Meaning: “After giving blessingsAllah says: (Bismillahi) with the
name of Allah that govern all the affairs of His beloved, Muhammad, in
the most perfect and the most thoughtful, (a/-Rahman) is merciful to
him by way of providing aid to the guardian-and subdue his enemies,
(al-Rahim) compassion to him in a way to open all doors ofimand
witnessing for him and bestows him laduni sciencanf the divine
nature.”

12 i
Ibid,, p.307.
13 Shaikh ‘Abd al-@dir al-Jailini, Tafsr al-Jaelani Shaikh ‘Abd al-@dir al-Jailan Juz 30¢rans. Abdul
Hamid and Sahara Team, Sahara, Jakarta, 2011, p.9
14 Shaikh ‘Abd al-@dir al-Jailni, Tafsr al-Jailanz, vol.IV, Op. Cit, p.444.
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Meaning: “After giving blessingsAllah says: (Bismillahi) with the
name of Allah that is His Essence can not be touched at all by the
knowledge of his creatures and creation, (a/-Rahman) is merciful to
them with describe them His Essence, (a/-Rahim) compassion to
specifically people from His servants by givingrthelues to the secrets
to ma'rifat and His unity.”

Then, from some interpretations of Shaikh ‘Abd aH@® al-Jaikni on
basmalah the researcher maps the interpretation into 3atsodrhe first is
basmalah interpreted philosophically. Second, ibasmalah interpreted
esoterically (inner meaning). And third Imsmalahinterpreted with exoteric
(zahir meaning).Basmalahinterpreted philosophically is that the interptieta
of basmalahrelated to the next verse that discuss about diteren of divinity.
While basmalahinterpreted by using the approach of inner meanimge likely
in the interpretation obasmalahthat the next verse dealing with life wisdom.
While basmalahnterpreted withzahir interpretation idasmalahthat the further
verse relates to aspectsAhkam.

Basmalahinterpretation which is included in the first mode clearly
seen in the interpretation bsmalahin sirah al-Sham?¥. Un;fl\ interpreted as
merciful nature of AllaHEl, which is in the name of sun of the one substdoice
showing all the names and His attributes perfectitere we see how the sun is

like a form of unity of the One God. In the nex'rsew:.fid\ interpreted as the

unity of the One who radiates the sun sparkle ofinahlight from the cloudy

name sky of the divine universe horizQpe=2)! interpreted by the light in the

3 bid., p.451.
1% bid. p.375.
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morning that stretched over the lack of a mirrcatthan receive reflections.

While f..d\ interpreted as a manifestation of a common additiat includes all

reflections and shadows that bounce off the miofonothingness, which is an

expression of the natural mirages both naturalsamernatural testimonyuﬂ\

then interpreted as the beginning of the emergamckvisibility of the nature

reflected the name and naturg};U\ as early hiddenness and vague, which is

reflected from the clouds and dark nature thattetasie all soulless creatures

and eliminate the influence of the name and natara perfect light sparkle.

Furthermore:L.ZJ! interpreted as the sky of the name and natureghwhi
is decorated with scattered stars and the origimrmzrgingubﬁ\ as low nature

preparation, receiving the reflection of the rektalh high things, anq_/,i’s is

interpreted as a spirit emanating from natural nand nature through the
structure of named everything and who receivestit@ignd deptHé
Philosophical interpretation pattern as above adgpears on the
interpretation obasmalahon a/-Infitar,
BT NRIT
pses o A AU LIS 5 e ey g L s b sl 2y
B Bamgll seb die Lo Lesi Lede vl B3I lssagl cllacly o allas
Pl s
Meaning: “(Bismillahi) with the name of Allah who knows everything
outer and inner according to his power that is great, (a/-Rahman) is

merciful to all His creatures by providing complementary form, (al/-
Rahim) with compassion to those stripped of their com@etary form

7 bid., p.375-376.
18 bid., p.307.
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at the time of the advent of the unity of the Orf@vaims to transform
the complementary form.”

The philosophical scent is more viscous when itaanected with the

interpretation of Shaikh ‘Abd al-&gir al-Jaikni at the next verses;
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While the interpretation of Shaikh ‘Abd alaQir al-Jaikni on basmalah

with the second model or the esoteric look at werimterpretations as follows ;
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Meaning: “After giving blessingsAllah says: (Bismillahi) with the name
of Allah who has created man in His way in order that a certain man

9bid., p.307-308.
2 bid., p.424.
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with his morals, (a/-Rahman) is merciful to him that he bring it up out of

nothing is hidden and maintain the various kind of tenderness and glory,

(al-Rahim) her compassion by giving instructions to the gtraipath

which can be delivered to the Oneness of him.”

In the interpretation of Shaikh ‘Abd ala@ir al-Jaikni on basmalahis
mentioned that God created man in his own way aed tlecorate it with his
morals. Morality is one of important thing that skbexist in human beings and
the human character can also achieve the highgsé&len the sight of Allah.
Own character dkhlag) for Shaikh ‘Abd al-@dir al-Jaikni is part to be
possessed by a Sufi, as for Shaikh ‘Abd athQal-Jaikni Sufism is constancy
in the presence of God and the good morals of igateré’. That kind of thing
is also conveyed by Shaikh ‘Abd ak@r al-Jaikni in the interpretation of
basmalahin anothersirah;
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Meaning: “After giving blessingsAllah says: (Bismillahi) with the

name of Allah, who showed himself with his perfection to man, (a/-

Rahman) is merciful to him with an assortment of gentleness and

kindness, (a/-Rahim) compassion to His special servants by way of him
adorn their morals with his morals and ease thetin powardsirfan.”

In interpretingma;jl\ Shaikh ‘Abd al-@dir al-Jaikni explained that there

one of the servants of God who was elected anddoenad him with the
character, and the character of the servant isbtapd leading to the way of

irfan with easy. Even in the introduction aFHumazahShaikh ‘Abd al-@dir

# Muhammad Anis MashdugMetode Tafs Sufistik Syaikh Abd al-Qadir al-Jaitz, Studi Kitab al-
Fawatih al-llahiyah wa al-Mafatih al-Ghaibiyah al-Mvadihah li al-Kalim al-Qur'aniyah wa al-Hikam
al-Furganiyah,Lembaga Penelitian STIQ An-Nur, Yogyakarta, 2q166-67.

22 Shaikh ‘Abd al-Q@dir al-Jaikni, Op. Cit, p.427.
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al-Jailnt stating that the perfection of one's religion deseon the character
and his manner, based on morals and manners di lfi Because basically
Sufism set two dimension as well, namely the humaationship with God
based on the determination in her thrall, and #gtationship between man and
man with good interaction and morals strafght
To better explain how humans behave in God’s mtinah) Allahll sent
ProphetMuhammad N as the most perfect example, a person with aioerta
character of God. It is revealed in the interpretabf Shaikh ‘Abd al-@dir al-
Jailani onbasmalahin sizrah al-Kauthar
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Meaning: “After giving blessingsAllah says: (Bismillahi) with the
name of God who reveals himself to his lover, Muhammad with all his
perfections to be a mirror that reflects the impact of all the names of his
good and his qualities sublime through self-Prophet, (a/-Rahman) is
merciful to all men sent the Prophet Muhammad to guide them towards
Dar al-Salam, (al-Rahim) compassion to people specifically from
humans through giving instruction to them towardsotheism core that
can be a savior of misleading delusion.”
In the interpretation mentioned that the Proghét a mirror that reflects
all of the names and His attributes. So with thengxle of what was done by the
Prophetl, means that humans have sought to adorn hims#ifthe character

of God . From the exposure also appears how SHalké al-Qadir al-Jaikni

2 Shaikh ‘Abd al-Q@dir al-Jailni, Loc. Cit
24 Muhammad Anis Mashdug®p. Cit, p.67.
% Shaikh ‘Abd al-Q@dir al-Jaikni, Op. Cit, p.439.
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stressed that the position Shari’ah is very important because behaving with
the moral of Allahll is to imitate the example of the Prophkthrough follow
all his teachings. As the explanation in the opgnif al-Humazahthat for
people who have the desire and demand should edtresit zahir with Nabawi
Shari'ah and the chosen 1&% and God also encourages and recommends people
who received His protection andufig for behaving with good moral and
characte?’.

The concepts of Sufism is also mentioned in mangrgmetations of
basmalahsuch as in the followingirahs;
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Meaning: “After giving blessingsAllah says: (Bismillahi) with the
name of Allah that govern all the affairs of men to drive her to the
dignity yaqin and ’rfan, (al-Rahman) is merciful to him to create it in a
form that makes it worthy of being the caliph, (a/-Rahim) by way of her
compassion and caring member of her instructiordetwer it to the sea
of His unity.”
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After giving blessings, Allah say$Bismillahi) with the name of Allah,
who showed himself to humans with his perfectiomider to guide the
path of faith andma'rifat, (a/-Rahman) is merciful to him with an
assortment of gentleness and kindness in ordardotdlt toward himself

% Shaikh ‘Abd al-@dir al-Jailni, Op. Cit, p.427
%7 Shaikh ‘Abd al-Q@dir al-Jailni, Loc. Cit

2 bid., p.414.

#bid., p.210.
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in all circumstancesa/-Rahim) her compassion by giving instructions to
the disclosure dignity and love.
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Meaning: “After giving blessingsAllah says: (Bismillahi) with the
name of Allah the almighty who has the power over all things that are
included in the scope of science and his will, (a/-Rahman) is merciful to
all His servants that He governs all their affairs in accordance with his
superior wisdom, (a/-Rahim) compassion to them by delivering them to
the highest degree of divinity.”
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Meaning:“(Bismillahi) with the name of Allah who knows all the things
that happened in the early days of creation in accordance with the
substance of his generosity, (a/-Rahman) is merciful to His creation by

giving aid and perpetuate until to the promised Day, (a/-Rahim) more

compassion to His servants who specialized in a way to deliver them to
the dignity of kashafand shuhud.
In the interpretation obasmalahof al-Insigaq is mentioned that God

deliver special people of His servants tokgshflevels andsauhud. The concept
of Sufism which was served to us herenigkashafah and mushahadah which is
part of the ahwal”. In the view of Shaikh ‘Abd al-lir al-Jaiini, both are

uncovering the secrets gtbarut nature and the angelic kingdom and a

¥ bid., p.431.

*bid., p.324.

32 Apwalis the plural word ofa/, the state or spiritual character given by Alllhwhen someone does a
spiritual journey through a particularagam. When God manifests Himself to the soul and hefactean
man with a noble and beautiful, someone will lovis khanifestations and feel the specific excitement,
such as heart felt clogqurb), a feeling of pure lovémahabbah), a sense of optimism and syreja’)
heart was comfortetuma’ninah) and others. (Moenir Nahrowi Tohienjelajahi Eksistensi Tasawuf
Meniti Jalan Menuju TuharPT As-Salam Sejahtera: Jakarta Selatan, 2012) P.94
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friendship servant with God, the Most High God, the explanation in the
opening ofal-Buryj, Shaikh ‘Abd al-Qdir al-Jaikni explains the stages of a
person who wants to uncovg@barut nature and angelic nature's secrets and
make friends with the Great and Highest One, thethahadah and mukashatah
can only be obtained by people who leave their Isoama&l ignore the wishes of
his human character. These can be happen only Wiesa is the pull of the
divine (jadhbah //ahiyyah), which is preceded by the presencemafiabbah and
mawaddah It will be delivered tdana’' with God (a/-Mahbub al-Haqgiqgi). Then

he continued thatiahabbah can only grow when there is a sense of longind, an
feelings of longing arises from the desire and dedrom a clean strong will
(Azimah). The ‘Azimah can not be pure and clean of the various kinddirf
nature except doinghalwahand uzlah from humans, always shy away from
things that are not goodgana'ah , ridha , surrender , and trust to God by way of
renunciation.

The explanation above also shows us about the poradeaiwal and
magamat In Shaikh ‘Abd al-Qdir al-Jaikni’'s perspective Magamat concept
mentioned, ar&khalwah and uzlah wara' to avoid things that are not good,
gana'ah, rida , submit to God by way of the ascetic l{fmihud) Ahwal concepts
presented in the exposure above is the pull oDivene (jadhbah /lahiyyah),
mahabbah, mawaddahfana), shaugand'azimah®. Those will take humans to
the degree okashatand shuhid®®. Shaikh ‘Abd al-@dir al-Jailint also strongly
recommends to apply ascetic life , as describedeabthat in order to achieve
the degree ofnukashatah and mushahadah then one should stay away from

worldly life.

% The differences of the Sufi spiritual experienmeking magamat concepts and theishwal different.
While magamat itself is the position of a servant before Goddoben the level of worshipnujahadah
riyadah and submission to God. (Sa’'id Musfir al-Qahthauku Putih Syaikh Abdul Qadir al-Jaiir,
Darul Falah, Jakarta, 2003, p.483)

3 Mukashatah is the presence of a real nature with heart, mnshahadah is the presence @fl- Hagg
with no imaginable. Both of these are related wheather. (Moenir Nahrowi TohiQp.Cit, p.104).
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This is also reflected in the variety of tlnasmalahinterpretation of the
following verses;
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Meaning: “After giving blessings, Allah say8ig¢millahi) with the name
of Allah that govern all the affairs of His servanh order to get them
out of the darkness into the light of the natua¢Rahmai is merciful to
them by setting various difficult taklif for to rbout feelings of love and
customs passed down to them from the realm of hiiynagal-Rahim
more compassion to them with their deadly desiredionanitarian
needs and demands of their lusts of vanity.”

2 8y
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“After giving blessings, Allah saysB{smillahi) with the name of Allah
who helps his lover to eject him from the narrovtuna of humanity
towards divinity vast horizon of Godal(Rahmai is merciful to all His
servants as He sent his lover to them as a ble$sirntge universe,a(-
Rahinm) more compassion to people who are special ambam tby

giving instructions to the special people to follbwg lover so that they
can get to pleasure garden and surrender paradise.”

e T
pke s ] e s LS L o g sl e JUib
Jodl o il JEYy sY) s g 20 Cadlls Bl) S Sl oole

% Shaikh ‘Abd al-@dir al-Jailni, Op. Cit, p.360.
*|bid., p.385.
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“Then to give understanding to him, accompaniedheyaffirmation and

confirmation, Allah says:HRismillahi) with the name of Allah who has

paved his servant chest to accept a wide rangerdfdential ma'rifah
and belief, &l-Rahmai is merciful to them to fend off all kinds of sins
and burden that may hindera'rifah and confidence acceptance after he
gave instructions to them to the path of the lighat;Rahim) whose
compassion to them by way of praise exalt and &betveem to-Him after

He took them from their humanitarian needs to thghdst heaven

‘lliyyin.”

What is described by Shaikh ‘Abd ak@r al-Jaikni in the previous
openingsiirah of al-Buruj was in line with his explanation in his other bpak-
Ghunyahthat a person should dpujahadah, tawakkal, noble, shukur , steadfast
in patience, always be a pleasure and a honesirp@rgdig) in order to close to
God®,

However, what is meant by Shaikh ‘Abd akd) al-Jaikni as kashaft,
shuhud and 'irfan, is not as understood by the Sufis that one stredin al-
Hallaj ( d.309 H ) with seeing God through naked eye, fand' is interpreted
with hulul, the melting of God essence in the creature essddse the
understanding of Shaikh ‘Abd ala@ir al-Jaikni is in line with alGhazali who
understandsirfan as al-ilmu al-yaqin, defined as "uncovering things clearly, so
that there is no room for hesitatior"

In the view of Shaikh ‘Abd al-@ir al-Jaibni, kashatf and shuhud in the
world are manifested in the form of the appearavfc&od in the soul of His
saints or people on the path toward God. Not theeagmance of His Essence
through naked eyes, as the interpretation of Sh@ikl al-Qadir al-Jaikni on

basmalahn Sirah 'Abasa

37 bid., p.389.

3 Shaikh ‘Abd al-@dir al-Jaikini, al-Ghunyah li thalibi Thariq al-Haqq ‘Azza wa Jallgol Il, Dar al-
Kutub al-‘limiah, Beirut, 1997, p. 306/316/321/33236/329/334

39 Muhammad Anis Mashdug@p. Cit, p.72.
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Meaning: “Allah says: Bismillahi) with the name of God who reveals
himself in the hearts of His saints in accordance with His vast mercy,
(al-Rahman) is merciful to them to maintain their dignity, (a/-Rahim)
more compassion to them in a way to wake them trair negligence.”
While the visible appearance of God , which man sa® God directly
can only be realized when the human being is in heeecafter, as the
interpretation of Shaikh ‘Abd al-&gir al-Jaikni on basmalahin sirah al -
Lahah
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Meaning: “Bismillahi) with the name of Allah is Rich, with his Essence

compared to all creatures and his creatiahR@hmain is merciful to

them by adding a formal-Rahin) compassion to them by delivering
them to the Kashef dignity (disclosure) and syulfwiiness) on the

promised day, if they are really sincere in obedéeand in facing the

merciful creator.”

In a story is told that one day Shaikh ‘Abd ady al-Jaikni told about
someone who claims to have seen God with his ows.ejhen he met with the
man and asked, "Is it true what people say abouf'ydie replied, "Yes!"
Shaikh ‘Abd al-Qdir al-Jaikni forbade him to say it and told others. Then
someone asked Shaikh ‘Abd akd) al-Jaikni a question, "Is it true incidence
or lie? Shaikh ‘Abd al-@dir al-Jaikni replied, "It is a obscured truth. Actually

happens is that people see the beauty of GodsMigh his Basirah. Then the

“0 Shaikh ‘Abd al-@dir al-Jailni, Tafsir al-Jailani Vol.IV, Op. Cit, p.290.
1 Shaikh ‘Abd al-Q@dir al-Jaikni, Op. Cit, p.447.
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light went out of hisBasirah and leads to his eyes sight unwittingly. So, ict fa
he saw with hisBasirah." **

Mushahadah in the sense that God is directly seen that agugrtb
Shaikh ‘Abd al-Q@dir al-Jaikni only happen when people have been in the
afterlife, it's also mentioned in his book, al-Glyah when explaining about
basmalah

Read thebismillah, you will undoubtedly find God's forgiveness. The
gift will be obtained when you hear from the readef alQur’an. What

if you heard directly from God?! all of that is grd hearing through an
intermediary. What if you hear it straight? All thiat just what you hear
in deceitful naturda/-ghurur). What if you hear in happy -paced nature
(al-Surun)? All of that just what you hear from devil, thernat if you
heard from aRahman? All that just what you hear from the despicable
slave, then what if you heard from the great enero

All of that is just a delicious news, not yet dalbiy of looking. All of that

is just a delicacy ofnujahadah (spiritual struggle), not yet a delicacy of
mushahadah (witnessing). All of that is just a delicacy éfyan (voice
annotation), not yet a delicacy Gfyyan (shape). All of that is just the
delights of mughayabah(in mind) , then what about the delights of
mu'ayanah(seeing directly)?**

According to Shaikh ‘Abd al-@ir al-Jaikni, human beings have
limitations, with all these limitations, they witlot be able to see and know the
nature of the One God even though he walhtwas class, as the interpretation
of Shaikh ‘Abd al-@dir al-Jaikni onbasmalahn sizrah al-A'la andal-Ikhlas;
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“2|n the world of Sufism, there is a difference beéwbasar and Basirah. Basar function to read things
that arezahir. While Basirah function to read things that abatin.

“3 Shaikh ‘Abd al-@dir al-Jailni, al-Ghunyah li thalibi Thariq al-Haqq ‘Azza wa Jal\ol II. Op. Cit.,
p.83-84

“ Shaikh ‘Abd al-Q@dir al-Jaikni, Tafsr al-Jailanz, vol VI. Op. Cit.,p.346.
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Meaning: “After giving blessings, Allah say®ig¢millahi) with the name
of Allah who is His Essence height can not be reddby human insight
the khawas and laity understandingalfRahman is merciful to His

creatures to invite them all to the house of sawat(@l-Rahin) more

compassion to the people of his special by givimgations to them to
go to a place that most noble and degree highest.”

oA 89

A Gillas logian oallae s 13 e Y Ul 2y el an JU
whan flo Al eede S ool o) sl wld Ghosy elde
45@.@-}53

Meaning: “After giving blessings, Allah say8ig¢millahi) with the name

of Allah that is His Essence can not be touchealldly the knowledge

of his creatures and creatioral-Rahman is merciful to them with
describe them His Essencal-Rahin) compassion to specifically people
from His servants by giving them clues to the ssc@ ma'rifat and His
unity.”

Both interpretations dbasmalahshow us the understanding of Sufism of
Shaikh ‘Abd al-@dir al-Jaikni who was not stuck withwahdah al-wujud
understanding, while recognizing the limitations lmiman beings that can
never know everything about Alldl. Strengthen it, Shaikh ‘Abd al&Qir al-
Jailani was asked abowbitaga’, then he replied théiaga'is not possible without
liga' . Liga' is like a glimpse of what makes closer . One friga ' is
reluctance to inclusion anything that is mortaldaese they are different things.
He also explained about th#z; "if you remember then of course you love , if
you hear he calls you then you are loved. Beingsyaur Aijab, and you are
hijab from God". when asked abotdna' he said, fana' of willingness is
unveiling of khawas who united with the will of God in the sense of

forgetfulness, awareness has been defeated byatiniif.

45
Ibid., p.451.

6 Muhammad Mustafa Hilmi, a/-Tasawuf wa al-Ittijah al-Salafi fi al-‘Ashr al-Hadits, Dar al-Da’wah,

Kairo, 1983, p.26
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Thus style of Sufism is not surprising, becaus#&hslly, Shaikh ‘Abd
al-Qadir al-Jaiini sufism is a continuation ofl-Ghazali sufism. al-Ghazali
recommends his students to immerse in the Sufi reequees through
mujahadah and riyadah procession , and as Shaikh ‘Abd &adp al-Jaikni, he
also criticized the Sufi - philosophical theories!s ashu/il and Jttihad"'.

Shaikh ‘Abd al-@dir al-Jaikni advised Muslims to be bound with
Shari'ah. He also calls on Muslims to adjust the finenekdllam with the
normativity of a/-Qur'an and Sunnah . According to Shaikh ‘Abd &dy al-
Jailant, the hagigah of which can not be witnessed by the shari‘atoid™¥. The
beliefs of Shaikh ‘Abd al-@dir al-Jaikni is in accordance with the views of
other Ahlu al-Sunnah wal Jama'ah Sufisari’ah which is done without regard
to hagigah, like an empty building without content and withadecorated.
While hagigah without Shari’ah is like the pieces of jewelry that are not
composed intact, but just a pile of random objetterefore, between Shari'a
and hagigah must complete each other and should not be sepétat

In interpretingbasmalah Shaikh ‘Abd al-@dir al-Jaikni very concerned
about the aspects obhari‘ah that iszahir aspectBasmalahthat is interpreted

by zahir pattern such as;
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Meaning: “After giving blessings, Allah say®ig¢millahi) with the name
of God who has put this religious in the middle pgople to give

47 Abd al-Hamid Abu Qahaf, a/-Tasawwuf al-Islami: Khasa isuhu wa mayahibuhu. Tanta: Al-Maktabah
al-Qaumiyah al-Haditsah, 1992, p.107.

“8|bid, p.107.

9 Moenir Nahrowi Tohir,Menjelajahi Eksistensi Tasawuf, Meniti Jalan Menijuhan PT As-Salam
Sejahtera, Jakarta Selatan, 2012, p.35.

*0 Shaikh ‘Abd al-Q@dir al-Jaikni, Op. Cit, p.436.
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directions to them towardBar al-salam, (a/-Rahman) is merciful to

those with a lower variety taklif and huknmgl{Rahin) compassion to

them by delivering them to the highest and nobtesiam.”

In interpretingbasmalahin this sirah, Shaikh ‘Abd al-Qdir al-Jaikni
said that religion is an important factor in humi#e which contains the
instructions to get to the paradise of Gddk/if and law are called Shaikh
‘Abd al-Qadir al-Jaikni as a form of God's love, is not a burden for husnan

Shaikh ‘Abd al-@dir al-Jaikni explained in the opening afirah al-
Ma'un that people who neglect and underestimate thesantent of worship to
Allah l, so he has strayed from the path of worship. Amdperson entitled to
get a reproach and misery of God. Shaikh ‘Abd adh@ al-Jaikni also
explained that the person who was revealed to hiensecrets of the right
religion , the wisdom of the laws contained in thee teachings of th&hari'ah,
and the benefit that comes from Gods/if; they definitely know that the
secret of worship, religious, and submission israuous character to God, and
fulfill all the rights of rububiyah and divine demands well From here seen
how Shaikh ‘Abd al-@dir al-Jaikni very concerned abowShari'ah law and
religion that containgak/it.

Furthermore , Shaikh ‘Abd alddir al-Jaikni also interpretvasmalah
with zahir pattern that suggests his attention to aspect#hatah, as stated in

his interpretation as follows;
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Meaning: “After giving blessings, Allah saysBismillahi) with the
name of Allah who arranged all the benefit of his servants according to

*L |bid., p.436.
*2|bid., p.457.
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His generosity, (a/-Rahman) is merciful to them by placing them under

the auspices of His protection to keep them of something that could

harm them, (a/-Rahim) compassion to them by reminding them of

something that can harm and mislead them, so tlileh@d fast to the

teachings of the true religion and stay on thagitigath.”

In interpretingal/-Rahim Shaikh ‘Abd al-@dir al-Jaikni said that one of
the mercy of AllaHl is to remind them of something that can be harrafhd
misleading. It is intended for people to hold thesee religion. Here

emphasized that religion should be kept by the leeimp the benefit of them.
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Meaning: “After giving blessings, Allah say®ig¢millahi) with the name

of God who created all things out of nothingl-Rahmai is merciful to

all of them with an assortment of glorgl{Rahin) compassion to them
by requiring worship and responsibility.”

As basmalahin al-Nas in al-Quraishi Shaikh ‘Abd al-Q@dir al-Jaikni
also stressed the importance of worship for mankindfact, Worship and
responsibilities that are required by God to mamsatered the mercy of Allah
M. In the introduction to thesirah, Shaikh ‘Abd al-Qdir al-Jaikni also
mentioned that people who understand the secret®iship , which requires a
wide range of submission , obedience , and totalility; definitely know that
the motives and drivers of worship is to get theegal enjoyment and perfect
goodness which serves to meet all the needs refbyehe human identity,
which the needs is a primary element and immosseecg”,

Dhahir shades which are not in the form of worsisimlso found in

Shaikh ‘Abd al-Q@dir al-Jaikni interpretation of someasmalahamong them;

*3bid., p.434.
> Ibid.
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Meaning: “After giving blessings, Allah say®ig¢millahi) with the name
of Allah that regulate human cases with the mosekant arrangements,
(al-Rahman is merciful to him, which he created in the bisin, (al-
Rahin) compassion to him where he gave instructionsrtoanplace for
back home.”

Shaikh ‘Abd al-@dir al-Jaikni mentions in the interpretation , that God
created man in the best form. Associated with tteaton of this man, al
Shaikh ‘Abd al-Q@dir al-Jaikni prefer to interpret it witlxahir pattern , even in
the interpretation of the second verse that costdle origin of man was
created, Shaikh ‘Abd al-&ir al-Jaikni tend to interpret it withifmiyah, that
man was created from an abject clot, which coma® fabject semen, and the
semen came from the blood that flows, that is fatfinem the food®.

zahir interpretation also appearsSiarah al-77x,
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Meaning: “After giving blessings, Allah say®8ig¢millahi) with the name
of Allah who has created man in the best foral,Rahmai) is merciful
to him with an assortment of majesty and gloaf;Rahin) compassion
to him by deliver him to the gardens 8&7m paradise.”
Mentioned inbasmalahinterpretation, that God has created man in the
best form. The interpretation then strengthenedh &it explanation of Shaikh
‘Abd al-Qadir al-Jaikni when interpreting the fourth versesafah al-Tin, that

God has created man in the best form and most gropate. Because either

*5 |bid., p.396.
*%|bid., p.398.
*"Ibid., p.393.
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zahir or batin, there is no better being and more proportionaés thumans.
And because of that, God chose humans as His viesigen eartff.

In interpreting thissarah, Shaikh ‘Abd al-@dir al-Jaiknt also interprets
other verses igahir. For example, when interpretiag-77n and al-Zaitun, both
are interpreted as original fruits from a mountkinated in the consecrated
ground, which has lots of trees with abundant friihe second verse is
interpreted as Sinai hills, the mountain where Mgzayed and talked with his
Lord>®. And a/-Balad al-Amin as the city of Mecca. Compare this with the
explanation of Shaikh ‘Abd al-&glir al-Jaikni in the opening o$irah al-Balad
which places there is esoterically interpreted.

Although Shaikh ‘Abd al-@dir al-Jaikni used ishari in his
interpretation, but he did not rule oa#bab al-Nuzul on a verse. For example,
when he interpretebasmalahof siurah ‘Abasa As we know that thisirah
down as a form of rebuke to the propheton his attitude towards Ilbn Umm
Maktum &, at that time the ProphEt was not like even turn his face towards
Ibn UmmMaktum @ because he was in meeting with the leaders ofcklec
while Ibn UmmMaktum Q just an ordinary person who blind. As mentioned

in the introduction o&irah;
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%8 |bid., p.394.
*9bid., p.393.
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With a background of decline in the verse, theerl&haikh ‘Abd al-
Qadir al-Jaikni interpretedoasmalahas follows:
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Asbab al-Nuzul also mentioned isiarah al-Lahabinterpretation, which
stated that the background of decline of gaiiah is due to the vanity oAbu

Lahab when the decline of verse;

62, 2% Lo .. ..
On) Sopis 540

In this case Shaikh ‘Abd al&gir al-Jaibni cites ariwayah that explains
about asbab al-nuzul of siirah al - Lahab,
Gl s b e 2 Lol el I sy b ade Al o &) Jsm) dao
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% bid., p.290-291.
®bid., p.291
%2Q.S. al-Shuara’ [26]: 214
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From backgrounds of decline in such verse, thesr I8haikh ‘Abd al-

Qadir al-Jaikni gives the following interpretation dlsmalah
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In general, the pattern used by Shaikh ‘Abd ath® al-Jaikni in
interpreting eachsizrah in the Qur'an is to present the preliminary before
entering the verse, nameéttihah al-Siirah and here containdaasmalah After
that it is followed by the interpretation of veraed closed with a closing
(Khatimah al-Siirah). Basmalahposition located in the introduction indicates
that basmalahis a greeting from God to enter easfrah in al-Qur'an
Information contained in the preamble is alwaysselp related to the
interpretation obasmalah As an example ifizrah an-Naba’

In interpretingbasmalahof sirah an-Naba' Shaikh ‘Abd al-@dir al-

Jailant interpreteq;,»;jl\ as a form of love of God which is given to all aiiges

in the first life, while,.>7)l as the nature of God compassion towards those who

are in second life . As his interpretation :

% The Editor mentions that thisdith found in Sahih Bukhari [411787, hadith number: 4492], andahih
Muslim[1/193, hadith number: 208].
% Shaikh ‘Abd al-Q@dir al-Jaikni, Op. Cit, p.447.
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Associated with the first and second life, in tbessmalahwe did not
find the explanation. While we find the explanatiorthe introduction that with
the wisdom of wills God sets two lives of humanttisathe first life in the
world as a form of periods of trials and tribulaiso Its function as a temporary
residence and place of delivery of the lesson. \&deethe second life is the life
of hereafter which are periods of displacementrataliation. It is served as the
final terminal and shelt&t

s alasy MWy LW alas oles annsls Jiatis Sl mog S
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What was explained by Shaikh ‘Abd ak€)r al-Jaikni in the opening of

sirah an-Naba’ and its basmalah interpretation is closely related to the

contents okirah that contains the Gentiles denial toward the lives.

B. Shaikh ‘Abd al-Qadir al-Jail ant’'s Different Interpretation of Basmalah in
Every Sarah.

Related to the reasons why Shaikh ‘Abd aH@® al-Jaikni interpret
basmalahdifferently on eactsirah in a/-Qur'an, | still difficulties to get a good
description either from the books written by Shalkind al-Qadir al-Jaikni
himself or writings that discuss about Shaikh ‘AdleQadir al-Jaikni and his
work, especially the explanation lodsmalah

% bid., p.267.

% Ibid.
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In Tafgr al-Jailanz, Shaikh ‘Abd al-Qdir al-Jaikni did not explain the
reason behindasmalahinterpretation. In the introduction, for examplee
simply explained the basis of his interpretatioat tih would not be based on the
argument but on feelings, amaufig wisdom that comes from G&dalso about
the purpose of his commentary he said to reveak#iung subtle in his science
and issue the secrets of his m&icSo Tafsr al -Jailani was named“A/-
Fawatih al-llahiyah wa al-Mafatih al-Ghaibiyah al-Muwaddihah Ii al-Kalim al-
Qur’aniyah wa al-Hikam al-Furganiyah™ “Then when it is seemed certain
openness revealed of God and given by Him of His generosity, | named
what was obtained from Him by:A/-Fawatih al-Ilahiyah wa al-Mafatih al-
Ghaibiyah al-Muwaddihah [i al-Kalim al-Qur’aniyah wa al-Hikam al-
Furganiyah”®°.

The researcher hope that there is an explanatignrothe preface of the
editor, Muhammad Fadil al —Jailani, but | did not get any information about the
reason for the interpretation of Shaikh ‘Abd a@d@ al-Jaikni on basmalah In
his introduction the editor describes only tAatfsr al —Jilani is begun with
Fatihah al-Sirah, then the discussion of verse and closed vkitlazimah al-
Sirah. In closing thesizrah, Shaikh ‘Abd al-@dir al-Jaikni wrote a summary of
the discussion afirah and then covered with pray@r

He also says in his introduction thaéafsr al-Jailanz is not based on
knowledge and understanding, but rely upon theiiaspn that can revive and
strengthen the spirit of piety and still connedtadent with the teacher so that
the teacher can still oversee and deliver the stutie ride to the highest

degreé”.

87 Shaikh ‘Abd al-Qdir al-Jaikini, Tafsr al-Jailani, vol I. Markaz al-Jaiini lil Buhuth al-‘llmiyah:
Istambul, 2009, p.34.

% bid., p.33.

% bid., p.34.

bid., p.28.

™ bid.
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FurthermoreMuhammad Fadil only explained the reason for naming the
Tafar with “A/l-Fawatih al-llahiyah wa al-Mafatih al-Ghaibiyah al-
Muwaddihah Ii al-Kalim al-Qur’aniyah wa al-Hikam al-Furganiyah’, quoting
Shaikh ‘Abd al-@dir al-Jaikni in his introduction as mentioned above.

He also slightly increase the explanation thatigifterpretation, Shaikh
‘Abd al-Qadir al-Jaikni is freed fromWahdah al-wujud thinking. Not cite unless
from ‘Ali ibn Abi Talib & , Ibn ‘Abbas & and several other scholars as well as
relying on more than ongira'ah’?.

In the bookMetode Tafg Sufistik Shaykh Abd al - Qadir al -Jailathat
is a research report and is the first and onlylabks book until this essay
written that contains a description of thafsr al-Jailani, the researcher also did
not find any information related to the backgrowidhe inclusion ofbasmalah
on every verse and its different interpretation.

In the book is just mentioned that one of the thitigat characterize
Tafgr al-Jailant is the opening and closing sfrahs, so that by the time we
want to begin to read the initiskrah, then we findFatihah al-Siirah there. And
when we wanted to end tregrah, then we findKhatimah al-Sirah theré>.
Without mentioning the inclusion dfasmalahon eachsirah with a different
interpretation.

Statement aboubasmalahinclusion on each verse with a different
interpretation, the researcher only get in a thesis the title: Tafgr al-Jailant,
Telaah Otentisitas Taits Sufistik ‘Abd al-Qadir al-Jaiini dalam Kitab al-
Jailanz. In the thesis mentioned that one of the intemgsthings inTafsr al -
Jailani is a variation of interpretation on evebasmalali®. However , the

researcher only get the information above withony durther explanation

21bid., p.30.

3 Muhammad Anis Mashdug®p. Cit, p.99.

™ Abdurrohman AzzuhdiTafsr Al-Jailan7 (Telaah Otentisitas Penafsiran Sufistik Abdd® al-Jailanz
dalam Kitab Tafg Al-Jailani), a thesis of Tafs Hadis Faculty of UIN Sunan Kalijaga Yogyakarta,
Yogyakarta, 2013.
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related to why Shaikh ‘Abd al-&gir al-Jaikni includebasmalahon eachsirah
and interpret it differently.

With the lack of data obtained, the researchertiaiag to find other
information about the views of Shaikh ‘Abd akd) al-Jaikni to basmalahin
his works. And one of the obtained information istatement inGhunyah Ii
Talibi al-Tarig al-Haq stating that experts advocate human nature to thiair
speech and actions wittesmalah as Allahl beganal-Qur'an with it; “The
hagigah expert explained thatBismillahirrahmanirrahim has elements of
begging blessings and advising to people to stait speech and actions with
bismillah, as God began His glorious book with "

In al - Ghunyah Shaikh ‘Abd al-Qdir al-Jaikni discussedbasmalahand
specialized it in onenajlis or chapter then divided it into several partstHa

first part , he described at length about the verse

(30) w25 ol . )5 Ll 2 &)

“Verily, It is from Sulaiman (Solomon), and verily, it (reads): In the

name ofAllah, the Most Gracious, the Most Merciful”

In his explanation of this verse, Shaikh ‘Abd a@edp al-Jaikni
explained the verse in great detail and used ndaay/iyat stories. For example,
in a verse o&l-Namlverse 23;

(23) ke (55 U

"... and she has a great throne."

Shaikh ‘Abd al-Qdir al-Jaikni describes the throne as a bed shaped of
studded diamonds, gems and pearls with a leng80 déet ( some say 80 feet )
and a width of 80 feét

Further Shaikh ‘Abd al-@ir al-Jaikni included a part nametbrah

which contains the story of Solomon in detail sattlvery believer can take a

5 Shaikh ‘Abd al-@dir al-Jailni, al-Ghunyah li thalibi Thariq al-Haqq ‘Azza wa JaJlgol II. Dar al-
Kutub al-‘limiah: Beirut, 1997, p.76
®bid., p.287
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lesson from him. The next part is about the primatyasmalahby citing
varioussunnals andriwayah and the last part contaibeasmalahinterpretation.

In Tafar Bismillahirrahmanirrahim part, we can find variety of Shaikh
‘Abd al-Qadir al-Jaikni views onbasmalahand its position of the verses at
Quran.

Reinforce what has been said before that Shaikld ‘AbCadir al-Jaikni
said inal - Ghunyahthat experts advocate human nature in order tot@i
every action and utterance witasmalah as God began His glorious book with
basmalah Then on the next page we find a more emphattersent that in the
view of Shaikh ‘Abd al-@dir al-Jaikni, basmalahis the opening of every
sirah; “ Bismillah is the name of God the almighty o##&ismillah is the name of
the eternal God. Name of the One who is most séliegent. Bismillah is the
opening of eackirah.” ”’

At this point , the answer to the question of whaiBh ‘Abd al-Cadir
al-Jaibni includebasmalahon eachsirah is clear, it is because in the view of
Shaikh ‘Abd al-@dir al-Jaikni, basmalahis an opener for eackirah in al-
Qur'an. Nevertheless, Shaikh ‘Abd alaQir al-Jaibni still does not list
basmalahat the beginning oSurah al-Taubalwhich shows that Shaikh ‘Abd
al-Qadir al-Jaikni is still consistent with the rules ¢fhari'ah by staying follow
thefigh scholaré®

Genealogically, irfigh, Shaikh ‘Abd al-@dir al-Jaikni is a follower of
Hanbali and Shafi’i Madhhat8®. In several statements of bd#tadhhabsaid that
basmalahis a verse of everyiirah exceptsirah al-Taubah as alMaraghi said

in his rafsir that lImam al-Shafii and Inam Hanbal stated thabasmalahis one

7 bid., p.186.

"8 Shaikh ‘Abd al-@dir al-Jaikni, Tafsr al-Jailanz Vol.ll, Op. Cit.p.235.

" Shalih Ahmad al-ShamByekh Abdul Qadir al-Jailani, Kisah Hidup Sultanr®aVali dan Rampai
Pesan yang Menghidupkan Hatians. Anding Mujahidin and Syarif Hade Masyah, étbit Zaman,
Jakarta, 2011, p.31.
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verse of evergirah contained iral-Qur’an exceptsirah al-Taubatf’ In 7afsir
al-Imam al-Shati’i we also find the statement that foadhhabof Imam Shafi’i
basmalahis a verse of eversirah;

D e Ty dadlipg n 2T () Al iy OF et gl ) J8
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This fact also reinforced the reason why ShaikhdAd-Qadir al-Jaikni
putbasmalahon everysirah in al-Qur’an.

However, if it is true that Shaikh ‘Abd alaQir al-Jaikni followed the
Shafi’i andHanbali madhhabopinion that basmalah is the first verse of every
sirah in al-Qur'an. So it is a very weak opinioBecause in one of Shafi’i
statement only said that basmalah is the first verse of a/-Fatihah and Shafi’i
never said that basmalah is the first verse of every sirah in al-Qur'an®. Most
of Islamic scholars also agreed that basmalah is only the first verse of al-
Fatihah. Imam Ahmad ibn Hanbal also only stated thdtasmalahs one verse of
the surahs contained ina/-Qur’an®. Even though in one of higaul, Imam
Ahmad stated thabasmalahis the first verse of everyurah in al-Qur’an .
Thus,Imam Ahmad stated thabasmalahis the first verse im/-Fatihah only.
However, in contrast tbmam Shafi'i that requiredasmalahread aloud]mam
Ahmad readBasmalahslowly and nosunnahto be hardenéd

Even Imam Malik and the scholars of Medina, Auza'l tribes , some
scholars of Sham, Abu ‘Umar and Ya'qub (both included Qurra’ experts of

Basrah) that their opinions are considered the most authentic one according to

% Ahmad Mustafa al-Maraghi, TafSir al-Maraghi, trans. Ansari Umar Sitanggal, at.al., CV.Toha Putra
Semarang, Semarang® 2dition, 1992, p.30.

8 Imam al-Shafi’i, 7afsir al-Imam al-Shafi’7, vol.], (ed.) Ahmad Mustafa al-Harran, Maktabah Shamilah,
p.193

¥ Abu Bakr Muhammad bin ‘Abdullah, Ahkam al-Qur’an, Dar al-Kutub al-‘Iimiyyah, Beirut, 2010, p.5

8 Ahmad Mustafa al-Maraghi, Op. Cit, p.30.

8 Hamka,Op. Cit, p.60.

8 Anwar Mujahidin,Op. Cit.,p.57.
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Abu hanifah madhhab. They found that basmalah is a separate verse, and
revealed to clarify the first siirah and separate from one siirah to another.

While ‘Abdullah Ibn Mas'ud Q said that basmalah is not the origin of
al-Qur’an. This opinion is shared by most Hanafi scholars. Among the
arguments that reinforce is a riwayah of Anas bin Malik & who said that he
had been praying behind the Prophet N, Abu Bakr, ‘Umar and Uthman 9.
They opened al-Fatihah with reading the sentence Alhamdu-Iillahi-rabb-al-
‘Alamin. They do not start with reading Bismillah, both at the beginning of
sirah al-Fatihah or beginning of every siirah™.

As for the different interpretation obasmalahon eachsirah, the
researcher considers that it is linked to ShaiktbdAal-Qadir al-Jaikni’'s
interpretation that is based on the inspiration eunes that drive the pulse of life,
spirit, and a movement that flows from the hearacfervant who is always in
touch with God. Thus, the difference in interpnetat of basmalahis an
expression of a variety of feelings, emotions, nmoget, peace, inspiration,
cues, and an abundance of light from the readin§hafikh ‘Abd al-Q@dir al-
Jailani to basmalahon each of these verses.

With the same reason, then Shaikh ‘Abd adi@al-Jaikni did not name
this interpretation withTafsr a/-Qur'an’, but with “A/-Fawatih al-llahiyah wa
al-Maftatih al-Ghaibiyah al-Muwaddihah [i al-Kalim al-Qur’aniyah wa al-
Hikam al-Furqaniyah’. Because he spoke about the influence of the ratsm
of al-Qur'anto himself as a worshiper and the master of ascet

In al-Ghunyah Shaikh ‘Abd al-@dir al-Jaikni also expressed the
importance of contemplatingasmalaheven to eaclsirah, which indicated to
us how much he pays special attentiobasmalahand basing his interpretation
with deep contemplation, as a statement;

8 Ahmad Mustafa al-Maraghi, Tafsir al-Maraghi. Op. Cit, p.30-31.
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Meditate bismillah siarah by sirah, surely you will get thousands of
reward and your sea of sins is dried. The world @ a witness for
anyone who pronounce it orally, the afterlife viaé a witness for anyone
who recites it by heart, and God will be a withéss anyone who
pronounce isir (consciencef’

Although not specialize irbasmalahinterpretation, butMuhammad
Fadil in his preface says thal-Quran itself can provide inspiration and
different cues to each reader, and it all dependshe effort and struggle to
draw closer to Gd, as implied in the verse:

5969 Gt gl alh 5 W22 14530 G vhsts g

"And for those who strive hard in Us ( Our causeg, will surely guide

them to Our Paths. And verily Allah is with thoseawdo good.”

And it is not impossible, because of the very heffdrts of Shaikh ‘Abd
al-Qadir al-Jailni to draw closer to God so he can interfr@tmalahdifferently
on eactlsirah with the guidance of God.

In addition, eachbasmalahinterpreted with the interpretation that is
closely related to the verses later, and not oth@fmain themes of eashirah.
The interpretation seems to be a prologue for eaauder before wading
meaning of verse by verse later, so that the posdf basmalahis not only as a
separator between tlsgrah but an integral part of eacirah. As interpretation

basmalahatsirah al - Falagand the next verse;

‘ﬁ*’vbwp—@éﬂjc—%@u@#yu@uﬂﬁw‘—‘&@wijj‘c-’w:.’
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87 Shaikh ‘Abd al-@dir al-Jailni, al-Ghunyah Op. Cit, p.87
8 Syeikh Abd Qadir al-Jaihi, Tafsr al-Jailani. Vol.l. Op. Citp.29
89 Q.S.al-Ankabut [29]: 69
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C. The Significant of Basmalah for The Meaning of Every Sirah in al- Qur'an.

As the researcher explained before thasmalah interpretation of
Shaikh *Abd al-Q@dir al-Jaikni on eachsirah is very closely related to the
content of eaclsizrah. Thus indirectly explain that in interpretimgsmalahon
eachsirah, strongly influenced by how Shaikh ‘Abd ak@r al-Jaikni interpret
the following verses and what the contairsfh is.

Basmalahplaced on eackiarah also shows that basicallyasmalahis
part of everysirah itself that its interpretations in line with thieeme of every
sirah. This understanding is taken on the basis of hbaikh ‘Abd al-Qdir al-
Jailani put basmalahafter the opening sentence, not at the beginninth®
opening. And he also always st@dsmalahinterpretation after the opening
surahwith the following sentences;

o)y Jlad

% Syeikh Abd Qadir al-Jaihi, Tafsr al-Jailanz. Op. Cit.p.454.
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And other sentences that convey the same meamdghan followed by

basmalahand its interpretation as well as other verseshadollowingsirahs;

zo) s

) g e plsall a9 Lo gy a3 b 0L (3 il J8

A S IR Gl L] wlivoy wlel azis L) pges (3 il
wmbany aill eaSd b Ol pod o) Abladl afd L SU
Mote 3 aessll Az

)l 350

s & g NS o3be Jey M Dt bese sl JE

-

A ieter o ol OV Gl Slargs o oglaist ogde AT Ol
920\.:.4.-\ Gub
Gl §)sus
Sl o Wpdie pgme o il sl iy e Lo J
Jorr Q) it ol wa ) bl a M) 52 e oals pyes Jo AT
25

Etc.

The themes in the interpretation badsmalahare also always closely
related to the theme of eachirah. So it is a whole coherent, which is inter-
related and not contrary to each verse. We canaadkek it at the interpretation
of basmalahin everysirah, as has been exemplified in the foregoing disoussi
One example is the interpretatibasmalahn sirah al-Falaqg

Ghl 85

L bid., p.331.
2bid., p.340.
% Ibid., p.353.
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Meaning: “After giving blessings, Allah say3ismiliahi) with the name
of Allah who controls the protection and frees Bgvants from all that
can harm and hurt them after they come back andedisge in Him with
sincerity, (al-Rahman) who merciful to those with lower rukyah and
prayers teachingsak Rahim) compassion by freeing them and heal them

after they are completely sincere in asking fortgetion and guarding to
him.”

In interpretationgii\ -~ mentioned that God will protect and liberate the

servants who seek refuge in Him from all thingselTIinQ}fJ\ mentioned about

the love of God which lowenmr'yah teachings and some prayers. As well as in

c-;;j—“ mentioned that God will provide healing to thodeovask for healing from

Him.

Basmalahinterpretation as above, it is related to the therhsizrah al-
Falaq that is indeed talking about the demand for refigéallah B from the
evil of man and their black magic .

Basmalahinterpretation is not only influenced by the cottef its
sizrah, but the interpretation of Shaikh ‘Abd akqr al-Jaikni on basmalahwas
also influenced by the style that is used in imetipg thesirah. That is, when
Shaikh ‘Abd al-Q@dir al-Jaikni will interpret the sirah exoterically, its
basmalahalso interpreted exoterically. And ifsarah will be interpreted with
shades of mysticism or philosophy , tHeEsmalahcontained in thasirah also
interpreted by both pattern.

It is as when he interprelmsmalahin the followingsarah:

*bid., p.452.
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His interpretation to;jﬁ\ ~ Which he interpreted as the name of God

who sits on the bridge of fairness and balancstilisfelt its ishari impression,

however, when interpreting»;jl\ is interpreted as a merciful to all his servants

by creating a straight and true scales, here is sefgr pattern which scale is

defined as it should be. Wh”&g—j—“ is interpreted as the nature of God's

compassion to those special people who exist anktingservants by giving
directions to them to the straight path, that isoafirmation that one of the
forms of justice and compassion of God is by crepsicales that should be used
honestly and no cheatinBasmalahas interpreted on those explanations seems
very influenced by his interpretation of the verses
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Here&fmhiié defined as people who cheat, that is, those wHacex
their dose and scales as well as persecuting ghésrof others. Word,-Uz.)
mentioned in the above interpretatibasmalahthen here described agLSd

U5l increasingly clear to us that in interpretingsmalahin this siirah Shaikh

% bid., p.313
*®bid., p.314
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‘Abd al-Qadir al-Jaikni used zahir interpretation and influenced by the
interpretation of the verses of the law. Even iplaking this verse, Shaikh
‘Abd al-Qadir al-Jaikni also includéhaditsof the PropheR),
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From above discussion, it is clear how the sigaifie ofbasmalahfor
the next verses. Tha@asmalahis a part of eaclirah and its interpretation in
accordance with the theme of eanah. The styles of interpretation used are

also adapted to a style that will be used by ShaMdd al-Qadir al-Jaikni in

interpreting the subsequent verses.

" bid.



