CHAPTERI
INTRODUCTION

A. Problem Background

In a barometer of life, often Sufism using religias a central life—religion used as a
pillar of life, and the values or laws given byigedn also used as code in formulating questions.
It is also seems like the law on which the highest reality of life. Even religion is considered
as a means to stand and initial needs in guidey teiwards a closer relationship with God.

While within its unification, the characteristic oéligious could produce a bond that
serves as unifying efforts of social life. Religibas become an inside view of the world that
includes the principles of inclusive from everyiirReligion also can expand horizons and
human vision, creating a transcendental contexsédving problems that are interrelated with
human life, which tend to be "frustrated”, bothirdividually and collectively. And even then,
religion is not a substitute for political-econontifgrature, and law in the constitution.

Regardless of the code that is issued by the edighous institution, religion can not be
cult such as a truth claims which is interpretesirfrthe word of God, with assume another
beliefs are lower than them. Because religion ligleef in God (the transcendental essence) that
is displayed on a system in which governing theeb@&h God as the creator of nature, which
provides moral guidelines for living and promisegppiness to those who do good and misery
for the people who do bad thing.

Talk about religion is always talking about thetha+relationship between man and
God—which also includes relationships with fellountran beings and nature, as described in the
previous paragraph. And when the writer startelingl about belief, both of individual and
institutional, often someone stuck into doctrinel aeligious truth claims, it is actually arising
from religion fanatics; along with negative intezfations side other religious.

The study of religion has been rife since centuage, also many varieties of human
religious behavior, some of them mere formality—tingonalized religion, but also does not
deny that many of the religious faiths on the badiswareness and encouragement from the

heart, obey to every the rules of the religion, arake its norms as a way of life—as a measures

! william Mclnner, Agama di abad Dua Puluh Satdurnal Ulumul Qur'an, Jurnal 3 bulanan, April-Juni
1990) p. 78.



absolute consciousness for religionists. So, natabse of the recognition of others who
followed their religious institutions or escape whe difficult circumstances, but rather
religious to meet the human impulse in hopes obbeeg it as better man, for itself, an others
being, and the Lord as the creator of nature.

For the disciplines of psychology of religion, giin is not about the question of "What
is religion?" Or "How should religion?" But "Whateathey saying as religion?" Or "What is the
function of religion as the religion of man", "Haive get the meaning of religious life through
religion” and so on—it means that the question of religimt,only covering the phenomenon of
normatively but also the essence of religiousitgelf.

So, the bottom line is, how the role of religiontbe human personality?. Psychology of
religion as a branch of science focused on threasdirst, institutional forms taken by religious
and secondly given the personal meaning for the forms it, #ndd, the relationship between
religious factors and the whole structure of hurparsonality’

The urgency of religion which promises people @ Imore prosperous, absolutely made
human lured and hope "to get what?" from religiatigudes. Value of virtue, its implications
for peace of mind, peace, and the solution foryepeoblem also increase the spirit of society to
refer every thing toward one thing that is religiethe implication of religion are, peacefully
and the solution for every problem. Moreover, olbeythe norms of religion must be done
because it is include religious principles and isiast, and finally the implications of religion
(religious attitudes) became mandatory for practiem example, the attitude of unity, mutual
assistance to each other, not hurt each other; leumbt to take the rights of others, obey the
worship and others.

Every religion teaches goodness to religionistigiah spur on human to be fully human
(whole person). Not only is the relationship betweean and GodHablu min-Allal), ideally
every religionists has a soul and a healthy bodyt tan have implications for the self,
relationships between peoplelablu min an-Naks and the environment in which they grow
(Hablu min al-'Alanm). Religion could produces surplus value that sthoappear on the

religionists; for another words religion is a hglexpression of human affective movement.

2 Robert W. CrapsPengantar Psikologi Agamgerj. A.M. Hardjana (Yogyakarta: Kanisius, 1993)18.
% Ibid.., p.19.



Reality happens, many of us who claim to be religiare also active in performing
religious rituals, they are do deviation of religgopractices, they does social practice is not
justified and should be away from religious normssich as selfishtgnaffug, hedonism,
materialism, and ignore the others religious messdigat should adorn his attitude in life. Not
just a few factors above, inequality in religioriisely to occur due to individual interests, such
as the invasion of power, a sense of superior (8uig) in a sense or a religious group, fanatic
group, and others. No wonder if today's religionoften used as a cover to commit fraud,
corruption for example. Busyro Mugoddasaid that corruption in Indonesia has occurred
structurally, the perpetrators indicate peoplecéféd by mental disorders. In their daily lives, and
reflex seemed fluent in lying, would often use therd "God" as a bumper to convince law
enforcement, so it looks good at covering mistakes.

In an essence, the purpose of religionist is a t@agchieve closeness to the God with
determines ways s that matches the demands otligeous institution they believe. In Islam,
the benefits gained by those who dive into the difereligion are explicitly described in the
Qur'an. One of them is praisgzikr), the praisedzikr) will make the heart becomes quieind
to familiarize yourself to always remember Allahsithecessary to apply the concept of beautify
themselvestéhsin al-syakhs going to be the best as always and then antidnildfana®) to
capture the divine light. And in this respect wa t@arn more of the journeys taken by the Sufis.

The seeker salik) which annihilation fana)—destroy into servant, described as a
process in which the soul is removed from all tlegmon, love and desire, and the will itself

* See: Busyro Mugoddas, Pengaramgembangan Spiritual Seorang Dokten, Taufiq PasiakTuhan
Dalam Otak manusiéBandung: Mizan, 2012) p. xvi.

® See on Q.S ar-Ra'du (13): 28; Q.S Ali-Imran (1 who explained that one of the signs of a seasibl
person according to God, one who remembers Allagvery state; sitting, standing, or lying down, dhdy are
always thinking of His creation; Q. S al-A'raf (701, for the another order of praisizikr); Q.S al-Bagarah (2):
200, 203, and others.

® There is some story from Sufism about annihilatiama’), one time Abu Yazid al-Busthamy dreaming,
asking to the God about how to closer with God. G answer “Leave yourself and come”. “leave olfiese
means to be free from his desiregghwa}, and “to come” means to resign oneself toward '&odll alone. See:
Abdul Muhaya,The Path of Spiritual Journey to Gg8emarang: Jurnal Teologia, Vol. 20, No. 1, Jar2@d9) p.
149; See completely on Al-Qusyaial-Risalah al-Qusyairiyal{Bairut: Dar al-Kitab al-‘Arabi, 1957) p. 177; and
for to be free from desiressyahwat) someone have to done the trainimiygdhah) and self-mortification
(mujahadal). The processes of training include 3 phase, yad#aning away the rubbish and dustkpalli), then
moving on to the process of polishing and decogatiahalli), and finally, the soul becomes pure and expeegnc
the manifestation of Godtgjalli). See on Abdul Muhayalhe Path of Spiritual..p. 150; Amin Syukur and
Masyharuddin|ntelektualisme Tasawi¥ ogyakarta: Pustaka Pelajar, 20Q@2%5; in‘irfani epistemology, who can
see and comprehend the self-reality know the yealéarly or contemplationnfusyahadahcalled askasyf.This
station is peak consciousness and abudance of &dgwlwith the longer process. See on A. Khudorelgol
Mencermati Epistimologi Tasaw(i¥ataram: Jurnal Ulumuna Vol. X1V, No. 2, DesemB64.0) p. 238.



become an object of the Divine will. The belovedGid and that which loves it and which it
loves is now its inward and real self, not the sedit has passed awafhere is no longer itself,
because there is only God. Allah says:

(17:(8) JWs¥1) oy il G815 s ) 3 Cna ) Lo s gl (ST g a5l a8

“It is not ye who slew them; it was Allah: when thiotow (a handful of dust), it was not
thy act, but Allah™s(Q.S Al-Anfal (8): 17).

The above verse describes the closeness of Godisoséttvant, which God has a
significant role in human life but only those ebxttare able to find it. In a Hadith al-Quds

mentioned,

e o slall cilis Goel of cald i 1 38 @S

“I am in the beginning was a hidden treasure, themant to be known, so | create one
creature, and through | am they know Kfe.

According to al-Ghazali when in a state of anntivla (fand), much to Sufis has many
transcendental experiences; he was able to fraes@éfin his preoccupation meet God. With the
basic of feeling dzauqg and he drowned in the experience of oneness sbatetimes
unconsciously saytheopanicword (athahal.’® And thetheopanicword Sathahax born from
an overwhelming feeling conveyed when in a statetrahce or a drunks(karg who
commanded the feeling of God's presence. Among them by Abu Yazid al-Busthamy
(Ittihad), Hussain ibn Mansur al-Hallaj (Hulul), eih continued by Muhyiddin lbn ‘Arabi
(Wahdah al-Being), and that still line the Muhamniad Fadl Allah al-Burhanpuri (dignity

" Reynold A. NicholsonThe Idea of Personality in Sufigidelhi: Jayyed Press, 2009) p. 18-19; According
to Sufis, annihilationfana’) has some sensEirst, it is defined as a state of great morality annttdla (fana’) from
soul character, disappearance of despicable taitslease of the soul from earthly thin§econddisappearance of
the common man of his will and his will to God'ergiity. Third, the disappearances away from attention to things
that are normal, which is can lead to desis@liwa}. Fourth, loss of feeling and awareness which is no longer
Sufis sense what is happening on the organs obduy, self, or nature. In this last categories,oading to
Qusyairy Sufi couldn’t denying everything aroundnhhbut he remains oblivious to the self, and thiagsund him,
even the existence of oneself and of others. Ske:\afa al-Ghanimi al-Taftazar8ufi dari Zaman ke Zamaterj.
Ahmad Rofi’ Utsman{Bandung: Pustaka, 1985) p. 106-108.
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“Narrated Abi Hurairah R.a, Allah's Messenger te Brophet Muhammad Saw said, "Allah said, ...an@ i€bmes
one span nearer to Me, | go one cubit nearer tg &imd if he comes one cubit nearer to Me, | gostadce of two
outstretched arms nearer to him; and if he comédeavalking, | go to him running” (H.R Abi HurairdR.a). See
on: al-lmam Zainuddin ahmad ibn al-Lathif az-ZabMukhtashar Shahih Bukhatierj. Achmad Zaidun (Jakarta:
Pustaka Amani, 2002) p. 1066; Compare with: Q.S (38j: 16 for closeness the God and servant, inHbky
Qur’an Allah say that He is closer than neck vervants.

® See: al-TaftazanSufi dari Zaman. p. 177.



seven):’ From the entire above concept, the originatorstiiseénterpretation that illustrates that
such terms can only be born of the chosen onesfoAsthe response to this religious
phenomenon, the scholars have different viewsfuittiner details on this issue will be discussed

in the next chapter by the writer.

In literature, we often hear the word Sufi comeasrfishofa(clean) because they are the
association of people who are always cleaning é@sttshuf(fleece) because in their daily wear
clothing made of fleecetgshawwafa al-Rajy) who, during the development of asceticism,

fleece garments are symbolic of God's sincere s&s\and ascetic, and other.

While for the history of the civilization of the mstycs, the term Sufi was born from a
long journey. Sufi movement began after the Kkillin§ Ali ibn Abi Thalib. And finally
enlightened individuals grow and try to fight injlee rulers, such as Zayd ibn Ali, but he also
killed on the field of resistance. It is a socidipcal condition underlying the birth of the Sufi
movement—the natural consequence of Sufism in respdo government corruption. On the
other hand, when Muslims are not capable of changxternal circumstances, they still have the
prophetic teachings of pure awareness. So thas leadhe Sufism submission and universal
consciousness. Muslims, who has awareness ofdlhites of pure prophetic, devote their lives
to prayer and diligently in an effort to purify thger. They eschew the practice of engaging in
politics because the political situation will infire with the purity of heart of a Sufi. Among
them, who did not fight the social and spirituastjurying with spirituality is Ali Zayn al-
Abidin—born of Sufi title'?

10 see: ArdhaniNilai-nilai Spiritualitas dalam al-Quran dan as-8na. edt. Ahmad Nadjib Burhani
(Manusia Modern Mendamba Allah: Renungan TasawuitiB&002)p. 29-32.

Y There are many understanding for the word of Sadimeone say Sufi is a kind of the Arabic title
because there is no root; Sufi is derived fromShafa(clear); Sufi comes frorshafwunwhich also means clear;
Sufi comes from rows cause the Sufis are in thst fow in the presence of God; the word of Sufi Wwased orahlu
al-Shuffah the poor of Muhajirin and Anshar who lived in@m on the side of the Apostles mosque. They are
known persevering prayer; Sufi comes from the adjjeavord; Sufi comes from the name of a guard atigh on
the ignorancejéhiliyah) century, are Shuffah and Murrah; Sufi comes ftbm Greek wordSophia(wisdom). But
every word is said to be far from precise. Morerappate coming fronshuf or wool. See: Abu al-Taftazani,
Madkhal ila al-Tasawwuf..p. 21; Ali Ibn Utsman al-Jullabi al-HujwirKasyf al-Mahjub,terj. Ahmad Afandi
(Yogyakarta: Pustaka Sufi, 2003) p. 26, etc.

12 5ee: Syaikh Fadhalla Haedienjang-Jenjang Sufismeerj. Ibnu Burdah dan Shohifullah (Yogyakarta:
Pustaka Pelajar, 200Q). 22-24; Sufism is a movement that has the forth @ire of the when Islamic leadership
deviated from the original teachings of Islam. Thiswhere the Sufi group began its development. Gioaip
became a kind of sign of protection (protectionl éime identity that differentiates a true Muslinedd: Sufi) and
Muslims who deviate from the teachings of the Petpiuhammad were actually. Compare with lzzam Izzul
Islamy, Kiprah Politik Kaum Sufi (Komunitas Pasar Ide, 3 September 2012). Onlinailable at



In the context of traditional Islam, Sufism is bésan the submission that ultimately
leads to the submission and the universal conscesss Efforts to perform ablutions or
subjection toward everything outside themselvesd, then keeping it at the limits permitted by
God through law enforcement or interpretation tdrigc law, which means submission to God's
behavior. And in the end will result in a situatiohspiritual awareness.Sufism is a movement
that has the shape and size of the sign when thmitsleadership deviated from the original
teachings of Islam.

In general, Sufism is a philosophy of life that areended to improve the human soul in a
morally by practical exercises, or to declare coamge annihilationf@na’) on themutlagreality
as soon as knowledge about God directly (intuifivehat have implications for peace and
spiritual happiness by using symbols or phraseighdifficult to understand, because of created
by nature of reality that difficult revealed thrdug words™* In fact, according to Ibn 'Arabi,
Sufism istakhallaqu bi akhhlag Allalfbehavior the morality of God), with meatakhallag as

absolute obedience to the God:; it means reachirtiisties of The Divine?®

http://negoide.wordpress.com/2012/09/is taken #1B2013; Mainstreaming of sufi opposition—like E8heikh
Siti Jenar position and Ki Ageng Pengging Rademlrat power in Demak Bintara. In the political lodRadjasa
Mu'tashim, Sheikh Siti Jenar considered a dissithecause he has followers Ki Ageng Pengging, descga of
Brawijaya (Majapahit) which has a lot of influermed a threat to the kingdom of Demak.

Medieval mystics’ historical process may not be mte ask political role Sufis. But in the following
centuries, Sufis often appears as a political margmespecially in the late 19th century and ead€lth century,
when Muslims are squeezed by Western imperialigrfi.@litical movements simultaneously shift thegdigm to
be apolitical political resistance to colonialispplitical oposional became political power. Centyglitical
movement is not impressed reaction that highlightsoment but produces accurate patterns and cawtifiven
Sufi groups in North Africa (under European coldisiam) and Central Asia (under the rule of the TeBRussia)
has a network of hierarchical political and valid.

When examined in historical, political strategy iShdid relationship with the past. History of Mediév
mystics had absolutely no anti-political perspexti8ufism had a big hand in the race for the ditganstantinople
from the Roman authorities. In the era of the CilesaSufis are also a lot of "get out the cagehefhermitage to
help Shalahuddin al-Ayyubi to crusader aggression.

The establishment of the Safawi dynasty in Persithé 16th century also saw the complicated pslitic
Safawi Tarekat—homage to Syi'ah—captured city dbrizafrom Turkish rule. They founded the Safawi BErap
which became a giant in the Persian Empire. Theutiisbecame a political act of the greatest mystick extreme
on the Middle Agedlbid.

13 Syaikh Fadhalla Haerdlenjang-jenjang..hal. 5; as explicit this statement fracture armtetations that
said Sufism is only get in touch with esoteric thend never emphasize the loshéri’ah). Because basically, the
essence of spiritualism would reachable which sgldsed his heart, and it will got when doing paafion of heart
like the rule of low ¢hari'ah) teaching.

4 See: al-TaftazanBufi dari Zaman. p. 4-5; according toldries Shah, sufi can’t defitiesugh a word or
concepts. A Sufiis latent and can't easy to st@be: Kautsar Azhari Nodvlemahami Tasawuf: Suatu Tanggapan
terhadap beberapa Tuduhaerlt. Ahmad Nadjib BurhanManusia Modern Mendamba Allahhal. 95.

15 See on Ibn ‘ArabiFutuhat al-Makkiyai{Bulaqg: Dar al-tiba'ah al-bahirah, 1852), Volp293.




Sufism born by such a long journey, so as to cansta monotone image of Sufism
thought necessary reinterpreted in the form apiplécal herefore, the fact that there is movement
of the Sufis are not only limited to the theologiaapect but also on the historical-sociological
aspects. And whatever the source of Sufism or wigsti in other said, factually it is shows the
significance of achieving consciousness and healightened of the True Reality.

However, from the origin of the treasury meaningSafi, Sufi born of a wide range of
interpretations—either in terms of linguistic meamior the history of civilization. Then, the
peak and center purpose learn into Sufism is tchr&afi (the clear one’s) or Gnostic. The word
Gnostic is more focused on the meanald\vrifun (people who have in-depth knowledge), so
regardless of the explanations presented by thiemin this study, to be more precise than the
writer uses the word Gnostic not Sufi. The writlsoanterpret the meaning of "Sufi or Gnostic"
is not only aimed at those who tread the spiripath to the teachings of Islam alone, but on
every stream constitution are very concerned albet spirituality of religious besides
normatively of religion'®

In Islamic concept, there are three dimensionseathing, areSyari'ah}’ Tharigah!®
and thaHakikat!® The three teaching is a journey that must be talgesm man when he wants to
focus on The Transcendental—from extrinsic towaifas inner or intrinsié® Those three
dimensions are parallel to the three other dimerssinamelyiman, Islam andlhsan®' Broadly

speaking, Sufism is included in the fieldlbkan In the study of Faithlfran) includesAgidah

% In the Arabic dictionary al-Munijid:Irfan or ‘arif come from arafa, ya'rifu, irfan, ‘arifun it means

know. According toAhl al-Bait, Tasawuf or Sufism or Gnosticism calledIbfan. This meaning is refer to Hadits,
A Chue A e (e

“Those who knew him then he will know God".
Compare with Husein Shahabladzhab Tasawuf Perspektif Ahl al-Badtit. Sukardi,Kuliah-Kuliah Tasawuf:
Tasawuf dalam al-Qur'an dan as-Sunnah..81.

" Shari'ahis Islamic exoteric dimension, which is more retate aspects of the external.

18 Tarekat isexoteric dimension of Islam that more associatet thie inner aspect.

9 Hakikatis the foundation of Reality, and the Ultimate RgalGod) is the goal of their trip.

®Kautsar Azhari NoerTasawuf PerenialKearifan Kritis Kaum SufilJakarta: PT SERAMBI ILMU
SEMESTA, 2003) p. 20-22; as the writer seeslitari'ah perceivable as rule or the latharigahis a some method
or the way in which servant, théakikatis a purpose of the journey that is the UltimatalRge See: Zainun Kamal
Fagih, Tasawuf dan Tarekat: Ajaran Esoterisme Isladt. Ahmad Nadjib BurhanManusia Modern Mendamba
Allah.., p. 14; According to Sayyid Abu Bakr al-Ma'ruf al-Mé, syariahis similarity as a boatharigah as a sea
and hagiqahas pearl trove. See: Sayyid Abu Bakr al-Ma'ruf i, Syarh Kifayat al-Atgiya(Indonesia: Dar
Ihya al-Kutub al-‘Arobiyyah, t.tt) p. 9; and for Tkish di kalangan orang Turkghari'ah expression inyours is
yours and mine is mine, tharigahyours is mine and mine is youaadhaigigatis there is no mine and no yours
See on: Jalaluddin RahmaBerbagai Jalan Menuju Tuharedt. Ahmad Nadjib BurhaniManusia Modern
Mendamba Allah.P. 7-8. Compare too with al-QusyaiBisalah al-Qusyairiyah.p.65, 168.

2 Kautsar Azhari NoefTasawuf Perenial.p. 22.



Studies or ScienckKalam Islamic therein include Pillars of Islam and tsla law, whilelhsan

include mysticism in which study about Islamic gpality; explain the importance of awareness

and appreciation of the dimensions in worsHiphis notion refers to the hadith of the Prophet,
Sl alld o) 3 (S5 ol (b o) 3 SIS il 2t

“Thou shall worship Allah as if you see it, if yaan not see it, and then rest assured that
God sees you®

Muslims are‘arif and or achieve closeness to the God are the clwsEnwho ideally
should has high social sensitivity, which in thesse can be applied to moral improvement.
Because it is applied religious attitudes like thésat show a significant of religion—religion
functions as a way of life of its adherents. Esaigcin dealing with today's level of modernity.

This concept is not far from the nature of humasation. The status of human as a
servant of God is nature of human beings or the tiogbe close to God. The urge people to
always feel the need to God, occurs because eslbergiored in the human body the divine

spirit. Allah says:

“When | have fashioned him (in due proportion) arehthed into him of My spirit, fall
ye down in obeisance unto KingQ.S al-Hijr (15): 29).

For lbn 'Arabi, basically the difference betweemfams and animals is not its ability to thinking,
because essentially all sentient creatures havpdtential to think, but a divine form, the form
of God @l-Shurah al-al-llahiyah®

Human task as a leader on Earkhdlifah al-Ardl), regulate the life of the world to
achieve the happiness of this world and the hexeafllah says:
ey wiuss (5 sladll linsy 5 g 2y (o L Jeatl | 3 5 2808 m 3¥1 3 Jels S ASE Sl o, JB 3
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“Behold, thy Lord said to the angels: "I will creat vicegerent on earth." They said:
"Wilt Thou place therein one who will make mischierein and shed blood?- whilst we
do celebrate Thy praises and glorify Thy holy (ngthéle said: "I know what ye know
not” Q.S al-Baqgarah (2): 30)

ZAmin Syukur,Sufi Healing: Terapi dengan Metode Tasalakarta: Erlangga, 201p) 4.

% Abu Nasr ‘Abd Allah al-SarajKitab luma’ (Beirut: Kutub limiah, 2007) p. 12; See too al-lmam
Zainuddin ahmad ibn al-Lathif az-Zabidilukhtashar Shahih Bukharip, 28.

4 Kautsar Azhari NoefTasawuf Perenial.p. 139.



In terms of potential, has two potential human, lifamelyfujur (bad) andaqwa(good),
just how we make choicés,if you choose the consequence was left no otheiceh The
concept of human dignity of both aspects on aboa® & significant effect on the vertical
relationship with God. And finally there's the Load to what people perceived in Hifms far
as how, our perception to the God, then that'ssi#tent of our ability to capture the secrets of
Godhead. Borrowing the term Ibn 'Arabi, in termsHdiself, the One God does not have a
name, because the Essence is neither the locussafiier known by anyorfé.

Sometimes, deeply religious people will tend tokl@zcentric and strange, it looks like
the people who have abnormal psychological symptewen more than those we deem strange.
But they have a very deep emotional sensitivityte@flive a life full of inner conflict and
experience the atmosphere of melancholy in his sElysThey do not know the standards, and
they depend on the ideas that remain and are tfttrin a trance. However, the pathological
symptoms of the odyssey that makes them gain aiy®snfluence’ That the implications
would lead to better behavior in everyday life rgpal depth, honesty, goodness, greatness, and
glory.?®

In the religious phenomenon, among the factors itiftatence the attitudes of religion,
the most dominant factor is the subject (religiondther words, religious behavior is influenced
by the extent of how the live nature of religiomdithe essentials of religious practice can only
be obtained for those who are able to acquirepivé sf religion. They are who calleal-'Arifun
(Gnostic) or people who knowing.

Historically, the Sufi mystics that belonging tontmversial (such as, al-Hallaj, lbn

‘Arabi, and others) get a lot of criticism, evermgoscholars have argued that their conduct

% Amin Syukur dan Fathimah Usmaherapi Hati: dalam Seni Menata HgBemarang: Pustaka Nun dan
LEMBKOTA, 2009) p. 22.
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“Narrated Abi Hurairah R.A, Allah's Messenger t@ tArophet Muhammad Saw said, "Allah said, 'l am
just as My slave thinks | am, (i.e. | am able tofdohim what he thinks | can do for him) and | anth him if He
remembers Me). See: al-lmam Zainuddin ahmad idratiif az-Zabidi,Mukhtashar Shahih Bukharip, 1065.

2" In an Islamic concept, God is the One who is miimited. There is no one is capable of interpigtine
existence of God. Even as the One infinite Godraarbe interpreted by the limited human languagetoSbe able
to understand all of his There, the theologiansitea Himself in His attributes—properties attribditeo God is a
reflection of the greatness, the common man caenstehd the purpose of Greatness. And interpsathiply means
limiting the understanding of His glory.

2 William JamesPerjumpaan dengan TuhgBandung: Mizan Pustaka, 2004) p. 66.

2 See: Pengantar Hanna Djumhana BastarB@muah Rintisan Psikologi Agamia, William James,
Perjumpaan dengan Tuharp., 25.



violated the religious corridor so it can not felldis teachings. But some other scholars believe
that they figure people ararif whose hearts have been revealed by the light ohali{Nur
llahiyah). In fact, if viewed from the science of psychaolpgvery human action related to
psychological state and psychological state of l@queis influenced by various factors. Thus
labeling the situation should never have happebedause in essence they state it interesting to
study.

From the description of the Sufi religious phenomeatove, the religion as a way or
method to take the bond between man and God séleena trigger "illness or deviations", it is
evident from the data that show that religionisgtseaclusively tend to do extrinsic or strength,
though in terms of affective manifestations haverbgreat for the relationship between itself
and God and or other creatures.

Furthermore, the Gnostic criticism against peopleovare a formality; still do not
commendable practices as being "deviate", were surtteem (Gnostics) can also be criticized,
the Gnostic is not conscious of itself is also kxdds one of deviation of religious practice.

According to Ibn 'Arabi, he was a true Muslim eyt the title asSyaikh al-Akbalgreat
teacher). The famous Sufi concept of religious i is interpreted that religion being a matter
of consciencel'tikad, feeling and emotion, so it is concerned withdbdity of receptive hearts.
And true religion is the religion based on loveGid, Ibn 'Arabi often refer to it as a religion of
love. It is not even just to be here, the purpdsesligion is to reach perfection man within 3
modalities simultaneously: works, spiritual staggtmtion) and knowledg®.And the figure that
strengthens the paradigm of the all various pedrds the Prophets.

Likewise with William James religions divided intwo categories: personal faith and
institutional religion.Religion is the feelings, acts, and experiencesaividual men in their
solitude; so far as they apprehend themselvesatwdsin relation to whatever they may consider
the divine®? Here, James did not classify the Lord in a paldicteligion, although in practice it
is the Christian adherents. James better recogalggous condition caused by religion, in his

book The Varieties of Religious Experienbe called religious fruit. For he is the essente o

30 See: William C. ChittickDunia Imaginal Ibn ‘Arabj terj. Achmad SyahidSurabaya: Risalah Gusti,
2001) p. 11.

3L |bn Arabi, Futuhat al-Makkiyah..Vol.2, p.525.

32 william James,The Varieties of Religious Experience: a study Hurita Nature: 1902, pdf. p. 49;
William James is a pioneer of Religion Psychologiich connects the conception of Psychology andgiel
followed by many other scientists. His ideas ardtem on theVarieties of Religious Experienadso famous on
twentieth century.



religion lies in one's efforts in building a retatship with God that the implications would be to
build a sense of holiness in itself. While her itugional religion isworship and sacrifice,
procedures for working on the dispositions of theityd theology and ceremony and
ecclesiastical organizatiorin other languages it is an external art, the @mplease God® A
religious institution does not matter, becausehgortant thing is the effect of religion on one's
soul, not the religion that followed.

Thus, religion basically has three dimensionsiustt people and God. And every human
behavior is influenced by psychological conditiossmilarly the psychological background of
the religionists, including Ibn 'Arabi and Williadames. This suggests that the rationale they
could not be separated from the psychological d@mrdi-psychological factors have
significance for human behavior. Departing from #igove phenomena, the writer aim to
research how the Deviation of Religious Practid@BR) according to Ibn ‘Arabi and William
James’s thoughts?

B. Resear ch Question
1. How is the view of Ibn 'Arabi and William James abdeviation of Religious
Practices?
2. How are the similarities and differences about Bgon of Religious Practices
according to Ibn ‘Arabi and William James’s thougfht
C. Aim and Significance of Resear ch
1. To find how is the view of Ibn 'Arabi and Williamathes about Deviation of
Religious Practices.
2. To know how are the similarities and difference®eliation of Religious Practices
according to Ibn ‘Arabi and William James’s thougiht
D. Utility Research

In general, the research is expected to increastdhsure of Islamic studies, particularly
in the field of mysticism science whose dimensiadgacent to the disciplines of psychology
studies, especially the psychology of religion @nspersonal psychology, which are equally
studying about the problem of human’s soul. Sodketeric Islamic studies tend to be more

interesting to study. While this research spediffcare useful for:

#bid.., p. 46.



1. Theoretically, the concept of religious that congpdny Ibn ‘Arabi and Willliam
James, this study is expected to add the treasutisapurse studies mysticism with
psychiatry (psychology), seeking to re-conceptadiin two thoughts that enrich the
discourse and scientific literatures related oftthe disciplines.

2. Practically, this study serves to clarify that gednists who does deviate of religious
pracices, this is evidenced by the presence djioels behaviors are essentially far
from the surplus value religion i&naffus (selfish), materialism, hedonism, and
others.

3. This study is also useful to point out that in terwf psychological, large-scale
religionists are still in the shadows of bigotrgraup and also a feeling of superiority
(superiority over other groups). But the conceptbrieeply religionists, they would
acknowledge religious diversity. Besides very coned inner aspects, they have also
not forgotten its purpose as a human being on e8dhn terms of awareness, has a
point of higher consciousness to construct dedpaughts than those who did not.
Although in every religious experience has the sassence (the same feel encounter
with God) but he has a different way. And not aligionists can pultheopanic
statement within peak experience.

E. Prior Resear ches

For the discussion or theme, basically the disomssi the phenomenon of religion or
spirituality in terms of psychological was beconmecdd discussion—the theme was often told.
Many people discuss about religion suchusna’, psychology, academician, and philosophy;
as is religious experiences, many figure talkingudbt. Even in academic field, there is a study
that especially talking about the religious souhigsychology transpersonal. But for term of
deviation of religious practiceDPR) it is did not clearly discussing and include imaw

research although for basically many figure treesnake problem solving on human problems.

For the both of two figures; Ibn ‘Arabi and Williadames are the big noise, many
researches discuss about them. Both of them alsaenlaaterwork (creations), that's why if we
talking about them, it is such kind of talking abthe other topics. But, here, the writer want to
study religious behavior, which are neuroreligiomehsion did not found in previous studies.

Among them,



a. Komaruddin onPengalaman Bersua dengan Tuhan (Studi Perbandireygtara
pandangan William James dan al-Ghazalf)In his research he examines based on
two reviews, are Sufism and psychology. Which labExperience William James
met with God from the perspective of psychology thre basis ofBurhani
epistemology and al-Ghazali met with the Lord labke the experience from the
perspective of Sufism with basic epistemolaggni. From these studies Komaruddin
partly explain the views of James of Neurology agldyion, but he did not examine
further into view. Here, researchers are trying desess the conditions of
psychological Sufi and try to associate with theirnecondition. With the initial
interpretation that in terms of psychological ohée@oral measures of religious

spirituality is closely related to psychophysicahdition.

b. Muhammad al-Fayyad| ofieologi Negatif Ibn ‘Arabi: Sebuah Kritik atas Mésaka
Ketuhanar> In his research he tried to interpret the meawihtheology. Theology
that were once only talked about the introductiorGod, now speaks of the divine
metaphysics. Based on the study of criticism, aglyBdl is critical to the "positive
theology" of God that had been run by logo centdsstandardize God becomes an
object or a definite theme. Then he through ithigking of Ibn 'Arabi. Furthermore,
this study aims to explore the relevance of negatheology in the context of the
development oKalam science. With the approach of phenomenology oric coit
metaphysics, al-Fayyadl just talking about the ridvand not talking about religious
behaviors based on the science of the soul.

c. Suriadi onPengalaman Beragama Sufi Syekh M. Nafis al-Barfjeelaah Perspektif
Psikologi Agamp® In his research he learns about the religious riamee with
reference to his works entitlddur an-Nafiswhich contains in it a lot of thought and
his experience of mysticism. Suriadi try to resbarg the book through a

hermeneutic method. He also try to formulate tlaehengs of the sheikhs of the book

34 Komaruddin, Pengalaman Bersua dengan Tuhan: Sertiandingan antara pandangan William James
dan al-GhazaliJurnal Penelitian Walisongo/ol. XVIII, No. 2, Nopember 2010).

% Muhammad al-Fayyadl (02510895), Teologi Negatifi IArabi: Sebuah Kritik atas Metafisika
Ketuhanan $kripsi,Jurusan Agidah dan Filsafat, Fakultas UshuluddiiN Bunan Kalijaga Yogyakarta, 2009).

% Ahmad SuriadiPengalaman Beragama Sufi Sheikh M. Nafis al-BanjBelaah Perspektif Psikologi
Agama(Penelitian Individual. Dipa IAIN Walisongo, 2005).



d.

then describes the thought process sheikh contam#éte book as the fruit of his
inner experiences in the field of mysticism andlyes it through the psychology of
religion. Thus, referring to Suriadi research, thater attempts to analyze the
concept of religion associated with any problende¥iation of religious practices
(DRP). And further, deeply religionists (read: Giigshas a dimension of religious

consciousness is higher than those who did nair(adlity).

Amin Syukur onSufi Healing; Terapi dengan Metode Tasaw(iin his research, he
mentions that in this era the life is completelgitilly; and the consequences are
religionists to get some problem of their life titie. Include in hedonism style, not to
carefully with anything—it means not clearly coresidof bad and god ofialal,
haram, and syubhatas Islamic rule said. Then the effect, they aré¢ tle¢ir not
comfort with their life. There, he said that mangople make healing therapy or
alternative therapy model and try to make to madsture. Amin Syukur as an
observer ottashawufalso tries to make a model of healing therapy, ih#tasawuf
method (Sufism practices) or it’s called by Sufiatieg. And for the reinforcement of
its model, Sufi Healing was evidenced as empirid eationale, so that’'s why it is
refers to effective solution to receive the problgihmass cultures.

From some of the literature review above, it cancbacluded that this research is

research that is original and new cross-discipbyedeveloping skills: the ability to express

concepts of other disciplines, into the disciplofescience itseff so based on basic advance,

advance science can develop according to the acealgnexpectations especially in the field of

religious studies.

F. M ethodology of Resear ch

1.

Type of Research

This study considered in this type of qualitativesearch using descriptive-

analytical and comparative method. From the datkeaed, from the beginning the

writer describe about what is referred to as theemse of religion and then the

37 Amin Syukur,Sufi Healing; Terapi dengan Metode Tasad#karta: Erlangga, 2012).
% Noeng Muhadijir,Metodologi Keilmuan Kualitatif, Kuantitatif dan Mig (Yogyakarta: Rake Sarasin,

2003) p. 17.



phenomenon that occurs in religious practices. Bseaf the problem background this
research is closely related with disciplines ofgh®fogy of religion, the writer analyze
by the point of view of the psychology of religiorThen this research refer to the two
grand theory are the theory developed by Williamdsand Ibn 'Arabi, and comparating
both of them.
2. The Source of Data
a. Primary Data Source
Primary Data is the data that obtained directlyrfrihe subyect data both of
Ibn ‘Arabi and William James’s works, among there:dbn ‘Arabi’s works
such as Ibn ‘ArabiFutuhat al-Makkiyah, Fushush al-Hikam, Ruh al-Quds
and Durrah al-Fakhirah, whereas William James’s works such &ke
Varieties of Religious Experience: a Study in HurNature
b. Secondary Data
Secondary Data is supporting data obtained fromyesurce that related to
primary data. LikeSeven Theories of ReligigDaniel L. Pals, translated by
Inyiak Ridwan Muzir),Imajinasi Kreatif lbn ‘Arabi(William C. Chittick,
translated by Achmad Syahid)asawuf PerenialKearifan Kritis Kaum Sufi
(Kautsar Azhari Noer)}Psikologi AgamdJalaluddin Rakhmad), etc.
3. The method of Collecting Data
In the procces of collecting data, the methodhbsaly research. First, the writer
take the authentic data from Ibn ‘Arabi and Willidames on his own works (as primary
data) then Generated by documenting the data toltecgathering, selecting and
concluded that available data, whether they ama toooks, magazines, research journals,
and other sources that its relevancy associatdu twitir idea (as secondary data) of its
contribution to the religious practices.
4, The Method of Analyzing Data
The analysis that used by writer is content analysith the comparative
approach. After describe and understanding the eminthat accociated with the
Deviation of Religious Practices the writer analyhat from the point of view of the

psychology of religion. Then this research refetthte two grand theory are the theory



developed by William James and Ibn 'Arabi, and carapng both of them. So, beside
use on the content analysis, this research alsoamseparative method.
Furthermore, the efforts of writer to compare a$atdission by Ibn ‘Arabi and
William James’s thoughts, nothing other hope thanfurther understanding of the
meaning depth-meaningor verstecheras Noeng Muhadijir concep.
G. Writing Systematic

The study was prepared in accordance with the nhlasare used as research papers,
based on a systematic discussion points relateu tivé topic of discussion. The overall study

consists of five chapters, which include:

The first chapter contains an introduction thatudes problem background that contains
the things that underlie the selection of titleesarch Question, the purpose and usefulness of
research was followed by a variety of methodoldgirablems that include a literature review,
and methods used in the study. This chapter isitapbas a general in the systematic of writing
the next chapters.

The second chapter, containing an explanation eftiieoretical benchmark, covering
Deviation of Religious Practices (DRP) which consaicovers explanation of deviation, and
other point that include in formatting of religiopgactices in the body, suck kind of what is we
called by soul, and dimension of consciousnessigioal view's according to various
perspectives, including a review perspective odnsl(al-Qur'an), psychological, sociological,
and phenomenological and then combine them toerddatome big granted of this research.
Then the writer begins to explain the Deviation Réligious Practices of human religious
behavior, complete with its indications.

The third chapter describes the biography as veetha rationale of comparative of Ibn
‘Arabi and William James’s thoughts. In this chaptee writer suggests both of theories and
views on religion and related with the practicavidgon that occurs in the community, both a
vertical aspect (a psychology condition with Godttimanifestation on behavior appear) and
horizontal (a psychology condition that manifestation the relation between man and man,
nature, etc)—these condition explore by the wiitem two figure along with the elements that

be present on religious (either religious pietydeviations). And for the presentation of the data

39 Noeng MuhadjirMetodologi Keilmuan. p. 142.



is more accurate and in accordance with the rulesriting scientific papers, the writer also
include in socio-historical conditions of the twigures. This chapter is the answer for research
guestion that be present into first point.

The fourth chapter is contains the analysis ofrésearch which this chapter is central to
the discussion. Here, the writer explains the diffiees-similarities both of lbn ‘Arabi and
William James’s views about Deviation of ReligiodRsactices (DRP), which are previously the
writer try to start a discussion of religious phemma. A analyze and answer for research
guestion that be present into Second point.

The fifth chapter is the final chapter in this r@sdn process. There are; the conclusions
of the theme of research: Deviation of Religiouaddces (A Comparative study of lbn ‘Arabi

and William James’s thought), and suggestions @fikciplines that serve as research subjects.
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