CHAPTER IV

ANALYSIS

A. Interpreting Surah al-Ashr According To Bint al-8yaView Comparing
With Others

To analyze the interpretation of Bint al-Syaththe writer uses content
analysis that she used the method in the intetpyataf Surat al-Ashrcontained

in her commentary ofasir al-Bayain

This will illustrate what the approach actually ddgy Bint al-Syathi' in
interpreting a verse or a letter. In addition, thierpretation is whether Bint al-
Syathi’ has differences with othévufassir, or she has in common opinions,

except that she has a separate stressing in thedtic discussion.

In Tasir al-Bayain Bint al-Syathi' when interpret a verse or adetvho
always consistent to giving information which categation form ofMakiyyahor
Madiyyah Bint al-Syathi' considered th&urat al-AshwasMakkiyyal category,
as the chronological order in the process of 18letion?

Bint al-Syathi’ when interpreting the letter of Ashr attempt to
understand much detail as possible the chronolbgicter of revelation, while
she has been considering the presencBatiab al-Nuzdbs external conditions

that surrounding the revelation. But in realitye dtas not fully explored it. Thus

* According to the writer, that the conceptMékiyyahandMadaniyahbe base on Bint
al-Syéathi's view was tended to include as an amabtsidy of beyond the texi Fahmi ma Haula
al-Nash. Since according to her that knowing of chrondadab history of revelation was
functioned to understand on the text of descendamgext, although she neglectgdbab al-Nuzdl
aspect, which is an absolut requirement in the texterstanding. See more Bint al-Syathi-
Tafsir al-Bayant li al-Qur'an al-Karim, Dar al-Ma'éaf, 1977, vol. 1, in the prolog, 10

2 Among scholars who have opinions that Wéekiyyahare; Ibn Abbas, Ibn Zubair, and
‘inda al-jumhdr also. But in other side some scholars said Swtah al-Ashrincluded on the
madaniyyah’sategory; they are Imam Mujahid, Qatadah, Mug&tle more Saiyyid Mahmud al-
Alusi, Ruh al-Ma’ani fi al-Tafsir al-Quran al-‘Adhim wal&ab’i al-Matsanj Dar al-Fikr, vol.
29, 291 and compare with Abu Ya'qlb al-SijistanihMdmmad lzzah Gharwazahl-Tafsir al-
Hadits ‘Ala Tartib al-Nuzil, Kairo; Dar lhya’ al-Kuub al-‘Arabiyyah 1383, vol. 1, 561
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there was appeared little vagueness about unddistprof the chronology
descent of a letter, although $urah al-Ashdid not findSabab al-NuzUhspects,
however, the concept of the chronology of reveta(idakkiyyah understood as

the image of the external conditions of a versieter.

According to the writer that the purpose of BirkSafathi' on the order of
the chronology of revelation is a form of descoptiof the effort to understand
the verse in context of general revelation, themas relied on the ruldsna al-
‘Ibrah bi Um0m al-Lafdz la Bikhushdsh al-Sabab

Therefore to understarsurahal-Ashris quite understandable its context,
although explicitly it did not include the eventg®unding the descent of letter.
Bint al-Syathi' does not calculate the significaréethe presence dbabab al-
Nuzilas an indication of something that surrounds e¢Re’t

In Surat al-Ashy when the writer saw the condition of sentencecstire
with Makkiyahnuances, it can be predictable about the sodihgeat descent of
that verse, since the wording showed indirectlyeaegal basis, as the basic at
starting point of religious proselytizifigSo that is understandable when Bint al-

Syathi' interpreting the letter af-Ashrwho did not engage trgabab al-Nuzdl

Regarding to interpretation of redactionsabfAshr, Bint al-Syathi’ seems

have some similarities and differences among therdfufassir, it is as follows;

a. The Conception of the Oath (the characteWeail
In Surat al-Ashy there were notes that the narrative sentencenas t
category of Khabar Inkar? since the beginning of the sentence theitda al-

Qasam(the character diVau/oath).

® Bint al-Syathi’, op. cit. vol.1, 23

4 Abu Ya'q(b al-Sijistani Muhammad Izzah Gharwazadt. Cit.

® In the theory of semantidlifh al-Ma’ani) was explained that when the compilation of
statementkhabar) that come out of speakevltakallim) be base on audientslgkhathal) has 3
classification; there arkhabar Ibtid&’i, Khabar Thalabt dan Khabar Inkaih this case, it relate
to Khabar Inkari that is an information was be said by speakers hdve assumption to audient
that they will refuse the substances of informatiomreservedly, then the speaker use the
instrument ofAdawat al-Taukid eitherinna wa Akhawatuha, 1am or Huruf Qasa®ee more
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According to most of the previoldufassirthat oaths in the Qur'an that
begins withWau al-Qasantontained the glorification meaniniy &l-Ta’dhim) to
the object of the oathiMugsam Bil. However, that view according to Bint al-
Syathi' is be forced, because Mefassircoercive to explain in its glory aspects
in every oath that used by al-Qur'an to swear Withu® Nevertheless Bint al-
Syathi' admitted also that the existence of Godithdoward his creatures are
signs of the greatness of Gbdhe disclaimer of Bint al-Syathi 'is seen in the

following argument;

“Qasam with Wau in general is a style of languabattexplains
the meanings of the reasoning sensory. The greathes seemed
intended to create the strong attraction (Lafitahhd the selection
of Mugsam bih was done by concerning in the naifrehe

situation.

To navigate the oaths of the Qur'an is as contgnmparagraph
al-Dhuha, we found it presented as Lafitah (drawatigntion) to a
picture form of the material that can be sensonyd d@he reality
can be seen, it is as an illustrative initiativa fitnother picture
which has meaningful, similarity, and it is canrm seen and
sensory.

According to Bint al-Syathi' that the descriptioh the various
chapters that selected as the object of the oaltlke, When God
swears by the time of dluha, by daylight, by nighig others. She
explained that the morning and afternoon is to esent the
meaning of guidance (Hidayah) and truth (al-HaghiM/'the night
represents the meaning of error and falsehood.

So the explanation of Maknawi (abstract meaningdh vHlissi
(concrete meaning) can mention in the oaths of &) by Wau.
Such an explanation can be accepted without coerdio
interpreting of verses®

Ahmad al-Hasyimi,Jawahir al-Balaghah fi al-Ma’ant wa al-Bayan wa Bhdf’, Indonesia;
Maktab Dar Ihyad’ al-Kutub al-‘Arabiyyah] 960, 58-59

® Bint al-Syathi’,op. cit.vol. 1, 25

’ Bint al-Syathi’, op.cit. vol. 1, 24, this view t@men the quotation of the statement of lbn
Qayyim al-Jauziyyah in thal-Tibyan fi Agsam al-Qur'ancompare with al-SuydGthgl-ltgén in
the chapter odgsam al-qur'anvol. 1, 390 Maktabah al-Syamilah

® Bint al-Syathi’, ibid, vol. 1, 25
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Thus, according to Bint al-Syathi' that the oatlgofl withWauin the al-
Qur'an is not only limited to the glorification tife objects indicate the oath, but
she also believed that the oath is one of the rivatlodevices used to draw
attention into one thing through the real phenometmintroduce other things
which has the something abstract in the mind. Thege this kind of review
applies to the letters beginning with the oathVédu such asSurah al-Ashr
Surah al-Lai| Surah al-Fajr Surah al-Shamsnd Surah al-Mursalat

b. The Meaning o&l-Ashr

Bint al-Syathi' interpreted the word dl-Ashr base on the original
linguistic roots ofal-Ashrword itself, so the nuance of the Arabic word leAahr

was visible in the use of materials and designs.

Then she investigates the word al-Ashr by gatheailh@f its words and
derivation of the al-Qur'an, and study the spectomtext of that word in a
paragraph and a certain letter and the genera¢xbat al-Qur'an.

That method has a different usage with the otflefassir in general,
because the moddufassirwas just focused on the elements commenting withou
considering the linguistic nuances of his rootswigeer, Bint al-Syathi’ quoted

few opinions from anyufassit To know more details as follows;
The differences views dflufassirabout the meaning ékwi) al-Ashr;*°

a) Imamal-Tabari reported that the word @fl-Ashr has meaning the

time (@l-Dahr).**

° Bint al-Syathi’, op. cit. , vol. 1, 124
19 Bint al-Syathi’,Al-Tafsir al-Bayant li al-Qur'an al-Karim, Dar al-Marif, 1977, vol.2,
76
! This opinion base on one narrative ; g
Dt el (Aol panlls JB ) jlazlly( 418 &‘uﬂu‘— e .
u ‘;_ﬁuj\ﬁ;dlj)’)iaﬂ\j(w\gg .
#J«JL@.’J\JMU@‘}A;‘)&&y\):).:AQJB(‘)..A’JL)M‘\UQ‘)O!: Uy of: @lld 8 Jll e il puall 5 0
o5 (a4 andl Lasd JA1d oY) ‘&M}u:jﬁ‘wo‘jﬁweﬁdy‘ Jaa aled lae Lanady
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b)

d)

Imam al-Razi quoted from Mugatil opinion, whenal-Mugatil
understood the wordl-Ashr is the name of prayersSltalat al-
Ashn? and the time of prophet era.

Al-zamhasyariinterpreted that word by giving the meaning of
prayeral-Ashr (b4l 33Lall ) the reason is the prosecution to do
this prayer was heavier at that moment becausedbple were
crowding the merchandise and work in the afternaon, was busy
with livelihood.”

Muhammad Abduh also has a similar view w#thmhasyari he
saw that the meaning based on the behavior of thbsA

"As an Arab custom of the day was late afternooeniey sat
and talking about life-story from another storyated to everyday
affairs. It was caused many confused conversatithres frequent
quarrels has been leading to hostilities. Then ¢herthe curse the
time 'Asr (late afternooi)

Then the God warned them to use the tah&éshr as a sworn
"consider the timéAshr’, because basically no tindeshris wrong,

but its people who use that time to act is wrong) farile.

Likewise, according to Bint al-Syathi' regardingstame interpretations of
the Mufassirimpressed reason jump to the meaning of the \abikshrown. The

difference with the Bint al-Syathi’ is as following

See moral-Maktabah al-Syamilah, fi JAmi’ al-Bayan fi Talvel-Qur’an li al-Thabari
vol. 24, 589

2This meaning has argumentations that the god pexhtly redaction oShalat Ashr
caused by virtue that found on its time, it prooéedSurah al-Baqarah237 and base on the
prophet tradition’s;

Seal an Al Allay AT i EE jiaadl 500 456 G 06 Al atle s e 0 Blad i e

See more in Fakhruddin al-Réalstafsir al-kabir, Libanon;Déar al-Kutub al-‘llmiyyah
vol. 16, 81 compare with al-AllsT opinion in tReih al-Ma’anj loc.cit

13 See als@l-Maktabah al-Syamilah fi tafsir al-kasysyaf lirahasyarj vol. 7, 323
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Firstly Bint al-Syathi' explained the origin lingtic of the wordal-Ashr,
al-Ashrin literary means the pressing things to looktbetdeepest part. Then the
Arabs use it into senses the grape juice or other fo remove the essente.
For example there is iBurah Yusyf36; thatal-Ashr has meaning to blackmail

wine ('shar al-Khamy;

L0 sl 1 3G AT O oG (AL Axa JA3

Now with Him there came into the prison two yourennsaid one
of them: "l see Myself (in a dream) pressing wine
The wordal-mu'shiratused as the cloud drops which is containing alsmal

water hat pouring the rain, its contained in theseg
LILAS sl el sl G U
And do we not send down from the clouds watabimdance?

The wordl'shar was used as a wind with hard pressure, as codtairthe

verse of;

Aol s 5l 32 e Lo A0 A Wil (e (o ,A8 2T Jutl (e Hia 41 548 o 88T S5
&% 20T ) &1 (i G ARG T s ) aliald diala 270 AT

266. does any of you wish that He should have al&awith date-
palms and vines and streams flowing underneath,ainkinds of
fruit, while He is stricken with old age, and Hisiren are not
strong (enough to look after themselves)- thahdusd be caught
In a whirlwind, with Fire therein, and be burnt uprhus doth
Allah make Clear to you (His) Signs; that ye maysider:®

Bint al-Syathi' has done an analysis that the wateAshr used
metaphorically, which was based on the indicatiohBnguistic basis word that

show a sensB®ha'thi (pressure) anditishar (period). So that why, the word al-

14 Bint al-Syathi’, op. cit. vol. 2, 75
150Qs. 30: 14
16 Qs. 1: 266
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Dahr (time) has meaningl-Ashr, for example seeing to the reviewadAshrthat

humans extracted their energy in doing experimedtséanding the suffering.

The given of this namal-Ashris the same way that shows the time when
the sun was traveled to its setting of sunset wha$ed on a lead tim®i{alah
al-Zamaniyyalh Becauseal-Ashr itself is a turnover time of day, therefore, in
terms of religion that there is the termStialat al-Ashyit caused at that time of

prayeral-Ashrwas doné?

Thus, although in principle thdufassirhave differences in the process of
describing the woraf al-Ashr itself, but in the end there is a harmony that the
meaning of the wordl-Ashr planned onal-Dahr (time), and this is the most
convenient &l-Rajin) because the use af-Ashr as the meaning dl-Dahr is

something that is understandable befdre.

Later in the book offafsir al-Bayanj Bint al-Syathi' reviewed the virtue
and wisdom of the use of the woattAshr with the meaning o&l-Dahr (time)
which was tended to agree with the opiniorabRazj which al-Razi classifies at
the 6 views® So the writer does not need further reviewing atiba virtues,

because it avoids the interpreting which nuanceghitosophical andsyariyyah

However, according to Bint al-Syathi' that the megnof the word al-
Ashr asal-Dahr need more in-depth review of those word. Thus ddsribes
these words with care and relying on the opiniorsdiolars who really know
about the science schools of the beauty of theukage (Im al-Badi). These

opinions are;

a. Al-Razi has opinion that the word al-Ashr is asesgbn diction in

the letter of al-Ashr which has possibility thattigod already

7 Bint al-Syathi’, ibid vol. 2

' Ibid

'° These opinion was previous agree by the majoficholars. It's as discussed by Ibn
al-Qayyim dalamel-Tibyan fi Aqgsdm al-Qur'anBint al-Syathi’ agrees with him who see it base
on the context of verse. See more Bint al-Syaithidi vol. 2, 77

2 Fakhruddin al-Razi, op. cit. vol. 16, 80-82

L Bint al-Syathi’, op. cit. vol. 2, 80
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know to the people who turn away from religion wiécome
angry when telling and glorifying the word al-Ashr.

b. Al-Naisabdri pretending that the form of an oathtthses the word
al-Ashr here shows the magnificence of the tirmkDahr) by
grounded in a narrativdd Tasabb( al-Dahr fa Inna Allah Huwa
al-Dahr".

From the above description, it was clearly thattBahSyathi’ when
looking for the one wor@l-Ashr, she positionedl-Ashrbased on the analysis of
placement in the use of Quran words. Thus, herefh the context of return on

the use of Arabic wordal-Ashris a form of caution.

c. The Interpreting of verily man is in loss

Discussion of the second paragraph of the lettaslais very interesting,
because when it viewed from the structural langylighlih has been appearing
as a threat. It's no doubt that looking at the cttrre of words withJumlah
Ismiyyahwhich was started by customary Bhukid (Inna); that is accompanied
by charactedam in showing to something significant that mentionéd this
context is the relationship between humans witless.l So the meaning of the

verse indicated all humans have experience towibsut any exceptions.

In interpreting that verse, Bint al-Syathi' hasdetail discussion and
comprehensive, especially when understanding thrd wioman. This was seen in
her works upon understanding the human words wifterdnt words that called

by synonym Ifis, InsanandBasyay in the al-Qur'af?

22 Bint al-Syathi’ did special discussion about therian thematically, it found on her
opusal-maqél fi al-ins&n dirAsah qur'aniyyafKairo; 1969) oral-Qur'an wa Qadhaya al-Insan
(Kairo; 1969).
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In general outline, according tdufassir when understand the wosal-
Insanformed byAlif Lam (Al definite) has two arguments regarding to whom the

real meaning of the human word is, nanfély;

1. Alif lam has stead to include all sorts @& (i al-Jinsiyyal), it means
thatal in human words is the form da'rifat (definite) which shows
to human species without exception, either beleweunbelievers?

2. Alif lam has stead to show the certain thiAd I{ al-Al'ahdiyyal). So,
the human word here shows a person who has knofenebdé refers
to the fraction of the idolaters / rejects faith,rarrated by lbn Abbas,
among other: Walid ibn Mughirah, ‘Ash ibn Wail aAdwad ibn
Abdul Muthalib®

In this case, Bint al-Syathi’ saal-Insanas a general word because she not
only follows the rule ofal-lbrah bi Umim al-Lafdz la bi khushish al-Saldalt
also consider the existence of the sentence steuchat becameMustatsna

Minhu?® of the next paragraph.

Therefore, she tends to use the wakdnsanto human beings in general

without looking at causality of the revelation bétverse.

23 Bint al-Syathi’, loc. cit. vol. 2

24 In the rule ofUsiil (Usdl al-Figh) thatAlif Lam (al-Ta'rifiyyah) founded on the word of
adjectives, names and species are showing to chemsie an general understanding. See more
Abdurrahman Nashir al-Sa’dgl-Qawa’id al-Hisan Ili Tafsir al-Qur'an translated by Marsuni
Sasaky and Mustahab Hasbullah ander thetll&aidah Penafsiran al-Quranlakarta; Pustaka
Firdaus, 1997, 7. Compare with Zakariya al-Ansh@hayah al-Wushdl fi Syarh Lubb al-Ushdl
Semarang; Maktabah al-‘Alawiyyah, 71, see alsodsaliAfghani,al-wajiz fi Qawaid al-Lughah
al-‘Arabiyyah, Dimasyq;Dar al-Fikr, 2003 in the chapter af-mu’arraf bi Al

% According to one of Mugatil's narrative that thisrse was descended abi lahb or
ab( jahl,it caused that they said to Prophet Muhammad wésse. Then the god takes the oath
by saying the opposite from what they assumed. GoenwpithTafsir al-Rézjop.cit. 82

%6 Mustatsna Minhus the word excepted from the instrument of excep(hdat Isitsna,

such as likulli D&'in Dawé’un llla al-Maut, the word ofD&’in is asMustatsna Minhdrom Adat
Istisn&’ llla
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On the other hand, she also saw the compositionecdes in exterior
(Dhéhir) that is no provision for one's specials, althotlgh verse specialized for
or excluded from the next paragraph. So, the géneord ofal-Inséncan give

as a function of absolute clari&-Insan(human being) itself.

The generality of his own human words, accordmgRint al-Syathi' is a
continuation of the exception to those who lost d&all after the customary
Istitsnd’ bi llla, "except such as have Faith, and do righteoussdesa (join

together) In the mutual teaching of truth, and atiéhce and Constancy ".

It has an assumption that when the wordabfnsan here is particular
person sensed as "infidels", then the exceptionrbes the exception of the gap
(Istitsna 'Munqgath) because those who believe and do good pious cmildnter
as an exemption from the infid€l Therefore al-Insan (human) here formed by
plural, it does not refer to specific people, as haen mentioned by the previous

Mufassir?®

Later, in the interpretation of the woml-Insan itself, there are clear
differences between Bint al-Syathi' with thkifassir In general, manWufassir
at some commentary books did not discuss the dsttally of the truth meaning of
human beinglfsan with various redactions that used. But Bint a&®y did not
only discuss serious study of using of the word &amran Surah al-Ashr, but she
also has a comprehensive thematic study from tiggnbg of human creation
till the end of his life?”’

She has consistently to reveal the secrets of ubstgredaction to look at
the instructions on the placement of the word. Beeaof her basic concept for the
use of human words is cannot replaced with othe@aa&ons &l-Alfadh) which

%7 Bint al-Syathi’, op. cit. vol. 2, 81

28 Although the most scholars such as al-Al(si gaad in fact the general meaning of the
word Insdnwas caused by definite formg’rif), which has function to comprehensive humian (
al-Istighrd’) it base on the instrument of exceptidstifsnd’). Read more al-AldsT, op.cit. vol.29,
292

29 Bint al-Syathi’,Maqal fi al-Insan Dirasah Qur'aniyyaHKairo; Dar Ma’arif, 1969, 11

91



has one meaning with this word, as the walriNasandal-ins are as a synonym

of the word human?

She also did research on the wordslelinsan, al-insandal-Naswhich is
assumed to be synonymous meaning, although thess t# the basic material

has a similar word in language usage. While therg#gon are following;

The first impression of Bint al-Syathi’ regardingthe studyal-Insanhere
is the beginning of her efforts to uncoval-Bayéan in al-Qur'an. She has
assumption that each redaction which is has cemntiuctions Dilalah) was
distinguishing with other redaction, that way, mammynmentators who think that
redaction is used as a synonym for the widrdowever, before discussing about
the existence of the word hisanits synonymous, the writer will make a break

down in advance about what the wordrdanmeans base dviu'jam’s meaning.

There are 3 words that are used by al-Quran to sthe@wmeaning of

people®

a) Using the word which is consisting of characté&bf( NGn, Sin as
the wordal-Insan, al-Insandal-Nas
b) Using the wordal-Basyar

c) Using wordsal-DzurriyyatandBani Adam

To glimpse of those categories have the same mgditerary, but when
it viewed in depth will appearing the differencés.the detail Bint al-Syathi'

classify them as follows, namely;

% |ts like the last explanation regarding to theotiyeof asinonimitas in the word of al-
qgur'an, Bint al-syathi’, loc.cit. vol. 2

%1 Bint al-Syathi’,Magal fi al-Insan Dirasah Qur'aniyyaHoc. Cit.

%2 Quraisy shihabywawasan Al-Qur'an; Tafsir Maudhu'i Atas BerbagairBealan Umat
Bandung; Mizan, 1998, 278
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Firstly the word ofal-Nas this word in al-Qur'an mentioned repeatedly as
many as 240 verses. The teatANas provides a clear indication of the type of a

man's name from the descendantddémin generaf® For example;
R A Sie e &1 ) Ao s Ui s S S5 G RS G g

13. O mankind! we created you from a single (pafra male and
a female, and made you into nations and Tribed, yhanay know
Each other (Not that ye may despise (each othemjilywthe Most
honoured of you In the sight of Allah is (He whp tise Most
righteous of you. and Allah has full knowledge aisdwell

acquainted (with all things¥!

Secondly the word ddl-Ins andal-Insanare two words that have the same
basic origin of language word, its formed froAlif{, Nun, Sin which shows the
meaning of the opposite wildne3&/ghsyah®*> However, each of these terms has
the specifications of the meaning’s explanatioraleBayanj namely looking at

the differences or extraordinary through in the pwn sense behind.

The word ofal-Ins contained in al-Qur'an always hand in hand with the

word ofal-Jin (Evil spirit), which is as many as 18 vers@s.

The consideration of the word al-ins that have nmeait does not indicate
a savage who clearly understood as a comparistimeofvord al-Jinn, which the
original instructions of this word shows somethialgstract and closer to the

meaning savagé\(ahsyal

Whereas the word oél-Insan drawn from the root word oél-Uns®’

which means benign and harmonious. In additiongetigalso the opinion that the

% Bint al-Syathi’,Magal fi al-Insan Dirasah Qur'aniyyatop. cit. 13, see also on the
gur'an wa gadhéya al-insani,8

3 Qs.26:13

% Bint al-Syathi’,Maqal fi al-Insan Dirasah Qur'aniyyahbid.
% See on the enclosure of the last chapter
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word comes from the derivation dfasiyaword which means forgotten. From

these meanings can be seen an image of the clrawabteman nature itself.

The use of the wordl-Insanin al-Qur'an is the visible as an element of
humanity that can carry the load Béklif, holding trials either good or evil, have
the intellectual resources, can be dialecticianinbeontrol of trust and etcetera.

There are as many as 65 verdes,

Thirdly, the human called also in al-Qur'an by gsthe redaction oél-
Basyar>® That is showing that the human is a creature enféim of material

needs to eat, drink and dialectical in their fffe.

In addition, according to Bint al-Syathi' that thedaction ofal-Basyar
with the form ofBani Adamhas the common sense that mentioned in the human
side of al-Qur'an. So the writer thought it will erough to explore thed-Basyar

in al-Qur'an only.

Al-Qur'an used the word ddl-Basyarfor 35 times to show the people
from Dhabhiriyyah (physical point) and similarity with all human, daeise the
redaction of al-Basyar is a name for the human speciésWhereas the
classification was based on the usaleBasyatr it's appropriate to the context of

wording*?

37 Abi Hilal al-‘Askari, al-Furiq al-LughawiyyahBairut; Dar al-Kutub al-‘Amaliyyahin
the chapter 26, 227

#Bint al-Syathi’, vol. 2, op. cit. 82, see also blagal fi al-Insan Dirasah Qur'aniyyah
op. Cit. 15 compare with M. Fu’ad Abdul Bagil-Mu’jam al-Mufris li al-Fadh al-Qur'an al-
Karim, 119. see on the enclosure of the last chapter

% The root meaning afl-basyaris an appearance from something beuty and godtieln
same root word arise the wordafbasyarah which means skin. Therefore, human was called by
the name of al-basyar because of their skin pgamt clearly and be different with the animal’s.
See more Quraisy Syihd¥Wawasan Al-Qur'an; Tafsir Maudhu'i Atas BerbagairBealan Umat
loc. cit

“0 Bint al-Syathi’,Magqal fi al-Insan Dirasah Qur'aniyyghop. Cit. 11

“!bid, see also M. Fu'ad Abdul Baqji, op. cit. 153
2 See on the enclosure of the last chapter
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Thus, talking about human beings with various rédas @l-Ins, al-
Inséan, al-Nas and al-Basypstill has a certain meaning base on each conitext.
was seen as Bint al-Syathi' explored the meaninguafan and the various roles
through thematic studies by analyziBiyaq al-Kalam(the order of a sentence) in

the Qur’an paragraph.

After discussing the human, Bint al-Syathi' themndostudy ofal-Khusr
(lose) with the word derivative in al-Qur'an. Theaning ofal-Khusr will be
interesting when associated with humans, becauseims have a dynamic life

that must be operated asSiinnatullah

Next, whether the provision of a losa-Khusr) which was interpreted is
as the meaning of material or functionally only. that elements will affect to
human losses is actually be identified accuratety dearly. Therefore from these
reviews, the writer will explore the meaningadKhusrthrough the derivation of

his words and then finding the real meaning inm@text of the verse.

The word al-Khusr derived fromKh-S-R literary it is defined as the
opposite of profit. Theral-khusr used for something related to the matéHal.
Besides thatal-Khusr also has meaning harm, reduced-Naqsl), astray &l-
Jur), weak @l-Dha'f), treasonousaf-Khiyanal), and deceptiora{-Ghadp.**

The various derivation of the wom-Khusr contained in the Qur'an as

much as 64 times, namely in the form of words #evis:*

Base on the word d¢th-s-r

Khasira Yakhsaru Khusr Khasar] Khusran  Khasir
15 1 2 3 3 33

“3 Bint al-Syathi’, Tafsir al-Bayanj vol.Il, op. cit, 82, compare with Ibn al-Qayyirhat
he said “ the meaning of al-khusr showed to sudféinansial loss or something else that is in lose
position”. Read more oal-Tibyan op. cit. 54

4 1bid compare with Quraisy Shihabafsir al-Misbah op.cit. 498

M. Fu'ad Abdul Bagi, op. cit. 294-295
4% Either singular term or plural’s
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Akhsar(plural) Takhsir Y ukhsir(plular)
4 1 2

Bint al-Syathi' when interpreting the woed-Khusr is not only interpret
the word with the meaning of unfortunate, but slierdore to enable giving the
meanings of word derivation through the contextha verse. It has shown the
difference with the otheMufassirwho focus on one word from its literal sense.
So the methods ddl-Bayanishowed her as a proper method of interpreting or

uncover the meaning of the verses of al-Qur'an.

For example, Bint al-Syathi classifies-Khusr which found in al-Qur'an

with different variants of meaning, namely;

1. It has Material meaning to the commercial activithich is
involving weights and measures. Among others is@néed on;
QS. 30: 3,QS. 27: 9, QS. 25: 181

2. In general,al-Khusr has meaning of the loss on the side of
religiousness, which has found in the verse’s stinecthat gives
the threat of punishment of the Hereafter, for thebelievers,
hypocrites, idolaters and those who deny the gesatiof god and
S0 on.

These will give the effect of losses related to sloal, property,
family and his/her deeds, it is not only losseshie world but also

in the hereafter tod’

3. Khusranis the form of loss clearly which is well markedwthe
adjective al-Mubin', usually these adjectives have stead ahwil
(to horrify).*®

" See on the enclosure the last chapter
8 See on the Maktabah al-Syamilalafsir Mafatih al-Ghaib li al-Razivol. 13, 239, see
on the last chapter
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From the description above, Bint al-Syathi' whetenpretingal-Khusr did
not only show the caution in revealing the mearbg also she considers and

look at the context of the verse structure.

That method is rarely used by someifassir even the differences was
obvious when comparing by the othdufassir, for example; Al-Maraghi when
understoodal-Khusr “she interpreted it as a loss, decreased and lbssptal
assets; it means someone who immersed himself ui, foffensive and

damaging®

Another opinion, according to al-AlUsi that the mieg of al-Khusris as
"losses in trade, journey in life and take in vamfi ages living "deviation from
the truth” that there is no gain at all for lifetime future’®® Even al-Zamhasyari
gave also an interpretation on his commentary, Wwhvas almost equal to the

interpretation of these figurés.

It's proven that Bint al-Syathi' has surplus thae ather in the revealing
and deep a meaning of the verse. However, in thigext ‘Surah al-Ashi Bint
al-Syathi' underlines that the principle of loséalking in vain which has relation
to the religion al-Diniy", and involving the basic meaning as if a persah di
transaction to fight for his world and forgettiige hereafter, that way, this

attitude caused to get a double I%ss.

The probability of the aim ddl-Khusr here is not another manifestation of
the next paragraph, which is looking at the stmectf the logical leap from side
effect that caused by neglecting of human respditisib.>> Therefore, basically,
the third paragraph &urah al-Ashr'except such as have Faith, and do righteous

“® Ahmad Mushthafa al-Maraghfafsir Al-Maraghi vol. 28, 233
0 Mahmad al-AlGisTR0h al-Ma’ant fi Tafsir al-Qur'an al-Azhim wa al-Baal-Matsani
Dar al-Fikr, vol. 29, 292

*1 Bint al-Syathi’ criticized to al-zamkhasyari's @mpretation and al-razi’s, who was
interpretedal-khusr too far away from the context sfirah al-ashr

°2 Bint al-Syathi’, Tafsir al-Bayanjvol. Il, op. cit. 85
53 H
Ibid
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deeds, and (join together) In the mutual teachihg¢rugh, and of Patience and

Constancy" is not fall into the category of pedplers.

And the word ofFi contained the meaning of pladeharfiyyah, which
has function as the general point and comprehen$ivélustrates that the people

with all its totality are look like at a loss thatlude them always.

Then Bint al-Syathi' describes the wordabiKhusr from the side type of
Nakirah (indefinite), it's as a general form which no almitations with a
promise or bond. Indefinite is also not as a fofmexaggeration to determine the
existence of a los8,and it was tended to has the function as threptinishment

(li al-Tahwil).>®

d. The Interpreting of "Except Such as Have Faith, @oRighteous
Deeds"
The basis conception of Bint al-Syathi's view i tiird paragraph of
Surah al-Ashrwas found the unthinkable view before, namelyhe form of

human responsibility as an individual.

This view appears based on in-depth analysis ofotiigations believe
and work righteous to be served by all human beiitgself especially, because
the faith and charity are the starting point offalims of interest, either which is
relation ofllahiyyah (Habl bi Allah) or Khalgiyyah(Habl bi al-Nag.

Its means that someone before talking about hisigket they must know
the duties firstly, it is as expressSurah al-Fatihah5.>’

54 [1;
Ibid
*° Bint al-Syathi’ negated al-Naisab(ri’s opinionthg reason that the segmenbafant
was showed to an understanding of the structuceiginal word.

*6 See more on al-Ra#¥afatih al-Ghaih op. cit. 83

" Al-Zamkhasyari explained the verse of al-Fatihahich is why the obedient has been
getting the star of asking to help. The answerivgng priority to al-Wasilah(the process to get
purpose) before pretend to rights is more succekat ihey wants dl-wasilah hukm al-
Magashid. See more oMaktabah al-Syamilah, Tafsir al-Kasysyéf li al-Zdmagyarj vol. 1, 7
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According to Bint al-Syathi' that the faith and godeed is as individual
responsibility, which is starting by her research analysis of the word of the
faith and good deeds that are always alongsidereTdre as many as 75 verses in

al-Qur'an®

The faith on Bint al-Syathi’'s view is a religiouslattionship that associated
with the creator Khalig), it is private point between man and god. Théhfas
keeping a commitmental-fAmanal) although this faith is still resided at the
personal commitment. Therefore, when the faith ®toesafety, it is not enough
to giving value that is good and true only, butmiist be manifested into good
deeds Amal Shali.

In addition, good deeds are the natural fruitshef éxistence of the real
faith in their hearts. So the faith is the esseotcan active and dynamic, if it
really was set in the heart, then he/she will dryealize themselves in the form of

pious charity’’

There are many examples in the Qur'an which isntglall kinds of
activities that unfounded by the faith, it will t#sin damage. Like the case of
Qartrf® and Pharaoh Fraun)®, both of them represent a millionaire and
autocrat could not escape the wrath of god, it@dulsy their behavior which not

based on the faith’s guidance.

Thus,firstly Bint al-Syathi' was positioned to the faith anddaleeds as a
unit in the frame of realization of individual ressibility, for salvation from the

threat of a loss.

%8 This explanation has mentioned on the chapter IlI
%9 Sayyid Qutubfi zhilal al-qur'an vol. 8, 92 (Maktabah al-Syamilah)

% Qarun is plutocrat who is one of followers of pnep Unfortunately he feel victim
from his property, it was caused to religion’s coamu and the end he got punishment from the
god. See oal-Qashash81

®1 Firaun is tyrannical autocrat in one periode witie prophet of Musa. He was rejected

Musa’s command to believe to the god (infidel), rete was thought him self as god. seeabn
nazi'at 24-25
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SecondlyBint al-Syathi' did not want to be spun a yarmaibate scholars'
theology, which is debating whether the pious d¢iasia requirement of a faith to
someone or it is something independent. But sheskx on the analytical phrase
that is so many word of good deed run together Vaitin always, is it indicate
that the faith will determines the direction antemtion of a person who doing a
charity.

Then, the good deed could invite debatable becdlisee are many
problems of interpretation related it. Perhaps waenstand something right but in
fact it was wrong, or maybe in the opposite, itssliwe cannot escape from the

lust (personal desires).

Sometimes, anyone often tended to see somethoapis if it match their
desire. The consequence resulted subjectivity’sevaind it caused disappearing
of objectivity’s value. Therefore, the writer whkreak down the concept of good

deeds in accordance with the views of al-Qur'an.

According to Wahbah al-Zuhaili that good deedsratonly limited to
religious ritual, like prayer, fasting andhikr, but anything that involves all
benefit values in the world and the Hereafter. itfeng that benefits could be

useful to individuals, families and social commiesf?

The statement adl-Zuhaili was seemingly reinforced to the opinion Bint
al-Syathi' before, who said any acts can be saithi®good deeds as long as it is
not containing the value of harm (damage), althotingise work can be regarded
as the good deed, but it is not directly acceptedhb god because there is any
considerations to be accepted.

That way, there are two major foundations which icaicate the success
of the acceptance of a deédrstly the good intentions, it is cleaning the purpose

62 Wahbah al-Zuhailial-Qur'an al-Karim Bunyatuhu al-Tasyri'iyyah wa Kshaishuhu
al-Khadhariyyahibanon; Dar al-Fikr, 59
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from tendencies except seeking the pleasure ohAltas appropriate with God’s
order such as:

LA G0 AT Gaalda 0 1A ) 1y el ey

And they have been commanded no more than thisotship
Allah, offering Him sincere devotion, being true faith) ®3
And it rely on the words of the Prophet Muhammadciwmarrated from
'‘Umar ibn al-Khattab;

A5 AT 81 al ) 31 awal S 1) A3 IS (b (555 L (5,5 OS5 iy Jlae 1 L)
) 53 L
| heard Allah's Apostle saying, "The reward of deddpends upon
the intentions and every person will get the rewacdording to
what he has intended. So whoever emigrated fordlyoldenefits

or for a woman to marry, his emigration was for whae
emigrated fo?t*

Secondly, it has based on the element of faithalse this segment will
be the backbone to these purposes of the chamitgddlition, the god-fearing of
someone will show the barometer of the quality pelisonal when compare with

others®®

The principles of faith become evident that higtalty of events between
Habil and Qabil who have been running a sacrifitethat time, the god received

sacrifice of Habil because of his god fearfigirom the description, it shows that

®Qs.30:5

% See on Shahih al-Bukhari in the chapter of Reuitatvol. 1, 3 Maktabah al-
Syémilaf

®5Qs. 26: 13

% Qs. 6: 27

ol (e S0 (3 ) 06 GTRY 06 AN o R 15 Lanasl (e (8 U0A W0A ) (5l 31 (00 8 e 0B

“Recite to them the truth of the story of the tvams of Adam. Behold! They
Each presented a sacrifice (to Allah.: it was adedpfrom one, but not from the
other. said the latter: "Be sure | will slay the€'Surely,” said the former,

"(Allah) doth Accept of the sacrifice of those velte Righteous”.
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is no matter how good of the work but when it i¢ maccompanied by good

intentions and faith would be a futile.

Apparently there is a harmony for this analogy taihe method applied
Bint al-Syathi' regarding to understanding the vgaatiinsan at Surah al-Ashr
Therefore, the exceptional of human planed to #reegplization of the humai (
al-Jinsiyyah), it has not referred into one type onid (i al-Ahdiyyal). Because
Bint al-Syathi' see wheal-Insanbe understood only in certain personal who was
known "infidel", it will cause incommunicado betweexceptions Nlustatsnd
and the word which was acceptédustatsna Minhj®” Although there are some

scholars' are understood in the context like that.

In addition, according to the writer the redactmnSurah al-Ashrfound
the wordal-Insarf® (human being) who suffered by losses. The wordnfof
human here can be understood as a personal senfewibadual) when it

compare with the next sentence, which is in thenfof plural @l-Ladzi.®®

It indicated that the human is as a social beiogyeone became as an
individual when he/she wants to exist in his/hf, lthey must firstly perform the
role of private self and adapt to the environmemdnimunity” around it. Since
most people cannot exist and prospering becdubey did not put their self to
connect by the society’s interacting. The resultl wWounce away from the

community, and it became a separate accident sroself.

Therefore, the function of the application of theeption (lla) is none
other than to be able to socialize with the comnyuand can run the regulatory
life together. So, there is a balance between tiesrof humans who has

®7 See again Bint al-SyathiTafsir al-Bayanjvol. 2, 81

% Nevertheless, the formation of this wordsan mufrad(single form) which is one line
with  Alif Lam (Al), but it has general function (general). See orhduomad al-Ghazalgl-
Mushtashfa fi Ulim al-UshfiBairut; Dar al-Kutub al-limiyyah 2000, 243

% Al-ladzinis a word ofisim maushiconjungtion) which formed by plural redaction

(Jama’) (plural) it is from the word root d¥flufrad al-Ladzi See on Muhammad ibn Abdullah ibn
Malik al-Andalust, ‘Alawiyyah, in the chapteit-Maushdl,10
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individual responsibilities toward its self and associal responsibility to the

community.

To know the role of humans who have a social resipdity into the
community, the writer will explore the concept ahBal-Syathi which called by

Mas'uliyyah al-Mujtama'as follows;

e. The interpreting of (join together) in the mutuaathing of truth, and

of Patience and Constancy.

In the Bint al-Syathi's view thatMas'uliyyah al-Mujtama’ (social
responsibility) identified by the redaction Bawashatf’ (join together). Lexically
this word was understood have a strong relationahip special bonf, because
the redaction oél-Tawashihas meaning o¥usyarakah(reciprocal of an action)

between one people to another.

Therefore in the context perspectiveSfrah al-Ashithat is someone who
wants to survive from the loss, they must have aiggntion for others, namely in

the form of giving advice about the truth and pate

To achieve this safety required a mechanism thiawal community
members to remind each other about the good aid. fgirthermore, why the
control mechanism becomes important to remind edbbkr? According to the
writer, that human is not enough did something, clvhis Haqg and patience

through with their self-perspective only, but theyst remind each other of

" According to Sayid Qutub when it is looked at tieal meaning showed to visible
image of mankind, who have cohesive team, spe@atrhent and they held on the truth, justice
and kindness. See more on Sayid QuEilDhilal al-Qur'an, vol. 8, 92 (Maktabah al-Syamilah)

"L Bint al-Syathi’, Tafsir al-Bayinj vol. 2,0p. cit. 89
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responsibility among others, because of it will imiize subjective attitudes and
claim to be the bedt.

Then Bint al-Syathi' discussed the termabfTawashiin the use of word
application. It derived from the worwashalike Washshat wa al-Ardvhich
means the earth continued into plant. Beside thdias also the meaning of
Washiyyatanthat convey something of what be requested to esomewnho

intended to receive It

In al-Qur'an found the redaction Washshéoy basic format, it iAusha
(Fr'il Madzi) as much as 12 times, this word purposed to tbphat Rusu) and
servants of God. In general the meaningal¥Washiyyahused on a good thing
(Ma'ruf) for those who will di€?

In addition, in the al-Qur'an found the redactidnTawashauthere are 5

times in the same form too. This consists of;

a. Itis on the composition dstifham Inkar] which has expression to the
attitudes of the previous mankind, they made s ifnutual advise
but in fact they did lie

No Chapter Verse Redactipn
1 | Al-dzariyat 53 | sal 5

b. It showed to human responsibility toward the socaénted/social

need, it contained iBurah al-Baladcandal-Ashr

No Chapter Verse Redaction
2 Al-balad 17 sl 53y yualy
3 Al-balad 17 | Va5 das yall
4 Al-shr 3 ) sial 53y Gally
5 Al-shr 3 ) 5al 55 yakally

2 See more Abu Ya'qub al-SijistanTafsir al-Hadits Kairo:Dar lhya' al-Kutub al-
Arabiyyah, 1383, vol. 1, 564

Bint al-Syathi’, Tafsir al-Bayinj vol. 2, loc. cit
" Ibid
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The both of them arMakiyyah’sverses which used as the basic principle
of missionary endear@’'wah Islamiyyal It seems no exaggeration when the
writer considers that the verse contains the elésnafnprincipled and strategic in
the solidarity developing, justice and righteousness a sense of social

responsibility.

Mutual teaching of the truthal-Hag) on Surah al-Ashris the principle
point because it involves all sorts of truths, eitthat is formatively to local and
universal wisdom, which has the moral values ofcsthnd aesthetics, social and
religious values. Therefore, this truth will be igasnent for common human to

avoid being selfishAnaniyyah and create the tolerance with others.

According to the writer, that Bint al-Syathi’ undeyod the wordal-Haq
did not expose much of the correlation as a saesponsibility. She was still
rivet on the rhetorical language in the contexvefse. So the conclusion of the

interpretationVa Tawashau bi al-HagsMas'uliyah al-ljtimaiyyahs still blur.

Whereas the wor@l-Haq itself indicates the general editor, which can
going to the right a god toward his servant, thklipuights into each individual,
the individual rights into others or the communéagd so on. This truth was
illustrated a lesson taught by al-Qur'an thathtbman is weak, that way, mutual
teaching is required to those who believe and dadgeord in order to avoid

losses’®

In the life of the community, each person havertteced to running duties
and the truth, which recommend by their religidnisicertainly would be hard if
not accompanied by action strategy. Because oflith@an modern era is like
holding a burning embéf. Thus must need like instruments to deal with it,

namely the patient.

5 |bn al-Qayyim,al-Tibyan fi Agsam al-Qur'ayop. cit. 54
8 Abu Ya’'qub al-SijistaniTafsir al-Hadits vol. 1, loc. Cit.
" There is prophet’s tradition which has been nadtdty Anas ibn Malik:

saall e (Bl a2 lall e Gl e s g e s e 0000 06 06 Gl o Gl G

105



In al-Qur’an, the command to be patient so oftemtmaed repeatedly. It
shows two basic possibilitie8)e firsthuman negligence be not patient in dealing
with the dialectics of lifeSecondlythe god gave the attention to his creatures to
behave patiently, because it has many patience¢baived commendations, the
promise of reward in happiness from god. In one,stere are any threats to

people who do not have a patient attitude.

Patience is one of the strategies to do performadife problematic.
Another hand doing patient means to control of 4bing that is not expected. So
the series of control mechanism to reminding eatherts becomes very
important when living side by side. This is the meg of a social responsibility
that have to realized by humans wh&isalifah Allah fi al-Ardh.

Meanwhile, according to Ibn Qayym al-Jauzi thatdhesion was divided

into 2 patient types, namely;

a. Patient for something that has been establishéiéqdin like a
disaster. This category between Muslims and nonlifMgsis same
together, as well as to the good and the wicked.

b. Patience for something that is in tryingl-Masyrd) namely be
patience to do the command and patiently to lede han. The
second is the category of patient that comes froemwill and the
deed’®

From discussion above, according to Bint al-Syaéts a unified form of

balance and tolerance for human existence. Bedawusans are not sufficient to
achieve happiness only by running individual resaitity “faithful and good
deed", without considering the social dimension tr&interests of the peogfeé.
Although in this globalization era, it is segmentedth a trend that is

individualistic, hedonism and pragmatic.

8 See more on Ibn Qayym al-Jawlitibyan op. cit, 55
9 Bint al-Syathi’, Tafsir al-Bayinj vol. 2,0p. cit. 92
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That Analysis has been negating to the presumpticome scholars' who
say that social responsibility will be fulfill autaatically when you have run the
individual responsibility “faith and good de€t'This assumption is certainly not
based on seeing the context of the verse, suchurah &l-Ashr,Surah al-Balad
and Surah al-Ma'unwhich seems explicitly affirmed the importancefaifilling
to social responsibilit§f*

In addition, Bint al-Syathi' argues that the sociabponsibility is a
foundation of some religious foundation that hasrbmtimated by the al-Qur'an.

This is reflected in several verses that callforar Ma'ruf Nahi Munkaf?

Base on that analysis showed the method of Birfyathi's view is
effective and having an advantage in a unity of mmegin surah al-ashy all at
once it is producing the composition of the equilim theory of individual
responsibility with social responsibility in propi@nal side.

These advantages showed that Bint al-Syathi' hatear view of the
differences among othdviufassit Since most previous interpretavifassiy)
showed the general meanings of the word in therlett al-ashr. So it is not seen
anything new in presenting the overall meaninghef letter. There was another
case with Bint al-Syathi', who dared to exposedides of the semantics of the

wording and structure of words.

80 [|hi
Ibid
8. In other hand, there are any narrations explaihedirgency of synergy in the social’s
I|fe Among them

)44&:
wuﬁmw‘wuﬂ\uﬁwﬂﬁwyucumwéu}ucAu\émw‘d)u‘)dmu:)ﬁ@ﬂ .

nﬁybuﬂ\‘_gw\a)uuﬂm)uu.njaﬁybuﬂ\‘_gﬂcA.n\‘).uu‘).ma.nér_‘).uuwjuhﬂ\e}u_\‘)s
Jadde e (sl 36 3 Sl 8 sl o5e ol
uund&@;@xmmdyju G ¢ ey aide ) la il G N dassla 1 i cinn ol e o
S il Ju B e i alel (oS W 5 L oS 1 B, i) s 4 cilee
YaStall ol 5 ) (s rsa cild ¢ use @l 11 M8 ) 5 ¢ Guane il e
8 Bint al-Syathi’, Tafsir al-Bayinj vol. 2, op. cit. 93, For exampfdi ‘imran; 104, 110,
114
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B. The Implication and Application tine Current Society Life

After seeing the interpretation of Bint al-Syatlih Surat al-Ashy she
proved to have been given new horizons to becom@dhguard as the media of
Islamic propaganda, especially in several thindated to private and public
interests. That is of course not limited to thegmation and dreams alone but it

must be activator and be icon of self-awarenesblfations and rights.

Basically, everyone can live well, happy and comssiwhen they want to
undergo on their obligations, either it is fulfilj between the god’s duty and their
self or fellow being with creatures, because gdherde people want to be free
from the shackles of various losses.

After discussing and finding messages of anytlingurah al-Ashythe
writer expect to everyone when he/she r8adah al-Ashris not only reading
and listening but they can be a space of inspmagiod mission to find happiness

and apart from the loss.

That can be achieved when people realize in tifeimhat known by the
concept of individual responsibility (faith and gbaleeds) and social'salf
Tawashi bi al-Shabr wa al-Hadgnto community life.

The concept should be balanced and go togetherhwbaused the
interlacing of symbiotic mutualism. Because ther¢hie theory that humans have

3 kinds of trilogy of togetherness, namely: fronithsand for others.

Thefirst human cannot be born in the world if they are finoin fellow
human kind. No human was born from the goat or regn®econdlyin order to
growing into complete human beings, human beingse ha share with other
human beings. Since a man is like a child envirammEhe living together can be
carried wicked looking and live with good peoplendae brought into good.

Thirdly, if people want to be noble and honorable many thest live for another
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human being. The greater of good deed for felmman is the more glorious
and blessed them as human beiffgs.

Especially in the modern era, many people now e Ishouting about
hegemonic symbols as individualistic and indepentifen but in reality it will be
empty when it does not involve elements of soceecfor the surrounding

community.

That problem seemed implicitly from the order oflaetion ofal-Insan
(single). InSurah al-Ashral-insanrepresent an individual who suffered losses,
which then appears an exception in the fornaldfadzina(plural), that is like a

picture of a large community (society) who can sawe achieve happiness.

Nevertheless, the Bint al-Syathi’s view about thacpce ofMas'uliyyah
al-Fard andMas'uliyyah al-ljtima‘iyyahin daily live is not have to apply rigidly,
but there is a human effort to minimize from “I"astically (Ananiyal) to “us”
humanitarian flahnuwiyal), so it will result in a harmony which well on mt

happiness.

In the end, there was given an impact into greatement in daily life
when these messages contained in Surah al-Ashibeapplicable, which is not

for individual only but also to all social strathsmciety.

8 Coming from Masdar Farid Mas’udi’s statement, reaate on www.nu/halagoh.or.id
23/01/2010/12.01 PM
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C. The Enclosure of word classification

@ The word ofal-Ins contained in al-Qur'an always hand in hand with the
word ofal-Jin (Evil spirit), which is as many as 18 verses.

No Chapter Verse Categories
1 al-An’am 112 Makkiyyah
2 al-An’am 128 Makkiyyah
3 al-An’am 130 Makkiyyah
4 al-An’am 130 Makkiyyah
5 al-A'raf 38 Makkiyyah
6 al-A'raf 179 Makkiyyah
7 al-Isrd’ 88 Makkiyyah
8 al-Naml 17 Makkiyyah
9 Fushshilat 25 Makkiyyah
10 Fushshilat 29 Makkiyyah
11 al-Ahgaf 18 Makkiyyah
12 | al-Dzariyyat 56 Makkiyyah
13 al-Jin 5 Makkiyyah
14 al-Jin 6 Makkiyyah
15 al-Rahman 33 Madaniyyah
16 al-Rahmaéan 39 Madaniyyah
17 al-Rahman 56 Madaniyyah
18 al-Rahman 84 Madaniyyah
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@ The use of the wor-Insanin al-Qur'an, these are

No Chapter Verse
1 al-Nis&’ 28
2 Yunus 12
3 Had 9
4 Yusuf 5
5 Ibrahim 34
6 al-Hijr 26
7 al-Nahl 4
8 al-Qamar 24
9 al-Isr& 11

10 al-Isr& 13

11 al-Isr&’ 53

12 al-Isr&’ 67
13 al-Isr& 83
14 al-Isr& 100
15 al-Kahf 54
16 Maryam 66
17 Maryam 67
18 al-Anbiyad’ 37
19 al-Haj 66

20 | al-Mu'mindn 12

21 al-Furgan 29

22 al-Ankabt 8

23 Lugman 14

24 al-Sajdah 7
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25 al-Ahzab 72
26 Yasin 77
27 al-Zumar 8

28 al-Zumar 49
29 Fushshilat 49
30 Fushshilat 51
31 al-Syara 48
32 al-Sydra 48
33 al-Zukhruf 15
34 al-Ahqaf 15
35 Qaf 16
36 al-Najm 24
37 al-Najm 39
38 al-Rahman 3

39 al-Rahman 14
40 al-Hasyr 16
41 al-Ma’arij 19
42 | al-Qiyamah 3

43 | al-Qiyamah 5

44 | al-Qiyamah 10
45 | al-Qiyamah 13
46 | al-Qiyamah 14
47 | al-Qiyamah 36
48 al-Insan 1

49 al-Insan 2

50 al-nazi'at 35
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51 Abasa 17
52 Abasa 24
53 al-Infithar 6
54 al-Insyiqaq 6
55 al-Thariq 5
56 al-Fajr 15
57 al-Fajr 23
58 al-Balad 4
59 al-Tin 4
60 al-‘Alaq 2
61 al-‘Alaq 5
62 al-‘Alaq 6
63 | al-Zilzalah 3
64 | al-‘Adiyat 6
65 al-Ashr 2

@ Al-Qur'an used the word af-Basyarfor 35 times, these are;

No Chapter Verse Categories

1 Ali ‘imran a7 Its show to human who has physical point
and appearing the material existence

2 Ali ‘imran 79 It show that the god’s command given| to
his messengers

3 al-Maidah 18 | The Jew and Christian are as human who
has physical point and appearing the
material existence

4 al-An’am 91 | The messengers are as common human
who refused by the infidel

5 Ibrahim 10 Its determines to the messenger who has
physical point as other human by the clear
redaction

6 Ibr&him 11 Ibid

7 al-Hijr 33 Human has physical aspect
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8 al-Nahl 103 | Ibid
9 al-Kahf 110 | Its show to human who has physical point
and similarity with other human
10 Maryam 20 Human has physical aspect
11 Maryam 26 Ibid
12 al-Anbiya’ 3 Its determines to the messenger who |has
physical point as other human by the clear
redaction
13 al-Anbiya’ 34 Ibid
14 | al-Mu'mindn 24 Ibid
15 | al-Mu’'mindn 33 Ibid
16 | al-Syuvard’ 154 | Ibid
17 | al-Syvar&’ 186 | Ibid
18 al-Ram 20 It sign to the process of human creation as
al-Basyarwith step by step till to attain
19 Yasin 15 Its determines to the messenger who|has
physical point as other human by the clear
redaction
20 Fushshilat 6 Ibid
21 al-Syara 51 It show to human selection who deseryed
be prophet or messenger and receive|the
revelation from the god
22 | al-Taghabun 6 Its determines to the messenger who |has
physical point as other human by the clear
redaction
23 al- 25 The humanity of infidel has similarity with
Muddatstsir common human
24 al- 29 Human has physical aspect
Muddatstsir
25 al- 31 | ibid
Muddatstsir
26 al- 36 Its show to human who has physical point
Muddatstsir and similarity with other human
27 Had 28 | The humanity of infidel has similarity with
common human
28 Y Qsuf 31 | The aspect humanity of the prophet yusuf is
very handsome and glorify for the people
who look at him
29 al-Hijr 28 Human has physical aspect
30 al-lsr&’ 93 Its determines to the messenger who has
physical point as other human by the clear
redaction
31 al-Isr&’ 94 Ibid
32 Maryam 17 The god order to the angel who become in

form of human
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33 | al-Mu’mindn 34 | The humanity of infidel has similarity with
common human

34 al-Furgan 54 | The process of human creation is fr
Sperm

35 Shad 71 | The beginning of human creation formed of

land material

@ In generabl-Khusrhas meaning of the loss on the side of religiossne

the

No Chapter Verse Explanations

1 al-Sara 45 | The lose had been around by the soul,
family and the hereafter

2 al-Zumar 15 Ibid

3 al-Maidah 5 The lose which has effect to deleting
reword of good deed

4 al-An’am 31 The lose caused by telling a lie fog&’
Allah

5 Ali ‘imran 85 | The lose caused believing on another
Islamic religion

6 al-Bagarah 28 The lose caused breaking faith with god
and doing damage in the world

7 | al-Mujadalah| 19 The lose caused by following the devil way
(Hizb al-Syaithah

8 al-Maidah 31 The lose caused by apostate

@ Khusranis the form of loss clearly which is well-markedtiwthe

adjective &al-Mubin”’, usually these adjectives have stead ahwil (to

on

ard

horrify)

No Chapter Verse Explanations

1 al-Nis&’ 119 | The lose caused by looking for protect
from the devil

2 al-Haj 11 | The lose caused by inconsistent tow
religion command “hypocrite”

3 al-Zumar 15 | The lose caused by insincerity in f{
religious serviceRiyd

he
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