CHAPTER IV

ANALYTICAL STUDIES TOWARD FIR'AUN’'S EFFORTS IN
MAINTAINING POWER

A. Clasification Firaun’s Attitude in Maintaining Paw

To find out how are attitudes of Firaun toward doast
raised by the royal magicians, researcher used thoagheof
interpretation calleadnaudu'i Figure of Firaun is a king who is
very well known in the Qur'an. Repetition is doryeCuran to the
story of Firaun far beyond other stories or otlikscussions.
Therefore, it must be curtain specific purpose tovjgle a big

portion of Fir'aun discussion in the Qur'an.

As we know that after Firaun dreamed there wolddab
offspring of the Children from Israel, Firaun wa$aid of the
disaster that would befall his power. In this studgsearcher
focused on the attitudes shown by Fir'an when laechthe threat

that will undermine the kingdom.
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After collecting and observing the verses related

Firaun, researcher concluded all his attitudes into categories.

1. ldeological Approach

In this case, researcher found some Firaun a#gudre
reflected in various words. These were represehtegaradigm
as an ideological approach. Sometimes he wantegivi® the
public an understanding related to doctrine broughtMusa to
Egypt who assessed betray the heritage of ancastie form of
the worship of the god. There are also insultingMasa on
prophetic claims Below is a table which researcbempiled
based on the lexical words, which are, showing tisvattitude
of Firaun. See Table 1:01 and 1:02

As a king, Firaun would not want his stability eéntupted
by anyone, including by Musa. Apparently, Firaud dot want
to take a step too far. Thus, began the persuasea&sures by
way of dialogue. Firaun also used his ability gek a different

view of what is delivered by Musa.

Persuasive dialogue can be seen in several pasfages

example.

First, as an example is in the Qur'an. al-Isra7¥ 101.
There, Firaun tried to establish the assumpti@t Musa was not
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the right person to get a revelation from God beedhbe words of
Musa could not understood. Recognition of Musa geaphet
sent by God is emerging own problems because at tiine

ancient Egypt is very thick with teachings abowt thods. The
Egyptian society was relying on life to the godsalsociety that
is always fully dominated by interpretation, Firawstatement
may be required to reduce further conflict. It vesssaid by Ali
Fahmi Khosim that Firaun became the main referefoceall

planning of regulatioh

Second, Taha/20: 49, 51. Ancient Egypt is knowrhas
place where the myths about the gods are very cadree
questions who is your god not only provide questitm Musa,
but also raising awareness of what the Egyptiampleess long as
they believe about faith as well as God. Teachimggight by
Musa attenuated by arguing that such statemBatisb—_ which
has many meanings, both lexically and etymologyc#lk easy to
be politicized. it because the word is very sactedefers to the
myths spread that the Egyptians submissive and i@tiedo
power small kings there, especially when dealinidp Wir'aun.

Ali Fahmi Khosim Bahsan ‘an Furu’ al-Arahi Cairo: Markas al-
Hadharah al-Arabiyah. Whitout year.
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In linguistic analysis, rabb-{()) consists of two letterfka
‘andBa’' which hadtasydid. Ibn Manzhur interpreted the word as
the owner, the most almighty. The wdRébbis used only when
connected with another wordil). The word Rabb that using
alif andlam, at the time of ignorance refers to a king (alik)al
In contrast, al-Raghib al-Ashfahiy preceding explanation of the
word Rabbfrom tarbiyyah which means to grow something step
by step to achieve perfect. Further, Warson Munagiire
meaning to this word in accordance with couples wiei in a
sentence, which among other things means leadeg®ssollect,
improve, increase, or stay silent, scent, noumsinture, educate.

Initially, Warson elaborated the worBabban Rabba( «_- L).

While the gods have derivations includal, (41, gl
which means surrender or entrust themselves toabkedsand
guaranteed. While the word¥) means 224l means protector,
guarantor, and eft. specifically had derivation with al-ilahu
(Allah) °, it means a substance that is worshipatiarson Al-

Munawwir add to the word which has the act of damion

2 Abu A’la Almaududi,Bagaimana Memahami Al-Quran? Keempat
Istilah dalam Al-Qur'an Surabaya: Al-Ikhlas, 1981, p. 4

% |bn ManzhurLisan al-Arah Cairo: Dar al-Maarif, 1119, p. 1546

4 Abu A’la Aimaududi,op.cit, p. 2

® Ibn Manzhurpp.cit,p. 114

6 Al-Raghib al-Ashfalaniy, Mu‘jam Mufradit Alfadz al-Quran,
(Damaskus: Maktabah Musthofa, t.th.) juz I, him. 26
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uluhah ilahah, Uluhiyyah which means worshipThat's why, in
Islam the God referred to as Allaf)

The mention of Firaun by using two words is notheiut
reason. The two words had a strong background rigistss a
nation filled with the myths of the gods, it is @&apon used by
Firaun to spread the idea that Musa had been dgngligious
ideas are already entrenched in Egypt. Hegemonglresady
entrenched in the minds of the public that rundlmng, namely
about the gods made by the Firaun as a basisefecting the

idea of divinity brought by Musa, namely monotheism

"Warson Al-Munawwir op.cit, hal 36
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2.Actions Approach

In addition to affecting the Egyptian society
through words, Firaun also attempted to maintain
power in various ways One of them is through real
actions on the ground. There are a variety of ways
actions to stem the arrival of a baby boy who priedi

would destroy his kingdon

Threats that led to the physical conquest is not
necessarily carried out at that time. However, ugho
the various stages. Worsh o Md+*QRGEAIxR in QS.
al-A'raf/7: 127, OIIEADOM D8 Y S,
72805 ¢&E0.&SH®O Y L€ in surah /26: 49 is
the early stage the actions was conducted

then,
2007/ BONMNPAORDE+44000€00
AN QAL o O AL
>MNHOE€E4SO0EXIOR® @O in surahlbrahim/14: 6,
COXIAZ *x Fo+C 0D AIdS0O0OD in
surah al-Qasas/28: 4 XINE<EXIOR® ¢ and
L@ <XI4d<> 00 €0 in surah Qasas/28: 4; an

8 See description in Chapter |I.
° About this could refer to Chapter I, the haditthieh describes
anxiety Fir'aun started from a dream.
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Surah

Verse Explanation

act that shows the attitude of Firaun. He used the
ways that exploit the body to make Musa and his
followers fear. In addition to giving a lesson teemn,
this is done as well to make the Egyptian peopleato
turn to Musa. This is a political way done by Fira

his power to survive.

From the examples of those three words, the
researcher found that physical threats are not only
drawn to Musa and his followers, but also to the

wizard who admitted the greatness of Musa.

For further explanation see table 1.02
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B. Attitude in Islamic Perspective
The goodness of a person's character reflectsetled bf
faith, and vice versa. Good or bad character carsden in
everyday life. Believers are expected to have gowdals. In
Chapter lll, researchers classified responses ®iesun's to God
and creatures. In his bookVawasan Al-Quran M. Quraish
Shihab describe Islamic attitude including:

a. Attitude toward God

The starting point character towards God is thefession
and the realization that there is no God but Alldle has

admirable qualities. Humans and angels will noabke to reach
His essence.

In this case the angel gives confession, such as th
following quotations:

S Jo e LS el Slle o Laf Ly Sl

Precious you, O God-we are not able to praise you;
Compliments to you is you praise yourself.

That is why the Qur'an taught to mankind to pr&lsae, say
Alhamdulillah @x«l)) such as in the following letter:



128

1
OO .
And lets say, "Praise be to Allah, He will show ythe

signs of His greatness, then you will know Him. Ayalr god is

nothing else than what you do. "

In fact, many verses in the Qur'an that Allah comdeal
people to make a "deputy”. For example, his wordQi. Al-

Muzammil: 9:

HSlS) 0dl on W1l Y o ally G20 o

(He is) Lord east and sunset, there is no god kayt dd
make that as deputy of God (protector).

The word "wakil" can be translated as "protectorhe
word is in fact drawn from the word "wakala-yakilaieaning
represents. If someone represents to others, herhbegaced as
his own representative in dealing with a problerat tthe vice
implement what was intended by the person who siiednihe

representative.

1993 :dail
190l
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Making God as deputy in accordance with the meaning
the above-mentioned means given all matter unta Menwho

wills and acts according to the will of people wdave it to Him .

The claim to be God, as was done by the Firauna is
reflection of resistance to confession the onenés3od. Since in
nature spirits, people have made primordial prosjias stated in
the Qur'an. al-A'raf: 172:

- 4 T8 2

ATy Bdeg 231 (3 dokl) dagd5 s 53T 03838 238 1 A UG5

\Z g% o shet (B o s . P R SN ST P S I

And (remember) when Your Lord brought forth froneth
Children of Adam, from their loins, their seed @@om
Adam's loin his offspring) and made them testify tas
themselves (saying): "Am | not Your Lord?" they dsai
"Yes! we testify," lest You should Say on the Daly o
Resurrection: "Verily, we have been unaware of.this

According to Aibdi Rahmat, quoting Rida, God create
human beings with the nature of Islam and maker theds of
faith, gave their perception is Daruri. As well egery action
there is the culprit, that nature was created bpgent, the one-
satuna deserves to be worshiped. Every human bgimgture to

recognize God as their god. it was revealed théa@un Sura al-
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Ra'd / 13: 15; Fussilat/41: #1 Al-Thabataba'l explains that God
took people evidence against themselves in ordezatoy and
accountable for commands that must be implementéabir
testimony in the form of recognition of God rubudiilyaspects.
Humans which very arrogant person can not denyhbatas no
existence himself, and did not manage their ownairaff
Supposing he had himself certainly he be able tepkiEom
undesirable's things such as death and any disease.

However, these principles did not adhered to biaér. In
fact, he even claimed to be God as contained inQthean. al-
Nazi'at: 24:

-

13 ‘0 %0 25 i3 o<
ARE > S & ol Jus
Saying: "l am Your Lord, Most high"

Firaun did his repentance at the end of life ige own
contradictions. In the concept of faith, what kiradid is a
paradox. Toshihiko lzutsu explains that someorath fshould
not be playing. Faith is not can be run half-heflyteTheories
about charity, faith, and Islam is an interestihgadry to review

what was done by the Firaun regarding the conbeskimself as

2 pr. Aibdi Rahmat, M.Ag.Kesesatan dalam Persepktif Al-Qurian
Yogyakarta: Pustaka Pelajar, 2007, p. 90-91
1824 cie 3
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God and repentance before death. In this case,iflikshfound
Hannafiyah quoting Abu al-Muntaha al-Maghnisawatth

Faith includes the ‘confession' igrar (with
tongue) and ‘justification' tasdiq (acceptance in
our hearts to what is reported by giving the
news) ... the believers have a common faith and
tawhid (ie totally rejected everything associating
partners with God). They are just different
levels with respect to ‘'act’ a'mal (ie act
submissive, physically and spiritually). This
clearly shows that 'doing good' is not a part of
faith, because it can be increased and decreased.
Some people, for example, praying five times a
day, while others only a few times of praying
commanded. Despite the praying of the second
sample is also legitimated, not disabled ... Faith
is not like that, for someone who only believe in
some parts of what to believe is not a legitimate
faith, but flawed. Such faith can be compared
with the fasting a fast begin but on the same day
immediately canceléd

Regarding the faith, Toshihiko also quoted other

explanations:

In Arabic the meaning of the word faith is

tasdiq. But God has used the word in such a way
that the meaning is all the deeds obedient and
disobedient acts. With meaning, whether
positive or negative, people seek the face of
God (ie, the meaning of faith and obedience

% Toshihiko Izutsu, op cit., p. 76
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committing acts of disobedience, with the clear

intent to serve the Lordj.

In explanation of the Prophet, faith includes seéyen
branches, the highest is the recognition of thenese of God, and
the least, to get rid of anything which could haother people
from the stre€f.

What was described by Toshihiko clearly conflicthwfaith
practiced by Firaun in his life journey. Confessibimself as
God, no idea to the existence of god but in itsmifjstitute living
proof that faith is not the important things inelif God's
commands to humankind to worship Him not obeyedctfady.
Firaun did associating partners with God and ewede himself
a god to the people.

Dr. Abd. Haris, while quoting Hamka says monotheism
the stating the belief. All that happens in thevarse has been
governed by a regulator, in a single rule. By hg\arstrong belief
in God Almighty, then someone will have self-esteeuch as
Hamka said"

"This is the subject of monotheism and the belRdises
self-confidence a power of its adherents. Becabeeetis only

one thing that recognized power over all thingsotiner words,

1% bid. p. 79

'8 bid. p. 82-83

17 Dr. Abd. Haris,Etika Hamka, Kostruksi Etik Berbasis Rasional
ReligiusYogyakarta: LKiS 2010, p. 91-98
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no power other than Him. How high was the plac&uhanity,
essentially the same as the others. No one elsegstrot weak
when stand before the power of God. "

That power also causes a Muslim to have an egalitar
view, brothers with others, resist the oppressrefise slavery
and other, as said Hamka as follows:

"Someone who has a monotheism belief being overixgar
if someone besides Allah which trying to seize $usl freedom.
However, all humans are viewed as brothers, thereno
repression, no nation for seignorial, no slavemygkino dictator
action. There is no arrogance because of descecgube of
possessions, because of power of greatness or ébraems. If
anyone trying to seize independence, a true belisay La ilaha
illallah. With all sense of the word; recognize waHione, reject
the other. "

Belief in God Almighty also make Muslims only sulirto
the values of truth and justice, good values anotifiehe belief
monotheism has been deeply entrenched in ourselvesental
Muslims, then someone will be able be extraordin&tymans
who have a strong belief in monotheism will haveeay closely
with the sky and will become people who won hislsmeer his
body. Humans like this, according to Hamka, nam&dalf
Allah".
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Besides being way of life Muslims, monotheism soathe
basis of life. Therefore, Indonesia who choose dta#e and the
first principle of Pancasila contains "belief ineorGod" is a
appropriate decision. Because, precepts which sohtamanity
ideals, social justice, sovereignty, is result elidving in God.

In connection with the invitation Musa's towards'dtin to
return the the goodness, Zulkarnaini Abdullah ghiel Qur'an
does not reject the possibility of Firaun to adctpe call of
Musa. But in reality, he was being arrogant, geiatation
reply with hatred, against the argument by foréghelieving, and
humiliation'®,

The confrontation between Musa and Fir'aun reached
climax in a physical fight or fighting prowess. 'Biin assume
Musa as a magicians were, so he collects all thehes in the
country to fight against Musa. However, Musa woa battle and
the Fir'aun magicians were lost and give up anih fiai Lord of
Musa. This is an incredible disappointment forakin and made
more furious. Indeed, so a tyrant ruler, is veffialilt to see any
flaws or admit mistakes has been done. He consldeiraself
very correct and cleah

18 Dr. Zurkarnaini AbdullahYahudi dalam Al-Qur'an, Teks, Konteks,
dan Diskursus Pluralismerogyakarta: eLSAQ Press 2007, p. 168
19 bid. p. 169
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b. Attitude towards humanity

Lots of information presented Qur'an relating teatment
of fellow human beings. Instructions about this paty in the
form of a ban on negative things like killing, huyodies, or
taking property without right, but also up to hsdmeone by

telling ignominy.

Relating to murder, Qur'an forbids towards peomtta do
it. It is found in Surah al-Isra 'verse 33:

2y s 38 Gsllas g8 s BV D e ) i

QPR e S ) o 33 nd o Gl
And do not kill anyone which Allah has forbiddemxcept
for a just cause. and whoever is killed (intentibynavith
hostility and oppression and not by mistake), weehgiven
his heir the authority [(to demand Qisas, Law oti&dy In
punishment or to forgive, or to take Diya (blood mag)].
but let Him not exceed limits In the matter of takilife (i.e

He should not kill except the killer only). VeriljHe is
helped (by the Islamic law).

Murders committed by Firaun against small childrisn
evidence that he violated prohibition God's. Hifo$ to retain
power done by repressive, ie by killing, humiligtiwvomen,

constitute violation people's rights. As you knahl,sorts Fir'aun
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's actions caused by a dream, explaining that inigdiom would

be destroyed. And cause was the Children of Israel.

In his book, Concept of Belief in Islamic Theolqgy
Toshihiko lzutsu discusses about faith related stithna 'or
exceptions. Istithna The word literally means "tcaka an
exception for something”. As a technical term irdarsic
theology, the word is used in a narrow sense. Tmans that
returns a clear statement of faith, for exampleaiconfession

sounds, "I'm a believer", "if God wills" (in shafdlah)®.

That kind of phrases, by Toshihiko rated as plapfulases.
Recognition like it more often seen as a less itgmbrissue. So,
everyone is entitled and they pleased pronouncéowit any
much appreciation of the implementatibnin connection with
the problems in this study, researchers found etyaof negative
responses has been shown by Fir‘aun to the mesisagesht by
Musa from God. The rejection of that was covereQ@lnapter Ill.
There explained that Firaun often emphasized tgrassive

responses in response to any problems.

% Toshihiko lzutsu,Konsep Kepercayaan dalam Teologi Isjam
Analisa Semantik Iman dan Islaify ogyakarta: Tiara Wacana, 1994), p. 219.
Translated from The Concept of Belief in Islamiceblogy: A Semantic
Analysis of Iman and Islam Agus Fahrie Husein.

2 |bid. p. 219
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In fact, it is clear that the ethical someone keadin be seen
from how people respond to all the problems. Asng kvho ruled
an empire, Fir'aun properly was a good exampladinoritarian.
However, on the contrary, he actually did the repiree measures

that violate the boundaries of propriety.
C. A Perspective: Individual and Social Norms

Wittgeinstein, as stated by Komaruddin Hidayat is h
book Memahami Bahasa Agam®aramadina, 1996) states that
language is the language of inner life that is esped in
behavior, traditions, and ways of thinking embodiedhe "form
of life"?%. On that basis, it is clear that the attitudesashby the
Firaun to Musa and his followers represent theelo¥ Firaun to
rule. Authoritarian attitudes of Fir'aun is simile the words of
Robert A. Dahl stated that the rule covers a broateggory of
human relations, example the relation contains itifleience,
authority, persuasion, encouragement, violencesspre, and

physical strength.

Threatening words, either denying on Prophethood of
Musa, preaching on the subject of divinity, even vagches
accused him is a form of the language of power.gByng a

2 Komaruddin Hidayatylemahami Bahasa Agamdakarta,
% Abdul Mu'in Salim, Figh Siyasah: Konsepsi Kekuasaan Politik
dalam AL-Qur’an Jakarta: Grafindo, 1994, p. 55
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statement about Musa who deny the heritage of tortebelieve
, making not the same god, the god who was woeshlyy the
people of Egypt, indicating that Firaun wanted gmtect the
dignity of her dignity as a king who claimed to dpd. Although,
in the end, Firaun's claim to be god has many nmegsn but the
attitudes shown by the Firaun did not reflect aodjacharacter

man.



