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CHAPTER IV

HUMAN INTERACTION WITH THE QUR’AN
TROUGH WOOD CALLIGRAPHY CARVING

The Meaning of Sticking Wood Calligraphy Carving Fa Jepara
Society

As a social creature that not lives alone in thesley humans should
act toward or interact with others. In responsihgirt environment either
physical, social or abstract object, humans muss$ paprocess that Herbert
Blumer called aself-indication procesdt is a process where human know
something then give it value and meaning and fyn@dicide to act based on
that meaning. Actually, objects are not having imsic and definite
meaning. So to get meaning of objects, humans geisinteraction with
other. But, although the meaning is a social prgdoicresulted from their
social interaction, the decision maker is theirf.s€he final decision is
decision that they made. They have freedom to ehewsl decide to act
based on what is appropriate with their will, wisim and interpretatiors.
Thus, although most of people learn a common sete@inings, but in many

cases they have different definitions of the sabjeats®

Like wise, in acting toward and interacting withlicmaphy carving,
Jepara society also passlf-indication processBefore acting toward and
interacting with wood calligraphy carving, they skllbknow what is it, than
give it value and meaning and finally acting towald interacting with
wood calligraphy carving based on that meaningu&lty, the meaning is
resulted from their social interaction, its mayfb@n their invironment or
who has regardness or superiority belongs to thesauch parent, friend,

neighbor, or theacher — but the decision makehesr tselves. The final

p. 349

! Bachtiar, WardiSosiologi KlasikBandung:PT. Remaja Rosda Karya, 2006) p. 250
2 Ritzer, GeorgeSociological Theory(New York: The McGraw Hills Companies, 1996),
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decision is decision that they made, they havealfreeto choose and decide
to stick based on what is appropriate with theirllswi wishes,

understandings, meanings and aims.

Jepara society act toward or get interaction witboav calligraphy
carving on the basis of the meanings they ascobieé Each of them has
different knowing, understanding, value and meaniagout wood
calligraphy carving with otherThus, wood calligraphy carving will be a

different object for a carver, calligrapher, indisist, and devotee.

For most of industrialists and carvers, wood cedigdy carving is the
source of their life. Thus, they carve and prodtigest for making a living.
Whereas calligrapher (writer) believes that woodligraphy carving is
media to get Allah blessing. As visual form of tQar’an, it should be
treated with enormous reference as a proof of tiohto Allah words. But
according to devotees who stick wood calligraphgviog on their houses
walls, it is a symbol of their identity (faith amgtade). For them, the script
appeared to be Arabic and it must have therefoen lexcerpt from the
Qur'an, the Holy book of Islam. Thus, calligraphgrang that just being
from the Quran is adequate to warrant being far@ed hung or stuck on
the wall. By sticking it, they want to show to otbehat the inhabitants are

Muslims and come from the certain class.

Beside that, part of them has opinion that wootlgraphy carving is
expression of art that make eye and heart quivenedgh. Whoever face it
will feel peace and fall in love immediately. Itshbeautiful and impressive
form artistically, which moves the very depth okttkBoul of even those
Muslim who do not know Arabic and do not comprehéimel message of
what written. Therefore, based on that opinion,ytleensider sticking
calligraphy carving on their houses wall for figgiout and beautifying it

with hope that his self or others who gaze it gét peace of mind.

Moreover, the others believe that as the visuahfof the Qur'an that

possessed of enormous power, wood calligraphy regrshould represent
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power also. It should be a source of healing aeddihg and also protector
from iliness or evil eye. Thus, they stick callighg carving on their houses
for protecting the inhabitants from illness and eye, and begging to Allah
blessings. Most of the Qur’anic verses that theglstare Al Hijr: 46, Nuh:
28, Al Naml: 40, al Thalaqg: 2-3 and al Bagarah: p&gat Kursi)

1. In begging peace and safety from Allah, eithertfer inhabitant or who
enter his house, part of Jepara society usualtk stie passage of Al
Hijr: 46 and Nuh: 28 on the front of door.

(46: aall) el o3y L gla|
“Please enter with peace and safety (15:4@hd
(28 :z5) Cliasall g (iasall g Lage Sin 23 el g gl sl gl g S el )

“My Lord! Forgive me and my parents and him whoeestmy house
believing, and the believing men and the beliewogen (71:28)"
Actually the passage of al Hijr (15:46) is Allahnmmand to who
pious to Allah (Muttagin) to enter Heaven peacgfuéind safely, secure
from disaster and peace from calamity, as one Imadat narrated by
Qosim from Abi Umamah said that the inhabitant edVven enters in it
with soft heart, clear from grudge and enmity. Allest it from his

heart?
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“Narated to me al Qasim, said: narrated to me alddin, said:
narrated to me Abu Fadlolah, from Lugman, from Almamah, said:
Mukmin does not enter into heaven, except Allahgeasid grudge from
their heart, then Allah gets rid seven miserables.”

3 Al Mawardi interpretsalamas secure from death and disaster and regardAtiadn. See
al Mawardi,Nukat wal Uyur(Beirut: Dar al Kutub limiyah), p.

* Actually this hadith is dlo’if from riwayat, whicks from Qosim ibn Abd Rahman from
Abi Umamah, but if it comes from Qotadah, it is Bito See Muhammad Syakir, Mahmud and
Ahmad,"Tafsir al Thobari”, (Dar al Shodr)Print. 2, vol. 17, p. 107.
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According to at Tsa’laby narration, actually thesgpageof Al Hijr:
46 is revealed to the Prophet PBUH is caused by Sakh&marisi who
blench and had no truck with others for three datysonsciously after
hearing Allah say “ And actually Jahannam is pldws threatened for
them entirely (Satan followers)”. He deliveredite Prophet PBUH, and
then he said: Ya Rasulullah! By revealing that ggtdeel broken heart.
Hence, Allah revealed this verse “Actually who m@ouo Allah
(Muttaqiny is placed on heaven that there are many flowinings in
the middle of if and said to them: Please enter in it safely and
peacefully’

Whereas the passage of Nuh: 28 is a Nuh prayetlath avhen his
self and his followers are battered kgfir. Al Baghowi recorded in this
tafsir that Muhammad ibn Ka’ab, Mugothil, Robi’, and atheaid that
Nuh express this prayer in 40 years (said 70 yds&)re Allah punish
them with deluge. This pray is continuation of poes prayer (two
verses before). It is pointed for his self, his guais (Lamak ibn
Mattusyalih and Samha’ binti Inusya, said Adam &aava) and faithful
men and womennfukminand mukminat)who enter in his house (said

masjid, ship, or faithy.

Wahbah Zuhaily note ifiTafsir al Wasith” that the complete of
Nuh prayer is:

OS5 eelivhagy chnn Gl Giladl JSy e say Jk

® At Thobary interprete “al Muttagin” as who pious Allah loyally, do Allah command
and avoid His prohibition. See al Thobadami'ul Bayan fi Tafsir al Quran(Turki: Dar al
Hajar), vol. 17, p. 107

®Al Qurthubi interprete “Uyun” as four wellspringey are water, khomr, milk and honey.
See Al Qurthubi,Tafsir al Qurthubi (al Jami’ li ahkam al Quran)Kairo: Dar al Kutub al
Mishriyah, 1964), vol. 10, p.32

" Shaleh, KH. Qamaruddin, HAA. Dahlan and Prof. BrD. Dahlan,Asbabun Nuzul,
(Bandung: CV. DIPONEGORO, 1995), p. 284

8 Al Baghowi,Ma’alim al Tanzil,(Dar Thaybah, 1997), vol. 8, p. 234
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ASIL agaadil | galls ol 35 Y dadldll Ja¥l s aeY) (e Sl Bl
_\JLAJ}LI“)M.;}\SM y;\
“Oh My God, Please cover my sin and parent of whbelved in
my treatise, and forgive faithful men who enter hmoyse, and for who

believe in your present and Oneness, and don’ttaddho treat his self
with kufr except damage and loss.”

2. In expressing the gratitude to God for His #&skings, showing to others
that anything in home is a really gift from Godgthlost Sustainer), and
begging to Allah to give them blessilfigzqi) and safe their houses for
any evil intention, be it robbery or envy, or divey any suggestion that
the owner’s wealth is ill begotten, Jepara socudigk the verse of Al
Naml: 40 and al Tholag: 2-3.

(A0 :0aill) oy a3 138
“This is (an outcome) of My Sustainers Bounty (27,4
(3-2:3hall) aing ¥ Cus (0 48 5l jde Al Jaay Al (3 (g
‘Whoever is careful of (his duty to) Allah, He wilake for him an
outlet, and give him sustenance from whence h&shot (65:2-3)"
Infact, the passage of al Naml: 40 is expressioSutaiman AS
when a scriber, Asif ibn Barkhiya’ who became héxrstary able to
bring Bilgis throne in front of him in a jiffy. Actally, this challenge is
given to his men of note. Ifrit (Genie) said to &man that he able to

bring Bilgis throne before Sulaiman stand fromdesat (27: 38-39). Yet,
Asif is faster than Ifrit, he is able to bring Bighrone in a jiffy'

Whereas the verse of al Thalaq: 2-3 is promisella&o whoever
that alwasy do His command and avoid his prohibjtiaill be given
outlet from difficulties in life and here after aralso will be given
sustenance from whence he thinks not. Accordirigrimah, Sya’by and

® Zuhaily, WahbahTafsir al Wasith li al Zuhaily(Damascus: Dar al Fikr, 2001), vol. 3, p.
2747
19 Katsir, Ibn, Tafseer Ibn Katsir(Riyadh: Dar as Salam), p. 1000.
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al Dlahak, the mean dfman yattaqgillaha” is who divorced accord to
Allah command. Thus, they will be given outlet ézonciliation (Ruju’).

da S e e ge comand) W B il 5 0 am W B caes cl Uas
(51 e 4l Jnmg il o ol LS 3l 106 (U530 40 Jada 1 (55 005
Axa )l

Narrated to me Ibn Hamid, said: Narrated to nvahya ibn
Wadlih, said: Narrated to me al Husain, from Ya#idm lkrimah:
(Whoever is careful of (his duty to) Allah, He willake for him an

outlet), said: who divorced accord to Allah commaihus, they will be
given outlet to reconciliation (Ruju’j*

But most of interpretergMufassirun) assert that this verses is
revealed based on Auf bin Malik al Asyja’i who poand has many
children. He asks the Prophet Muhammad PBUH helphi® son who
arrested by enemy and also for his sufferings. Ftephet Muhammad
PBUH said: be pious and patient, please!, Thenehan at home, and
his son bring a goat (loot that he get from hisnepevhen he flee) come
to him. This occurrence is reported to the Progti8UH immediately,
and then the Prophet PBUH said: Please eat thafgoa

3. In protecting the inhabitants from iliness or “tnal eye”, part of Jepara

society sticks the verse of Al Bagarah: 255 onrtheuses.

o Ly Ll o Le Al 25 v A sME Y 8 A v &
Oishund ¥ 2l La gl G5 Lo 2056 40843 ) a3k 4l 30115 (a3
Leghain 835 V5 (i1 ol ) A8 ans 2L5 Lo ) adde G ol

(255551 ) Adaad) S1ad) a5

“God, there is no deity save Him, the Ever Livirihe self
subsistent font all of being, Neither slumber caegs Him, nor sleep His
all that is in the heavens and all that is on eakt¥ho is there that could
intercede with Him. Unless it be by His leave? Hews all that lies

1 Katsir, Ibnu,op,cit, p. 1415.
12 Al Thobary,op. cit vol. 23, p. 446, or see also Shaleh, KH. Qaman,dpg. cit, p.
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upon before people and all that is hidden from thetrereas they cannot
attain to aught of His knowledge, save that whi@h wills (them to

attain). His eternal power overspread the heavend the earth and
their upholding wearies Him not and he alone is ytriexalted,

tremendous (2:255)”.

Actually, Ayat Kursy used by Muslims to protectihg self from
evil is begun firstly when Prophet Muhammad’s wagl from Ta'if in
big, where he had just suffered a deep personalliation and even
physical assault, he paused to engage in the @btiardnight prayers
and group of Jinns come to listen to him. Deeplyeah they went off as
firm believers in Muhammad and the Quran: We hasally heard a
wonderful recitall Qur'anan ‘Ajabar) it gives guidance to the right and
we have believed there in (72:12).

This verse (2: 255) is named by Ayat Kursi or tlegse of the
Throne, due to the word Kursi appearing thefint is the most

excellent verse of all the Qur’an verses.

s adle 0 e ) Qs J8 08 S o o e 1Y) 555
LG " 0E calel ad g g il 8 €' adae | e il QUS e 40 (s (5 il il
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“Narrated from al Aimmah from Ubayy bin Ka‘b saithe Prophet
PBUH said: “O Aba Mundzir! What is the most excelleerse of the
Quran?”, | replied: “Allah and His Messenger knovest.” The Prophet
PBUH said, “In your opinion, what is the most exeet verse of the
Quran?” | replied, “Allah, There is no god but Hei.e. Ayat al-Kursi).

13 Al Thabari writes that the Companions RA and tiséidents held a difference of opinion
concerning the meaning of the word Kursi, whichegop in this verse. Some scholars are of the
opinion that no one knows the true meaning of #isd apart from Allah Most High. But other
scholars say that the word Kursi in this verse reet® the Knowledge of Allah Most High,
meaning that His Knowledge encompasses all th#ieisheavens and the earth, or refers to the
Throne of Allah Most High. This is because anoti@me for throne is Kursi. And the last say that
the Kursi is a creation of Allah Most High whose gnaude makes that of the heavens and the
earth insignificant.
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The Prophet PBUH placed his hand on his chest aid, SO Aba
Mundzir! May your knowledge be pleasant for ydt.”

The reason why Ayat al-Kursi is the most excellegtse is that
this verse mentions the names of Allah Most Higt Hifs six attributes
(sifat). They are the Divine Oneng8¥ahdaniyyahpf Allah Most High,
His Life (Hayah) His Knowledge(‘llm), His Kingdom (Mulk), His
Divine Power (Qudrah) and His Will (Iradah).”> As mentioned in
hadith:

s Comans B Sl 0y iy sland e udien O ed o8 S
5 L Asal ZAD S Al VBN oa) ole O alu s agle A La
Ml aul Lagd o) {4580 ERD sh Al vl
“Narrated from Syahr ibn Hausyab from Asma’ biniziabint al
Sakan said: | heard the Messenger of Allah PBUH aagut these two
following Ayahs, i.e, verses: "Allah! There is ndgout He - the Living,
the Self-subsisting, Eternal. [2:255], and Alif Lavhim, Allah! There is

no god but He - the Living, the Self-subsistingrizdl [3:1-2], that both
contain Allah's Greatest Name."

A o) &) JE Al ade & s Ll e Al o e anldll s
Ay Gloae Jis 380 S AN e gu A plac Y]

“Narrated by al Qasim fro Abi Imamah from the PregpHPBUH,

said: actually, the names of Allah Most High is tremed in three

chapters of the Quran: Al Bagarah, Ali Imran andoha”.*

Beside that, Ayat Kursi has merits that have beemtioned in
numerous hadiths. As An Nasa’'l, ar Rowayani, Ibrblddn, Dar al

Quthny, al Thobrony, and Ibn Murdawiyah write irithworks.

ST 8 e alu g agle A lia Al sy JB : JB8 Ll Ll e 55
Csay o V) Al J530 (e Azl &l 4 580 330a JS 0

14 Abdul Bagi, FuadSahih Muslim: Fada'il al-Quran, under Surat al-K&l& Ayat al-
Kursi, (Beirut: Dar lhya’ Turath al Arabyp.

15 sa‘idi , Allamah Ghulam RasuBharh Sahih Muslim: Fada'il al-Qur'an, under Stig-
Kahf & Ayat al-Kursi,(Beirut: Dar Ihya’ Turath al Arabyp.

8 An NaysaburyAl Kasyaf wal al Bayan an Tafsir al QurarBeirut: Dal al lhya’ al
Turath al Araby), vol. 2, p. 230
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“Narrated from Abi Umamah said: the Prophet PBUBids that
whosoever recites Ayat al-Kursi after the obliggtqrayer, will enter
Paradise straight away after death*

And Al Hakim Abu Abdullah in hiSMustadrak note':
(8 alas adde ) o Al Jgmy O s A e dlla o Ge g
Al 14k z DA ) s 4gd A T8 Y G (g B Al Lead 35801 5 ) 5"
"G"")g\

“Narrated from Abi Sholih from Abu Hurairah said, actuallyeth
Prophet PBUH said: al there is the excelent veligseBagarah chapter,
if recite in house that there is Satan in it, hé gét out.” *°

In Fadlail al Quran (the exelence of the Quran)Vakalah
(representation) and characteristic of Iblis chgdteam Bukhari writes
that:

& e G (n e e Cige Uaa 5 pee gl Wias alel) o oldie J8
il Al lae ) 318 ) daday alu g agle A lea dd) Jsuy K 1 JE 5 0 8
alos adde Al Lo &l Jgmy ) lind )Y 1l g aidalé pladall o ging Jand
Jid Caals aie calid JB saad dala Js Jue e s zliaa ) 1B
Ll J8 " Ll @l Jad le s e WL calu s ale ) e )
L8 ) Ll 1 JE Al Culd 5 4ika 8 Ve 5 suad dala 1S3 A g
" )" talug adle ) Lo ) gy D5l a4l e Mo g
A Jla & Jsmy ) Slimd )Y cclis 453als aladall (e siag clad dlaa
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YHafiz Ibn Kathir writes, in his commentary on Ayai-Kursi that the chain of
transmission of the above hadith is weak. Ibn alzi&as said that this hadith has been fabricated.
(Ibn Kathir, Hafiz, Tafsir Ibn Kathir: Under Ayat al-Kursi(Riyadh: Dar as Salam), but although
the chain of transmission may be weak, surely oth&ong hadiths have informed of the
excellence and benefits of Ayat al-Kursi. If theoad mentioned hadith of the recitation of Ayat
al-Kursi after obligatory prayer, being rewarded tye being admitted into heaven without
questioning, is fabricated, there is no doubt &i&th Most High will reward greatly, the one who
recites Ayat al-Kursi after the obligatory pray@dnd Allah Most High knows best.See Sa'idi,
Allamah Ghulam RasulTafseer Tibiyan al-Quran: Tafseer Ayat al-Kuf&eirut: Dar lhya’
Turath al Araby), p.

18 Al Baghowi, op. cit., vol. 1, p. 310
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SOl I

“Uthman ibn al Haisyam said, narrated to me Abu Uraad Auf,
from Muhammad ibn Sirin, from Abu Hurayra RA (Allaé well pleased
with him) said: the Messenger of Allah PBUH depdizne to keep
Sadagah of Ramadan. Someone came and started takntjuls of the
Sadaqah, quickly. | took hold of him and said, “®iah, | will take you
to the Messenger of Allah.” He said, “I am needydahave many
dependents.” | released him, and in the morningNtessenger of Allah
PBUH asked me, “What did your prisoner do yestefialysaid, “O
Messenger of Allah! The person complained of beiegdy and of
having many dependents, so, | pitied him and latdw.” The Messenger
of Allah PBUH said, “Indeed, he told you a lie ahd will return.” |
believed that he would return again as the Messeon§&illah PBUH
had told me that he would return. So, | waitedHon watchfully. When
he returned and started stealing handfuls of faaifist caught hold of
him again and said, “I will definitely take you tbe Messenger of Allah.
He said, “Leave me, for | am very needy and haveyngependents. |
promise | will not come back again.” | pitied hinmélet him go. In the
morning the Messenger of Allah PBUH asked me, “Wthat your
prisoner do?” | replied, “O Messenger of Allah! Homplained of his
great need and of too many dependents, so | taglopihim and set him
free.” The Messenger of Allah PBUH said, “Verily told you a lie and
he will return.” | waited for him attentively fohe third time, and when
he came and started stealing handfuls of the Sddageaught hold of
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him and said, “I will surely take you to the Mesgenof Allah as it is the
third time you promise not to return, yet you brealur promise and
come.” He said, “Forgive me and | will teach younse words with
which Allah will benefit you.” | asked, “What arday?” He replied,
“Whenever you go to bed, recite Ayat al-Kursi: &ll— There is no God
but He, the Living, the Everlasting,’ till you fahi the whole verse. If you
do so, Allah will appoint a guard for you who wsliay with you and no
devil will come near you till morning.” So, | relsad him. In the
morning, the Messenger of Allah PBUH asked, “Whdtyaur prisoner
do yesterday?” | replied, “He claimed that he wouigach me some
words by which Allah will benefit me, so | let hgm.” The Messenger of
Allah PBUH asked, “What are they?” | replied, “Heasl to me,
‘whenever you go to bed, recite Ayat al-Kursi frma beginning to the
end: ‘Allah — There is no God but He, the Livinge tEverlasting.” He
further said to me, ‘If you do so, Allah will appbia guard for you, who
will stay with you, and no devil will come near yil morning.” (Abu
Hurayrah or another sub-narrator) added that theiie( companions)
were very keen to do good deeds. The Prophet PBiitH He really
spoke the truth, although he is an absolute liap. y@u know whom you
were talking to, these three nights, O Abu HurayraBu Hurayra said,

“No.” He said, “It was the Devil".” *°

From those hadiths we have known, that the verskeothrone is the
most excellent verse that has merits. Whoevera=daif Allah will protect
them from Satan. But that became a question is ihd@vwstuck on wall for
protecting from iliness or evil eye (amulet), ispérmitted or forbidden?
Seeing that part of Jepara society does that. $tiely wood calligraphy on
their houses walls for amulet.

In Fatawa Ath-thiflul Muslim, Syeikh Abdul Aziz al Baz notes that
tamimah,or that also called biirz, jami’ah, amulet or talisman is things
that hung on neck or other object for chase el diyand etc. It is divided
into two kinds:First, amulet that its usage is forbidden by Islams @mulet
that comes from names of Satan, bones, nails ding/(thalasim) Second,
amulet that its usage is debated by Islamic scholrs amulet that comes

from the verses of Qur'an and the praying of praghe

19 |bnu Hajar, al HafidzSyarh Shohih al Bukhor®rint. 2. (Cairo: Mathba’ah as Salafiyah).
p. 4/568, 6/386, 8/672.
2 Excerpted from Ibn Sa’id Alu Syalwan, Yahy4,50 Fatwa Seputar Anak Muslim”

(Jakarta: Griya limu), p.
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Part of Islamic scholars asserts that use Quriasises, include wood
calligraphy carving as amulet is permitted. Thesatrit the same as ruga’
(spells) that permitted with requirement it willtraeliver or lead them (who

stick it) tosyirik. They base their opinion on hadith:

.«Lé;;j&;&uéj&g&i‘yg@;f;a\):@a » O SIS a5 Gk

“Narrated by Abi Daud with his sanad, from Auf ibfalik said: in
Jahiliyyah era, | ever do rugyah (reciting prayer sick man), then | said:
Ya Rasulullah, what is your opinion about that? (Rakah said: show your
rugyah to me and it is doesn’t matter if there dssyirik in it.”*

But actually, Abu Taimiyah definesyirik as take ally for Allah. It
became in form of worship the idol, fire (Majussjpne, tree (animism), or
spirit men (dynamism) or asking help or pray tchtepus men (prophets,
wali, martyrs).Syirik is divided into two: majoKakbar) and minor girik
(ashgar) That included in majosyirik aresyirik do’a (pray to other God,
beside Allah (35: 13-14)kyirik niat (willing to worship to other, beside
Allah (11: 15-16)),syirik tho’ah (obey to other, beside Allg®: 31)), and
syirik mahabbah(place Allah on a par with other in love (2: 163)hereas
minor syirik is divided intodlahir (take the oath on name beside Allah and
wear necklace for amulet) aktiofi ( doing something in order to heard and
praised by other§iya andsum’ah). Thus, most of Islamic scholars, forbids
it. According to them, sticking any kind of amulétsa big sin that must be

avoided. They also based their opinion on:

1. There is no speciality of hadith that permitted ‘@uic verses usage as
amulet(tamimah) Thus, any kind of amulets have to forbidden based

generality of hadith.

2L Abu Daud,Sunan Abi DaudBairur: Dar al Kutub Al Araby), vol. 4, p. 12.
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“Ahmad ibn Hanbal narrated with his sanad from Ugbhin Amir RA say: |
heard Rasulullah PBUH said: who hang tamimah (amuléllah will not

complete his affair surely, and who hang wada’alol{usk), Allah will give

him composure And in the other narratiogbah bin Amir RA say: “Ahmad
ibn Hanbal narrated with his sanad from Ugbah bimiA RA say: | heard
Rasulullah PBUH said: who hang tamimah (amulet), ise do Syirik

certainly.”*®

Bl adde ) e ol () 0 aie o ) e Ce st (s2e il (55
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“Imam Tirmidzi narrated with his sanad from Abduildin Ukaim RA said:
Actually the prophet PBUH said: who hang somethfag amulet),he will
made reckon on it.
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“Abu Daud narrated with his sanad from Abdullah as’ud RA said:
| heard Rasulullah PBUH said: actually, incantatgnamulets and
tiwalah is the form of Syirik.

2. Close the way that can mire people istarik. As known that sticking
calligraphy carving as amulet will become misgirik (Syirik asghor)if
who stick it believes that calligraphy is just cauws wasilah,who give

advantages or disadvantages is Allah. Yet, if wtickdt believe that

*2\Wada’ah is Good that taken from sea, it like lspashell. According to Jahiliyyah people it can
be used as amulet of the illness.

% |bn HanbalMusnad Ahmad Ibn HanbalKairo: Muassasah al Qurthubah), v. 4, p. 154-
156. This hadits also narrated and asserted ashshgtAbu Daud, Ibn Majah, Ibn Hibban and al
Hakim .
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calligraphy it self protect him without Allah intention, it will become
major Syirik (Syirik akbar)®* Furthermore, if sticking calligraphy carving
that consist Quranic verses as amulet is permitiedwill make
difficulties in differing between permitted amukbiat forbidden amulet.

Thus, it would better if way that leads peoplé&tarik is locked densely.

Moreover, Asy-Syaikh Muhammad ibn Shalih Al-‘Uts@m
Rahimahullah (a preacher of Al-Jami’'ul Kabir mosgune'Unaizah), said in
his sermon, that sticking calligraphy on for proieg self (face saver) and
begging Allah blessings trough the Qur@abarruk)is wrong. Actually the
true protecting andabarruk is by reciting it rightly, articulate it orally,
believe it by heart and apply it by body (2: 12Pyactically sticking
calligraphy on that is pointed to hark back to @er'an is not reached.
People seldom carry the wind to read that calligyafwriting), even think
about what is consist in. Most of them regard idasoration or adornment.
But actually, the Qur’an is so sublime to be dettora The Qur’an revealed
not to be adornment, it is revealed to be recitealerstood and applied in
life.?

But a apart from permitted or forbidden, Nasr sthdt calligraphy
preeminent use is the writing of the divine messagbe Qur'an, of course,
which endowed it with extraordinary strength arahstendent significance.
It is not merely an art form but involves divinedamoral representations
from which calligraphy carving acquires its sublimeputation. From
philosophic perspective and the involved meaningually calligraphy
buries deep meaning. If word is spoken meaning;adigraphy is a silent
meaning. However, although it is silent, it doesving action, its contents

deliver the devotee toward understanding and latedglivers him to obey

24 See Taymiyah, AbuHaq al Wadlih al Mubinp. 59. Or see also, Abdul Qadir Jawas,
Yazid ibn, 2004.Syarah Agidah Ahlus Sunnah Wal Jama'@bakarta: Penerbit Pustaka At-
Taqgwa), p.

5 Mutiara Kata Column, Asy Syariyah Magazine, Vé@Nd. 08/1425 H/2004, p. 74-76, or
see also (http://abumuslimsalafi.multiply.com/jcalfitem/282)
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the God commandt is the art that express Islamic revelation anglain
perception of Muslims soul to God message. It sial manifestation of
spiritual realities crystallization al hagaig that included in Islamic
revelation. Its letters show power of philosophit @ranscendent meaning,
spiritual taste and influence of it function. Itsauty which is mixed with
spiritual values can give novelty, decorative agldgrous effect that ideal to
reach the top of beauty (God). Trough wood calpbsa carving Jepara
society may get beautiful soul, that is light ofibty and truth that comes
from God. Calligraphy carving that can be founchouses in entire Jepara
Is become visual adzikr. It is difficult to know from where it is startezxhd
ended. But it's easy to feel that every part ofigaphy has focus and
moment that makes gazer spellbound. It is appr@prigith tauhid
understanding that difficult to find where the begng and the end are.
Everything is unlimited. It is a truly deepest koticalligraphy that then is

integrated with illumination.

The Interaction Of Jepara Society With The Quran Trough Wood
Calligraphy Carving

It has been known, that the Qur'an that providegdances and
mercies is the holly book for Muslims (45: 20). Wdugh in different model
or capacity, every Muslim has been getting inteéoactvith the Qur'an. It is
the heart of Muslims life. It fulfills many of padf functions in Muslims
life. They believe that there is no great activeycept which God himself
engages in. It is evident that activity of commiitithe Qur’an, reciting,

writing, listening and memorizing regarded as actgreat spiritual merit.

Some of the Quran phrases are recited at greatsamts and in the
most humble circumstances of daily life. It is tediin the daily prayers,
researched at funerals and memorial rituals, amateld at the side of the
newly born and the ill when they depart from thisrld, to ease the passage
of the departed soul into the next and to providenfort for those left

behind. It is a source of healing and mercy forpteof faith (17:82). It is
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possessed of enormous power (59:21). A specifisevef it is recited by
Muslim housewifes when commenced cooking in ordegrisure that more
people were able to enjoy the meal. Passages tien@Qur’'an are used to
protect from illness or the evil eye, such a fewses containing the prayer
that the Qur'an suggests Noah “In the name of Gedts run and its riding
at anchor! Behold, my Sustainer is indeed muchivorg, a dispenser of
Grace!” (11:41) offered when he entered the ship atuck on the
windscreens of vehicles from Chicago to Jakartafter protection to the
driver and passengers, palatial mansions in marsfiMiwcountries have the
verse “This is an outcome of my Sustainer’s bour{87:40) stuck on the
gates or walls to ward off any evil intention —ibeobbery or envy — or to
divert any suggestion that the owner’s wealth lisbdgotten. As for its
inhabitants, they believe that protection is offely pasting a few verses,
known as the verses of the Throne — Ayat al K@255) — behind the front

door.

Moreover, the Qur'an which is creation of Possesédreauty — who
has written beauty upon the face of all things Astst of beautifulness,
either language or writing. From language sidegleage of the Qur'an is
considered as a miracle of the Qur’an itself. & baen recognized to have
hypnotic qualities. Its awe inducing power is suitls. smooth and calming
can move people to tears. Although the Qur'anlentéess in its denial that
is poetry and of any suggestion, indeed accusatlmat there was
relationship between Muhammad and Professionahsagérs and singer —
the kahin «(52:29),much of the Qur'an comprises of intertwining altuss

and rhythms in the fabric of art.

While from the writing side, the Quran was written beautiful
writing namely calligraphy. Actually, calligraphg profane thing. It is just
beautiful writing that carved on stone, copper, ahedluminum, ceramic,
wood or bamboo, and also drawed or painted on papewvas or leather.

But because it is a visual from of Allah wortlsat sacredit can be
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transformed into something more than itself, itdree sacred. It has same
position as the Qur'an. In their shrine called tke'ba for example,
Muslims revere a sacred blackstone. Though on ewel Ithat object
remains to this day just a stone, no faithful fes of Muhammad would
ever recognize it as that. From the instant ofdpkany — from the moment,
that is, when Muslims saw it as something touchgdhe sacred — this
profane object was transformed, it became no loageere stone but a holy
object, an imposing package, we might say, thaiesathe sacred within.
Thus, calligraphy is should be treated with enorsn@derence. It should be

placed on regarded place.

As Muslims, Jepara society really understands aliodthey carve
calligraphy in various styles, forms and sizes wéhk and mahogany wood
as the matter, then sell to others and stick itregarded place of their
houses, that is wall that not be stepped by foeside as decoration for
their house, calligraphy also used as symbol tfaih, and medium for
begging Allah’s blessings, mercies and protectir@@glligraphy carving is
their medium to close to Allah and His Qur'an. Ither word, sticking
calligraphy is a form of their interaction with tr'an.

Based on classification of the Qur’anic Lover — wdiffort to close to
the Qur'an — that Esack, a Contemporary Muslim Egchoade, they are the
Uncritical Lover,the Scholarly Lover, the Critical Lover, the Frieafithe
Lover, the Voyeur, and the Polemicist, most of d@sciety are included
in the Uncritical Lover who love the Qur'an pot kuic To be with the
Qur'an is to be in presence of the Divine. The gneg and beauty of the
beloved can transport them to another plane ofgo@iat enables them to
experience sublime ecstasy, to forget his woeso sespond to them. For
them, the Quran is everything. It can console rtfa@hing heart and can
represent stability and certainty in a rather stomorld. As same as the
Quran, calligraphy carving as a visual manifestatof the Qur'an also

occupies the high place in Jepara society heathddi knowing what kind
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of verses that carved, the meaning even the mesisagmcluded in it, they
believe that it has power that can appear Allalsditey and protecting. The
important for them is the script appeared to bebkrand it must have
therefore been an excerpt from the Quran. Jusigb&iom the Qur'an is

adequate to warrant being farmed and hung on the wa



